








































































































































































































































































































































































































































































































324 VISHNU PURANA.

tested,”* and that “It is possible®. . that there may
have been an earlier class of Puranas, of which those
we now have are but the partial and adulterated re-
presentatives.” ¥ This opinion has been maintained by
Lieut. Col. Wilford and Mr. Bentley, and, in some
measure, countenanced by Mr. Colebrooke; but it still
remains unsupported by any proof whatever. Professor
Wilson argues thus: In the vocabulary of Amara Sithha,
written 56 B.C., it is said that a Purana is “a treatise
on five topics,” and, in several of the Puranas, it is,
further, explained what these five topics are: but not
one of the Puranas now extant conforms to that defi-
nition: therefore, the present Puranas cannot be the
works which were current, under that name, in the
time of Amara Simha. This conclusion is, further,
supported by his affirming only, but not proving, that
the present Puranas inculcate the doctrines of sects of
known modern origin, and that “circumstances are

sometimes mentioned, or alluded to, [in the Puranas],
or references to authorities are made, or legends are

narrated, or places are particularized, of which the

comparatively recent date is indisputable.”}

Such is the state of the question. On the first two

of these points I have, perhaps, already said more than

sufficient; and the only point, therefore, which re-

! This “it is possible” is singular; for much of Professor
Wilson’s reasoning depends on the fact, that the original Puranas
were current in the time of Amara Simha.

* Vol. 1., Preface, pp. XCVIII., XCIX.
4 Ibid., p VI
3 Ibid., p. XI.
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mains to be considered is, whether there is any in-
ternal evidence, contained in the Puranas now extant,
which proves that each and all of those works are
modern compilations. I cannot place so much reliance
on my own examination of the Purinas, as to affirm
that there is not; but no passages containing such
internal evidence have been yet produced; and, were
even passages bearing a modern appearance produced,
the dates of the circumstances mentioned in them
could not be determined. For the Puranas contain no
dates; and there exists not any biographical, to-
pographical, chronological, or historical work which
would afford the means of fixing the date when, in In-
dia, a place of pilgrimage first acquired sacredness,
when a temple was first erected, when a distinguished
character lived, when a king reigned,* or when an
ancient sect, philosophical or religious, was founded,
or when it became extinct. All the circumstances and
events mentioned in the Puranas, from which an in-
ference with respect to their date might be drawn, are
of precisely the same kind as the temples in Orissa,
from the mention of which, in the Brahma Purdna,
Professor Wilson infers the modern date of that work;
for it is not only necessary to prove that those temples
were built in modern times, but it must be, further,
proved that, previous to their erection, no temples
ever existed, in India, of the same names, and in the
same situations. In the quotation, also, from the
Kiirma Purdna,contained in my second letter,} is men-
tioned a Vdma Sdstra; and there is, at this day, a sect

* Vide supra, p. 313, note ». + Vide supra, pp. 286, 287.
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named Véma Yamdichérin; but, as the Purana gives
no description of the Vdma Sdstra, on what grounds
can it be reasonably supposed that this is, actually, the
same as the Tantras of the left-handed sect of the
Séktas? In all such cases, it is evident that coin-
cidence merely in name is no proof that the name
must necessarily apply to the modern temple or sect;
and, consequently, its applicability must be proved, be-
fore a mere name can be admitted as any proof that
the Puranas are modern compilations. It is equally
evident that, as the Purdnas contain no dates, and as
there are no books to refer to for an illustration of
their contents, so far is the recent date of any partic-
ular circumstance mentioned in them from being in-
disputable, that, on the contrary, every adaptation of
an occurrence or event, mentidned in the Puranas, to a
date must depend solely and entirely on conjecture.
No circumstances, therefore, are mentioned in the Pu-
rdnas, the precise or even approximate date of which
can be indisputably fixed, or even fixed at all; and it
must, hence, follow that those works do not contain
any internal evidence which proves their recent com-
position. *

Professor Wilson’s supposition, however, that the
Puranas have been remodelled by the Brahmans, rests
entirely on the further supposition, that circumstances
are mentioned, in those works, of which the compara-
tively recent date is indisputable. But I have examined
in vain the remarks contained in the Preface to the
T ranslatmn of the stlmu Purana, in order to ascertam

skrit. How, too, as regards their prophetxc parts?
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what the precise opinion is which Professor Wilson
means to express with respect to the genuineness and
antiquity of the Puranas, as now extant. He maintains
that the whole of the Bhdgavata was written by Bo-
padevaj;that the compilation of the Vdmana “may have
amused the leisure of some Brahman of Benares”; that
the Agni and Brahma Vaivarta have no claims to be
regarded as Puranas; and that the Linga “is more a
ritual than aPurana”:* and he, thus, gives approximate
dates to nine of the Puranas, the dates of the other
nine being nearer to, or remoter from, the earliest date
mentioned:
Markandeya . . . 9th or 10th century.

Linga ....... 9th or 10th
Vishru. . ..... 11th or 12th
Padma® .. .... 12th — 16th ”
Vardahe ... ... 12th »
Bhagavata . . . . 12th »
Brahma . .. ... 13th or 14th
Vamana . . .. .. 14th or 15th
Néradiya . . . . . 16th or 17tht

But, although Professor Wilson thus expressly ascribes
the original composition of two of the Puranas to two
individuals, and seems to intimate that several of the
other Puranas were composed in the same manner, he

! Professor Wilson remarks that the different portions of this
Puréna “are, in all probability, as many different works™; and the
above dates, therefore, apply to different portions of the whole
work.

* Vol L., Preface, pp. L., LXXVI LX., LXVII, LXIX.
+ Ib1d,pp LVIIL, LXX,, CXI., XXXIV,, LXXI,, LI XXIX., LXXVI.,
LIIL
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yet seems to suppose that the groundwork of the pre-
sent Puranas was the eighteen ancient Puranas; for he
speaks of “the strong internal evidence, which all of
them afford, of the intermixture of unauthorized and
comparatively modern ingredients.”* He even re-
marks that “the identity of the legends in many of
them [the Puranas], and, still more, the identity of the
words,—for, in several of them, long passages are, lite-
rally, the same,t—is a sufficient proof that.....
they must be copied either from some other similar
work, or from a common and prior original.”t To argue
against such inconsistencies and contradictions is quite
out of the question; but it is evident that, if the com-
position and compilation of the present Puranas by
eighteen different persons occupied eight centuries,
those works could not also have been remodelled by
the Brahmans, for sectarian purposes; and that, if
their groundwork was the ancient Puranas, not one of
them could be the original composition of a modern
writer; and that, if such was not their groundwork, it
is utterly incredible that eighteen different persons,
living at long intervals of time from each other, and
while the Muhammadans were extending their domin-
ions over the greatest part of India, should produce
eighteen works in which the legends are identical, and
long passages are, literally, the same. The supposition,
also, that an aggregate of 1.600.000 lines, spread over
an extent of a million of square miles, should have
been remodelled, whether by the Brahmans or any

¥ Vol. L, Preface, p. XCIX. -
+ This is, I believe, greatly an overstatement. It is a rare thing, at
least in my experience, to find even a single couplet precisely the same

in any two Purdnas, See Vol.I, p. 57, note ». } Vol.I, Preface, p. VI
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other persons, on one uniform plan, seems to be an
absolute impossibility; and the motive assigned for
such remodelling,—sectarial imposture,—is at once dis-
proved by the simple facts, that not one of the Pu-
ranas inculcates sectarian doctrines, and that the ez-
clusive worshippers of Vishnu, or of Siva, or of any

other deity, have always formed, in India, but a small

portion of the whole population.

There is, however, a difficulty which embarrasses
the decision of this question; for, not only in several
of the Puranas are the names of all the eighteen speci-

~ fied, but, in most of them, the narrator is requested to

repeat the Purana about to be related, expressly by
name. Professor Wilson, therefore, correctly remarks
that “the identity of the legends in many of them [the
Puranas], and, still more, the identity of the words,—for,
in several of them, long passages are, literally, the same,
—is a sufficient proof that,in all such cases, they must be
copied either from some other similar work, or from
a common and prior original.” The internal evidence,
however, of the Purdnas fully proves that they have
not been copied from each other; and this identity,
therefore, must have been derived from one common
original. But there is nothing improbable in supposing
that, previous to the Puranas being committed to
writing in their present state, four or five centuries
prior to the Christian era, numerous legends and tra-
ditions relating to the modes of worship and the doc-
trines of the Hindu religion had, in remote times, been
formed, preserved, and transmitted by oral communi-
cation only.' When, therefore, eighteen different per-

' Such is the manner in which instruction is communicated
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sons, in different parts of India, collected together
those legends and traditions, and committed them to
writing, the greatest similarity would, necessarily, exist
in the eighteen works, and the same legend and traai-
tion would often be selected for insertion, and, conse-
quently, often expressed in the same, or nearly the same,
words. The existence, therefore, of “a common and
prior original”, so far from being an argument against
the genuineness and antiquity of the present Puranas,
should, on the contrary, be considered as a decisive
proof that those works are, essentially, in the same
state as that in which they were first committed to
writing. Because, in their present state, each of the
Purdnas is a collection of legends, traditions, and
rituals, and not a work systematically written; and it
must, hence, be evident that such collections could have
been made only at a time when such traditionary lore
was fresh in the memory of the Brahmans. The pre-
sent state, therefore, of the Purdnas now extant, in
which the most important legends, and even the origin
of the deities, are related in a discordant manner,—
though not in such a manner as in the least affects the
perfect homogeneity of the Hindu religion, —is, alone,
a strong proof that those works have undergone no

amongst the Brahmans, even at this day; and it is an immemo-
rial tradition, that the Puranas were thus transmitted. In the
Vishiu Purdra, for instance, Pardsara thus replies to Maitreya:
“Now truly all that was told me formerly by Vasishtha, and by
the wise Pulastya® . ... “I will relate to you the whole, even
all you have asked.’”*

* Vol. L, p. 11,
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alteration since they were first committed to writing;
for, as those discordancies have been allowed to re-
main, it is most probable that religious scruples have
prevented the Brahmans from subsequently giving uni-
formity to their religious system.

