








































































































































































































































































































































































































118 VISHNU PURANA,

wards was the daughter of Himavat (the snowy mount-
ains) by Mené; and, in that character, as thfa (?n!)t Uma, f,hf,
mighty Bhava again married her'.* The lelnl.tleS Dhatri
and Vidhétfi were born to Bhfigu by Khy4ti; as was a
daughter, Sri; the wife of Narayana, the god of gods.?

MarTreya.—It it commonly said that the goddess
Srf was born from the sea of milk, when it was churned
for ambrosia. How, then, can you say that she was
the daughter of Bhrigu by Khyati?

PArASARA.—Sri, the bride of Vishnu, the mother of
the world, is eternal, imperishable. In like manner as
he is all-pervading, so also is she, O best of Bra,hma,ns3
-omnipresent. Vishiu is meaning; she is speec}.l. Ha?‘l
is polity (Naya); she is prudence (Niti). Vishnu is
understanding; she is intellect. He is righteousness;
she is devotion. He is the creator; she is creation.
Sri is the earth; Hari, the support of it. The deity is
content; the eternal Lakshmi is resignation. He is
desire; Sri is wish. He is sacrifice; she is sacrificial
donation (Dakshina). The goddess is the invocation
which attends the oblation;{ Jandrdana is the obla-

! The story of Umé’s birth and marriage occurs in the Siva
Purina, and in the Kadi Khaida of the Skanda Purana: it is
noticed briefly, and with some variation from the Puranas, in the

Rémdyana, first book: it is also given, in detail, in the Kumdra .

Sambhava of Kdliddsa. .

? The family of Bhfigu is more particularly described in the
tenth chapter. It is here mentioned merely to introduce the story
of the birth of the goddess of prosperity, Sri.

* 8ee Original Sanskrit Texts, Part IV., p. 324.

+ For “the invocation which attends the oblation”, read “the oblation

of clarified butter”, djydhuti, not djydhuiti,
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tion.* Lakshmf is the chamber where the females are
present (at a religious ceremony); Madhusidana, the
apartment of the males of the family. Lakshmf is the
altar; Hari, the stake (to which the victim is bound).
Srf is the fuel; Hari, the holy grass (Kus$a). He is the
personified Sama-veda; the goddess, lotos-throned, is
the tone of its chanting.+ Lakshmf is the prayer of
oblation (Swah4); Visudeva, the lord of the world, is
the sacrificial fire. Sauri (Vishnu) is Sankara (Siva);
and Srft is the bride of Siva (Gaurf). Keéava, O Mai-
treya, is the sun; and his radiance is the lotos-seated
goddess. Vishnu is the tribe of progenitors (Pitfigana);
Padma4 is their bride (Swadh4), the eternal bestower
of nutriment.§ Sif is the heavens; Vishnu, who is one
with all things, is wide-extended space. The lord of
Sri is the moon; she is his unfading light. She is called
the moving principle of the world; he, the wind which
bloweth everywhere. Govinda is the ocean; Lakshm,
its shore. Lakshmf is the consort of Indra (Indréni);
Madhustdana is Devendra. The holder of the discus
(Vishnu) is Yama (the regent of Tartarus); the lotos-
throned goddess is his dusky spouse (Dhiimorna). Sri
is wealth; Sridhara (Vishnu) is, himself, the god of
riches (Kubera). Lakshmi, illustrions Brahman, is
Gauri; and Keéava is the deity of ocean (Varuna). Sri

* To render puroddia, “a sacrificial cake of ground rice”. See Cole-
brooke's Two Treatises on the Hindu Law of Inheritance, p. 234, first
annotation, and p. 337, second annotation.

t “The tone of its chanting”, udgiti.

§ Here called Bhiti, in several of the MSS. I hdve examined.

§ Most of the MSS. consulted by me have, not W’ “the

eternal bestower of nutriment”, but mam‘l‘, “the perpetual be-
stower of contentment ',
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is the host of heaven (Devasend); the deity of war, her
lord, is Hari. The wielder of the mace is resistance;
the power to oppose is Sri. Lakshmi is the Késhth4
and the Kald; Hari, the Nimesha and the Muhurta.
Lakshmi is the light; and Hari, who is all, and lord of
all, the lamp. She, the mother of the world, is the
creeping vine; and Vishnu, the tree round which she
clings. She is the night; the god who is armed with
the mace and discus is the day. He, the bestower of
‘blessings, is the bridegroom; the lotos-throned goddess
is the bride. The god is one with all male, the goddess
one with all female, rivers. The lotos-eyed deity is the
standard; the goddess seated on a lotos, the banner.
Lakshmf is cupidity ; Narayana, the master of the world,
is covetousness. O thou who knowest what righteous-
ness is, Govinda is love; and Lakshmi, his gentle
spouse,® is pleasure.¥ But why thus diffusely enume-
rate their presence? It is enough to say, in a word,
that, of gods, animals, and men, Hari is all that is called
male; Lakshmi is all that is termed female. There is
nothing else than they. 4~ -« v« ¢
'/,:__r,,,.!,,, oo, Z-("("

SACRIFICE OF DAKSHA.!*
(From the Viyu Purana.)

“There was formerly a peak of Meru, named Savitra,
abounding with gems, radiant as the sun, and celebrated

! The sacrifice of Daksha is a legend of some interest, from
its historical and archzological relations. It is, obviously, intended

_ " There is nothing, in the MSS. I have seen, answering to “his gentle
spouse ", 1 Rdga, “love”; rati, “pleasura”.
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throughout the three worlds; of immense extent, and
difficult of access, and an object of universal veneration.
Upon that glorious eminence, rich with mineral trea-
sures, as upon a splendid couch, the deity Siva reclined,
accompanied by the daughter of the sovereign of
mountains, and attended by the mighty Adityas, the
powerful Vasus, and by the heavenly physicians, the

to intimate a struggle between the worshippers of Siva and of
Vishniu, in which, at first, the latter, but, finally , the former,
acquired the ascendancy. It is, also, a favourite subject of Hindu
sculpture, at least with the Hindus of the Saiva division, and
makes a conspicuous figure both at Llephanta and Ellora. A re-
presentation of the dispersion and mutilation of the gods and
sages by Virabhadra, at the former, is published in the Archzeo-
logia, Vol. VII., 326, where it is described as the Judgment of
Solomon! A figure of Virabhadra is given by Niebuhr, Vol. 11,
tab. 10; and the entire group, in the Bombay Transactions, Vol. I.,
p- 220. Tt is described, p. 229: but Mr. Erskine has not verified
the subject, although it cannot admit of doubt. The group de-
scribed, p. 224, probably represents the.introductory details given
in our text. Of the Ellora sculptures, a striking one occurs in
what Sir C. Malet calls the Doomar Leyna cave, where is “Veer
Budder, with eight hands. In one is suspended the slain Rajah
Dutz” A. R. Vol. VL., 896. And there is also a representation
of ‘Ehr Budr’ in one of the colonnades of Kailas; being, in fact,
the same figure as that at Elephanta. Bombay Tr., Vol. IIL., 287.
The legend of Daksha, therefore, was popular when those cavern
temples were excavated. The story is told in much more detail
in several other Purdiias, and with some variations, which will
be noticed: but the above has been selected as a specimen of the
style of the Vayu Purdna, and as being a narration which, from
its inartificial, obscure, tautological, and uncircumstantial con-
struction, is, probably, of an ancient date. The same legend, in

the same words, is given in the Brahma Purésna,
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sons of Aswini; by Kubera,* surrounded by his train
of Guhyakas, the lord of the Yakshas, who dwells on
Kaildsa. There also was the great Muni Usanas: there
were Rishis of the first order, with Sanatkuméra at
their head; divine Rishis, preceded by Angiras; Viswé-
vasu, with his bands of heavenly choristers; the sages
Narada and Parvata; and innumerable troops of ce-
lestial nymphs. The breeze blew upon the mountain,
bland, pure, and fragrant; and the trees were decorated
with flowers that blossomed in every season. The
Vidyadharas and Siddhas, affluent in devotion, waited
upon Mahéideva, the lord of living creatures;t and
many other beings, of various forms, did him homage.
Rékshasas of terrific semblance, and Piséchas of great
strength, of different shapes and features, armed with
various weapons, and blazing like fire, were delighted
to be present, as the followers of the god. There stood
the royal Nandin, : high in the favour of his lord, armed
with a fiery trident,§ shining with inherent lustre; and
there the best of rivers, Gangs, the assemblage of all
holy waters,| stood adoring the mighty deity. Thus
worshipped by all the most excellent of sages and of
gods, abode the omnipotent and all-gloriousTMahadeva.
“In former times Daksha commenced a holy sacri-
fice on the side of Himavat, at the sacred spot Ganga-

* In the original, Vaiéravaia.

+ Pasdupati: rather, “lord of sacrificial animals”; and so in p. 125, 1. 3.

+ In the Sanskrit, Nandiswara,

§ Sila, “a pike”; and so wherever “trident” occurs in the present
extract from the Vdyu-purdia.

|| 'The more literal rendering would be : “rising from the water of all holy
places situate on streams”: EEl \

9 Instead of “omnipotent and all-glorious”, read “divine”, bhagavat.
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dwéra, frequented by the Rishis.
of ?,ssisting at this solemn rite, came , with Indra* at
their hea‘d, to Mahideva, and intimated their purpose
and, hfwmg received his permission, departed, in thei13
s!Jlendld chariots, to Gangédwéra, as tradition ’re orts.!
They fO}znd Daksha, the best of the devout, surrolljmdet.i
by the singers and nymphs of heaven, and by numerous
sages, beneath the shade of clustering trees and climb-
ing Plants; and all of them, whether dwellers on earth
In awr, or in the regions above the skies, a.pproached’
t'he. patriarch with outward gestures of respect. The
Adityas, Vasus, Rudras, + Maruts, all entitled to partake
o‘f the oblations, together with Jishtu, were present
The (four classes of Pitris) Ushmapas, Somapas, Aj a-.
pas, an.d Dhiimapas, (or those who feed upon the’ ﬂalz’le
the acld. juice, the butter, or the smoke of offeringq),
the Aswins, and the progenitors, came along Wi},h,
Brahmé. Creatures of every class, born from the womb
'the egg, from vapour, or vegetation, came upon theil3
Invocation; as did all the gods, with their brides, who
n their resplendent vehicles, blazed like so man): ﬁresj

The gods, desirous

. .‘ Or this may be understood to imply, that the original stor
18 in the Vedas; the term being, as usual in such a referencey
gfa lgﬁfz.l Gangddwara, the place where the Ganges descends,
to the plalns— or Haridwér, as it is more usually termed —i
usua.lly specified as the scene of action. The Linga is mm:s
precise, calling it Kanakhala, which is the village still callefi3
Kankhal, near Haridw4r (Megha Dita, p. 59). It rather inac
rately, however, describes this as upon Hamsa peak, a pointcz;'

the Himdlaya: ‘éﬂ'ﬂ?‘ ferafeay)

* The Sanskrit has Kraty,
t Add Sddhyas,
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Beholding them thus assembled, the sage Dadhicha
was filled with indignation, and observed: ‘The man
who worships what ought not to be worshipped, or
pays not reverence where veneration is due, is guilty,
most assuredly, of heinous sin.” Then, addressing
Daksha, he said to him: ‘Why do you not offer homage
to the god who is the lord of life* (Pasubhartfi)?’
Daksha spake: ‘I have already many Rudras present,
armed with tridents, wearing braided hair, and existing
in eleven forms. I recognize no other Mahédeva.
Dadhichaspake: “The invocation that is not addressedto
f4a is, for all, but a solitary (and imperfect) summons.
Inasmuch as I behold no other divinity who is superior
to Sankara, this sacrifice of Daksha will not be com-
. pleted.’¥ Daksha spake: ‘I offer, in a golden cup, this
entire oblation, which has been consecrated by many
prayers, as an offering ever due to the unequalled
Vishhu,! the sovereign lord of all.’*

1 The Kirma Purdna gives also this discussion between
Dadhicha and Daksha; and their dialogue contains some curious
matter. Daksha, for instance, states that no portion of a sacrifice
is ever allotted to Siva, and no prayers are directed to be addres-
sed to him, or to his bride:

* Rather, “the guardian of animals fit for sacrifice”.

§ wTRmEEed YR 7 FafEan
quTE WA w1 uRTE IAR N
auT Twe fagen awed « wfgwfay
For the text, from the Mahdbhdirata, of a passage nearly identical
with that in which these verses occur, accompanied by a very different
rendering from that given above, see Original Sanskrit Texts, Part 1v,
pp- 314, et seq.
+ The epithet makheda, “lord of sacrifice”, is here omitted.

g
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“In the meanwhile the virtuous daughter of the
rfxountain king, observing the departure of the divini-
tle.s, addressed her lord, the god of living beings, and
sald —Uma spake — ‘Whither, O lord, have the gods,
preceded by Indra,® this day departed? Tell me truly,

F9ET g9y 7 Wi e )
T AAT AT AT AwR A Fw@R 0

Dadhicha apparently evades the objection, and claims a share for
-Rudra, consisting of the triad of gods, as one with the sun, who
is, undoubtedly, hymned by the several ministering priests of
the Vedas:

¥ AR WERIY: WAATAAL GO |

@ s 18 glaTagn
Daksha replies that the twelve Adityas receive special oblations;
that they are all the suns; and that he knows of no other. The’
Munis, who overhear the dispute, concur in his sentiments:

¥ Ua grentfeat sfgaasafi:

LR Tfa gt @ g=n faad <30

EHT g g gArgTar [Fgwa: |

IRfAAgaIRs a@ FrEgrEaw: |
These notions seem to have been exchanged for others, in the
days of the 'Padma Purana and Bhagavata; as they place Daksha’s
neglect of Siva to the latter’s filthy practices,—his going naked,
smearing himself with ashes, carrying a skull, and behaving as if
l}e were drunk or crazed; alluding, no doubt, to the practices of
Saiva mendicants, who seem to have abounded in the days of
Sankara Achirya, and since. There is no discussion in the Bhd-
gavata; but Rudra is described as present at a former assembly.
when his father-in-law censured him before the guests, and, il’l
consequence, he departed in a rage. His follower Nandin{ curses
the company; and Bhiigu retorts in language descriptive of the
Vimacharins or left hand worshippers of Siva. “May all those”,

_* Sakra, in the original.
+ Nandi$wara,
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O thou who knowest all truth; for a great doubt per-
plexes me.” Mahe§wara spake: ‘Illustrious goddess,
the excellent patriarch Daksha celebrates the sacrifice
of a horse; and thither the gods repair.” Devi spake:
‘Why, then, most mighty god, dost thou also not pro-
ceed to this solemnity? By what hinderance is thy
progress thither impeded? Maheswara spake: ‘This
is the contrivance, mighty queen, of all the gods, that,
in all sacrifices, no portion should be assigned to me.
In consequence of an arrangement formerly devised,
the gods allow me, of right, no participation of sacrificial
offerings.” Devi spake: ‘The lord god lives in all bodily
forms;* and his might is eminent through his superior
faculties. He is unsurpassable, he is unapproachable, in
splendour and glory and power. That such as he should
be excluded from his share of oblations fills me with
deep sorrow; and a trembling, O sinless, seizes upon

he says,t “who adopt the worship of Bhava (S'iva), all those
who follow the practices of his worshippers, become heretics, and
oppugners of holy doctrines. May they neglect the observances
of purification; may they be of infirm intellects, wearing clotted
hair, and ornamenting themselves with ashes and bones; and may
they enter the Saiva initiation, in which spirituous liquor is the
libation.”

* Professor Wilson doubtless read aﬁ
have consulted give Y, “in all the gods”.
t Bhdgavata-purdia, 1V., 2, 28—29:
WAAAUT § 7 7 9 ar@wgAan: |
grafE & wag akrEafufas o
AEWTET FEfua st |
fang fradi=rat o9 3 gUwaA

This passage will be found translated in Original Sanskrit Texts,

Part IV., p. 321,

: but the MSS. which I - |
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my frame. Shall I now practise bounty, restraint, or
penance, so that my lord, who is inconceivable, may
obtain a share,—a half, or a third portion,—of the
sacrifice ?’!

“Then the mighty and incomprehensible deity, being
pleased, said to his bride, thus agitated and speaking:
‘Slender-waisted queen of the gods, thou knowest not
the purport of what thou sayest. But I know it, O thou
V\tith large eyes; for the holy declare all things by me-
ditation. By thy perplexity this day are all the gods,

' This simple account of Sati’s share in the transaction is
considerably modified in other accounts. In the Kirma, the
quarrel begins with Daksha the patriarch’s being, as he thinks
treated, by his son-in-law, with less respect than is his due. Upor;
his daughter Sati’s subsequently visiting him, he abuses her hus-
band, and turns her out of his house. She, in spite, destroys
herself : FRIZTATAATAAT | Siva, hearing of this, comes to
Daksha, and curses him to be born as a Kshatriya, the son of
the Prachetasas, and to beget a son on his own daughter :

o | AT FIAFYIgAE oy |
It is in this subsequent birth that the sacrifice occurs, The Linga
and Matsya allude to the dispute between Daksha and Sati, and
to the latter’s putting an end to herself by Yoga:

HEHATAN I NAATG T g |
The Padma, Bhigavata, and Skanda,—in the Kasi Khatida.—
relate the dispute between father and daughter in a like mann,er
and in more detail. The first refers the death of Sati , however:
to a prior period; and that and the Bhégavata both ascribe it to

Yoga:
2N 2 TawwT: |
| g9 wATFUSiaaT | ¢

§ The Kasi Kharida, with an improvement indicative of a later age,
makes Sati throw herself into the fire prepared for the solemnity.

