




































































































































































































































































116 VISHNU PURA.NA. 

the boy still wept seven times; and Bralnua therefore 
gave to him seven other denominations: and to these 
eight persons regions and wives and posterity belong. 
The eight manifestations, then, are named Rudra, 
Bhava, Sarva, fsana, Pasupati, Bhima, and Malut­
deva, which were given to them by their great pro­
genitor. * He also assigned to them their respective 
stations, the sun, water, earth, air, fire, t ether, the 
ministrant Brahman, and the moon; for these are their 
several forms. 1 The wives of the sun and the other 

J The Vayu details the application of each name severally. 
These eight Rudras are, therefore, but onc, under as many ap­
pellations, and in as many types. The Padma, Markal\deya, 
Kllrma, Linga, Vayu agree with our text in the nomenclature 
of the Rudras, and'their types, t.heir wives, and progeny. The 
types are those which are enumerated in the Nandi or opening 
benedictory verse of Sakuntala; and the passage of the VishllU 
Pm'ana was found, by M. Chezy, on the envelope of his copy. 
He has justly corrected Sir \OYilliam Jones's version of the term 
1't'ft, 'the sacrifice is performed with solemnit.y'; as the word 
means, 'Brahmane officiant', I 'the Brahman 
who is qualified, by initiation (Diksha), to conduct the rite.' These 
are considered as the bodies, or visible forms, of those modifica­
tiuns of Rudra which are variously named, and which, being 
praised in them, severally abstain from harming them: 1't! 
!.Sfp.8' I I Yayn Purana. 
The Bhagavata, IlL, 12, 11-13, has a different scheme, as 
usnal; but it confounds the notion of the eleven Rudras, to 
whom the text subsequently adverts, with that of the eight 

• See an almost identical passage, from the LIl., 2, 
et seq., translated in Original Sansk1·it Texts, Part IV., p. 286, 

t In most MSS. seen by me the order is "fire, air"; and so in otber 
Puranas than the Yishllu. 
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t.ermed Rlldra and the rest, were, re­
spectIvely: Suval'chala Usha * VikeSf 8iva Sw 'h' ., _ ',." a a, 
Dlsas, Dfksha, and Rohiilf. Now hear an account of 
t.heir progeny, by whose successive generations this 
world I.las peopled. sons, then, were, seve­

Sanmschara (Saturn), Sukra (Venus), t.he fiery­
bodied t (Mars), Manojava (Hanumat !), Skanda, 
Swarga, § Santana, and Budha (Mercury). 

It was the Rudra of this description that married 
Sati, who abandoned her corporeal existence in con­
sequence of the displeasure of Daksha. 1 She after-

here specified. -These eleven it terms Manyu Manu M I . . . . . ' ,a nnasa, 
Mahat, Rltadh;vaja,II Ugmretas, Rhaya, Kala, Vli.madeva, 
and Dhntavrata; theIr wives are Dhi Dhtiti Rasnloma' N' t . ' ,.,. ,Iyt! , 
Sarpl,' lJa, Am bika, Iravati, Swadha, Diksha, Rudralli; and their 
places are the heart, senses, breath, ether, air, fire, water, earth, 
sun, moon, and tapas or ascetic devotion. The same allegory or 

characterizes both accounts. 

J See the story of Daksha's sacrifice at the end of the chapter. 

--------- '------

• SeyeraI of the MSS. inspected by me have Swavarchahi and Uma 
The 1I1arkaMleya-pttrdrla, LII., 9, has Uma. . 

t Lohitanga. 

! The commentator says that Mano1ava is "a certain wl'nd" H 
• J • ann-

mat IS Anilatmaja, Pavanatanaya, Vaynputra, &c., "Son 
of the Wmd ; and Marntwat. 

§ Some MRS. j and so flas the lIfdrkaridc,Ja-pura1in, tu" 11. 
" The Bombay edlhons of the R/lfigavata-plt1"li,in have Kratndhwaja. 

I 
1:UcHTr "\j(T1!Yt 1't " 

"Dh!, D.hfiti, Usana, UuHi, Niyut, Sarpi, Ila, Ambika, Iravati, 
antI Dlksha, the Rudranis, are thy wives Rudra." 

Vfitti is a variant, of common occnr:ence for Dhfit,' "R I '" 
d " h . " ,. asa oma. 

an a are. not fonnd in any MS. that I have seen. Sarpi mnst 
be femlUllle. Sarpls would be neuter. -
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wards was the daughter of Himavat (the snowy mount­
ains) by Me»::l; and, in that character, as the only Uma, the 
mighty Bhava again married hert. * The divinities Dhati'i 
and Vidhati'i were born to Bhi'igu by Khyati; as was a 
daughter, Sri; the wife of N ar:1YaIla, the god of gods. 2 

MAITREYA.-It it commonly said that the goddess 
Sri was born from the sea of milk, when it was churned 
for ambrosia. How, then, can you say that she was 
the daughter of Bhtigu by Khyati? 

P ARASARA.-Srf, the bride of Vishim, the mother of 
the world, is eternal, imperishable. In like manner as 
he is all-pervading, so also is she, 0 best of Brahmans, 

. omnipresent. Vishim is meaning; she is speech. Hari 
is polity (Naya); she is prudence (NUi). VishilU is 
understanding; she is intellect. He is righteousness; 
she is devotion. He is the creator; she is creation. 
Sri is the earth; Hari, the support of it. The deity is 
content; the eternal Lakshmi is resignation. He is 
desire; Sri is wish. He is sacrifice; she is sacrifil?-ial 
donation (Dakshina). The goddess is the invocation 
which attends the oblation;t Janardana is the obla-

I The story of Uma's birth and marriage occurs in the Siva 
Purana, and in the Kasi Khal1da of the Skanda PurMla: it is 
noticed briefly, and with some variation from the Puranas, in the 
Ramayana, first book: it is also given, in detail, in the Kumara 
Sambhava of Kalidasa. 

, The family of Bhfigu is more particularly described in the 
tenth chapter. It is here mentioned merely to introduce the story 
of the birth of the goddess of prosperity, Sri. 

* See Original Sanskrit Texts, Part IV., p. 324. 
t For "the invocation which attends the oblation", read "the oblation 

of clarified butter", djydhuti, not djydhUti. 

BOOJ{ I., CHAP. VlH. 119 

tion. * Lakshmf is the chamber where the females are 
present (at a religious ceremony); Madhllsudana, the 
apartment of the males of the family. Lakshmi is the 
a;ltar; Hari, the stake (to which the victim is bound). 
Sri is the fuel; Hari, the holy grass (Knsa). He is the 
personified Sama-veda; the goddess, lotos-throned, is 
the tone of its chanting. t Lakshmi is the prayer of 
oblation (Swaha); Vasudeva, the lord of the world, is 
the s~crificial fire. Sal1r~ (Vishnu) is Sankara (Siva); 
and Sri! is the bride of Siva (Gaurf). Kesava, 0 Mai­
treya, is the sun; and his radiance is the lotos-seated 
goddess. Vishnl1 is the tribe of progenitors (pitfigana); 
Padma is their bride (Swadh{t), the eternal bestower 
of nutriment. § Sd is the heavens; Vishnu, who is one 
,;ith all things, is wide-extended space. The lord of 
Sri is the moon; she is his unfading light. She is called 
the moving principle of the world; he, the wind which 
bloweth everywhere. Govinda is the ocean; Lakshtnf, 
its shore. Lakshmi is the consort of Indra (lndrMf); 
Madhusudana is Devendra. The holder of the discus 
(Vishnll) is Yama (the regent of Tartartls); the lotos­
throned god?ess is his dusky spouse (Dht'imorna). Sri 
is wealth; Srfdhara (Vishnu) is, himself, the god of 
riches (Kubera). Lakshmf, il1ttstrious Brahman, is 
Gaurf; and Kesava is the deity of ocean (Varuna). Sri 

* To render puror'ldsa, "a sacrificial cake of ground rice". See Cole­
brooke's Two Treatises on tlie Hindu Law of Inheritance, p. 234, first 
annotation, and p. 337, second annotation. 

t "The tone of its chanting", udgiti. 
! Here called Bhtiti, in several of the MSS. I have examined. 
§ Most of the MSS. consulted by me have, not tt PfH1gfm, "the 

eternal bestower of nutriment", but 1ll'ffaijf~T, Cl the perpetual bQ­
stower of contentment". 

-- -------------____________________ -m __ ~ ____________ __ 
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is the host of heaven (DevaseiHt); the deity of war, her 
lord, is Hari. The wielder of the mace is resistance; 
t.he power to oppose is Sri. Lakshmi is the Ka,shiha 
and the Kala; Hari, the Nimesha and the Muhlirta. 
Lakshmi is the light; and Hari, who is an, and lord of 
all, the lamp. She, the mother of the world, is the 
creeping vine; and VishilU, the tree round which she 
clings. She is the night; the god who is armed with 
the mace and discus is the day. He, the bestower of 
,blessings, is the bridegroom; the lotos-throned goddess 
is the bride. The god is one with all male, the goddess 
one with all female, rivers. The lotos-ey~d deity is the 
standard; the goddess seated on a lotos, the banner. 
Lakshmi is cupidity; N arayaila, the master of the world, 
is covetousness. 0 thou who knowest what righteous­
ness is, Govinda is love; and Lakshmi, his gentle 
spouse, * is pleasure. t But why thus diffusely enume­
rate their presence? It is enough to say, in a word, 
that~ of gods, animals, and men, Hari is all that is called 
male; Lakshmi is an that is termed female. There is 
nothing else than they. If·' . ' - ( ./,,' ( , " ,0. 
'}:r,,,/,<; I'" (1(,. Z',tlf " 

SACRIFICE OF DAKSHA.l 

(From the Vayu Purana.) 

"There was formerly a peak of Meru, named S{tvitl'a, 
abounding with gems, radiant as the sun, and celebrated 

J The sacrifice of Daksha is a legend of some interest, from 
its historical and archreological relations. It is, obviously, intended 

* There is nothing, in the MSS. I have seen, answering to "his gentle 
spouse". ' t Rtiga, "love"; rati, "pleasure". 
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throughout the three worlds; of immense extent, and 
difficult of access, and an object of IIniversal veneration. 
Upon that glorious eminence, rich with mineral trea­
snres, as upon a splendid couch, the deity Siva reclined, 
accompanied by the daughtet· of the sovereign of 
mountains, and attended by the mighty Adityas, the 
powerful Vasus, and by the heavenly physicians, the 

to intimate a struggle between the worshippers of Si\'a and of 
Vishim, in which, at first, the latter, but, finally, the former, 
acquired the ascendancy. It is, also, a favourite subject of Hindu 
sculpture, at least with the Hindus of the Saiva division, and 
makes a conspicuous figure both at E1ephant.a and Ellora. A re­
presentation of the dispersion and mutilation of the gods and 
sages by Virabhadra, at the former, is published in the Archreo­
logia, Vol. VH., 326, where it is described as the Judgment of 
Solomon I A figure of Virabhadra is given by Niebuhr, Vol. H., 
tab. 10; and the entire group, in the Bombay Transactions, V 01. I., 
p. 220. It is described, p. 229: but Mr. Erskine has not verified 
the subject, although it cannot admit of doubt. The group de­
scribed, p. 224, probably represents the. introductory details given 
in our text. Of the Ellora sculptures, a striking one occurs in 
what Sir C. Malet calls the Doomar Leyna cave, where is " Veer 
Budder, with eight hands. In one is suspended the slain Rajah 
Dutz." A. R. V 01. VI., 396. And there is. also a representation 
of 'EhI' Budr' in one of the' colonnades of Kailas; being, in fact, 
the same figure as that at Elephanta. Bombay Tr., Vol. IH., 287. 
The legend of Daksha, therefore, was popular when those cavern 
temples were excamted. The story is told in much more detail 
in several other PurR/I as , and with some variations, which will 
be noticed: but the above has been selected as a specimen of the 
style of the Vayu Purana, and as being a narration which, from 
its inartificial, obscure, tautological, and uncircumstantial con­
struction, is, probably, of an ancient date. The same legend, in 
,the S!lrne, wqrds, is given in the Brahma Purana,.. 

~-------------~~------
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I'5ons of Aswini; by Kubera, * surrounded by his train 
of Guhyakas, the lord of the Yakshas, who dwells on 
Kailasa. There also was the great Muni Usanas: there 
were Rishis of the first order, with Sanatkum{tra at 
their head; divine Rishis, preceded by Angiras; Viswa­
vasu, with his bands of heavenly choristers; the sages 
Narada and Parvata; and innumerable troops of ce­
lestial nymphs. The breeze blew upon the mountain, 
bland, pure, and fragrant; and the trees were decorated 
with flowers that blossomed in every season. The 
Vidyadharas and Siddhas, affluent in devotion, waited 
upon Mahadeva, the lord of living creaturesit and 
many other beings, of various forms, did him homage. 
Rakshasas of terrific semblance, and Pisachas of great 
strength, of different shapes and features, armed with 
various weapons, and blazing like fire, were delighted 
to be present, as the followers of the god. There stood 
the royal Nandin,! high in the favour of his lord, armed 
with a fiery trident,§ shining with inherent lustre; and 
there the best of rivers, Ganga, the assemblage of all 
holy waters,1I stood adoring the mighty deity. Thus 
worshipped by all the most excellent of sages and of 
gods, abode the omnipotent and all-glorious'Mahadeva. 

"In former times Daksha commenced a holy sacri­
fice on the side of Himavat, at the sacred spot Ganga-

• In the original, Vai~ravana. 
t Pasupati: rather, "lord of sacrificial animals"; and so in p, 125,1. 3. 
! In the Sanskrit, Nandiswara. 
§ S!lla, "a pike"; and so wherever "trident" occurs in the present 

extract from the TT dyu-purdna. 
11 The more literal rendering would be : "rising from the water of all holy 

places situate on streams": ~rihh'E!?ti(l!fT I 
-,[ Instead of "omnipotent and all-glorious", read "divine", bhagaval. 
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dwar~, ~reqllente,d by the Rishis. The gods, desirollS 
of ~ssIstmg at thIS solemn rite, came, with Indra * at 
theIr hea.d, to M~hadeva, and intimated their pnrpose, 
and, h~vmg r~cetved his permission, departed, in their 
sflendId charIOts, to Gangadwara, as tradition reports.1 

'1 hey found Daksha, the best of t.he devout surrounded 
by the singers and nymphs of heaven, and by numerous 
~ages, beneath the shade of clustering trees and climb­
mg plants; and all of them, whether dwellers on earth 
" . , 
111 all', ~r III th~ regions above the skies, approached 
t~e, patrIarch WIth outward gestures of respect. The 
AdItyas, Va~us, Rudras, t Mm'uts, all entitled to partake 
o,f the oblatIOns, tog~th,er ,,:ith ~Tishnu, were present, 
'lhe (four classes of PIti-IS) Ushmapas, Somapas Ajya­
pas, and Dhumapas, (or those who feed upon th~ flame 
the aC,id)uice, the butter, or the smoke of offerings): 
the ASWIllS, and the progenitors, came along with 
Brahma. Creatures of every class, born from the womb, 
~he eg~, from V~pOul', or vegetation, came upon their 
~nvoc~tIOn; as dId all the gods, with their brides, who, 
m theIr resplendent vehicles, blazed like so many fires. 

, ,I Or this may be understood to imply, that the original story 
IS In the Vedas; the term being, as usual in such a reference 
~ ~i'J:.1 GanglidWal'8, the place where the Ganges descend~ 
to the plainS - or Haridwar, as it is more usually termed _ is 
usually specified as the scene of action The LI'nga ' 
•. • ffl more 

precIse, calling it Kanakhala, which is the village still called 
Kankhal, near Haridwar (Megha Dlita, p. 59). It rather inaccu­
rately, however, describes this as upon Hamsa peak a point of 
the Himalaya: t~w rllfCff~~ I ' 

• The Sanskrit has Kratl1, 
t Add S:ldhyas. 

---- -
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Beholding them thus assembled, the sage Dadhicha 
was filled with indignation, and observed: 'The man 
who worships what ought not to be worshipped, 01' 

pays not reverence where veneration is due, is gui~ty, 
most assuredly, of heinous sin.' Then, addressmg 
Daksha he said to him: 'Why do you not of reI' homage 
. , . * 'bI ,.)?' to the god who is the lord of hfe' (Pasu lart.l'l . 

Daksha spake: 'I have already many ~udras pr~s~nt., 
armed with tridents, wearing braided hair, and eXIsting 
in eleven forms. I recognize no other Mah{tdeva.' 
Dadhicha spake: 'The invocation that is not addressed to 
Isa is, for all, but a solitary (and imperfect) summo~s. 
Inasmuch as I behold no other divinity who is superior 
to Sankara, this sacrifice of Daksha will not be cot~­
pleted.'t Daksha spake: 'I offer, in a golden cup, thIS 
entire oblation, which has been consecrated by many 
prayers, as an offering ever due to the unequalled 
Vishnu,! the sovereign lord of all.n . 

1 The Ktlrma PUraIla gives also this discussion between 

D dhicha and Daksha' and their dialogue contains some curious a, .ft 
matter. Daksha, for instance, states that no portion of a sacrJ ce 

is ever allotted to Siva, and no prayers are directed to be addres­

sed to him, or to his bride: 

• Ratber, "tbe gnardian of animals fit for sacrifice". 

t ~1t~ S~ ~m 'if T';f1ff;r.{('(: I 
~m 1tC'fi~~ 'ifl~ lI~nlf ~crn~ 11 
('("IT ~~ TCf~ ~ s ~ 'if 1{fCf~f('( I . . 

}<'or t.he text, from t.be JJfahdbluirata, of a passage nearly J(~enhcal 
with t.hat in whicb these verses occur, accompanied by a very different 
rendering from tbat given above, see Original Sansk:rit Texts, Part IV., 

pp. 314, et seg. 
! Tbe epitbet maklteAa, "lord of sacrifice", is bere omitted. 
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"In the meanwhile the virtuous daughter of the 
mountain king, observing the departme of t.he divini­
ties, addressed her lord, t.he god of living beings, and 
said-Uma spake-'Whit.her, 0 lord, have the gods, 
preceded by Indra, * this day departed? Tell me truly, 

~iif~Cf n ~ 'if m;r: lffVlif~('(: I 
'if lfor.{l m~ ~iT ~~ftr ~~ 11 

Dadhicha apparently evades the objection, and claims a share for 
Rud1'3, consisting of the triad of gods, as one with the sun, who 
is, undoubtedly, hymned by the several ministering priests of 
the Vedas: 

~ ~1t ~iv: ~TlJ1fT~~2f1{: I 
~fitif fcr~Cfi~hllf ~t 1!f?f~Til~ 11 

Daksha replies that the twelve Adityas receive special oblations; 
that they are all the suns; and that he knows of no other. The 
Munis, who overhear the dispute, concur in his sentiments: 

If v.1t ~~n~RfT '!flf~lf~f~: I 
~~ ~ l;ftr itlfT 'if ~~ fCf~if ~Cf: 11 
~~ ~ ~iflf: ~il~i'fT f~l~Cf: I 
Cfl~filRf~Cf~~ ('(~ ~~l'filf\l!!': 11 

These notions seem to have been exchanged for othcrs, in the 
days of the Padma Punltla and Bhagavata; as they place Daksha's 
neglect of Siva to the latter's filthy practices,-his going naked, 
smearing himself with ashes; carrying a skull, and behaving as if 
hc were drunk or crazed; alluding, no doubt, to the practices of 
Saiva mendicants, who seem to have abounded in the days of 
Sallkara Ach>irya, and since. There is no discussion in the Bh:i­
gnvata; but Hudra is described as present at a formcr assembly, 
when his father-in-law censured him before the guests, and, in 
consequence, he depart cd in It rllge. His follower Nalldin t curses 
tqe company; and BhHgu retorts in Jnngnllge descriptive of the 
V!tm:icharins or left hand worshippers of Sim. "May all those ", 

. • Sakra, in the original. 
t Nandiswara. 
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o thou who knowest all truth; for a great doubt per­
plexes me.' Maheswara spake: 'Illustrious goddess, 
the excellent patriarch Daksha celebrates the sacrifice 
of a horse; and thither the gods repair.' Devf spake: 
'Why, then, most mighty god, dost thou also not pro­
ceed to this solemnity? By what hinderance is thy 
progress thither impeded?' Maheswara spake: 'This 
is the contrivance, mighty queen, of all the gods, that., 
in all sacrifices, no portion should be assigned to me. 
In consequence of an arrangement formerly devised, 
the gods allow me, of right, no participation of sacrificial 
offerings.' Devf spake: 'The lord god lives in all bodily 
forms; * and his might is eminent through his superiol' 
faculties. He is unsurpassable, he is unapproachable, in 
splendour and glory and power. That such as he should 
be excluded from his share of oblations fills me with 
deep SOlTOW; and a trembling, 0 sinless, seizes upon 

he says, t "who adopt the worship of Bhava (Siva), aU those 
who follow the practices of his worshippers, become heretics, and 
oppugners of holy doctrines. May they neglect the observances 
of purification j may they be of infirm intellects, wearing clotted 
hair, and ornamenting themselves with ashes and bones j and may 
they enter the Saiva initiation, in which spirituous liquor is the 
libation." 

