




















































































































































































































































































































































































































266 VISHNU PURANA.

after whose injunctions creation commenced, and Wh(;
were discharging the duties of ministrant priests.

from the Vayu, but not found in the copies consulted on the pre-
sent occasion. According to those details, the path (Marga) of

va}iaﬁons, is addnced in both the commentaries on the Vishru-pu-

e gauETUi @ graT et |

S e

) e :

{ﬁlaﬁawﬁ?ﬁrﬁi{fﬁ -4 was Fra=au G -
R FaffafrBrntzasd: | T e g 9-
Feat Aot | AT A aEdt 3f 959
HAHAATH HE=EIA | wéﬁ;”r g =l S I
AT T | W A3T |

wfgt aﬁ e ATAAfa qfsar

Qfgwrgt Fafad raAfadEd

YT § 9T wrEpEt wur {Arhit 7qT)
gEfEaT aut @rar aarfa g w=Ean
[reT FawrETgTraT Yy ITCAS AAT
waTyg FreafEe aEa aE $=@ |
FEEErETeT IS rafiufEar
@ F et T |t gafagmar o
ot WU Tadt J7 Mfwar)
Tary freafee A AE s=AT 0
§ridhara explains that Yamyd is Bharani, that Aditya is Punarvasu,
and that Margi is the same as Mfigavithi. The Translator preferred the

mmentator’'s synonyms. .
r I should read: ‘lauding the section of the Veda which sets forth

the origin of creatures; undertaking as sacrificial priest:.s, 1:1.3 t!ze interval.z
between the yugas, when the ordinary performance of sacr%/ice i interrupted.
The entire stanza is subjoined, and the explanation given in the smaller

commentary: - q;q!ﬁif:g .
WS ELECER CEIRARHCLLE .
33311::%: FRATER ad wfa: @Y 99 age 6. 0y
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For, as the worlds are destroyed and renewed, they
institute new rules of conduct, and reestablish the in-

the sun and other planets amongst the lunar asterisms is divided
into three portions or Avasthdnas, northern, southern, and cen-
tral, called, severally, Airavata, Jaradgava* (Ajagava,} Matsya
Purana), and Vaidwanara. Each of these, again, is divided into
three parts or Vithis: those of the northern portion are termed
Nagavithi, Gajavithi, and Airdvati; those of the centre are Ar-
shabhi, Govithi, and Jdradgavi; and those of the south are named
Ajavithi, Mrigavithi, and Vai$wanari. Each of these Vithis com-
prises three asterisms:
Aswini

Nagavithi Bharani
Kirittikd
Rohini
Mrigasiras
Ardra
Punarvasu
Pushya
Aslesha
Magha
Purvaphdlguni
Uttaraphalguni
Hasta
Chitrd
Swati
Visdkhd
Jaradgavi Anuradha

Jyeshtha

Gajavithi

Airdvati

Arshabhi

Govithi

;ﬁﬁfm g | %ﬁaﬁa}%r: | garm ﬁr&-
3& gfq wmfeunda agrgs™EEanr wife mam
T

* Jiradgava is the central portion, and Vai$wanara is the southern,
See the Sanskrit.

t I find Jaradgava in my five manuscripts of the Matsya-purda,

-




268 VISHNU PURANA.

terrupted ritual of the Vedas. Mutually descending
from each other, progenitor springing from descen-
dant, and descendant from progenitor, in the alter-
nating succession of births, they repeatedly appear in
different houses and races,—along with their posterity,
devout practices and instituted observances,—residing
to the south of the solar orb, as long as the moon and
stars endure.'®

Mala
Ajavithi Purvashadhi+
Uttarashédhd
Sravana
Mrigavithi l,)hanishfhé
Satabhishaj |
Pirva Bhadrapada
Vaiéwanari { Uttara Bhadrapada
Revati
See, also, Asiatic Researches, Vol. IX., Table of Nakshatras, p.
346.§ Agastya is Canopus; and the line of the goat, or Ajavithi,
comprises asterisms which contain stars in Scorpio and Sagittarius.
' A marginal note in one MS. explains the phrase of the text,

[T FFATCH, to signify as far as to the moon and stars; Hvg-

* This passaée is not closely rendered; and yet, as it is of no special
import, it may suffice to give only the original of it:
ATCAR § & Wy gt ¥ R )
afed @ gostar Qo= ga gau
HaET auEt S wARR: YAW T
ATEATATY a‘?ma ufgaTi 98y T
ufgaRe gant sra fraefEe )
raRTadaTTR fasfa fraaaarn:
wfagefay atd fHar graarcEa |
+ The original has Ashadhd simply, but meaning Purvashadha.
"+ So the original. Professor Wilson had «§atabhisha”.
§ Or Colebrooke’s Miscellaneous Essays, Vol, 1L, opposite p. 322.
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The path of the gods lies to the north of the solar
sphere, north of the Nagavithi, and south of the seven
Rishis. There dwell the Siddhas, of subdued senses,
continent and pure, undesirous of progeny, and, there-
fore, victorious over death: eighty-eight thousand of
these chaste beings tenant the regions of the sky, north
of the sun,” until the destruction of the universe: they
enjoy immortality, for that they are holy; exempt from
covetousness and concupiscence, love and hatred; ta-
king no part in the procreation of living beings; and
detecting the unreality of the properties of elementary
matter.+ By immortality is meant existence to the end
of the Kalpa:: life as long as the three regions (earth,
sky, and heaven) last is called exemption from reiter-
ated death.” The consequences of acts of iniquity or

1§ But the Pitfiyana, or path of the Pitris,
lies amongst the asterisms; and, according to the Pauranik system
of the heavens, it is not clear what could be meant by its being
bounded by the moon and stars. The path south of the solar
orb is, according to the Vedas, that of smoke or darkness. ||

' The stars of the Nagavithi are those of Aries and Taurus;
and by the seven Rishis we are here to understand Ursa Major.

? This, according to the Vedas, is all that is to be under-
stood of the immortality of the gods: they perish at the period
of universal dissolution.

* Aryaman is here its name in the original.
+ Tke Sanskrit implies that they discern faults of speech and the like:
.-
! WYAEEE wrewgas 7w
§ The larger commentary has i’ﬁ‘l’(‘[ﬁn‘rg\a AT, ‘the path

consisting of the limit of the stars.’
|| So allege the commentators.
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piety, such as Brahmanicide or an Aswamedha, endure
(for a similar period, or) until the end of a Kalpa,*
when all within the interval between Dhruva and the
earth is destroyed. *

The space between the seven Rishis and Dhruva,’
the third region of the sky, is the splendid celestial
path of Vishnu (Vishnupada), ¥ and the abode of those
sanctified ascetics who are cleansed from every soil,
and in whom virtue and vice are annihilated. This is
that excellent place of Vishnu to which those repair
in whom all sources of pain are extinct, in consequence
of the cessation of (the consequences of) piety or in-
iquity, and where they never sorrow more. There
abide Dharma, Dhruva, and other spectators of the
world, radiant with the superhuman faculties: of
Vishfiu, acquired through religious meditation;§ and

' That is, generally as affecting created beings, not individ-
uals, whose acts influence their several successive births.
? From Ursa Major to the polar star.

' SEETIRYR gEgTywar fafa:
FTYARIATH § TG A 0
maw%niﬁgﬁ%mama:g:l
ﬁmﬁmﬂlﬁv‘?’ n
ge

The second of these stanzas is abrid in the translation. The first
may be rendered: ‘There ¢s a necessary consequence arising to one
who does evil or good by suck acts as the slaying of a Brahman or the
performing of a hippocaust. The result of such acts is said, O regenerate,
to extend to the limit of the dissolution of created beings.’

+ A station of Vishnu is here spoken of, namely Dhruva, which is
said to be higl)gr than the Kishis, and further to the north:

T gyt 99 [afyga: |
vmgﬁ‘ﬁgﬁﬁaﬁﬁammn

+ Sdrshti.
§ Yoga.
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there are fastened and inwoven, too, all* that 1s, and
all that shall ever be, animate or inanimate.+ The
seat of Vishfiu is contemplated by the wisdom of the
Yogins, identified with supreme light, as the radiant
eye of heaven.: In this portion of the heavens the
splendid Dhruva is stationed, and serves for the pivot
(of the atmosphere). On Dhruva rest the seven great
planets; and on them depend the clouds. The rains
are suspended in the clouds; and from the rains come
the water which is the nutriment and delight of all,
the gods and the rest; and they, (the gods,) who are
the receivers of oblations, being nourished by burnt-
offerings, cause the rain to fall for the support of cre-
ated beings. This sacred station of Vishiiu, therefore
is the support of the three worlds, as it is the source’
of rain.

From that (third region of the atmosphere, or seat
of Vishiiu,) proceeds the stream that washes away all
sin, the river Gangs, embrowned with the unguents
of the nymphs of heaven (who have sported in her

.‘.There .must here be some typographical oversight in the former
edition, which has “inwoven to all.” This I have altered on conjecture.
t aﬁaﬁaﬁa’j Igd a9 |
W= T (94 @39 afqe: uca ugw
'This w?iverae, wherever it is warped and woven, — whether past, or
pr{sent, with its moveable and immoveable objects, or future, —is, all
Maitreya, the supreme station of Vishiu.' Y
For similar phraseology to that here employed, see p. 60, supra, foot-note,
t RS Iy et asrEa
fAaw™gy ¥ afgwy: g g
‘In the heavens, distended like an eye, is that supreme station of

Vishnu, beheld by the discriminative knowledge of the Yogins, whose
souls are replete with it.’ ,

o et v, e
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waters).” Having her source in the nail of the great
toe of Vishhau’s left foot, Dhruva' receives her, and
sustdins her, day and night, devoutly on his head; and
thence the seven Rishis practise the exercises of au-
sterity ¥ in her waters, wreathing their braided locks
with her waves. The orb of the moon, encompassed
by her accumulated current, derives augmented lustre
from her contact. Falling from on high, as she issues
from the moon, she alights on the summit of Meru,
and thence flows to the four quarters of the earth, for
its purification. The Sita,: Alakanand4, Chakshu, and
Bhadra are four branches of but one river, divided
according to the regions towards which it proceeds.
The§ branch that is known as the Alakananda was
borne affectionately by Mahédeva, || upon his head, for
more than a hundred years, and was the river which
raised to heaven the sinful sons of Sagara, by washing
their ashes.’T The offences of any man who bathes

! The popular notion is, that Siva or Mahddeva receives the
Ganges on his head; but this, as subsequently explained, is
referred, by the Vaishiiavas at least, to the descent of the Alaka-
nand4, or Ganges of India, not to the celestial Ganges.

? Or, in other words, ‘flows into the sea’. The legend here
alluded to is more fully detailed in a subsequent book. **

* 1 have supplied the marks of parenthesis in this sentence, in order
to show that the sense of the original has been supplemented.
+ Prdidydma. See p. 89, supra.
} All my MSS. read Sitd. See my second note at p. 120, supra.
§ Insert ‘southern’, dakshifa.
|| Here called, in the original, Sarva.
«1 The Sanskrit is rather fuller:
TSI e |
Frafger iFe MR arEraEETE
** See Book IV., Chapter IV.
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In this river are immediately expiated, and unprece-
dented* virtue is engendered. Its waters oﬂ‘ergd b
sons to their ancestors, in faith, for three,vears ielzlr
to 't.he latter rarely attainable gratification. vMen,oi', the
twice-born orders who offer sacrifice int this river to
the lord'of sacrifice, Purushottama, obtain whatever
.the)’r desire, either here or in heaven. Saints who are
purified from all soil by bathing in its waters, and

whose minds are intent on Kesava, acquire, thereby,
)

final liberation. This sacred stream, heard of, desired
seen,.touched,I bathed in, or hymned, day,by da ’
sa.nctlﬁes all beings; and those who, even at g distanga’
?f a hund?ed leagues, § exclaim “Ganga, Ganga”, atone
f?r the sins committed during three previou; lives
'lhfs place whence this river proceeds, for the purif%-.
cation of the three worlds, is the third division of the
celestial regions, the seat of Vishriu. ! | o

' The situation of the
. source of the Ganges of heaven } i
fies it with the milky way, ’ o Hemt-

oot ‘/'ipz;.rva, ‘requitatively efficacious’. For a full explanation of this
Rati:::allt}yé; See my translation of Pandit Nehemiah Nilakaiitha S4strin’s
e sahoul f"utatzo‘n of the Hindu Philosophical Systems, pp. 149—151 .
(' say ‘on’. The river-side, | i s i ‘
! Supply oy e river-side, it seems likely, is intended.

§ The original has *hundreds of leagues': qYSToTT=I} wasfy )

’ g p station . The stallza runs h H
thela”] Bha avat’s th"d supreme thus H

Note referred to at p. 26
T . at p. 261, supra.
he subjoined extracts are taken from a most interesting and valuable

Paper, by Professor Whitne i
Y, entitled: On the Jyotisha Obs 01
the Place of the Colures, and the Date Derivable fzom i. octon o

“The conclusion to whi v i
L ich we seem Necessarily led by the arguments
18
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and considerations here presented may be summed up as follows:—
First, it is impossible for us to determine, more nearly than within a
few degrees, what point upon the ecliptic is meant by any designation
of its place with reference to the asterisms which is given us by Hindu
authorities of older date than the establishment of the modern astro-
nomical system; second, we have no reason for ascribing to the ancient
Hindus any pretence to such exact knowledge, or any attempt at such
precision of statement, as should give real significance to an implied
difference of a quarter of an asterism in the location of the colures by
two different authorities; third, even if we chose to attribute intended
precision to the statement of the Jyotisha, the difficulty of the obser-
vation, and the weakness of the Hindus as practical astronomers, would
forbid us to suppose that they can have made other than a rude ap-
proximation to the true place of the solstices: and hence, finally, it is
utterly in vain for us to attempt to assign a definite date to the obser-
vation here in question; a period of a thousand years is rather too little
than too great to allow for all the enumerated sources of doubt and
error. He who declares in favour of any one of the centuries between
the eighth and the eighteenth before Christ, as the probable epoch of
the Jyotisha observation, does so at his peril, and must be prepared to
support his opinion by more pertinent arguments than have yet been
brought forward in defence of such a claim.
“The possibility that the observation which we have been discussing
may require to be yet more totally divorced from connexion with any
assignable period in Hindu literary history, as having been made else-
where than in India itself, is worth a passing reference, although it does
not require to be urged. Some recent authors have shown an unnecessary
degree of sensitiveness to any suggestion of the importation of astronomical
knowledge into India in early times. Such importation, of course, is not
to be credited as a fact, without satisfactory evidence; but it is, also, not to
be rejected as a possibility, upon insufficient & priori grounds. To Miiller’s
erroneous assumption (Preface, p. xxxviii.), that ‘none of the sacrifices
enjoined in the Brahmaxas could be conceived’ without ‘the division of
the heavens into twenty-seven sections’, I have referred elsewhere (Journ.
Am. Or. Soc., Vol. VIIL, p. 74); claiming that, on the contrary, the con-
cern of the nakshatras with these sacrifices is, for the most part, a matter
of nomenclature merely. It is true, for instance, that one cannot obey
an injunction to perform a certain sacrifice ‘on the first of Chaitra’,
without a $ystem of asterisms: but the reason why such a sacrifice had
been enjoined was not that the moon was to be full fifteen days later in
the neighbourhood of Spica Virginis, rather than of some other star; the
ceremony was established for a certain new moon of spring, to which
the star only gives a name: it may, for aught we know, have been re-
ligiously observed long before the month got its present title. The
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asterism Chitra does not furnish the occasio

or ]]ledlately 5 it S"nply denommates h I g
H the ndtlﬂ'al )enod at the beg""“ﬂ

of WhICh the SaC”ﬁce 1s to | p )} . n rl
e el‘o med l&ﬂd S0 1 Oﬂle lke cases,
Sacllﬁee. tbell plopltlous or lmplopltlous ChalaCtel must be had m Vlew,
m legulatlng some of its 4'9';[1]5; l)ut a“ thls, hke the astlo]oglcal mn-
”ue"ce of tbe 51gns of the ZOdlac, 1s Only the "atu!al Secondaly out-

r other purposes. To claj
e . aim
astors stion of the ulti igi
Ismal system, possessed in common by the Hil:(liz:lt: (t)}:’egl%b?f fhe
) inese,

and the Arabs, by the simp] i i

., , by Ple consideration of jts j

o, ::;e;il:::tm(l:, ls] w).wlly futile, Biot, by similar IESS;Z?TO :?'u‘e

o findy e tl]oonrc us;)on %hat the system must be indigenous‘i Cixriwesj

stitutions <f yog 2 outg Iy interwoven with the sacred and politica) n

introduead frt & un 'ry to be able to conceive of its ever having b o

the e oo r;n('. And special students of Arab antiquit g'u o

cach prepos,sezsls;g:)nc;h;g; saime claim in behalf of Arabia. lyt, is,p?:

. . ve i i

controllmg Importance: the quesgt‘.ions 0;_00::;5]]’0']_’}5; Zi;e(r:o;i]:l:ser;“o"st' .