* Bhdgavata-purdia, 1V., 4, 27.
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with Mahendra and all the three worlds, utterly con-
founded. In my sacrifice, those who worship me repeat
my praises, and chant the Rathantara song of the Sama-
veda. My priests worship me in the sacrifice of true
wisdom, where no officiating Brahman is needed; and,
in this, they offer me my portion.”* Devi spake: ‘The
lord is the root of all, and, assuredly, in every assem-
blage of the female world, praises or hides himself at
will.” Mahédeva spake: ‘Queen of the gods, I praise
not myself. Approach, and behold whom I shall create
for the purpose of claiming my share of the rite.
«Having thus spoken to his beloved spouse, the
mighty Maheéwara created, from his mouth, a being
like the fire of fate;} a divine being, with a thousand
heads, a thousand eyes, a thousand feet; wielding a
thousand clubs, a thousand shafts; holding the shell,
the discus, the mace, and bearing a blazing bow and
battle-axe; § fierce and terrific; shining with dreadful
splendour, and decorated with the crescent moon;
clothed in a tiger’s skin dripping with blood, having a
capacious stomach, and a vast mouth armed with for-
midable tusks. His ears were erect; his lips were pen-

dulous; his tongue was lightning; his hand brandished -

the thunder bolt; flames streamed from his hair; a
necklace of pearls wound round his neck; a garland of
flame descended on his breast. Radiant with lustre,
he looked like the final fire that consumes the world.
Four tremendous tusks projected from a mouth which

* See Original Sanskrit Texts, Part 1V, p. 316, note 281.

¥ Suprdkiita.

+ Kaldgni. Some MSS. have krodhdgni, “the fire of wrath”.
§ Add “sword”, asi. o '
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extended from ear to ear. He was of vast bulk, vast
str.ength, a mighty male and lord, the destroyer :)f the
universe, and like a large fig-tree in circumference:
shining like a hundred moons at once: fierce as thej
fire o.f love; having four heads, sharp white teeth and
of 1n}ghty fierceness, vigour, activity, and coul"age~
glowing with the blaze of a thousand fiery suns at thé
fblld of the world; like a thousand undimmed 1noons;
m.bu]k, like Himéadri, Kaildsa, or Sumeru, or Mandara,
with lel its gleaming herbs; bright as the sun of de-’
struction at the end of ages; of irresistible prowess
and beautiful aspect; irascible, with lowering eyes and
a countenance burning like fire; clothed in the hi’de of
the eflephant and lion,* and girt round with snakes:
wearing a turban on his head, a moon on his browf
sometimes savage, sometimes mild; having a chapleé
of many flowers on his head, anointed with various
unguents, adorned with different ornaments and many
S(zrts of jewels, wearing a garland of heavenly Kan'li)-
kira flowers, and rolling his eyes with rage. Sometimes
he danced; sometimes he laughed aloud; sometime;
he stood wrapt in meditation; sometimes he tramplea
upon the earth; sometimes he sang; sometimes he
wept repeatedly. And he was endowed with the facul-
ties of wisdom, dispassion, power, penance, truth, en-
dura.ncc.a, fortitude, dominion, and self-knowledge. ’
.“.ThlS l.)eing then knelt down upon the ground, and
raising his hands respectfully to his head, sa,,id t(;
Mahédeva: ‘Sovereign of the gods, command what it

* The original, in the MSS. known to me, is ®3¥ U
i A . e, is ] i
th; accusative. That is to say, there is no m’entio‘g"')z‘ tht;ﬂelophal’ﬂ;l'fl
. 9
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is that I must do for thee’; to which\Maheéwar:a re-
plied: ‘Spoil the sacrifice of Daksha. Then the }nlghty
Virabhadra, having heard the pleasure.of hls* lord,
bowed down his head to the feet of PraJ:i.pat}, and,
starting like a lion loosed from bonds, despoiled the
sacrifice of Daksha; knowing that he h.ad been created
by the displeasure of Devi. She, to0, 1In }ler \Yrat.h,-als
the fearful goddess Rudrakalf, accompanied him, with
all her train, to witness his deeds. Vi.rabha,dr‘a,‘ the
fierce, abiding in the region of ghosts, is the ?mmster
of the anger of Devi. And he the.n created, h‘Ol?l the
pores of his skin, powerful demigods,t the mighty
attendants upon Rudra, of equal valour. and st.rength,
who started, by hundreds and thousands, into existence.
Then a loud and confused clamour filled all the ex-
panse of ether, and inspired the denizens of heaven
with dread. The mountains tottered, and earth shoo}t;
the winds roared, and the depths of the sea were dis-
turbed; the fires lost their radiance, and the sun grew
pale; the planets of the ﬁrme'mme.nt shone not:, neither
did the stars give light; the Rishis ceased ’.r.hen- hymns,
and gods and demons were mute; and thick darkness
eclipsed the chariots of the skies. '
«Then from the gloom emerged fearful anq numer-
ous forms, shouting the cry of battle; who instantly

1 The description of Virabhadra and his followers is given in
other Puranas, in the same strain, but with less detail.

* In the original, Umapati.
+ The original calls them Raumas:
& a |
FeYF VAFLAT ATATA I

+ Hereabouts the translation is somewhat free.
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broke or overturned the sacrificial columns, trampled
opon the altars, and danced amidst the oblations.
Running wildly hither and thither, with the speed of
wind, they tossed about the implements and vessels
of sacrifice, which looked like stars precipitated from
the heavens. The piles of food and beverage for the
gods, which had been heaped up like mountains; the
rivers of milk; the banks of curds and butter; the sands
of honey, and butter-milk, and sugar; the mounds of
condiments and spices of every flavour; the undulating
knolls of flesh and other viands; the celestial liquors,
pastes, and confections, which had been prepared; these
the spirits of wrath devoured, or defiled, or scattered

abroad. Then, falling upon the host of the gods, these

vast and resistless Rudras beat or terrified them, mocked

and insulted the nymphs and goddesses, and quickly

put an end to the rite, although defended by all the

gods; being the ministers of Rudra’s wrath, and similar

to himself.' Some then made a hideous clamour, whilst

others fearfully shouted, when Yajna was decapitated.

For the divine Yajna, the lord of sacrifice, then began

to fly up to heaven, in the shape of a deer; and Vira-
bhadra, of immeasurable spirit,apprehending his power,

! Their exploits, and those of Virabhadra, are more particu-

il larly specified elsewhere, especially in the Linga, Kdrma, and
d Bhigavata Purdnas.
@ Yama has his staff broken; Saraswati and the Matris have their
8 noses cut off; Mitra or Bhaga has his eyes pulled out; Pishan
d has his tecth knocked down his throat; Chandra is pummelled;
8 Vahni’s hands are cut off; Bhiigu loses his beard; the Brahmans
" are pelted with stones; the Prajdpatis are beaten; and the gods

Indra is knocked down and trampled on;

and demigods are run through with swords, or stuck with arrows.

9’
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cut off his vast head, after he had mounted into the
sky.! Daksha, the patriarch, his sacrifice being de-
stroyed, overcome with terror, and utterly broken in
spirit, fell, then, upon the ground, where his head was
spurned by the feet of the cruel Virabhadra.? The
thirty scores® of sacred divinities were all presently

! This is also mentioned in the Linga and in the Hari Vamsa:
and the latter thus accounts for the origin of the coustellation
Mfigadiras; Yajna, with the head of a deer, being elevated to the
planetary region, by Brahma.

2 As he prays to Siva presently, it could not well be meant,
here, that Daksha was decapitated, although that is the story in
other places. The Linga and Bhdgavata both state that Vira-
bhadra cut off Daksha’s head, and threw it into the fire. After
the fray, therefore, when Siva restored the dead to life, and the
mutilated to their limbs, Daksha’s head was not forthcoming. It
was, therefore, replaced by the head of a goat, or, according to
the K4s$i Khanda, that of a ram. No notice is taken, in our
text, of the conflict elsewhere described between Virabhadra and
Vishnu. In the Linga, the latter is beheaded; and his head is
blown, by the wind, into the fire. The Kurma, though a Saiva
Purina, is less irreverent towards Vishnu, and, after describing
a contest in which both parties occasionally prevail, makes
Brabma interpose, and separate the combatants. The Kasi
Khanda of the Skanda Purina describes Vishiu as defeated, and

at the mercy of Virabhadra, who is prohibited, Ly a voice from
heaven, from destroying his antagonist; whilst, in the Hari Varsa,
Vishfiu compels Siva to fly, after taking him by the throat and
nearly strangling him. The blackness of Siva’s neck arose from
this throttling, and not, as elsewhere described, from his drinking
the poison produced at the churning of the ocean.

* “Three hundred E{ld thirty millions”. The original is:
TAfANTTATT AT A FASr: |
qrRatfaE sy T91: fdgasw g
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bound, with a band of five, by their lion-like foe: and
they all then addressed him, crying: ‘O Rudra ’have
mercy upon thy servants! O lord, dismiss thine a,nger"
T!]llS spake Brahm4, and the other gods, and the a:-
triarch Daksha; and, raising their hands, they sali)d°
‘D.eclare, mighty being, who thou art.’ Virabhadra:
s?Jld: ‘I am not a god, nor an Aditya; nor am I come
hither for enjoyment, nor curious to bebold the chiefs
of the divinities. Know that T am come to destro
the sacrifice of Daksha, and that T am called Vfrabha}j
dra, the issue of the wrath of Rudra. Bhadrakali, also
who has sprung from the anger of Devi, is sent he;'e b :
the god of gods, to destroy this rite. Take refuge k’iny
?f kings, with him who is the lord of Uma. For l,)ettef
is the anger of Rudra than the blessings of other gods.’
“Having heard the words of Virabhadra, the right-
eous Daksha propitiated the mighty god, the holder
of the trident, Mahe$wara. The hearth of sacrifice
desertéd by the Brahmans, had been consumed; Yajn;
had been metamorphosed to an antelope; the ;ires of
Rudra’s wrath had been kindled; the attendants
wounded by the tridents of the servants of the god,
were g.roaning with pain; the pieces of the uprooted,
sacrificial posts were scattered here and there; and
the fragments of the meat-offerings were carriéd off

§ by flights of hungry vultures and herds of howlin
J jackals. .
§ posture of meditation, the many-sighted victor of his

foes, Daksha, fixed his eyes everywhere upon his

Suppressing his vital aurs, and taking up a

thoughts. Then the god of gods appeared from the

 altar, resplendent as a thousand suns, and smiled upon

him, and said: ‘Daksha, thy sacrifice has been destroyed
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through sacred knowledge. T am well pleased with
thee.” And then he smiled again, and said: ‘What shall
I do for thee? Declare, together with the preceptor
of the gods.’

«Then Daksha, frightened, alarmed, and agitated,
his eyes suffused with tears, raised his hands reveren-
tially to his brow, and said: ‘If, lord, thou art pleased;
if T have found favour in thy sight; if I am to be the
object of thy benevolence; if thou wilt confer upon
me a boon, this is the blessing I solicit, that all these
provisions for the solemn sacrifice, which have been
collected with much trouble, and during a long time,
and which have now been eaten, drunk, devoured,
burnt, broken, scattered abroad, may not have been
prepared in vain.” ‘So let it be’, replied Hara, the sub-
duer of Indra.* And thereupon Daksha knelt down
upon the earth, and praised, gratefully, the author of
righteousness, the three-eyed god Mahadeva, repeating
the eight thousand names of the deity whose emblem
is a bull.”

* Bhaganetra is here used, in the Sanskrit, for “Indra™ See the
article §EETY in Professor Wilson’s Sanskrit Dictionary,

CHAPTER IX.

Legend of Lakshmi. Durvdsas gives a garland to Indra: he treats
it disrespectfully, and is cursed by the Muni. The power of
the gods impaired: they are oppressed by the Ddinavas, and
hana recourse to Vishinu. The churning of the ocean. Praises
of Sri.

PArASARA.—But, with respect to the question thou
hast asked me, Maitreya, relating to the history of Sri,
hear from me the tale, as it was told to me by Marichi.

Durvésas, a portion of Sankara (Siva), was wander-
ing over the earth; when he beheld, in the hands of a
nymph of air,? a garland of flowers culled from the
trees of heaven, the fragrant odour of which spread
throughout the forest, and enraptured all who dwelt
beneath its shade. The sage, who was then possessed
by religious phrensy,® when he beheld that garland,
demanded it of the graceful and full-eyed nymph, who,

' Durvdsas was the son of Atri by Anasiyd, and was an in-
carnation of a portion of Siva.

2 A Vidyadhari. These beings, male and female, are spirits
of an inferior order, tenanting the middle regions of the atmo-
sphere. According to the Vdyu, the garland was given to the
nymph by Devi. 4

3 He observed the Vrata, or vow of insanity, SATAATYH |
equivalent to the ecstasies of some religious fanatics. ‘In this
state’, says the commentator, ‘even saints are devils’: Y=Y

fg st fawreT 39 aq«

* The MSS. of the commentary which I have had access to read:

N fe sR=rwianE=ET L7 94847 |
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bowing to him reverentially, immediately presented
it to him. He, as one frantic, placed the chaplet upon
his brow, and, thus decorated, resuu;ed his path; when
he beheld (Indra) the husband of Sachi, the ruler of
the three worlds, approach, seated on his infuriated
elephant, Airavata, and attended by the gods. The
phrensied sage, taking from his head the garland .of
flowers, amidst which the bees collected ambrosia,
threw it to the king of the gods, who canght it, and
suspended it on the brow of Airdvata, where it shon.e
like the river Jihnavi, glittering on the dark summit
of the mountain Kaildsa.* The elephant, whose eyes
were dim with inebriety, and attracted by the smell,
took hold of the garland with his trunk, and cast it on
the earth. That chief of sages, Durvisas, was highly
incensed at this disrespectful treatment of his gift, and
thus angrily addressed the sovereign of the immortals:
“Inflated with the intoxication of power, Visava,
vile of spirit, thou art an idiot not to respect the gar-
land I presented to thee, which was the dwelling of
Fortune (Srf). Thou hast not acknowledged it as a
largess; thou hast not bowed thyself before me; thou
hast not placed the wreath upon thy head, with thy
countenance expanding with delight. Now, fool, for
that thou hast not infinitely prized the garland that I
gave thee, thy sovereignity over the three worlds shall
be subverted. Thou confoundest me, Sakra, with other
Brahmans; and hence I have suffered disrespect from

* The original is simply:

THRFATUEE FATTTAgEf |
QT (W FamafgEs avgat a9t
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thy arrogance. But, in like manner as thou hast cast
the garland I gave thee down on the ground, so shall
thy dominion over the universe be whelmed in ruin.
Thou hast offended one whose wrath is dreaded by
all created things, king of the gods, even me, by thine
excessive pride.” ‘
Descending hastily from his elephant, Mahendra
endeavoured to appease the sinless Durvésas. But, to
the excuses and prostrations of the thousand-eyed, the
Muni answered: “I am not of a compassionate heart,
nor 1s forgiveness congenial to my nature. Other Munis
may relent; but know me, Sakra, to be Durvasas. Thou
hast in vain been rendered insolent by Gautama and
others; for know me, Indra, to be Durvasas, whose
nature is a stranger to remorse. Thou hast been flat-
tered by Vasishtha and other tender-hearted saints,
whose loud praises have made thee so arrogant that
thou hast insulted me.* But who is there in the uni-
verse that can behold my countenance, dark with
frowns, and surrounded by my blazing hair, and not
tremble? What need of words? I will not forgive,
whatever semblance of humility thou mayest assume.”
Having thus spoken, the Brahman went his way;
and the king of the gods, remounting his elephant,
returned to his capital, Amarivati. Thenceforward,
Maitreya, the three worlds and Sakra lost their vigour;
and all vegetable products, plants, and herbs were
withered and died; sacrifices were no longer offered;
devout exercises no longer practised; men were no
more addicted to charity, or any moral or religious

* See Original Sanskrit Texts, Part I, p, 95, note,
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obligation; all beings became devoid of steadiness;*
all the faculties of sense were obstructed.by cupidity;
and men’s desires were excited by frivolous objects.
Where there is energy* there is prosperity; and upon
prosperity energy depends. How can those abandoned
by prosperity be possessed of energy? And without
energy where is excellence? Without excellence there
can be no vigour or heroism amongst men. He who
has neither courage nor strength will be spurned by
all; and he who is universally treated with disgrace
must suffer abasement of his intellectual faculties.
The three regions being thus wholly divested of
prosperity, and deprived of energy, the Dinavas and
sons of Diti, the enemies of the gods, who were in-
capable of steadiness, and agitated by ambition, put
forth their strength against the gods. They engaged
in war with the feeble and unfortunate divinities; and
Indra and the rest, being overcome in fight, fled, for
- refuge, to Brahmé, preceded by the god of flame
(Hut4sana). When the great father of the universe
had heard all that had come to pass, he said to the
deities: “Repair, for protection, to the god of high and
low; the tamer of the demons; the causeless cause of
creation, preservation, and destruction; the progenitor
of the progenitors; the immortal,unconquerable Vishnu;
the cause of matter and spirit, of his unengendered
products; the remover of the grief of all who humble
themselves before him. He will give you aid.” Having

! They became (@), Nihsattwa; and Saitwa is explained,
throughout, by Dhairya (ﬁ!}), ‘steadiness’, ‘fortitude’.
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thus spoken to the deities, Brahmé4 proceeded, along
with them, to the northern shore of the sea of milk, -
and, with reverential words, thus prayed to the supreme
Hari:—

“We glorify him who is all things; the lord supreme
over all; unborn, imperishable; the protector of the
mighty ones of creation; the unperceived,” indivisible
Néarayana; the smallest of the smallest, the largest of
the largest, of the elements; in whom are all things;
from whom are all things; who was before existence;
the god who is all beings; who is the end of ultimate
objects; who is beyond final spirit, and is one with
supreme soul; who is contemplated, as the cause of
final liberation, by sages anxious to be free; in whom
are not the qualities of goodness, foulness, or darkness,
that belong to undeveloped nature. May that purest
of all pure spirits this day be propitious to us. May
that Hari be propitious to us, whose inherent might is
not an object of the progressive chain of moments, or
of days, that . make up time. May he who is called the
supreme god, who is not in need of assistance, Hari,
the soul of all embodied substance, be favourable unto
us. May that Hari, who is both cause and effect; who
is the cause of cause, the effect of effect; he who is the
effect of successive effect; who is the effect of the effect
of the effect, himself; the product of the effect of the
effect of the effect, (or elemental substance).! To him I
bow. The cause of the cause; the cause of the cause

! The first effect of primary cause is nature, or Prakfiti; the
effect of the effect, or of Prakriti, is Mahat; effect in the third

* Here and below, this represents sattwa.