• Professor Wilson doubtless read ~ft~! : but the MSS. which I 
have consulted give ~~'!, "in all the gods". 

t Bhdgavata-purdlia, IV., 2, 28-29: 

~Cf~ ~ 'if It 'if ""Rr1{~~m: I 
~f~-r@ 1{Cf~ ~~~~lffr-vr-f: II 
'if~llT'ifl ~~tiT ~~Tf~~~: I 
'fcl1l~ mCf~~nlff ~ ~ ,,~~ II 

This passage will be found translated in Original Sanskrit TeXiS, . 
Part IV., p. 321. 
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my frame. Shall I now practise bounty, restraint, or 
penance, so that my lord, who is inconceivable ma}~ 
b . , 

o tam a share,-a half, or a third portion -of the 
sacrifice?' 1 ' 

"Then t~e migl~t.y a~d incomprehensible deit.y, being 
~leased, sal~ to Ins brIde, thus agitated and speaking: 
Slender-Waisted queen of the gods, thou knowest not 

the purport of what thou sayest. But I know it, 0 thou 
,,:ith.large eyes; for the holy declare all things by me­
dItatlOl1. By thy perplexity this day are all the gods, 

I This simple account of SaU's share in the transaction is 
considerably modified in other accounts. In the Ktirma, the 
quarrel begins with Daksha the patriarch's being, as he thinks 
t~eated, by his son-in-law, with less respect than is his due. Upor: 
Ius daughter Sati's subsequently visiting him, he abuses her hus­
band, and turns her out of his, house. She, in spite, destroys 
herself: Wl[mTif~ I Siva, hearing of this, comes to 
Daksha, and curses him to be born as a Kshatriya, the son of 
the Prachetasas, and to beget a son on his own daughter: 

~~t ,~t ll.~~~~ I 
It is in this suhsequent birth that the sacrifice Occurs. The Linga 
and Matsya allude to the dispute between Daksha and Sati' and 
to the latter's putting an end to herself by Yoga: ' 

l'{~~T ~ ~tJ~ m 'S"f: I 
The Padma, Bluigavata, and Skanda,-in the Kast Khanda _ 
relate the dispute between father and daughter in a like mann'er 
and in more detail. The first refers the death of Satt however' . . ' , 
to a pnor penodj and that and the Bhagavata both ascribe it to 
Yoga: 

m w l[ClCfi\il"f: ~m 
~~: 1Is(~n!l' ~1fTf~s(lf~ I * 

The Ka.Si Khatida, with an improvement indicative of a later age 
makes SaU throw herself into the fire prepared for the solemnity: 

• Blldgavata-purana, IV., 4, 27. 

- ----------------~~----------------
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with Mahendra and all the three worlds, utterly con~ 
founded. In my sacrifice, those who worship me repeat 
my praises, and chant the Rathantara song ~f the Sama­
veda. My priests worship me in the sacl'lfice of true 
wisdom, where no officiating Brahman is needed; and, 
in this, they offer me my portion. '* Devi spake: 'The 
lord is the root of all, t and, assuredly, in every assel11~ 
blage of the female world, praises or hides himself. at 
will.' Mahadeva spake: 'Queen of the gods, I praIse 
not myself. Approach, and behold whom I shall create 
for the purpose of claiming my share of the rite.' 

"Having thus spoken to his beloved spouse, the 
mighty Maheswara created, from his mouth, a being 
like the fire of fate;! a divine being, with a thousand 
heads, a thousand eyes, a thousand feet; wielding a 
thousand clubs, a thousand shafts; holding the she]], 
the discus, the mace, and bearing a blazing bow and 
battle-axe; § fierce and terrific; shining with dreadful 
splendour, and decorated with the crescent m.oon; 
clothed in a tiger's skin dripping with blood, havmg a 
capacious stomach, and a vast mouth. ar~ned with for~ 
mid able tusks. His ears were erect; Ius lIps were pen~ 
dulous; his tongue was lightning; his hand b.rand~shed 
the thunder bolt; flames streamed from hIS haIr; a 
necklace of pearls wound round his neck; a garland of 
flame descended on his breast. Radiant with lustre, 
he looked like the final fire that consumes the world. 
Four tremendous tusks projected from a mouth which 
========================--

.. See Original Saml,,-rit Texts, Part IV., p. 316, note 281. 
t Suprlikfita. 
! Kdldgni. Some MSS. have krodhdgni, "the fire oC wrath". 
§ Add "sword", asi. 

I;. 
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extended from ear to ear. He was of vast bulk, vast, 
strength, a mighty male and lord, the destroyer of the 
universe, and like a large fig-tree in circumference; 
shining like a hundred moons at once: fierce as the 
nre of love; having four heads, sharp ';hite teeth, and 
of mighty fierceness, vigour, activity, and courage; 
glowing with the blaze of a thousand fiery suns at the 
end of the world; like a thousand undimmed moons' , 
in bulk, like Himadri, KaiUtsa., or Smneru, or Mandara, 
with all its gleaming herbs; bright as the sun of de­
struction at the end of ages; of irresistible prowess 
and beautiful aspect; irascible, with lowering eyes, and 
a countenance burning like fire; clothed in the hide of 
the elephant and lion, * and girt round with snakes; 
wearing a turban on his head, a moon on his brow; 
sometimes savage, sometimes mild; having a chaplet 
of many flowers on his head, anointed with various 
unguents, adorned with different ornaments and. many 
sorts of jewels, wearing a garland of heavenly Kal'{Ji­
kara flowers, and rolIing his eyes with rage. Sometimes 
he danced; sometimes he laughed aloud; sometimes 
he stood wrapt in meditation; sometimes he trampled 
upon t.he earth; sometimes he sang; sometimes he 
wept repeatedly. And he was endowed with the facul­
ties of wisdom, dispassion, power, penance, truth, en­
durance, fortitude, dominion, and self-knowledge. 

"This being then knelt down upon the ground, and, 
raising his hands respectfully to his head, said to 
Mahadeva: 'Sovereign of the gods, command what it 

• The or~ginal, in ~he MSS. known to me, is ~~l!if"Cf~, in 
the accusative. That IS to say, there is no mention of "the elephant". 

I. 9 
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is that I must do for thee'; to which Maheswara re­
plied: 'Spoil the sacrifice of Daksha.' Then the ~nighty 
Virabhadra, having heard the pleasure of hIS lord, 
bowed down his head to the feet of Praj{Lpati, * and, 
starting like a lion loosed from bonds, despoiled the 
sacrifice of Daksha; knowing that he had been created 
by the displeasure of Devi. She, too, in ~ler ';rrath,. as 
the fearful goddess Rudrak{lli, accompamed h1111, With 
all her train, to witness his deeds. Vil'abhadl'a, the 
fierce, abic1illg in the regioll of ghosts, is the minister 
of the auger of Devi. And he then created, from the 
pores of his skin, powerful demigods, t the mighty 
nttenclants upon Rudra, of equal valour. and st:rength, 
who started, by hundreds and thousands, mto eXlsteuce. 
Then a loud and confused clamour filled all the ex­
panse of ether, and inspired the denizens of heaven 
with dread. The mountains tottered, and earth shook; 
the winds roared, and the depths of the sea were dis­
turbed' the fires lost their radiance, and the sun grew 
pale; tIle planets of the firm~ment shone not, neither 
did the stars give light; the Rishis ceased their hymns, 
and gods and demons were mute; and thick darkness 
eclipsed the chariots of the skies. 1! 

"Then from the gloom emerged fearful and numer­
ous forms, shouting the cry of battle; who instantly 

1 The description of Virabhadra and his followers is given in 
other Puniilas, in the same stmin, but with less detail. 

• In the original, Umapati. 
t The original calls them Ra Ulllas: 

m.s'Oli.1'l1~l ~ll1TftTll ;r1it~lif. I 
! Hereabout.s the translation is somewhat fl'ee. 
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broke or overturned the sacrificial columns, trampled 
upon the altars, and danced amidst the oblations. 
R~mning wildly hither and thither, with the speed of 
wmd, they tossed about the implements and vessels 
of sacrifice, which looked like stars precipitated from 
the heavens. The piles of food and bevernge for the 
gods, which had been heaped up like mountains; the 
rivers of milk; the banks of curds and butter; the sands 
of' honey, and butter-milk, and sugar; the mounds of 
condiments and spices of every flavour; the undulating 
knolls of flesh and other viands; the celestialliq UOI'S, 

pastes, and confectioilS, which had been prepared; these 
the spirits of wrath devoured, or defiled, or scattered 
abroad. Then, falling upon the host of the gods, these 
vast and resistless Rudras beat or terrified them, mocked 
and insulted the nymphs and goddesses, and quickly 
put an end to the rite, although defended by all the 
gods; being the ministers ofRudra's wrath, and similar 
to himself. 1 Some then made a hideous clamour, whilst 
others fearfully shouted, when Yajna was decapitated. 
For the divine Yajna, the lord of sacrifice, then began 
to fly up to heaven, in the shape of a deer; and Vira­
bhadra, of immeasurable spirit, apprehending his power, 

I Their exploits, and those of Virabhadra, are more particu­
larly specified elsewhere, especially in the Linga, Kurma, and 
BMgavata PuniIlas. Indra is knocked down and trampled on; 
Yama has his staff broken; Saraswati and the MatHs have their 
noses cut off; Mitra or Bhaga has his eyes pulled out; Pushan 
has his teeth knocke(l down his throat; Chandra is pummelled; 
Vahni's hunds are cut off; Bhf-igil loses his beard; the Bra.hmans 
are pelted with stones; the Praj:i.patis are beaten; and the gods 
aud demigods are run through with swords, or stuck with arrows. 

9-
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cut off his vast head, after he had mounted into the 
sky.! Daksha, the patriarch, his sacrifice being d~­
stroyed overcome with terror, and utterly broken 111 

spirit f~ll then, upon the ground, where his head was 
, , 2 l'h spurned by the feet of the cruel Vfrabhadra. e 

thirty scores * of sacred divinities were all presently 

1 This is also mentioned in the Linga and in the Hari V mllila: 
and the latter tllUB accounts for the origin of the constellation 
M figasiras; Yajna, with the head of a deer, being elevated to the 
planetary region, by Brahma. 

2 As he prays to Siva presently, it could not well ue meant, 
here that Daksha was decapitated, although that is the story ill 

, V' other places. The Linga and BlHigavata both state that 11'8-

bhadra cut off Daksha's head, and threw it into the fire. After 
the fray, therefore, when Siva restored the dead to life, ~Ild the 
mutilated to their limbs, Daksha's head was not forthcomlllg. It 
was therefore, replaced by the head of a goat, or, according to 
the Klisi Khanda, that of a ram. No notice is taken, in our 
text of the conflict elsewhere described between Virabhadra and 
Visl~n u. In the Linga, tlle latter is beheaded; and his he~d is 
blown, by the wind, into the fire. ~'he, Kurma, though a ~a!va 
Purana is less irreverent towards V lshnu, and, after descrlbmg 
a COllt:st in which both parties occasionally prevail, makes 
Brahma interpose, and separate the combatants. The Klisi 
Khanda of the Skanda Purana describes "ishllu as defeated, and 
at the mercy of Virabhadra, who is prohibited, by a voice fr01ll 
heaven, from destroying his antagonist; whilst, ill the Had VarilSa, 
Vishnu compels Siva to fiy, after taking ~ilIl by the throat and 
nearly strangling him. The blackness of Siva's neck arose from 
this throttling, and not, as elsewhere described, from his drinking 
the poison produced at the churning of the ocean. 

• "Three hundred and thirty millions". The original is: 
.... ~m1f~qlnvrf In: <it~) fq1f~~: I 
lfl'iti1lfq",~v G{'WT: f~~~ 'if 11 
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bound, with a band of fire, by their lion-like foe; and 
they all then addressed him, crying: '0 Rudra, have 
mercy upon thy servants! 0 lord, di~miss thine anger!' 
Thus spake Brahma, and the other gods, and the pa­
triarch Daksha; and, raising their hands, they said: 
'Declare, mighty being, who thou art.' Vfrabhadra 
said: 'I am not a god, nor an Aditya; nor am I come 
hither for enjoyment, nor curious to behold the chiefs 
of the divinities. Know that I am come to destroy 
the sacrifice of Daksha, and that I am called Vfrabha­
dra, the issue of the wrath of Rudra. Bbadrak:tH also , , 
who has sprung from the anger of Devi, is sent here, by 
the god of gods, to destroy this rite. Take refuge, king 
of kings, with him wh.o is the lord of Vma. For better 
is the anger of Rudra than the blessings of other gods.' 

"Having heard the words of Virabhadra, the right­
eous Daksha propitiated the mighty god, the holder 
of the trident, Maheswam. The hearth of sacrifice, 
deserted by the Brahmans, had been consumed; Yajna 
had been metamorphosed to an antelope; the fires of 
Rndra's wrath had been kindled; the attendants, 
wounded by the tridents of the servants of the god, 
were groaning with pain; the pieces of the uprooted 
sacrificial posts were scattered here and there; and 
the fragments of the meat-ofterings were carried oft· 
by flights of hungry vultures and herds of howling 
jackals. Suppressing his vital airs, and taking up a 
posture of meditation, the many-sighted victor of his 
foes, Daksha, fixed his eyes everywhere upon his 
thoughts. Then the god of gods appeared from the 
altar, resplendent as a thousand suns, and smiled upon 
him, and said: 'Daksha, thy sacrifice has been destroyed 
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through sacred knowledge. I am well pleased with 
thee.' And then he smiled again, and said: 'What shall 
I do for thee? Declare, together with the preceptor 
of the gods.' . 

"Then Daksha, frightened, alarmed, and agItated, 
his eyes suffnsed with tears, raised his hands reveren­
tially to his brow, and said: 'If, lord, thou art pleased; 
if I have found favour in thy sight; if I am to be the 
object of thy benevolence; if thou wilt confer upon 
me a boon, this is the blessing I solicit, that all these 
provisions for the solemn sacrifice, ,,:hich have ~een 
collected with much trouble, and dnrmg a long time, 
and which have now been eaten, drunk, devoured, 
burnt, broken, scattered abroad, may not have been 
prepared in vain.' 'So let it be', replied Hara, the sub­
duer of Indra. * And thereupon Daksha knelt down 
upon the earth, and praised, gratefully, the authOl~ of 
righteousness, the three-eyed god Mahadeva, repeatmg 
the eight thousand names of the deity whose emblem 
is a bull." 

* Bhaganetra is here used, in t.he Sanskrit, for "Indra to. See the 
article ~~~ in Professor Wilson's Sanskrit Dictionary. 

OHAPTER IX. 
Legend of Lakshmi. Dl1I'vlisas givcs a garlalld to Indm: he treats 

it disrespectfully, and is cursed by the Muni. The power of 
the gods impaired: they are oppressed by the Dlinavas, and 
have recourse to Vishliu. The churning of the ocean. Praises 
of Sri. 

P ARASARA.-But, with respect to the question thou 
hast asked me, Maitreya, relating to the history of Sri, 
hear from me the tale, as it was told to me by Made-hi. 

Durv{tsas, a portion of Sanlmra (Siva),t was wander­
ing over t.he eart.h; when he heheld, ill t.he hands of a 
nymph of air, 2 a garland of flowers culled from the 
trees of heaven, the fragrant odour of which spread 
throughout the forest, and enraptured all who dwelt 
heneath its shade. The sage, who was then possessed 
by religious phrensy, 3 when he beheld that garland, 
demanded it of the graceful and full-eyed nymph, who, 

1 Durvasas was the son of Atri by Anasuya, and was an in­
carnation of a portion of Siva. 

2 A Vidyadhari. These beings, male and female, are spirits 
of an inferior order, tenanting the middle regions of the atmo­
sphere. According to the Vayu, the garland was given to the 
nymph by Devi. 

3 He observed the Vrata, or vow of insanity, ~iif~rr';I~ I 
equivalent to the ecstasies of some religious fanatics. 'In this 
state', says the commentator, 'even saints are devils': ~-n 

r, lniliif"itl: fiI'1rl~l 1:Cf ~ I * 

• The MSS. of the commentary· which I have had access to read: 

liTf1flil fir ~fl"'i1ft1ttl~l1:cr ~ I 
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bowing to him reverentially, immediately presented 
it to him. He, as one frantic, placed the chaplet upon 
his brow, and, thlls decorated, resumed his path; when 
he beheld (lndra) the husband of Sachi, the ruler of 
the three worlds, approach, seated on his infuriated 
elephant, Airavata, and attended by the gods. The 
phrensied sage, taking from his head the garland of 
flowers, amidst which the bees collected ambrosia, 
threw it to the king of the gods, who caught it, and 
suspended it on the brow of Airavata, where it shon.e 
like t.he river J ahnavf, glittering on the dark summit 
of the mountain Kaihtsa. * The elephant, whose eyes 
were dim with inebriety, and attracted by the smell, 
took hold of the garland with his trunk, and cast it on 
the earth. That chief of sages, Durvasas, was highly 
incensed at this disrespectful treatment of his gift~ and 
thus angrily addressed the sovereign of the immortals: 
"Inflated with the intoxication of power, Vasava, 
vile of spirit, thou art an idiot not to respect the gar­
land I presented to thee, which was the dwelling of 
Fortune (Sri). Thou hast not acknowledged it as a 
largess; thou hast not bowed thyself before me; thou 
hast not placed the wreath upon thy head, with thy 
countenance expanding with delight. Now, fool, for 
that thou hast not infinitely prized the garland that I 
gave thee, thy 'sovereignity over the three worlds shall 
be subverted. Thou confonndest me, Sakra, with other 
Brahmans; and hence I have suffered disrespect from 

• The original is simply: 

1Jfucn~~ ~1t~~ I 
"'~ ~ '\ftl\ffi(~' 0IlJ;ft 'fAlU 
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thy arrogance. But, in like manner as thou hast cast 
the garland I gave thee down on the ground, so shall 
thy dominion over the universe be whelmed in rnin. 
Thou hast offended one whose wrath is dreaded by 
all created things, king of the gods, even me, by thine 
excessive pride." 