S satis-

fa cl.ory Settlell]e]]t u l) y o
must
> e Setﬂed b argunlents of a"othe] lﬂd more

n of the sacrifice, immedjately

* *
* * * * * * *
*

* *
* * * * Bl *
* *

<«
l‘nmLet. me not be misunderstood as attributin
u,e,: pacl]ty ({or astronomy, or special awkwardnes
T calendar. They did al
. g at could he
tl:;j?ns da'lf;‘d their habits of mind, towards r:c?;e
ng diffe : ,
o Eeedfu lrefgie:hz{rs;ﬂar and lunar time; and with all the success which
° urposes. I am on] i i
o Y protesting aga i
creditpthe; :vf;t;lhose who. would ascribe to them wantg afd"('iits'the and
dition, o / fmeahamcal devices, in no way answering to tl:re's, ond
R, Wbizh ollr an exact observation of the place of the co]et;r . in
tho smuple ,'ncre;: opts a year of 366 days, and assumes and ter:sbm
to soltion i se and decrease of the length of the day fro Ioios
o Observ;“i,no.kusly, In vain: to calculate 5 precise d);te ;:] ey
Is but to repeat, in another form, the worst e(:'lr'(l)rsud;‘
s o

Ballly and Ben“ey
. Jou nlll [7) t’l
7 f e Royal Aslatlc Soczcty, New Seﬂes,

g .to the Hindus special
s in the management of
c.ted of them, with their
ciling and adjusting the

Bhatts Utno Note referred to at p. 265, supra.
- adduéespn :tthcommentmg on  Vardahamihira's Biihat-samhitd, 1X
, , with other Passages, those which are transcribed bel’ow ’
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Devala is cited as writing:

wfgenfefaan wdr wwnan gemifaat: |
Ty YT AT WAT: gIran;: o

That is to say, the vithis are declared to have been called, by the
ancients, sons of Bhfigu.

In the ensuing stanzas, which are attributed to Kadyapa, we have the
same filiation of the vithis:

fREfERAfRy a3 9@ yga=an |
arEtefa |1 K7r wwAT 91 fa"qraa
Qfgefy w9 Farfgemdraar gan)
HETAT EAT AT FEIAT A wRAAT 0
SR fararaT garay gaafast
TR g § g §a'r [

Here the vithis are denominated Nagavithi, Gaja, Airdvatd, Vrishabha,
Go, Jaradgavi, Mrigavithika, Ajavithi, and Dahani. But Mfigavithi
consists of Muila, &c.; and Ajavithi, of S'ravar’xa, &c. In other words,
the sequence of the asterisms, so far as indicated, is that observed in
the extract, given at p. 266, supra, professedly from the Vdyu-purdia.

Aditya is Punarvasu; Vishfiubha, Sravafia; and Aja; Purvabhadrapads.

Aditi—whence the patronymic Aditya—is the presiding deity of Punar
vasu; Vishiu, of Sravata; and Aja,— here substituled for his asterism —
of Purvabhadrapada.

The subjoined question is credited to Garga:

FfAET AW Gt ATt wRfaar |
QfgmrafaafEar aIqgar |waar
FrfagwdtaTty Mt w=hifdar
auTfaad {91 T strggafa av
ﬁag;ﬁ%; g wrawfyIrfana: |
S g geareTgIafata ganu
%ﬁﬂg A st Hﬁ% l
TEdt garay WRaregw<a: fagar
IR g TgaT IR ugH gary
ﬂ;‘lﬁmﬂ LU mwmmm: 0
FEHT e R a \
AT A AT NG AWATHAT 0
According to this, we have: .
Bharani
Nagavithi { Kfittikd
Swati
Gaja or { Robhini and
Gajavithi two other asterisms
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Airdvatd or )
Airdvati { Three asterisms

Rishabhd or
Arshabhi { Three asterisms

Paushna

Aja
Govithi { Ahirbudhna
Adwin

Sravaa and

Jaradgavi { two other asterisms
Mriga or Maitra and
Mfigavithi . two other asterisms
Hasta
Ajavithi { Chitrd
Vidakhika
Dahana { The two
Ashadhas,

Garga's order of the vithis agrees with Kddyapa's; hut the constitnent
parts of the vithis, as here detailed, differ greatly from anythin lbufen
'broug.ht {'orward. Not to mention other peculiarities, one withs cgr te‘ore
in this distribution, four asterisms, and another, onl,y two, s

Ahirbudhna is Uttarabhadrapada; Paushria, Revati: and As'win Aswini
" is ]:htﬂ;]t'fa [']t;?ala seems to intimate, it is, so far’as we l‘mow: G:‘rvg]:'ls-
duecesoand ed :;:,t:::miz(:'tbe" component members which Varahamihira ad-

As to Nagavithi, it is the doctrine ;
of the Samdsa-samhitd i
comprehends Bharani, Kfittikd, and Switi: e also, that it

U1 T AT Efnia s 89
And Parddara writes, to the same effect: T IR

For Agneya is Kfittikd, Yamya, Bharaiii; and Vayavya, Swatj

T
t]

B



CHAPTER IX.

Planetary system, under the type of a Sisuméra or porpoise. .The
earth nourished by the sun. Of rain whilst the Sl{n shines.
Of rain from clouds. Rain the support of vegetatwfl, and,
thence, of animal life. Nardyana the support of all beings.

ParAéara.— The form of the mighty Hari which ?s

present in heaven, consisting of the constejllations, is

that of a porpoise, with Dhruva situated in the tail.

As Dhruva revolves, it causes the moon, sun, and
stars* to turn round, also; and the lunar asterisms ff)l—
low in its circular path: for all the celestial ]\.lminarles
are, in fact, bound to the polar star ‘by aerial (.:ords.
The porpoise-like figure of the celestial sphere 1s up-
held by Nérayana, who himself, in planetary radla.xllce,
is seated in its heart;+ whilst the son of Uttanapada,
Dhruva, in consequence of his adoration of the lor.d of
the world, shines in the tail of the stella,r.porpmse.

The upholder of the porpoise-shaped spl.lere is the sove-
reign of all, Janérdana. This sphere is the supporter

1 A more particular description of this porpoise occurs far-

ther on.

ts’ 2
* More closely, ‘the moon, sun, and other plane
qy waraTaata SRTgETiaETaETUl

4 The reading of all my MSS., and that followed by both the com-
mentators, is as follows: . . .
@ W agd savfasi [’

: ot wrat AETaTC wd 'y

“The configuration of the luminaries-in the hanens is define as por-

poise-shaped. Nérayana, the highest of lights, is its support; he himself

being stationed in its heart.’
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~ of Dhruva; and by Dhruva the sun is upstayed. Upon

the sun depends this world, with its gods, demons, and
men. In what manner (the world depends upon the
sun), be attentive, and you shall hear.

During eight months of the year, the sun attracts
the waters, which are the essence of (all) fluids, and
then pours them upon earth, (during the other four
months), as rain:' from rain grows corn; and by corn
the whole world subsists. The sun with his scorching
rays absorbs the moisture of the earth, and with them
nourishes the moon. The moon communicates, through
tubes of air, its dews to the clouds, which, being com-
posed of smoke, fire, and wind (or vapour), can retain
the waters with which they are charged: they are,
therefore, called Abhras, because their contents are not
dispersed.? When, however, they are broken to pieces

' Consequently, the Linga Purdna® observes, there is no
waste of water in the universe, as it is in constant circulation:
draw wifa § arrEe uficEdd |
2 The theory of the clouds is more fully detailed in the Viyu,
Linga, and Matsya Purinas.t It is the same in its general tenour,
but comprises additional circumstances. Clouds, according to
those authorities, are of three classes: 1. Agneya, originating
from fire or heat, or, in other words, evaporation: they are charged
with wind and rain, and are of various orders, amongst which
are those called Jimita, from their supporting life;
SfHgat TR R AT TR SraEaa
2. Brahmaja, born from the breath of Brahma: these are the
clouds whence thunder and lightning proceed: and 3. Pakshaja,

* Prior Section, Chapter LIV., 33.

+ The account of the clouds in the Vdyu-purdria is that of which the
Translator gives the substance below,

TR 3 i

e maern simmei et =
P et

o — i e T ST

e ewien
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by the wind, then watery stores descend, bland, and
freed from every impurity by the sweetening process
of time.* The sun, Maitreya, exhales watery fluids
from four sources,—seas, rivers, the earth, and living
creatures.t The water that the sun has drawn up from
the Gangé of the skies he quickly pours down with
his rays, and without a cloud; and men who are touched
by this pure rain are cleansed from the soil of sin, and
never see hell: this is termed celestial ablution. That
rain which falls whilst the sun is shining, and without
a cloud in the sky, is the water of the heavenly Ganges,
shed by the solar rays. If, however, rain falls from a
bright and cloudless sky whilst the sun is in the man-
sion of Krittika and the other asterisms counted by
odd numbers, (as the third, fifth, &c.,) the water, al-
though that of the Gangé of the sky, is scattered by
the elephants of the quarters, (not by the rays of the
sun): it is only when such rain falls, and the sun is

or clouds which were, originally, the wings of the mountains, and
which were cut off by Indra: these are also termed Pushkara-
vartakas,? from their including water in their vortices: they are
the largest and most formidable of all, and are those which, at
the end of the Yugas and Kalpas, pour down the waters of the
deluge. The shell of the egg of Brahma, or of the universe, is
formed of the primitive clouds:

ATRTTE R § % AwT: FRIAAT

* ST WUATETAY ITgAT EPRIAt: |
dETt wEead AdgraTa fE

+ |fcEggATg auT: ATfaEdET: |
S WAt FlEar g+ 0

1 Also read Pushkalavartakas,
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in the even asterisms, that it is distributed by his
beams.'*

! According to the Viyu,t the water scattered by the ele-

» -8 ° b
YIARY ¥ Y vaEaieRd 29

Then foll i o q& i !
n follows, in all my MSS., including those where the text is ac-

companied by the two commentaries, a stanza whi i
: ich Prof
has left untranslated: ’ rofessor Wiksen

. L. .
SHY wmw TUT YTUHYTIEH |
ﬁ Y f\ . . H - 'l
*Ablution of either kind in the water of the ethereal Ganges is sur-

passingly holy, removing the sin and the fears of men, and heavenly
great Sage.’ ’ ’

t Tt !ﬁmwj T d"m=ri Wfafia: |g)
FaAH guIgd AfaE = gaa i
e AT e RAA WaEwHar: |
gmt;f Hgﬂ gdgRfagad |
ug: qfITEY ATH A9 ITgCuTHH:
FysEt fawfd maﬁmnmﬂa‘;n [
Rt gwi furetfa o9 fgam )
=T IS arg fgaasm: gyfia: @t
Wad Fugefm Ner e @ ga: )
Fhatm frfaisdt Fage T ga
SFfrewga: Jagw™ 9 |
& R FATTA AL 99 fagan
afefaefad a8 TgoT@gEaw |
AR YA FHIT )
TRt e fagar aErfate )
fenamatasa gieNd qa: v 0
TR aa: g iagEay: |
ﬁmmm;" 9 AT AR )
g8 Uq g geiai wer agufaws |
gmﬁﬁm: gAErai 3fe: wada o
yawiafedy argdfy €@ go: )
DEAIER T m ag?m TIHEH |
I fFUws yau arafear: |
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The water which the clouds shed upon earth is, in
truth, the ambrosia of living beings; for it gives fer-
tility to the plants which are the support of their exis-
tence.* By this all vegetables grow and are matured,
and become the means of maintaining life. With them,
again, those men who take the law for their light per-
form daily sacrifices, and, through them, give nourish-
ment to the gods. And thus sacrifices, the Vedas, the
four castes, with the Brahmans at their head, all the
residences of the gods, all the tribes of animals, the
whole world, all are supported by the rains by which
food is produced. But the rain is evolved by the sun;
the sun is sustained by Dhruva; and Dhruva is sup-
ported by the celestial porpoise-shaped sphere, which

phants of the quarters is, in summer, dew, and, in winter, snow;
or the latter is brought, by the winds, from a city called Puridra,
which lies between the Himavat and Hemakifa mountains, and
falls down upon the former.

In like manner, also, as heat radiates from the sun, so cold
radiates from the moon:

PR frada qrar=id waAa 1t

* All my MSS. read as follows:
Ty A% wyqge Y asriasi G
: FAT sftgeraTgE T oaq
‘As to the water discharged by the clouds, regenerate one, it devel-
opes all annuals, for the behoof of living creatures: it is, indeed, nectar

to existence.’
Note the affectation of archaism in ﬁm: as accusative plural.

+ From the Vdyu-purdria; but some pages before the passage last
extracted. ‘
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is one with Nardyana.* Néardyana, the primeval exis-
tent, and eternally enduring, seated in the heart of the
stellar sphere, is the supporter of all beings.+

" The reading ATTTHWTA®: is here followed. But a common read-
ing, and one more in harmony with the context, is ATTTYWINY:,
‘upheld by Nairdyana’,

t g auws fogatwy d@fea:)
fdt sdyaTTaATRRya: g

‘,Seated in the heart of that planetary porpoise s its snpporter, Nara-

yana, primeval being among all beings, sempiternal.’




CHAPTER X.

Names of the twelve Adityas. Names of the Rishis, Gandharvas,
Apsarasas, Yakshas, Uragas, and Rikshasas, who attend the

chariot of the sun in each month of the year. Their respective .

functions. -

PARrASARA.—Between the extreme northern and
southern points, the sun has to traverse, in a year, one
hundred and eighty degrees, ascending and descend-
ing." His car is presided over by divine Adityas,*
Rishis, heavenly singers and nymphs, Yakshas,} ser-
pents, and Rékshasas! (one of each being placed in it
in every month). The Aditya Dhatfi, the sage Pu-
lastya, the Gandharva Tumburu,§ the nymph Kratu-

! It might be doubted whether the text| meant 180 in each
hemisphere, or in both; but the sense is sufficiently clear in the
Vayu, &c.; and the number of Marndalas travelled in the year is
360: the Mandalas, ‘circles’ or ‘degrees’, being, in fact, the sun’s
diurnal revolutions, and their numbers corresponding with the
days of the solar year; as in the Bhavishya Purana:

FNfaaEarafagw<s ¥ g4 |

TIPATS AL JT AEH FIEHAT
¢ The horses of the sun travel twice 180 degrees in a year, inter-
nal and external (to the equator), in the order of the days.’

* Strictly, ‘divine beings, namely, Adityas’

+ In the original, Gandharvas, Apsarases, and Gramanis.

1 The Sun’s attendants are said, in the Bhdgavata-purdia, V., XXI.,
18, to be Kishis, Gandharvas, Apsarases, Néigas, Gramanis, Yatudhanas,
and Devas,

§ One of my MSS, gives Tumbaru.

| sTHfaaEend HeErcEs 4 |
FATQTUTTQERET HT_ 97 7ifa:
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sthala,* the Yaksha Rathakrit, the serpent Vasuki, and
the Rakshasa Heti, T always reside in the sun’s car, in

* Four MSS. have Kfitasthald; three, Kfitasthali.

1 The mythological figments named in this sentence are not charac-
terized in the original, Rathakfit excepted, who is there called a Gramani,
t. €., Yaksha.

In the Sanskrit of our text, no uniform order is observed in registering
the appellations of the Sun’s attendants during each of the twelve
months; these appellations being disposed, in the main, to satisfy metri-
cal exigencies, Professor Wilson's arrangement of the Adityas, &c.,
according to the subordination indicated above, admits of amendment;
and the Professor, as I show in other nofes to this chapter, would,
probably, have taken a different view of some of th-m, had he scrutinized
the commentaries more closely. The personages in question may be
tabulated as follows: :

In the months Adityas. Rishis. Gandharvas.  Apsarases.
Madhu Dhatfi Pulastya Tumburu Kratusthala
Madhava Aryaman Pulaha Narada Punjikasthala
Jyaishtha Mitra Atri Haha Menaka
Ashidha Varuna Vasishtha Huhu Sahajanya
Nabhas Indra Angiras Viswavasu Pramlocha
Bhddrapada  Vivaswat Bhfigu Ugrasena Anumlocha
Adwayuja Pushan Gautama Suruchi Ghritachi
Karttika Parjanya Bharadwaja ~ Viswavasu  Vidwachi
Margadirsha  Aisu Kadyapa Chitrasena Urvaéi
Pausha Bhaga Kratu Urdaya Purvachitti
Migha Twashtti Jamadagni  Dhritarashfra Tilottama
Phélguna Vishiin Viswadmitra  Stryavarchas Rambha
In the months Gramanis. Sarpas. Rékshasas.
Madhu Rathakrit Vasuki Heti
Madhava Rathaujas Kachchhanira  Praheti
. Jyaishtha Rathaswana Takshaka Paurusheya
Ashadha Rathachitra Rambha Vadha
Nabhas Pritak Elapatra Sarpa
Bhédrapada Aptiratia Sankhapala Vyaghra
Aswayuja Sushena Dhananjaya Vita
Karttika Senajit Airdvata Apas
Margasirsha Tarkshya Mahdpadma Vidyut
Pausha Arishfanemi  Karkofaka Sphirja
Migha Ritajit Kambala Brahmépeta
Phalguna Satyajit Adwatara Yajndpeta
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the month of Madhu or Chaitra, as its seven guardians.
In (Vaiddkha or) Madhava the seven are Aryaman,”
Pulaha, Narada, Punjikasthalf,f Rathaujas, Kachchha-
nira,! and Praheti. In Suchi§ (or Jyaishtha) they are
Mitra, Atri, Hah4,| Menaka, ¥ Ratbaswana, Takshaka,

and Paurusheya.** In (the month) Sukratt or Ashadha
they are Varuna, Vasishtha, Huhu,i: Sahajany4,§§ Ra-

As to many of these names, it is no easy undertaking to determine
which of the Purdfas gives them correctly. See my note at pp. 290—293,
nfra.

Améa is the older name, not Amsu; Daksha anciently held the place
of Dhatri; &e. &c.

For the Adityas, see p. 27, supre, and Dr. Muir, Journal of the Royal
Asiatic Society, New Series, Vol. I, pp. 51 —140; for the Rishis, Vol. L.
of this work, pp. 100—103; for the Gandharvas, pp. 75—77, supra; for
the Apsarases, pp. 75 and 80—84, supra; for the Gramanis or Yakshas,
the Sarpas or Serpents, and the Rakshasas, pp. 74, 75, supra.

* Corrected from “Aryamat”, and again in the note at the end of this
chapter. See p. 27, supra, where the Translator had “Aryaman”.