* Aprakdia; explained, by the commentator, to mean “self-illuminated”,
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of the canse; the cause of them all: to him I bow. To
him who is the enjoyer and thing to be enjoyed; the
creator and thing to be created; who is the agent and
the effect: to that supreme being I bow. The infinite
nature of Vishru is pure, intelligent, perpetual, unborn,
undecayable, inexhaustible, inscrutable, immutable; it
is neither gross nor subtile, nor capable of being de-
fined: to that ever holy nature of Vishinu I bow. To
him whose faculty to create the universe abides in but
a part of but the ten-millionth part of him; to him who
is one with the inexhaustible supreme spirit, I bow:
and to ‘the glorious nature of the supreme Vishnu,
which nor gods, nor sages, nor I, nor Sankara appre-
hend; that nature which the Yogins, after incessant
effort, effacing both moral merit and demerit, behold
to be contemplated in the mystical monosyllable Om:
the supreme glory of Vishnu, who is the first of all;
of whom, one only god, the triple energy is the same
with Brahm#, Vishau, and Siva: O lord of all, great
soul of all, asylum of all, undecayable, have pity upon
thy servants! O Vishnu, be manifest unto us.”
Paragara continued.—The gods, having heard this
prayer uttered by Brahméi, bowed down, and cried:
«Be favourable to us! Be present to our sight. We

degree is Ahaihkdra; in the fourth, or the effect of the effect
(Aharnkdra) of the effect (Mahat) of the effect (Prakfiti), is ele-
mentary substance, or Bhita. Vishiiu is each and all. So, in
the succeeding ascending scale, Brahma is the cause of mortal
life; the cause of Brahmd is the egg, or aggregate elementary
matter; its cause is, therefore, elementary matter; the cause of
which is subtile or rudimental matter, which originates from
Ahamkara; and so on, Vishnu is, also, each and all of these.
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§ bow down to that glorious nature which the mighty

Brahmé does not know; that which is thy nuture, 0
imperishable, in whom the universe abides.” Then,
the gods having ended, Brihaspati and the divine
RNhls thus prayed: “We bow down to the being en-
titled to adoration; who is the first object of sacrifice;
who was before the first of things; the creator of the
creator of the world; the undefinable. O lord of all
that has been or is to be; imperishable type of sacrifice;
have pity upon thy worshippers! Appear to them pros-
trate before thee. Here is Brahm4; here is Trilochana
(the three-eyed Swa), with the Rudras; Piishan (the
sun), with the Adityas; and Fire, with all the mighty
luminaries.” Here are the sons of Aswini (the two
Aswini Kumaras), the Vasus and all the winds, the
Sadhyas, the Viswadevas, and Indra, the king of the
gods; all of whom bow lowly before thee. All the
tribes of the immortals, vanquished by the demon host,
have fled to thee for succour.”

Thus prayed to, the supreme deity, the mighty
holder of the conch and discus, showed himself to them;
and, beholding the lord of gods, hearing a shell, a dis-
cus, and a mace, the assemblage of primeval form, and
radiant with embodied light, PitAmaha and the other
deities, their eyes moistened with rapture, first paid
himn homage, and then thus addressed him: “Repeated
salutation to thee, who art indefinable! Thou art Brah-
mé; thou art the wielder of the Pindka bow (Siva);
thou art Indra; thou art fire, air, the god of waters, }

* “Fire, with all its forms”: QTHHRY § ([E‘Ifi:[ﬁ‘{: |

1 Varuia, in the original.
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the sun,* the king of death (Yama), the Vasus, the
Maruts (the winds), the Sadhyas, and Viswadevas.
This assembly of divinities, that now has come before
thee, thou art; for, the creator of the world, thou art
everywhere. Thou art the sacrifice, the prayer of ob-
lation, ¥ the mystic syllable Om, the sovereign of all
creatures. Thou art all that is to be known, or to be
unknown. O universal soul, the whole world consists
of thee. We, discomfited by the Daityas, have fled to

thee, O Vishnu, for refuge. Spirit of all,; have com- |

passion upon us! Defend us with thy mighty power.
There will be affliction, desire, trouble, and grief, until
thy protection is obtained: but thou art the remover
of all sins. Do thou, then, O pure of spirit, show favour
unto us, who have fled to thee! O lord of all, protect
us with thy great power, in union with the goddess
who is thy strength.”'§ Hari, the creator of the uni-
verse, being thus prayed to by the prostrate divinities,
smiled, and thus spake: “ With renovated energy, O
gods, I will restore your strength. Do you act as I
enjoin. Let all the gods, associated with the Asuras,
cast all sorts of medicinal herbs into the sea of milk;
and then, taking the mountain Mandara for the churn-
ing-stick, the serpent Vasuki for the rope, churn the

! With thy Sakti, or the goddess Sri or Lakshmi.

* In the Sanskrit, Savitri.

+ Vashatkdra, “the exclamation at a sacrifice”.

+ These words, and “universal soul”, just above, are to render sar-
vatman.

§ “Lord of all energies, make us, by thy power, to prosper”:

AsEt iy TAFRTEATIH FY |
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ocean together for ambrosia; depending upon my aid.
To secure the assistance of the Daityas, you must be
at peace with them, and engage to give them an equal
portion of the fruit of your associated toil; promising
them, that, by drinking the Amfita that shall be pro-
duced from the agitated ocean, they shall become
mighty and immortal. I will take care that the enemies
of the gods shall not partake of the precious draught;
that they shall share in the labour alone.”

Being thus instructed by the god of gods, the divini-
ties entered into alliance with the demons: and they
jointly undertook the acquirement of the beverage of
immortality. They collected various kinds of medicinal
herbs, and cast them into the sea of milk, the waters
of which were radiant as the thin and shining clouds
of autumn. They then took the mountain Mandara
for the staff, the serpent Vasuki for the cord, and
commenced to churn the ocean for the Amfita. The
assembled gods were stationed, by Ktishia, at the tail
of the serpent; the Daityas and Dénavas, at its head
and neck. Scorched by the flames emitted from his
inflated hood, the demons were shorn of their glory;
whilst the clouds, driven towards his tail by the breath
of his mouth, refreshed the gods with revivifying
showers. In the midst of the milky sea, Hari himself,
in the form of a tortoise, served as a pivot for the
mountain, as it was whirled around. The holder of
the mace and discus was present, in other forms,
amongst the gods and demons, and assisted to drag
the monarch of the serpent race; and, in another vast
body, he sat upon the summit of the mountain. With
one portion of his energy, unseen by gods or demons,
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he sustained the serpent-king, and, with another, in-
fused vigour into the gods.
From the ocean, thus churned by the gods and
Dénavas, first uprose the cow Surabhi, the fountain
of milk and curds, worshipped by the divinities, and
beheld by them and their associates with minds dis-
turbed and eyes glistening with delight. Then, as the
holy Siddhas in the sky wondered what this could be,
appeared the goddess Véaruif (the deity of wine), her
eyes rolling with intoxication. Next, from the whirl-
pool of the deep, sprang the celestial Parijata tree, the
delight of the nymphs of heaven; perfuming the world
with its blossoms. The troop of Apsarasas (the nymphs
of heaven), were then produced, of surprising loveliness,
endowed with beauty and with taste. The cool-rayed
moon next rose, and was seized by Mahadeva; and
then poison was engendered from the sea, of which
the snake-gods (N4gas) took possession. Dhanwan-
tari, robed in white, and bearing in his hand the cup
of Amfita, next came forth; beholding which, the sons
of Diti and of Danu, as well as the Munis, were filled
with satisfaction and delight. Then, seated on a full-
blown lotos, and holding a water-lily in her hand, the
goddess Sri, radiant with beauty, rose from the waves.
The great sages, enraptured, hymned her with the
song dedicated to her praise.'® Viswévasu and other

' Or with the Stkta, or hymn of the Vedas, commencing,
“Hiranyavarnam”, &e.

* «“The song dedicated to her praise” translates Sri-giikta. For the
hymn so called, with its commentary, edited by me, see Miiller's Rig-veda,
.Vol. 1V., Varietas Lectionis, pp. 5, e seg. ‘
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heavenly quiristers sang, and Ghfitdchi and other
celestial nymphs danced before her. Gangd and other
holy streams attended for her ablutions; and the ele-
phants of the skies, taking up their pure waters in
vases of gold, poured them over the goddess, the queen
of the universal world. The sea of milk, in person,
presented her with a wreath of never-fading flowers;
and the artist of the gods (Viswakarman) decorated
her person with heavenly ornaments. Thus bathed
attired, and adorned, the goddess, in the view of the
celestials, cast herself upon the breast of Hari, and,
there reclining, turned her eyes upon the deities, who
were inspired with rapture by her gaze. Not so the
Daityas, who, with Viprachitti at their head, were
filled with indignation, as Vishfiu turned away from
them: and they were abandoned by the goddess of
prosperity (Lakshmi).

.The powerful and indignant Daityas then forcibly
seized the Amfita-cup, that was in the hand of Dhan-
wantari. But Vishiu, assuming a female form, fascinated
and deluded them, and, recovering the Amrtita from
th(.%l.ll, delivered it to the gods. Sakra and the other
deities quaffed the ambrosia. The incensed demons,
grasping their weapons, fell upon them. But the gods
into whom the ambrosial draught had infused ne\\:
vigour, defeated and put their host to flight; and they
fled through the regions of space, and plunged into
the subterraneous realms of Patila. The gods thereat
greatly rejoiced, did homage to the holder of the dis-
cus and mace, and resumed their reign in heaven. The
sun shone with renovated splendour, and again dis-
charged his appointed task; and the celestial luminaries

L 10
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again circled, O best of Munis, in their respective orbits.
Fire once more blazed aloft, beautiful in splendour;
and the minds of all beings were animated by devotion.
The three worlds again were rendered happy by pros-
perity; and Indra, the chief of the gods, was restored
to power.! Seated upon his throne, and once more in

' The churning of the ocean does not occur in several of the
Purdnas, and is but cursorily alluded to in the Siva, Linga, and
Karma Purdnas. The Vidyu and Padma have muach the same
narrative as that of our text; and so have the Agni and Bhaga-
vata, except that they refer only briefly to the anger of Durvasas,
without narrating the circumstances; indicating their being poste-
rior, therefore, to the original tale. The part, however, assigned
to Durvisas appears to be an embellishment added to the ori-
ginal; for no mention of him occurs in the Matsya Purdna or
even in the Hari Vamsa. Neither does it occur in what may be
considered the oldest extant versions of the story, those of the
Rimayana and Mahdbhdrata. Both these ascribe the occurrence
to the desire of the gods and Daityas to become immortal. The
Matsya assigns a similar motive to the gods, instigated by ob-
serving that the Daityas slain by them in battle were restored to
life, by Sukra, with the Sanjivini or herb of immortality, which
he had discovered. The account in the Hari Vamsa is brief and
obscure, and is explained, by the commentator, as an allegory,
in which the churning of the ocean typifies ascetic penance, and
the ambrosia is final liberation. But this is mere mystification.
The legend of the Raméyana is translated, Vol. I., p. 410, of the
Serampore edition, and that of the Mahdbhdrata, by Sir C. Wil-
kins, in the notes to his translation of the Bhagavad Gitd. See,
also, the original text, Calcutta edition, p. 40. It has been pre-
sented to general readers, in a more attractive form, by my friend,
H. M. Parker, in his Draught of Immortality, printed, with other
poems, London, 1827. The Matsya Purdna has many of the
stanzas of the Mahdbhdrata interspersed with others. There is
some variety in the order and number of articles produced from
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th logiz
hal:ji :eu ogized the goddess who bears a lotos in her

the ocean. As1 l'nfve observed elsewhere (Hindu Theatre, Vol. I
&ji,{i;oﬁndp'n edm?n), the p.opular enumeration is fourte,en. Bu;
amayana specifies but nine; the Mahdbharata, nine; the Bhg
gavata, ten; the Padma, nine; the Viyu, twel\;e‘ th’e M -t o
perhai)s,lgivle‘; the whole number. Those in whic.h most ngxy:;
are: 1. the Hilahila or Kalakifa poison : ! 3i
2. Varwii or Surd, the goddess of wi]nc, w;xos‘l:,;ll:;‘:’;;:e::ybb",la;
gods, and rejected by the Daityas, the former were telrme(l Sﬂv 't .
and the latter, Asuras; 3. the horse Uchchail;émv;ls tak b
Indra; 4. Kaustubha, the jewel worn by Vishnu; 5 ,th: . b)-’
6. Dhanwantari, with the Amfita in his Kamar’l’éa].u m‘moouj
and these two articles are, in the Vayu, considered as d'w'lse’
products; 7. the goddess Padmg or Sri; 8. the Apsar o o
n.).'fnpbs of heaven; 9. Surabhi or the cow of plenty; pl(; l?lsas <j"
Mjata tree or tree of heaven; 11. Airdvata, the elel;)l’l,'lnt.t lle Pa_’
Indra. The Matsya adds: 12. the umbrella taken ‘i) ';;(e“'b)
13. the ear-rings taken by Indra, and given to Aditi-yan;mna;
parently, another horse, the white horse of the sun O,r ti] -
ber may be completed by counting the Amfita s;aparat;ale ';"m'
Dha'mwantari. The number is made up, in the popular l'}; oy
adding the bow and the conch of Vishiu. But there dlS Y e
seem .to be any good authority for this; and the addit'oes ."Ot
sef:.tan'al one. So is that of the Tulasi tree, a plant slon (;3 .
K'rvlshna, which is one of the twelve speciﬁe(’] bypthe V-‘il o P
rana. The Uttara Khanida of the Padma Purdna l;ﬂs a o Fu-
er{umeration, or: Poison; Jyeshtha or Alakshmi, the 'o;);cu o
misfortune, the elder born to fortune; the goddess’ of wﬁle' ;\Is'sd O'f
or sloth; the Apsarasas; the elephant of Indra; Lakshr;n' ; l lra
moon; and the Tulasi plant. The reference to i\lohim’ tl’ tfle
ma].e fo'rm assumed by Vishiiu, js very brief in our text,- ‘":i "
notice is taken of the story told in the Mah#bharata a’mzlm e
of the Puranas, of the Daitya Rahu’s insinuating himself amjr?;ns:

10*




148 VISHNU PURANA.

«T bow down to Srf, the mother of all beings, seated
on her lotos-throne, with eyes like full-blown lotoses,
reclining on the breast of Vishiu. Thou art Siddhi
(superhuman power); thou art Swadh4 and Swaha;
thou art ambrosia (Sudh4), the purifier of the universe;
thou art evening, night, and dawn; thou art power,
intellect, faith;* thou art the goddess of letters (Saras-
watf). Thou, beautiful goddess, art knowledge of de-
votion, great knowledge, mystic knowledge, and spiri-
tual knowledge,® which confers eternal liberation.
Thou art the science of reasoning,t the three Vedas,
the arts and sciences;? thou art moral and political

the gods, and obtaining a portion of the Amfita. Being beheaded,
for this, by Vishniu, the head became immortal, in consequence
of the Amfita having reached the throat, and was transferred, as
a constellation, to the skies: and, as the sun and moon detected
his presence amongst the gods, Rahu pursues them, with impla-
.cable hatred, and his efforts to seize them are the causes of
eclipses; Rahu typifying the ascending and descending nodes.
This seems to be the simplest and oldest form of the legend.
The equal immortality of the body, under the name Ketu, and
his being the cause of meteorical phenomena, seems to have been
an afterthought. In the Padma and Bhigavata, Réhu and Ketu
are the sons of Sirhhik4, the wife of the Ddnava Viprachitti.

1 The four Vidyas or branches of knowledge are said to be:
Yajna-vidy4, knowledge or performance of religious rites; Maha-
vidy4, great knowledge, the worship of the female principle, or Tén-
trika worship; Guhya-vidy4, knowledge of mantras, m ystical prayers,
and incantations; and Atma-vidy#, knowledge of soul, true wisdom.

? Qr Vérttd, explained to mean the Silpa-$dstra, mechanics,
sculpture, and architecture; Ayur-veda, medicine; &c.