Descending hastily from his elephant, Mahendra 
endeavoured to appease the sinless Dnrvasas. Bnt, to 
the excuses and prostrations of the thousand-eyed, the 
Muni answered: "I am not of a compassionate heart, 
nor is forgiveness congenial to my nature. Other Munis 
may relent; but know me, .Sakra, to be Durva.sas. Tholl 
hast in vain been rendered insolent by Gautama and 
others; for know me, Indra, t.o be Durvasas, whose 
nature is a stranger to remorse. Thou hast been flat­
t,ered by Vasishiha and other tender-hearted saints, 
whose loud praises have made thee so arrogant that 
thou hast insulted me. * But who is there in the uni­
verse that can behold my countenance, dark with 
frowns, and surrounded by my blazing hair, and not 
tremble? What need of words? I will not forgive, 
whatever semblance of humility thou mayest assume." 

Having thus spoken, the Brahman went his way; 
and the king of the gods, remounting his elephant, 
returned to his capital, Amarlwatf. Thenceforward, 
Maitreya, the three worldI.'! and Sakra lost their vigour; 
and all vegetable products, plants, and herbs were 
withered and died; sacrifices were no longer offered; 
devout exercises no longer practised; men were no 
more addicted to charity, or any moral or religious 

• See Original Sanskrit 7'ea;t8, Part I" p. 95, note. 
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obligation; all beings became devoid of steadiness;1 
all the facult.ies of sense were obstructed.by cupidity; 
and men's desires were excited by frivolous objects. 
Where there is energy* there is prosperity; and upon 
prosperity energy depends. How can those abandoned 
by prosperity be possessed of energy? And without 
energy where is excellence? Without excellence there 
can be no vigour or heroism amongst men. He who 
has neither courage nor strength will be spnrned by 
all; and he who is universally treated with disgrace 
must suffer abasement of his intellectual faculties. 

The three regions being thus wholly divested of 
prosperity, and depriyed of energy, the Danavas and 
sons of Diti, the enemies of the gods, who were in­
capable of steadiness, and agitated by ambition, put 
forth their strength against the gods. They engaged 
in war with the feeble and unfortunate divinities; and 
Indra and the rest, being overcome in fight, fled, for 

. refuge, to Brahma, preceded by tIle god of flame 
(Hutasana). When the great father of the universe 
had heard all that had come to pass, he said to the 
deities: "Repair, for protection, to the god of high and 
low; the tamer of the demons; the causeless cause of 
creation, preservation, and destruction; the progenitor 
of the progenitors; the immortal, unconquerable VishilU; 
the cause of matter and spirit, of his un engendered 
products; the remover of the grief of all who humble 
themselves before him. He will give you aid." Having 

1 They became (fif:~), Nihssttws; and Sattwa is explained, 
throughout, by Dhairya (\llT), 'steadiness', 'fortitude'. 

" Here and below, this represents 8attwa. 
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thus spoken to the deities, Bl'ahma proceeded, along 
with them, to the northern shore of the sea of milk, . 
and, with reverential words, thus prayed to the supreme 
Hari:-

"We glorify him who is all things; the lord supreme 
over all; unborn, imperishable; the protector of the 
mighty ones of creation; the unperceived, * indivisible 
Narayana; the smallest of the smallest, the largest of 
the largest, of the elements; in whom are all things; 
from whom are all things; who was before existence; 
the god who is all beings; who is the' end of ultimate 
objects; who is beyond final spirit, and is one with 
supreme soul; who is contemplated, as the cause of 
final liberation, by sages anxious to be free; in whom 
are not the qualities of goodness, foulness, or darkness, 
that belong to undeveloped nature. May that pnrest 
of all pure spirits this day be propitious to us. May 
that Hari be propitious to us, whose inherent might is 
not an object of the progressive chain of moments, or 
of days, that.make up time. May he who is called the 
supreme god, who is not in need of assistance, Hari, 
the soul of all embodied substance, be favourable unto 
us. May that Hari, who is both cause and effect; who 
is the cause of cause, the effect of effect; he who is the 
effect of successive effect; who is the effect of the effect 
of the effect, himself; the product of the effect of the 
effect of the effect, (or elemental substance).1 To him I 
bow. The cause of the cause; the cause of the cause 

I The first effect of primary cause is nature, or Prakfiti; the 
effect of the effect, or of Prakfiti, is Mahat; effect in the third 

" AprakdAa; explained, by the commentator, to mean "self-illuminated". 
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of t.he C1tnse; t.he cause of them all: to him I bow. To 
him who is t.he enjoyer and thing to be enjoyed; t.he 
creator and thing to be created; who is the agent and 
t.he effect: to that supreme being I bow. The infinite 
nature of Vishim is pure, intelligent., perpetual, unborn, 
nndecayable, inexhaustible, inscrutable, immutable; it 
is neither gross nor subtile, nor capable of being de­
fined: to that ever holy nature of Vishim I bow. To 
him whose faculty to create the universe abides in but 
a part of but the ten-millionth part of him; to him who 
is one with the inexhaustible supreme spirit, I bow: 
and to 'the glorious nature of the supreme Vishnu, 
which nor gods, nor sages, nor I, nor Sallkal'a appre­
hend; that nature which the Yogins, after incessant 
efl()rt, effacing both moral merit and demerit, behold 
to be contemplated in the mystical monosyllable Om: 
the supreme glory of Vishnu, who is the first. of all; 
of whom, one only god, the triple energy is the same 
with Brahm{t, Vi shim , and Siva: 0 lord of all, great 
sonl of all, asylum of all, undecayable, have pity upon 
thy servants! 0 Vishnu, be manifest unto us." 

Parasara continued.-The gods, having heard this 
prayer uttered by Brahma, bowed down, and cried: 
"Be favourable to us! Be present to our sight. We 

degree is Ahalhkara; in the fourth, or the effect of the effect 
(Ahamkara) of the effect (Mahat) of tIle effect (PrakHti), is ele­
mentary substance, or Bl1llta. Vishllu is each and all. So, ill 
the succeeding ascending scale, Brahma is the cause of mortal 
life; the cause of Brahma is the egg, or aggregate elementary 
matter; its cause is, therefore, elementary matter; the cause of 
which is subtile or rudimental matter, which originates from 
Ahamkara; and so on, VishIiu is, also, each and all of these., 
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, bow down to that glorious nature which the mighty 
Brahma does not know; that which is thy nature, 0 
imperishable, in whom the universe abides." Then, 
t~le gods having ended, Bi'ihaspati and the divine 
Rishis t.hus prayed: " We bow down to the being en­
tit.led to adorat.ion; who is the first object of sacrifice; 
who was before the first of things; the creator of the 
creator of the world; the undefinable. ,0 lord of all 
t.hat has been or is to be; imperishable type of sacrifice; 
have pit.y upon thy worshippers! Appeal' to them pros­
h'ate before thee. Here is Brahma; here is Trilochana 
(the three-eyed ,Siva), with the Rudras; P(lshan (the 
sun), with the Adityas; and Fire, with all the mighty 
luminaries. ~~ Here are the sons of Aswini (the two 
Aswini Kumaras), the Vasus and all the winds, the 
Sudhyas, the Viswadevas, and Indra, the king of the 
gods; all of whom bow lowly before thee. All the 
tribes of the immortals, vanquished by the demon host} 
have fled to thee for succour." 

Thus prayed to, the supreme deity, the mighty 
holder of the conch and discus, showed himself to them; 
and, beholding the lord of gods, hearing a shell, a dis­
cus, and a mace, the assemblage of primeval form, and 
radiant with embodied Jight, Pita.maha and the other 
deities, their eyes moistened with rapture, first paid 
him homage, and then thus addressed him: "Repeated 
salut.ation to t.hee, who art indefinable! Thou art Brah­
nut; thou art the wielder of the Pimtka bow (Siva); 
t.hou art Indra; thou art fire, air, the god of waters, t 

* "Fire, with all its forms": mcfiT 'l{ ~~f1{: I 
t Varuua, in the original. 
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the sun, * the king of death (Yama), the Vasus, the 
Maruts (the winds), the Sadhyas, and Viswadevas. 
This assembly of divinities, that now has come before 
thee, thou art; for,' the creator of the world, thou art 
everywhere. Thou art the sacrifice, the prayer of ob­
lation, t the mystic syllable Om, the sovereign of all 
creatures. Thou art all that is to be known, or to be 
unknown. 0 universal soul, the whole world consists 
of thee. We, discomfited by the DaityaF, have fled to 
thee, 0 VishilU, for refuge. Spirit of aU,! have com­
passion upon us! Defend us with thy mighty power. 
There will be affliction, desire, trouble, and grief, until 
thy protection is obtained: but thou art the remover 
of aU sins. Do thou, then, 0 pure of spirit, show favou}' 
unto us, who have fled to thee! 0 lord of all, protect 
us with thy great power, in union with the goddess 
who is thy strength."l§ Hari, the creator of the uni­
verse, being thus prayed to by the prostrate divinit.ies, 
smiled, and thus spake: "With renovated energy, 0 
gods, I will restore your strength. Do you act as I 
enjoin. Let all the gods, associated with the Asm'as, 
cast all sorts of medicinal herbs into the sea of milk; 
and then, taking the mountain Mandara for the churn­
ing-stick, the seIpent Vasuki for the rope, churn the 

1 With thy Sakti, or the goddess Sri or Lakshmi. 

• In the Sanskrit, Savitri. 
t Vasl!afkdra, cc the exclamation at a sacrifice". 
! These words, and "universal sonl", just above, are to render sar­

vatman. 
§ "Lord of all energies, make us, by thy power, to prosper": 

lt~~ wn~ ~ ~~v.nlPf CJ~ I 
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ocean together for ambrosia; depending upon my aid. 
To secure t.he assist.ance of the Daityas, you must be 
at peace with t.hem, and engage to give them an equal 
portion of the fruit of your associated toil; promising 
them, that, by drinking the Ami'ita that shall be pro­
duced from the agitated ocean, they shall become 
mighty and immortal. I will take care that the enemies 
of t.he gods shall not partake of the precious draught; 
that. t.hey shall share in the labour alone." 

Being thus instructed by the god of gods, the divini­
t.ies entered into alliance with the demons: and they 
jointly undertook the acquirement of the beverage of 
immortality. They collected various kinds of medicinal 
herbs, and cast them into the sea of milk, the waters 
of which were radiant as the thin and shining clouds 
of autumn. They then took the mountain Mandara 
for the staff, the serpent Va,suki for the cord, and 
commenced to churn the ocean for the Ami-ita. The 
assembled gods were stationed, by Ki-ishlla, at the tail 
of the serpent; the Dait.yas and Danavas, at its head 
and neck. Scorched by the flames emitted from his 
inflated hood, t.he demons were shorn of their glory; 
whilst the clouds, driven towards his tail by the breath 
of his mouth, refreshed the gods with revivifying 
showers. In the midst of the milky sea, Hari himself, 
in the form of a tortoise, served as a pivot for the 
mountain, as it was whirled around. The holder of 
the mace and discus was present, in other forms, 
amongst the gods and demons, and assist.ed to drag 
the monarch of the serpent race; and, in another vast 
body, he sat upon the summit of the mountain. With 
one portioll of his energy, unseen by gods or demons, 
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he sustained the serpent-king, and, with another, in­
fused vigour into the gods. 

From the ocean, thus churned by the gods and 
Danavas, first nprose the cow Surabhi,. t?e. ~ount.ain 
of milk and curds, worshipped by the dlvlm~les, a~ld 
beheld by them and their associates with mmds dIs­
turbed and eyes glistening with delight. 'l:hen, as the 
holy Siddhas in the sky wondered w~at t.hlS ~ould be, 
appeared the goddess Varu6i (the deity of wme), ~er 
eyes rolling with intoxication. N~xt, ~r~~l the whIrl­
pool of the deep, sprang the celestial Par~Jata tree, the 
delight of the nymphs of heaven; perfummg the world 
with its blossoms. The troop of Apsarasas (the nymphs 
of heaven), were then produced, of surprising loveliness, 
endowed with beauty and with taste. The cool-rayed 
moon next rose and was seized by Mahadeva; and 
then poison wa~ engendered from th~ sea, of which 
the snake-gods (N agas) took possesslOn. Dhanwan­
tari, robed in white, and bearing in his hand the cup 
of Amfita, next came forth; beholding which, the sons 
of Diti and of Danu, as well as the Munis, were filled 
with satisfaction and delight. Then, seated on a full­
.blown lotos, and holding a water-lily in her hand, the 
goddess Sri, radiant with beauty, rose from the waves. 
The great sages, enraptured, hymned her with the 
song dedicated to her praise. 1 * Viswavasu and other 

1 Or with the Sukta, or hymn of the Vedas, commencing, 
'''Hirariyavarmirh'', &c. 

• "The song dedicated to her praise" translates Sri-~ukt~. ~or the 
hymn so called, with its commentary, edited by me, see Muller s Rtg-ved«, 

,Vol. IV., Varietas Lectionis, pp. 5, et seg. 

• 
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heavenly quiristers sang, and Ghi-iUtchf and other 
~elestial nymphs danced before her. Gang{t and other 
holy streams attended for her ablutions; and the ele­
phants of the skies, taking up their pure waters in 
vases of gold, poured them over the goddess, the queen 
of t.he universal world. The sea of milk, in person, 
presented her with a wreath of never-fading flowers; 
and the artist of the gods (Viswakarman) decorated 
her person with heavenly ornaments. Thus bathed, 
attired, and adorned, the goddess, in the view of the 
celestials, cast herself upon the breast of Hari, and, 
there reclining, turned her eyes upon the deities, who 
were inspired with rapture by her gaze. Not so the 
Daityas, who, with Viprachitti at their head, were 
filled with indignation, as Vish{lU turned away from 
t.hem: and they were abandoned by the goddess of 
prosperity (Lakshmf). 

The powerful and indignant Daityas then forcibly 
seized the Ami-ita-cup, that was in the hand of Dhall­
wantari. But Vislulu, assuming a female form, fascinated 
and deluded them, and, recovering the Amfita from 
them, delivered it to the gods. Sakra and the other 
deities quaffed the ambrosia. The incensed demons, 
grasping their weapons, fell upon them. But the gods, 
into whom the ambrosial draught had infused new 
vigour, defeated and put their host to flight; and they 
fled through the regions of space, and plunged into 
the subterraneous realms of P{tt{tla. The gods thel'eat 
greatly rejoiced, did homage to the holder of the dis­
cus and mace, and resumed t.heir reign in heaven. The 
sun shone with renovated splendour, and again dis­
charged his appointed task; and the celestial luminaries 

I. 10 



146 VISHNU PURAN A. 

again circled, 0 best of Munis, in their respective orbits. 
Fire once more blazed aloft, beautiful in splendour; 
and the minds of all beings were animated by devotion. 
The three worlds again were rendered happy by pros­
perity; and Indra, the chief of the gods, was restored 
to power. 1 Seated upon his throne, and once more in 

I The ~hurning of the ocean does not occur }n several of the 
Pura.'las, and is but cursorily alluded to in the Siva, Linga, and 
Kurma Punb'tns. The V1LyU ana Pallma have much t.he same 
narrative as that of our text; and so have the Agni and Bhaga­
vata, except that they refer only briefly to the anger of Durv11.sas, 
without narrating the circumstances; inllicating their beillg poste­
rior, therefore, to the original tale. The part, howe\'el', assigned 
to Durvasas appears to be an embellishment added to the ori­
ginal; for no mention of him occurs in the Matsya Purana or 
even in the Hari Vamsa. Neither does it occur in what may be 
considered the oldest extant versions of the story, those of the 
Ramayana and Mahabharata. Both these ascribe the occurrence 
to the desire of the gods and Daityas to become immort.al. The 
Mat.sya assigns a similar motive to the gods, instigated by ob­
serving that the Daityas slain by them in battle were restored to 
life, by Sukra, with the Sanjivini or herb of immortality, which 
he had discovered. The account in the Had ValiHia is brief and 
obscure, and is explained, by the commentator, as an allegory, 
in which the churning of the ocean typifies ascetic penance, aud 
the ambrosia is final liberation. But this is mere myst.ification. 
The legend of the Ramayana is translated, V 01. I., p. 410, of the 
Serampore edition, and that of the MalutbMrata, by Sir C. Wil­
kins, in the notes to his translation of the Bhagavad Gita. See, 
also, the original text, Calcutta edition, p. 40. It has been pre­
sented to general readers, in a more attract.ive form, by my friend, 
H. M. Parker, in his Draught of Immortality, printed, with other 
poems, London, 1827. The Matsya PuraIla has many of the 
stanzas of the Mahabharata interspersed with others. There is 
some variety in the order and number of articles produced from 
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heaven, exercising sovereignty over the gods Sakra 
thus eulogized the goddess who bears a ]oto~ in her 
hand: 

the ocean. As I have obselTed elsewhere (Hindu Theatre Vol I 
p. 59, ,Lo,nd.o,n editi~n), the popular enumeration is fOllrte'en. B~~ 
the Ramayana specifies but nine; the Malllibharata nl'ne' tl e Br .' 

(. , ~,l. ld,-
gavata, te~; the Padma, nine; the V nYll, twelve: the Matsya 
p~r~laps, gIves, the, whole I~Ulnb,er. Those in which most agre~ 
ale. 1. the Ha.lahala or Kalukllia poison swalJowpd I S' . 
2 V' " S ' 1 " .'y .. Iva, . arUlll or ., ura., I le goddess of wine "'110 b' I I I. I . ,,, lllng.a {en uv tIe 
gods, and rejected by the Daityas, I.he fOl'meJ' were t.ermed S~ras 
and the latter, ASllras; 3. the horse Uchchaillsl'llvas. taken b; 
Indra; 4. Kallstubha, the jewel worn by Visllliu. 5 'tl 
6 Dh " , . le moon; 
. anwantarl, WIth t.he Am{'ita in hl's IC 'd' I 

aman a U or vase' 
and these two articles are, in the VaYII, considered as distinc; 
products; 7. the goddess Padma 01' SrI' 8 tl A 

, . . le psarasas 01' 

n.~~phs of heaven; 9. Surabhi or the cow of plenty; 10. the Pa-
rlJata tree or tree of heaven; 11. Airavat,a, the elephant taken by 
Indra. The Matsya adds: 12. the umbrella taken by V ,'. 
13 tl .' I aruna, . le em -rlllgs ta {en by Indra and given to Ad·t·. d 

I ' I I, an , ap-
parent y, another horse, the white horse of the SUll 0 th 
b . r, e num-

er may be. eompleted by eoullting the Am{'ita separately from 
Dh~nwantal'l. The number is made up, in the popular lists, by 
addmg the bow and the conch of Vi~hnu But ther d 

". e oes not 
seem .to be any good authority for this; and the addition is a 
se?tar~al one.. S~ is that of the Tulasl tree, a plant sacred to 
~r:shll~: wInch IS one, ?f the twelve specified by the Vliyu 1'u-
raua. I he Uttara J{handa of the 1'adma 1'uralla has I' . , a pecu lar 
e~lImeratJOn, or: Poison; Jyeshilui, or Alakshmi, the goddess of 
mIsfortune, the elder born to fortune; the goddess of wine; Nidra 
or sloth; the Apsarasas; the elephant of Indra· Lakshmi. tl 

d h T I ' " le moon; an t e u aSI plant. The reference to Mohinl, the fe-
ma~e fO.rm akssumed by Vislniu, is velT brief in our text; and no 
notIce IS ta en of the story told in the Maha'bh' t d , , . araa an some 
of the Puranas, of the Daitya Rahu's insinuating himself amongst 

10* 
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« I bow down to Sri, the mother of all beings, seated 
on her lotos-throne, with eyes like full-blown lotoses, 
reclining on the breast of Vishilll. Thou art Siddhi 
(superhuman power); thou art Swadha and SwaM,; 
thou art ambrosia (Sudha), the purifier of t.he universe; 
thou art evening, night, and dawn; thou ~rt power, 
intellect, faith;* thou art the goddess of letters (Saras­
watf). Thou, beautiful goddess, art knowledge of de­
votion, great knowledge, mystic knowledge, and spiri­
tual knowledge ,1 which confers eternal liberation. 
Thou art the science of reasoning, t the three Vedas, 
the arts and sciences; 2 thou art moral and political 

the gods, and obtaining a portion of the Amfita. Being beheaded, 
for this, by Vishnu, the head became immortal, in consequence 
of the Amfita having reached the throat, and was transferred, as 
a constellation, to the skies: and, as the sun and moon detected 
his presence amongst the gods, Rahu pursues them, with impla­

. cable hatred, and his efforts to seize them are the causes of 
ecliI?ses; Rahu typifying the ascending and descending nodes. 
This seems to be the simplest and oldest form of the legend. 
The equal immortality of the body, under the name Ketu, and 
Ilis being the cause of meteorical'phenomena, seems ~o have been 
an afterthought. In the Padma and Bhll.gavata, Rahu and Ketu 
are the sons of Simhika, the wife of the Danava Viprachitti. 