But, to the supposition, that the present Puranas
are modern compilations, written between the eighth
and seventeenth centuries, the existence of “a common
and prior original” becomes an insuperable objection;
for it is highly improbable that such legends and tra-
ditions as are contained in the Puranas were then cur-
rent; and, even admitting that they were, it is quite
incredible that, in the disturbed state of India, and de-
cay of Sanskrit learning, during that period, eighteen
different persons should produce eighteen works in
which not only the legends are identical, but long pas-
sages literally the same. It may, however, be said
that the eighteen ancient Purénas were then extant,
or, at least, that fragments of them were still pre-
served. 1 shall not here repeat what I have already
said respecting the incredibility of the suppositions
that the Brahmans have suppressed the ancient Pura-
nas, and substituted, in their place, the works now
bearing that name, or that the Brahmans of all India
have received, in the place of the ancient Purénas, the
acknowledged works of eighteen obscure individuals.
On this point, also, it is impossible to ascertain what
the opinion of Professor Wilson is: for, in one part of
that Preface, he appears to admit, distinctly, that each
of the ancient Puranas was extant until it was super-
seded by the present Puréna; but, in other parts, he
has argued at length, to prove that the present Pura-
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nas cannot be the same works which were current in
the time of Amara Sithha. Since, therefore, Professor
Wilson has, thus, adopted ‘two contradictory supposi-
tions, in order to account for what he supposes to be
the spuriousness of the present Purénas, it must be
evident that he has completely failed in proving that
the present Purinas are not genuine. But the levity
and irreflection with which Professor Wilson has de-
cided against the genuineness and antiquity of those
works will be best judged of from these remarks:
“No weight can be attached to the specification of the
eighteen names; for they are, always, complete: each
Purana enumerates all. Which is the last? Which had
the opportunity of naming its seventeen predecessors,
and adding itself? The argument proves too much.
There can be little doubt that the list has been in-
serted, upon the authority of tradition, either by some
improving transcriber, or by the compiler of a work
more recent than the eighteen genuine Puranas.”'*
Professor Wilson extends the compilation of the present

! Professor Wilson observes that the objection to the modern
composition of the S7¢ Bhdgavata is rebutted by there being an-
other Purana to which the name applies,—the Devt Bhdgavata.
But all his remarks on this point are entirely misplaced and un-
necessary; because the mere perusal of the Devi Bhdgavata + will
at once show that it is, decidedly and avowedly, a Tantrika work:
for, in the 26th chapter of the 3rd skandha, is contained a de-
scription of the Kumdri-pijd, or worship of the virgin. I possess
a copy of this work, in twelve skandhas, which appears to be
complete.

What, also, does Professor Wilson here mean by genuine Pu-
ranas? He denies that the Purdnas current in the time of Amara

t Ibid., p. LXXXVIIL, note .

"% Vol. 1., Preface, p. XLV.
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Purénas over eight centuries; and, therefore, in order
to get rid of the objection to this supposition, which
results from each Purdna containing the names of all
the eighteen, he thinks it quite sufficient to observe
that this specification has been inserted by some im-
proving transcriber,—he must mean, of course, after

the last of the present Puranas was written, that is, .

after the seventeenth century. Thus, supposition is
supported by supposition; and, thus, all Professor Wil-
son’s reasoning, to prove that the present Purdnas are
modern compilations, depends entirely on gratuitous
assumptions and groundless assertions.

Whether, however, complete works, bearing the same
names, existed previous to the present Puranas being
committed to writing, is a question which admits not
of decision. That the names of all the eighteen Pura-
nas were previously known seems unquestionable;* and
it would, therefore, appear most probable that these
names had belonged to works which had preceded the
present Purdnas. But the internal evidence of the pre-
sent Puranas proves that they are, rather, collections
of legends, traditions, and rituals, than works syste-
matically written; for they are entirely deficient in
arrangement, and the subjects treated of in them have

Simha are now extant; but he has not attempted to explain how
long it was that they continued current after that time, nor the
time and manner in which they subsequently became extinct; and
yet, in discussing a point relating to the present Purinas, he
seems to speak of them as if they were the genuine Purinas.
To elicit, therefore, either meaning or consistency out of such
remarks is, evidently, quite impossible.

* What i»‘-;)df}.sﬁth;x'e of this assertion?
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no further connexion with each.other than that they
all contribute to inculcate and illustrate some of the
tenets and doctrines of the Hindu religion. It is pos-
sible, however, that more ancient Puranas may have
existed, which, from various circumstances during their
transmission by oral communication only, were no
. longer in a complete state, when the present Purdnas
were committed to writing; and that such fragments
of them as were at that time preserved have been in-
corporated in the present Puranas, to which, also, the
names of the ancient works have been given. But the
decision of this question is of no importance; because
it is proved that works bearing the names of the Pu-
réhas were current in India in the century prior to the
Christian era;* and there is not the slightest reason
for supposing that those works have not been pre-
served until the present day, in the same manner as
other Sanskrit manuscripts of the same period have
been preserved. From the notices, also, which occur
in Greek writers, it appears highly probable that the
very same system of religion which is described in
the Puranas prevailed in India at the time of Alexan-
der’s invasion; and it may, therefore, be justly con-
cluded that the Puranas had received their present
form+ four or five centuries prior to the Christian era.
Even Professor Wilson remarks: “But the same in-
ternal testimony furnishes proof, equally decisive, of
the anterior existence of ancient materials; and it is,
therefore, as idle as it is irrational, to dispute the an-
tiquity or authenticity of the greater portion of the
contents of the Puranas, in the face of abundant posi-

. This.ha:never been p;;v;ed. + As to their predictions and all?
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tive and circumstantial evidence of the prevalence of
the doctrines which they teach, the currency of the
legends which they narrate, and the integrity of the
institutions which they describe, at least three cen-
turies before the Christian era.”* But it must be evi-
dent that these remarks are totally irreconcileable with
what. Professor Wilson elsewhere observes: “At the
same time, they [the Puranas,] may be acquitted of
subservience to any but sectarial imposture. They
were pious frauds for temporary purposes.” {

It, hence, clearly appears that, in contending for the
modern compilation of the present Puranas, Professor
Wilson was influenced by a preconceived opinion, the
erroneousness of which he would not admit; but that,
in thus forcibly maintaining the antiquity of the greater
portion of the contents of those works, he was irre-
sistibly compelled to yield to the convincing proof,
which their internal evidence presents, of the genuine-
ness and antiquity of the Purédnas, as now extant.
I have, also, sufficiently shown, in these letters, that
the present Puranas do neither inculcate sectarian doc-
trines nor indicate, in any manner, that they are an
intermixture of ancient and modern ingredients; but
that, on the contrary, they exhibit, throughout an ag-
gregate of 1.600.000 lines, the utmost uniformity in
the general description of legends, traditions, modes
of worship, and doctrines.; It must, consequently, be
most reasonable to conclude that the Puranas now
extant received their present form four or five cen-
turies prior to the Christian era, and that, since then,

* Vol. I, Preface, p. XCIX. + Ibid, p. XL o
+ One is at a loss to see where all this has been shown.
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they have undergone no alteration whatever; rather
than that they are works which, for the purpose of
sectarial imposture, either have been remodelled by
the Brahmans since the Christian era, or which have
been written by eighteen obscure individuals, between
the eighth and seventeenth centuries.
Bombay, 30th October, 1840.
’ Vans KeNNEDY.

Sir: As the eighteen Puranas are, undoubtedly, the
only source from which a knowledge of the mythology
and popular religion of the Hindus can be derived, it
becomes of importance to determine whether those
works are ancient compositions, or mere modern com-
pilations; and I trust, in consequence, that you will
have no objection to my offering a few further remarks
on this subject, previous to closing its discussion. In
my last letter, however, 1 observed that the Puranas
contain no dates, and that there is no biographical,
topographical, geographical, or historical work Wh'l(?h
would afford the means of fixing the date when, in
India, a place of pilgrimage first acquired sacrednegs,
when a temple was first erected, when a king or (.ils-
tinguished personage lived,* or when a phi.losophlcal
or religious sect was founded, or when 1t became
extinct. It would, hence, seem that, as the date of the
circumstances mentioned in the Puranas cannot be de-
termined, the question whether they are ancient or

T Vide supr:z, p. 315, note =.
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modern cannot be decided; as all opinions respecting
the period when they may have been written must
depend, principally, if not entirely, on conjecture. But
the internal evidence of those works affords the strong-
est proof that they cannot be modern compilations;
for the legends, and descriptions of scenery, and of
men and manners, contained in them, bear such an
unquestionable impression of antiquity, and such a
dissimilarity to all that is known of India since the era
of Vikramaditya (B. C. 56),* that they irresistibly lead
to the conclusion that the Purdnas must have been
written at some remote period. When, therefore, the

Professor of Sanskrit in the University of Oxford

published his opinion, that the works now bearing that
name were compiled between the eighth and seven-
teenth centuries, it might have been expected that he
would have supported so startling a statement by the
clearest and most conclusive arguments and authorities.
But he has, on the contrary,—as I have, perhaps suffi-
ciently shown,—formed that opinion from an imperfect
examination of the Puranas, and maintained it solely
by having recourse to gratuitous assumptions and
groundless assertions.

The whole, indeed, of the remarks contained in the
Preface to the Translation of the Vishiu Purdna ap-
pear to have been written for the purpose of demon-
strating that, “of the present popular forms of the
Hindu religion, none assumed their actual state earlier
than the time of Sankara Acharya, the great Saiva

* In p. 312, supra, Colonel Kennedy pronounces that “The history
of India during the centuries immediately preceding and following the
Christian era is almost unknown.” Also see p. 293, supra.

Y. 22
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reformer, who, flourished, in all likelihood, in the eighth
or ninth century. Of the Vaishnava teachers, Rém?ft-
nuja dates in the twelfth century; Madhwécharya, mn
the thirteenth; and Vallabha, in the sixteenth; and the
Purdfias seem to have accompanied, or followed, their
innovations; being obviously intended to advocate the
doctrines they taught.”* A still more erroneous
opinion was published by Professor Wilson, twelve.
years before, in his “Sketch of the Religious Sects.of
the Hindus,” in which he has observed: “To the in-
ternal incongruities of the system, which did not affect
its integral existence, others were, in time, superadded,
that threatened to dissolve or destroy the whole. Of
this nature was the exclusive adoration of the old
deities, or of new forms of them; and even, it may be
presumed, the introduction of new divinities. II.l all
these respects, the Purénas and Tantras were especially
instrumental; and they not only taught their followers
to assert the unapproachable superiority of th.e gods
they worshipped, but inspired them with feellr.lgs of
animosity towards those who presumed to d1§pute
that supremacy. In this conflict, the worship of
Brahma has disappeared, as well as, ,indeed, that o.f
the whole pantheon, except Vishnu, Siva, and Sakfi,
or their modifications. With respect to the two former,
in fact, the representatives have borne away the Palm
from the prototypes; and Ktishna, Rama, or .the Linga,
are almost the only forms under which Vishhu and
Siva are now adored in most parts of ¥ India.”$ In

* Vol. I, Preface, p. XVL '
+ Colonel Kennedy here omitted the very important words “most parts of”.
+ Professor Wilson’s collected Works, Vol. I, pp. 3—5.
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this Sketch, however, Professor Wilson at the same
time observes that “the worshippers of Vishhu, Siva,
and Sakti, who are the objects of the following de-
scription, are not to be confounded with the orthodox
adorers of those divinities.”* And yet he also states
that the present state of the Hindu faith is of, com-
paratively, very recent origin.'