" Bluiti, medhd, and draddhd.’
+ Anvikshiki.
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smer?ce.-}- The world is peopled, by thee, with pleasing
or displeasing forms. Who else than thou, O goddess
1s seated on that person of the god of gods, the Wie]del,'
of the mace, which is made up of sacrifice, and con-
templated by holy ascetics? Abandoned by, thee, the
three worlds were on the brink of ruin: but they ,ha,ve
been. reanimated by thee. From thy propitious gaze
,O mlgh.ty goddess, men obtain wives, children dwell-,
ings, frle.nds, harvests, wealth. Health and stjrength
power, victory, happiness are easy of attainment tc;
those upon whom thou smilest. Thou art the mother
of all beings; as the god of gods, Hari, is their father:
and this world, whether animate or inanimate, is per-.
Va’ded by thee and Vishfu. O thou who purifiest all
thmg§, forsake not our treasures, our granaries, our
dwellings, our dependants, our persons, our v;ives.
.Abandon not our children, our friends, our lineage, our
jewels, O thou who abidest on the bosom of the, god
of gods. They whom thou desertest are forsaken b
truth, by purity, and goodness, by every amiable anc)l7
excellent quality; whilst the base and worthless upon
whom thou lookest favourably become immediﬁtely
endowe.sd with all excellent qualifications, with families
and Wth power. He on whom thy countenance is:
turned is honourable, amiable, prosperous, wise, and
of exaltied birth, a hero of irresistible prowess. Bl,]t all
his merits and his advantages are converted into worth-
lessness, from whom, beloved of Vishnu, mother of
the world, thou avertest thy face. The tongués of
Brahms are unequal to celebrate thy excellence. Be

1 Daddantti,
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propitious to me, O goddess, lotos-eyed; and never
forsake me more.”

Being thus praised, the gratified Sri, abiding in all
creatures, and heard by all beings, replied to the god
of a hundred rites (Satakratu): “I am pleased, monarch
of the gods, by thine adoration. Demand from me
what thou desirest. I have come to fulfil thy wishes.”
“If, goddess”, replied Indra, “thou wilt grant my
prayers; if I am worthy of thy bounty; be this my
first request,—that the three worlds may never again
be deprived of thy presence. My second supplication,
daughter of Ocean, is, that thou wilt not forsake him
who shall celebrate thy praises in the words I have
addressed to thee.” “I will not abandon”, the goddess
answered, “the three worlds again. This thy first boon
is granted: for I am gratified by thy praises. And,
further, I will never turn my face away from that
mortal who, morning and evening, shall repeat the
hymn with which thou hast addressed me.”

Parésara proceeded.—Thus, Maitreya, in former

times the goddess Sri conferred these boons upon the-

king of the gods, being pleased by his adorations. But
her first birth was the daughter of Bhtigu by Khy4ti.
It was at a subsequent period that she was produced
from the sea, at the churning of the ocean, by the
demons and the gods, to obtain ambrosia.! For, in

! The cause of this, however, is left unexplained. The Padma
Purina ingerts a legend to account for the temporary separation
of Lakshmi from Vishnu, which appears to be: peculiar to that
work. Bhfigu was lord of Lakshmipura, a city on the Narmada,
given him by Brahma. His daughter Lakshmi instigated her
husband to request its being conceded to her, which offending
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like manner as the lord of the world, the god of gods,

Janirdana, descends amongst mankind (in various
shapes), so does his coadjutrix Sri. Thus, when Hari
was born as a dwarf, the son of Aditi, Lakshmi ap-
peared from a lotos (as Padm4 or Kamal4d). When he
was born as Réma, of the race of Bhtigu (or Parasu-
rama), she was Dharani. When he was Raghava (R4-
machandra), she was Sit4. And, when he was Krishna,
she became Rukmini. In the other descents of Vishnu,
she is his associate. If he takes a celestial form, she
appears as divine; if a mortal, she becomes a mortal,
too; transforming her own person agreeably to what-
ever character it pleases Vishnu to put on. Whosoever
hears this account of the birth of Lakshmi, whosoever
reads it, shall never lose the goddess Fortune from
his dwelling, for three generations; and misfortune,
the fountain of strife, shall never enter into those
houses in which the hymns to Sri are repeated.

Thus, Brahman, have I narrated to thee, in answer
to thy question, how Lakshmi, formerly the daughter
of Bhiigu, sprang from the sea of milk. And misfortune
shall never visit those amongst mankind who daily
recite the praises of Lakshmi, uttered by Indra, which
are the origin and cause of all prosperity.

Bhtign, he cursed Vishiiu to be born upon earth ten times, to be
separated from his wife, and to have no children. The legend is
an insipid modern embellishiment.

oo



CHAPTER X.
The descendants of the daughters of Daksha married to the Rishis.

MarrreyA.—Thou hast narrated to me, great Muni,
all that I asked of thee. Now resume the account of
the creation subsequently to Bhtigu.

PARASARA.—Lakshmi, the bride of Vishnu, was the
daughter of Bhfigu by Khyati. They had also two sons,
Dhétfi and Vidhatfi, who married the two daughters
of the illustrious Meru, Ayati and Niyati, and had, by
them, each, a son, named Prana and Mrikanda.* The
son of the latter was Markandeya, from whom Veda-
giras was born.' The son of Prana was named Dyuti-

! The commentator interprets the text §aY %{ﬁl“(‘[ ST to
refer to Prafa: gT@® FZfUTT AF | ‘Vedasiras was born the
son of Prana.’ So the Bhigavatat has:

AR R ArwEg T g

The Linga, the Vdyu, and Markandeya, however, conﬁrm' our
reading of the text; making Vedasiras the son of Markandeya.
Prana, or, as read in the two former, Pandu, was married to
Pundarik4, and had, by her, Dyutimat, whose sons were Sr’ija-
vana and Asruta or Adrutavraia. Mfikanda (also read Mtikandu)
married Manaswini, and had Mérkandeya, whose son, by Mir-
dhanya, was  Vedasiras. He married Pivari, and had many
children, who constituted the family or Brahmanical tribe of the
Bhargavas, sons of Bhrigu. The most celebrated of these was
Usanas, the preceptor of the Daityas, who, according to the Bha-
gavata, was the son of Vedadiras. But the Vayu makes him the
son of Bhtigu by Paulomi, and born at a different period.

* All the MSS. seen by me have Mfikandu.
11V, 1, 45,
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mat; and his son was Réjavat; after whom the race of
Bhfigu became infinitely multiplied.

Sambhuiti, the wife of Marichi, gave birth to Paurna-
masa, whose sons were Virajas and Sarvaga. I shall
hereafter notice his other descendants, when I give a .
more particular account of the race of Marichi.®

The wife of Angiras, Smfiti, bore daughters named
Sinfvali, Kuhti, Rak4, and Anumati (phases of the
moon).? Anasiiy4, the wife of Atri, was the mother

! Alluding especially to KaSyapa, the son of Marichi, of whose
posterity a full detail is subsequently given. The Bhigavata adds
a daughter, Devakuly4 ; and the Viyu and Linga, four daughters,
Tushfi, Pushii, Twishd, and Apachiti. The latter inserts the
grandsons of Paurfiamdsa. Virajas, married to Gauri, has Su-
dhdaman, a Lokapila, or ruler of the east quarter; and Parvasa
(quasi Sarvaga) has, by Parvasa, Yajnaviama and Kasyata, * who
were, both, founders of Gotras or families.+ The names of all
these occur in different forms? in different MSS.

> The Bhégavata adds, that, in the Swarochisha Manwantara,

* Professor Wilson had “Parvasi”. Instead of his “Kadyata™, I find,
in MSS., Kadyapa: and there is a gotra named after the latter. And
see my next note.

+ The words of the Vdyu-purdia, in the MSS. within my reach, are:

URE: gSwTt uiqw: @ wgraw: |
USE: USETAT § SqrATE ¥ A
IYITH T A gd HIWUHT T
AFFTIHRCY YA AF 1At weAfafgay g

The first Jine of this quotation is, in some MSS. that I have seen,
t{éﬂ: Hém‘rﬂmﬁfﬂ[: &ec.; and one MS. has, instead of ufaw,,
ufge:. All those MSS. have § ATTIWT:, or § HIIIW:. But,
without conjectural mending, the line in question yields no sense.
Professor Wilson’s “quasi Sarvaga” seems to imply that the MS., or
MSS., which he followed had some such lection as Hé?l 9.

+ These names and forms of names—and so throughont the notes to
this work—are very numerous; and a fully satisfactory account of them,

in the absence of critical editions of the Purdnas, is impracticable,




154 VISHNU PURANA.

of three sinless sons: Soma (the moon), Durvésas, and
the ascetic* Dattatreya.® Pulastya had, by Priti, a
son, called, in a former birth, or in the Swayambhuva
Manwantara, Dattoli,+ who is now known as the sage
~ Agastya.? Kshama, the wife of the patriarch Pulaha,
was the mother of three sons: Karmasa,: Arvarivat,§

the sages Utathya and Brihaspati were also sons of Angiras;
and the Vayu, &c. specify Agni and Kirttimat as the sons of the
patriarch, in the first Manwantara. Agni, married to Sadwati,
has Parjanya, married to Mérichi; and their son is Hiranyaroman,
a Lokapala. Kirttimat has, by Dhenuka, two sons, Charishiu
and Dhfitimat.

! The Bhagavata gives an account of Atri’s penance, by which
the three gods, Brahma, Vishnu, and Siva, were propitiated, and
became, in portions of themselves, severally his sons, Soma,
Datta, and Durvisas. The Vayu has a totall): different series,
or five sons: Satyanetra, Havya, Apomirti, Sani, and Soma;
and one daughter, Sruti, who became the wife of Kardama.

3 The text would seem to imply that he was called Agastya
in a former Manwantara: but the commentator explains it as
above.| The Bhagavata calls the wife of Pulastya, Havirbhd,
whose sons were the Muni Agastya, called, in a former birth,
Dahragni (or Jathardgni) and Visravas. The latter had, b’y
Idavid4, the deity of wealth, Kubera, and, by Kesini, the Ra-
kshasas Révana, Kumbhakaria, and Vibhishana. The Vayu

* Yogin. ) ) '

+ Variants of this name are Dattali, Dattotti, Dattotri, Dattobhri,
Dambhobhi, and Dambholi. -

+ Kardama seems to be a more common reading than “Karmasa”

§ Also written Avarivat, and Arvariyat.

The text is as follows:
" wat Tt TR TG AR |
yaAsAtT SreaAEE: ga: |qIEYI ST N
et CELIERSIEE

And the commentator observes: ﬂ?gﬂ:

YyFAEE TR § ZTAAE: Ga LA |
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and Sahishfu.® The wife of Kratu, Samnati, brought
forth the sixty thousand Valikhilyas, pigmy sages,”
no bigger than a joint of the thumb, chaste, pious,
resplendent as the rays of the sun.? Vasishtha had
seven sons, by his wife Urja: Rajas, Gatra, Urdhwab4hu,
Savana, Anagha, Sutapas, and Sukra, the seven pure
sages.® The Agni named Abhiménin, who is the eldest

specifies three sons of Pulastya,—Dattoli, Vedabahu,} and Vinita,
and one daughter, Sadwati, married (see p. 153, note 2) to Agni.

! The Bhéagavata reads Karmasreshtha, Variyas, and Sahishnu.
The Viyu and Linga have Kardama and Ambarisha, in place of
the two first, and add Vanakapivat and a daughter, Pivari, married
to Vedasiras (see p. 152, note). Kardama married Sruti (p. 154,
note 2), and had, by her, S'ankhapéda, one of the Lokapdlas, and
a daughter, Kamyd, married to Priyavrata (p. 103, note 1). Vana-
kapivat (also read Dhanakapivat and Ghanakapivat) had a son,
Sahishniu, married to Yasodhard; and they were the parents of
Kamadeva. )

? The different authorities agree in this place. The Vayu adds
two daughters, Punyd and Sumati, married to Yajnavama (see
p- 153, note 1).

3 The Bhagavata has an entirely different set of names, or:
Chitraketu, Surochis, Virajas, Mitra, Ulbana, Vasubhridydna, and
Dyumat. It also specifies Saktri and others, as the issue of a
different marriage. The Viyu and Linga have the same sons
as in our text; reading Putra and Hasta, in place of Gétra. They
add a daughter, Puridarikd, married to Paridu (see p. 152, note).
The eldest son, according to the Vayu, espoused a daughter of
Mérkandeya, and had, by her, the Lokapala of the west, Ketumat.
The seven sons of Vasishtha are termed, in the text, the seven
Rishis; appearing, in that character, in the third Manwantara.

* Yati.
t Vasana is another reading.
1 I find Devabahu in one MS. of the Vdyu-purdsa.
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born of Brahma, had, by Swah4, three sons of surpass-
ing brilliancy: Pavaka, Pavaména, and Suchi, w.ho
drinks up water. They had forty-five sons, who, with
the original son of Brahma, and his three descen@ar}ts,
constitute the forty-nine fires.! The progenitors (Pitfis),

who, as I have mentioned, were created by Brahmi4, -

were the Agnishwittas and Barhishads; the former
being devoid of, and the latter possessed of, fires.? By

! The eldest son of Brahma, according to the commentator,
upon the authority ofthe Vedas: Agu@wdTs A H@T{fm-
gafa gﬁ: | The Vayu Purana enters into a very long defzul
of the names and places of the whole forty-nine fires. Accordm.g
to that, also, Pévaka is electric or Vaidyuta fire 3 l’avafmina is
that produced by friction, or Nirmathya; and Suchi is solar
(Saura) fire. Pavamdna was the parent of Kavyavahana, the fire
of the Pitfis; Suchi, of Havyavahana, the fire of the gods; and
Pavamana, of Saharaksha, the fire of the Asuras. The Bhaga-
vata explains these different fires to be so many appellation.s of
fire employed in the invocations with which different oblations
to fire aré offered in the ritual of the Vedas:

Farfad Ffw gamtadgartafa: |
A=A TEAT 9 fAeaasaayg an*
explained, by the commentator; %&% FHw g3 Jut qrafi-
TfaFaraT ey fAew® G @ wd sady 7 wvfaan |
? According to the commentator, this distinction is derived
from the Vedas. The first class, or Agnishwattas, consists of
those householders who, when alive, did not maintain their do-
mestic fires, nor offer burnt-sacrifices; the second, of tho.se who
kept up the household flame, and presented oblations.wul.l i.ire.
Manut calls these Agnidagdhas and the reverse, which Sir \'?Vxll.lam
Jones renders ‘consumable by fire’, &ec. Kullika Bhatfa gives
no explanation of them. The Bhégavata adds other classes of

* Bhdgavata-purdia, 1V., 1, 61, + 111, 199,

BOOK I., CHAP. X. 157

them Swadh4 had two daughters; Mené and Dhérin,
who were, both, acquainted with theological truth, and
both addicted to religious meditation, both accom-
plished in perfect wisdom, and adorned with all esti-
mable qualities.! Thus has been explained the progeny
of the daughters of Daksha.? He who, with faith, re-
capitulates the account shall never want offspring.

Pitfis; or, the Ajyapas, ‘drinkers of ghee’, and Somapas, ‘drinkers
of the acid juice.” The commentator, explaining the meaning of
the terms Sdgni and Anagni, has: aﬁ'lﬂ’:ﬁ' syudfa 3
TR | ag fRATERTHY: | which might be understood to signify
that the Pitfis who are ‘without fire’ are those to whom oblations
are not offered, and those ¢with fire’ are they to whom oblations
are presented.

! The Véyu carries this genealogy forward. Dhdriti was
married to Meru, and had, by him, Mandara and three daughters,
Niyati, Ayati, and Veld. The two first were married to Dhatii
and Vidhatti (p. 152). Veld was the wife of Samudra, by whom
she had Sdmudri, married to Préachinabarhis, and the mother of
the ten Prachetasas, the fathers of Daksha, as subsequently nar-
rated. Mend was married to Himavat, and was the mother of
Maindka, and of Gangi, and of Parvati or Uma.

? No notice is here taken of Sati , married to Bhava, as is
intimated in ¢. 8 (pp. 117, 118), when describing the Rudras. Of
these genealogies the fullest and, apparently, the oldest account
is given in the Viyu Purdria. As far as that of our text extends,
the two nearly agree; allowing for differences of appellation,
originating ininaccurate transcription; the names frequently varying
in different copies of the same work, leaving it doubtful which
§ reading should be preferred. The Bhagavata, as observed above
(p- 109 note 3), has created some further perplexity by substitu-
ting, as the wives of the patriarchs, the daughters of Kardama,
for those of Daksha. Of the general statement it may be observed,
that, although, in some respects, allegorical, as in the names of
the wives of the Rishis (p- 109), and, in others, astronomical, as
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in the denominations of the daughters of Angiras (p. 153), yet it
seems probable that it is not altogether fabulous, but that %he
persons, in some instances, had a real existence; the genef;{ogles
originating in imperfectly preserved traditions of the families of
the first teachers of the Hindu religion, and of the descent of
individuals who took an active share in its propagation.

CHAPTER XI.

Legend of Dhruva, the son of Uttdnapdda: he is unkiﬁdly treated
by his father’s second wife: applies to his mother: her advice:
he resolves to engage in religious exercises: sces the seven
Rishis, who recommend him to propitiate Vishiu.