+ All my MSS, but one have Punjikasthala.

* In emendation of "‘Kachanira".

§ See the note on Sukra, a little below.

|| One of my MSB. exhibits the elongated form Hahika.

« Professor Wilson put the short form, “Mend”, for which I find no
authority in this place.

+* (Called, in the original, a Rakshas. )

+t Jyaishtha, just above, is supplied by the Translator; his Ashadha is in
the original. Sukra, according to the Medini-kosa, designates the one and
the other of these months; but I nowhere find that Suchi stands exgggt
for Ashadha. gﬁﬁ looks, therefore, like an error for YJHUY -
Instead of the lection QJ%, yielding ‘in Sukra’, some MSS. have, simply,
T, ‘in the month’,—of Ashadha, to-wit. ﬂi‘?, ‘in Suchi’, would
suit the metre equally well.

The commentators remark on the names here discussed, but neither
mention other readings, nor support, by adducing external authorities,
the tenability of the text which they accept.

+* Also read Huhi, Hibu, and Hubi.

§§ Did Kaliddsa invent his own mythology, or did he follow an earlier
than that of the Puranas, in making Chitralekhd wait on the Sun through
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thachitra, N4ga,* and Budha.t In the month Nabhas
(or Sravana) they are Indra, Angiras, Viswavasu,
Pramloch4, ; -Srotas,§ and Elépatra (the name of both
serpent and Rékshasa).| In the month Bhadrapada they

the hot season, that is to say, during Jyaishtha and Ashidha? See the
Vikramorvasi, Act 111,

* The order of these names, in the original, is: Varuna, - Vasishtha,
Néga, Sahajanya, Huhu, Budha, Rathachitra. One of my MSS. has the
reading Naga; but all the rest exhibit Rambhi. The Apsaras so called
is appointed, below, for Philguna; and the smaller commentary is dis-
posed to take the view that, under the name Sahajanya, she here serves
during the first of two months. Rathachitra is, then, to be taken as the
name of the Yaksha, and also as that of the serpent. The reading Naga,
in preclusion of the necessity of such speculation, is, however, mentioned:
TAT ¥ gESAfa U1 Wi TRATTATATg Y qgwata
¥uTw a9 favwww | afas gfa agadanE
ATAY gESRALA 4TS ATHS: | |

In the larger commentary we read: _

TAHT TG | FEFATA ATATALW aQT 0T {9 wr=R

FRATALATATIEER | agT Tafas T agadnEd a1 )
LS

JETEESA Tfd 4T3 I@: |q: | STATIFETE AR | Here

we have a still different serpent introduced, Vatsa.

There is, in my opinion, not much doubt that Rambhd is, here, a
corruption of Rambha, —a very unusual name, if compared with the fa-
miliar Rambha,—the reading of the Vayu-purdia and Linga-purdia. Or,
if we had the reading '(a]‘[{{gail,—which that of mgﬂﬁ,
coupled with the fact of the common occurrence of THT I,
evinces to be altogether supposable,—we should still be entitled to Rambha,
by the rule referred to, touching Vatsa, in the last paragraph. See Pi-
wini, VI, IIL, 26. That neither of these very obvious suggestions pre-
sented itself to our commentators is little to their credit.

+ Vadha, though occurring in but one of my MSS,, is the only reading
that I find in other Puranas.

t Five of my MSS. have, distinctly, Pramlova; but this, which I have
seen elsewhere, as in MSS. of the Vdyu-purdia, seems to be only an
error of the scribes.

§ The more ordinary, and preferable, reading is Srotas. But Pratakh,
which also is found in MSS., is, more likely, the right name.

I T faarag: A wraaEefg: |
WEET ¥ ™A g9t q@lw ] 0

Elapatra, therefore, there is no warrant for duoplicating. He is the

¢ o
e
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are Vivaswat, Bhrigu, Ugrasena, Anumloché,* Apl'l-‘
raha,+ Sankhapsla, and Vyéghra. In the m.ont.h.lcff
Aéwina! they are Pushan, Gautama, Suruchi, Ghfi-
tachi, Sushena, Dhananjaya, and Véta. It.l the month
of Karttika they are Parjanya, Bharadwija, (ano’ther)
Viéwévasu, Viswachf, Senajit, Airavata, and ’C’hapa.§
In (Agrahéyana or) Mérgasivsha they are Am'su, .Kz.l-
éyapa, | Chitrasena, Urvasi, Tarkshya, ¥ Mahapad.nm,
and Vidyut. In the month oi: Paus.ha,, Bhaga, Kratu,
Urhayu, Purvachitti, ** Arishta,ne.ml, Karkotaka, and
Sphurja are the seven who abide in the orb of the su}:x,
the glorious spirits who scatter light throughout the
universe. In the month of Magha the seven who are

serpent; and Sarpa— omitted in the translation—is the Rékshas.a. 'l‘::(sl
the smaller commentary: QTUSY AT | * * Fq TR |
the larger commentary: I[t.ff TRE: |
*» Umlochs is the lection of two MSS. ) R
This is, perhaps, a corruption of Aruna, or of aruna. )
1’: Th‘: m,or[; usual, designation of the month Aéwayuja, named in the
:
{ginal, » _ o
mlg ‘The smaller commentary is for taking Senajit tfnce; as the Xak;g:\,
and as the Rakshasa. But it also notices the reading Chapa: ®ISI-
o *
A awORE | gnfwwm Yfa ard =T TraE: | d:f::
larger commentary has these identical words, with the’ importan
ence of reading ’!ﬂ"ﬁ C]E:, ¢Ap s the Rakshasa’. ' )
All my MSS. have, wrongly, ﬂ"rﬁ], ¢and also’, the reafllng preferre
by the commentators. Had the authors of the commentaries !mt looked
ir?to the Purahas which I quote in a subsequent n?te to this chapte.r,
they would have seen that Eﬂ’fi‘l is, doubtless, to give .place to Q..
To ysay what I can for the commentators, it is not forbidden to suppos:e
that both THY TTWW: and FTAY TIH: instead of =Y (:ﬁﬂ;l;
may be the offspring of meddlesome transcription. ‘Apas’ - an outgrow
of‘ Zp -is a rare word for ‘Water’. The Rékshasa of the'month preceding
srttika, it will be observed, is Vata, ‘Wind'.
KTlrtI‘na;i:e MSS. 1 find Ké’éyapa. There seems to be no go?d reason,
however, for believing that this is anything better than a clerical error.
q On; MS. gives Tarksha. = (alled an Apsaras, in the original.
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in the sun are Twash{fi, Jamadagni, Dhfitarashfra,
Tilottama4, Ritajit,* Kambala, and Brahmapeta. Those
who abide in the sun in the month Phalguna are Vishnu,
Viswamitra, Sturyavarchas,+ Rambha, Satyajit, Aswa-
tara, and Yajnapeta.: :

In this manner, Maitreya, a troop of seven celestial
beings, supported by the energy of Vishnu, occupies,
during the several months, the orb of the sun. The
sage celebrates his praise, and the Gandharva sings,
and the nymph dances before him, the Rékshasa§ at-
tends upon his steps, the serpent harnesses his steeds, |
and the Yaksha trims the reins : 7 the (numerous pigmy
sages, the) Valikhilyas,* ever surround his chariot.
The whole troop of seven, attached to the sun’s car,
are the agents in the distribution of cold, heat, and rain,
at their respective seasons.’ ’

! A similar enumeration of the attendants upon the sun’s car

* Kratujit is the name in one MS.

+ Instead of the “Stryaverchchas” of the original edition,

1 The original mentions him as a Rakshas.

Besides the variants already specified, I have found, with several that
seem quite unworthy of notice, the following, each occurring in only a
single MS.: Kashtanira, for Kachchhanira; Maitra, for Mitra; Daksha, for
Habha; Rathasyana and Daksha, for Rathaswana; Paurusha, for Pau-
rusheya; Dhana, for Budha; ;\pﬁrayat, for Aplirat'\a; éyenajit, for Se-
najitb; Karkafaka, for Karkotaka; Saptajit, for Satyajit.

§ In the Sanskrit, niddchardl, ‘night-roamers.’

|| The original, agrﬁ{ AT, is explained, in both the commentaries:
Fgfa qEaTgEEaaT T4 gagway: | gagfw "
Tfa gara )

Ll !l'%: mﬁstﬁsﬁﬁ: | Thus interpreted, in the smaller
commentary: JRFEAT: | TR |

** For these beings, see Vol. 1., p. 98, my first foot-note, and p. 165,
1L 19

J
)
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occurs in the Viyu,* &c. For Yakshas the generic term tl’mlre
employed is Gramanis; but the individuals are the same. The

* The enumeration contained in tl!e Vayu-purdiia is as follows, accord-
ing to my collation of ﬁv%n%g::f}:;é P
‘ ¥ Tavstufy af
ARETE QY TS |
@ aﬁa?gﬁﬂﬁm"mﬁga N
gAY yWey wafa: |
I ATYHRT WG AT
FEENEIT T ATHAt 0
FQUETEIRT qT 7 3 gfsraegam i
AT THEET AR aTge |
= Bfa wefay waams'{@ i
AYATYIAILT AWT IHiq Ar@
Tafw st ww g Iquw g1
wfycfrdfasy aga W@ T o
{FHT FEAAT T AT F TET FF: |
G TGy Iy 'cng%iT u
TREAY audT qrguTTgITRA .
LER IR R CRE LI gﬁm N
aq: g9 yereaw fagafa g Fan:
TR 89 fagmig wf{gu R 70
TATTTRAT §: NFIEY argat |
fraEgaa ¥ wTaSaTRuy g 0
a9 fagrarganafa 97 X
AIFUTARYT FGT AT AT ATFAT |
THTHFANN WY Fa@fa JArans ng
LAY g1 gt safa gﬁ?ﬁm 1
USYTY YT ¥ {IFI: wﬁm.x. N
fraragy mdwds ghieg 90 1
fraTsit 5 garsit ¥ S% ] guEadt
A YA fagay vesa: |
Fafeg gRwy FrtAEYy |t
Y FTAY ATRAT JIFUTATGHT ‘Q.l?ﬁ |
TEAA g ¥ g Avedry e
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Kirma and Bh

avishya refer the twelve Adityas to different
months : —

%ﬁfmﬁaﬁm’?ﬂf‘mgfzmﬁn
N HTY 1R Wy FFT RN
T wRTU: A Wtz |
387y s sy AT 0
SE fanfyfay AT TH N
arﬁmftﬁfw% My :rﬁ [
ATFAT ATgUTATIRTRAT |
¥R 99 7T ¥ Tw fraraR )
aq: A arafigafa § |
ST Fwysinr fafdartrrats 5 )
Y YT AT FEATTATIHY |
JAUHY JadTads 7
w8 3 o s
RICEAS T arret St
FRNGA=ET T 73 qga:
Here we have the Adityas and the rest told off in pairs, to do duty
for bimestrial periods, as below:

During Adityas. Rishis, Gandharvas, Apsarases.

Madhu and { Dhétfi Pulastya Tumburu Kratusthala
Maidhava { Aryaman Pulaha Narada Punjikasthala
Sukra and { Mitra Atri Hiha Menaks
Suchi Varufia Vasishtha ~ Huhy Sahajany4
Nabhas and {Indra Angiras Vidwavasn Pramlocha
Nabhasya | Vivaswat Bhfigu Ugrasena Anumlocha
Isha and { Parjanya Bharadwija  Vidwavasa Viswachi
Urja Piishan Gautama Surabhi Ghfitachi
Saha and [ Aéa Kadyapa Chitrasena Urvadi
" Sahasya {Bhaga Kratu Urfidyu Viprachitti
The two [ Twashtfi Jamadagni  Dhfitardshtra Tilottama
frosty months{ Vishiiu Vidwamitra Suryavarchas Rambhg
During Gramanis, Sarpas. Yitudhdnas,
Madhu and ( Rathakfichchhra Vasuki Heti
Madhava Urja Sankirhira Prabeti
Sukra and { Rathaswana Takshaka Paurusheya
Suchi Rathachitra Rambha Vadha

19*
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Vishnu. Kirma, Bhavishya.
Dhatri Chaitra Vaisakha Kérftika
Aryaman Vaisakha Chaitra Vaisék'l'la
Mitra Jyaishtha Mérgasirsha Méfgasn'sha
Varuna Ashédha Migha Bhédrapada
Indra Sravana qyaishfha Aswina
Vivaswat Bhédrapada  Sravana Jyaishtha
Pushan Aswina Phalguna ll’aush?.
Parjanya Karttika Aéwir’la Sré.v'a'na.
Arhsu Mérgasirsha  Ashddha As'hadha
Bhaga Pausha Bhadrapada Ma'gha
Twashtii Migha Kirttika Phalguna
Vishnu Phalguna Pausha Chaitra.
During Gramanis, Sarpas. Yétudhanas,
Nabhas and [ Pratah Eldpatra Sarpa )
Nabhasya { Arufia Sankhapala Vyighrasweta
Isha and Airdvata A?as
Urja { Susheria Dhananjaya  Vita
Saha and Mahipadma Vldy'u!;
Sahasya { Arishtanemi  Karkotaka Sphirja
The two Ritajit Kambala Brz}hmopeta
‘ frosty months { Satyajit Adwatara Yajnopeta

Add, where 1 have left blanks, Senajit and Tarkshya, sendnis. Are

they the chiefs of the Gramanis?

i are: Tumbaru, for Tumburu; Nimlocha, ,for A'nnmloché,;
Ijr;zrn::mflt‘):sljxja; Srotas,'for Pritali; épﬁrat’m, for'él'-una; Ta.rfshzx for
Tarkshya; Kratujit, for Ritajit; Sankirna, for Sankirnira; Ap, ork hpallls.
In several manuscripts, moreover, there are trac.e:? of th.e names Ra .s oha
and Nrfi§wadhatu, as against the elsewhere exphclt-Hetl and lfr’ahetl.

The terms Yatudhina and Raikshasa are u.sed, in the Puranas, syno-
pymously. Anciently, however, the Yatudhana ap?ears to hav.el b(;en a
goblin with hoofs, and so far forth.comparable with the Per o .otur
pious ancestors. See Dr. Muir, Journal of the Royal Asiatic Society,

ies, Vol. I, p. 95, first foot-note.
NGI: St;:esl’,inga-pu;'dl:ia, Prior Section, LV., 17—65, the names of the
Sun’s attendants are catalogued twice, at full length:

During Devas. Munis. Gandharvas.  Apsarases,

i buru Kfitasthald
dhu und | Dhatri Pulastya Tl'xm 2 ’
‘“;idhava Aryaman Pulaha Narada Punjikasthala
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During Devas. Munis. Gandharvas.  Apsarases.
Sukra and [ Mitra Atri Haha Menaka
Suchi { Varuna Vasishtha Huhu Sahajanys
Nabhas and [ Indra Angiras Vidwavasu  Pramlocha
Nabhasya { Vivaswat Bhfigu Ugrasena Anumlocha
Isha and Parjanya Bharadwdja  Suruchi Ghritachi
I'Jrja { Pishan Gauntama Paravasu Viswachi
Saha and { Amidu Kasyapa Chitrasena  Urvadi
Sahasya Bhaga Kratu ['Inié.yu Pirvachitti
Tapas and { Twashtfi Jamadagni  Dhfitarashtra Tilottama
Tapasya Vishiin Vi$wimitra  Siryavarchas Rambhi
During Gramanis, Nigas. Rékshasas.
Madhu and [ Rathakfit Vasuki Heti
Médhava { Rathaujas Kankanika Praheti
Sukra and Subahu Takshaka Paurusheya
Suchi { Rathachitra Rambha Vadha
Nabhas and | Varufa Eldpatra Sarpa

Nabhasya | Rathaswana Sankhapéla Vyaghra
Isha and { Dhananjaya Ap
Urja Sushera, Airavata Vata

Saha and Mahdpadma Vidyut
Sahasya { Arishfanemi  Karkotaka Divdkara
Tapas aud [ Rathajit Kambala Brahmopeta
Tapasya { Satyajit Aéwatara Yajnopeta

Here, as before, Senajit and Tarkshya figure as sendnis.

Variants are: Tumbaru, for Tumburu; Mitrasena, for Chitrasena; Ra-
thabhfit, for Rathakfit; Rathamitra, for Rathachitra; Naga, for Rambha;
Iravat, for Airdvata. In one of the two enumerations above spoken of
occurs Rathaswana; in the other, Pritak,

The Kiirma- purdria— Part L, Chapter XLIL, 2-16— coincides with
the Linga-purdria, except as regards the particulars about to be specified.
1t gives Sukra and Kausika, the synonyms of Indra and Vidwamitra: it
has Aihéa, for Aihdu; Varchavasu, for Parivasu; Subdhuka, for Subshu;
Sarpapungava, for Rambha; and it transposes Subahuka and Rathachitra,
Varuna and Rathaswana, Senajit and Sushesa, Dhananjaya and Airivata.
Its variants, in my MSS., are: Jayatsena, for Ugrasena; Tushtavu, for
Tumburu; Prakoshiia, for Pramlochd; Anushifa, for Anumlocha; Kanka-
nira and Kanganila, for Kankatika; Adya for Ap; Bila, for Vita,

These details—and they might be largely supplemented— were worth
going into, if only to show, that, in order to arrive at even an approxi-
mation to the correct reading of a proper name met with in a Purda,
one cannot consult too many works of the same class, or too many
copies of each work,




The sun distinct from, and supreme over, the attendants on his
car: identical with the three Vedas and with Vishnu: his
functions.

MartrEYA.—You have related to me, holy preceptor,
the seven classes of beings who are ever present in
the solar orb, and are the causes of heat and cold.*
You have, also, described to me their individual fune-
tions, sustained by the energy of Vishiu. But you have
not told me the duty of the sun himself; for, if, as you
say, the seven beings (in his sphere) are the causes
of heat, cold, and rain, how can it be also true, (as you
have before mentioned,) that rain proceeds from the
sun? Or how can it be asserted that the sun rises,
reaches the meridian, or sets, if these situations be the
act of the collective seven?