It would, hence, appear that Professor Wilson has
formed his opinion of the Hindu religion from the
exception, and not from the rule, and that he has given
an importance to the sects that have originated amongst
upwards of a hundred and thirty millions of people,
to which they are not entitled. For it would, no doubt,
be considered as a strange mode of judging of the
established religion of England, were an opinion to be
formed of it from the sects which prevail there: but
such seems to have been the manner in which Pro-
fessor Wilson has contemplated the Hindu religion;
and it is too evident that it is in support of this erro-
neous view of the subject that he has ascribed to the
Purénas a modern origin, and contents which they do
not contain. But I am certain that not a single Purana
iuculcates the exclusive worship of a particular deity,
and that not a passage which is genuine can be found,
in any Puréna,} which would inspire the followers of

! This Sketch is contained in Vols. XVI. and XVIIL of the
Asiatic Researches. 1 refer, throughout this letter, to the part
contained in Vol. XVIL.

* Professor Wilson's collected Works, Vol. L., p. 30. + Ibid., p. 12.
1 In p. 347, infra, Colonel Kennedy asserts, however, that “there are
no means of distinguishing those parts of them [the Purdsias,] which

22*
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one deity with feelings of animosity towards those
who presumed to dispute its supremacy.’ So far, in-
deed, is this from being the case, that every sect—as Pro-
fessor Wilson himself admits,—has found it necessary
to compose works for the purpose of teaching and sup-
porting its peculiar tenets; which circumstance, alone,
is sufficient to prove that the Purdfias were not ad-
apted for the promotion of such an object, and, conse-
quently, that those works could not have been written
in subservience to sectarial imposture, as Professor
Wilson supposes. 4

It is also undeniable that the great mass of the
Hindus are Smértas, though all who are so do not
adopt this name;® that is, they consider both Vishfu

! In the Sketch referred to, Professor Wilson has quoted
several Sanskrit authorities, which, if genuine, would disprove
this statement: but he has specified neither the book nor the
chapter of the Purdrias from which they are said to be taken;
and it would appear that he had not, himself, verified them.
Not being able, therefore, to ascertain this point, I must con-
sider* these quotations to be spurious; for they are at complete
variance with numerous passages that occur in the Purdsas,
which expressly inculcate that Vishnu and Siva ought, both, to
be worshipped.

2 The Brahmans of the Deccan, for instance, and of Gujerat,
call themselves Saivas; but they are, in reality, Smértas, as they
do not reject the worship of Vishniu, though they consider it of
less importance than that of Siva. The same is the case with
many of the Brahmans in other parts of India, who call them-
selves Vaishriavas, but consider Siva as entitled to adoration.
This, however, is in strict conformity to the Puranas, in which

are thought to be ancient and genuine from those which are thought
to be modern and spurious.”
*+ Most venturesomely.

B R 1
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and Siva to be entitled to adoration, but some of them
identify either Vishnu or Siva with the Supreme
Being, —an opinion which is clearly inculcated in
several of the Puranas. But, though, in some of those
works, Vishfiu is represented to be, in some degree,
inferior to Siva, still the latter is frequently intro-
duced, in the Saiva Purafas, as enjoining the neces-
sity of worshipping Vishnu, and explaining the mys-
terious nature of his incarnations; and, in the same
manner, though, in the Vaishnava Purénas, the su-
premacy is ascribed to Vishnu, still the fullest justice
is done to the divinity of Siva. The exclusive votary
of Vishnu, on the contrary, refuses all adoration to
Siva; and, in the same manner, the exclusive votary of
Siva denies Vishnu to be a proper object of worship;
and such votaries, therefore, of these deities are, with
reference to the population, by no means numerous
in India. It is equally unquestionable that the sub-
stitution of the Linga for the image of Siva occasioned
no alteration in the worship of that god; for, in the
ritual prescribed for the worship of the Linga, as con-
tained in the Linga Purdna, it 1s said: “Having hathed
in the prescribed manner, enter the place of worship;
and, having performed three suppressions of the breath,
meditate on that god (Siva,) who has three eyes, five
heads, ten arms, and is of the colour of pure crystal,
arrayed in costly garments, and adorned with all kinds
of ornaments. Thus, having fixed in thy mind the real
form of Mahe§wara, proceed to worship him with the
proper hymns and prayers.” The Linga, therefore, is

the terms Vaishhava and Saiva denote the preferential, but mnot
the exclusive, worshipper of either Vishriu or Siva.

BB ALy
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worshipped by all Saivas and Smértas; for it is, in fact,
the only type under which Siva has been adored from
remote times. The worship, also, of Rdma is scarcely
*known in India;* and Professor Wilson is, certainly, in-
correct in stating that the worship of Béla Gopéla,
the infant Kfishna, is very widely diffused amongst
all ranks of Indian society; for the votaries of Krishna
are by no means numerous, and are to be found only
in Bengal," and in some parts of Hindostan proper.
Much of the reasoning, however, adduced in the
Preface to the Translation of the Vishnu Purdna, to
prove the modern compilation of the Puranas, is
founded on the supposition that the date of the Pu-
ranas in which Kfishna is mentioned—particularly the
Brahma Vaivarta,—must be subsequent to the estab-
lishment of the sect of “the worshippers of the juve-
nile Krishna and Radh4, a form of belief of known
modern origin.”t But, in that Preface, Professor Wil-
son gives it, as his opinion, that the Mahé&bharata “is,
evidently, the great fountain from which most, if not
all, of the Puranas have drawn;”{ and, in the Sketch
above referred to,§ he remarks: “The worship of
Krishna, as one with Vishnu and the universe, dates,

! Mr. Ward remarks: ¢“Six parts out of ten of the whole
Hindu population of Bengal are supposed to be disciples of this
god. The far greater part of these, however, are of the lower
orders; and but few of them Brahmans.” Vol. I, p. 200.

* If Colonel Kennedy’s information had been coextensive with any-
thing approaching the whole of India, he would never have hazarded this
remark.

+ Vol. L, Preface, p. LXVI. t Ibid., p. XCII.

§ Professor Wilson’s collected Works, Vol, L., p. 121.
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evidently, from the Mahabharata.” According to this
statément, therefore, it is evident that, as the worship
of Kfishna dates from that poem, and as its composition
preceded that of the Puranas, the date of none of those
works can in the least depend on the time when the
sects of Vallabha and Chaitanya originated, —unless,
indeed, Professor Wilson supposes that the Mahdbhd-
rata was not written until after the year 1520, A.D.
In that Sketch, also, Professor Wilson has observed:
“The worship of Kfishna, as one with Vishnu and the
universe, dates, evidently, from the Mahabharata; and
his more juvenile forms [actions?] are brought pre-
eminently to notice in the account of his infancy con-
tained in the Bhigavata: but neither of these works
discriminates him from Vishnu; nor do they recom-
mend his infantine and adolescent state to particular
veneration.” And, further: “In this description of
creation, however, the deity [Krishna,] is still spoken
of as a young man; and the Puridna [the Brahma
Vaivarta], therefore, affords only indirect authority,
in the marvels it narrates of his infancy, for the wor-
ship of the child.”* These remarks are quite correct,
as far as relates to the veneration of Krishna; for I
have shown, in my former letters, that in not one of
the Puranas is the worship of Krishna, either as a
child or a young man, inculcated, or even indicated.
It is, hence, evident that, although the accounts of
Kfishna’s boyhood, which are contained in several of
the Puradnas, may have suggested to Vallabha and
Chaitanya the design of establishing the worship of
Ktishna, still those Purdnas could not have been written
* Professor Wllsons collected Works, Vol. I., p. 121 and p. 124,
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for the purpose of promoting a form of belief which is
not even mentioned in them.

Professor Wilson, at the same time, extends the pre-
valence of this worship, by identifying the infant
Kiishna with “the juvenile master of the universe, Ja-
gannitha”;* and yet he fixes the date when the temple
of Jagannitha was erected, in A. D. 1198,% and that
when Vallabha lived, in about A.D. 1520.:! The wor-
ship, therefore, of Jagannitha cannot be the same as
that of Kfishna established by Vallabha; and, in fact,
there is not the slightest resemblance between them:
because Jagannatha is worshipped as an incarnate
form, or, rather, as a type, of Vishnu, by all Hindus;
and, on the contrary, the worship of Krishna is not
generally practised, and prevails only in particular
parts of India. The legend, also, relating to Jagannatha
has no further reference to Krishna than the name;
for it is said, in it, that the temple of Purushottama
was erected by a king named Indradyumna, a fervent
votary of Vishnu, who being much distressed for the
want of a proper image to place in it, Vishnu appeared
to him, in a dream, and informed him that, the next
morning, he would find, in the sea, a sacred tree from
which the image was to be made. In the Brahma Pu-
rana, it is, further, said that, when the king had, ac-
cordingly, found the tree, and brought it on shore,
Vishniu and Viswakarman (the artificer of the gods) ap-
peared to him, and that Vishnu directed the latter to
form from the tree the images of Kfishna, his brother
- Balabhadra, and sister Subadhra, which command

* Vol. L., Preface, p. XXII. + Vide supra, p. 312.
1 Professor Wilson’s ¢ollected Works, Vol. UL, p. 120.
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Viswakarman immediately executed. Although, there-
fore, the images worshipped at Jagannatha bear these
names, the adoration is, in reality, addressed to Vishnu,
as the lord of the universe; and, consequently, in the
ritual prescribed for it, there is no mention whatever
of “the infant Kfishna, Govinda, Bala Gopala, the so-
journer in Vfinddvana, the companion of the cowherds
and milkmaids, the lover of Radha.”*

Professor Wilson also seems not to have taken into
consideration that the ten avatdras of Vishinu are an
essential part of the Hindu religion; as it appears to
be sufficiently ascertained that they are alluded to in
the Vedas,+ and it is certain that the son of Devaki,
or Kfishna, is mentioned in at least two of the Upa-
nishads—the Chhdndogya and Ndrdyarnia. The venera-
tion, therefore, of Krishria, as an incarnate form of
Vishniu, which is all that is prescribed in the Purinas,
must be of as remote a date as the most ancient known
state of the Hindu religion;i and the mention, conse-
quently, of Kfishna, in any of the Puranas, as an ava-
tara of Vishnu, but not as a peculiar object of wor-
ship,—in which character he is never described in those
‘works, § —can - afford no grounds for supposing that
the present Purédnas are modern and sectarian compi-
lations. Before, therefore, Professor Wilson identified
that veneration with the worship of Kfishna established

* Vol. I, Preface, p. XXII
+ The knowledge of this allusion seems to be the peculiar property
of Colonel Kennedy.
1 That is to say, as old as the mantras of the Rigveda!
§ For disproof of this assertion, see Book V of this Work, passim.
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comparatively recent date of the Puranas, as now
extant, he should have produced, from those works,
some passages which either expressly or virtually in-
culcate that worship; but he himself acknowledges,
as I have before observed, that no such passages exist,
and thus admits that this objection to the genuineness
and antiquity of the Purénas rests, solely and entirely,
on inferences drawn from suppositions imagined by
himself, but which are supported by neither probability
nor by any authority whatever.