PArASARA continued.—I mentioned to you that the
Manu Swayambhuva had two heroic and pious sons,
Priyavrata and Utténapida. Of these two the latter
had a son, whom he dearly loved, Uttama, by his
favourite wife, Surnchi. By his queen, named Suniti,
to whom he was less attached, he also had a son, called
Dhruva.’ Observing his brother Uttama on the lap of
his father, as he was seated upon his throne, Dhruva
was desirous of ascending to the same place; but, as
Suruchi was present, the Raja did not gratify the desire
of his son, respectfully wishing to be taken on his
father’s knee. Beholding the child of her rival thus
anxious to be placed on his father’s lap, and her own
son already seated there, Suruchi thus addressed the
boy: “Why, child, do you vainly indulge in such pre-
sumptuous hopes? You are born from a different
mother, and are no son of mine, that you should aspire
inconsiderately to a station fit for the excellent Uttama
alone. It is true you are the son of the Raja: but I

' The Matsya, Brahma, and Viyn Purdnas speak of but one
wife of Uttdnapdda, and call her Stnfiti. They say, also, that she
had four sons: Apaspati (or Vasu), Ayushmat, Kirttimat, and
Dhruva. The Bhégavata, Padma, and Néradiya have the same
account as that of the text.




160 VISHNU PURANA.

have not given you birth. This regal throne, the seat
of the king of kings, is suited to my son only. Why
should you aspire to its occupation? Why idly cherish
such lofty ambition, as if you were my son?. Do you
forget that you are but the offspring of Suniti?”

The boy, having heard the speech of his step-mother,
quitted his father, and repaired, in a passion., to t}le
apartment of his own mother; who, beholdlng' }'um
vexed, took him upon her lap, and, gently smiling,
asked him what was the cause of his anger, who had
displeased him, and if any one, forgetting the respe.ct
due to his father, had behaved ill to him. Dhruva, in
reply, repeated to her all that the arrogant Suruchi hfmd
said to him, in the presence of the king. Deeply dis-
tressed by the narrative of the boy, the hu.mble Sunitl',
her eyes dimmed with tears, sighed, and said: “Suruchi
has rightly spoken. Thine, child, is an unhappy fate.
Those who are born to fortune are not liable to the
insults of their rivals. Yet be not afflicted, my child.
For who shall efface what thou hast formerly done, or

shall assign to thee what thou hast left undone? The

regal throne, the umbrella of royalty, horses, and ele-
phants are his whose virtues have deserved them.
Remember this, my son, and be consoled. Tbat.the
king favours Suruchi is the reward of her merits in a
former existence. The name of wife alone belongs to
such as I, who have not equal merit. Her son is the
progeny of accumulated piety, and is born as Uttama.
Mine has been born as Dhruva, of inferior moral W?rth.
Therefore, my son, it is not proper for you to grieve.
A wise man will be contented with that degree which

appertains to him. But, if you continue to feel hurt |
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at the words of Suruchi, endeavour to augment that
religious merit which bestows all good. Be amiable;
be pious; be friendly; be assiduous in benevolence to
all living creatures. For prosperity descends upon
modest worth, as water flows towards low ground.”

Dhruva answered: “Mother, the words that you
have addressed to me, for my consolation, find no place
in a heart that contumely has broken. I will exert
myself to obtain such elevated rank, that it shall be
revered by the -whole world. Though I be not born
of Suruchi, the beloved of the king, you shall behold
my glory, who am your son. Let Uttama, my brother,
her child, possess the throne given to him by my father.
I wish for no other honours than such as my own
actions shall acquire, such as even my father has not
enjoyed.”

Having thus spoken, Dhruva went forth from his
mother’s dwelling. He quitted the city, and entered
an adjoining thicket, where he beheld seven Munis,
sitting upon hides of the black antelope, which they
had taken from off their persons, and spread over the
holy Kusa grass. Saluting them reverentially, and bow-
ing humbly before them, the prince said: “Behold, in
me, venerable men, the son of Uttdnapada, born of
Suniti. Dissatisfied with the world, I appear before
you.” The Ristis replied: “The son of a king, and
but four or five years of age, there can be no reason,
child, why you should be dissatisfied with life. You
cannot be in want of anything, whilst the king, your
father, reigns. We cannot imagine that you suffer the
pain of separation from the object of your affections ;

L 11
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nor do we observe, in your person, any sr,ign of dl‘se.a,sta.
What is the cause of your discontent? Tell us, if it 1s
rself.” - .
kml))v{ll;u?aytil‘;n repeated to the Rishis what Sll:'iutlzll}l
had spoken to him; and, when ’f‘hey had hefxx: | ::
story, they said to one anothfer: How snrprls‘m23 ‘
the vehemence of the Ksha.trl.ya nature, that resent-
ment is cherished even by 2 child, and he cannot ei’face'
from his mind the harsh speefzhes of a step-mother!
Son of a Kshatriya, tell us, if it be .agrefaab]e.to th'e(;,
what thou hast proposed, through dlS.Satle’dOthIl .wn.',l
the world, to accomplish. If thou wishest our al)d. in
what thou hast to do, declare it ’f,'reely: for we perceive
t desirous to speak. .
th%ﬁ?::gaa;aid: “Excellentp sages, I.wish not for rxch.es;
neither do I want dominion. I aspire to such a station
as no one before me has attained. Tell me whalt I n;‘ust
do, to effect this object; how I”ma,y‘ reac’l} an e eva- 1;>ln
éuperior to all other digm.tles. (The Rishis s?fela i};
thus replied.) Marichi said: “The !oest of sta 1011%r :
not within the reach of men who ffnl to propitiate Go
vinda. Do thou, prince, WOI:S]IIP the undec:i\,ymgf
(Achyuta).” Atri said: “He with Wl.mm' the fixlftb(l)
spirits, J anardana, is pleased, obtm’r,ls 1mp.e‘r1s aid?
dignity. 1 declare unto you .the truth. . Angn(;ms sa d";
«If you desire an exalted station, ‘.NOI'Shl_p that. mtn; a
in whom, immutable and undecaying, all. tbat is e)le tsl; ,
Pulastya said: “He who adores the d.1V1ne Hari, t :
supreme soul, supreme glory, who is the suli):reimal
Brahma, obtains what is difficult of a;,t-tamment, e Ken;
liberation.” “When that Janardana ,.observed hla u,
«who, in sacrifices, 18 the soul of sacrifice, and who,

BOOK I., CHAP. XL 163

abstract contemplation, is supreme spirit,* is pleased,
there is nothing man may not acquire.” Pulaha said:
“Indra, having worshipped the lord of the world, ob-
tained the dignity of king of the celestials. Do thou
adore, pious youth, that Vishnu, the lord of sacrifice.”
“Anything, child, that the mind covets”, exclaimed
Vasishtha, “may be obtained by propitiating Vishiu,—
even though it be the station that is the most ex-
cellent in the three worlds.”

Dhruva replied to them: “You have told me, humbly
bending before you, what deity is to be propitiated.
Now inform me what prayer is to be meditated by me,
that will offer him gratification. May the great Rishis,
looking upon me with favour, instruct me how I am
to propitiate the god.” The Rishis answered: “Prince,
thou deservest to hear how the adoration of Vishau
has been performed by those who have been devoted
to his service. The mind must first be made to forsake
all external impressions; and a man must then fix it
steadily on that being in whom the world is. By him
whose thoughts are thus concentrated on one only
object, and wholly filled by it; whose spirit is firmly
under control; the prayer that we shall repeat to thee
is to be inaudibly recited: ‘Om! Glory to Vasudeva,
whose essence is divine wisdom; whose form is in-

* AYRATH |
AT HYRET AH A F: YA AT |
afeigs g wond fafggfa SRy
The commentator says : 3] ag‘uﬁm]ﬁ TR | A TR |
T | AAY q: Mg @A |
The meaning is, then: “who, in the ddstra of sacrifice, is called the
soul of the sacrifice, and, in the Yoga édstra, the supreme spirit.”

1n*
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scrutable, or is manifest as Brahm4, Vishnu, and Siva!™

This prayer, which was formerly uttered by your
grandsire, the Manu Swayambhuva, and propitiated by
which, Vishnu conferred upon him the prosperity he
desired, and which was unequalled in the three worlds,
is to be recited by thee. Do thou constantly repeat
this prayer, for the gratification of Govinda.”*

! The instructions of the Rishis amount to the performance
of the Yoga. External impressions are, first, to be obviated by
particular positions, modes of breathing, &c. The mind must
then be fixed on the object of meditation: this is Dharana. Next
comes the meditation or Dhyana; and then the Japa or inaudible
repetition of a Mantra or short prayer: as in the text. The sub-
ject of the Yoga is more fully detailed in a subsequent book.

* fETERiyTITTTAITE RS U |

N THT FIYIAT PIRTAGATEIR |

TASSY HAAGTHE STHYIT /Y

faamwgsa g a” gEr SR |

2T aifmfyargfs ImgRaw
: a9t gafu Mg aIa@zT s |

“‘Om! Glory to Vasudeva, who has the form of Hiranyagarbha, and

of soul, and of pradhdna when not yet evolved, and who possesses the
nature of pure intelligence!’ Manu, the holy son of the Self-existent
Brahmd, muttered this prayer. Janardana, thy grandsire, of yore, pro-
pitiated, bestowed on him wealth to his wish, such as is hard to be
acquired in the three worlds. Therefore, daily muttering this prayer,

do thou, too, propitiate Govinda.”
For Hiranyagarbha and pradhdna, see pp. 13, 20, 39, and 40, supra.

CHAPTER XII

Dhruva commences a course of religious austerities. Unsuccessful
attempts of Indra and his ministers to distract Dhruva’s atten-
tion: they appeal to Vishnu, who allays their fears, and appears
to Dhruva. Dhruva praises Vishniu, and is raised to the skies
as the pole-star. ’

TrE prince, having received these instructions, re-
spectfully saluted the. sages, and departed from the
forest, fully confiding in the accomplishment of his
purposes. He repaired to the holy place, on the banks
of the Yamun4, called Madhu or Madhuvana, (the grove
of Madhu), after the demon of that name, who formerly
abided there. Satrughna (the younger brother of R4ma)
having slain the Raikshasa Lavana, the son of Madhu
founded a city on the spot, which was named Mathuré.’
At this holy shrine—the purifier from all sin, which
enjoyed the presence of the sanctifying god of gods—
Dhruva performed penance, as enjoined by Marichi
and the sages. He contemplated Vishtiu, the sovereign
of all the gods, seated in himself, Whilst his mind
was wholly absorbed in meditation, the mighty Hari
identical with all beings and with all natures, (took’
possession of his heart). Vishnu being thus present
in his mind, the earth, the supporter of elemental life,
could not sustain the weight of the ascetic. As he
stood upon his left foot, one hemisphere bent beneath
him; and, when he stood upon his right, the other half
of the earth sank down. When he touched the earth
with his toes, it shook, with all its mountains; and the

b
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rivers and the seas were troubled; and the gods par-
took of the universal agitation.

The celestials called Yémas, being excessively
alarmed, then took counsel with Indra, how they should
interrupt the devout exercises of Dhruva; and -the
divine beings termed Kushmandas, in company with
their king, commenced anxious efforts to distract his
meditations. One, assuming the semblance of his
mother, Suniti, stood weeping before him, and calling
in tender accents: “My son, my son, desist from de-
stroying thy strength by this fearful penance. I have
gained thee, my son, after much anxious hope. Thou
canst not have the cruelty to quit me, helpless, alone,
and unprotected, on account of the unkindness of my
rival. Thou art my only refuge. I have no hope but
thou. What hast thou, a child but five years old, to
do with rigorous penance? Desist from such fearful
practices, that yield no beneficial fruit. First comes
the season of youthful pastime; and, when that is over,
it is the time for study. Then succeeds the period of
worldly enjoyment; and, lastly, that of austere devo-
tion. This is thy season of pastime, my child. Hast
thou engaged in these practices to put an end to thine
existence? Thy chief duty is love for me. Duties are
according to time of life. Lose not thyself in bewilder-
ing error. Desist from such unrighteous actions. If
not, if thou wilt not desist from these austerities, I will
terminate my life before thee.” '

But Dhruva, being wholly intent on seeing Vishnu,
beheld not his mother weeping in his presence, and
calling upon him; and the illusion, crying out, “Fly,
fly, my child: the hideous spirits of ill are crowding
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into this dreadful forest, with uplifted weapons”, quickly
disappeared. Then advanced frightful Réakshasas, wield-
ing terrible arms, and with countenances emitting fiery
flame; and nocturnal fiends thronged around the prince,
uttering fearful noises, and whirling and tossing their
threatening weapons. Hundreds of jackals, from
whose mouths gushed flame,' as they devoured their
prey, were howling aloud,.to appal the boy, wholly
engrossed by meditation. The goblins called out: “Kill
him, kill him; cut him to pieces; eat him, eat him.”
And monsters, with the faces of lions and camels and
crocodiles, roared and yelled, with horrible cries, to
terrify the prince. But all these uncouth spectres, ap-
palling cries, and threatening weapons made no im-
pression upon his senses, whose mind was completely
intent on Govinda. The son of the monarch of the
earth, engrossed by one only idea, beheld, uninter-
ruptedly, Vishnu seated in his soul, and saw no other
object.

All their delusive stratagems being thus foiled, the
gods were more perplexed than ever. Alarmed at
their discomfiture, and afflicted by the devotions of
the boy, they assembled, and repaired, for succour, to
Hari, the origin of the world, who is without beginning
or end, and thus addressed him: “God of gods, sov-
ereign of the world, god supreme, and infinite spirit,*

' A marginal note, by a Bengali Pandit, asserts it to be a
fact, that, when a jackal carries a piece of meat in his mouth,
it shows, in the dark, as if it was on fire.

* Purushottama, in the original, See my third note in p. 16, supra,
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distressed by the austerities of Dhruva, we have come
to thee for protection. As the moon increases in his
orb day by day, so this youth advances incessantly
towards superhuman power, by his devotions. Terrified
by the ascetic practices of the son of Uttinapada, we
have come to thee for succour. Do thou allay the
fervour of his meditations. We know not to what
station he aspires—to the throne of Indra, the regency
of the solar or lunar sphere, or to the sovereignty of
" riches or of the deep. Have compassion on us, lord:
remove this affliction from our breasts. Divert the
son of Uttanapida from persevering in his penance.”
Vishru replied to the gods: “The lad desireth neither
the rank of Indra, nor the solar orb, nor the sover-
eignty of wealth or of the ocean. All that he solicits
I will grant. Return, therefore, deities, to your man-
sions, as ye list; and, be no more alarmed. I will put
an end to the penance of the boy, whose mind is im-
mersed in deep contemplation.”

The gods, being thus pacified by the supreme, saluted
him respectfully, and retired, and, preceded by Indra,
returned to their habitations. But Hari, who is all
things, assuming a shape with four arms, proceeded
to Dhruva, being pleased with his identity of nature,
and thus addressed him: “Son of Uttanapada, be pros-
perous. Contented with thy devotions, I, the giver of
boons, am present. Demand what boon thou desirest.
In that thou hast wholly disregarded external objects,
and fixed thy thoughts on me, I am well pleased with
thee. Ask, therefore, a suitable reward.” The boy,
hearing these words of the god of gods, opened his
eyes, and, beholding that Hari, whom he had before
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seen in his meditations, actually in his presence, bear-
ing, in his hands, the shell, the discus, the mace, the
bow, and scimetar, and crowned with a diadem, he
bowed his head down to earth: the hair stood erect
on his brow, and his heart was depressed with awe.
He reflected how best he should offer thanks to the
god of gods, what he could say in his adoration, what
words were capable of expressing his praise; and, being
overwhelmed with perplexity, he had recourse, for
consolation, to the deity. “If”, he exclaimed, “the
lord is contented with my devotions, let this be my
reward,—that I may know how to praise him as I wish.
How can I, a child, pronounce his praises, whose abode
is unknown to Brahm4 and to others learned in the
Vedas? My heart is overflowing with devotion to
thee. O lord, grant me the faculty worthily to lay mine
adorations at thy feet.”

Whilst lowly bowing, with his hands uplifted to his
forehead, Govinda, the lord of the world, touched the
son of Uttanapada with the tip of his conch-shell. And
immediately the royal youth, with a countenance spark-
ling with delight, praised respectfully the imperishable
protector of living beings. “I venerate”, exclaimed
Dhruva, “him whose forms are earth, water, fire, air,
ether, mind, intellect, the first element™ (Ahamkara),
primeval nature, and the pure, subtile, all-pervading
soul, that surpasses nature.§ Salutation to that spirit
that is void of qualities; that is supreme over all the
elements and all the objects of sense, over intellect,

* Bhitadi. See my first note in p. 33, supra.
+ Here, and in the next sentence, “nature” is for pradhdna. See my
first note in p. 20, supra.
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over nature and spirit. I have taken refuge with that
pure form of thine, O supreme, which is one with
Brahma, which is spirit, which transcends all the world.
Salutation to that form which, pervading and support-
ing all, is designated Brahma, unchangeable, and con-
templated by religious sages. Thou art the male with
a thousand heads, a thousand eyes, a thousand feet,
who traversest the universe, and passest ten inches
beyond its contact.” Whatever has been, or is to be,
that, Purushottama, thou art. From thee sprang Vir4j,
Swaraj, Samrsj, and Adhipurusha.? The lower, and
upper, and middle parts of the earth are not inde-
pendent of thee. From thee is all this universe, all
that has been, and that shall be; and all this world is
in thee, assuming this universal form.* From thee is

! The commentator understands this passage to imply merely,
that the supreme pervades both substance and space; being in-
finitely vast, and without limit. ‘Having a thousand heads’, &c.
denotes only infinite extension; and the ‘ten inches beyond the
contact of the universe’ expresses merely non-restriction by its
boundaries. FNTFAFABTFIRATITA | FASAAT: | WY
sETe gtfaTe agfase fafuiaarfaa g

? Explained, severally, the Brahmanda or material universe;
Brahmad, the creator; Manu, the ruler of the period; and supreme
or presiding spirit.