I The four Vidyas or branches of knowledge are said to be: 
Yajna-vidya, knowledge or performance of religious rites; MaM­
vidya, great knowledge, the worship of the female principle, or Tan­
trika worship; Guhya-vidya, knowledge ofmantras, mystical prayers, 
and incantations; and .Atma-vidya, knowledge of soul, true wisdom. 

2 Or Vartta, explained to mean the Silpa-sastra, mechanics, 
sculpture, and architecture; .Ayur-veda, medicine; &c. 

* BIIUti, metiM, and Araddhd. 
t Anvikshiki. 
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scie~ce. t !he world is peopled, by thee, with pleasing 
?r dlspleasmg forms. Who else than thou, 0 goddess, 
IS seated on that person of the god of gods, the wielder 
of the mace, whICh is made up of sacrifice, and con­
templated by holy ascetics? Abandoned by thee, the 
three worl;Is were on the brink of ruin: but they have 
been. reammated by thee. From thy propitious gaze, 
o mIghty goddess, men obtain wives children dwell­
ings, frie~ds, harvest~, wealth. Health and s~rength, 
power, vIctory, happmess are easy of attainment to 
those upon whom thou smilest. Thou art the mother 
of all ~eings; as the god of gods, Hari, is their father: 
and thIS world, whether animate or inanimate, is per­
v~ded by thee and Vishuu. 0 thou who purifiest all 
thmg~, forsake not our treasures, our granaries, our 
dwelhngs, our dependants, our persons, our wives. 
~bandon not our children, our friends, our lineage, our 
Jewels, 0 thou who abidest on t.he bosom of the god 
of gods. Th~y whom thou desertest are forsaken by 
truth, by purIty, and goodness, by every amiable and 
excellent quality; whilst the base and worthless upon 
whom t.hO~1 lookest favourably become immediately 
endowed With all excellent qualifications with families 

d 'h " an WI~ power. He on whom thy countenance is 
turned IS h~nourable, amiable, prosperous, wise, and 
o~ exal~ed bIrth, a hero of irresistible prowess. But all 
hIS merits and his advantages are converted into worth­
lessness, from whom, beloved of Vishilll mother of 
the world, thou avertest thy face. The' tongu~s of 
Brahma are unequal to celebrate thy excellence. Be 

t Dmldaniti. 



150 VISHNU PUR.ANA. 

propitious to me, 0 goddess, lotos-eyed.; and never 
forsake me more." 

Being thus praised, the gratified Sri, abiding in all 
creatures, and heard by all beings, replied to the god 
of a hundred rites (Satakratu): "I am pleased, monarch 
of the gods, by thine adoration. Demand from me 
what thou desirest. I have come to fulfil thy wishes." 
"If, goddess", replied Indra, "thou wilt grant my 
prayel's; if I am worthy of thy bounty; be this my 
first request,-that the three worlds may never again 
be deprived of thy presence. My second supplication, 
daughter of Ocean, is, that thou wilt not forsake him 
who shall celebrate thy praises in the words I have 
addressed to thee." "I will not abandon", the goddess 
answered, "the three worlds again. This thy first boon 
is granted: for I am gratified by thy praises. And, 
further, I will never turn my face away from that 
mortal who, morning and evening, shall repeat the 
hymn with which thou hast addressed me." 

Parasara proceeded.-Thus, Maitreya, in former 
times the goddess Sri conferred these boons upon the· 
king of the gods, being pleased by his adorations. But 
her first birth was the daughter of Bhi-igu by Khyati. 
It was at a subsequent period that she was produced 
from the sea, at the churning of the ocean, by the 
demons and the gods, to obtain ambros.ia. 1 For, in 

I The cause of this, however, is left unexplained. The Padma 
Purana inserts a legend to account for the temporary separation 
of Lakshmi from Vishnu, which appears to be' peculiar to that 
work. Bhfigu was lord of Lakshmipura, a city on the Narmada, 
given him by Brahma. His daughter Lakshmi instigated her 
husband to request its being conceded to' her, whjch offending 
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like manner as the lord of the world, the god of gods, 
Janardana, descends amongst mankind (in variolls 
shapes), so does his coadjutrix Sri. Thus, when Hari 
was born as a dwarf, the son of Aditi, Lakshmf ap­
peared from a lotos (as Padma or Kamala). When he 
was born as R{una, of the race of Bhi'igu (or Parasu­
rama), she was DharaiIi. When he was Raghava (Ra­
machandra), she was Sita. And, when he was Ki'islula, 
she became Rukmini. In the other descents of Vishill1, 
she is his associate. If he takes a celestial form, she 
appears as divine; if a mortal, she becomes a mortal, 
too; transforming her own person agreeably to what­
ever character it pleases Vishilll to put on. Whosoever 
hears this account of the birth of Lakshmi, whosoever 
reads it, shall never lose the goddess Fortllne from 
his dwelling, for three generations; and misfortune, 
the fountain of strife, shall never enter into those 
houses in which the hymns to Sri are repeated. 

Thus, Brahman, have I narrated to thee, in answer 
to thy question, how Lakshmf, formerly the daughter 
of Bh:l-igu, sprang from the sea of milk. And misfortune 
shall never visit those amongst mankind who daily 
recite the praises of Lakshmf, uttered by Indra, which 
are the origin and cause of all prosperity. 

Bhfign, he cursed Vishllu to be born upon earth ten times, to be 
separated from his wife, Hud to have no children. The legend is 
an insipid modern embellishment. 



CHAPTER X. 

The descendants of the daughters of Daksha married to the Rishis. 

MAITREYA.-Thou hast narrated to me, great Muni, 
all that I asked of thee. Now resume the account of 
the creation subsequently to Bhfoigu. 

P ARASARA.-Lakshmi, the bride of Vishilll, was the 
daughter of Bhfoigu byKhyati. They had also two sons, 
Dhatfi and Vidhati'i, who married the two danghters 
of the illustrious Meru, Ayati and Niyati, and had, by 
them, each, a son, named Pra.t'la and Mi-ikanaa. * The 
son of the latter was Markanaeya, from whom Veda­
siras was born. 1 The son of Prana was named Dyuti-

1 The commentator interprets the text om ~~1J:'U <illJ to 
refer to Pntna: Jlll!!'~ ~~f1J:'U <illJ I 'v edasiras was born the 
son of Prana.' So the B1l1igavatat has: . 

m~liT 1ffi~~ Jll~~f1J:'U ~fWf: I 
The Linga the Vayu and Mlirkmldeya, however, confirm our " . 
reading of the text; making Vedasiras the son of Mtirkandeya. 
PraIla., or, as read in the two former, Pandu, was married to 
Puudarika, and had, by her, Dyutimat, whose sons were Sfija­
vana and Asruta or ASl'utavrana. Mfikanda (also read Mtikandu) 
married Manaswini, and had Markmlcleya, whose son, by Mllr­
dhanya, was· Vedasiras. He married Ph-ad, and had many 
children, who constituted the family or Brahmanical tribe of the 
Bhargavas, sons of Bhfigu. The most celebrated of these was 
Uaanas, the preceptor of the Daityas, who, according to the Bha­
gavata, was the son of Vedasiras. But the V:i.yu makes him the 
son of Bhfigu by Paulomf, and born at a different period. 

• All tbe lIISS. seen by me have MiikaD.a.u. 
t IV., 1,45. 
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mat; and his son was R6.javat; after whom the tace of 
Bhfigu became infinitely multiplied. 

Sambhl1ti, the wife of Marfchi, gave birth to Pallrna­
masa, whose sons were Virajas and Sarvaga. I shall 
hereafter notice his other descendants, when I give a 
more particular account of the race of Marfchi. 1 

The wife of Angiras ~ Smi'iti, bore daughters named 
Sinfvali, Kuhll, Raka, and Annmati (phases of the 
moon). 2 Anasuya, the wife of Atri, was the mother 
------------- --------- --'-------------------- -'-". 

1 Alluding especially to Kasyapa, the son of Marfchi, of whose 
posterity a full detail is subsequently given. The Bhligavata adds 
a daughter, Devakulya; and the Vayu and I.,inga., four daughters, 
Tushii, Pushii, Twisha, and Apachiti. The latter inserts the 
grandsons of Paurnamlisa. Virajas, married to Gaurf, has Su­
dhaman, a Lokapala, or ruler of the east quarter i and Parvasa 
(quasi Sarvaga) hus, by Parvasa, Yajnavama and Kasyata, * who 
were, both, founders of Gotras or families. t The names of all 
these occur in different forms! in different MSS. 

~ The Bhagavata adds, that, in the Swarochisha Manwantara, 

• Professor Wilson had "Parvasi". Instead of his "Kasyata", I find, 
in !ISS., Kasyapa: and tbere is a gotra named after tbe latter. And 
see my next note. 

t The words of the Vdyu-purdna, in the MSS. within my reacb, are: 

1JCl~: ~"1I1!Tlvrt JJfCf~: ~ lf~l~l: I 
~,,~: 1JCl~~i ~ arGf~li(HI' ~ ,ttT 11 
lflJcnlf ~ mlfiTi ~ Cil'mtfflCf ~ I 
olil~jl"'Ci~T ~"'T ?IT <ilTi'JT ~~f~f~ttT " 

Tho first. line of t.his quotation is, in SOIllO MSS. that I have seen, 
trci~: ~"~l!JI""ffrq~: &c.; and one MS. has, instead of JJfCf~:, 
JrfCfl!:. All those 1I1S8. have ~ ~T~1J:T:, or ~ lJ~llf1J::. But, 
without conjectural mending, the line in question yields no sense. 
Professor Wilson's "quasi Sarvaga" seems to imply that the MS., or 
MSS., which he followed had some such lection as ~,,~ lCf. 

! These names and forms of names - and so throllghont the notes to 
this work-are yery numerous; and a fully satisfactory account of them, 
in tbe absence of critical editions of the Puranas, is impracticable. 
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of three sinless sons: Soma (the moon), Dnrvasas, and 
the ascetic* Datta,treya. 1 Pula~tya had, by Priti, a 
son, called, in a former birth, or in the Swayatilbhuva 
Manwantara, Dattoli, t who is now known as the sage 
Agastya. 2 Kshama, the wife of the patriarch Pl1laha, 
was the mother of three sons: Karmasa,! Arvarivat,§ 

the sages Utathya and Bfihaspati were also sons of Angiras; 
and the Vayu, &c. specify Agni and Kirttimat as the sons of the 
patriarch, in the first Manwantara. Agni, married to Sadwati, 
has Parjanya, married to Marichi; and their son is Hirallyaroman, 
a Lokapala. Kirttimat has, by Dhenuka, two sons, CharishilU 

and Dhfitimat. 
1 The B1uignvata gives an account of Atri's penance, by which 

the· three gods, Brahma, Visllllu, and Siva, were propitiated, and 
became in portions of themselves, severally his sons, Soma, , . . 
Datta, and Durvasas. The Vayu has a totallJ; different senes, 
or five sons: Satyanetra, Havya, Apomul'ti, Sani, and Soma; 
and one daughter, Sruti, who became the wife of Kardama. 

2 The text would seem to imply that he was called Agastya 
in a former Manwantara: but the commentator explains it as 
above. 11 The Bbagavata calls the wife of Pulastya, HaYir~Jnl, 
whose sons were the Muni Agastya, called, in a former bIrth, 
Dahnigni (or J at.hadgni) and Visravas. The la~~e~ had, b! 
Idavida; the deity of wealth, Kubera, and, by Keslnl, the Ra­
kshasas Ravana, Kumbhakarna, and Vibhishana. The Vayu 

• Yogin. 
t Variants of this name are Dathili, Dattotti, Dattotri, Dattobhri, 

Danlbhobhi, and Dambholi. .,,' " 
+ Kardama seems to be a more common readmg than Karmasa. 
+ • 
§ Also written Avarivat, and Arvanyat. 
11 The text is as follows: 

'lfti'.ft ~~~Tl1l'~i ~f~~ms~~ 1 

~~~f'if 'Qt oS "'~~: 'fCf: ~Tlffl~ s "''' 11 
And the commentator observes: rmaCf: ~~'Cf: 1.~~~'if ~T- . 

li~"1foc{"''' ~~: '({ t:~t;ft".t~: ~il1:~i({l:{: 1 
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and Sahishnu. 1 The wife of Kratll, Sarrmati, brought 
forth the sixty thousand Valikhilyas, pigmy sages,* 
no bigger than a joint of the thumb, chaste, pious, 
resplendent as the rays of the snn. 2 Vasisht.ha had 
seven sons, by his wife Ulja: Rajas, GMra, Urdhwabahu, 
Savana, t Anagha, Sutapas, and Sukra, the seven pure 
sages. 3 The Agni named Abhimanin, who is the eldest 

specifies three sons of Pulastya,-Dattoli, Vedabahu,! and Vinita, 
and one daughter, Sadwati, married (see p. 153, note 2) to Agni. 

J The Bbagavata reads Karmasl'eshiha, Variyas, and Sahislulu. 
The Vayu and Linga have Kardama and Ambarisha, in place of 
the two first, and add Vanakapivat and a daughter, Pivari, married 
to Vedasiras (see p. 152, note). Kardama married Sruti (p. 154, 
note 2), and had, by her, Sankhapada, one of the Lokaplilas, and 
a daughter, Ramylt, married to Priyavrata (p. 108, note 1). Van a­
kapivat (also read Dhanakapivat and Ghanakapivat) had a son, 
Sahishn u, married to Y asodhara; and they were the parents of 
Kamadeva. 

2 The different authorities agree in this place. The Vayu adds 
two daughters, Punya and Sumati, married to Yajnavama (see 
p. 153, note 1). 

3 The Bhagnvata has an entirely difl'erent set of names, or: 
Chitraketu, Surochis, Virajas, Mitra, Ulbana, VasubhfidYlina, and 
Dyumat. It also specifies Saktri and others, as the issue of a 
different marriage. The Vayu and Linga have the same sons 
as in our text; reading Put.ra and Rasta, in place of GMra. They 
add a daughter, Pllndarikli, married to PliIldu (see p. 152, note). 
The eldest son, according to the Vayu, espoused a daughter of 
Markandeya, and had, by her, the Lokapala of t.he west., Ketumat. 
The seven sons of Vasishiha are termed, in the text, the seven 
Rishis; appearing, in that character, in the third Manwantara. 

• Yati. 
t Vasana is another reading. 
! I find Devabahll in one MS;- of the Vayu-purdna. 
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born of Brahma, had, by Swaha, three son~ of surpass­
ing brilliancy: Pavaka, Pavamana, and Suchi, w.ho 
drinks up water. They had forty-five sons, who, wIth 
the original son of Brahma, and his three descendants, 
constitute the forty-nine fires.1 The progenitors (Piti-is), 
who, as I have mentioned, were created by Brahma, 
were the Agnishw{tttas and Barhishads; the former 
being devoid of, and the latt.er possessed of, fires. 2 By 

I The eldest son of Brahma, according to the commentator, 
upon the authority oftbeVedas: JllR~T,s~ ~~~­
~('f :wit: I The Vayu Purana enters into. a very long de~aJ! 
of the names and places of the whole forty-mne fires. Accordmg 
to that, also, Pavaka is electric or Vaidyuta fire;, Pavamana is 
that produced by friction, or Nirmathya; and Suchi is solar 
(Saura) fire. Pavamana WitS the parent of Kavyavahana, the fire 
of the Pitfis; Suchi, of Havyavahana, the fire of the gods; and 
Pavamana, of Saharaksha, the fire of the Asuras. The Bbaga­
vata explains these different fires to be so many appellations of 
fire employed in tbe invocations with which different oblations 
to fire are offered in the ritual of the Vedas: 

~('flf;fcfi Cfi~f"l1T ~T""f~~lRCfTf~f~: I 
~~~ffi~~~,s~~II* 

explained, by the commentator; ~ft(~ Cfi~f"l1T ~ lAt 'ifllff~­
~cr('fm ~ fif~~ fSfi~ ('f ll.?t ,sqliT 'if ~CfiCfil: I 

:l According to the commentator, this distinction is derived 
from the Vedas. The first class, or Agnishwlittas, consists of 
those householders who, when alive, did not maintain their do­
mestic fires, nor offer burnt-sacrifices; tbe second, of those who 
kept up the household flame, and presented oblations with fire. 
Manut calls these Agnidagdhas and the reverse, which Sir WilIiam 
.T ones renders 'consumable by fire', &c. Kulhika BhaHa gives 
no explanation of them. The Bbagavata adds other classes of 

• Bhdgavata-purdna, IV., 1, 61, tIll., 199. 
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them Swadha had two daught.ers, Mena and DhariM, 
who were, both, acquainted with t.heological truth, and 
both addicted to religious meditation, both accom­
plished in perfect wisdom, and adorned with all esti­
mable qualities.1 Thus has been explained the progeny 
of the daughters of Daksha. 2 He who, with fait.h, re­
capitulates the account shall never want offspring. 

Pitfis; or, the Ajyapas, 'drinkers of ghee', and Somapas, 'tlrinkers 
of the acid juice.' The commentator, explaining the meaning of 
the terms Sagni and Anagni, has: ~lJT""qT Cfi~"l1Tlff~ ?t 
~~: I ('f~ftm~~l:f: I which might be understood to signify 
that the Piti-is who are 'without fire' are those to whom oblations 
are not offered, and those 'with fire' are they to whom oblations 
are presented. 

I The Vayu carries this genealogy forward. Dharilli was 
married to Meru, and had, by him, Mandara and three daughters, 
Niyati, Ayati, and VeIa. The two first were married to DhatH 
and ·Vidhatfi (p. 152). Vela was the wife of Samudra, by whom 
she had Samudd, married to Pl'lichinabarhis, and the mother of 
the ten Prachetasas, the fathers of Daksha, as subsequently nar­
rated. Memi was married to Himavat, and was the mother of 
Mainaka, and of Gangli, and of Parvatl or Uma. 

2 No notice is here taken of Sati, married to Bhava, as is 
intimated in c. 8 (pp. 117; 1l8), when describing the Rudras. Of 
these genealogies the fullest and, apparently, the oldest account 
is given in t.he Vayu Purana. As far as that of our text extends, 
the two nearly agree; allowing for difl'erences of appellation, 
originating in inaccurate transcription; the names frequently varying 
in different copies of the same work, leaving it doubtful which 
reading should be preferred. The Blutgavata, as observed above 
(p. 109 note 3), has created some further perplexity by substitu­
ting, as the wives of the patriarchs, the daughters of Kardama, 
for those of Daksha. Of the general statement it may be observed, 
that, although, in some respects, allegorical, as in the names of 
the wives of the Rishis (p. 109), and, in others, astronomical, as 

. . 
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in the denominations of the daughters of Angiras (p. 153), yet it 
seems probable that it is not altogether fabulous, but that thc 
persons, in some instances, had a real existence; the genealogies 
originating in imperfectly preserved traditions of the families of 
the first teachers of the Hindu religion, and of the descent of 
individuals who took an active share in its propagation. 