ParA$ara.—I will explain to you, Maitreya, the sub-
ject of your inquiry. The sun, though identified with
the seven beingst in his orb, is distinct from them, as
their chief. The entire and mighty energy of Vishnu,
which is called the three Vedas, or Rich, Yajus, and
Séman, is that which enlightens the world, and de-
stroys its iniquity.: It is that, also, which, during the

* GRAFAATAIE AQ: R @)
AT fFTAATUR: FCW aAAT JaAA M
1 Gaiia, ‘classes of beings’. And so read, instead of ““beings™, above,
and also below.

+ YT FIAWSAFH: AraTAATRIEH 0
aT wf: o0 Ay amEtyan)
FuT T aqeEy sy fewfa °n
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continuance of things, is present as Vishnu, actively
engaged in the preservation of the universe, and abid-
ing, as the three Vedas, within the sun.’} The solar lu-
minary that appears in every month is nothing else
than that very supreme energy of Vishnu which is
composed of the three Vedas, influencing the motions
(of the planet): for the Richas (the hymns of the Rig-
veda) shine in the morning;* the prayers of the Yajus,
at noon; and the Brihadrathantarat and other portions
of the Saman, in the afternoon. This triple imper-
sonation of Vishnu, distinguished by the titles of the
three Vedas, is the energy of Vishiu, which influences
the positions of the sun-

But this triple energy of Vishnu is not limited to the
sun alone; for Brahm4, Purusha (Vishiiu), and Rudra

! This mysticism originates, in part, apparently, from a mis-
apprehension of metaphorical texts of the Vedas,—such as §gT
IH7 a7y qufd, ‘that triple knowledge (the Vedas) shines,
and FWUfs, ‘the hymns of the Rich shine, t— and, in part,
from the symbolization of the light of religious truth by the light
of the sun, as in the Gayatri. P. 250, note 2. To these are to
be added the sectarial notions of the Vaishnavas.

“Just as, in the class of seven, the great sun, by virtuo of its supe-
riority, ¢ unmatched, so stands supreme the whole or aggregated power
of Vishiu, denominated Rich, Yajus, and Siman. ¢ és this same triad
of Vedas that burns and destroys the sin of the world.

The smaller commentary takes aufa, which I render ‘burns’, to
signify, apparently, ‘warms’, and to be without regimen,

* Pirvahia, ‘forenoon’,

+ That is, Rathantara qualified as 6/ihat, ‘great’. See Vol. I, p. 84.

1 These passages are quoted in the commentaries. The verb fap, as
occurring in them, seems to mean ‘to warm’, See my third note in the
preceding page.




The sun distinct from, and supreme over, the attendants on his
car: identical with the three Vedas and with Vishfiu: his
functions.

MartrEYA.—You have related to me, holy preceptor,
the seven classes of beings who are ever present in
the solar orb, and are the causes of heat and cold.*
You have, also, described to me their individual func-
tions, sustairied by the energy of Vishfu. But you have
not told me the duty of the sun himself; for, if, as you
say, the seven beings (in his sphere) are the causes
of heat, cold, and rain, how can it be also true, (as you
have before mentioned,) that rain proceeds from the
sun? Or how can it be asserted that the sun rises,
reaches the meridian, or sets, if these situations be the
act of the collective seven?

Par4$ara.—1I will explain to you, Maitreya, the sub-
Ject of your inquiry. The sun, though identified with
the seven beingst in his orb, is distinet from them, as
their chief. The entire and mighty energy of Vishnu,
which is called the three Vedas, or Rich, Yajus, and
Séman, is that which enlightens the world, and de-
stroys its iniquity.: It is that, also, which, during the

o -
" AAFAATNE A WALAEY F:
AGEY femmn?: W AT JaAA N
t Gatia, ‘classes of beings’. And so read, instead of ‘““beings ", above,
and also below.

$ a7 EAWSFH: wrarRTREy <o
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continuance of things, is present as Vishnu, actively
engaged in the preservation of the universe, and abid-
ing, as the three Vedas, within the sun.”} The solar lu-
minary that appears in every month is nothing else
than that very supreme energy of Vishnu which is
composed of the three Vedas, influencing the motions
(of the planet): for the Richas (the hymns of the Rig-
veda) shine in the morning;* the prayers of the Yajus,
at noon; and the Brihadrathantarat and other portions
of the Saman, in the afternoon. This triple imper-
sonation of Vishnu, distinguished by the titles of the
three Vedas, is the energy of Vishnu, which influences
the positions of the sumll

But this triple energy of Vishiu is not limited to the
sun alone; for Brahm4, Purusha (Vishnu), and Rudra

! This mysticism originates, in part, apparently, from a mis-
apprehension of metaphorical texts of the Vedas,—such as 9T
IR/ =7 qufa, ‘that triple. knowledge (the Vedas) shines’,
and s@g®Yfa, ‘the hymns of the Rich shine,—and, in part,
from the symbolization of the light of religious truth by the light
of the sun, as in the Gdyatri. P. 250, note 2. To these are to
be added the sectarial notions of the Vaishnavas.

‘Just as, in the class of seven, the great sun, by virtuo of its supe-
riority, is unmatched, so stands supreme the whole or aggregated power
of Vishnu, denominated Rich, Yajus, and Sdman, ¢ 43 this same triad
of Vedas that burns and destroys the sin of the world. '

The smaller commentary takes qufa, which I render ‘burns’, to
signify, apparently, ‘warms’, and to be without regimen,

* Pirvahria, ‘forenoon’,

+ That is, Rathantara qualified as b#ihat, ‘great’. See Vol. I, p. 84.

1 These passages are quoted in the commentaries. The verb tap, as
occurring in them, seems to mean ‘to warm’, See my third note in the
preceding page.
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are, also, made up of the same triform essence. In cre-
ation, it is Brahm4, consisting of the Rig-veda; in pre-
servation, it is Vishnu, composed of the Yajur-veda;
and, in destruction, Rudra, formed of the Sama-veda,
the utterance of which is, consequently, inauspicious.'*

Thus, the energy of Vishnu, made up of the three
Vedas, and derived from the property of goodness,t
presides in the sun, along with the seven beings be-
longing to it; and, through the presence of this power,
the planet shines with intense radiance, dispersing, with
his beams, the darkness that spreads over the whole

* world: and hence the Munis praise him, the quiristers

and nymphs of heaven sing and dance before him, and
fierce spirits! and holy sages§ attend upon his path.
Vishnu, in the form of his active energy, never either
rises or sets, and is, at once, the sevenfold sun and
distinct from it.| In the same manner as a man, ap-
proaching a mirror, placed upon a stand, beholds, in
it, his own image, so the energy (or reflection) of

! The formule of the Sima-veda are not to be used, along
with those of the Rich and Yajus, at sacrifices in general.

* For a closer rendering of the last paragraph and this, see Dr. Muir's
Original Sanskrit Texts, Part 1IL, p. 16. -

+ Sattwika.

t Niddchara, ‘night-rovers’. Then follows the line, left untranslated:

Tefa g 99 GhaasdfigEag: )

‘The Serpents bear kim, ¢. e., serve his chariot; the Yakshas gather
up his reins.

See p. 289, supra, and my notes || and .

§ Valikhilya. Vide p. 289, supra, text and note **.

| NFar TTEAAT T ARy |
frsgfdy: guas T FRAGVS AR |

BOOK II., CHAP. XI. 297

Vishnu is never disjoined (from the sun’s car, which
is the stand of the mirror), but remains, month by
month, in the sun, (as in the mirror), which is there
stationed.

The sovereign sun, O Brahman, the cause of day
and night, perpetually revolves, affording delight to
the gods, to the progenitors, and to mankind. Cherished
by the Sushumna* ray of the sun,! the moon is fed

' The Viyu, Linga,+ and Matsya Puraas specify several of

" “According to the Nirukta, 1I., 6, it is one ray of the sun (that
named Sushumna) which lights up the moon; and it is with respect to
that that its light is derived from the sun. The Purifias have adopted
the doctrine of the Vedas.” Professor Wilson's Translation of the Iéig-
veda, Vol. L, p. 217, first foot-note.

+ Prior Section, LX., 19—25:

I (AwEE IIGAT WgETEAA |
a9t ABT: g Wy TXAWY AEHv: )
FyHUT gawy frgmlt a%g
==t gy d9EY a9 g
TG YA WO R |
FIFU: gEhng IR Tfdvge )
|TETT: AT YA wRfAA: )
TRET: gratE |wIaif wwEw
INT it 7 WRaddea gun
fera=rarg o wgrpwat g 3@
¥9Y g N (e § Nfwifeaw g)

§Y: g1y oA @ g gEma:

TAYL grwrfy FworeTER @)

TF GARHTAT TqI7LATCET N

Here the seven chief rays are: Sushumfa, Harikesa, Viéwakarman,

Viéwatryarchas, Sannaddha, Sarvavasu, and Swardj. Varianis are: Hara-
kesa, for Harikeéa; Saihyama, for Sannaddha; Arvavasu, for Sarvavasu.

The Commentator explains Zfawi ufy, in 4. 3, § .
In my copies of the Vdyu and Matsya I have found Sushumia alone
mentioned,
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(to the full, in the fortnight of its growth); and, in the
fortnight of its wane, the ambrosia of its substance is
perpetually drunk by the immortals, (until the last day
of the half month), when the two remaining digits are
drunk by the progenitors: hence these two orders of
beings are nourished by the sun. The moisture of the
earth, which the sun attracts by his rays, he again
parts with, for the fertilization of the grain and the
nutriment of (all terrestrial) creatures; and, conse-
quently, the sun is the source of subsistence to every
class of living things,—to gods, progenitors, mankind,
and the rest. The sun, Maitreya, satisfies the wants
of the gods for a fortnight (at a time); those of the
progenitors, once a month; and those of men and other
animals, daily.

the rays of the sun from amongst the many thousands which they
say proceed from him. Of these, seven are principal, termed
Sushumna, Harike$a, Viswakarman, Viswakarya, Sampadwasu,
Arvavasu, and Swardj, supplying heat, severally, to the moon,
the stars, and to Mercury, Venus, Mars, Jupiter, and Saturn.

CHAPTER XII.

Description of the moon: his chariot, horses, and course: fed by
the sun: drained, periodically, of ambrosia by the progenitors
and gods. The chariots and horses of the planets: kept in
their orbits by aerial chains attached to Dhruva. Typical
members of the planetary porpoise. Visudeva alone real.

ParA$ArRA.—The chariot of the moon has three
wheels, and is drawn by ten horses,™ of the whiteness
of the Jasmine, five on the right half (of the yoke),
five on the left. It moves along the asterisms, divided
into ranges, as before described; and, in like manner
as the sun, is upheld by Dhruva; the cords that fasten
it being tightened or relaxed in the same way, as it
proceeds on its course.¥ The horses of the moon,
sprung from the bosom of the waters,' drag the car

! So is the car, according to the Viyu: Juqt ﬂﬁmﬁ .-

* Their names are given in the Vdyu-purdia:
TYFEIAaTEy O TN T T@
F EE A JAWT
They are, thus, called Yayu, Chitramanas, ~Vfisha, Réjin, Bala, Vama,
Turanya, Hamhsa, Vyomin, Mfiga.

1 CufEss: aiag grEd i |

AUy gat Iu a9 9EE
Frerrzratiy wIfy yararRye i)
faanay Tt afagayr
‘The chariot of the Moon s three-wheeled; and ten horses, resembling
the jasmine ¢n colour, are yoked to it on the right and on the left.
With that rapid car, upstayed by the pole-star, he, the Moon, travels
through the asterisms, located in the vithis. The successive shortening
and lengthening of the cords bound fo his chariot are as in the case of
the sun.’
Compare the beginning of Chapter IX., at p, 278, supra.
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for a whole Kalpa, as do the coursers of the sun. The
radiant sun supplies the moon,—when reduced, by the
draughts of the gods, to a single Kal4,—with a single
ray; and, in the same proportion as the ruler of the
night was exhausted by the celestials, it is replenished
by the sun, the plunderer of the waters: for the gods,
Maitreya, drink the nectar and ambrosia® accumulated
in the moon, during half the month; and, from this
being their food, they are immortal. Thirty-six thou-
sand, three hundred, and thirty-three divinities drink
the lunar ambrosia.+ When two digits remain, the
moon enters the orbit of the sun,i and abides in the

The orb of the moon, according to the Linga, § is only congealed
water:

wAArTAS a9 wEE i gan |
as that of the sun is concentrated heat:

qAGAY Y& AEH HTE ™ T |

* g‘iﬂﬂﬂ, i. e, according to the smaller commentary, g‘b‘n"ﬁw
Qﬁqsi, ‘amfita—a prophylactic against death—in the form of sudhd.’
And this view does not clash with the fact that the food of the gods is
implied, in the second half of the stanza, to be simply sudhd:
HYd ITIATHA A YU |
fusfa a1 @39 FuUIRTU AA AT 0
Where named conjointly, sudkd and amrita, being alike potable,
can never be so sharply distinguished as the nectar and ambrosia of
Olympian gastronomy, whose ordinarily recognized consistency, however,
Sappho and Alecman reverse. .Amsita is “not a solid substance, like
cuBoonia, though both words are kindred in origin.” Goldstiicker’s
Sanskrit Dictionary, p. 380. In the chapter under annotation, amfita
and sudhd are used as though they were, respectively, generic and specific.
+ Literally, ‘the moon’, ksharaddkara.
3 Read ‘orb of the sun’, siérya-maridale. From this point, down to
and including “Brahmanicide”, we have a parenthesis.
§ Prior Section, LX., 7.
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ray called Amé; whence the period is termed Ama-
vasya.® In that orbit, the moon is immersed, for a
day and night, in the water;t thence it enters the
branches and shoots of the trees, and thence goes to
the sun. Consequently, any one who cuts off a branch,
or casts down a leaf, when the moon is in the trees,
(the day of its rising invisible), is guilty of Brahmani-
cide. When the remaining portion of the moon con-
sists of but a fifteenth part, the progenitors approach
it in the afternoon, and drink the last portion, that
sacred Kal4a which is composed of ambrosia,; and con-
tained in the two digits of the form of the moon.’

! There is some indistinctness in this account, from a confusion
between the division of the moon’s surface into sixteen Kalds or
phases, and its apportionment, as a receptacle of nectar, into
fifteen Kalds or digits, corresponding to the fiftcen lunations, on
the fourteen of which, during the wane, the gods drink the Amfita,
and on the fifteenth of which the Pitfis exhaust the remaining
portion. The correspondence of the two distinctions appears to
be intended by the text, which terms the remaining digit or Kala,
composed of Amfita, the form or superficies of the two Kalds:

faafa fgwemriueT o s« § |a1)
FUTaRL g@T arfAy: fay g7 g

* For other etymologies of amdvdsyd, from the Satapatha-brdhmara,
Matsyja-purdia, &c., see Goldstiicker's Sanskrit Dictionary, pp. 364, 365,
sub voce HATATHYT.

1 ‘First, the moon remains in the water during that day and night,
namely, the day and night which constitute amdvdsyd:’

g afeaE@rOT u§ @l gxan )

+ Sudhdmritamaya. See my first note in the preceding page.

§ This is the reading adopted in the smaller commentary; and the
larger commentary, though not adopting it, pronounces it to be ‘clear’,
spashta,
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Having drunk the nectar® effused by the lunar rays
on the day of conjunction, the progenitors are satisfied,
and remain tranquil for the ensuing month. These
(progenitors or Pitfis) are of three classes, termed

This, the commentator observes, is the fifteenth, not the sixteenth:
TgE ar wet af faT faafa v g freqt it The com-
mentator on our text observes, also, that the passage is some-
times read {EWETHIL;! Lava meaning ‘a moment,’ ‘a short
period’. The Matsya and Vayu express the parallel passage so
as to avoid all perplexity, by specifying the two Kalds as re-
ferring to time, and leaving the number of nectareous Kalas un-
defined:
fuafa fawd o freTad S19Tg 9181 §

¢They, the Pitfis, drink the remaining Kalds in two Kalds of
time." Colonel Warren explains Kald, or, as he writes it, Cald,
in one of its acceptations, ‘the Phases of the Moon, of which the
Hindus count sixteen;’ Kéla Sankalitd, p. 359. So the Bhdga-
vata|| terms the moon §YSWE™: Y&W: | And the Viyu, after
noticing the exhaustion of the fifteenth portion on the day of
conjunction, states the recurrence of increase or wane to take

* Sudhdmtita, as before.

4 This is from the smaller commentary.

*+ Mention is also made, in the smaller commentary, of the reading
s g\, which occurs in two of my manuscripts, and which is
followed in the larger commentary.

§ This is the reading of the Matsya-purdria; but 1 find, in the Vdyu:

fusfm faae @re firey a0 g AU FA@T
The Linga-purdsia, Prior Section, LVI., 15, has:
fuafa fase @< frer a9 @t g 91|
Precisely the same words are found in the Kirma-purdia, XLIIL, 37.
The three Purdihas here adduced speak of only a single nectareous
kald.
i V., XXIL, 10.
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Saumyas, Barhishads,” and Agnishwattas.'t In this
manner, the moon, with its cooling rays, nourishes the
gods in the light fortnight; the Pitfis, in the dark fort-
night; vegetables, with the cool nectary: aqueous
atoms it sheds upon them; and, through their develop-
ment, it sustains men, animals, and insects; at the
same time gratifying them by its radiance.§

place in the sixteenth phase, at the beginning of each fort-

night:
3fEgadt ¥ ot Wrewi wiww: gan |
! The Vayu¥ and Matsya®* add a fourth class, the Kavyas;
identifying them with the cyclic years; the Saumyas and Agni-
shwattas, with the seasons; and the Barhishads, with the months.