It is, hence, evident that, in presenting the sects
which exist in India as a correct representation of the
actual condition of the Hindu religion, and in main-
taining that the present state of the Hindu faith “is of,
comparatively, very recent origin,”* Professor Wilson
has taken a most erroneous view of the subject. For
the great mass of the Hindus adhere to that religious
system which has prevailed in India from the remotest
times, and which, alone, is inculcated in the eighteen
Puranas. Even Professor Wilson himself has observed
that “the origin and development of their doctrines,
traditions, and Institutions [of which that system is
composed,] were not the work of a day; and the
testimony that establishes their existence three cen-
turies before Christianity carries it back to a much
more remote antiquity, to an antiquity that is, proba-
bly, not surpassed by any of the prevailing fictions, in-
stitutions, or beliefs of the ancient world.” As, how-
ever, it is only from the Purinas that a complete
. knowledge of those traditions and doctrines can be

* Professor Wilson’s collected Works, Vol. L., p. 12,
+ Vol 1., Preface, p. XCIX,

APPENDIX. 347

derived, it is obvious that there are either no grounds
for ascribing to them a remote antiquity, of that it
must be admitted that the Puranas are ancient com-
positions, and not modern compilations written by
eighteen obscure individuals between the eighth and
seventeenth centuries: because there are no other
works with which the legends, and descriptions of
scenery, men, and manners, and of rites, ceremonies,
and modes of worship, contained in the Puranas, might
be compared, in order to ascertain whether they are
of ancient or of modern date. And the supposing,
consequently, with Professor Wilson, that the Puranas
are an intermixture of ancient and modern ingredients,
can be of no avail; for there are no means of dis-
tinguishing those parts of them which are thought to
be ancient and genuine from those which are thought
to be modern and spurious. But the internal evidence
of the Purdnas proves that those works did not ac-

company, or follow, the innovations introduced into

the Hindu religion by Sankara Acharya, Raménuja,
Madhwacharya, and Vallabha; and that they are not
intended to advocate the doctrines taught by those
sectaries. For not one of their sects is mentioned, or
alluded to, in the Puranas, in which works the only
deities who are represented to be objects of worship
are Vishnu, Siva, Devi, Ganesa, and Strya; and the
worshippers of these deities are, indisputably, held to
be the five orthodox divisions of the Hindus. Professor
Wilson’s supposition, therefore, that the Puranas were

-written in subservience to sectarial imposture, being,

thus, disproved, it follows that the whole of his rea-
soning, to prove their modern date, founded on their
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“exhibiting a sectarial fervour and exclusiveness,”*
is totally futile and fallacious.

The Puranas, consequently, do not contain—as Pro-
fessor Wilson states,—the doctrines of sects of known
modern origin; as, besides the sects just referred to,
he only particularizes, in the Preface to the Translation
of the Vishiu Purdria, the Saktas and Jainas as being
mentioned in the Purdnas. But, in my former letters,
I have sufficiently shown that the tenets and practices
of the Séktas are so completely at variance with every
principle of the Hindu religion, that it is impossible
that they could be noticed in books which the Hindus
hold to be sacred. I also pointed out, in my last letter,
that the term Arhata did not—as Professor Wilson as-
sumed,—indicate either Jina or the Jainas; but I stated,
erroneously, that it applied, in the passage which I
quoted, to Buddha.; On subsequently comparing, how-
ever, the eighteenth chapter of Book I1I. of the Transla-
tion of the Vishiiu Purdna with the original,I found that
the one did not agree with the other; for the terms
“Bauddhas” and “Jainas”, which are introduced into the
Translation and the notes to it,do not occur in the origi-

! This mistake was occasioned by my trusting to the Transla-
tion, in which it is said: “These Daityas were induced, by the
arch-deceiver, to deviate from their religious duties (and become
Bauddhas).”

* Vol. L, Preface, p. V.

+ Vide supra, pp. 322, 323.

! The whole truth is, that the Colonel not only criticized Professor
Wilson's rendering without reference to the original, but that he inter-
polated it without acknowledgement, in foisting in the word *“Buddha”,
so distinguished, typographically, that it seems to be quoted. The ex-
cuse offered in note 1, above, is very feeble.
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nal. It is, therefore, singular that Professor Wilson
should have made such a translation as this: “The de-
lusions of the false teacher paused not with the conver-
sion of the Daityas to theJaina and Bauddha heresies;”*
and that he should have remarked, in a note: “We have,
therefore, the Bauddhas noticed as a distinct sect:”
because the original is, simply: “O Maitreya, after
Mdydmoha, the great decelver, had deluded the Daityas
by various heretical doctrines, they relinquished the
excellent faith inculcated by the Veda and Smfiti.”!
It even appears, from the whole of this legend, that it
does not apply to Vishfin’s appearance as Buddha, but
to some other occurrence, which is not mentioned in
any other Purana than the Vishiu;t for it thus com-
mences, according to the translation:! “There was,
formerly, a battle between the gods and demons, for
the period .of a divine year, in which the gods were
defeated by the demons under the command of Hrada.”
But the only dissemination of heretical doctrines,
through the instrumentality of Vishfiu, which is men-
tioned in any other Purana, is that in the city of the
Tripura Asuras and that in K4$f; to neither of which
this legend applies; as it is said, in it, that Miy4moha,
the name of the illusory being emitted from Vishnu’s
body, “having proceeded (to earth), beheld the Daityas,

' 739 amgH STy rga g |
T ANUTEEAFL AT HER |
Ru=igaTaTE wmmﬁ’rs fmﬁs@m [

* Vol IIL., p. 211. Colonel Kennedy quotes on]y a pmtlon of the
sentence corresponding to his own translation given just below.

+ For refutation of this, vide infra, p. 378, note +.

1 Vol. IIL, p. 201.
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engaged in ascetic penances, upon the banks of the
Narmadé river.”* Professor Wilson, therefore, has
given to this chapter an interpretation not a\J:thOI:izefl
by. the original, in which nothing occurs which indi-
cates that the composer of this Purana intended to
describe either Buddha or Jina, under this illusory
form, or to adopt, or allude to, their doctrines, in the
words spoken by it.t

I have adverted to this refnarkable deviation from
the faithful manner in which translations should always
be made,! because the purport of this legend clearly
shows that the terms “Jainas” and “Bauddhas” cannot
be contained in any manuseript of the Vishiu Purdia.
But Professor Wilson may have supposed that the
term Arhata denoted the Jainas, and may have under-
stood, from the words budhyadhwam and budhyate,§
that they applied to the Buddhists; and to this i:,hfare
could be no objection, had he expressed his opinion
in a note, and not introduced into the text, the- title
of the chapter, and the index, the term “Jainas” and
«Bauddhas”. As, also, the illusory form addressed

* Vol. IIL, p. 207.
+ On the :zontrzu-y, it is beyond doubt that both Jina and Buddha, by

implication, are represented as forms of Mayamoha. First, in the Vishmf-
purdiia, we have mention of the establishment of the Arhatas by'thls
«Deluder by illusion”, who then metamorphoses himself, and estthshes
a sect by which the Bauddha is, unmistakeably, intended. The Arhatas
must be either Jainas or Bauddhas; and the Chapter referr'eq to shows
that they were, unquestionably, the former. But I have anticipated Pro-
fessor Wilson's Reply. -

+ The Colonel, practically, was scartcel*y so austerely punctilious as
his principles. Vide supra, p- 348, note 3.

§p0n the gross error here accepted, vide infra, p. 362, note 1, and
p. 31717, note :.
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only the same Daityas,* it is evident that he could not
have induced them to adopt the doctrines of both Jina
and Buddha; and Professor Wilson, therefore, should
have selected either the one or the other as being the
false teacher here intended. But it is undeniable that
Jina or the Jainas are not mentioned, in the Purdnas,
under these names; and there is no reason, as L have
before shown, for supposing that they are denoted by
the term Arhata;! as no conclusion can be justly drawn
from an isolated word which occurs in the Puraias,
unaccompanied by any explanation of its intent and
meaning. It will, hence, appear that this legend cannot
apply to the Jainas: nor can it apply to Buddha; for
he, according to the Vaishhava Puranus, was not an
illusory form emitted from the body of Vishnu, but an
actual incarnation of Vishau,§ born in Kikata.| When,
therefore, Professor Wilson has so misunderstood and
misinterpreted a passage in a Purdna which he has
himself translated, it must be evident that no reliance
can be placed on the correctness of the opinions which
he expresses with respect to the age, and the scope
and tendency, of the eighteen Puranas. He has, how-
ever, intimated that he intends laying before the Royal
Asiatic Society analyses of all the Puranas, similar to
the one of the Brakma Purdnha, published in No. 1X.
of the Jowrnal of that Society. But it is obvious that

* Not those already perverted, but “others of the same family”. See
Vol. IIL, p. 210.

+ For Paurdfik mention of the Jina-dharma, oxr “ religion of Jina”, see
Vol. IV., p. 43, note 1.

* Who are the Arhatas, then?

§ But why assnme that the Purdias may not contradict each other?

|| Vide supra, p. 178, notes 1 and 9.
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such mere details of the contents of each Purina can
afford no information respecting the variety of subjects
treated of in those works; and it is certain that, if
these details are accompanied with such comments as
have been already published by Professor Wils.on, the
analyses will convey the most erroneous notions of

what is actually contained in the Puranas. For Pro-

fessor Wilson supposes that the Puranas exhibit “a
sectarial fervour and exclusiveness”; that they con-
tain the doctrines, or allusions to the doctrines, of
philosophical and religious sects of known m.odem
origin; and that, in them, circumstances are mentioned,
or alluded to, or legends are narrated, or places are
particularized, of which the comparatively recent date
is indisputable. But no one of these suppositions—as
I have evinced, in the course of these letters,—rests on
any grounds whatever; and nothing contained .in th’e
Purénas in any manner justifies Professor Wllson 8
opinion, that those works are pious frauds, written i:or
temporary purposes, and in subservience to :sectanal
imposture. As, however, he not only entertains such
an opinion, but even supposes that the Puranas were
compiled by eighteen obscure individuals, between the
eighth and seventeenth centuries, it will be eYldent
that no analyses which Professor Wilson may give of
those works will convey a correct, complete, and im-
partial account of the traditions, doctrines, and modes
of worship which are described in the eighteen Pu-
ranas.