CHAPTER XI. 

Legend of Dhruva, the son of Uttanapada: he is unkindly treated 
hy his father's second wife: applies to his mother: her advice: 
he resolves to enga.ge in religious exercises: sees t.he seven 
Rishis, who recommend him to propitiate Visllllu. 

P ARASARA cOlltinued.-I mentioned to you that t.he 
Manu Swayalilbhuva had two heroic and pious sons, 
Priyavrat.a and Uttanapada. Of t.hese t.wo t.he latt.er 
had a son, whom he dearly loved, Uttama, by his 
favourite wife, Sllruchi. By his queen, named Sllniti, 
to whom he was less attached, he also had a son, called 
Dhruva. 1 Observing his brothel' Uttama on the lap of 
his fat.her, as he was seated upon his throne, Dhruva 
was desirous of ascending to the same place; but, as 
Sllrnchi was present, the Raja did not gratify the desit'e 
of his son, respectfully wishing to be taken on his 
father's knee. Beholding the child of her rival thus 
anxious to be placed on his father's lap, and her own 
son already seated there, Suruchi thus addressed the 
boy: "Why, child, do you vainly indulge in such pre­
sumptuous hopes? You are born from a different 
mother, and are no son of mine, that you should aspire 
inconsiderately to a station fit for the excellent Utt.ama 
alone. It is true you are the son of the Raja: but I 

I The Matsya, Bl'ahma, and Vayn Puralias speak of but one 
wife of Utlltnapada, and call her Slini-ita. They say, also, that she 
had four sons: Apaspati (or Vasu), Ayushmat, Kirttimat, and 
Dhruva. The Bhagavata, Padma, and Naradiya have the same 
account as that of the text. 
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have not given you birth. This regal throne, the seat 
of the king of kings, is suited to my son only. Why 
should you aspire to its occupat.ion? Why idly cherish 
such lofty ambition, as if you were my son? Do you 
forget that you are but the ofl'spring of Sunfti?" 

The boy, having heard the speech of his step-mother, 
quitted his father, and repaired, in a passion, to the 
apartment of his own mother; who, beholding him 
vexed, took him upon her lap, and, gently smiling, 
asked him what was the cause of his anger, who had 
displeased him, and if anyone, forgetting the respect 
due to his father, had behaved ill to him. Dhl'uva, in 
reply, repeated to her all that the arrogant SUl'Uchi had 
said to him, in t.he presence of the king. Deeply dis­
tressed by the narrative of the boy, the humble Suniti, 
her eyes dimmed with tears, sighed, and said: "Suruchi 
has rightly spoken. Thine, child, is an unhappy fate. 
Those who are born to fortune are not liable to the 
insults of their rivals. Yet be not afflicted, my child. 
For who shall efface what thou hast formerly done, or 
shall assign to thee what thou hast left undone? The 
regal throne, the umbrella of royalty, horses, and ele­
phants are his whose virtues have deserved them. 
Remember this, my son, and be consoled. That the 
king favours Suruchi is t.he reward of her merits in a 
former existence. The name of wife alone belongs to 
such as I, who have not equal merit. Her son is the 
progeny of accumulated piety, and is born as Uttama. 
Mine has been born as Dhruva, of inferior moral worth. 
Therefore, my son, it is not proper for you to grieve, 
A wise man will be contented with that degree which 
appertains to him. But, if you continue to feel hurt 
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at the words of Suruchi, endeavour to augment that 
religious merit which bestows all good. Be amiable' 
be pious; be friendly; be assiduous in benevolence t~ 
all living creatures. For prosperity descends upon 
modest worth, as water flows towards low ground." 

Dhruva answered: ."Mother, the words that you 
~ave addressed to me, for my consolation, find no place 
III a heart that contumely has broken. I will exert 
myself to obtain such elevated rank, that it shall be 
revered by the -whole world. Though I be not born 
of Suruchi, the beloved of the king, you shall behold 
my gl~ry, who am your son. Let Uttama, my brother, 
her child, possess the throne given to him by my father. 
I wish for no other honours than such as my own 
actions shall acquire, such as even my father has not 
enjoyed." 

Having thus spoken, Dhruva went forth from his 
mother's dwelling. He quitted the city, and entered 
an adjoining thicket, where he beheld seven Munis , , , 
slttmg upon hides of the black antelope, which they 
had taken from off their persons, and spread over the 
~oly Kusa grass. Saluting them reverentially, and bow­
mg humbly befOl'e them, the prince said: "Behold, in 
me, venerable men, the son of Uttanapada, born of 
Sunfti. Diss,atisfied with the world, I appear before 
you." The Rishis replied: "The son of a king, and 
but four or five years of age, there can be no reason, 
child, why you should be dissatisfied with life. You 
cannot be in want of anything, whilst the king, your 
father, reigns. We cannot imagine that you suffer the 
pain of separation from the object of your affections; 

I. 11 
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d bserve in your person, any sign of disease. nor 0 we 0, r 'f' , 
What is the cause of your discontent? fell us, I It IS 

known to yourself." , , . ' 
Dh t,hen repeated to the RIshls what Snrucht . ruva I' 

h d ken to him' and, when they had heard liS a spo, .. . 
t . they said to one another: "How surprIsmg 18 s ,ory, 

the vehemence of the Kshatriya nature, that resent-
ment is cherished even by a child, and he cannot effac~ 
from his mind the harsh speeches of a st.ep-mother. 
SOil of a Kshatriya, tell us, if it be agl'e~able, to th~e, 
what thou hast proposed, through dissatIsfactIOn :Wl~h 
the world, to accomplish. If thou wishest our aId, m 
what thou hast to do, declare it freely: for we perceIve 
that thou art desirous to speak." " 

Dhruva said: "Excellent sages, I wish not for rlch.es; 
neither do I want dominion. I aspire to such a statlOl1 
as no one before me has attained. Tell me what I m.lIst 
do to effect this object; how I may rea~~l a~l elevatIOn 

? , t all other dignities" (The Rlshls severally superIOr 0 . . ' 

1 I' d) Marichi said' "The best of st.atIOns IS 
t IllS rep le . '" , 
not within the reach of men who fall to propltIate ~o-
vinda. Do thou, prince, worship t.he undecaymg 
(Achyuta )." Atri said: "He wit.h w?om, the ~rst of 
"t Jal1!trdana is pleased, obtams lmperIshable 

spIrls,' " A' 'd 
d· 't I declare unto you the truth. nglras sal : 

Igm y. . G' d 
"If you desire an exalted station, worshIp tha~ o~m ~ 
. h m immutable and undecaying, all that IS eXIsts. 
In wo, ., H' th 
Pulastya said: "He who adores the dIVme arl, ' e 
supreme soul, supre~e ?~ory, who i~ t.he Sl1pr~me 
Bl'ahma, obtains what IS -dIfficult of at.tamment, etemal 
liberation." "When that J anardana", observed Krat~l, 
"who, in sacrifices, is the soul of sacrifice, and who"m 
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abstract contemplation, is supreme spirit, * is pleased, 
there is nothing man may not acquire." Pulaha said: 
"lmb'a, having worshipped t.he lord of the world, ob­
tained the dignity of king of the celestials. Do thou 
adore, pious youth, that Vishill1, the lord of sacrifice." 
"Anything, child, that the mind covets", exclaimed 
Vasishiha, "may be obtained by propitiating Vishilll,­
even though it be the station that is the most ex­
cellent in the three worlds." 

Dhruva replied to them: "You have t~ld me, humbly 
bending before you, what deity is to be propitiated. 
Now inform me what prayer is to be meditated by me, 
that will offer him gratification. May the great Rishis, 
looking upon me with favour, instruct me how I am 
to propitiate the god," The Rishis answered: "Prince, 
thou deservest to hear how the adoration of Vishnu 
has been performed by those who have been devoted 
to his service. The mind must first be made to forsake 
all external impressions; and a man must then fix it 
steadily on that being in whom the world is. By him 
whose thoughts are thus concentrated on one only 
object, an~ wholly filled by it; whose spirit is firmly 
under control; the prayer that we shall repeat to thee 
is to be inaudibly recited: 'Om! Glory to Vasudeva, 
whose essence is divine wisdom; whose form is in-

* lIi~CfT"!f I 
~ ~~""' ~1t ~Tit~: 't(,~: ~~T~ I 
of~~~ If 'ffTTfTvt f<tf'q~f~ ~'fT~~ It 

The commentator says : ~~ ~~Tffo'Ql~ 1!~ I ~Tit lf~1!m I 
~9;T I it~T ~: ~T~o 1l'"it~~: I 

The meaning is, then: "who, in tile Bastra 0/ sacrifice, is called the 
soul of the sacrifice, and, in the Yoga Aastra, the supreme spirit," 

11* 



164 VISHNU PURANA. 

h 'V' h' d S' 1'1 scrutable, or is manifest as Bra ma, IS nu, an lva. 
This prayer, which was formerly uttered. ~y your 
grandsire, the Manu Swayambhuv.a, and propltla~ed by 
which Vishnu conferred upon hun the prospel'lty he 
desired, and which was unequalled in the three worlds, 
is to be recited by thee. Do thou constantly repeat 
this prayer, for the gratification of Govinda." * 

I The instructions of the J:Oshis amount to the performance 
of the Yoga. External impressions are, first, to bc obviated by 
particular positions, modes of breathing, &c. The mind must 
then be fixed on the object of meditation: this is Dlui.rana. ~ext 
comes the meditation or Dhyana; and then the Japa or inaudIble 
repetition of a Mantra or short prayer: as in the text. The sub­
ject of the Yoga is more fully detailed in a subsequent book. 

* T~~~mn"T'q(m~ftfiit I 
~"if1ft CfT~~Cflq 'lijTifT-r@lfffqit 11 
l!.CI~lf l{lfCfT~~ @~<ft ~: I 
ftf('fl1{~q ~ ('f~ oil ~~ .. : 11 
~"t l{lTlf~ftrnTllf'if ~~!~l{~ I 
oWl \Crmlf ~iTf~ fuit('fm~ ~"Qit 11 

• 'Om I Glory to Vasudeva, who has the form of Hirallyagarbha, and 
of soul, and of pradhdna when not yet evolved, and who possess~s the 
nature of pure intelligence I' Manu, the holy son of .the Self-exIstent 
Brahmd, muttered this prayer. Jamirdana, ~hy grandme, .of yore, pro-
't' t d bestowed on him wealth to his wIsh, such as IS hard to be 

pI la e , tt' th' et. acquired in the three worlds. Therefore, daily mu ermg IS pray , 
do thou too, propitiate Govinda," 

For mranyagarbha and pradhdna, see pp. 13, 20, 39, and 40, 8upra. 

CHAPTER XII. 

Dhruva commences a Course of religious austerities. Unsuccessful 
attempts of Indra and his ministers to distract Dhruva's atten­
tion: they appeal to Vishuu, who allays their fears, and appears 
to Dhrl1va. Dhruva praises Vishuu, and is raised to the skies, 
as the pole-star. 

THE prince, having received these instructions, re­
spectfully saluted the. sages, and departed from the 
forest, fully confiding in the accomplishment of his 
purposes. He repaired to the holy place, on the banks 
of the Yamuna, called Madhu or Madhnvana, (the grove 
ofMadhu), after the demon of that name, who formerly 
abided there. Satrllghna (the younger brother of Ram a) 
having slain the Rakshasa Lavana, the son of Madhu, 
founded a city on the spot, which was named Mathnra. 
At this holy shrine-the purifier from all sin, which 
enjoyed the presence of t.he sanctifying god of gods­
Dhruva performed penance, as enjoined by Marfchi 
and the sages. He contemplat.ed Vishnu, the sovereign 
of all the gods, seated in himself. Whilst his mind 
was wholly absorbed in meditation, the mighty Hari, 
identical with all beings and with all natures, (took 
possession of his heart). Vishnu being thns present 
in his mind, the eart.h, t.he supporter of' elemental life, 
could not sustain the weight of the ascetic. As he 
stood upon his left foot~ one hemisphere bent beneath 
him; and, when he stood upon his right, the other half 
of the earth sank down. When he touched the earth 
with his toes, it shook, with all its mountains; ~nd t4e 
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rivers and the seas were troubled; and the gods par­
took of the universal agitation. 

The celestials called Yam as , being excessively 
alarmed, then took counsel with Indra, how they should 
interrupt the devout exercises of J?hruva; and -~he 
divine beings termed KushmanHas, In company wIth 
their king commenced anxious efforts to distract his , . 
meditations. One, assuming the semblance of hIS 
mother, Sunfti, stood weeping before him, and calling 
in tender accents: "My son, my son, desist from de­
stroying thy strength by this fearful penance. I have 
gained thee, my son, after much anxious hope. Thou 
canst not have the cruelty to quit me, helpless, alone, 
and unprotected, on account of the unkindness of my 
rival. Thou art my only refuge. I have no hope but 
thou. What hast thou, a child but five years old, to 
do with rigorous penance? Desist from such fearful 
practices, that yield no beneficial fruit. Firs~ comes 
the season of youthful pastime; and, wl1en that IS over, 
it is the time for study. Then succeeds the period of 
worldly enjoyment; and, lastly, that of austere devo­
tion.- This is thy season of pastime, my child. Hast 
thou engaged in these practices to put an end to thine 
existence? Thy chief duty is love for me. Duties are 
according to time of life. Lose not thyself in bewilder­
ing error. Desist from such unrighteous ~c~ions. !f 
not, if thou wilt not desist from these austerIties, I Will 
terminate my life before thee." 

But Dhruva, being wholly intent on seeing Vishim, 
beheld not his mother weeping in his presence, and 
calling upon him; and the illusion, crying out, "Fly, 
:fly, my child: the hideous spirits of ill are crowding 
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into this dreadful forest~ with uplifted weapons''; quickiy 
disappeared. Then advanced frightful Rakshasas, wield­
ing terrible arms, and with conntenances emitting fiery 
flame; and nocturnal fiends thronged around the prince, 
uttering fearful noises, and whirling and tossing their 
threatening weapons. Hundreds of jackals, from 
whose mouths gushed flame/ as they devoured their 
prey, were howling aloud,. to appal the boy, wholly 
engrossed by meditation. The goblins called out: "Kill 
him, kill him; cut him to pieces; eat him, eat him." 
And monsters, with the faces of lions and camels and 
crocodiles, roared and yelled, with horrible cries, to 
terrify the prince. But all these uncouth spectres, ap­
palling cries, and threatening weapons made no im­
pression upon his senses, whose mind was completely 
intent on Govinda. The son of the monarch of the 
earth, engrossed by one only idea, beheld, uninter­
ruptedly, Vishim seated in his soul, and saw no other 
object. 

All their delusive stratagems being thus foiled, the 
gods were more perplexed than ever. Alarmed at 
their discomfiture, Hud afflicted by the devotions of 
the boy, they assembled, and repaired, for succour, to 
Hari, the origin of the world, who is without beginning 
or end, and thus addressed him: "God of gods, sov­
ereign of the world, god supreme, and infinite spirit~ * 

I A marginal note, by a Bengali Pandit, asserts it to be a 
fact, that, when a jackal carries a piece of meat in his mouth, 
it shows, in the dark, as if it was on fire. 

• Purmhottama, in the original. See my third note in p. 16, supra, 
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distressed by the austerities of Dhruva, we have come 
to thee for protection. As the moon increases in his 
orb day by day, so this youth advances incessantly 
towards superhuman power, by his devotions. Terrified 
by the ascetic practices of the son of Uttanapada, we 
have come to thee for succour. Do thou allay the 
fervour of his meditations. We know not to 'What 
station he aspires-to the throne of Indra, the regency 
of the solar or lunar sphere, or to the sovereignty of 
riches or of the deep. Have compassion on us, lord: 
remove this affliction from our breasts. Divert the 
son of Uttanapada from persevering in his penance." 
Vish/m replied to the gods: "The lad desireth neither 
the rank of Indra, nor the solar orb, nor the sover­
eignty of wealth or of the ocean. All that he solicits 
I will grant. Return, therefore, deities, to your man­
sions, as ye list; and, be no more alarmed. I will put 
an end to the penance of the boy, whose ~ind is im­
mersed in deep contemplation." 

The gods, being thus pacified by the supreme, saluted 
him respectfully, and retired, and, preceded by Indra, 
returned to their habitati9ns. But Hari, who is aH 

. things, assuming a shape with four arms, proceeded 
to Dhruva, being pleased with his identity of nature, 
and thus addressed him: "Son of Uttanapada, be pros­
perous. Contented with thy devotions, I, the giver of 
boons, am present. Demand what boon thou desirest. 
In that thou hast wholly disregarded external objects, 
and fixed thy thoughts on me, I am well pleased with 
thee. Ask, therefore, a suitable reward." The boy, 
hearing these words of the god of gods, opened his 
e;r~s, and, beholding that Hari? whom he had before 

BOOK I., CHAP. XII. 169 

seen in his meditations, actually in his presence, bear­
ing, in his hands, the shell, the discus, the mace, the 
bow, and scimetar, and crowned with a diadem, he 
bowed his head down to earth: the hair stood erect 
on his brow, and his heart was depressed with awe. 
He reflected how best he should offer thanks to the 
god of gods, what he could say in his adoration, what 
words were capable of expressing his praise; and, being 
overwhelmed with perplexity, he had recourse, for 
consolation, to the deity. "If''; he exc1aimed, "the 
lord is contented with my devotions, let this be my 
reward,-that I may know how to praise him as I wish. 
How can I, a child, pronounce his praises, whose abode 
is unknown to Brahma and to others learned in the 
Vedas? My heart is overflowing with devotion to 
thee. 0 lord, grant me the faculty worthily to lay mine 
adorations at thy feet." 

Whilst lowly bowing, with his hands uplifted to his 
forehead, Govinda, the lord of the world, touched the 
son of Uttanapada with the tip of his conch-shell. And 
immediately the royal youth, with a countenance spark­
ling with delight) praised respectfully the imperishable 
protector of living beings. "I venerate", exclaimed 
Dhruva, "him whose forms are earth, water, fire, air, 
ether, mind, intellect, the first element* (Ahaulkara), 
primeval nature, and the pure, subtile, all-pervading 
soul, that surpasses nature. t Salutation to that spirit 
that is void of qualities; that is supreme over all the 
elements and aH the objects of sense, over intellect) 

* Bhdeddi. See my first note in p. 33, supra. 
t Here, and in the next sentence, "nature" is for pradhdna. See my 

first Dote in p. 20, 8upra. 
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over nature and spirit. I have taken refuge with that 
pl1l'e form of thine, 0 supreme, which is one wit.h 
Brahma, which is spirit., which transcends aU the world. 
Salutation to that form which, pervading and support­
ing all, is designated Brahma, unchangeable, and con­
templated by religious sages. Thou art the male with 
a thousand heads, a thousand eyes, a t.housand feet~ 
who traversest t.he universe, and passest ten inches 
beyond its contact.. 1 Whatever has been, or is to be, 
t.hat" Purnshottama, thou art. From thee sprang Viraj, 
Swaraj, Samraj, and Adhipnrusha. 2 The lower, and 
upper, and middle parts of the earth are not inde­
pendent of thee. From t.hee is all this universe, all 
that has been, and that shall be; and all this world is 
in thee, assuming this universal form. 3 From thee is 

1 The commentator understands this passage to imply merely, 
t,hat the supreme pervades both substance and space; being in­
finitely vast, and without limit. 'Having a thousand heads', &c. 
denotes only infinite extension; ancI the 'ten inches beyond the 
contact of the universe' expresses merely non-restriction by its 

boundaries. 'r{1tl~flf~"lCfl1J1''lfq~~ I ~c'"T~lflf: I merit 
qnrt ~ltcm~ "'r{fu~ ~~crN~'lfcnfi-~" l:ffl I 

2 Explained, severally, the BraluIJ!tnda or material ulliverse; 
Brahma, the creator; Manu, the ruler ofthe period; and supreme 
or presiding spirit. 