* Corrected from ¢ Varhishadas”.

+ See Vol. L., p. 156, note 2.

According to Kullika on the Laws of the Mdnavas, III., 195, the
Agnishwattas were sons of Marichi; and they are so derived in the Hari-
vaimda, 953, 954.

1 Amfitamaya.

§ U FfER a¥ wwuw w9t g
Freugrgaane: HagaTarghad
fNevrefafra=n AgIUgEHZH |

Fraraafa Naty: FErEEaT g i

|| The same words are found in the Linga-purdsia, Prior Section,
LVIL, 18.

7 " wfdag sy wfaararay T
aqm%aagxﬁm: faa: géﬁqg% [
FIQUY q /AT qGIKT : Tl
HHTY aag; ur | ag-gmga.
wfaETads ﬁzgmh & :
The last line — which is ungrammatical !Eyonmna:'y Pauraiik licence

even — is, perhaps, corrupt. May not the Agnishwittas have been iden-
tified with the fortnights?

" The passage there is nearly the same as that just cited from the
Vdyu-purdsa. .

et o o e - e
S A s et
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The chariot of the son of Chandra (Budha or Mer-
cury) is composed of the elementary substances air
and fire,* and is drawn by eight bayj‘ horses, of th.e
speed of the wind. The vast car of Sukra (Yenus) is
drawn by earth-born horses,’ is equipped with a pro-
tecting fender and a floor, armed with arrows,I. and
decorated by a banner. The splendid car of Bhauma
(Mars) is of gold, of an octagonal shape, drawn. by
eight horses, of a ruby red, sprung from ﬁr.e. Biiha-
spati (Jupiter), in a golden car drawn by eight p:?]e—
coloured horses, travels from sign to sign in the period
of a year; and the tardy-paced Sani§ (Saturn) moves
slowly along, in a car drawn by piebald| steeds. Eight
black T horses draw the dusky chariot of Rahu,** and,
once harnessed, are attached to it for ever. On the
Parvans (the nodes, or lunar and solar eclipses), Réhu

! The Viyu makes the horses ten in number, each of a dif-
ferent colour. 1§

* According to some of my MSS., ¢water and fire’, a‘rﬁfﬁi‘ﬂ,'

instead of FTHATUAZH.

+ Pisanga. )

+ Rather, ‘with a quiver’, sopasangd.

Sanaiéchara, in the original. . ‘

ﬁ Sabala. 'l‘l;e horses in question are additionally described as ‘ether-
born’, dkdda-saibhava. ,

& Bhtingdbha, ‘in colour like the black bee. )

= Qubstituted for Swarbhénu, the name in the Sanskrit.

R ik SN
gvmﬁdzﬁ?jﬁﬁmm dl
a: faug: a

5 t gfEi 9|
?ﬁﬁﬁﬁga:mi% ik fafa:
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directs his course from the sun .to the moon, and back
again from the moon to the sun.' The eight horses®
of the chariot of Ketu are of the dusky redt colour of .
lac, or of the smoke of burning straw. ‘

I have thus described to you, Maitreya, the chariots
of the nine planets, all which are fastened to Dhruva
by aerial cords. The orbs: of all the planets, asterisms,
and stars are attached to Dhruva, and travel, accord- |
ingly, in their proper orbits, being kept in their places b !
by their respective bands of air.§ As many as are the I
stars, so many are the chains of air that secure them
to Dhruva; and, as they turn round, they cause the !
pole-star also to revolve. In the same manner as the ‘
oil-man himself, going round, causes the spindle to re- : L
volve, so the planets travel round, suspended by cords l :!
of air, which are circling round a (whirling) centre. | g
The air which is called Pravaha is so termed because

! The Matsya, Linga, and Vayua add the circumstance of Ra- :

hu’s taking up, on these occasions, the circular shadow of the
earth:

sg@ ufeet gt fafidat awarafe ) 9

*. Supply the epithet ‘swift as wind', vdta-rahhas. K
~F “Dusky red” is to render arusia.
1 .80 the commentaries explain the word dhishiyae in this place.

§ wagfaaaw AFarfmcfmta: )
| R|TdteT TuT T WAy wrAafa
gy wAfw sAf qrarfaat w@a:

‘As oil-expressers, themselves going round, cause the wheel of the
oil-mill to go round, so the heavenly bodies go round, everywhere urged
on by the wind.’ .

9 Such is the reading of the Matsya-purdia, with which that of -the
Linga-purdra - Prior Section, LVIL, 12 —is nearly identical. -

IL 20
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it bears along the planets, vfrhl’lc-,hhtui't:l round, like a

i ve, driven by the aerial wheel. .
dls';‘l?: f::el;stial porgoise, in which th'uva 18 -f;xedi
has been mentioned: but you shall hear 1ts consil uFenr
parts in more detail; as it is of great efﬁ(.:acy. A 0n
the view of it at night expiates whatever sin ha}sl ; geit
committed during the day; and thos.e v.vho‘ b:?hoSk
live as many years as there are stars in it, In de : l}tf;
or even more. Uttanapéda 18 to be considere ‘tjated
upper jaw; Sacrifice, as its l.ower. Dharma AlLs sI ate?
on its brow;+ Nérdyana, in 1ts heart. The s:vv§:1 e
its two fore feet; and Varuna and Aryaman,: .1 ];1 v
hinder legs.§ Samvatsara is 1ts sexual organ; 1;:5
its organ of excretion.| Agni, Ma,l.ler.ldra, Kasyl?pz,four
Dhruva, in succession, are placed in 12ts tail; W ic

stars in this constellation never set.

R

1 The different bands of air attached to Dhruva far:;,, achZ:dlt;:i
to the commentator, varieties of the .Prfwaha .w;n . St
Kirma and Linga enumerate seven pnnc.lpal winds w P
form this function, of whli!ch t;‘he P::Zfsh?“ls;h(;n;.mle of porpetol

2 The four last are, thereiore, : ;

it of these is the pole-star; and in Kasyapa .we
gs:r;h::r.ba(l)';?ﬁnity to Cassiopeia. The. Siéumaira: ;rtpi(:rf::;
is rather a singular symbol for the celestial spbe.re, uf L
more preposterous than many of the constellations O

i i i ds “as it is of
* In my MSS. there 1s nothing answering to the words

great efficacy”.
t Mirdhan, ‘head’. ;
+ Corrected from Aryamat”.
§ Sakthi.
|| Apdna. .
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I have now described to you the disposition of the

fiction. The component parts of it are much more fully detailed
in the Bhagavata,* whence it has been translated by Sir William

* V., XXIII. In preference to Sir William Jones’s translation, I
transcribe that of Burnouf:

“Quka dit: Treize cent mille Yodjanas au dela est le lien qu'on nomme
la demeure supréme de Vichiiu, ou le grand serviteur de Bhagavat, Dhruva,
fils d'Uttanapida, honoré par Agni, Indra, le Pradjapati Kagyapa et Dharma,
associés tous pour une durée pareille et marchant autour de lui avec

. respect en le laissant & leur droite, réside encore aujourd’hui, pour tout

le temps du Kalpa, terme de son existence; sa grandeur a été décrite
dans ce poéme.

“Placé par le Seigneur comme le poteau solide, autour duquel les
troupes des astres, planétes et Nakchatras, tournent entraindes par le
Temps divin dont I'eil ne se ferme jamais et dont la course est insen-
sible, il resplendit éternellement; comme les beufs marchant autour du
poteau de I'aire auquel ils sont attachés, les astres parcourent, chacun
suivant leur position, les degrés du cercle [céleste], pendant I'espace de
temps que forment les trois divisions du jour.

“C'est ainsi que les troupes des astres, planétes et autres, attachées
par un lien intérieur et extérieur au cercle du Temps, tournent jusqu'a
la fin du Kalpa, poussées par le vent, autour de Dhruva auquel elles
sont suspendues. De méme que les nuages et les oiseaux se meuvent
dans le ciel, ceux-14 par 'action du vent, ceux-ci sous la direction de
leurs euvres, ainsi les astres, soutenus par I'union de la Nature et de
I'Esprit, et suivant la voie tracée par leurs cuvres, ne tombent pas sur
la terre.

“Quelques-uns décrivent cette armée des astres sous la figure de (i-
¢umira (la Tortue), symbole sous lequel on se représente par la médi-
tation du Yoéga le bienheureux Vasudéva.

“A l'extrémité de la queue de cet animal, dont la téte se dirige vers
le sud et dont le corps est courbé en forme d’anneau, est placé Dhruva;
le long de sa queue sont le Pradjépati, Agni, Indra, Dharma, et & la
racine, Dhatfi et Vidhatfi; sur ses reins sont les sept Richis. Sur le
coté droit de son corps, ainsi courbé vers le sud, on place les Nakcha-
tras qui se trouvent sur la route septentrionale [du soleil], et sur le coté
gauche, ceux de la route méridionale; de sorte que les deux cotés de la
Tortue, dont le corps a la forme d’un anneau, sont composés d’'un nombre

20°
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earth and of the stars;* of the insular zones, with their
oceans and mountains, their Varshas (or regions),t

Jones. Asiatic Researches, Vol. IL, pp. 402, 403. The Bhaga-
vata, however, mystifies the description, and says it is nothing
more ‘than the Dhdrand or symbol by which Vishnu, identified
with the starry firmament, is to be impressed upon the mind, in
meditation. The account of the planetary system is, as usual
fullest in the Vdyu, with which the Linga und Matsya nearly

égal de parties; sur son dos est Adjavithi, et de son ventre sort le Gange
céleste.

“Les Nakchatras Punarvasu et Puchya sont sur ses flancs, l'un &
droite, 1'autre 4 gauche; Ardrd et Agléchi sont sur les deux pieds de
derriére, 'un & droite, I'autre & gauche; Abhidjit et Uttardchadha sont
Iun dans la narine droite, l'autre dans la gauche; Cravani et Phrvichi-
dbi sont l'un dans Ieil droit, l'autre dans I'eil gauche; Dhanichtha
et Mila, l'un dans loreille droite, 'autre dans la gauche. -Les huit
Nakchatras du sud, en commengant par Magha, doivent étre placés sur
les cotes de gauche; et de méme Mrigagircha et les sept autres constel-
lations du nord doivent &tre placées dans le sens contraire, sur celles
de droite; enfin Catabhichd et Djyéchtha sont sur I'épaule droite et sur
Pépaule gauche.

‘“Agastya est dans la méchoire supérieure, Yama dans celle de des-
sous, Angiraka dans la bouche, la planéte & la marche lente dans ’anus,
Brihaspati sur le dessus du col, le soleil dans la poitrine, Niriyata dans
le ceeur, la lune dans le Manas, Ucanas dans le nombril, les deux Ag¢vins
dans les mamelles, Budha dans le souffle inspiré et expiré, Rahu (I'éclipse)
dans la gorge, les Kétus (les météores) dans tous les membres, et la
totalité des étoiles dans les poils.

“Que I'homme chaque jour, au Sandhys, contemplant, attentif et si-
lencieux, cette forme du bienheureux Vichhu, qui se compose de toutes
les Divinités, I’honore avec cette priére: ¢ Adressons notre adoration au
monde des astres, qui est la marche du Temps, qui est le souverain des
Dieux, qui est Mahfpurucha.’ Celui qui honorera ainsi, ou qui se rap-
pellera trois fois les trois parties du Temps, qui embrasse les planétes,
les constellations, les étoiles, qui est le plus élevé des Dieux et qui en-
1éve les péchés de ceux qui récitent ce Mantra, verra bien vite disparaitre
les fautes qu'il aurait pu commettre pendant ce temps.”

* Jyotis, ‘heavenly luminaries.’

. 1 The original adds ‘rivers’, nad.
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and their inhabitants. Their nature has,-also, been ex-
plained; but it may be briefly recapitulated.

From the waters, which are the body of Vishnu, was
produced the lotos-shaped earth, with its seas and
m.ountains. The stars® are Vishnu; the worlds are
Vishtiu; forests, mountains, regions,+ rivers, oceans
are Vishnu: he is all that is, all that is not. He, t.he,
lord, is identical with knowledge, through which he is
all forms, but is not a substance. * You must conceive
therefore, mountains, oceans, and all the diversities oi"
earth and the rest, are the illusions of the apprehension.
When kuowledge is pure, real, universal, independent
of works, and exempt from defect, then the varieties
of substance, which are the fruit of the tree of desire,
cease to exist in matter.§ For what is substange?

agree. The Bhavishya is nearly, also, the same. They all contain
many passages common to them and to our text. In the Agni
Padma, Kirma, Brabma, Garuda, and Vémana, descriptions occm:
which enter into less detail than the. Vishriu, and often use its

* Jyotis, as just above,
t Dis.
1 Vastubhita.

§ 931 § g9 faoefy ay
mia%w

|

37 fe WEway: gty

‘ wafa =ﬁ IgY IgaIT: N
'When, on the perishing of emancipation-impeding works, the whole
unwerse presents itself to us as absolute, and in its proper character
and when, consequently, our knowledge ¢s freed from every illusional ané
other defect, then, indeed, the distinctions hetween objects—the fruitage
of the tree of phantasy—are seen in objects no longer.’ g




310 VISHNU PURANA.

Where is the thing that is devoid of beginning, middle,
and end, of one uniform nature? How can reality be
predicated of that which is subject to change, and re-
assumes no more its original character? Earth is fab-
ricated into a jar; the jar is divided into two halves;
the halves are broken to pieces; the pieces become
dust; the dust becomes atoms. Say, is this reality,
though it be so understood by man, whose self-
knowledge is impeded by his own acts ? Hence, Brah-
man, except discriminative knowledge, there is noth-
ing, anywhere, or at any time, that is real. Such
knowledge is but one, although it appear manifold, as
diversified by the various consequences of our own
acts. Knowledge, perfect, pure, free from pain, and
detaching the affections from all that causes affliction;
knowledge, single and eternal—is the supreme Vasu-
deva, besides whom there is nothing. The truth has
been, thus, communicated to you by me; that knowledge
which is truth; from which all that differs is false.
That information, however, which is of a temporal and
worldly nature has, also, been imparted to you. The
sacrifice, the victim, the fire, the priests, the acid juice,
the gods, the desire for heaven, the path pursued by
acts of devotion and the rest, and the worlds that are
their consequences, have been displayed to you. In

words, or passages found in other Purinas. Many intimations
of a similar system occur in the Vedas; but whether the whole
is to be found in those works is yet to be ascertained. It must
not be considered as a correct representation of the philosophical
astronomy of the Hindus, being mixed up with, and deformed by,
mythological and symbolical fiction.
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that universe which I have described, he for ever mi-
grates who is subject to the influence of works; but he
who knows Véasudeva to be eternal, immutable, and of
one unchanging, universal form, may continue to per-
form them;' as, thereby, he enters into the deity.*

' Only, however, as far as they are intended to propitiate
Vishnu, and not for any other purpose.

* Literally, Vasudeva.

In the original of the last paragraph of this chapter, there are many
expressions of which a different view may be taken from that of the
Translator.




CHAPTER XIII.

Legend of Bharata. Bharata abdicates his throne and becomes
an ascetic: cherishes a fawn, and becomes so much attached
to it, as to neglect his devotions: he dies: his successive births:
works in the fields, and is pressed, as a palankin-bearer, for
_the Raja of Sauvira: rebuked for his awkwardness: his reply:
dialogue between him and the king.

MarrreyA.—Reverend sir,* all that I asked of you
has been thoroughly explained; namely, the situation
of the earth, oceans, mountains, rivers, and planetary
bodies; - the system of the three worlds, of which
Vishnu is the stay. The great end of life has, also,
been expounded by you, and the preeminence of holy
knowledge.* It now remains that you fulfil the pro-
mise you made, (some time since),? of relating to me
the story of king Bharata, and how it happened, that
a monarch like him, residing constantly at (the sacred
place) Salagrama, and engaged in devotion, with his
mind ever applied to Vasudeva, should have failed,

' One copy addresses Pardsara, Bhagavan sarvabhutesa, ‘Sacred
sovereign, lord of all creatures;’ rather an unusual title for a
sage, even though an inspired one. The other two copies begin,
Samyag akhyatam, ‘All has been thoroughly explained.’

? See page 106, supra.

* UTHTIY § WAHY YT 9T yuTE; |

¢And the supreme object of human thought has been explained by thee,
just as divine knowledge, preeminently.’

The commentators twist ‘divine knowledge, preeminently’ into pre-
eminent divine knowledge’. But this seems contrary to any natural in-
terpretation of the text.
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through the sanctity of the shrine, and the efficacy of
his abstractions, to obtain final emancipation; how it
was that he was born again as a Brahman;* and what
was done by the magnanimous Bharata in that capa-
city: all this it is fit that you inform me.

Par4$arA.— The illustrious monarch of the earth
resided, Maitreya, for a considerable period, at Séla-
grama, his thoughts being wholly dedicated to god,
and his conduct distinguished by kindness and every
virtue, until he had effected, in the highest degree, the
entire control over his mind.§+ The Raja was ever
repeating the names Yajnesa, Achyuta, Govinda, Ma-
dhava, Ananta, Kesava, Kfishfa, Vishnu, Hfishikesa:
nothing else did he utter, even in his dreams; nor upon
anything but those names, and their import, did he
ever meditate. He accepted fuel, flowers, and holy
grass, for the worship of the deity, but performed no
other religious rites, being engrossed by disinterested,
abstract devotion.

On one occasion, he went to the Mah4nadi,* for the

! The Mahénadi! is, properly, a river in Orissa: but the
name is applicable to any great stream; and its connexion with
Salagrama Tirtha makes it probable that it is intended for the
Gandaki or Garidaka,§ in which the Salagrama or Ammonite is
most abundantly found. It may be here noticed, that Salagrama
is named amongst the Tirthas in the Mahabharata: see p. 102, n. 3.