3 So the inscription upon the temple of Sais: ’Eyc eipe mév
7o yeyovdg, xai ov, xai aopevov. So the Orphic verse, cited
by Eusebius, beginning:

“Ev 0t Jéuag faotisioy v ¢ 1¢ds mavia zvrdelrer, 2 1. A
‘One regal body in which all things are comprehended (viz.,

Viraj), fire, and water, and earth, and air, and night, and day,
and Intelligence (viz., Mahat), the first generator, and divine love:
for all these does Jupiter include in his expansive form.” It pro-
ceeds, also, precisely in the Paurdanik strain, to describe the mem-
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sacrifice derived, and all oblations, and curds, and ghee,
and animals of either class (domestic or wild). From
thee the Rig—veda, the Saman, the metres (of the Vedas),
and the Yajur-veda are born. Horses, and cows having
teeth in one jaw only,' proceed from thee; and from
thee come goats, sheep, deer. Brahmans sprang from
thy mouth; warriprs, from thy arms; Vaisyas, from
thy thighs; and Stidras, from thy feet. From thine
eyes come the sun; from thine ears, the wind; and, from
thy mind, the moon; the vital airs, from thy central
vein; and fire, from thy mouth; the sky, from thy navel;
and heaven, from thy head; the regions, from thine
ears; the earth, from thy feet. All this world was de-
rived from thee. As the wide-spreading Nyagrodha
(Indian fig) tree is compressed in a small seed,? so, at
the time of dissolution,” the whole universe is compre-
hended in thee, as its germ. As the Nyagrodha ger-
minates from the seed, and becomes, first, a shoot, and
then rises into loftiness, so the created world proceeds
from thee, and expands into magnitude. As the bark
and leaves of the plantain—tree are to be seen in its
stem, so thou art the stem of the universe; and all
things are visible in thee. The faculties of the intellect,
that are the cause of pleasure and of pain, abide in

bers of this universal form. The heaven is his head; the stars,
his hair; the sun and moon, his eyes, &e.
! A piece of natural history quite correct, as applied to the
front teeth, which, in the genus ox, occur in the lower jaw only.
? This is, also, conformable to the doctrine, that the rudiments
of plants exist in their cotyledons.

* Samyama.
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thee, as one with all existence. But the sources of
pleasure and of pain, singly, or blended, do not exist
in thee, who art exempt from all qualities.! Salutation
to thee, the subtile rudiment, which, being single, be-
comes manifold. Salutation to thee, soul of existent
things, identical with the great elements. Thou, im-
perishable, art beheld, in spiritual knowledge, as per-
ceptible objects, as nature, as spirit, as the world, as
Brahm4, as Manu, by internal contemplation.* But
thou art in all, the element of all: thou art all, assuming
every form: all is from thee; and thou art from thyself.
I salute thee, universal soul. Glory be to-thee! Thou
art one with all things. O lord of all, thou art present

! In life, or living beings, perception depends not, according
to Hindu metaphysics, upon the external senses; but the im-
pressions made upon them are communicated to the mental organ
or sense, and by the mind to the understanding—Sarvid (qfﬁg)
in the text—by which they are distinguished as pleasurable, pain-
ful, or mixed. But pleasure depends upon the quality of good-
ness; pain, on that of darkness; and their mixture, on that of
foulness, inherent in the understanding: properties belonging to
Jiveswara, or god as one with life, or to embodied spirit, but not
as Parame$wara or supreme spirit.

* amwﬁymfa‘ngmgvgmu
fanTERs AT AT HAT |

“Thou art regarded, in mental action, as the evolved, as pradhdna,
as spirit; as virdj, samrdj, and swardj; as, among souls, the imperishable
soul.”’

For pradhdna, the same as préktiti, see my first note in p. 18, and
the first in p. 20, supra. It is ahamkdra, &c. that is meant by “the
evolved”, viz., pradhdna. Pradhdna, unqualified, is here to be taken as
unevolved. Virdj, samrdj, and swardj are well-known technicalities of
the Vedanta philosophy.

The Supreme, under various aspects, is described in this couplet.
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in all things. What can I say unto thee? Thou knowest
all that is in the heart, O soul of all, sovereign lord of
all creatures, origin of all things. Thou, who art all
beings, knowest the desires of all creatures. The desire
that I cherished has been gratified, lord, by thee. My
devotions have been crowned with success, in that 1
have seen thee.”

Vishniu said to Dhrava: “The object of thy devotions
has, in truth, been attained, in that thou hast seen me:
for the sight of me, young prince, is never unproductive.
Ask, therefore, of me what boon thou desirest: for
men in whose sight I appear obtain all their wishes.”
To this, Dhruva answered: “Lord god of all creatures,
who abidest in the hearts of all, how should the
wish that I cherish be unknown to thee? I will confess
unto thee the hope that my presumptuous heart has
entertained; a hope that it would be difficult to gratify,
but that nothing is difficult, when thou, creator of the
world, art pleased. Through thy favour, Indra® reigns
over the three worlds. The sister-queen of my mother
has said to me, loudly and arrogantly: ‘The royal
throne is not for one who is not born of me’: and 1
now solicit of the support of the universe an exalted
station, superior to all others, and one that shall endure
for ever.” Vishnu said to him: “The station that thou
askest thou shalt obtain: for I was satisfied with thee,
of old, in a prior existence. Thou wast, formerly, &
Brahman, whose thoughts were ever devoted to me,
ever dutiful to thy parents, and observant of thy duties.
In course of time, a prince became thy friend, who was

* Maghavat, in the original.
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in the period of youth, indulged in all sensual pleasures,
and was of handsome appearance and elegant form.
Beholding, in consequence of associating with him, his
affluence, you formed the desire that you might be
subsequently born as the son of a king; and, according
to your ‘wish, you obtained a princely birth, in the
illustrious mansion of Uttanapada. But that which
would have been thought a great boon by others, birth
in the race of Swayambhuva, you have not so con-
sidered, and, therefore, have propitiated me. The man
who worships me obtains speedy liberation from life.
What is heaven to one whose mind is fixed on me?
A station shall be assigned to thee, Dhruva, above the
three worlds;* one in which thou shalt sustain the stars
and the planets; a station above those of the sun, the
moon, Mars, the son of Soma (Mercury), Venus, the
son of Strya (Saturn), and all the other constellations;
above the regions of the seven Rishis and the divinities

! The station or sphere is that of the north pole, or of the
polar star. In the former case, the star is considered to be
Suniti, the mother of Dhruva. The legend, although, as it is
related in our text, it differs, in its circumstances, from the story
told, by Ovid, of Callisto and her son Arcas, whom Jove

Imposuit celo vicinague sidera fecit,

suggests some suspicion of an original identity. In neither of the

authorities have we, perhaps, the primitive fable. It is evident,
from the quotation, that presently follows in the text, of a stanza
by Usanas, that the Purina has not the oldest version of the
legend; and Ovid’s representation of it is after a fashion of his
own. All that has been retained of the original is the conformity
of the characters and of the main incident, the translation of a
mother and her son to the heavens, as constellations, in which
the pole-star is the most conspicuous luminary.
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who traverse the atmosphere.! Some celestial beings
endure for four ages; some, for the reign of a Manu.
To thee shall be granted the duration of a Kalpa. Thy
mother, Suniti, in the orb of a bright star, shall abide
near thee for a similar term; and all those who, with
minds attentive, shall glorify thee at dawn, or at even-
tide, shall acquire exceeding religious merit.

Thus, the sage Dhruva, having received a boon from
Janirdana, the god of gods, and lord of the world,
resides in an exalted station. Beholding his glory,
Usanas, the preceptor of the gods and demons, repeated
these verses: “Wonderful is the efficacy of this penance,
marvellous is its reward, that the seven Rishis should
be preceded by Dhruva. This, too, is the plous Sunfti,
his parent, who is called Stinfit4.”? Who can celebrate
her greatness, who, having given birth to Dhruva, has
become the asylum of the three worlds, enjoying, to
all future time, an elevated station, a station eminent
above all? He who shall worthily describe the ascent
into the sky of Dhruva, for ever shall be freed from
all sin, and enjoy the heaven of Indra. Whatever be
his dignity, whether upon earth, or in heaven, he shall
never fall from it, but shall long enjoy life, possessed
of every blessing.®

! The Vaimdnika devas, the deities who travel in Viménas,
‘heavenly ears’, or, rather, ‘moving spheres.’

? The text says merely: ‘gﬂ'ﬁ%ﬁﬂ? FAAT | The commentator
says: ‘Perhaps* formerly so called’; Eﬁmﬂ 971 We have already
remarked, that some Purdnas so denominate her.

? The legend of Dhruva is narrated in the Bhagavata, Padma

* The 9T, here rendered “perhaps”, connects two interpretations, and
means “or else”.
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(Swarga Khaida), Agni, and Néradiya, much to the same purport,
and partly in the same words, as our text. The Brabhma, and its
double, the Hari Vamsa, the Matsya, and Vayu, merely allude
to Dhruva’s having been transferred, by Brahmd, to the skies, in
reward of his austerities. The story of his religious penance
and adoration of Vishnu seems to be an embellishment inter-
polated by the Vaishnava Purdnas; Dhruva being adopted, as a
saint, by their sect. The allusion to Sunfitd, in our text, concurs

with the form of the story as it appears elsewhere, to indicate.

the priority of the more simple legend.

CHAPTER XIIIL

Posterity of Dhruva. Legend of Vena: his impiety: he is put to
death by the Rishis. Anarchy ensues. The production of
Nishdda and Prithu: the latter, the first king. The origin
of Suta and Mégadba: they enumerate the duties of kings.
Pfithu compels Earth to acknowledge his authority: he levels
it: introduces cultivation: erects cities. Earth called, after him,
Prithivi: typified as a cow. :

Par4$ara.—The sons of Dhruva, by his wife Sar-
bhu, were Bhavya and Slishfi. Suchchhay4, the wife
of the latter, was the mother of five virtuous sons;
Ripu, Ripunjaya, Vipra, Vrikala, and Vrikatejas. The
son of Ripu, by Bfihati, was the illustrious Chakshusha,
who begot the Manu Chakshusha on Pushkarini, of the
family of Varufia, the daughter of the venerable patri-
arch Anaranya. The Manu had, by his wife Nadvala,*
the daughter of the patriarch Vair4ja, ten noble sons:
Uru, Puru,t Satadyumna, Tapaswin, Satyavach, Kavi, -
Agnishfoma, Atirdtra, Sudyumna, and Abhimanyu.
The wife of Uru, Agneyf, bore six excellent sons:
Anga, Sumanas, Swati, Kratu, Angiras, and Siva. Anga
had, by his wife Sunith4, only one son, named Vena,
whose right arm was rubbed, by the Rishis, for the
purpose of producing from it progeny. From the arm
of Vena, thus rubbed, sprang a celebrated monarch,

* Professor Wilson inadvertently put “Navala”. ‘
t Pira-is the older form of this word, as, for instance, in the Rig-
veda, Sdkuntala, &e.

L 12
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named Prfithu, by whom, in olden time, the earth was
milked for the advantage of mankind."

! The descent of Prithu from Dhruva is similarly traced in
the Matsya Purdna, but with some variety of nomenclature. Thus,
the wife of Dhruva is named Dhanysd, and the eldest son of the
Manu, Taru. The Vayu introduces another gencration; making
the eldest son of Slishii,—or, as there termed, Pushfi,—father of
Uddradhi, and the latter, the father of Ripu, the father of Cha-
kshusha, the father of the Manu. The Bhigavata* has an almost
entirely different set of names, having converted the family of
Dhruva into personifications of divisions of time and of day and
night. The account there given is: Dhruva had, by his wife

‘Bhrami (revolving), the daughter of SiSumdra (the sphere), Kalpa

and Vatsara. The latter married Swarvithi, and had six sons:
Pushparna, Tigmaketu, Isha, Ijrja, Vasu, Jaya. The first married
Prabha and Doshd, and had, by the former, Pratas (dawn),
Madhyandina (noon), and Sdya (evenirng), and, by the latter,
Pradosha, Nisitha, and Vyushfa, or the begiﬁﬁing, middle, and
end, of night. The last has, by Pushkarini, Chakshus; married
to Akuti, and the father of Chékshusha Manu. He has twelve-sons:

Puru, Kutsa, Trita, Dyuinna, Satyavat, Rita,'[- Vrata, Agnishfoma,

Atiratra, Pradyumna, Sibi, and Ulmuka. The last is the father
of six sons, named as in our text, except the last, who is called
Gaya.i The eldest, Anga, is the father of Vena, the father of
Prithu. These additions are, evidently, the creatures of the author’s
imagination. The Brahma Purdna and Hari Vamsa have the
same genealogy as the Vishnu; reading, as do the Matsya and
Vayu, Pushkarini or Virani, the daughter of Virana, instead of
Varuna. They, as well as copies of the text, present several

* IV, 10 and 13.
+ Professor Wilson had ¢ Kfitsna”, “Rita", and “Dhfita”, instead of
Kutsa, Trita, and Hita,

i The Bhdgavata-purdria also has Khyati, instead of Swati, And see
my second note in the next page.
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MarrreYA.—Best of Munis, tell me why was the right
hand of Vena rubbed by the holy sages, in consequence
of which the heroic Prithu was produced.

ParA$aRA.—Sunith4 was, originally,* the daughter
of Mfityu, by whom she was given to Anga to wife.
She bore him Vena, who inherited the evil propensities
of his maternal grandfather. When he was inaugurated,
by the Rishis, monarch of the earth, he caused it to
be everywhere proclaimed, that no worship should be
performed, no oblations offered, no gifts bestowed upon
the Brahmans. “I, the king”, said he, “am the lord of
sacrifice. For who but I am entitled to the oblations?”
The Rishis, respectfully approaching the sovereign,
addressed him in melodious accents, and said: “Gra-
cious prince, we salute you. Hear what we have to re-
present. For the preservation of your kingdom and
your life, and for the benefit of all your subjects, per-
mit us to worship Hari, the lord of all sacrifice, the
god of gods, with solemn and protracted rites,'—a por-

other varieties of nomenclature.+ The Padma Purdna (Bhami
Khafida) says Anga was of the family of Atri; in allusion, per-
haps, to the circumstance, mentioned in the Brahma Purana, of
Uttdnapada’s adoption by that Rishi.

! With the Dirghasatra, ‘long sacrifice’; a ceremony lasting
a thousand years.

* Some MSS. have, instead of ﬂ@h’: ﬂﬁﬂﬁ"(&ﬂaﬁ, ﬂﬁh: nY-
ﬂ&lmaﬂ:I It seems, therefore, better to substitute: *“Sunithd was
Mfityu's eldest daughter.”

+ The principal variants of the Vishiu- purana are as follows: for
« éllsht'l“, Sishti; for “ Varufa”, Virifia; for “Anaraiya”, Arafiya; for
“Kavi”, Suchi; for “Agnishtoma ™, Agmshtut for “Sudyumna”, Pra-
dyumna; for “Swati”, Khyati; for «Siva”, Ushij.

12*
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tion of the fruit of which will revert to you.* Vishnu,
the god of oblations,* being propitiated with sacrifice
by us, will grant you, O king, all your desires. Those
princes have all their wishes gratified, in whose realms
Hari, the lord of sacrifice, is adored with sacrificial
rites.” “Who”, exclaimed Vena, “is superior to me?
Who besides me is entitled to worship? Who is this
Hari, whom you style the lord of sacrifice? Brahma,
Janardana, Sambhu, Indra, Vayu, Yama, Ravi (the
sun), Hutabhuj (fire), Varuna, Dhatfi, Pishan (the
sun), Bhimi (earth), the lord of night (the moon),—
all these, and whatever other gods there be who listen
to our vows,—all these are present in the person of a
king. The essence of a sovereign is all that is divine.}
Conscious of this, I have issued my commands: and
look that you obey them. You are not to sacrifice, not
to offer oblations; not to give alms. As the first duty
of women is obedience to their lords, so observance
of my orders is incumbent, holy men, on-you. ? “Give
command, great king”, replied the Rishis, “that piety
may suffer no decrease. All this world is but a trans-

' That is, the land will be fertile in proportion as the gods
are propitiated ; and the king will benefit accordingly, as a sixth
part of the merit and of the produce will be his. So the com-
mentator explains the word ‘portion’: I ]ET |9 |

* Yajnapurusha. See my note in p. 163, supra.
+ TR 9T T ¥ A0 qrurguEwfw: |
TR QT FIZIHAT JU: |
In place of “*whatever other gods there be who listen to our vows”,
read ‘““whatever other gods bestow curses or blessings.”
The end of the stanza signifies, literally: “A king is made up of all
that is divine.”

BOOK 1., CHAP. XIII. 181

mutation of oblations; and, if devotion be suppressed,
the world is at an end.” But Vena was entreated in
vain; and, although this request was repeated by the
sages, he refused to give the order they suggested.
Then those pious Munis were filled with wrath, and
cried out to each other: “Let this wicked wretch be
slain. The impious man who has reviled the god of
sacrifice, who is without beginning or end, is not fit
to reign over the earth.” And they fell upon the king,
and beat him with blades of holy grass, consecrated
by prayer, and slew him, who had first been destroyed
by his impiety towards god.