S So the inscription upon the temple of Sais: 'Ey(o el/It nap 

";0 l'eYOllof;, xai OIl, )tat eaoflevov. So the Orphic verse, cited 
by Eusebius, beginning: 

"Ell ,H oi,uar; {J«ntAuoII III q; lI;OE nalllR ;Wx).Elfctl, 70. f. l. 
'One regal body in which all things are comprehended (viz., 
Vinij) , fire, and water, and earth, and air, and night, and day, 
and Intelligence (viz., Mahat), the first generator, and divine love: 
for all these does Jupiter include in his expansive form.' It pro­
ceeds, also, precisely in the Pauranik strain, to describe the mem-
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Racrifice derived, and all oblations and curds and ghee , , , 
and animals of either class (domestic or wild). From 
thee the Rig-veda, the Saman, the metres (oft,he Vedas), 
and the Y~nr-veda are born. Horses, and cows having 
teeth in one jaw only, 1 proceed from thee; and fi'om 
thee come goats, sheep, deer. Brahmans sprang from 
thy mouth; warri?rs, from thy arms; Vaisyas, from 
thy thighs; and Such'as, from thy feet. From thine 
eyes come the sun; from thine ears, the wind; and, from 
t.hy mind, the moon; the vital airs, from thy central 
vein; and fire, from thy mouth; the sky, from thy navel; 
and heaven, from thy head; the regions, from thine 
ears; t.he eart.h, from t.hy feet.. All this world was de­
rived from t.hee. As the wide-spreading Nyagrodha 
(Indian fig) tree is compressed in a small seed,2 so, at 
the t.ime of dissolution,* the whole universe is compre­
hended in thee, as its germ. As the Nyagrodha ger­
minates from the seed, and becomes, firHt., a shoot, and 
then rises into loftiness, so the created world proceeds 
from t.hee, and expands into magnitude. As the bark 
and leaves of the plantain-tree are to be seen in its 
stem, so thou art the stem of the universe; and all 
things are visiole in thee. The faculties of the intellect, 
that are the cause of pleasure and of pain, abide in 

bers of this universal form. The heaven is his head; the stars, 
his hair; the sun and moon, his eyes, &c. 

1 A piece of nntural history quite correct, as applied to the 
front teeth, which, in the genus ox, occur in the lower jaw only. 

, This is, also, conformable to the doctrine, that the rudiments 
of plants exist in their cot.yledons. 

* Sa1hyama. 
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thee, as one with all existence. But the sources of 
pleasure and of pain, singly, or blended, do not exist 
in thee, who art exempt from all qualities. 1 Salutation 
to thee, the subtile rudiment, which, being single, be­
comes manifold. Salutation to thee, soul of existent 
things ,. identical wit.h the great elements. Thou, im­
perishable, art beheld, in spiritual knowledge, as per­
ceptible objects, as nature, as spirit, as the world, 'as 
Brahma, as Manu, by internal contemplation. * But 
thou art in all, the element of all: thou art all, assuming 
every form: all is from thee; and thou art from thyself. 
I salute thee, universal soul. Glory be to~thee! Thou 
art one with all things. 0 lord of all, thou art present 

1 In life, or living beings, perception depends not, according 
to Hindu metaphysics, upon the external senses; but the im­
pressions made upon them are communicated to the mental organ 
or sense, and by the mind to the understanding-Sarnvid (~fCJ~) 
in the text-by which they are distinguished as pleasurable, pain­
ful, or mixed. But pleasure depends upon the quality of good­
ness; pain, on that of darkness; and their mixture, on that of 
foulness, inherent in the understanding: properties belonging to 
Jiveswara, or god as one with life, or to embodied spirit, but not 
as Parameswara or supreme spirit. 

* ClfroJ{\l1 Gt 9 '''' fcr"DFflf~:r~m I 
fCfl{l<l(1t~iO:m 9,~lit l{Cflit. 11 

"Thou art regarded, in mental action, as the evolved, as pradhdna, 
as spirit j as virdj, samrdj, and swardj; as, among souls, the imperishable 
soul." 

For pradhdna, the same as prflkfiti, see my first note in p. 18, and 
the first in p. 20, supra. It is aharhkdra, &c. that is meant by "the 
evolved", VIZ., pradhdna. Pradhdna, unqualified, is here to be taken as 
unevolved. Virdj, samrdj, and 8wardj are well-known technicalities of 
the Vedanta philosophy. 

The Supreme, under various aspects, is described in this couplet. 
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in all things. What can I say unto thee? Thou knowest 
all that is in the heart, 0 soul of all, sovereign lord of 
all creatures, origin of all things. Thou, who art all 
beings, knowest the desires of all creatures. The desire 
that I cherished has been gratified, lord, by thee. My 
devotions have been crowned with success, in that I 
have seen thee." 

VishilU said to Dhruva: "The object of thy devotions 
has, in truth, been attained, in that thou hast seen me: 
for the sight of me, young prince, is never unproductive. 
Ask, therefore, of me what boon thou desirest: for 
men in whose sight I appear obtain all their wishes." 
To this, Dhruva answered: "Lord god of all creatures, 
who abidest in the heru'ts of all, how should the 
wish that I cherish be unknown to thee? I will confess 
unto thee the hope that my presumptuous heart has 
entertained; a hope that it would be difficult to gratify, 
but that nothing is difficult, when thou, creator of the 
world, art pleased. Through thy favour, Indra * reigns 
over the three worlds. The sister-queen of my mother 
has said to me, loudly and arrogantly: 'The royal 
throne is not for one who is not born of me': and I 
now solicit of the support of the universe an exalted 
station, superior to all others, and one that shall endure 
for ever." VishilU said to him: "The station that thou 
askest thou shalt obtain: for I was satisfied with thee, 
of old, in a prior existence. Tholl wast, formerly, a 
Brahman, whose thoughts were ever devoted to me, 
ever dutiful to thy parents, and observant of thy duties. 
In course of time, a prince became thy friend, who was 

Of Jrlaghavat, in the original. 
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in the period of youth, indulged in all sensual pleasures, 
and was of handsome appearance and elegant form. 
Beholding, in consequence of associating with him, his 
affluence, you formed the desire that you might be 
subsequently born as the son of a king; and, according 
to your ·wish, you obtained a princely birth, in the 
il1ustrious mansion of UtUmapada. But that which 
would have been thought a great boon by others, birth 
in the race of Swayambhuva, you have not so con­
sidered, and, therefore, have propitiated me. The man 
who worships me obtains speedy liberation from life. 
What is heaven to one whose mind is fixed on me? 
A station shall be assigned to thee, Dhruva, above the 
three worlds;l one in which thou shalt sustain the stars 
and the planets; a station above those of the SUD, the 
moon, Mars, the son of Soma (Mercury), Venus, the 
son of Surya (Saturn), and all the other constellations; 
above the regions of the seven Rishis and the divinities 

I The station or sphere is that of the north pole, or of the 
polar star. In the former case, the star is considered to be 
Suniti, the mother of Dhruva. The legend, although, as it is 
related in our text, it differs, in its circumstances, from the story 
told, by Ovid, of Callisto and her son Arcas, whom J ove 

Imposuit crelo vicinaque sidera fecit, 

suggests some suspicion of an original identity. In neither of the 
authorities have we, perhaps, the primitive fable. It is evident, 
from the quotation, that presently follows in the text, of a stanza 
by Usanas, that the PuniI1R has not the oldest version of the 
legend; and Ovid's representation of it is after a fashion of his 
own. All that has been retained of the original is the conformity 
of the characters and of the main incident, the translation of a 
mother and her son to the heavens, as constellations, in which 
the pole-star is the most conspicuous luminary. 
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who traverse the atmosphere. 1 Some celestial beings 
endure for four ages; some, for the reign of a Manu. 
To thee shall be granted the duration of a Ka]pa. Thy 
mother, Suniti, ill the orb of a bright star, shall abide 
near thee for a similar term; and all those who, with 
minds attentive, shall glorify thee at dawn, or at even­
tide, shall acquire exceeding religious merit. 

Thus, the sage Dhruva, having received a boon from 
Jamirdana, the god of gods, and lord of the world, 
re~ides in an exalted station. Beholding his glory, 
Usanas, the preceptor ofthe gods and demons, repeated 
t.hese verses : "Wonderful is the efficacy of this penance, 
marvellous is its re·ward, that the seven I-iishis should 
b~ preceded by Dhruva. This, too, is the pious Suniti, 
hIS parent, who is ca)]ed Sun6ta."2 Who can celebrate 
her greatness, who, having given birth to Dhruva, has 
become the asylum of t.he three worlds, enjoying, to 
all future time, an elevat.ed st.ation, a station eminent 
above all? He who shall worthily describe the ascent 
into the sky of Dhruva, for ever shall be freed from 
all sin, and enjoy t.he heaven of Indl'a. Whatever be 
his dignity, whether upon earth, or in heaven, he shall 
never fall from it., but shall long enjoy life, possessed 
of every blessing. 3 . 

I The Vaimanika devas, the deities who travel in Vimanas , 
'heavenly ears', or, rather, 'moving spheres.' 

2 The text says merely: ~iflftT.yTlJ ~rn I The commentatol' 
'" "'e 

says: 'Perhaps * formerly so called'; i,,-nlJ cH I We have already 
remarked, that some Puranas so denominate her. 

3 The legend of Dhrum is narrated in the Bh8gavata, Padma 

• The en; here rendered" perhaps", connects two interpretations, and 
means "or else". 
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(Bwarga Khanda), Agni, and Naradiya, much to the same purport, 
and partly in the same words, as our text. The Brahma, and its 
double, the Hari Vamsa, the Matsya, and Vayu, merely allude 
to Dhruva's having been transferred, by· Brahma, to the skies, in 
reward of his austerities. The story of his religious penance 
and adoration of Vishnu seems to be an embellishment inter­
polated by the Vaishtiava Puranas; Dhruva being adopted, as a 
saint, by their sect. The allusion to Sunfita, in our text, concurs 
with the form of the story as it appears elsewhere, to indicate. 
the priority of the more simple legend. 

... 

CHAPTER XIII. 

Posterity of Dhruva. Legend of Vena: his impiety: he is put to 
death by the Rishis. Anarchy ensues. The production of 
Nishtida and Ptithu: the latter, the first king. The origin 
of Buta and Magadha: they enumerate the duties of kings. 
PHthu compels Earth to acknowledge his authority: he levels 
it: introduces cultivation: erects cities. Earth called, after him, 
Prithivi: typified as a cow. 

P ARAsARA.-The sons of Dhruva, by his wife Sam­
bhu, were Bhavya and Slishti. Suchchhaya, the wife 
of the latter, was the mother of five virtuous sons; 
Ripu, Ripunjaya, Vipra, Vfikala, and Vfikatejas. The 
son ofRipu, by Bfihatf, was the illustriolls Chakshusha, 
who begot the Manu Chakshllsha on PushkariM, of the 
family of VaruiJa, the daughter of the venerable patri­
arch Anaranya. The Manu had, by his wife Naavala,* 
the daughter of the patriarch Vairaja, ten noble sons: 
Uru, Puru,t Satadyumna, Tapaswin, Satyavach, Kavi, . 
Agnishtoma, Atiratl'a, Sudyumna, and Abhimanyu. 
The wife of Uru, Agneyf, bore six excellent sons: 
Anga, Sumanas, Swati, Kratu, Angiras, and Siva. Anga 
had, by his wife Sunftha, only one son, named Vena, 
whose right arm was rubbed, by the Rishis, for the 
purpose of producing from it progeny. From the arm 
of Vena, thus rubbed, spr~ng a celebrated monarch, 

• Professor Wilson inadvertently put "Navala.". 
t Punds the older form of this word, as, for instance, in the Rig­

veda, Sdlcuntala, &c. 

L 12 
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named Pi'ithu, by whom, in olden time, the earth was 
milked for the advantage of mankind. 1 

J The descent of Prithu from Dhruva is similarly traced in 
the Matsya PUr!hla, but with some variety of nomenclature. Thus, 
the wife of Dhruva is named Dhanya, and the eldest SOl1 of the 
Manu, Taru. The Vayu introduces another generation; making 
the eldest son of Slishii,-or, as there termed, pushii,-father of 
Udaradhi, and the latter, the father of Ripu, the father of Cha­
kshusha, the father of the Manu. The Bhligavata * has an almost 
entirely different set of names, having converted the family of 
Dhruva into personifications of divisions of time and of day and 
night. The account there given is: Dhl'uva had, by his wife 
Bhrami (revolving), the daughter of Sisumara (the sphere), Kalpa 
and Vatsara. The latter married Swarvithi, and had six sons: 
Pushparna, Tigmaketu, Isha, Urja, Vasu, Jaya. The first married 
Prabha and Dosha, and had, by the' former, Pratas (dawn), 
Madhyandina (noon), and Saya (evenirig), and, by the latter, 
Pradosha, Nisitha, and Vyushia, or the begfrining, middle, and 
end, of night. The last has, by Pushkarini, Chakshus:; married 
to Akuti, and the' father of Chakshusha Manu. He has twelve:sons: 
Puru, Kutsa, Trita, Dyuinna, Satyavat, Rita,t Vrata, Agnishioma, 
Atiratra, Pradyumna, Sibi, and Ulmuka. The last is the father 
of six sons, named as in our text, except the last, who is called 
Gaya.! The eldest, Anga, is the father of Vena, the father of 
Prithu. These additions are, evidently, the creatures of the auth~r'8 
imagination. The Brahma Puralia and Hari Vamsa have the 
same genealogy as the Vishnu; reading, as do the Matsya and 
Vayu, Pushkarilli or ViraDi, the daughter of Virana, instead of 
Varuna. They, as well as copies of the text, present several 

.. IV., 10 and 13. 

t Professor Wilson had "Klitsna", "liita", and "Dhtita", instead of 
Rutsa, Trita, and Rita. 

! The Blzagavala-purarla also has Rhyati, instead of Swati. And see 
my second note in the next page. 
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MAITREYA.-Best of Munis, tell me why was the right 
hand of Vena rubbed by the holy sages, in consequence 
of which the heroic Pi-ithu was produced. 

P ARAsARA.-Sunitha was, originally, * the daughter 
of Mi'ityu, by whom she was given to Anga to wife. 
She bore him Vena, who inherited the evil propensities 
of his maternal grandfather. When he was inaugurated, 
by the Rishis, monarch of the earth, he caused it to 
be everywhere proclaimed, that no worship should be 
performed, no oblations offered, no gifts bestowed upon 
the Brahmans. "1, the king", said he, "am the lord of 
sacrifice. For who but 1 am entitled to the oblations?" 
The Rishis, respectfully approaching the sovereign, 
addressed him in melodious accents, and said: "Gra­
cious prince, we salut.e you. Hear what we have to re­
present. F~r the preservation of your kingdom and 
your life, and for the benefit of all your subjects, per­
mit us to worship Hari, the lord of aU sacrifice, the 
god of gods, with solemn and protracted rites,t-a por-

other varieties of nomenclature. t The Padma Purana (BhUmi 
Khanda) says Anga was of the family of Atri; in allusion, per­
haps, to the circumstance, mentioned in the Brahma PU1'lina, of 
Uttanapada's adoption by that Rishi. 

J With the Dirghasatra, 'long sacrifice'; a ceremony lasting 

a thousand years. 

• Some MSS. have, instead of ~~T: 'R"-titm .sllcrct, ~iiT: 'R"-t~ 
1f~ll{crct I It seems, therefore, better to substitute: "Sunith8. was 
Mfityu's eldest daughter." 

t The principal vluiants of the VisMtt-puI'alia are 3S follows: for 
"Slishti", Sishtij for "Varuna", Virinaj for "Anarallya", Aranyaj for 
"Kavi ", Sllchij for" AgnishtollHI ", ~gnishtl1tj for" Sndyumna ", Pra­
dyumnaj for "Swati", Khyatij for "Siva", Ushij. 

12-
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tion of the fruit of which will revert to you. 1 Vishnu, 
the god of oblations, * being propitiated with sacrifice 
by us, will grant you, 0 king, all your desires. Those 
princes have all their wishes gratified, in whose realms 
Hari, the lord of sacrifice, is adored with sacrificial 
rites." "Who", exclaimed Vena, "is superior to me? 
Who besides me is entitled to worship? Who is this 
Hari, whom you style the lord of sacrifice? Brahma, 
Jaml,rdana, Sanlbhu, Indra, Vayu, Yama, Ravi (the 
sun), Hutabhuj (fire), Varuna, Dhutl-i, Pushan (the 
sun), Bhumi (earth), the lord of night (the moon),­
all these, and whatever other gods there be who listen 
to our vows,-all these are present in the person of a 
king. The essence of a sovereign is all that is divine.t 
Conscious of this, I have issued my commands: and 
look that you obey tbem. You are not to sacrifice, not 
to offer oblations; not to give alms. As the first duty 
of women is obedience to their lords, so observance 
of my orders is incumbent, holy meI?' on you." "Give 
command, great king", replied the Rishis, "that piety 
may suffer no decrease. All this world is but a tl'ans-

I That is, the land will be fertile in proportion as the gods 
are propitiated; and the king will benefit accordingly, as a sixth 
part of the merit and of the produce will be his. So the com­
mentator explains the word' portion': 'lilT: 'ql.fl' ~1~: I 

• Yajnapurusha. See my note in p. 163, supra. 

t ll.1t 'if Tit 'if l:t ~Cfl: lT~ll~Cfi1f~: I 
~~1t ~~~H: lJci~q~T "ij'tf: 11 

In place of "whatever other gods there be whO listen to ollr vows ", 
read "whatever other gods bestow curses or blessings." 

The end of the stanza signifies, literally I "A king is made IlP of all 
that is divine." . 
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mutation of oblations; and, if devotion be suppressed, 
the world is at an end." But Vena was entreated in 
vain; and, although this request was repeated by t.he 
sages, he refused to give the order they suggested. 
Then those pious Munis were filled with wrath, and 
cried out to each other: "Let this wicked wretch be 
slain. The impious man who has reviled the god of 
sacrifice, * who is without beginning or end, is not fit 
to reign over the earth." And they fell upon the king, 
and beat him wit.h blades of holy grass, consecrated 
by prayer, and slew him, who had first been destroyed 
by his impiety towards god. 