* qERINANTAT WAy |31 BRH |
@4 § THagfmdey@ &= g
+ wfgafeauny Jay et ag)
H[ATY qTHAT WET AT G )
* For the Mahanada, see my seventh note at p. 154, supra.
§ Vide p. 146, supra.
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purpose of ablution. He bathed there, and performed

the ceremonies usual after bathing. Whilst thus occu-
pied, there came to the same place a doe big with
youing, who had come out of the forest to drink of the
stream. Whilst quenching her thirst, there was heard,
on a sudden, the loud and fearful roaring of a lion; on
which the doe, being excessively alarmed, jumped out
of the water upon the bank. In consequence of this
great leap, her fawn was suddenly brought forth, and
fell into the river; and the king, seeing it carried away
by the current, caught hold of the young animal, and
saved it from being drowned. The injury received by
the deer, by her violent exertion, proved fatal; and
she lay down, and died; which being observed by the
royal ascetic, he took the fawn (in his arms), and re-
turned, with it, to his hermitage. There he fed it and
tended it every day; and it.throve and grew up under
his care. It frolicked about the cell, and grazed upon
the grass in its vicinity; and, whenever it strayed to a
distance, and was alarmed at a wild beast, it ran back
thither for safety. Every morning it sallied forth from
home, and every evening returned to the thatched
shelter of the leafy bower of Bharata.

‘Whilst the deer was, thus, the inmate of his hermit-
age, the mind of the king was ever anxious about the
animal, now wandering away, and now returning to
his side; and he was unable to think of anything else.*
He had relinquished his kingdom, his children, all his
friends, and now indulged in selfish affection for a

'INWWWWn
TR FATEH o qYTIay =
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fawn. When absent for- a longer time than ordinary,
he would fancy that it had been carried off by wolves,
devoured by a tiger, or slain by a lion. “The earth,”
he would exclaim, “is embrowned by the impressions
of its hoofs. What has become of the young deer, that
was born for my delight? How happy I should be,
if he had returned from the thicket, and I felt his
budding antlers rubbing against my arm. These tufts
of sacred grass, of which the heads have been nibbled
by his new teeth, look like pious lads chanting the
Sama-veda.”'* Thus the Muni meditated, whenever
the deer was long absent from him; and contemplated
him with a countenance animated with pleasure, as he
stood by his side. His abstractiont was interrupted;
the spirit of the king being engrossed by the fawn, even
though he had abandoned family, wealth, and domin-
ion. The firmness of the prince’s mind became un-
steady, and wandered with the wanderings of the young
deer. In the course of time, the king became subject
to its influence. He died, watched ‘by the deer, with
tears in its eyes, like a son mourning for his father;
and he himself, as he expired, cast his eyes upon the
animal, and thought of nothing else, being wholly oc-
cupied with one idea.

! The applicability of this simile is not explained by the com-
mentator. It refers, possibly, to the cropped or shaven heads of
the religious students.

' Ud gafrered InATEORa; |
Fur: W T FIRATII W
+ Samaddhi,
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In consequence of this predominant feeling at such
a season, he was born again, in the Jambimarga forest, !
as a deer, with the faculty of recollecting his former
life; which recollection inspiring a distaste for the
world, he left his mother, and again repaired to (the
holy place) Sélagrdma. Subsisting, there, upon dry
grass and leaves, he atoned for the acts which had
led to his being born in such a condition; and, upon
his death, he was next born as a Brahman, still re-
taining the memory of his prior existence. He was
born in a pious and eminent family of ascetics, who
were rigid observers of devotional rites. Possessed of
all true wisdom, and acquainted with the essence of all
sacred writings, he beheld soul as contradistinguished
from* matter (Prakfiti). Imbued with knowledge of
self, he beheld the gods and all other beings as, in re-
ality, the same. It did not happen to him to undergo
investiture with the Brahmanical thread, nor to read
the Vedas with a spiritual preceptor, nor to perform
ceremonies, nor to study the scriptures.¥ Whenever
spoken to, he replied incoherently, and in ungram-
matical and unpolished speech.: His person was un-

! According to the Bhdgavata, Jambimarga is the Kilanjara
mountain or Kalanjar in Bundelkhand.

* Para, ‘supreme over.’
t 9 Ut ?]'Efl‘ﬁT wavea: Pl |
7 TIN 7 AT ARy S T T 0

‘Though he had received investiture, he did not read the druti enounced
by his spiritual teacher’, &c.

;sarsfu gen: fafasregrwmaaTeT |
ATAHERTCYW AR RGN
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clean; and he was clad in dirty garments. Saliva
dribbled from his mouth; and he was treated with con-
tempt by all the people. Regard for the consideration
of the world is fatal to the success of devotion. The
ascetic who is despised of men attains the end of his
abstractions. Let, therefore, a holy man pursue the
path of the righteous, without murmuring, and, though
men contemn him, avoid association with mankind.*
This, the counsel of Hiranyagarbha,' did the Brahman
call to mind, and, hence, assumed the appearance of a
crazy idiot, in the eyes of the world. His food was
raw pulse, potherbs, wild fruit, and grains of corn.
Whatever came in his way he ate, as part of a neces-
sary but temporary infliction.?t Upon his father’s
death, he was set to work, in the fields, by his brothers
and his nephews, and fed, by them, with vile food;
and, as he was firm and stout of make, and a simpleton

! Hiranyagarbha or Brahmd is named, here, instead of the
Yoga doctrine, which is, sometimes, ascribed to him as its author.

? As a Kailasathyama (FTHHIH), a state of suffering or mor-
tification lasting only for a season;! or, in other words, bodily
existence: the body being contemplated as a sore, for which food
is the unguent; drink, the lotion; and dress, the bandage.§

t ST FUTIAATIR YA FAfAR 0
t qgTEfa gaF HEEIAA

‘Whatever he obtains—and it is very much- he eats, to wile away the time.’
+ For the meaning of HTHAGHH, see my last note. Both the com-
mentaries define the term by FTAFTQUWHTH; and the smaller commen-

tary proposes, as an alternative explanation, ‘Eﬁmﬁﬂ'ﬁ 397, ‘without
observance of proper times.’
§ The latter part of this note is from the commentanes




318 VISHNU PURANA.

in (outward) act, he was the slave of every one that
chose to employ him, receiving sustenance alone for
his hire.*

The head-servant{ of the king of Sauvira, looking
upon him as an indolent, untaught Brahman, thought
him a fit person to work without pay (and took him
into his master’s service, to assist in carrying the
palankin).

The king, having ascended his litter, on one occa-
sion, was proceeding to the hermitage of Kapila, on
the banks of the Ikshumatf river,! to consult the sage,—
to whom the virtues leading to liberation were known,—
what was most desirable in a world abounding with
care and sorrow. Amongst those who, by order of his
head-servant, had been compelled gratuitously to carry
the litter, was the Brahman, who had been equally
pressed into this duty, and who, endowed with the
only universal knowledge, and remembering his former
existence, bore the burthen as the means of expiating
the faults for which he was desirous to atone. Fixing
his eyes upon the pole, he went tardily along, whilst
the other bearers moved with alacrity; and the king,
feeling the litter carried unevenly, called out: “Ho,
bearers! What is this? Keep equal pace together.”
Still it proceeded unsteadily; and the Raja again ex-
claimed: “What is this? How irregularly are you

! A river in the north of India.}

T FEEEATETY FYITRTRA: |
+ Kshattt.
+ See my first note in p. 165, supra.
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'”

going!” When this had repeatedly occurred, the pa-
lankin-bearers at last replied to the king: “It is this
man, who lags in his pace.” “How is this?” said the
prince to the Brahman. “Are you weary? You have
carried your burthen but a little way. Are you unable
to bear fatigue? And yet you look robust.” The
Brahman answered and said: “It is not 7 who am ro-
bust; nor is it by me that your palankin is carried. I
am not wearied, prince; nor am I incapable of fatigue.”
The king replied: “I clearly see that you are stout,
and that the palankin is borne by you; and the car-
riage of a burthen is wearisome to all persons.” “First
tell me,” said the Brahman, “what it is of me that you
have clearly seen;' and then you may distinguish my
properties as strong or weak. The assertion that you
behold the palankin borne by me, or placed on me, is
untrue. Listen, prince, to what I have to remark. The
place of both the feet is the ground; the legs are sup-
ported by the feet; the thighs rest upon the legs; and
the belly reposes on the thighs; the chest is supported
by the belly; and the arms and shoulders are propped
up by the chest: the palankin is borne upon the shoul-
ders; and how can it be considered as my burthen?
This body which is seated in the palankin is defined
as Thou. Thence, what 1s, elsewhere, called This is,
here, distinguished as I and Thou. I, and thou, and
others are constructed of the elements; and the ele-
ments, following the stream of qualities,assume abodily
shape; but qualities, such as goodness and the rest,

! That is: “What have you discerned of me, my body, life,
or soul?”

e —— 3 A et ata e




320 VISHNU PURANA.

are dependent upon acts; and acts, accumulated in
ignorance, influence the condition of all beings.! The
pure, imperishable soul, tranquil, void of qualities, pre-
eminent over nature (Prakfiti), is one, without increase
or diminution, in all bodies. But, if it be equally ex-
enpt from increase or diminution, then with what pro-
priety can you say to me, ‘I see that thou art robust?’
If the palankin rests on the shoulders, and they on the
body, the body on the feet, and the feet on the earth,
then is the burthen borne as much by you as by me.**
When the nature of men is different, either in its es-
sence or its cause, then may it be said that fatigue is
to be undergone by me. That which is the substance
of the palankin is the substance of you, and me, and

! The condition— that is, the personal individuality — of any
one is the consequence of his acts; but the same living principle
animates him, which is common to all living things.

? The body is not the individual; therefore, it is not the in-
dividual, but the body, or, eventually, the earth, which bears the
burthen.

»

yurRSFTAgES3 Ty &@fHarn
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FuTAsIig=: fafaaeE « few )
st gfatgnarsfa aTa

«Since this litter, which rests on the shoulders, nevertheless rests on the
earth, the feet, the legs,"the hips, the thighs, and the belly, also, therefore
the burthen is the same for me and for thee. In the same manner, the
burthen that comes from the litter s the same to other beings, alto,
besides thee and me; and not only this burthen, but likewise that which
comes from mountains, trees, and houses, or even that which comes from
the earth.’ _

The Translator omitted to English the second of these two stanzas.
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all others; being an aggregate of elements aggregated
by individuality.”*

Having thus spoken, the Brahman was silent, and
went on bearing the palankin. But the king leaped

J" out of it, and hastened to prostrate himself at his feet,

saying: “Have compassion on me, Brahman, and cast
aside the palankin; and tell me who thou art, thus dis-
guised under the appearance of afool.”+ The Brahman
answered and said: “Hear me, Raja. Who I am it is
not possible to say: arrival at any place is for the sake
of fruition; and enjoyment of pleasure, or endurance
of pain, is the cause of the production of the body. A
living being assumes a corporeal form, to reap the re-
sults of virtue or vice. The universal cause of all living
creatures is virtue or vice. Why, therefore, inquire
the cause (of my being the person I appear).” The
king said: “Undoubtedly, virtue and vice are the causes
of all existent effects; and migration into several bodies
is for the purpose of receiving their consequences:
but, with respect to what you have asserted, that it is
not possible for you to tell me who you are, that is a
matter which I am desirous to hear explained. How

U YA gEIATE: ATEA: SIRGT
WEAY aQqTATE: FY qT U %ﬁwi;r n
gt fufest 99 aga yawag: )
HIAY F s famene AwRaTTEiEa:

+ All my MSS, here give this stanza, omitted in the translation:

A yarEfafis a1 agmmaE T |
Ay weal fagare gy @9qr
‘Who thou art, what is thy purpose, and what is the cause of thy
coming,—let all this, Sage, be told, by thee, to me, desirous to hear A
The two commentaries agree in explaining nimitta and kdrada by pra-
yojana and fetu,

1L 21
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can it be impossible, Brahman, for any one to declar'e
himself to be that which he is? There can be no detrl,-,
ment to one’s-self from applying to it t}.le word I
The Brahman said: “It is true that there is no wrong
done to that which is one’s-self, by the applicaqun, to
it, of the word I; but the term is characterlstlc‘ of
error, of conceiving that to be the self (or soul) which
is not self or soul. The tongue articulates the word /,
aided by the lips, the teeth, and the palate; and these
are the origin of the expression, as they are the causes
of the production of speech. If, by 'th(_ase instruments,
speech is able to utter the word I, it Is, nev'ertheless,
improper to assert that speech itself is I.” lfhe.bod.y
of a man, characterized by hands, feet, and the like, 1s
made up of various parts. To which of these can I
properly apply the denomination I? If another being
is different, specifically, from me, most excfellent
monarch, then it may be said that this is I, that is the
other: but, when one only soul is dispersed in all
bodies, it is, then, idle to say Who are you? Who am
1? Thou art a king; this is a palankin; these are the
bearers; these, the running footmen; this is th}t retinue.
Yet it is untrue that all these are said to be thine. The
palankin on which thou sittest is made of timb.er de-
rived from a tree. What, then? Is it denominated
either timber or a tree? People do not say that the
king is perched upon a tree, nor that he is seated upon
a piece of wood, when you have mounted your Palan—
kin. The vehicle is an assemblage of pieces of timber,

! That is, speech, or any or all of the faculties or senses, 13
not soul.
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artificially joined together. Judge, prince, for yourself,
in what the palankin differs, really, from the wood.
Again, contemplate the sticks of the umbrella in their
separate state. Where, then, is the umbrella? Apply
this reasoning to thee and to me.! A man, a woman,
a cow, a goat, a horse, an elephant, a bird, a tree, are
names assigned to various bodies, which are the con-
sequences of acts. Man®is neither a god, nor a man,
nor a brute, nor a tree: these are mere varieties of
shape, the effects of acts. The thing which, in the
world, is called a king, the servant of a king, or by any
other appellation, is not a reality; it is the creature of
our imaginations: for what is there, in the world that
is subject to vicissitude, that does not, in the course
of time, go by different names?" Thou art called the
monarch of the world, the son of thy father, the enemy

of thy foes, the husband of thy wife, the father of thy

children. What shall I denominate thee? How art

thou situated? Art thou the head, or the belly? Or

are they thine? Art thou the feet? Or do they belong

! The aggregate limbs and senses no more constitute the in-
dividual than the accidental combination of certain picces of wood
makes the fabric anything else than wood: in like manner as the
machine is, still, timber, so the body is, still, mere elementary
matter. Again, the senses and limbs, considered separately, no
more constitute the man than each individual stick constitutes the
umbrella. Whether separate or conjoined, therefore, the parts of
the body are mere matter; and, as matter does not make up man,
they do not constitute an individual. '

? The term, in this and the preceding clause, is Punis; here
used generically, there, specifically,

21¢
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to thee? Thou art, O king, distinct, in thy nature,
from all thy members! "Now, then, rightly unc.ie%'-
standing the question, think who I am, and how it is
possible for me, after the truth is ascertained (of the
identity of all), to recognize any distinction, or to speak
of my own individuality by the expression 1.”

CHAPTER XIV.

Dialogue continued. Bharata expounds the nature of existence,
the end of life, and the identification of individual with uni-
versal spirit.