In the remarks, therefore, contained in these letters,
my object has been to evince that Professor Wilson
has taken a most erroneous view of the remote and
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actual state of the Hindu religion, and that his precon-
ceived opinions on this subject have led him to assign
a modern origin to the Puranas, and to support this
statement by ascribing to them sectarian doctrines
which they, certainly, do not contain; and that all his
reasoning to prove the modern compilation of those
works is futile, contradictory, unfounded, or improb-
able. In this I have, perhaps, succeeded; for, as Pro-
fessor Wilson has not quoted any passages from the
Puranas, in which sectarial fervour and exclusiveness
are exhibited,* and in which circumstances of compara-
tively recent date are mentioned, t it may be concluded
that he knew of no such passages; as their production
would, at once, have proved the point which he wished
to establish. This negative argument acquires the
greater force from Professor Wilson having stated that
he has collected a voluminous series of indices, ab-
stracts, and translations of all the Puranas; and, conse-
quently, if any passages occur, in them, which incul-
cate the exclusive worship of Vishfu or Siva, or the
worship of Rama, Ktishna, or Sakti, or which mention
the Jainas,! or any modern sect, or any comparatively
recent event, he could have had no difficulty in pro-
ducing such passages, in support of his statements;
and their non-production, therefore, must be considered
as strong proof of their non-existence. The supposition,
however, that the Puranas were written in subservience
to sectarial imposture, was judiciously selected, by Pro-
fessor Wilson, as his principal argument in proof of

* Vide supra, p. 340, notes 1 and ».
t Professor Wilson does refer to the prophetic parts of the Purafas,

See Vol. I, Preface, pp. XVIL. and XVII. ! Vide supra, p. 323, note t.
Y. 23
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their modern compilation; for the internal evidence
of the genuineness and antiquity of .tho‘se works de-
pends entirely on their exhibiting a faithful repres.enta-
tion of the Hindu religion as it existed in remote times.
But Professor Wilson has not yet proved that th«.a Pu-
réhas contain sectarian doctrines;’ and I am 9011v1nced
that, when the Puranas are more fully ex.ammed, and
the Vedas more completely known, it will be ascer-
tained that the rites, ceremonies, and doctrines o.i the
Hindu religion, described in the Puranas, are, essentially,
the same as those described in the Vedas, and that no
essential difference exists between the ritual of the
Vedas and the modes of worship prescribed in the Pu-
ranas, except the adoration of images;.and I can afi.irm,
from actual perusal, that the theological parts oi.the
Puranas conform, in every respect, to the doctrines
which are contained in the principal Upanishad:; and
these, it is admitted, are portions of the Vedz?s.

With regard, however, to the legends Yvhlch oceur
in the Purénas, I may be allowed to a,va.ll.myseli of
the following remarks which I have made in another
work: «¢I observe, however (Mr. Colebrooke remarks),
in many places [of the Vedas), the gr?undwork of le-
gends which are familiar in mythologz.cal poems: such,
for example, as the demon Viitra, slain by Indra, who
is, thence, named Vidtrahan; but I do not.remark any-
thing that corresponds with the favourie legends of
those sects which worship either the Linga or Saktt,

¢ The multiplied errors of this passage it must be u.nnec.essary, at
this day, to point out. The writers of the Purafas paid little 1ntelllge.nt
he(;d to ’the Vedas, of which, for the rest, the Upanishads cannot, with
any propiiety, be considered as portions.
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or else Rama or Kiishia. I except some detached por-
tions the genuineness of which appears doubtful; as
will be shown towards the close of thvs Essay.’* But,
instead of considering the allusions to popular mytho-
logy which occur in the Vedas as being the ground-
work of subsequent legends, would it not be more con-
sonant with reason and probability to conclude that
these allusions actually referred to well-known legends?
For, otherwise, it will be evident that they must have
been altogether unintelligible,—expressed, as they were,
with so much brevity, and, in fact, merely mentioned
in that cursory manner which is usual in adverting to
circumstances perfectly notorious. In which case, it
would also appear most likely that the legends had
been previously collected, and rendered accessible to
every one by being recorded in those very works which
are still extant under the name of Puranas; for it is
quite impossible to discover, in the Puréfas, a single
circumstance which has the remotest semblance to the
deification of heroes, a notion totally unknown to the
Hindus.”'¥

- It, hence, appears that there is an intimate corre-

~spondence between the legends, rites, ceremonies, and

doctrines described in the Vedas and Purinas; and

" even Professor Wilson admits that there is “abundant

positive and circumstantial evidence of the prevalence

! Researches into the Nature and Affinity of Ancient and
Hinda Mythology, p. 188.

* Colebrooke’s Miscellaneous Essays, Vol. L., p. 28, note ». Colebrooke
does not italicize this passage.

4 Here, again, Colonel Kennedy has come to a conclusion widely
different from that ordinarily entertained. '

23
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of the doctrines which they [the Puranas,] teach, the
currency of the legends which they narrate, a.nd the
integrity of the institutions which they describe, at
least three centuries before the Christian era;”* and
that “the testimony that establishes their existence
three centuries before Christianity carries it back to
a much more remote antiquity.”t+ But it is evident
that such a correspondence with the Vedas, and with
the ancient state of the Hindu religion, could not exist
in the Puranas, unless they were written at a period
when the traditions, the ritual, and the doctrines of the
Vedas still constituted the prevailing form of the Hindu
religion; and it is, therefore, utterly improbable that
(as Professor Wilson supposes,) the Puranas, as now
extant, could have been compiled between the eighth
and seventeenth centuries, when the Muhammadans
were extending their dominion over the greatest part of
India, and when the Hindu religion had lost much of
its original purity. His reasoning, consequently, is
altogether ineffectual to prove that the Puranas are
modern compilations; for it is not supported by either.
probability or proof, or by the internal evidence of
those works; and it, thus, entirely fails in demonstrat-
ing that the Purdnas were written or remodelled for
the purpose of promoting the innovations introduced
into the Hindu religion by Sankara Acharya, Ré@é—
nuja, Madhwacharya, and Vallabha, and of advocating
the doctrines which they taught. All the remarks,
therefore, on this subject, which Professor Wilson has
yet published, are completely erroneous; and it may,

* Vol. I, Preface, p. XCIX.
+ lbid,
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in consequence, be concluded that there are no valid

grounds for disputing the genuineness and antiquity
of the eighteen Puranas. :

Bombay,.29th December, 1840.
Vans Kennepy.

PROFESSOR WILSON’S REPLY.
Sik: Col. Vans Kennedy has lately favoured you

with a series of letters upon the subject of my views

of the modern date and sectarian spirit of the works
termed, by the Hindus, Purénas. I entertain great re-
spect for the Colonel’s talents and industry, buat none
whatever for his love of disputation, or his pertinacity
of opinion, and attach little weight to deductions that
are founded upon imperfect investigation, and pre-
judices much more inveterate than any which he ac-
cuses me of cherishing. I have, therefore, no inten-
tion of entering upon any refutation of his notions, or
vindication of my own. Having put forth conclusions
drawn from a deliberate and careful scrutiny of the
premisses which warrant them, I am contented to leave
them to their fate: if they are sound, they need not be
defended; if they are erroneous, they do not deserve
to be defended. I have implicit faith in the ultimate
prevalence of truth; and, as I am satisfied that my
conclusions are, in the present instance, true, they have
nothing to apprehend from Colonel Vans Kennedy.
Neither is it necessary, now, to expend time upon
any discussion as to what the Purdnas are. The con-
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futation of Colonel Vans Kennedy’s doctrines of their
high antiquity and pure theological character is to be
found in the works themselves. Translations of two
of them have been published,—that of the Vishiu Pu-
rdna by myself, and that of the Sri Bhagavata by M.
Burnouf; and an appeal to these, which are now ac-
cessible to all who may be interested in the inquiry,
will show how utterly untenable 1s Colonel Vans Ken-
nedy’s theory. If he objects to the particular examples
here named, let him choose his own. He will pardon
me for suggesting that he would be more usefully and
creditably employed in translating and publishing some
other Purifia or Puranas than in depreciating the
better directed labours of other Sanskrit scholars. The
result of such translations will, I have no doubt, con-
firm the conclusions which I have not found it pos-
sible to avoid, and with respect to which the opinions
of M. Burnouf coincide with mine. The Puranas, in
their present form, are not of high antiquity, although
they are made up, in part, of ancient materials; and,
in the legends which they relate, and the practices
which they enjoin, they depart as widely from what
appears to be the more primitive form of Brahmanism

as they do from the subjects which authorities of un-

questionable weight, as well as their own texts, declare

chould form the essential constituents of a Purana.

Whilst, however, I think it a work of supererogation
to refute errors which the Purénas themselves are at

hand to correct, I must beg leave to set Colonel Vans

Kennedy right on a matter not of opinion, but of fact.

Conscious, no doubt, that his arguments will not bear
the test of comparison with the original works, he has
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attempted, at the close of his last letter, to insinuate
a suspicion that the translation is not to be trusted, and
charges me with having misunderstood and mistrans-
lated a passage that is of some importance as a cri-

_terion of the date of the Purana. He does not say that

I have done so purposely, in order to fabricate a false
foundation for my opinions; but the tendency of his
animadversions leads to such an inference. To this
inference I cannot stoop to reply; but I shall have no
difficulty in showing that the charge of misapprehen-
sion applies not to me, but to Colonel Vans Kennedy.

Now, I will not venture to affirm that, in a work of
some extent and, occasionally, of some difficulty, I
have never mistaken my original; that I have always
been sufficiently careful in expressing its purport; that
I may not have, sometimes, in the course of a transla-
tion not professing to be literal,* diverged more than
was prudent from the letter of my text. The latter
may have been the case, in the passage in question;
and Ool. Vans Kennedy is literally correct in stating
that the very words “Jainas and Bauddhas” are not
in the Sanskrit, where they are found in the English.
At the same time, had he fully comprehended the
sense of the preceding passages, had he been aware
that all which had gone before related to Jainas and
Bauddhas, he must have admitted that their specifica-
tion, which was recommended by the consideration
of perspicuity, and by the construction of the English

» Whatever Professor Wilson may have meant, his words are: ‘“In
rendering the text into English, I bave adhered to it as literally as was
compatible with some regard to the usages of English composition.”
Vol. 1., Preface, p. CXVL

.
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version, was warranted by the context, and was, there-
unobjectionable.”

forf ’Will I;]ot think so meanly of Col. Vans Kennedy’.s
criticism, as to suppose it possible that .it would cavil
at words, or that it would attach any 1mportanc:a, Fo
the insertion of the terms “Jainas and‘Bauddhas. in
the place where they occur, if it could be substantiated
that, in all the preceding parts of the chapter, .the text
has had them in contemplation. This he denies, and
I maintain. We shall see which is right.

The eighteenth Chapter of the third Book of the
Vishiu Purdna describes, in the first part, the apos-
tacy of certain persons from the Brahmanical faith,—
from the Vedas and Smfitis—in consequence of ‘the
doctrines of a false teacher, who is Vishfiu in disguise.
The heresies into which they fell were two. Col. Vans
Kennedy’s interpretation is “ one”; and here is the
source of his misapprehension. That he labours und.er
an erroneous view of the sense of the passage, a brief
examination of it will irrefutably demonstrate.

In the first place, then, speaking of those who first
became followers of the false prophet, the text says,
expressly: “They were called Arhatas, from t.he phrase
which the deceiver made use of, in addressing them,
‘arhatha’ (Ye are worthy) of this great doctrine.”t So
far there can be no question that the Arhatas are.na,med,
by the Vishhu Purdna, as one set of schismatics.