Afterwards the Mnnis beheld a great dust arise; and 
they said to the people who were nigh: "What is this?" 
And the people answered and said: "Now that the 
kingdom is without a king, t.he dishonest men have­
begun to seize the propert.y of their neighbours; The 
great dust that you behold, excellent Munis, is raised 
by troops of clustering robbers, hastening to fall upon 
their pl'ey."t The sages, hearing this, consulted, and 
together rubbed the thigh of the king, who had left 
no offspring, to produce a son. From the thigh, thus 
rubbed, came forth a being of the complexion of a 
charred stake, with flattened features (like a negro), 
and of dwarfish stature. "What am I to do?" cried 
he eagerly to the Munis. "Sit down" (nishfda), said 
they: and thence his name was Nishada. His descend­
ants, the inhabitants of t.he Vindhya mountain, great 
Muni, are still called Nishadas, and are characterized by 

• Yajnapuruslta. 
t There is here considerable compression in the translatioll· 
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the exterior tokens of depravity. 1 By this means the 
wickedness of Vena was expelled; those Nisluldas being 

1 The Matsya says there were born outcast or barbarous races, 
Mlechchhas (~~rn~:), as black as collyrium, The Bllligavata 
describes an individual of dwarfish stature, with short arms and 
legs, of a complexion as black as a crow, with projecting chin, 
broad flat nose, red eyes, and tawny hair; whose descendants 
were mountaineers and foresters. * The Padma (Blni.mi Khanda) 
has a similar description; adding to the dwarfish stature and black 
complexion; a wide mouth, large ears, and a protuberant belly. 
It also particularizes his posterity as Nishadas, Kirat.as, Bhillas, 
Bahanakas, Bhrahmaras, Pulindas, and other barbarians or 
Mlechchhas, living in woods and 011 mountains. These passages 
intend, and do not much exaggerate, the uncouth appearance of 
the Gonds, Koles, Bhils, and other uncivilized tribes, scattered 
along the forests and mountains of central India, from Behar to 

================================== 
• Bhdgavata-purdna, IV., 14, 43-46: 

fCffilf<:r~Cf~r"m· fCfl:(i!I'~ lJ~Tl:(it: I 
lJlf~~ (n::~T crCfmV~'CfiT il~: 11 
'CfilCfi~ a:ft -sftr~~n1fT J[~GfT~1f~~~: I 
~trrfif1itomrT1I'T ~~~~Hrl!~~: 11 
et Q it-s<:f9fi't ~ef fcfi 'Cfi'DlJTfo cnf~ I 
fiflft~ijCi~o ~ fif~lflC'iT -S 1{crct 11 
~ ci~ ~ f;rt'\CfiI .... aj)~~T: I 
'ii .. 1~\$f~1JlOiT ~ .. Cfi<iJlq~~ 11 

Burnouf's translation is in these words: 
" Ayant pris ceUe resolution, les Richis secouerent rapidement la cuisse 

du roi qu'ils avaient tue, et il en sortit un nain 
"Noir comme un corbeau, ayant le corps d'une extreme petit esse, les 

bras courts, les machoires grandes, les pieds petits, le nez enfonce, les 
yeux rouges et les cheveux cuivres. 

c. Prosterne devant eux, le pauvre nain s'ecria: Que faut-il que je 
fasseV Et les Brahmanes lui repondirent: Assieds-toi, ami. De liI lui 
vint le nom de Nicbada. 

le C'~t de sa race que sont sortis les Naichiidas qui habitent les cavernes 
et les montagnes; car c'est lui dont la naissance efi'a9a la faute terrible 
de Vena." 
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born of his sins, and carrying them away. The Brah­
mans then proceeded to rnb the right arm of the king, 
from which friction was engendered the illustrious son 
of Vena, named Pfithu, resplendent in person, as if the 
blazing deity of Fire had been manifested. 

There then feH from the sky the primitive bow (of 
Mahadeva) mtmed Ajagava., and celestial arrows, and 
panoply from heaven. At the birth ofPfoithu, all living 
creatures rejoiced; Hnd Vena, delivered, by his being 
born, from the hell named Put, ascended to the realms 
above. * The seas and rivers, bringing jewels (from 
their depths), and water to perform the ablutions of 
his installation, appeared. The great parent of all, 
Brahma, with the gods and the descendants of Angiras 
(the fires), and with all things animate or inanimate, 
assembled, and performed the ceremony of consecrating 
the son of Vena. Beholding in his right hand the 
(mark of the) discus of Vis him , Brahma recognized 
a portion of that divinity in Pi'ithu, and was much 
pleased. For the mark of Vishim's discus is visible in 
the hand of one who is born to be a universal emperor/ 
one whose power is invincible even by the gods. 

Khandesh, and who are, not improbably, the predecessors of the 
present occupants of the cultivated portions of the country. They 
are always very black, ilI-shapen, and dwarfish, and have counte­
nances of a very African character; 

J A Chakravartin, or, according to the text, one in whom the 
Chakra (the discus ofVishnu) abides (vartate); such a figure being 
delineated by the lines of the hand. The grammatical etymology 
is: 'He who abides in, or rules over, an extensive territolY called 
a Chakra.' 

• See Original Sans~'1'it Texts, Part I., pp. 60-63, 
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The mighty Ptithu, the son of Vena" being thus in­
vested with universal dominion by those who were 
skilled in the rite, soon removed the grievances of the 
people whom his father had oppressed; and, from win­
ning their affections, he derived the title of Raja or 
king. 1 The waters became solid, when he traversed 
the ocean: the mountains opened him a path: his ban­
ner passed unbroken (through the forests): the earth 
needed not cultivation; and, at a thought, food was 
prepared: all kine were like the cow of plenty: honey 
was stored in every flower. At the sacrifice of the 
birth of Pfithu, which was performed by Brahma, the 
intelligent Slita (herald or bard) was produced, in the 
juice of the moon-plant, on the very birth-day. 2 At 
that great sacrifice also was produced the accomplished 
l\Hgadha. And the holy sages said to these two per­
sons: "Praise ye the king Pi-ithu, the ilhlstrious son 
of Vena. For this is your especial function, and here is 
a fit subject for your praise." But they respectfully 
replied to the Brahmans: " We know not the acts of 
the new-born king of the earth. His merits are not 
understood by us: his fame is not spread abroad. In­
form us upon what subject we may dilate in his praise." 
"Praise the king", said the Rishis, "for the acts this 

I From Raga (~), 'passion' or 'affection.' But the more 
obvious .etymology is Raj (~<5{), 'to shine' or 'be splendid.' 

2 The birth of PHthu is to be considered as the sacrifice, of 
which Brahma, the creator, was the performer. But, in other 
places, as in the Padma, it is considered that an actual sacrificial 
rite was celebrated, at which the first encomiasts were produced. 
The Bhagavata does not account for their appearance. 
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heroic monarch wil~ perform: praise him for the virtues 
he will display." 

The king, hearing these words, was much pleased, 
and reflected, that persons acquire commendation by 
virtuous actions, and that, consequently, his virtuous 
conduct would be the theme of the eulogium which 
the bards were about to pronounce. Whatever merits, 
then, they should panegyrize~ in their encomium, he 
determined that he would endeavour to acquire; and, 
if they should point Ollt what faults ought to be avoided, 
he would try to shun them. He, therefore, listened 
attentively, as the sweet-voiced encomiasts celebrated 
the future virtues ofPfithll, the enlightened son of Vena. 

"The king is a speaker of' truth, bounteous, an ob­
server of his promises. He is wise, benevolent, patient, 
valiant, and a terror to the wicked. He knows his 
duties; he acknowledges services; he is compassionate 
and kind-spoken. He respects the venerable; he per­
forms sacrifices; he reverences the Brahmans. He 
cherishes the good, and, in administering justice, is 
indifferent to friend or foe." 

The virtues thns celebrated by the Slita and the 
Magadha were cherished in the remembrance of the 
Raja, and practised, by him, when occasion arose. Pro­
tecting this earth, the monarch performed many great 
sacrificial ceremonies, accompanied by liberal dona­
tions. His subjects soon approached him, suffering 
from the famine by which they were afflicted; as al1 
the edible plants had perished during the season of 
anarchy. In reply to his question of the cause of their 
coming, they told him that, in the interval in which 
the earth was without a king, all vegetable products 
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had been withheld, and that, consequently, the people 
had perished. "Thou", said they, "art the bestow er 
of subsistence to us: thou art appointed, by the creator, 
the protector of the people. Grant us vegetables, the 
support of the lives of thy subjects, who are perishing 
with hunger." 

On hearing this, Pi'ithu took up his divine bow Aja­
gava, and 'his celestial arrows, and, in great wrath, 
marched forth to assail the Earth. Earth, assuming 
the figure of a cow, fled hastily from:him, and traversed, 
through fear of the king, the regions of Brahma and 
the heavenly spheres. But, wherever went the sup­
porter ofliving things, there she beheld Vainya with 
uplifted weapons. At last, trembling (with terror), and 
anxious to escape his arrows, the Earth addressed 
Pi-ithu, the hero of resistless prowess. "Know you 
not, king of men", said the Earth, "the sin of killing 
a female, that you thus perseveringly seek to slay me ?" 
The prince replied: "When the happiness of many is 
secured by the destruction of one malignant being, the 
death of that being is an act of virtue." "But", said 
the Earth, "if, in order to promote the welfare of your 
subjects, you put an end to me, whence, best of mon­
archs, will thy people derive their support?" "Dis­
obedient to my rule", rejoined Pi-ithu, "if I destroy 
thee, I will support my people by the efficacy of my 
own devotions." Then the Earth, overcome with ap­
prehension, and trembling in every limb, respectfully 
saluted the king, and thus spake: "All undertakings 
are successful, if suitable means of effecting them are 
employed. I will impart to you means of success, 
which you can make use of, if you please. All vege-
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table products are old, and destroyed by me: but, at 
your command, I will restore them, as developed from 
my milk. Do you, therefore, for the benefit of mankind, 
most virtuous of princes, give me that calf by which 
I may be able to secrete milk. Make, also, all places 
level, so that I may cause my milk, the seed of all 
vegetation, to flow everywhere around." 

Ptithu, accordingly, uprooted the lllOuntains, by 
hundreds and thousands, for myriads of leagues; and 
they were, thenceforth, piled upon one another. Before 
his time there were no defined boundaries of vi1lages 
or towns, upon the irregular surface of the earth; there 
was no cultivation, no pasture, no agriculture, no high­
way for merchants. All these things (or all civilization) 
originated in the reign of Pi·ithu. Where the ground 
was made level, the king induced his subjects to take 
up their abode. Before his time, also, the fruits and 
roots which constituted the food of the people were 
procured with great difficulty; all vegetables having 
been destroyed: and he, therefore, having made Swa­
yambhuva Manu the calf,l milked the Earth, and re-

1 'Having willed or determined the Manu Swayambhuva to 
be the calf:' 

~ ~fl:fm q~ '0 1I~ ~T~~" ~: I 
So the Padma Purana: 

* '*' * * * * * -x- crnj 'i'r~: JlCfi~'i'r1(. I 
1I~ ~l~ci ~ lif~'q~ ~if: !IVY: 11 

The BMgavata * has: q~ ~ 1I¥ I 'Having made the Manu 
the calf.' By the 'calf', or Manu in that character, is typified, 
the commentator observes, the promoter of the multiplication of 
progeny: ~T~itfTifJlqiiCfi I 
=============, ,-=~c=~-===~ 

• IV., 18, 12. 

"--------------------.........!!!!-----------------_ ..... '-'". 
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ceived t.he milk into his own hand, for the benefit of 
mankind. Thence proceeded all kinds of corn and 
vegetables upon which people subsist ilOW and per­
petually. By gi'anting life to the Earth, Pfithn was 
as her father; and she thence derived tIle plttronymic 
appeJIation Pi-ithivi (the daughter of Pi·ithu). Then 
the gods, the sages, the demons, the Rakshasas, the 
Gandharvas, Yakshas, PiU'is, serpents, monntains, and 
trees, took a milking vessel suited to t.heir kind, and 
milked the earth of appropriate milk. And the milker 
and the calf were bot.h peculiar to their own species. 1 

J The Matsya, Brahma, Bh8gavata, and Pauma enter into a 
greater detail of this milking, specifiying, typically, the calf, the 
milk?r, the milk, and t.he vessel. Thus, according to the Mataya, 
the Rishis milked the earth through Bfihaspati; their calf was. 
Soma; the Vedas were the vessel; and the milk was devotion. 
When the gods milked the earth, the milker was Mitra (the sun); 
Indra was the calf; superhuman power was the produce. The 
gods had· a gold, the Piti-is, a silver, vessel: and, for the latter, 
the milker was Antaka (death); Yama was the calf; the milk 
was Swadha or oblation. The Nligas or snake-gods had a gourd 
for their pail; their calf was TaltAhaka; Dhfitarlishtra (the serpent) 
was their milker; and their milk was poison. For the Asuras, 
Maya was the milk; Virochana, the son of PrahJada, was the. 
calf; the miJker was Dwimllrdhan; and the vessel was of iron. 
The Yakshas made Vaisravana their calf; their vessel was of 
unbaked earth; the milk was the power of disappearing. The 
Rakshasas and others employed Raupyanabha as the milker; 
their calf was Sumalin; and their milk was blood. Chitraratha 
was the calf, Vasuruchi, the milker, of the Gandhal'vas and nymphs, 
who milked fragrant odours into a cup of lotos-Ieaves. On behalf 
of the mountains, Meru was the milker; Himavat, the calf; the 
pail was of crystal; and the milk was of herbs and gems. The 
trees extracted sap in a vessel of the Palasa; the Sal being the 
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This Earth-the mother, the nurse, the receptacle, 
and nourisher, of all existent things-was producedfrolll 

milker, and the Plaksha, the calf. The descriptions that occur 
in the Bhagavata, * Padma, and Brahma Puranas are, occasionally, 
slightly varied; but they are, for the most part, in the same 
words as that of the Matsya. These mystifications are a1l , , 
pro.bably, .subsequent modifications of the original simple allegory, 
whIch typIfied the earth as a cow, who yielded to every class of' 
beings the milk they desired, or the object of their wishes. 

• 'fhe account given in the Bhdgavata-purana-IV., 18, 12-27-is in 
these words: 

~flf f'Rlt fl'ri Cfm ~Cf 'I1'~Tlf ~lf:' . 
crc« lIim ~ 1fT1lJTCf~l~mtNt: " 
lflfT1ft: '" If;f-:;r ~'il~(it ~T: , 
lfm ,it '" lf1TTcm:i ~P': "1f1'fcf'im{. " 
~~ n~ilf~6!Clf ~ , 
crc« ~'ri l!i'lClT q~'IJ(!~1illf vr", " 
lIim crc« f1::1f1!TT l:ij( ihfili[ §I~'l , 
fl~~ m1lJ Cfl~ ~ ~: 11 
~1ilfT ~ ~ J(lf~il~ , 
fCf~ I 'ffi['§I~1{lf:m ~ \ r~ q"1{ " 
~~l-q:r~'~iiI .. qN 'QWillt"qlf: , 
crc« fCRl1Cf,! l!i'lClT ~i'C{~ il~lf11{1l'l{ " 
~ flI~'~ ~ ;ft'~lf , 
"lIIT~ ~Tl[ ~ l!11'il7(CflfT: " 
l{Cifi~~ Cf~ lfif~ flfm: ~~iff1Ilfll{ , 
fltf'if ~lf 'fq~i '" It '" fcr~n~T~lf: " 
~"lflflf.n 1fllfr*,iff~lfmvrTl{ , 
~ l{Cifi~~ Cf~i<f ~~ril \l!! I il~~ 11 
"flq''\'iiI'iflf llmf'if flIllT'qT: ftJf1llflllifT: , 
ll'lh(Cf~T ~~:if: ~ lq'i'f~lfCf~ " 
lflfTlliT ~'qCfiT: If"<<IT 1JT~ lf~ , 
fCf'flll Cf~ ~!:iff~~ fCfli "qlf: " 
'QllCfT lfCf~ lq'li: q~ l!im " ~CJlfl{ , 
"tf"\(!ff q Gt "'T'i~~ " 'i{~lQ': 11 

.-----.------------............. ~~-----------
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the sole of the foot of VishilU. And thus was born 
the mighty Ptithu, the heroic son of Vena, who was 

'SiIi~: mfl!liT: ~ ~lf: ~m" I 
!tT~ fcri!~n~ 'ifl~q 'if 11 
q~q-mT q~~: '2lf1f~1{~ tT~: I . 
f~~m f~q~-mT 'ifro~l~~~l~'9 11 
~ ~~q~'if €t €t tT'P-t '2lf~: I 
~Cfil1{~ W ~~lf: ~mfqcm:t 11 
llCf tT!j1 ~ ~: W1{i'fT~T: ~i!f1{mif: I 

~l~-m~~~if i;f"'~~ ~lll 
Burnoue's translation of this passage is as follows: 
"Se conformant au conseil amical et utile de la terre, le roi lui donna 

pour veau le Manu, et se mettant a la traire de sa main, il en tira 
toutes les plantes aunuelles. 

"O'est ainsi que d'autres sages ont sn, comme ce roi, retirer de tontes 
choses une sUbstance precieuse; les antres etres vinrent egalement traire, 
selon leurs desirs, la terre soumise pnr Ptithu. . 

"Les Richis, 0 sage excellent, lui donnant Brihaspati pour veau, Vlnrent 
aussi traire la vache divine j leurs organes etaient le vase dans lequel 
ils re\mrent le pur la it des chants sacres. . , 

"Les troupes des Suras, lui amenant Indra comme vean, en brerent 
le Soma, ce lait qui donne la force, l'Iinergie, la vigueur, et le re~urent 
dans un vase d'or. 

"Les Daityas et les Danavas, prenant comme veau Prahrada, ch~f des 
Asnras, vinrent la traire, et re~nrent dans un vase de fer le lalt des 
liqueurs spiritueuses et des sucs fermentes. . 

"Les Gandharvas et les A psaras, prenant un lotus pour vase, vmrent 
aussi traire la vache j ViQvavasu fut le veau j le lait fut la douceur de 
la voix et la beante des Gandharvas. 

"Les Pitfis, dont Aryaman etait le veau, eurent pour lait l'offrande 
qn'on presente aux Manes j les Divinites des funerailles, 0 grand sage, la 
recueillirent avec foi dans un vase d'argile crue. 

"Kapila fut le veau des Siddhas et des Vidyadharasj le ciel fut le 
vase dans lequel Hs re~urent les charmes et la puissance surnaturelle 
qui consiste dans l'acte seuI de la volonte. 

"D'autres Dieux livnis a. la magie, prenant Maya ponr veau, reQurent 
la Maya, simple acte de la reHexion, que connaissent les etres merveilleux 
qui peuvent disparaitre a leur gni. , 

"Les Yakchas, les Rakchasas, les BhUtas, les Pic;atchas et les Demons 
qui se nourrissent de chair, prirent pour veau le chef des Bhutas, et 
re9urent dans un crane le sang dont Us s'enivrent. 
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the lord of the earth, and who, from conciliating the 
affections of the people, was the first ruler to whom 
the title of Raja was ascribed. Whoever shall recite 
this story of the birth of Pi-ithu, the son of Vena, shall 
never suffer any retribution for the evil he may have 
committed. And such is the virtue of the tale of 
Pi-ithu's birth, that those who hear it repeated shall 
be relieved from affliction. 1 

I Another reading is, ~:~mtT1!;f '* '* '* qj'(rffJ I 'It 
counteracts evil dreams.' The legend of Pi-ithu is briefly given 

in the Malllibluirata, Raja Dharma, and occurs in most of the 

PurMas, but in greatest detail in our text, in the Bhagavata, and, 

especially, in the Padma, Bhilmi Khar\.da, s. 29, 30. All the 
versions, however, are, essentially, the same. 

"Les reptiles, les serpents, les animaux venimeux, les Nagas prirent 
Takchaka pour veau, et re9urent dans leur bOllche le poison qu'i1s avaient 
trait de la vache. 

"Prenant pour veau le taureau, et pour vase les forSts, les bestiaux 
re9urent l'herbe des patnrages. Accompagnees dll roi des animaux, les 
Mtes feroces, 

"Qui se nourrissent de chair, pl'irent la viande chacune dans leur corps; 
et les vola tiles , amenant comme veau Suparna, eurent pour leur part 
I'insecte qui se meut et le fruit immobile. 