PArASarA.—Having heard these remarks, full of
profound truth, the king was highly pleased with the
Brahman, and respectfully thus addressed him: “ What
you have said is, no doubt, the truth; ‘but, in listening
to it, my mind is much disturbed. You have shown
that to be discriminative wisdom which exists in all
creatures, and which is the great principle that is dis-
tinct from plastic nature;* but the assertions—I do not
bear the palankin’, ‘The palankin does not rest upon
me’, ‘The body, by which the vehicle is conveyed, is
different from me’, ‘The conditions of elementary
beings are influenced by acts, through the influence
of the qualities, and the qualities are the principles of
action’;—what sort of positions are these? Upon these
doctrines entering into my ears, my mind, which is
anxious to investigate the truth, is lost in perplexity.
It was my purpose, illustrious sage, to have gone to
Kapila Rishi, to inquire of him what, in this life, was the

- most desirable object; but, now that I have heard from

you such words, my mind turns to you, to become ac-
quainted with the great end of life. The Rishi Kapila
is a portion of the mighty and universal Vishfiu, who
has come down upon earth to dissipate delusion; and,
surely, it is he who, in kindness to me, has thus mani-

* «Plastic nature” here renders praktiti.
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fested himself to me, in all that you have said. To me,
thus suppliant, then, explain what is the best (of all
things); for thou art an ocean overflowing with the
waters of (divine) wisdom.” The Brahman replied to
the king: “You, again, ask me what is the best of all
things, not what is the great end of life:* but there are
many things which are considered best, as well as those
which are the great ends (or truths) of life.* To him
who, by the worship of the gods, seeks for wealth,
prosperity, children, or dominion, each of these is, re-
spectively, best. Best is the rite, or sacrifice, that is
rewarded with heavenly pleasures. Best is that which
yields the best recompense, although it be not solicited.
Self-contemplation, ever practised by devout ascetics,
is, to them, the best. But best of all is the identification
of soul with the supreme spirit. Hundreds and thou-
sands of conditions may be called the best; but these
are not the great and true ends of life. Hear what
those are. Wealth cannot be the true end of life; for
it may be relinquished through virtue, and its charac-
teristic property is expenditure for the gratification of

! You ask what is Sreyas (Rg@), not what is Paramértha
(tl‘(ﬂ'l"&). The first means, literally, ‘best’, ‘most excellent’,
ahd is here used to dehote temporary and special objects, or
sources of happiness, as wealth, posterity, power, &c.; the latter
is the ohe great object or end of life, true wisdom or truth,
knowledge of the real and universal nature of soul.

g gt R Ay aTETY 7 gt
‘%‘;ﬁﬁr yaTHf SR = 9w o

BOOK II., CHAP. XIV. 327

desire.* If a son were final truth, that would be
equally applicable to a different source; for the son
that is, to one, the great end of life, becomes the father
of another. Final or supreme truth, therefore, would
not exist in this world; as, in all these cases, those ob-
jects which are so denominated are the effects of causes,
and, consequently, are not finite. If the acquisition of
sovereignty were designated by the character of being
the great end of all, then finite ends would sometimes
be, and sometimes cease to be. If you suppose that
the objects to be effected by sacrificial rites, performed
according to the rules of the Rik, Yajur, and Sama
Vedas, be the great end of life, attend to what I have
to say. Any effect which is produced through the cau-
sality of earth partakes of the character of its origin,
and consists, itself, of clay: so, any act performed by
perishable agents, such as fuel, clarified butter, and
Kusa grass, must, itself, be of but temporary efficacy.
The great end of life (or truth) is considered, by the
wise, to be eternal: but it would be transient, if it were
accomplished through transitory things. If you ima-
gine that this great truth is the performance of reli-
gious acts, from which no recompense is sought, it is
not so: for such acts are the means of obtaining liber-

" Fi@EAAE AT FFEW: |
T UTATITY 1 /@ ggai 9 7
Ty @a & g AT us qfF )
Y fFaq AT THRATHIEIT: |
The Sanskrit scholar will perceive that the translation of these stanzas
is mot very strict. Many passages somewhat similarly rendered have
been passed by, unannotated, in the last fifty pages of this volume,
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ation; and truth is (the end,) not the means. Medi-
tation on self, again, is said to be for the sake of su-
preme truth: but the object of this is, to establish dis-
tinctions (between soul and body); and the great truth
of all is without distinctions. Union of self with su-
preme spirit is said to be the great end of all: but this
is false; for one substance cannot become, substantially,
another.? Objects, then, which are considered most
desirable are infinite. What the great end of all is,
you shall, monarch, briefly learn from me. It is soul—
one (in all bodies), pervading, uniform, perfect, pre-
eminent over nature (Prakfiti), exempt from birth,
growth, and decay, omnipresent, undecaying, made up
of true knowledge,* independent,{ and unconnected
" with unrealities, with name, species,! and the rest,§ in
time present, past, or to come. The knowledge that
this spirit,. which is essentially one, is in one’s own and

' But this is to be understood as applying to the doctrines
which distinguish between the vital spirit (Jivitman) and the
gupreme spirit (Paramdtman), the doctrine of the Yoga. It is
here argued, that it is absurd to talk of effecting a union between
the soul of man and supreme soul; for, if they are distinct, essen-
tially, they cannot combine; if they are already one and the
same, it is nonsense to talk of accomplishing their union. The
great end of life or truth is not to effect the union of two things,
or two parts of one thing, but to know that all is unity.

* Parajndnamaya. .

+ Nirguiia; rendered “void of qualities”, at p. 320, supra.
1 Jati, ‘genus.’

§ See my note, at the end of the volume, on p. 59, 1. 8,
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in all other bodies, is the great end, or true wisdom,
of one who knows the unity and the true principles of
things. As one diffusive air, passing through the per-
forations of a flute, is distinguished as the notes of the
scale (Shadja™ and the rest), so the nature of the great
spirit is single, though its forms be manifold, arising
from the consequences of acts. When the difference
of the investing form, as that of god or the rest, is
destroyed, then there is no distinction.”

* Corrected from “Sherga”.
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CHAPTER XV.

Bharata relates the story of Ribhu and Nidigha. The latter, the
pupil of the former, becomes a prince, and is visited by his
preceptor, who explains to him the principles of unity, and
departs.

PArA$ARA continued.—Having terminated these re-
marks, the Brahman repeated to the silent and medi-
tating prince a tale illustrative of the doctrines of unity.
“Listen, prince”, he proceeded, “to what was formerly
uttered by Ribhu,* imparting holy knowledge to the
Brahman Nidagha. Ribhu was a son of the supremet
Brahm4, who, from his innate disposition, was of a
holy character, and acquainted with true wisdom. Ni-
dagha, the son of Pulastya, was his disciple; and to
him Ribhu communicated, willingly, perfect knowledge,
not doubting of his being fully confirmed in the doc-
trines of unity, when he had been thus instructed. !

«The residence of Pulastya was at Viranagara, a
large handsome city on the banks of the Devika § river.
In a beautiful grove, adjoining to the stream, the pupil
of Ribhu, Nidégha, conversant with devotional prac-
tices, abode. When a thousand divine years had
elapsed, Ribhu went to the city (of Pulastya), to visit
his disciple. Standing at the doorway, at the end of
a sacrifice to the Viéwadevas,| he was seen by his

* Some of my MSS. have Bhrigu. 4 Parameshthin.
! FATANTAAEE T aGRATTEATH |
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§ Vide p. 144, supra, text and note 4; also p. 147, notes 2 and +.
|| Vaiswadeva is the original of “a sacrifice”, &c.
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scholar, who hastened to present him the usual offer-
ing (or Arghya), and conducted him into the house;
and, when his hands and feet were washed, aud he
was seated, Niddgha invited him, respectfully, to eat
(when the following dialogue ensued):— .

«Ribhu. “Tell me, illustrious Brahman, what food
there is in your house; for I am not fond of indifferent
viands.’

“Nidagha. ‘There are cakes of meal, rice, barley,
and pulse, in the house. Partake, venerable sir, of
whichever best pleases you.’

“Ribhu. ‘None of these do I like. Give me rice
boiled with sugar,* wheaten cakes, and milk with curds
and molasses.’

“Nidagha. ‘Ho! dame, be quick, and prepare what-
ever is most delicate and sweet in the house, to feed
our guest.’

“Having thus spoken, the wife of Nid4gha, in obe-
dience to her husband’s commands, prepared sweet
and savoury food,t and set it before the Brahman;
and Nidagha, having stood before him, until he had
eaten of the meal which he had desired, thus rever-
entially addressed him:—

“Nidagha. ‘Have you eaten sufficiently, and with
pleasure, great Brahman? And has your mind re-
ceived contentment from your food? Where is your
(present) residence? Whither do you purpose going?
And whence, holy sir, have youn now come?’

«Ribhu. ‘A hungry man, Brahman, must needs be

* To render mishtam annam. Vide p. 218, supra, note .
+ Also to represent mishtam annam.

oo T e sy Se—

TR — o O




332 . VISHNU PURANA.

satisfied, when he has finished his meal. Why should
you inquire if my hunger has been appeased? When
the earthy element is parched by fire, then hunger is
engendered; and thirst is produced, when the moisture
(of the body) has been absorbed (by internal or di-
gestive heat). Hunger and thirst are the furctions®
of the body; and satisfaction must always be afforded
me by that by which they are removed: for, when
hunger is no longer sensible, pleasure and contentment
of mipd are faculties of the intellect? Ask their con-
dition of the mind, then; for mant is not affected by
them. For your three other questions, “‘Where I dwell,
‘Whither I go,” and ‘Whence I come,” hear this reply.
Man (the soul of man) goes everywhere, and penetrates
everywhere, like the ether; and is it rational to inquire
where it is, or whence or whither thou goest? I neither

am going nor coming; nor is my dwelling in any one 5
place; nor art thou thou; nor are others others; nor .
am I I. If you wonder what reply I should make to

your inquiry, why I made any distinction between
sweetened and unsweetened food, you shall hear my
explanation. What is there that is, really, sweet, or not
sweet, to one eating a meal? That which is sweet is
no longer so, when it occasions the sense of repletion;
and that which is not sweet becomes sweet, when a
‘man (being very hungry) fancies that it is so. What
food is there that, first, middle, and last, is equally
grateful? As a house built of clay is strengthened by
fresh plaster, so is this earthly body (supported) by

¢ Dharma.
+ Puihs,
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earthly particles; and barley, wheat, pulse, butter, oil,
milk, curds, treacle, fruits, and the like are (composed
of) atoms of earth. This, therefore, is.to be understood
by you; that the mind which properly judges of what
is, or is not, sweet is impressed with the notion of
1dent1ty, and that this effect of identity tends to llber-
ation.’

“Having heard these words, conveying the substance
of ultimate truth, Nidégha fell at the feet of his visitor,
and said: ‘Show favour unto me, (illustrious) Brahman;
and tell me who it is that, for my good, has come
hither, and by whose words the infatuation of my mind
is dissipated.” To this, Ribhu answered: ‘I am Ribhu,
your preceptor, come hither to communicate to you
true wisdom; and, having declared to you what that
is, I shall depart. Know this whole universe to be the
one undivided nature of the supreme spirit, entitled
Vésudeva.’ Thus having spoken, and receiving the
prostrate homage of Nidigha, rendered with fervent
faith, Ribhu went his way.”




CHAPTER XVI.

Ribhu returns to his disciple, and perfects him in divine knowledge.
The same recommended to the Raja, by Bharata, who, there-
upon, obtains final liberation. Consequences of hearing this

legend.

« ArTER the expiration of (another) thousand years,
Ribhu (again) repaired to the city where Nidégha
dwelt, to instruct him further in true wisdom. When
he arrived near the town, he beheld a prince entering
into it, with a splendid retinue; and his pupil Nidégha,
standing afar off, avoiding the crowd; his throat
shrivelled with starvation, and bearing from the thicket
fuel and holy grass. Ribhu approached him, and, sa-
luting him reverentially (as if he was a stranger), de-
manded why he was standing in such a retired spot.
Nidagha replied: ‘There is a great crowd of people
attending the entrance of the king into the town; and
I am staying here to avoid it.” ‘Tell me, excellent
Brahman,” said Ribhu,—‘for I believe that thou art
wise,—which is, here, the king, and which is any other
man.’ ‘The king,” answered Nidégha, ‘is he who is
seated on the fierce and stately elephant, vast as a
mountain-peak; the others are his attendants.’ “You
have shown me,’ observed Ribhu, ‘at one moment the
elephant and the king, without noticing any peculiar
characteristic by which they may be distinguished. Tell
me, venerable sir, is there any difference between
them? For I am desirous to know which is, here, the
elephant, which is the king.” ‘The elephant,’ answered
Nidagha, ‘is underneath; the king is above him. Who
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is not aware, Brahman, of the relation between that
which bears and that which is borne?” To this Ribhu
rejoined: ‘Still, explain to me, according to what I
know of it, this matter. What is it that is meant by
the word underneath, and what is it that is termed
above? As soon as he had uttered this, Nidagha jump-
ed upon Ribhu, and said: ‘Here is my answer to the
question you have asked: I am above, like the Raja;
you are underneath, like the elephant. This example,
Brahman, is intended for your information’ ‘Very
well,” said Ribhu; ‘you, it scems, are, as it were, the
Raja, and I am like the elephant. But, come now, do
you tell me which of us two is you, which is 1.
“When Nidagha heard these words, he immediately
fell at the feet of the stranger, and said: ‘Of a surety,
thou art my samt]y preceptor, Ribhu. The mind of
no other person is so fully imbued with the doctrines
of unity as that of my teacher; and, hence, I know that
thou art he.” To this, Ribhu replied: ‘I am your pre-
ceptor, by name Ribhu, who, pleased with the dutiful
attention he has received, has come to Nid4gha, to give
him instruction. For this purpose have I briefly in-
timated to you divine truth, the essence of which is
the non-duality of all.” Having thus spoken to Ni-
dagha, the Brahman Ribhu went away, leaving his dis-
ciple profoundly impressed, by his instructions, with
belief in unity.+ He beheld all beings (thenceforth) as

* Bhagavat.
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the same with himself; and, perfect in holy knowledge,
obtained final liberation. :

“In like manner do thou, O king, who knowest what
duty is, regarding equally friend or foe, consider your-
self as one with all that exists in the world.* Even as
the same sky is, apparently, diversified as white or blue,
so Soul, which is, in truth, but one, appears, to erro-
neous vision, distinct in different persons. That One,
which here is all things, is Achyuta (Vishnu), than
whom there i1s none other. He is I; he is thou; he is
all: this universe is his form. Abandon the error of
distinction.”

PARASARA resumed.—The king, being thus in-
structed, opened his eyes to truth, and abandoned the
notion of distinct existence; whilst the Brahman, who,
through the recollection of his former lives, had ac-
- quired perfect knowledge, obtained, now, exemption
from future birth. Whoever narrates or listens § to
the lessons inculcated in the dialogue between Bharata
and the king has his mind enlightened, mistakes not
the nature of individuality, and, in the course of his
migrations, becomes fitted for ultimate emancipation.’ |

! This legend is a good specimen of a sectarial graft upon a
Paurdnik stem. It is, in a great measure, peculiar to the Vishriu
Purdna; as, although it occurs also in the Bhigavata, it is nar-
rated, there, in a much more concise manner, and in a strain that
looks like an abridgment of our text.

* A |AiY v gRerfigaTEE: |
WY A ATATATIATGE Il ,
+ Jdti. .1 The original is FANAAYINATY .
§ Insert ‘devoutly’, bhaktiyukta. .
|| My MSS. have bkaktiyogya, ‘qualified for quietism.’
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4, notes, 1. 4 ab infra. The six urmis are, in Sanskrit, kshudh,
trishiid, doka, moha, jard, mrityu, as enumerated in the commentaries.

- 9, notes, 1. 2. “The penance of the Prachetasas, and its conse-

uences.” See the Bhdgavata-purdria, 1V., XXIV., 13—15, and
XX., XXXI. :

13, notes, 1. 11. For YFTH® read qgTye.

20, notes, 1. 13-ab infra. The Harivamid, $l. 1861, is here referred to.

21, notes, 1. 5 ab infra. On “Tirksha” see p. 28, note 2.

22, 1. 6. See p. 269, text and note 1; also my supplementaty note

on p. 276.

Has the affiliation of Ndgavithi on Ydmi or Ydmi, as a daughter,
any connexion, due to corrupted traditiof, with the old notion that
one of the stars of Nagavithi, namely, Bharaihi, has Yama for its
presiding deity, being hence called Yamya? At an earlier period
than that of the Puranas, the vithis, as we have seen, were accounted
sons of Bhrigu.

. 23, L. 3 ab infra. In later times the Kfittikdis were six in number.

See Colebrooke’s Miscellaneous Essays, Vol. IL., p. 331. At an earlier
ﬁeriod, however, there were seven. They are called Ambd, Duls,

itatni, Abhrayanti, Meghayanti, Varshayanti, and Chupuniki. See
Mr, Cowell’s edition of t%e gmhhitd of the Black Yajur-veda and Ma-
dhava Achdrya’'s Commentary, Vol. I, p. 425. '{‘he commentator
there enumerates them, anticipating on the passage of the text where
they are named,—IV., IV, 5, 1

. 24, notes, line 3 ab infra. Aliirbudhnya is the uncorrupted word.

See Professor Wilson’s Translation of the Rig-veda, Vol. 1L, pp. 191
and 287,

28, note *. For atﬁq:[ read a‘rﬁ‘q

. 29, note 2. The passage of the Rdmdyaria about Kfiddswa, &e. is in

the Bdla-kdrida, XXI., 14, 15, which, however, names Jays and Su-
prabhéd. Only in the Bengal recension, Adi-kdida, XXIV., 14, 15,
do we read of Jaya and Vijaya.

. 47, 1. 13, Delete a “the.”
. 59, L. 8. “Without name or shape.” In the Veddnta-paribhdshd the

following stanza is quoted anonymously:

wf it fud w4 w7 JawegE

e T TIFRY ATATRY aqa UL
“Of the conjoint real and unreal there are five particulars predicable:
is, appears, s delightsome, species, and name. The first three are

the essence of Brahma; the remaining two, the essence of illusion."
Compare the passage in p. 328, annotated in note §.

. 67, last line of text. [or tho read the. )
. 71, note 1. The Kalakeyas are mentioned in the Mahdbhdrata, Adi-

parvan, 162.

. 14, notes, 1. 3 ab infra. On “Yatudbinas” see my annotations in

p. 292.

. 81, 1. 13 ab infra. Read Suvritts.
. 85, 1. 10. “Soma,” &c. There is, here, a reference to the twofold

character of Soma, as moon, and as moon-plant. See Dr. Muir, Journal
of the Royal Asiatic Society, New Series, Vol. 1., pp. 136—140,

II. 22




338 CORRIGENDA, &c.

P. 86,1 5. For Sankhapada read S'ankhapéd; and see note + in p. 262,
particularly its end. :

P. 86. The second note is wrongly numbered.
P. 87, 1. 20. “His third portion is time.” I subjoin, for illustration,

Dr. Muir's translation—without his appended notes—of two interesting
hymns from the Atkarva-veda; XIX., 63, and X., 54:

«1, Time carries [us] forward, a steed, with seven rays, a thousand
eyes, undecaying, full of fecundity. On him intelligent sages mount:
his wheels are all the worlds.

“92, Thus Time moves on seven wheels; he has seven naves; im-
mortality is his axle. He is at present all these worlds. Time hastens
onward, the first god.

«3, A full jar is contained in Time. We behold him existing in
many forms. He is all these worlds in the future. They call him
Time, in the highest heaven.

«4, It is he who drew forth the worlds, and encircled them. Being
thehfather, he became their son. There is no other power superior
to him.

“5, Time generated the sky and these earths. Set in motion by
Time, the past and the future subsi st.

«g. Time created the earth; by Time the sun bums; through
Time all beings [exist]; through Time the eye sees.

«7, Mind, breath, name, are embraced in Time. All these creatures
rejoice, when Time arrives. :

«8. In Time rigorous abstraction (f{apas), in Time the highest
(jyeshtham), in Time divine knowledge (érahma), is comprehended.
T'ime is lord of all things, he who was the father of Prajipati.