* The words in question—Vol. IIL, p. 211,—are “Jaina and Baud(.iba";
and, since Professor Wilson tacitly professed to tran.slate on a uniform
plan, he should have included them in parentheses, just as, in thehpr?'-
ceding paragraph, he has parenthesized the words “and became Bauddhas™.

+ Compare the rendering in Vol. IIL, p. 209,
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It is very true that we have not the name of the
other apostate sect enunciated; but it is indicated in a
manner not to be mistaken. “Know ye,” says the
teacher,—budhyaswa.* It is known,” reply the dis-
ciples,—budhyate.t If these inflexions of the verb budh,
‘to know,” do not clearly intimate the followers of a
faith who, from the same root, are named Bauddhas,
I should like to know to what other class of Indian
religionists it can apply.:

It is not, however, from inferences, even thus pal-
pable, that I am justified in limiting the designation of
Bauddhas to the sect here described. Col. Vans Ken-
nedy is told, in my Preface, that I have, invariably,
consulted an able commentary on the text of the
Vishnu Purdna; and to this commentary he either
has, or has not, referred: if he has not, he has come
to his task of criticism very ill-prepared; if he has, he
should, in candour, have admitted that what he is
pleased to term my misunderstanding or misrepresen-
tation of the text was shared by learned Hindus, who,
most assuredly, could not be suspected of any dispo-
sition to derogate from the sanctity and antiquity of
such sacred books as the Purdnas. If the word

Bauddha is inaccurately specified, the error is as
much the commentator’s as mine. Col. Vans Kennedy
may, possibly, set a higher value upon his own eru-
dition than that of any native Pandit: he must not ex-
pect others to agree with him in an estimate; and, at
any rate, he is bound, in fairness, to admit the existence
of such an authority, supposing him to be aware of it,

* Correct to budhyadhwam. Iv}oreover, bud/z_tﬁzawa means “know thou”,
+ See note + in the next page. 1 Vide infra, p. 368, note t.
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when he condemns an interpretation which it 'fnl’]y
justifies. Ratnagarbha, the commel-mtator on the Vishrnu
Purana, explicitly states that, “in the r(f,p(?a,ted use
of the words budhyaswa* and budkyate,. T it is the in-
tention of the text to explain the meaning of the de-
nomination Bauddha (Lvam budhyatety-atra puna-
ruktir Bauddha-pada-niruktyartha.)” I have been fully
authorized, therefore, in inserting the term Bauddl.ms.
Having, thus, vindicated, unanswerably, the proprlet};

of employing the word Bauddha, we come to that (cl).
Jana. It has been shown that the Arhatas are named;
and by these, I affirm, Jainas are inter.lded.' Co!. Valils
Kennedy asserts that the term is apphefi, in this v«}all);
place, to Bauddhas, and adds: “It is ?ngula,r . ._t. a
Professor Wilson should assume, in direct opposition
to the authority of the Purana which he. has, himself,
translated, that the term Arhata, when it occurs cees
in the Puranas, should be considered to apply to Jina,
and not to Buddha.”! T am not aware that I have
said any such thing:§ but that is of no matter. In the
passage in dispute, I do understam.i Arl.zatas to mea;in
Jainas; and I am not so singul:?,r, in this 'understan -
ing, as Col. Vans Kennedy fancies. I again appeal to

* note » in the preceding page.
+ i:x‘: commentator, having to do with a verb, would not have used

the term punarukti, ‘iteration’, unless he had been referring to a repe:
tition of the same mood. The text—see Vol. III.,' p- 211, note §‘,N—']e:n
hibits budhyata, budhyadhwam, and budhyate again. Professor : l:nd
omitted to translate the first, hastily misrepresentt;d the s:g:;lr y, and
i i d ¢t in the comm ,
istook the third. If evam in the text, an
::esn preceded by budhyate, the result would have been b:zc;hyata evam
it t Vide supra, p. .
d budhyata 7iti, M ¢ supra,
3“§ A,: n;yuch may, however, fairly be taken as implied in Vol. L., Preface,

pp. LXXIX., LXXX,
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the commentator, in support of my translation. The
Colonel, not perceiving that two different sects are
described, asserts, as just seen, that /f?‘hams, in this
place, means Buddhists. Had he taken pains to be
better informed, he would have found that there was
sufficient authority for distinguishing them in this pas-
sage, and he would not have made an assertion so
utterly at variance with the general purport of the
whole of the description. Arhata does not mean
Buddhist; for the commentator expressly observes,
of the object of the text, when describing the opera-
tions of the false teacher: “Having expounded the
doctrine of the Arhata.s, he proceeded to explain the
doctrine of the Bauddhas (Arhata-matam uktwd Baud-
dha-matam dha.)” Ratnagarbha, therefore, unequivo-
cally asserts that fwo sects (not one) are here described,
and that Arhatas are a different class of sectarians from

Buddhists or Banddhas. Col. Vans Kennedy is, there-

fore, wholly mistaken in understanding the passage
to relate to one sect of §chismatics only, and is wholly
wrong in confounding Arhatas and Buddhists.

That Arhatas are not, in this place, Buddhists, is un-
deniable, upon authority which few will fail to prefer
to Colonel Vans Kennedy’s; and it only remains to
determine what they are. To any one at all acquainted
with the practices and tenets of the Jainas, as they
have been explained by Mr. Colebrooke, they are suf-
ficiently well indicated by allusions in the text of the
Vishivw Purdnia, in the passage in question, to leave
no doubt that they are intended. If Jainas are not
meant, what are the schismatics here described by
their doctrines, and designated by the term Arhazas?
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They are not Bauddhas; that is settled: and, when no
perversity of ingenuity can identify Arhatas with
Bauddhas, there is no alternative left but to identify
them with Jainas. That the term does, very commonly,
denote Jainas, is familiar to all who ever heard of
either. Perhaps Colonel Vans Kennedy will admit
this; perhaps he will, also, admit that the celebrated
Jaina teacher and lexicographer Hemachandra is some
authority for the accurate designation of the sect of
which he was so distinguished an ornament, and that
he gives the word Arhat as a synonym of Jina, Tir-
thankara, and the like.* This is a mere waste of words.
When Arhata does not mean a Bauddha, it means a
Jaina. It cannot mean a Bauddha, in the passages of
the Vishnu Purdnae which are now under discussion;
because the Bauddhas are also specified and dis-
tinguished by both text and commentary: it, therefore,
does mean Jaina; and, consequently, I am fully autho-
rized in inserting the words Jainas and Bauddhas in
the Translation. ¥ The misapprehension is not mine; it
is my critic’s: with which restitution of what appertains
to him, and not to me, I take my leave of him, and of
all further controversy with him.

H. H. WiLson.

COLONEL KENNEDY’S REJOINDER.

Sir: The letter of Professor Wilson, inserted in the
number of your Journal for May last (received here

* Haima-koda, 1., 24.
+ This conclusion is not easy to accept. Vide supra, p. 360, note «.
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on the 7th instant), has much surprised me; as I do
not understand why he accuses me of “love of dis-
putation” and “pertinacity of opinion”: for the opinions
expressed in the letters which I, some time ago, trans-
mitted to you are contained in my work on?Ancient
and Hindu Mythology, published in 1831; and, to pre-'
pare materials for that work, I actually read, and care-
fully examined, all the eighteen Puranas, except the
Bhavishya. When, therefore, Professor Wilson, in the
Preface to his Translation of the Vishsiy Purdna, took
so very different a view of the genuineness and anti-
quity of the Puranas, as now extant, nothing could be
more unobjectionable than my examining critically
the remarks contained in that Preface, and makine
public the result of that examination. Nor could it bz
reasonably expected that I should admit the correct-
ness of that view, when it appeared to me to have
been formed on insufficient and erroneous grounds.

In his letter, Professor Wilson' very politely ob-
serves: “Conscious, no doubt, that his arguments will
not bear the test of comparison with the original
WO.l'kS‘,l he has attempted, at the close of his last letter
to Insinuate a suspicion that the translation is not t«:
be trusted.” I have, however, neither insinuated nor
stated any objections to the accuracy of that Translation
ex‘cept in one instance, in p- 340,* in which Professmz
Wl]S(')l,] has thus translated a passage of the Vishnu
Purdsa: “The delusions of the false teacher paused

' On the contrary, I have, in my former letters, transeribed

the original Sanskrit, in the few instances in which I have speci-
fically contradicted the statements of Professor Wilson.

rmEmm L memeem.
———

VLTI B3, i the presen diion.”
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not with the conversion of the Daityas to the Jaina
and Bauddha heresies.” Of this passage I transcribed
the original Sanskrit, in my last letter, in order to
show that the terms Jaina and Bauddha were not
contained in it. But I further observed: “Professor
Wilson may have supposed that the term Arhata de-
noted the Jainas, and may have understood, from the
words budhyadhwam and budhyate, that they applied
to the Buddhists; and to this there could be no ob-
jection, had he expressed his opinion in a note, and
not introduced into the text, the title of the chapter,
and the index, the terms Jainas and Bauddhas.” I, thus,
anticipated all that Professor Wilson has said on this
point, in his letter; and, as he admits, in it, that these
terms are not to be found in the original, the question
is, simply: Is a translator at liberty to insert, in the
original text of the work which he translates, a name
which is not contained in it, and then to argue that
the work must be of modern date, because that parti-
cular name occurs in it? Such is the case, in the pre-
sent instance; for Professor Wilson affirms that the
Jainas are mentioned in the Vishiu Purdna, and
adopts this circumstance as a criterion for fixing the
dates when the Purdnas were composed: but this
name is not to be found in that Purana; and I, there-
fore, justly objected to its being introduced into the
Translation.

Professor Wilson, however, in his letter, remarks:
“I will not think so meanly of Colonel Vans Kennedy’s
criticism, as to suppose it possible that it would cavil
at words, or that it would attach any importance to
the insertion of the terms ‘Jainas and Bauddhas’ in

N
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the place where they oceur, if it could be substantiated
that, in all the preceding parts of the chapter, the text
has had them in contemplation.” But it is precisely to
this 1Ehat I object; for I contend that, in Judging of the
genuineness and antiquity of the Purdnas, their text
should be allowed to speak for itself, and not as it
may be interpreted by translators and commentators.
.For, with respect to the passage in dispute, I observed
m my last letter: “Professor Wilson, therefore, has,
given to this chapter an interpretation not authorized
by the original, in which nothing occurs whicl indi-
cates that the composer of this Purdna intended to
describe either Buddha or Jina, under this illusory
form, or to adopt, or allude to, their doctrines, in the
words spoken by it.” To this he replies, in his letter:
“In the first place, then, speaking of those who first
became followers of the false prophet, the text says
expressly: ‘They were called Arhatas, from the phrase’
which the deceiver made use of, in addressing them
‘arhatha’ (Ye are worthy) of this great doctrine.’ So’
far there can be no question that the Arhatas are
named, by the Vishiu Purdsia, as one sect of schis-
matics.” Admitted. He proceeds: “It is ‘very true
that we have not the name of the other apostate sect
en.unciated; but ¢t s indicated” in a manner not to be
mistaken. Know ye, says the teacher,—budhyadhwam.*
flt is known,” reply the disciples,—budhyate. If these
inflexions of the verb budh, ‘to know’, do not clearly

' cas .
The italics, in these two Ingtances, are mine.