"Les arbres, rois des forcts, prenant le figuier pour veau, recueiIJirent 
chacnn le lait de leur propre seve; l~s montagnes, amen ant I'Himavat, 
recueilJirent chacune sur lenrs sommets les metaux varies. 

"Toutes les creatures entin, preuant comme veau le chef de leur espece, 
re9urent chacllne dans lenr vase le lait qu'eIles 6taient venues traire de 
la vache, mere feconde de tOilS biens, qu'avait domptee Prithu. 

"O'est ainsi, 0 descendant de KUIn, que Prithu et les alltres Atres, 
avides de nonrritllle, trouverent tOilS d'excellents aliments dans les diverses 
especes de lait qu'i1s re9urent, en prosentant chacun a. la terre son veau 
et son vase." 



CHAPTER XIV. 

Descendants of Pfithu. Legend of the Pracbetasas: they are de­
sired, by their father, to multiply mankind, by worshipping 
Vishtlu: they plunge into the sea, and meditate on and praise 
him: he appears, and grants their wishes. 

PRITHU had two val1ant sons, Antardhi and palin. 1 

The son of Antardhana, by his wife Sikhanainf, was 
Havirdhana, to whom Dhishana, a princess of the race 
of Agni, bore six sons: Prachfnabarhis, Sukra, Gaya, 

J The text of the Vayu and Brahma (or Hari Vamsa) read, 

like that of the VishD.u: 

~'": ~';i(' "" en tit Qiit'ifff~1fff~ I 
M. Langlois * nnderstands the two last words as a compound 
epithet: "Et jouirent du pouvoir de se rendre invisibles." The 
construction would admit of such a sense: t but it seems more 
probable that they are intended for naines. The Hneage of PHthu 
is immediately continued through one of them, Antardbana, which. 
is the same as Antardhi; as the commentator states, with regard 
to that appellation: ~~'iff:il'if: I and as the commentator 
on the Hari Vamsa remarks, of the succeeding name: ~~ro­
~~ I 'One of the brothers being called Antardh8.na 
or Antardhi' leaves no other sense for Palin but that of a proper 
name. The Bh8.gavata! gives Prithu five sons: Vijitaswa, Dhumra­
ltesa, Haryaksba, Dravina, and Vi'ika; and adds,§ that tbe elder 
was also named Antardbana, in consequence of having obtained, 
from Indra, the power of making himself invisible: 

~rt 1(SmI~,n'iRim: I 

• Vo!. I., p. 10. . 
t The alternative sense implies, ratber, that they had the disposition 

to render themselves invisible. 
! IV., 22, 64. 
§ IV., 24, 3 •. 
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Ki·ishna, Vraja, and Ajina. 1 The first of these was a. 
mighty prince and patriarch, by whom mankind was 
multiplied after the death of Havirdhana. He was 
called Prachfnabarhis, from his placing upon the earth 
the sacred grass, pointing to the east.2 At the termina.-

J The B1uig~vata, ~s usual, modifies this genealogy. Anbtr­
dlul.na has, by SikhaIidini, three sons, who were the three fires 
P· ' ' avaka, Pavamana, and Suchi, * condemned, by a curse of V asish£ha, 
to be born again. By another wife, Nabbaswati, he has Havir­
dllli.na, whose SOIlS are the same t as those of the text; only 
giving another name, Barhishad, as well as Pracbinabarhis, to 
the first. According to the Mallli.bbarata (Moksha Dharma), which 
has been followed by the Padma Purana, Prachinabarhis was 
born in the family of Atri: 

~~it If!rtrsiT ~ff.f: ~ifTWif: I 
lfl~~1I 

2 The text is, 

lfl~if)h:.""""'lq""'l: ~. ~1fCf(liJ~~ I 
Kusa or Burhis is, properly, 'sacrificial grass' (Poa); alld Prachi­
nagra, literally, 'having its tips towards the east'; the direction 
ill which it should be placed upon the ground, as a seat for the 
gods, on occasion of offerings made to them. The name, there­
fore, intimates either that the practice originated wit11 him or , , 
as the commentator explains it, that he was exceedingly devout, 
offering sacrifices, or invoking the gods, everywhere: ~';i( ~­
~WTimt I The Hari Vamsa! adds a verse to that of our text, 
reading: 

* Bhdgavata-puralia, IV., 24, 4. At IV., 1, 69, they are spoken of 
as sons of Agni by SwaM. And see pp. Hi6 and 166, 8upra. 

t The Bhdgavata-purana, IV., 24, 8, gives their names as follows: 
Barhishad, Gaya, Sukla, Kfis~na, Satya, and Jitavrata. 

! Stanza 86. 
I. 13 

________ ---'----.:.. _______ -"!!IIIIIl. ........ __________ ._ .. __ ........ _ .... _. 
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tion of a rigid penance, he married SavarIllt, the daugh­
ter of the ocean, who had been previously betrothed 

which M. Langlois * has rendered: 'Quand il marchait sur la 
terre, les pointes de causa etaient coul'bees vers l'orient'; which 
he supposes to mean, 'que ce prince avait tourne ses pensees et 
porte sa domination vel'S l' est:" a supposition that might have 
been obviated by a little further consideration of the verse of 
Manu t to which he refers: "If he have sitten on culms of kusa, 
with their points toward the east, and be purified by "ubbing that 
holy grass on both his hands, and be further prepared by three 
suppressions of breath, each equal, in time, to five short vowels, he 
then may fit.ly pronounce om."! The commentary explains the 
passage as above,· referring lIf~c(l?ri!l~nf~: to '!m:, not to 

"~; as: ~w~i"~ lfroifT~T: Wl!T: '2fwc(l?r~l!JT ~c(: 
~~ mr~",,: ~~1{ltS~~';f ~~ I it?r: ~ lfffi1fOffi: I 
'He was called Prachinabarhis, because his sacred grass, point­
ing east, was going upon the very earth, or was spread over the 
whole earth.' § The text of the Bhagavatall also explains clearly 
what is meant: 

~~~ ~';f~lOi lcfwct?r: I 
lfT;ft;n~: ~it~T~~ "!~ 11 

'By whose sacred grass, pointing to the east, as he performed 
sacrifice after sacrifice, the whole earth, his sacrificial ground, 
was overspread.' ~ 

• Vol. 1.,p.IO. t n., 76: 

'JfT~!lI~: m~t" ~?r: I 
Jm!n~f~f1t: imffit ~TCfiWl~ftf 11 

! This rendering, which is that of Sir William Jones, is not altogether 
in keeping with the commentary of Kl1lhika BhaUa. 

§ Rather: "On his land the sacred grass, pointing towards the east, 
was forthcoming on the face of the earth, as it were, that is to say, 
was filling the entire circuit of the earth. Hence he was called pra.-
chinabarhis." • 
.11 IV., 24, 10. 
~ Bl1IOOl1f- Vol. H., Preface, p. IlL, note-renders thus: "C'est lui 

qui, faisant succeder les sacrifices aux sacrifices, conuit de tiges de KU9a 
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to him, and who had, by the king, ten sons, who were 
all styled Prachetasas, and were skilled in military 
science. They all observed the same duties, practised 
religious austerities, and remained immersed' in the 
bed of the sea for ten thousand years. 

MAITREYA.-You can inform me, great sage, why 
the magnanimous Prachetasas engaged in penance in 
the waters of the sea. 

PARASARA.-The sons of Prachinabarhis were, ori­
gin ally , informed, hy their father, who had been ap­
pointed as a patriarch, and whose mind was intent on 
multiplying mankind, that he had been respectfully 
enjoined, by Brahma, the god of gods, to labour to 
this end, and that he had promised obedience. "Now, 
therefore", continued he, "do you, my sons, to oblige 
me, diligently promote the increase of the people: for 
the orders of the father of all creatures are enti1Jed to 
respect." The sons of the king, having heard their 
father's words, replied: "So be it." But they then in­
quired of him, as he could best explain it, by what 
means they might accomplish the augmentation of man­
kind. He said to them: "Whoever worships Vishilu, 
the bestower of good, attains, undoubtedly, the object 
of his desires. There is no other mode. What further 
can I tell you? Adore, therefore, Govinda, who is Hari, 
the lord of all beings, in order to effect the increase 

dont les extnlmites regardaient rorient, la surface de la terre, .dont it 
faisait ainsi un terrain consacre." 

Also see the Bhagavata-purana, IV., 29, 49. 
s'ridhara Swamin's comment on IV., 24, 10, is as follows: ,~ "i-

"1T~ ~c(~;f ~"Ti lcfcr~m ~~cfiT ~'iJ: l!i~1ftlf 1l." 
lfflTiij'(: ~: ~?r: I ~"l(Cf.qlif1"'Cllrff~iS:qffl1 

----------_ ........ _----------_. __ ._ ..... 
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of the human race, if you wish to succeed. The eternal 
Purushottama is to be propitiated by him who wishes 
for virtue, wealth, enjoyment, or liberation. Adore 
him, the imperishable, by whom, when propitiated, the 
world was first created; and mankind will assuredly 
be multiplied." . 

Thus instructed by their father, the ten Prachetasas 
plunged into the depths of the ocean, and, with minds 
wholly devoted to Narayana, the sovereign of the 
universe, who is beyond all worlds, were engrossed 
by religious austerity for ten thousand years. Remain­
ing there, they, with fixed thoughts, praised Hari, who, 
when propitiated; confers on those who praise him all 
that they desire. 

MAITREYA.-The excellent praises that the Prache­
tasas addressed to Vishnu, whilst they stood in the 
deep", you, 0 best of Munis, are qualified to repeat 
to me. 

P ARAsARA.-Hear, Maitreya, the hymn which the 
Prachetasas; as they stood in the waters of the sea, 
sang, of old; to Govinda, their nature being identified 
with him:-

"We bow to him whose glory is the perpetual theme 
of every speech; him first, him last; the supreme lord 
of the boundless world; who is primeval light; who is 
without his like; indivisible and infinite; the origin of 
all existent things, movable or stationary. To that 

. supreme being who is one with time, whose first forms, 
though he be without form, are day ttnd evening and 
night, be adoration! Glory to him, the life of all living 
things, who is the same with the moon, the receptacle 
of ambrosia, drunk daily by the gods and progenitors; 
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to him who is one with the sun, the cause of heat and 
cold and rain, who dissipates the glooni, and illuminates 
the sky with his radiance; to him who is one with 
earth, all-pervading, and the asylum of smell and other 
objects of sense, supporting the whole world by its 
solidity! We adore that form of the deity Hari which 
is water, the womb of the world, the seed of all living 
beings. Glory to the mouth of the gods, the eater of 
the Havya; to the eater of the Kavya, the mouth of 
the progenitors; to Vishnn, who is identical with fire; 
to him who is one with air, the origin of ether, existing 
as the five vital airs in the body, causing constant vital 
action; to him who is identical with the atmosphere, 
pure, illimitable, shapeless, separating all creatures! 
Glory to Ki·ishila, who is Brahma in the form of sen­
sible objects; who is ever the direction of the faculties 
of sense! We offer salntation to that supreme Hari 
who is one with the senses, both subtile and substantial, 
the recipient of all impressions, the root of all know­
ledge; to the universal soul, who, as internal intellect, 
delivers the impressions, received by the senses, to soul; 
to him who has the properties of Praktiti; in whom, 
without end, rest all things; from whom all things pro­
ceed; and who is that into which all things resolve. 
We worship that Purushottoma, the god who is pure 
spirit, and who, without qualities, is ignorantly con­
sidered as endowed with qualities. We adore that 
supreme Brahma, the ultimate condition of Vishnu, 
unproductive, unborn, pnre, void of qualities, and free 
from accidents; who is neither high nor low, neither 
bulky nor minute, has neither shape, nor colour, nor 
shadow, nor substance, nor affection, nor body; who 
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'is neither ethereal nor susceptible of contact, sme]], or 
taste; who has neither eyes, nor ears, nor motion, nor 
speech, hor breath, nor mind, nor name, nor race, nor 
enjoyment, nor splendour; who is without cause, with­
out fear, without error, without fault, undecaying, 
immortal, free from passion, without sound, impercep­
tible, inactive, independent of place or time, detached 
from all investing properties; but (illusively) exercising 
irresistible might, and identified with all beings, de­
. pendent upon none. Glory to that nature of Vishim, 
which tongue cannot tell, nor has eye beheld I" 

Thus glorifying Vish6u, and intent in meditation on 
him, the Prachetasas passed ten thousand years of 
austerity in the vast ocean; on which, Hari, being 
pleased with them, appeared to them amidst the waters, 
of the complexion of the full-blown lotos-leaf. Behold­
ing him mounted on the king of birds, (Garutla), the 
Prachetasas bowed down their heads in devout hom­
age; when Vishim said to them: "Receive the boon 
you have desired; for I, the giver of good, am content 
with you, and am present." The Prachetasas replied 
to him with reverence, and told him that the call se of 
their devotions was the command of their father to 
effect the multiplication of mankind. The god, having, 
accordingly, granted to them the object of their prayers, 
disappeared; and they came up from the water. 
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CORRIGENDA, &c. 
P. VII., notes, l. 4. So runs the stanza in the Matsya Kurma a d 

other PUranas. The Mdrkanlleya- purdna, in its concl'uding ch~pt~r, 
has .t~e same, with the exception of ctllT: for ct1{:. The Vishnu­
purana, IlL, 6, 17, reads: 

m J{f~ cim 1fOCfiifUfllf 'if , 
lfcf~1't! CIil2f1t ci1{T~'iff~?f 'if l:JC{ 11 

For the second line, it lives at VI 8 2· 

ctm~?f ~ ~cnit ~?f' 1m , 
P. XXX., 11. 6 and 32. Read Bhumi KhaDlla 
P. XLII., I. 18. Read Vena. . 
P. XL V., notes, I. 4. Read editor's note in p. LV., infra . 
P. LVII., notes, I. 2. Read Venka{a. 
P. LXIII., I. 11. Read Swayaulbhti. 
P. LXVI., note, I. 2. For ~ ~~;f (?) read ~lIf. . 
P. LXXXVII .. , I: 2. "Durva~asa" is the reading of Professor Wilson's 

MS. But It IS ungrammatIcal. 
P. XCV., 11. 15 and 29. Read Satanipa. 
P CII., notes, I. 4. Read Cbrista Sanglta. 
P. CXXII., I. 2 ab infra. Read Maruts. 

P. 6. The Translator's note is here misnumbered. And the same is 
the case at pp. 19 and 34. 

P. ;2, notes, I. 2 ab infm. For p. 15 read p. 18. 
P. _5, I?-otes, I. 13. Professor Wilson must bave adopted the following 

readmg, that of a few MSS. which I have seen: 

m~f~~~itcfi. 
. Dr. Muir does the same, wbere be translates the stanza in wbich this 

hone Occurs. See Original Sanskrit Texts, Part IV., p. 3, first foot-note. 
P. 2;), notes, I. 16. Read~.· . 
P. 31, notes, I. 5. Read: . 

<iI'R~r1fif.TTt ~lfcrf~iI,.,~rifN: , 
P. 36, note, I. 9.. Cud worth's very words are: "When this world was 

made! a c~rtam sphere of flame or fire did first arise and encom ass 
the aIr whIch surrounds this eartb, (as a bark doth a tree)", &c. p 

But both the Greek and the English are inadequately quoted 
P. 4~, Editor's note. I ought to have added, that the comment'ator's 

Vl~W appr~aches more nearly that of the translator than my own. 
Ills rendeTlng, however, of 'iIJf~-which, in the Vedanta, is a 

stereotyp~ epithet of Br.ah~a - by ~cfiT~{Qg makes it doubtful, 
to my nund, whether hIS mterpretation is preferable to thnt which I 
have proposed. The commentary runs as follows: trf~~rr lHfil:J 
1:frr m~ , ~ifi ft ~~lff ~Tcr-r-fi 1ffl!f1f;r..tT~ mtrliT 
~f~'iW!lf~:' "f~ ~cfiH'f~ ~<r'SJ1.-f ~'IT­
~f~ rr.1il~~: , ~i'ff ~ ~ ~ ~rq crre-

----________ .-dJI~ _________ .. _______ _ 
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f'~: ~~T: lf1hf~mlfT: I ltT-nr16lf: ~ltffi~'ifT: 
1!16lf: ~ Cf~T~1!mcrct. I ~m ~l!'Jm:{\el~fl:Il{"(Ifl!'J: 
~~mct ~ 1fir ltTCf: I ('fm'Of "gf'i'f: I 'if i'f~, &c .. and 

lR:T~, &~., qnoted at p. 45. mlff 'ij Jtl!ifci f'CI'~T<iJnlf'if 'ij 
ffl~\f~: I ~m lt~1!fifir.nJ~'ir~~ l1\ftTiilif 
-aq:q,qi'f 1Ji'f ltTCf: I lf~ I f'if~~1ifl!'JCff<t~'q[~ ~1lr 
'l1f''\'f~if~ I Cfi' st ~: 1OCT~CI'1!~'\~~m'if: 1!~(il~ 
"1fTf~f~~Tlf~~Tt1:lltl!'J~ ~~ lfm i'fm 
~ ,fl:I ('fT¥1r~ ~~*"~~'ij~ llf'~iftfi'f I i'f1l ~~T~­
~~~it~ Cij!~ tl.!! (CtCl'''''if.fTf~~ f'CI't~ '(fi'f f''if'\~­
ltCl' I ~ CfT '~lfllnm, &c., quoted nt p. 45. i'ftfflt ~fi'f ~cili\il'if 
('fl1:1!mtT ~~ 'SWtatfltTIr ~~lffi'f I lfi'f ll.Clltm lI~ 
'Qq ~m: ~T ltCff'ii'f ilT"'I~qqf"t'ff~: I 

The passage thus annotated will be found translated in Original 
Sans"'''ri~ Texts, Part IV., p. 31, foot-no le. 

P. 56, I. 5_ Read Narali. 
P. 69, notes, I. 12. Read I-am-ness. 
P. 85, notes, 1. 6. Referring to this place, Professor Wilson has written: 

"M. Burnonf renders sastra, les 1!rieres [mentales] qui 8on~ C01mne la 
glaive; and, in a note in the V~8'!1l.1t Pllralla, 1 have translate!] the 
same expression of the Bhdgavata, 'the un ntterell incantation'. But 
it may be doubted if this is quite correct. The difference between 
sastra and stoma seems to be, that one is recited, whether audibly 
or inaudibly; the other, sung."· Translation of the Rig-veda, Vol. I., 
p. 22, note . 

. P. 86, notes, 1. 16. Read "'fln.r~:~1I0. L. 27. For CfT'flT read cnm. 
P. 110, notes, 1. 2 ab infra. The passage to which I refer is IV., 1,40 

and 42. At IlL, 24, 23 and 24, as Professor Wilson says, Arundhati 
is married to Vasishtha, and Santi, to Atharvan. 

P. 1 t 1, notes, 1. 4. Read Dharma's. 
P. 124, notes, I. 6 ab infra. Read ~~. 
P. 125, notes, 1. 3 ab infra. Read Vamacharins_ 
P. 135, notes, i. 3 ab infra. Read Cfcf.ff. 
P. 136, 1. 4. Read Sachi. 
P. 142, 1. 2. Read Maruts. Notes, 1. 6 ab infra. Read Savit{i. 
P. 152, notes, 1. 6 ab infra. What is really stated is, that Prana had 

two sons, Vedasiras and Kavi; and the latter was falher of Usanas. 
See Burnouf's Bhdgavata-purafta, Yol. 11., Preface, pp. VI-IX. 

P. 155, notes, 1. 13. Read Pnnya.. 
P. 164, notes, I. 4. Read Dh8.ialla.. 
l'. 170, notes, 1. 6. Read -ftl",qV(' 
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