Afterwards the Munis beheld a great dust arise; and
they said to the people who were nigh: “What is this?”
And the people answered and said: “Now that the
kingdom is without a king, the dishonest men have-
begun to seize the property of their neighbours. The
great dust that you behold, excellent Munis, is raised
by troops of clustering robbers, hastening to fall upon
their prey.”+ The sages, hearing this, consulted, and
together rubbed the thigh of the king, who had left
no offspring, to produce a son. From the thigh, thus
rubbed, came forth a being of the complexion of a
charred stake, with flattened features (like a negro),
and of dwarfish stature. “What am I to do?” cried
he eagerly to the Munis. “Sit down” (nishida), said
they: and thence his name was Nishada. His descend-
ants, the inhabitants of the Vindhya mountain, great
Muni, are still called Nishadas, and are characterized by

* Yajnapurusha.
+ There is here considerable compression in the translation.
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the exterior tokens of depravity.! By this means the
wickedness of Vena was expelled; those Nishadas being

! The Matsya says there were born outcast or barbarous races,
Mlechchhas (FA=EHTAH:), as black as collyrium. The Bhigavata
describes an individual of dwarfish stature, with short arms and
legs, of a complexion as black as a crow, with projecting chin,
broad flat nose, red eyes, and tawny hair; whose descendal'lts
were mountaineers and foresters.* The Padma (Bhumi Khanda)
has a similar description; adding to the dwarfish stature and black
complexion, a wide mouth, large ears, and a protuberant belly.
It also particularizes his posterity as Nishadas, Kiratas, Bhillas,
Bahanakas, Bhrahmaras, Pulindas, and other barbarians or
Mlechchhas, living in woods and on mountains. These passages
intend, and do not much exaggerate, the uncouth appearance of
the Gonds, Koles, Bhils, and other uncivilized tribes, scattered
along the forests and mountains of central India, from Behar to

* Bhdgavata-purdia, 1V., 14, 43-46:
fafafg@aguay fauas wdiva: )
AAYER aACHT aMHNFIEE 9T 1l
FrFAw § fARETET FEAOTFATRY: |
FEUTTARAEETN TRTIAEGE |
d g asawd et & sCfa arfgse )
fAnRagdwa ¥ MuEEarsdaaq
ag 0Ty St faf@Emmne T
FTETHTIATAT ATFHATI AT ||

Burnouf’s translation is in these words:

“ Ayant pris cette résolution, les Richis secouérent rapidement la cuisse
du roi qu'ils avaient tué, et il en sortit un nain _

“Noir comme un corbeau, ayant le corps d’'une extréme petitesse, les
bras courts, les méchoires grandes, les pieds petits, le nez enfoncé, les
yeux rouges et les cheveux cuivrés.

“Prosterné devant eux, le pauvre nain s'écria: Que faut-il que jo
fasse? Et les Brahmanes lui répondirent: Assieds-toi, ami. De 1a lui
vint le nom de Nichada.

#('est de sa race que sont sortis les Naichadas qui habitent les cavernes
et les montagnes; car ¢’est lui dont la naissance effaga la faute terrible
de Véna.”
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born of his sins, and carrying them away. The Brah-
mans then proceeded to rub the right arm of the king,
from which friction was engendered the illustrious son
of Vena, named Prithu, resplendent in person, as if the
blazing deity of Fire had been manifested.

There then fell from the sky the primitive bow (of
Mahédeva) ndmed Ajagava, and celestial arrows, and
panoply from heaven. At the birth of Pfithu, all living
creatures rejoiced; and Vena, delivered, by his being
born, from the hell named Put, ascended to the realms
above.” The seas and rivers, bringing jewels (from
their depths), and water to perform the ablutions of
his installation, appeared. The great parent of all,
Brahmé, with the gods and the descendants of Angiras
(the fires), and with all things animate or inanimate,
assembled, and performed the ceremony of consecrating
the son of Vena. Beholding in his right hand the
(mark of the) discus of Vishiu, Brahmé4 recognized
a portion of that divinity in Pfithu, and was much
pleased. For the mark of Vishhu’s discus is visible in
the hand of one who is born to be a universal emperor,!
one whose power is invincible even by the gods.

Khandesh, and who are, not improbably, the predecessors of the
present occupants of the cultivated portions of the country. They
are always very black, ill-shapen, and dwarfish, and have counte-
nances of a very African character:

! A Chakravartin, or, according to the text, one in whom the
Chakra (the discus of Vishniu) abides (vartate); such a figure being
delineated by the lines of the hand. The grammatical etymology
is: ‘He who abides in, or rules over, an extensive territory called
a Chakra.’ '

* Bee Original Sanskrit Texts, Part L, pp. 60-63,
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The mighty Pfithu, the son of Vena, being thus in-
vested with universal dominion by those who were
skilled in the rite, soon removed the grievances of the
people whom his father had oppressed; and, from win-
ning their affections, he derived the title of Raja or
king.! The waters became solid, when he traversed
the ocean: the mountains opened him a path: his ban-
ner passed unbroken (through the forests): the earth
needed not cultivation; and, at a thought, food was
prepared: all kine were like the cow of plenty: honey
was stored in every flower. At the sacrifice of the
birth of Prithu, which was performed by Brahma4, the
intelligent Stta (herald or bard) was produced, in the
juice of the moon-plant, on the very birth-day.? At
that great sacrifice also was produced the accomplished
Magadha. And the holy sages said to these two per-
sons: “Praise ye the king Prithu, the illustrious son
of Vena. For this is your especial function, and here is
a fit subject for your praise.” But they respectfully
replied to the Brahmans: “We know not the acts of
the new-born king of the earth. His merits are not
understood by us: his fame is not spread abroad. In-
form us upon what subject we may dilate in his praise.”

_“Praise the king”, said the Rishis, “for the acts this

! From Raga ('(T?l‘), ‘passion’ or ‘affection.’ But the more
obvious etymology is R4j (TS ), ‘to shine’ or ‘be splendid’

? The birth of Pfithu is to be considered as the sacrifice, of
which Brahma, the creator, was the performer. But, in other
places, as in the Padma, it is considered that an actual sacrificial
rite was celebrated, at which the first encomiasts were produced.
The Bhégavata does not account for their appearance.
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heroic monarch will perform: praise him for the virtues
he will display.” :

The king, hearing these words, was much pleased,
and reflected, that persons acquire commendation by
virtuous actions, and that, consequently, his virtuous
conduct would be the theme of the eulogium which
the bards were about to pronounce. Whatever merits,
then, they should panegyrize, in their encomium, he
determined that he would endeavour to acquire; and,
if they should point out what faults ought to be avoided,
he would try to shun them. He, therefore, listened
attentively, as the sweet-voiced encomiasts celebrated
the future virtues of Pfithu, the enlightened son of Vena.

«The king is a speaker of truth, bounteous, an ob-
server of his promises. He is wise, benevolent, patient,
valiant, and a terror to the wicked. He knows his
duties; he acknowledges services; he is compassionate
and kind-spoken. He respects the venerable; he per-
forms sacrifices; he reverences the Brahmans. He
cherishes the good, and, in administering justice, is
indifferent to friend or foe.”

The virtues thus celebrated by the Stta and the
Mégadha were cherished in the remembrance of the
Raja, and practised, by him, when occasion arose. Pro-
tecting this earth, the monarch performed many great
sacrificial ceremonies, accompanied by liberal dona-
tions. His subjects soon approached him, suffering
from the famine by which they were afflicted; as all
the edible plants had perished during the season of
anarchy. In reply to his question of the cause of their
coming, they told him that, in the interval in which
the earth was without a king, all vegetable products
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had been withheld, and that, consequently, the people
had perished. “Thou”, said they, “art the bestower
of subsistence to us: thou art appointed, by the creator,
the protector of the people. Grant us vegetables, the
support of the lives of thy subjects, who are perishing
with hunger.”

On hearing this, Prithu took up his divine bow Aja-
gava, and his celestial arrows, and, in great wrath,
marched forth to assail the Earth. Earth, assuming
the figure of a cow, fled hastily from him, and traversed,
through fear of the king, the regions of Brahm4 and
the heavenly spheres. But, wherever went the sup-
porter of living things, there she beheld Vainya with
uplifted weapons. At last, trembling (with terror), and
anxious to escape his arrows, the Earth addressed
Pfithu, the hero of resistless prowess. “Know you
not, king of men”, said the Earth, “the sin of killing
a female, that you thus perseveringly seek to slay me?”
The prince replied: “When the happiness of many is
secured by the destruction of one malignant being, the
death of that being is an act of virtue.” “But”, said
the Earth, “if, in order to promote the welfare of your
subjects, you put an end to me, whence, best of mon-
archs, will thy people derive their support?” “Dis-
obedient to my rule”, rejoined Pfithu, “if I destroy
thee, I will support my people by the efficacy of my
own devotions.” Then the Earth, overcome with ap-
prehension, and trembling in every limb, respectfully
saluted the king, and thus spake: “All undertakings
are successful, if suitable means of effecting them are
employed. I will impart to you means of success,
which you can make use of, if you please. All vege-
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table products are old, and destroyed by me: but, at
your command, I will restore them, as developed from
my milk. Do you, therefore, for the benefit of mankind,
most virtuous of princes, give me that calf by which
I may be able to secrete milk. Make, also, all places
level, so that I may cause my milk, the seed of all
vegetation, to flow everywhere around.”

Ptithu, accordingly, uprooted the mountains, by
hundreds and thousands, for myriads of leagues; and
they were, thenceforth, piled upon one another. Before
his time there were no defined boundaries of villages
or towns, upon the irregular surface of the earth; there
was no cultivation, no pasture, no agriculture, no high-
way for merchants. All these things (or all civilization)
originated in the reign of Pfithu. Where the ground
was made level, the king induced his subjects to take
up their abode. Before his time, also, the fruits and
roots which constituted the food of the people were
procured with great difficulty; all vegetables having
been destroyed: and he, therefore, having made Swa-
yambhuva Manu the calf,® milked the Earth, and re-

! ‘Having willed or determined the Manu Swayambhuva to
be the calf:’
¥ Tt 9@ § AF @Iy wyge

So the Padma Purdna:

¥ % % % ¥ % % ¥ g aWT yHfWawR |

79 |rEyd u§ ufcfawt ga: g@
The Bhigavata® has: g &l RAYA | ‘Having made the Manu
the calf.” By the ‘calf’, or Manu in that character, is typified,
the commentator observes, the promoter of the multiplication of

progeny: WATHTTARTAF |

* IV, 18, 12,
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ceived the milk into his own hand, for the benefit of
mankind. Thence proceeded all kinds of corn and
vegetables upon which people subsist now and per-
petually. By granting life to the Earth, Prithu was
as her father; and she thence derived the patronymic
appellation Prithivi (the daughter of Prithu). Then
the gods, the sages, the demons, the Rikshasas, the
Gandharvas, Yakshas, Pitfis, serpents, mountains, and
trees, took a milking vessel suited to their kind, and
milked the earth of appropriate milk. And the milker
and the calf were both peculiar to their own species.’

! The Maisya, Brahma, Bbigavata, and Padma enter into a
greater detail of this milking, specifiying, typically, the calf, the
milker, the milk, and the vessel. Thus, according to the Matsya,
the Rishis milked the earth through Bfibaspati; their calf was,
Soma; the Vedas were the vessel; and the milk was devotion.
When the gods milked the earth, the milker was Mitra (the sun);
Indra was the calf; superhuman power was the produce. The
gods had.a gold, the Pitris, a silver, vessel: and, for the latter,
the milker was Antaka (death); Yama was the calf; the milk
was Swadhd or oblation. The Ndgas or snake-gods had a gourd
for their pail ; their calf was Takshaka; Dhfitardshfra (the serpent)
was their milker; and their milk was poison. For the Asuras,
Médya was the milk; Virochana, the son of Prahldda, was the
calf; the milker was Dwimirdhan; and the vessel was of iron.
The Yakshas made VaiSravana their calf; their vessel was of
unbaked earth; the milk was the power of disappearing. The
Réakshasas and others employed Raupyanibha as the milker;
their calf was Sumalin; and their milk was blood. Chitraratha
was the calf, Vasuruchi, the milker, of the Gandharvas and nymphs,
who milked fragrant odours into a cup of lotos-leaves. On behalf
of the mountains, Meru was the milker; Himavat, the calf; the
pail was of crystal; and the milk was of herbs and gems. The
trees extracted sap in a vessel of the Palasa; the Sal being the
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This Earth—the mother, the nurse, the receptacle,
and nourisher, of all existent things—wasproduced from

milker, and the Plaksha, the calf. The descriptions that occur
in the Bhigavata, * Padma, and Brahma Puranas are, occasionally,
slightly varied; but they are, for the most part, in the same
words as that of the Matsya. These mystifications are, all,
probably, subsequent modifications of the original simple allegory,
which typified the earth as a cow, who yielded to every class of
beings the milk they desired, or the object of their wishes.

* The account given in the Bhdgavata-purdia—IV., 18, 12-27—is in
these words:

yfa fud fed It g3 vy yufa: -
Jad WAT 7Y ITTIZTERA TN )
AYTIL F FIT WITATIZA JUT: |
AANSR T JUHTH FZF: YgATIHATA I
B|YAY TN AFIAY Fw0 1

F& grwld ot vatg=wE g
HET T FLAWT TF AATIED |
TS =Ry YA 56 9 )
AT TEAT T HETRAGIHAA |
AU gENwERT S FUEIHA
AT IETSYTUTX UTAY U |

T {919 T ARG AYHEHAIR
TR faaQrsdenT o= PAY"a )
TATTR AGTAT AFAT ATFIFAT: |l
e @ HUs gt sRgawa |
faf§ aafy fagi 9 7 = A
¥ T AN AAHRANATFATHAR |
WY UHEW TS TIFUTTATHRR |l
qTRifa yarfa fagramn: fufwaroan
YATTET FZF: FUTH FAATHIA N
AYTEAT SEYHRT: GUT ATATY ATHA |
faura a@ ggFfEand fay ug: )
aqET g9 N IH 7AT T MIIA
JLWIR IYIAART 7 EFw: 0
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the sole of the foot of Vishnu. And thus was born
the mighty Pfithu, the heroic son of Vena, who was

FATET: ATFAA: H FIF: T@HAGL |
gudsaEt fagarg S@T T
FIAT WA YIAGAY 4G |
IEACIRECEC I RIC G SRkl
T @HEIET @ § U guFI: |
weFREAT 7YY g ygATiRaTR 0
T gYIEa; JYAATET SAATAA |
W AL F=AT |

Burnouf's translation of this passage is as follows:

“Se conformant au conseil amical et utile de la terre, le roi lui donna
pour veau le Manu, et se mettant & la traire de sa main, il en tira
toutes les plantes annuelles.

“C'est ainsi que d'autres sages ont su, comme ce roi, retirer de toutes
choses une substance précieuse; les autres étres vinrent également traire,
selon leurs désirs, la terre soumise par Pfithu.

“Les Richis, 6 sage excellent, lui donnant Bfihaspati pour veau, vinrent
aussi traire la vache divine; leurs organes étaient le vase dans lequel
ils regurent le pur lait des chants sacrés.

“Les troupes des Suras, lui amenant Indra comme veau, en tirérent
le 86ma, ce lait qui donne la force, I'énergie, la vigueur, et le regurent
dans un vase d’or. ’

“Les Daityas et les Dinavas, prenant comme veau Prahrida, chef des
Asuras, vinrent la traire, et recurent dans un vase de fer le lait des
ligueurs spiritueuses et des sucs fermentés.

“Les Gandharvas et les Apsaras, prenant un lotus pour vase, vinrent
aussi traire la vache; Vigvivasu fut le veau; le lait fut la douceur de
la voix et la beauté des Gandharvas.

“Les Pitfis, dont Aryaman était le veau, eurent pour lait I'offrande
quon présente aux Ménes; les Divinités des funérailles, 6 grand sage, la
recueillirent avec foi dans un vase d'argile crue.

“Kapila fut le veau des Siddhas et des Vidyidharas; le ciel fut le
vase dans lequel ils regurent les charmes et la puissance surnaturelle
qui consiste dans l'acte seul de la volonts.

“D'autres Dieux livrés & la magie, prenant Maya pour veau, regurent
la MAya, simple acte de la réflexion, que connaissent les étres merveilleux
qui peuvent disparaitre & leur gré.

“Les Yakchas, les Rikchasas, les Bhitas, les Pi¢itchas et les Démons
qui se nourrissent de chair, prirent pour veau le chef des Bhitas, et
recurent dans un crane le sang dont ils s’enivrent.
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the lord of the earth, and who, from conciliating the
affections of the people, was the first ruler to whom
the title of R4j4 was ascribed. Whoever shall recite
this story of the birth of Pfithu, the son of Vena, shall
never suffer any retribution for the evil he may have
committed. And such is the virtue of the tale of
Ptithu’s birth, that those who hear it repeated shall
be relieved from affliction.®

' Another reading is, FEEYUWH = # ¥ FOUFT | ‘It
counteracts evil dreams.’ The legend of Pfithu is briefly given
in the Mahdbhdrata, Rdja Dharma, and occurs in most of the
Purdnias, but in greatest detail in our text, in the Bhégavata, and,
especially, in the Padma, Bhimi Khaida, s. 29, 30. All the
versions, however, are, essentially, the same.

“Les reptiles, les serpents, les animaux venimeux, les Négas prirent
Takchaka pour veau, et regurent dans leur bouche le poison qu'ils avaient
trait de la vache.