* Here Colonel Kennedy silentl . inady .
. ¥ corrects an inadvertence of P
Wilson.  Vide supra, p. 361, note ». ! IOf?SSOI
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intimate the followers of a faith who, from the same
root, are named Bauddhas, I should lik.e to know t(;
what other class of Indian religionists 1t can apply.
But there is nothing whatever, in the original, which
shows that the second address of this false teacher
was intended to inculcate doctrines different from
those taught in his first address.* On thfa contrary,
the former appears to be, clearly, a cont{nuatlon of
the latter; and, as it is not said, in the original, that a
sect was denominated from the word budhyadhwam, ¥
‘0 the same manner that it is said that a sect was de-
nominated from the word arhatha, it is most probable
that, in this passage, the Arhata sect is, alone, intended.
But Professor Wilson observes: “If Jainas are not
meant, what are the schismatics here described by
their doctrines, and designated by the term Arhatas?
They are not Bauddhas; that is settlfed: and, when no
perversity of ingenuity can identify Arha,ta:s W%t‘h
Bauddhas,* there is no alternative left but to identify
them with Jainas.”

- - - —
! Professor Wilson seems to forget, here, his note in p. 339%

"'+ The Sanskrit text distinetly enough points to t.wo forms of hetero-
doxy. The first is intimated as the Jaina, by mention not .only :).f m:;
of the names of its professors, but, also, of one o.f the (llﬁ:eren -)';l)e
their doctrines; and the stanza to which reference is made,. Ju’st above,
intends, undeniably, the Bauddha. The writer ?f the Vaahnujpwra:a
seems to regard the Jainas and the Bauddhas as, in some sort', u;gn:thfa;
That he represents the Jainas as preceding the Bauddhas m.ar.ufe.s s tha
his information as to the history of thes; two c(:ass(.e: of religionists was
gact,—a striking argunment of his modermity.
far1-ﬁl'(fm:}o‘;onel’Vans Kennidy had recognized. that thta original ha:ls b;:d:t;
yata, budhyadhwan, and budhyata,—and .all in one line,—could fe m&: ‘
resisted the conclusion that these words'mdlcate Buddha? See, further,
+in p. 3717, wfra.
noze \;ol. llil., p.,?O;; pote 2, in the present edition.
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It is in this singular manner that Professor Wilson
attempts to prove that the Puranas, as now extant,
are modern compilations; for he entirely disregards
the original text, and substitutes, for it, his own in-
ferences and assumptions. In this instance, he admits,
in his letter, that it is the term Arhata, and not Jaina,
that is contained in the original; and he, further, ad-
mits that, in it, the name Bauddha is not enunciated,
but merely indicated; and yet he maintains that he
was “fully authorized in inserting the words Jawnas
and Bauddhas in the Translation.” He remarks, also,
that, though “Colonel Vans Kennedy may, possibly,
set a higher value upon his own erudition than that of
any native Pandit, he must not expect others to agree

with him in an estimate.” But I may be permitted to

observe that long experience has convinced me that,
although commentaries on Sanskrit works are, no
doubt, of much use, yet they are by no means safe
guides for ascertaining the plain and unsophisticated
meaning of the text. In objecting, therefore, to the
translation of the passage in dispute, I did not think it
necessary to notice whether or not it agreed with the
commentary; and Professor Wilson has, now, most
unfortunately for his argument, referred to it: for the
commentator never uses the word Jaina, but always
Arhatas* asin the passage quoted from the commentary
in p. 43 of the Asiatic Journal for May last.+ Conse-
of the Translation of the Vishiu Purdnia: *“Here is further con-

firmation of the Jainas being intended by our text; as the term

Arhata is, more particularly, applied to them, although it is also
used by the Buddhists.”

* Vide infra, p. 376, note +. 1 Vide supra, p. 363.
V. 24
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quently, Professor Wilson has no right to quote the
commentary of the Vishnu Purdna, as an authority
in support of his assumption, that the Arhata of the
Purénas means the Jaina sect.* Itis, however, on this
assumption that Professor Wilson, when speaking of
the date of that Purdna, hesitates not to state: Both
Bauddhas and Jainas are adverted to [in it]. 1t was,
therefore, written before the former had disappeared.t
But they existed, in some parts of India, as late as the
twelfth century, at least; and it is probable that the
Puraha was compiled before that period.”‘ Thus, from
s fow verses of the Vishiu Purdria, in which no sect
is mentioned except the Arhata, Professor Wilson as-
sumes that the Bauddhas and Jainas are adverted
to, in it, and, hence, fixes the compilation of the Vishnu
Purdnia at some time before the twelfth century. On
the total invalidity of such a mode of reasoning I need
not remark; but it seems extraordinary that he should
have called attention to it by his illjudged letter; as
he has, by the arguments contained in it, fully con-
firmed all that I have said relative to his assertions
and statements being at complete variance with what
is actually contained in the Puranas, and to his being,

! Preface to the Translation of the Vishfiu Purdna, p. LXXIL:

* This is mere paltering. Athata,
means Jaina; and Professor Wilson, in p. 363, supra, quotes the com-
mentator Ratnagarbha as saying: «Having expounded the doctrine of
the Arhatas, he proceeded to explain the doctrine of the Bauddbas.”

+ Is this logic conclusive? Save in a spirit of prophecy, the Bauddhas
could not be spoken of before they appeared. But why might not a Hindu
writer make mention of them after their disappearance, just as well as
during their presence?

% See Vol. I, Preface, p. OXIL.

when it does not mean Bauddba,
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in consequence, unqualified to express a correct opinio n
respecting their age, and their scope and tendenc
I do not, therefore, understand what Professor );Vil—

son means by observing, in his letter, that he has “im-
tht faith in the ultimate prevalence of truth.” I ob-
Jeqtec? to his introducing into his Translatior.x of the
Vié’h?fu Purdsia the names of two sects which are not
contained in the original, and to his adopting these
names a5 a criterion for fixing the dates of the Purs-
nas; and he admits these facts. The truth, conse-
quently, in this instance, belongs to my ob.,jections
Althoggh, also, he considers it quite superfluous tc;
er.lter into any controversy with me, yet it has been
hitherto s.upposed that discussion was the best means
of ascertaining the truth: and it is, surely, not sufficient
that the Professor of Sanskrit in the University of O
ford. sho.uld be satisfied that his conclusions aﬁ‘e truz-:
for it might be expected that he would be pre ared’
to support those conclusions, whenever controvgrted
by' argument and authority. Professor Wilson ma :
thmlf th.at my deductions are founded on imperfect in):
vestigation and inveterate prejudice, and that the re-
futation of my doctrines of the high antiquity and pur
theological* character of the Puranas is to be founl?i i:
.the works themselves.* But this is not enough; for
if my _theory on these points is utterly untenab’le, it,

' T have never described the Purdnas as being purely theologi
cal; as. I. have merely stated that their principal object is‘mofz;
‘z:nd religious instruction; and I have, invariably, used the wo :

mythology” and “theology” in order to show that these subj s
a?,xje of a distinct nature, although both are treated of in the Psuuré:'r:::s

* Vide supra, pp. 36:1,_358.

24*
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_would, most assuredly, be much more conducive to
the prevalence of truth to expose its erroneousness
than to refer, for its refutation, to such voluminous
works as the Puranas, which scarcely any person will
take the trouble to examine. The weight, however,
which should be attached to my opinions respecting
the genuineness and antiquity of the Puranas, as now
extant, is not the point in question; for I observed, in
my last letter, that Professor Wilson had taken a most
erroneous view of the remote and actual state of the
Hindu religion, which had, alone, led him to ascribe a
modern origin to the Puranas; but, that, “as he has not
quoted any passages from the Puranas, in which sec-
tarial fervour and exclusiveness are exhibited, and in
which circumstances of comparatively recent date are
mentioned, it may be concluded that he knew of no
such passages; as their production would, at once, have
proved the point which he wished to establish.* This
negative argument acquires the greater force from
Professor Wilson having stated that he has collected
a voluminous series of indices, abstracts, and transla-
tions of particular parts of all the Puranas; and, conse-
quently, if any passages occur, in them, which incul-
cate the exclusive worship of Vishhu or Siva, or the
worship of Réma, Kfishna, or Sakti, or which mention
the Jainas, or any modern sect, or any comparatively
recent event,+ he could have had no difficulty in pro-
ducing such passages, in support of his statements;
and their non-production, therefore, must be considered

* Vzde supra, p. 340, notes 1 and »; also, p. 353, note .
+ For Pauranik mention of the introduction of the Parsees into In-
dia, vide infra, pp. 381 —385.
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as strong proof of their non-existence.” It is not, con-
sequently, the opinions which Professor Wilson or
myself entertains on this subject that should be con-
sidered, but that which is actually contained in the
Puranas. 1 affirm that the Purdnas do not contain
what Professor Wilson has stated is contained in them;
and, as I cannot be required to prove a negative, it re-
mains with him to produce such passages, from those
works, as will demonstrate that my affirmation is un-
founded. Until, however, such passages are produced,
I may be allowed to repeat my former conclusions,
that Professor Wilson’s opinion, that the Purénas, as
now extant, are compilations made between the eighth
and seventeenth centuries, rests solely on gratuitous
assumptions and unfounded assertions, and that his

reasoning, in support of it, is either futile, fallacious,-

contradictory, or improbable.

It is not, I may trust, necessary that I should dis-
claim all intention of depreciating, by what I have
written at any time, the labours of any Sanskrit scholar.
In the present instance, in particular, as I had given
some time and some attention to the examination of
the Puranas, and to acquiring information concerning
the remote and actual state of the Hindu religion, I
saw no reason for refraining from making public my
objections to the view which Professor Wilson had
taken of the age, the scope, and the tendency of the
Puranas, in the Preface to his Translation of the Vishsiu
Purdnha. 1t must, also, be evident that, if the opinions
expressed respecting any part of Sanskrit literature
were not controverted, when erroneous, it would be
impossible that the real nature of that literature could
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ever be ascertained. Had, therefore, Professor Wilson
been solicitous for the prevalence of truth, he should
not have been indignant at the remarks on his theory,
which you obliged me by publishing in the Astatic
Journal; but, on the contrary, he should have taken
the trouble of examining my objections, and of ex-
posing their erroneousness, if unfounded; but, if found-
ed, candour and the love of truth should have induced
him to acknowledge that he had called in question,
on insufficient grounds, the genuineness and antiquity
of the eighteen Puranas.!
Bombay, 17th July, 1841.
Vans KeNNEDY.

A Note.