«9. That [universe] ﬁas been set in motion by him, produced by
him, and is sapported on him. Time, becoming divine energy (brakma),
supports Parameshthin. .

“10. Time produced creatures; Time, in the beginning, [formed]
Prajipati. The self-born Kadyapa sprang from Time; and from Time
[sprang] rigorous abstraction (fapas).” . .

«1, From Time the waters were produced, together with divine
knowledge (brakma), tapas, and the regions. Through Time the sun
rises, and again sets, .

«g, Through Time the wind blows [liz., purifies]; through Time the
earth is vast. The great sky is embraced in Time.

“3. Through Time the hymn (mantra) formerly produced both the
past and the future, From Time sprang the Rik verses. The Yajus
was produced from Time,. .

«4, Through Time they created the sacrifice, an imperishable por-
tion for the gods. On Time the Gandharvas and Apsarases, on Time
the worlds, are supported.

«5, 6, Through Time this Angiras and Atharvan rule over the
sky. Having, through divine knowledge (brakma), conquered both
this world, and the highest world, and the holy worlds, and the holy
ordinances (vidh#itik), yea, all worlds, Time moves onward, as the su-
preme god.”

Journal of the Royal Asiatic Society, New Series, Vol. L, pp. 380, 381.

See, further, on the identity of Vishiu with Time, Professor Wilson’s
Translation of the Rig—veda, Vol. II., Introduction, p. viii,, and p. 97,
note c.

P. 91, notes, 1. 1. Read fYRTYTT.
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. 93, last line. To write, as in the Vedas, Vasishtha is, alone, ety-

mologically correct; the word being the superlative of vasu. But the
form Vadishtha, so common in Bengal and Central India manuscripts
of post-vaidik compositions, is sanctioned by a paranomasia in the
Raghwaida, I1., 70.

. 95, 1. 5. “Time,” &c. See my supplementary note on p. 87, 1. 20,
. 100, note *. For daitya read dayita. .
. 102, 1. 3 and 13. Read Hiranwat,

. 112, note, 1. 1. Read Apsarases. L. 10. Read Jwalana and Ambupa,
. 115, 1. 8. For the Uttarakurus, dwellers beyond the Himailaya, seo

the Aitareya-brdahmaiia, as quoted in Colebrooke's Miscellancous Iissays,
Vol. L, p. 38. Also see Original Sanskrit Texts, Parts 1. and 11., passim.

. 117, 1. 2. For Asitoda read Asitoda.
. 119, notes, 1. 12, Read Eﬁ'f?@ﬂ"’.
. 120, note +. For the Vankshu, see the Mahdbhdrata, Anuidsana-

parvan, 7648.

. 121, notes, 1. 9 ab infra. Read Gandaki.
. 123, notes, 1. 1. For Hamséa and Gandhamadand read Hasa and

Gandhamadana,

. 125, 1. 5. For Hayasiras read HayaSiras
. 128, notes, 1. 11 ab infra. “Adisathrus,” &c. “In India intra Gangem,

Ptolemy mentions many mountains the names of which can with dif-
ficulty be supplied with their modern representatives: as the Orudii
M., in the S extremity of the land between the Tyndis and the Cha-
berus; the Uxentus M., to the N. of them; the Adisathrus M.; the
Bittigo M. (probably the range now known as the Ghdts), and the M.
Vindius (umluestionahly the present Vindhya), which extends N. E.
and S. W., along the N. bank of the Nerbudda; M. Sardonix (probably
the present Sautpura); and M. Apocopa (perhaps the present Ara-
~1€’clli)i‘l' Dr. William Smith’s Dictionary of Greek and Roman Geography,
ol. IL., p. 46.

. 129, notes, 1.710. For Avatrana read Avartana.
. 130, notes, 1. 3. For a translation, by Professor Wilson, of some

curious passages from the Mahdbhdrata, Karra-parvan, XLIV., XLV.,
characterizing various nations, as the Jartikas, Bahikas, Araftas, Ma-
dras, Khasas, Madrakas, and Yavanas, which last are said—{l. 2107—
to be “wise and preeminently brave”, see the .Asiatic Researches,
Vol. XV., pp. 108, 109.

Tho Yavanas are among the nations produced, from varjous parts
of her body, by the cow of plenty, Kamadhenu, for Viswimitra. The
other nations were the Pahlavas, Sakas. Kambojas, Haritas, and Ki-
ratakas. Rdmdyara, Bdla-kdida, L1V., LV.

. 131, notes, 1. 13. For Charmanwati and Siprd read Charmanwati

and Sipra.

. 131, note 9. The Vedasmfiti is named in the Mahdbhdrata, Anuid-

sana-parvan, 7651, after the Hiranwati, Vitastd, and Plakshavati, and
before the Vedavati, Malava, and Aéwavati

The Pauraiiik passage quoted in the Niti-mayikha and Pirta-kama-
ldkara, to which I have so often referred, is reproduced in part in
thehﬁ;}/dbhe‘sheka-paddlmti, likewise, which credits it to the Vasishtha-
saihhita.

: 132, notes, 1. 11. For Rishika read Rishika,

22*
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P.

P,

s R

ja-Mla-)

. 148, 1. 5. The Pafaldvati is spoken of in the
. 149, 1. 5. The Suvistu river is named in the Rig-veda, VIIL,

134, note . Lake Manasasarovara lies in Undes or Hiindes. See
the Asiatic Researches, Vol, XII. Also, we read, in the Parsee scrip-
tures, of the Hunus. .

135, notes, 1l. 4 and 7. On Sakala see M. V. de Saint-Martin's Mé-
motre Analytique, &c., pp. 74—80. At p. 79, tbid., foot-note, Sakala
is said to have been the capital of the Bahikas.

. 136, notes, 1. 3. It is in 4. 1189 of the Sabhd-parvan that the

Ambashthas are mentioned.

. 140, 1, 1. “Gandhamddana.” Some MSS. have,—and very much

preferably, — Rikshavat. Gandhamadana—see p. 115,—is one of four
mythical mountains, each of which is ten thousand yojanas (leagues)
high.

. 141, notes, 1. 2. Mount Suktimat is named in 4. 1079 of the Sabhd-

parvan.

. 141, notes, 1. 6. For Mount Mekala—not Mainaka—as the source of

the Sone, see note ; in p. 151: and see p. 160, note 4. The real
Rdmdyara does not state—so far as I know—from what mountain the
Sone originates,

141, notes, 1. 9. “Rishabha.” This mountain is mentioned in the
Bengal recension of the Rdmdyaia, Kishkindhd-kdida, XLI., 4. In
the genuine Rdmdyasia, the reading is Vrishabha. For a stream called
Vitishabha, see p. 152.

142, notes, 1. 1. Read Balakrama.

142, note +. On the Bahud4 see Colonel Wilford, Asiatic ,Researches,
Vol. XIV., p. 418, 419. The Bengal Rdmdyasia, Kishkindhd-kdrda,
XLI., 13, in a passage to which there is nothing correspondent in the
true Rdmdyara, makes mention of the Bahuda, and also of the Ve-
travati, deriving the latter from the Vindhya mountains.

. 143, line 1. “Vetravati.” See the last note.

143, notes, 1. 10. For JGA° read AGFTI -

. 143, notes, 1. 18. For UEAT: UGG ® eed FLHAT FUEG°-

144, notes, 1. 11. The referring of the Vedasmfitd to the Paripatra

range seems to be based on the probable assumption of the identity

of this river with the Vedasmriti; for which see p. 130.

147, note |'. Since writing this note, I find, that, according to General

Cunningham, the Parvati, which flows not far from Narwar, is, at this

day, caﬁed Para, also. See Journal 4s. Soc. Benﬁlal, 1865, Part 1., p. 116.
dlati-mddhava, p. 155.

XIX., 37.

151, line 1. Professor Wilson often writes e for @, when a semivowel
follows. Hence I changed his “Selu” to Salu. But it seems pretty
clear, from good MSS., and on other grounds, that we have, here,
no name of a river, but the particle tkalu.

P. 151, note 8. For the river Tamasi, connected with the Sarayu, see

the Asiatic Researches, Vol. X1V., pp. 411, 412,

P. 152, note +. My suspicion of interpolation is strengthened by the

P

fact that some MBS. have Brahmamedhya—not Brahmabodhyd—just
after Antraéila.

. 163, note +. Erase vipdpd, which, very probably, is the name of a

river. See p. 192, note }. . . .
154, note 7, The names of a large number of rivers will be found in
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the Harivamsa, $l. 9505—9518. And see M. Langlois’s Translation,
Vol. L., pp. 507—509.

. 158, note }. General Cunningham, and with apparent good reason,

has lately shifted the site of Kauédmbi from the side of the Ganges to
that of the Jumna. See Journal As. Soc. Bengal, 1865, Part I,
pp. 223—234.

In General Cunningham’s Report to which I here refer, Ilarsha-
vardhana is synchronized with a certain king of Gujerat, it is sug-
gested that he is identifiable with the Harsha of the Ratndvali, &c &c.,
precisely as if these things had not long been in print, in the Preface
to the Vdsavadattd, and also—most of fﬁem—in the Journal to which
General Cunningham contributes his Report Inasmuch as he is ca-

able of taking akshayavata to signify “ shadowless Banian tree”,- it
i1s somewhat remarkable that, at variance with M, Julien, he should
write Rdjyavardhana,

. 159, note t. For supra read infra. ,
. 159, note 1. See, on the Pulindas, the Ltude sur la Géog. Grecque

et Latine de I’Inde of M. V. de Saint-Martin, p. 247.

. 161, note §. For “Rimnagar, or Ahichhatra”,—with some mention

of Kampilya,—see General Cunningham’s Report, Journal As. Soc.
Bengal, 1865, Part 1., pp. 177—187.

. 165, note 3. Referring to this note,—in the Preface to Mr. Molesworth’s

Marathi Dictionarﬁ, p. xxiii.,~Dr. John Wilson, with his far too usual
inaccuracy, says that “Maharatta [read Marahatta) is the Pali form of
Mahdrdshtra, which, with the variant reading Mallardshtra, appears in
several of the Puranas, as the Vishiu.” Where does the Vishiu-purdiia
mention Mahdrdshtra? And what Purafa has the variant which he
speaks of ?

. 165, note 4 Kerala is mentioned in p. 177, The country of Kerala

is said to be called Murala, also. See Journal of the American Oriental
Society, Vol. VL, p. 527, note 13.

P. 165, note 9. On Videha, Mithild, and Tirhoot, see M..V. de Saint-

Martin’s Mémoire Analytique, &c., pp. 116, 117.

P. 172, note 2. Since Professor Wilson found Kus$ajas and Kosalas, it

p.

oy

is obvious to suggest that the true readings may, possibly, be Kusajas
and Kadajas, unless the Kuéajas were so called from a person
named Kuéa.

. 173, 1. 1. Surasenas in the north are spoken of in the Mahdbhdirata,

Droda-parvan, $l. 183. Also see p. 156, note 2.

. 173, 1. 2 and note *. Madhumata looks as if it might be connected

with Madhumati. One river of this name is an affluent of the Sindhu
in Central India. See the Mdlati-mddhava, p. 145.

. 175, 1. 3. For “Kauravyas” good MSS. exhibit ﬁ'(a;, a vocative

case, denoting, here, Dhfitarashtra.

. 176, note 8. In the Revd-mdhdtmya we read of the rivers Barbara

and Barbari. They should seem to be derived from the name of a
country, as Murala from Murala, &e. &ec.

177, 1. 2 and note ". The ﬁaﬁ’ﬁ of some MISS. is, at all events,
Sanskrit. But who were the Saivas and Aindras?

. 179, note 4. Read Kokabakas. ,
. 180, note *. M. V. de Saint Martin—Mémoire Analytique, &c., pp. 84,

85—thinks that the northern Malavas were intended by the classical
Malli, Also see p. 165, supra, notes 3 and §.
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P. 183, 1. 2. Read Stdras.

P. 193, 1. 10. “Soma” perhaps designates, in this place, not the moon,
but the personified moon-plant. gee note * in p. 195.

P. 198, note ||. Read HIFEIUH.

P. 206, note +. Instead of “mother™ it may be befter, here, to put
“supportress”’; YTHY being derivable both from Y and from YT.

P. 213, notes, 1. 3 ab infra. For ominology read teratology.

P. 215, 1. 2. Read Kalasutra.

P. 222, note 2. In all my MSS. I find Professor Wilson's ﬂ'[ﬁ'ﬂ’-

et : but the right reading seems to be AT FHA; and
we should translate, instead of “for its repetition”, &ec.: ¢ There can
be no impurity, when he is praised; for he s a means of purity.’

P. 225, 1. 15. According to the ditareya-brdhmara,—as quoted by Dr.
Muir, Journal of the Royal Asiatic Society, New Series, Vol. L., p. 310,—
“the heavenly world is distant from hence a thonsand days’ journey
on horseback.”

P. 229, notes, 1. 2. For Viraj, see Dr. Muir, Journal of the Royal Asiatic
Society, New Series, Vol. L., p. 354, note 2.

P. 230, notes, 1. 3. Read Kasi Khanda.

P. 233, notes, 1. 5 ab infra. Read FTRTH |

P. 236, notes, 1l. 2, 5. The larger commentary takes YTH = .
According to this, the sense is “the cause-resort of the existent”, &ec.

P. 240, notes, 1. 5 ab infra. Vibkdvari is the feminine of vibhdvan, as
pivari is the feminine of pivan, &c. &e.

P. 241, note +. Dr. Muir translates, as follows, a curious relevant pas-
sage of the Aitareya-brdahmaina: “The Sun neither ever sets or rises.
When people think he sets by day, he (only) turns himself round,
after reaching the end of that (portion of time), and makes night
below and day above. Then, when people think he rises out of night,
he (only) turns himself round, after reaching the end of that (portion
of time), and makes day below and night above. In truth, he never
sets. The man who knows this, that the sun never sets, enjoys union
and sameness of nature with him, and abides in the same sphere.”
Journal of the Royal Asiatig Socicty, New Series, Vol. 1., p. 310.

P. 245, notes, 1. 8. Read FJ IYHe.

P. 249, note *. Compare Usha and Ushas with Apsara and Apsaras.

P. 251, notes, 1. 12 ab infra. A comma has dropped out after “Ma-
hidhara.”

P. 252, notes, 1. 15. Read g\ﬁ.

P. 261, 1. 2. For Anumati, see Goldstiicker’s Dictionary, sub voce.

P. 261, note *. Also see Professor Wilson’s Translation of the Rig-veda,
Vol. II., p. 289, where Gangti occurs instead of Kuhu.

D. 266, notes, 1. 1. The verses there referred to have since come to
light in the Vdyu-purdria, but in a part of the work where I little
expected to find them. My MSS. agree, in their text of the passage,
very closely with the commentaries from which I have taken it in
note * at p. 265. )

P. 266, notes, 1. 2 ab infra. Such sandhi as is seen in mﬁ’(‘ e

~
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is unjusti,ﬁable, indeed; but it is very common in the best MSS
the Puranas. Another such specimen occurs in p- 297, notes, l.‘lgt.‘

268, notes, 1. 14. Read IMAFTATCHH -

271, note +. As Ii?f means not only ‘what was’ but ‘what is’, we

may translate: ‘whether existeut, with’, &c. Neither
taries touches on this passage. ’ ’ of the commien-

271, note *. The words ‘&Eﬁa’ LTae are in the Rig-veda, 1.,
XXI'II., 20; and it was thence that they were derived to the Vishsfu-
purdiia. Professor Wilson—in his Translation, Vol. I, p- 54—renders
them as the eye ranges over the sky.” Dr. Muir—Original Sanskrit
Teexts, Part 1V., p. 55—has “like an eye fixed in the sky.” The eye
spoken of, alike in the Rig-veda and in the Vishiu-purdia, is the sun
276. The first line of the passage here quoted from Devala, and the
first of that from Garga, are adduced, and as theirs by A};ara'ldit a
commenting on the Ydjnavalkya-smsiti, 111., 187. ’ v

. 277, last line. Place a semicolon after “Kfittiks.”

. 281, notes, . 17. Read HATTAGTATHTAINT R -

. 286, notes, 1. 12 ab infra. Read “Medini-koda ™.

287, notes, 1. 17 ab infra. For “ Linga- ina” «
MSS, of the Lingepe rja"'ria". inga-purana” read “most of my

. 288, 1. 8, 10. For Tarkshya - or Tarksha - and Arishtanemi, see p. 28,

note 2; also, Professor Wilson’s Translati Rig-
oy also, ¥ ranslation of the Rig-veda, Vol. I.,

P. 288, note §, near the end. There is, also, a proper name Apa. Vide

ate)

p. 23, L. 5.

. 291, notes, 1. 3, ab infra. Read Urja.
- 295, 1. 9 and note }." Strike out all the note but the reference at

its end. The text should be corrected to “Bfihat and Rathantara".
For .two passages of.the Rig-veda,—VI., XLVI, 1,2, and VIL, XXXII.
22, 23,—so denominated, as imported into the Sdma-veda, see the

Aitareya-brdhmasa, passim. S Rig-
Ait I.',/ i 25.1; 2 ee, further, the Rig-veda, I, LIL, 9,

. 295, notes, l._s.. For in read though in.
- 299, 1. 6. Similarly, the car of the Nisatyas or Adwins has three

wheels. See the Rig-veda, I, XXXIV., 9, &ec. &e.

- 300, 1. 9. On the immortality of the gods, and the cause thereof, see

Dr. Muir, Journal of the Royal Asiatic Society, N i
pp. 62, €3, and 135 — 140, % New Series, Vol. 1,

P. 303, note +. The Agnishwattas are mentioned in the R;'g-veda, X.,

XV, 11,

P. 313, note +. For my read the Translator’s.

P,

313, note . Read the seventh. Als 3 i
> 142’ e .. o see, for the Mahdnada river,
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