“Prenant pour veau le taureau, et pour vase les forats, les bestiaux

i) A . .
re‘curen.t Therbe des paturages. Accompagnées du roi des animaux, les
bétes féroces,

“Qui se nourrissent de chair, prirent la viande chacune dans leur corps;
et les volatiles, amenant comme veau Suparfia, eurent pour leur part
I'insecte qui se meut et le fruit immobile.

“Les arbres, rois des foréts, prenant le figuier pour veau, recueillirent
chacun le lait de leur propre séve; les montagnes, amenant |'Himavat,
recueillirent chacune sur leurs sommets les métaux varids.

“Toutes les créatures enfin, prenant comme veau le chef de leur espéce,
regurent chnfcune' dans leur vase le lait qu'elles étaient venues traire de
la vache, mére féconde de tous biens, qu'avait domptée Pfithu.

(v c e s .

‘ C'est ainsi, 6 descendant de Kuru, que Pfithu et les autres étres,
avides de nourriture, trouvérent tons d'excellents aliments dans les diverses

especes de lait qu'ils regurent, en présentant chacun & la terre son veau
et son vase.”




CHAPTER XIV.

Descendants of Pfithu. Legend of the Prachetasas: they are de-
sired, by their father, to multiply mankind, by worshipping

' Vishniu: they plunge into the sea, and meditate on and praise
him: he appears, and grants their wishes.

Pirrau had two valiant sons, Antardhi and Palin.!
The son of Antardhéna, by his wife Sikhandinf, was
Havirdhéna, to whom Dhishan4, a princess of the race
of Agni, bore six sons: Prachinabarhis, Sukra, Gaya,

! The text of the Vdyu and Brahma (or Hari Vamsa) read,
like that of the Vishnu:
gt gt ATl sl |
M. Langlois* understands the two last words as a compound
epithet: “Et jouirent du pouvoir de se rendre invisibles.” The
construction would admit of such a sense:{ but it seems more
probable that they are intended for names. The lineage of Prithu

is immediately continued through one of them, Antardhdna, which-

is the same as Antardhi; as the commentator states, with regard
to that appellation: FRTTTARTA: | and as the commentator
on the Hari Vamsa remarks, of the succeeding name: [EHTA-
{ﬁfﬁ‘ﬁml “One of the brothers being called Antardhina
or Antardhi’ leaves no other sense for Palin but that of a proper
name. The Bhagavata? gives Pfithu five sons: Vijitdswa, Dhimra-
kesa, Haryaksha, Dravina, and Viika; and adds,§ that the elder
was also named Antardhina, in consequence of having obtained,
from Indra, the power of making himself invisible: '

AT TR rATE A |

* Vol. I, p. 10. . L

+ The alternative sense implies, rather, that they had the disposition
to render themselves invisible,

11V, 22, 54,

§ IV, 24, 3.
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Kfishna, Vraja, and Ajina.' The first of these was a
mighty prince and patriarch, by whom mankind was
multiplied after the death of Havirdhdna. He was
called Prachinabarhis, from his placing upon the earth
the sacred grass, pointing to the east.” At the termina-

! The Bhagavata, as usual, modifies this genealogy. Antar-
dhdna has, by S'ikhm'léini, three sons, who were the three fires,
Pivaka, Pavamana, and S'»uchi,* condemned, by a curse of Vasishtha,
to be born again. By another wife, Nabhaswati, he has Havir-
dhana, whose sons are the samet as those of the text; only
giving another name, Barhishad, as well as Prichinabarhis, to
the first. According to the Mahdbhdrata (Moksha Dharma), which
has been followed by the Padma Purdna, Prachinabarhis was
born in the family of Atri:

AT Fgady A aaa |
mwRHTET )
? The text is,

wiTET: FuTEw giaarana gy |
Kusa or Barhis is, properly, ‘sacrificial grass’ (Poa); and Prichi-
nagra, literally, ‘having its tips towards the east’; the direction
in which it should be placed upon the ground, as a seat for the
gods, on occasion of offerings made to them. The name, there-
fore, intimates either that the practice originated with him, or,
as the commentator explains it, that he was exceedingly devout,
offering sacrifices, or invoking the gods, everywhere: &g IJqT-
NEARIGH The Hari Vamsa} adds a verse to that of our text,
reading:

WA TR yfa=i I8 |

T wE ATy frEaweTCu: |

* Bhdgavata- purdia, 1V., 24, 4. At IV., 1, 59, they are spoken of
as sons of Agni by Swahd. And see pp. 155 and 156, supra.

+ The Bha'gavatq—purdria, IV., 24, 8, gives their names as follows:
Barhishad, Gaya, Sukla, Krishiia, Satya, and Jitavrata,

+ Stanza 86.

L . 13
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tion of a rigid penance, he married Savarna, the daugh-
ter of the ocean, who had been previously betrothed

which M. Langlois* has rendered: ¢Quand il marchait sur la
terre, les pointes de cousa étaient courbées vers 'orient’; which
he supposes to mean, ‘que ce prince avait tourné ses pensées et
porté sa domination vers l'est:” a supposition that might have
been obviated by a little further consideration of the verse of
Manut to which he refers: “If he have sitten on culms of kusa,
with their points toward the east, and be purified by rubbing that
holy grass on both his bands, and be further prepared by three
suppressions of breath, each equal, in time, to five short vowels, he
then may fitly pronounce om.””} The commentary explains the
passage as above, referrmg nfwa"taﬁa‘rf‘(m to @‘m’ not to
aw; as: YiYi aQ wrtaTT: FAT: ufira'iaarﬂrﬁm”t ¥a:
e AYTA: FEAGACHYA A | A | A A |

‘He was called Prachinabarhis, bécause his sacred grass, point-
ing east, was going upon the very earth, or was spread over the
whole earth’§ The text of the Bhigavata| also explains clearly
what is meant:

TQF Zﬁmﬁmwgw faa=a:
FROMITGE TGIAEA

‘By whose sacred grass, pointing to the east, as he performed
sacrifice after sacrifice, the whole earth, his sacrificial ground,
was overspread.’ T

* Vol. I, p. 10. + 1L, 75:
T afR3gy wﬁm |

miETAtEfa: gawa Awragia

1 This rendering, which is that of Sir William Jones, is not altogether
in keeping with the commentary of Kullika Bhatta.

§ Rather: “On his land the sacred grass, pointing towards the east,
was forthcoming on the face of the earth, as it were, that is o say,
was filling the entire circuit of the earth. Ience he was called Pra-
chinabarhis.”

IV, 24, 10.

9 Burnouf— Vol. II., Preface, p. III., note—renders thus: “C'est lui

qui, faisant succéder les sacrifices aux sacrifices, couvrit de tiges de Kuga

1
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to him, and who had, by the king, ten sons, who were
all styled Prachetasas, and were skilled in military
science. They all observed the same duties, practised
religious austerities, and remained 1mmersed in: the
bed of the sea for ten thousand years. Lo
MarrreyA.—You can inform me, great sage, why
the magnanimous Prachetasas engaged in penance in
the waters of the sea. _ :
ParAS$ArRA.—The sons of Priachinabarhis were, ori-
ginally, informed, by their father, who had been ap-
pointed as a patriarch, and whose mind was intent on
multiplying mankind, that he had been respectfully
enjoined, by Brahma4, the god of gods, to labour to
this end, and that he had promised obedience. “Now,
therefore”, continued he, “do you, my sons, to oblige
me, diligently promote the increase of the people: for
the orders of the father of all creatures are entitled to
respect.” The sons of the king, having heard their
father’s words, replied: “So be it.” But they then in-
quired of him, as he could best explain it, by what
means they might accomplish the augmentation of man-
kind. He said to them: “Whoever worships Vishnu,
the bestower of good, attains, undoubtedly, the object
of his desires. There is no other mode. What further
can I tell you? Adore, therefore, Govinda, who is Hari,
the lord of all beings, in order to effect the increase

dont les extrémités regardaient l'orient, la surface de la terre, dont il
faisait ainsi un terrain consacré.”

Also see the Bhdgavata-purdia, 1V., 29, 49.

Sridhara Swamin’s comment on 1V., 24, 10, is as follows: '{q 99-

utad 299w avqre ﬁmm’ﬂ AIH W AAQEAT I
YTAL FAA; §A: | T @ ARG |

N
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of the human race, if you wish to succeed. The eternal
Purushottama is to be propitiated by him who wishes
for virtue, wealth, enjoyment, or liberation. Adore
him, the imperishable, by whom, when propitiated, the
world was first created; and mankind will assuredly
be multiplied.” '

Thus instructed by their father, the ten Prachetasas
plunged into the depths of the ocean, and, with minds
wholly devoted to Néardyana, the sovereign of the
universe, who is beyond all worlds, were engrossed
by religious austerity for ten thousand years. Remain-
ing there, they, with fixed thoughts, praised Hari, who,
when propitiated, confers on those who praise him all
that they desire.

Marrreya.—The excellent praises that the Prache-
tasas addressed to Vishnu, whilst they stood in the
deep, you, O best of Munis, are qualified to repeat
to me.

ParA$arAa.—Hear, Maitreya, the hymn which the
Prachetasas, as they stood in the waters of the sea,
sang, of old, to Govinda, their nature being identified
with him:— _

“We bow to him whose glory is the perpetual theme
of every speech; him first, him last; the supreme lord
of the boundless world; who is primeval light; who is
without his like; indivisible and infinite; the origin of
all existent things, movable or stationary. To that

-supreme being who is one with time, whose first forms,
though he be without form, are day and evening and
night, be adoration! Glory to him, the life of all living
things, who is the same with the moon, the receptacle
of ambrosia, drunk daily by the gods and progenitors;
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to him who is one with the sun, the cause of heat and
cold and rain, who dissipates the gloom, and illuminates
the sky with his radiance; to him who is one with
earth, all-pervading, and the asylum of smell and other
objects of sense, supporting the whole world by its
solidity! We adore that form of the deity Hari which
is water, the womb of the world, the seed of all living
beings. Glory to the mouth of the gods, the eater of
the Havya; to the eater of the Kavya, the mouth of
the progenitors; to Vishnu, who is identical with fire;
to him who is one with air, the origin of ether, existing
as the five vital airs in the body, causing constant vital
action; to him who is identical with the atmosphere,
pure, illimitable, shapeless, separating all creatures!
Glory to Krishna, who is Brahma4 in the form of sen-
sible objects; who is ever the direction of the faculties
of sense! We offer salutation to that supreme Hari
who is one with the senses, both subtile and substantial,
the recipient of all impressions, the root of all know-
ledge; to the universal soul, who, as internal intellect,
delivers the impressions, received by the senses, to soul;
to him who has the properties of Prakfiti; in whom,
without end, rest all things; from whom all things pro-
ceed; and who is that into which all things resolve.
We worship that Purushottoma, the god who is pure
spirit, and who, without qualities, is ignorantly con-
sidered as endowed with qualities. We adore that
supreme Brahma, the ultimate condition of Vishnu,
unproductive, unborn, pure, void of qualities, and free
from accidents; who is neither high nor low, neither
bulky nor minute, has neither shape, nor colour, nor
shadow, nor substance, nor affection, nor body; who
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is neither ethereal nor susceptible of contact, smell, or

taste; who has neither eyes, nor ears, nor motion, nor
speech, nor breath, nor mind, nor name, nor race, nor
enjoyment, nor splendour; who is without cause, W}th-
out fear, without error, without fault, undecaying,
immortal, free from passion, without sound, impercep-

tible, inactive, independent of place or time, detached '

from all investing properties; but (illusively) e?zercising
irresistible might, and identified with all be1ng§, de-
pendent upon none. Glory to that nature of Vishnu,

which tongue cannot tell, nor has eye beheld!”

Thus glorifying Vishfiu, and intent in meditation on
him, the Prachetasas passed ten thousand years of
austerity in the vast ocean; on which, Hari, being
pleased with them, appeared to them amidst the waters,
of the complexion of the full-blown lotos-leaf. Behold-
ing him mounted on the king of birds, (Garuda), the
Prachetasas bowed down their heads in devout hom-
‘age; when Vishnu said to them: “Receive the boon
you have desired; for I, the giver of good, am contgnt
with you, and am present.” The Prachetasas replied
to him with reverence, and told him that the cause of
their devotions was the command of their father to
effect the multiplication of mankind. The god, having,
accordingly, granted to them the object of their prayers,
disappeared; and they came up from the water.

A

P. 22, notes, 1.'2 ab infra. For p. 15 read p. 18.
P. 25, notes, 1. 13. Professor Wilson must ga
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CORRIGENDA, &.

. VIL, notes, 1. 4. So runs the stanza in the Matsya, Kirma, and

other Purifias. The Mdrkaideya- purdsia, in its concluding chapter,
has the same, with the exception of FNT: for Fuq:. The Vishiu-
purdiia, 111., 6, 17, reads:
Ay wfaedy 0y wamain T
FIEAY FER FATFIE T qa 0
For the second line, it %i-vaes, at VI, 8, 2:
AN 97 waay afed 73r)
XXX., II. 6 and 32. Read Bhimi Khahda.

. XLII, 1. 18. Read Vena.

XLV, notes, 1. 4. Read editor's note in p- LV, infra.
LVIL, notes, 1. 2. Read Venkafa.
LXIL, 1. 11. Read Swayahbhu.

LXVL, note, 1. 2. For ¥ W+ () read FAIW.

LXXXVIL, 1. 2. “Durvdsasa” is the reading of Professor Wilson's
MS. But it is ungrammatical,

. XOV,, II. 15 and 29. Read Sataripa.

ClL, notes, 1. 4. Read Christa Sangita.
CXXIL, 1. 2 ab infra. Read Maruts.

6. The Translator’s note is here misnumbered. And the same is
the case at pp. 19 and 34.

ve adopted the following
reading, that of a few MSS. which I have seen:

MNAfTFATTITARS.

Dr. Muir does the same, where he translates the stanza in which this
line occurs. See Original Sanskrit Texts, Part 1V., p. 3, first foot-note.

. 25, notes, 1. 16. Read
. 31, notes, 1. 5. Read:

SMRANEETE ST |

. 36, note, 1. 9. Cudworth's very words are: “When this world was

made, a certain sphere of flame or fire did first arise and encompass
the air which surrounds this earth, (as a bark doth a tree)”, &ec.
But both the Greek and the English are inadequately quoted.

. 44, Editor's note. I ought to have added, that the commentator's

view approaches more nearly that of the translator than my own,
His rendering, however, of FfH+ar— which, in the Vedédnta, is a

stereotype epithet of Brahma—by @aﬁﬁmfm makes it doubtful,
to my mind, whether his interpretation is preferable to that which I

have proposed. The commentary runs as follows: Uf gLy oEHT
T qrdde | N g @391 WAt afgwaEi T
sTmwEaE) wfaw gadrafyay gswTe ST
JUUfas= a= N9 | qf| ga wIAar s@qur sy ara-

Cm———
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fEum: g FNfRRgyat: | ArEaTEs: gaTafasT:
UFHY: AT Ige reuEmaa | w4y JuigHiaafy sgu:
wirfgwge wza Tfa wra: | aar = 3@ 1 999, & and
U™, &c, quoted at p. 45. H|TYT § wafd fHamnfas g
wer itz | @ aErEnfafeaditgd aTww@E
Sudw gfa W | 9En | fMjueEsuafigas g
SURfRaE@mMR: EIFEraEmEET: OO
TMRAEEAIEARWRAHATET g I a9
TS fu argnw @Ay wigwdifa | ag wniz-
Ygawend spguETweR i faeea T fag-
AT | JTSHAIATAT, &c., quoted at p. 45. quat VA IR
ALLHT WyAag wraafafa ggafq | aa aaay s@u
T AN wIATET wafa ararguutaicad: )

The passage thus annotated will be found translated in Original
Sanskrit Texts, Part 1V., p. 31, foot-note.

P. 56, 1. 5. Read Narah.

P. 69, notes, 1. 12. Read I-am-ness.

P. 85, notes, 1. 6. Referring to this place, Professor Wilson has written:
“M. Burnouf renders dastra, les priéres [mentales] qui sont comme la
glaive; and, in a note in the Vishsiw Purdia, I have translated the
same expression of the Bhdgavata, ‘the unuttered incantation’. But

it may be doubted if this is quite correct. The difference between
dastra and sfoma seems to be, that one is recited, whether audibly

or inaudibly; the other, sung.”- Translation of the Kig-veda, Vol. I,
P- 22, note.

" P. 86, notes, . 16. Read FIAWIR®. L. 27. For JTAT read JTHT.

P. 110, notes, 1. 2 ab infra. The passage to which I refer is 1V, 1, 40
and 42. At IIL, 24,723 and 24, as Professor Wilson says, Arundhati
is married to Vasishtha, and Sdnti, to Atharvan.

P. 111, notes, 1. 4. Read Dharma’s.

P. 124, notes, 1. 6 ab infra. Read AR

P. 125, notes, 1. 3 ab infra. Read Vimdcharins.

P. 135, notes, 1. 3 ab infra. Read Fw-

P. 136, 1. 4. Read Sachi.

P. 142, 1. 2. Read Maruts. Notes, 1. 6 ab infra. Read Savitfi,

P. 152, notes, 1. 6 ab infra. What is really stated is, that Prifa had
two sons, Vedadiras and Kavi; and the latter was father of Uéanas.
See Burnouf’s Bhdgavata-purdnia, Vol. 11, Preface, pp. VI-IX.

P. 155, notes, 1. 13. ad Puiiya.

P. 164, notes, 1. 4. Read Dharand.

P. 170, notes, 1. 6. Read - ATIAH.

'
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