Professor Wilson seems to have misunderstood the
reason which led me to point out, in my last letter,
that he had misunderstood and misinterpreted a pas-
sage in a Purana which he had, himself, translated: for,
in his reply, he merely defends the introduction, into
the translation, of the words “Jainas” and “Bauddhas”;

! It is singular that Professor Wilson has, in one part of his
letter, adopted my view of the subject; as he actually speaks, in
it,* of “learned Hindus, who, most assuredly, could not be sus-
pected of any disposition to derogate from the sanctity and anti-
quity of such sacred books as the Puranas.” It would seem,
therefore, that, however satisfied Professor Wilson may be with
the truth of the conclusions which he has published, he, neverthe-
less, fluctuates in his opinion respecting the sanctity and anti-
quity of the Puranas, as now extant, or their being modern com-
pilations, made for the purpose of sectarial imposture.

* Vide supra, p. 361.
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but he says nothing with respect to his having adopted
the names of these sects as a criterion for fixing the
modern dates at which he thinks the Purdnas were
written. It was, however, to this that I particularly
ohjected, in my former letters; for, in p. L. of the Pre-
face to the Translation of the Vishhiw Purdna,* Pro-
fessor Wilson states that “the date of the Kiirma Pu-
rana is, avowedly, posterior to the establishment of the
Jaina sect; and that there i1s no reason to beleve that
the doctrines of Arhat or Jina were known in the
early centuries of our era.”{ And, in his notes to
the Translation, pp. 339, 340, 341,% he remarks:
“Here is further confirmation of the Jainas being
intended by our text.”—“We, have, therefore, the
Bauddhas noticed as a distinct sect. If the author
wrote from a personal knowledge of Buddhists in In-
dia, he could not have written much later than the
tenth or eleventh century.”'—“We may have, in this

! But why not much earlier? As it is sufficiently proved that
Buddba flourished in the sixth century before our era.

* Bee Vol. I, Preface, p. LXXIX. If Colonel Vans Kennedy had
quoted more ingenuously, the reader would have seen that, in the pas-
sage which Professor Wilson translates from the Kurma-purdia, the
Bhairava, Vama, and Yamala scriptures are named with the Arhata; and,
the former being modern, there is a strong presumption that the term
Arhata is meant to denote a faith more recent than the Bauddha,—
namely, the Jaina. Still more cogent, as against the Colonel, is his own
fuller rendering—in pp. 286, 287, supra, —of the passage in question.
For, there, hesides the scriptures just enumerated, those of the Kapdlas
are specified; and the Kapalas are not known as a sect of much antiquity,

+ Suspicion of mistake or forgery not being entertained, already in the
fifth century of our era the Jainas must have been a sect of some con-
siderable age. For a Jaina inscription, said to be dated in the Saka year
411, corresponding to A. D. 489, see the Journal of the Royal Asiatic
Society, Vol. V., pp. 34g, 344. 1 See Vol. III, pp. 209, 211, 214.
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conflict of the orthodox divinities and heretical Daityas,
some covert allusion to political troubles, growing out
of religious differences, and the final predominance of
Brahmanism. Such occurrences seem to have preceded
the invasion of India by the Mohammedans, and pre-
pared the way for their victories.”

But, after thus making use of the names “Jainas”
and “Bauddhas”, to prove the modern compilation of
the Puranas, Professor Wilson now admits that these
names are not to be found in the original; but he main-
tains that he was fully authorized in inserting them in
it, by the context and commentary. Yet, in his letter,
he quotes no part of the context,* in order to evince
that it relates to the Jainas and Buddhists, and rests
his argument, in support of its being these sects that
are intended in the passage in dispute, solely on the
words Arhata, and budhyadhwam, and budhyate.
But the commentator does not say that Arhata means
Jaina;t and Professor Wilson assigns no other reason

* The English translation, even apart from Professor Wilson’s supple-
mentations, is quite sufficient to show that the Jainas and Bauddhas
are meant to be described.

+ I think I am not wrong in saying that Hindu writers, as a rule,—
50 far as I have examined them,—affect the terms Arhat and Arbata,
rather than Jina and Jaina, Possibly the former may have become,
comparatively, more dyslogistic, as they easily might, by suggestion;
for, though Jina was the name of a Buddha,—but one not much heard
of, apparently, in later times,— Arhat denoted another Buddha, whose
name was of more frequent mention, perhaps from its adoption by the
Jainas. These religionists, while professing no reverence for Buddha,
did profess reverence for Arhat, an equivocal designation, and which re-
minded of the Bauddhas; and this fact, it may be, influenced the Hindus,
with their hatred of Buddhism and everything therewith cognate, to call
the Jainas, by preference, Arhatas. It should seem that the- Jainas,
among themselves, were more generally denominated Jainas.

o St i a?

P

g

e e i g R

AT iy e

APPENDIX. 377

for supposing that these two sects are one and the
same than that, as the Arhatas cannot be Bauddhas,
they must be Jainas. I am, however, obliged to ob-
serve that the original does not in any manner admit
of this translation in p. 339:* “In this manner, ex-
claiming to them, ‘Know’ (budhyadhwam), and they
replying, ‘It is known’ (budhyate), these Daityas were
induced, by the arch-deceiver, to deviate from their
religious duties (and become Bauddhas).” For, in the
original,—at lehst, according to my copy of it,—it is not
said that the words budhyadhwam and budhyate were
spoken by this emanation of Vishfiu and the Daityas;
but they are distinctly ascribed to Parasara, the nar-
rator of the Purana, who, after relating what was said

by this false teacher, proceeds to narrate that it was"

thus by saying “know ye”, and, they replying “it is
known”, that M4dyamoha caused the Daityas to for-
sake their religion.'t The word budhyadhwam, how-

B ALY WL
ud gured gYaafafiaT
ATYTAE: ¥ FAqTRAAITIR AR 0 ¢
Vishitw Purdna, Part I1I., Chap. XVIIL

On the waning of the Bauddhas, while religions rivalry was still
active, and controversial debate still ran high, no doubt the Hindus
transferred to the Jainas a liberal share of the animosity of which their
heretical congeners had been the object.

8ee, further, infra, p. 379, note +.

* See Vol. IIL., p. 210.

t See my translation of the passage, in Vol. III, p. 210, note §.
Professor Wilson, in his rendering of the passage, omits, as he frequently
omits, the introductory words “Paradara said”. But the omission, in
this instance, is of no help to Colonel Vans Kennedy's argumentation,—
if such it may be called.

3 For the correct reading of the first verse, see Vol. IIL, p. 210,
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ever, is used in this address of the false teacher, but
evidently in its usual sense; for Professor Wilson thus
translates the sentence in which it occurs: “Understand
my words; for they have been uttered by the wise.”*
There are, consequently, no grounds whatever for
supposing that the words budhyadhwam and budh-
yate were, in this passage, intended to indicate the
“Bauddhas”; and, as this emanation of Vishnu was
not Buddha,} it must be evident that the doctrines
which he is here represented as teaching could not be
the same as those which were first taught by Buddha.
The original, therefore, did not justify this gloss of
Professor Wilson, “and become Bauddhas”: for it is not
said, in it, that, after the false teacher had addressed

note §. Provided there is not a typographical oversight, was it because
he could make nothing of the word Fefe which he leaves out, that
the Colonel abridged the text?

In thinking, like Professor Wilson, that the word coalescing with WY
is a'w.ﬁ, he evinced forgetfulness of a most elementary rule of Sanskrit
grammar,

Though Professor Wilson misapprehended the sense of the stanza in
question, his very confident critic did not take a single step towards
setting him right.

* Bee Vol. IIL, p. 210. The original is:

g § g9 FREFERAgAan |
t+ According to the Padma-purdria, the god Siva declares:
@i vty fywget gawfoun)
TENTAAGINE A WISTHZFA M
“In order to the destruction of the Daityas, the false Bauddha system—
with i3 uaked images, blue vestments, and the rest,—was enunciated
by Vishnu in the form of Buddha.” i
Here there is a distinct reference, in direct contradiction of Colonel
Kennedy’s positive assertion.
I have no copy of the Padma-purdie at hand, by which to verify
this extract. It will be found quoted in p. 6 of my edition of the
Sdnkhya-pravachana-bhdshya, in the Bibliotheca Indica.
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the Daityas* a second time, a second sect was origi-
nated; and it appears evident that, throughout this
passage, the text relates to no other sect than the
Arhata, which is, alone, mentioned in it.

It is, hence, undeniable that Professor Wilson has
not “vindicated, unanswerably, the propriety of em-
ploying the word Bauddha”; and, consequently, the
singular futility of his argument, with respect to the
Jainas, becomes the more conspicuous. The Arhatas
“are not Bauddhas (he says); that is settled: and, when
no perversity of ingenuity can identify Arhatas with
Bauddhas, there is no alternative left but to identify
them with Jainas.” But, as Professor Wilson has not
produced, and I am certain that he cannot produce,
any Sanskrit authority which proves that the Arhata
of the Puranas is the same as the Jaina sect,T and, as

* But not those who had already been proselytized. Vide supra, p. 351,
note «.

+ There is no question that the Purdfias were written after the rise
of the Jainas, and that the authors of the Purdfias, equally with their suc-
cessors, designated them, preferably, as Arbhatas. Vide supra, p. 376,
note .

I do not mean, however, that the Jainas were called Arhatas only.
Vide supra, p. 351, note +.

In Nagefa Bhatfa’s gloss on Govardhana's Saptafati, entitled Guru-
vydkhyd, the subjoined verses, which follow a denunciation of Sdndilya
as heretical, are quoted from the Linga-purdsa:

FUS {AFA g Fa@E qun |
WA F FTUTH WIH YTYIA q9T Il
_TFE () AT I NI NTHFTITEN |
wEfaarfs grafu faggtfy aggaa
A gAY qqa giawwa |
Afgm@rfa wrafu wagfy 9 d@a 0

Doctrines here specified, and stigmatized as repugnant to the Veda,
are the Pancharitra, the Bhigavata, the Bauddha, the Daigambara, the
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he here admits that it is not the same as the Buddhist
sect, it must, consequently, follow that the “Jainas”
and “Bauddhas” are neither mentioned nor indicated*
in the passage in dispute; and that he, therefore, at-
tempts in vain to show that he was fully authorized in
inserting the names of these sects in his translation.

V. K.

Lokayata, the Kapila, the Sauma, the Pasupata, the Likula(?), the Bhai-
rava, the Vama, the Sakta, the Simbhava, and the Yamala.

It would be very riskful to deny that the term Daigambara here points
to one of the two grand divisions of the Jainas.

The preceding passage I have been obliged, from want of access to
manuscripts, to take on trust.

* As to palpable indication of the Bauddhas there, vide supre, p. 368,
note .
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VOL. 1.

PREFACE.

P. VIL, note . That Colonel Wilford was acquainted with the Jyotirvi-
ddbharasia appears from the Asiatic Researches, Vol. IX., pp. 82, 131.

P. XLV, note *. Read editor’s note in p. LV. infra.

P. LVL, 1. 11. The Translator had, erroneously, Kroshtuki,” where I
have put Kraushtuki.

P. LXIL, Il. 10—14, The work there described is properly entitled
Vakhni-purdsia, and differs from the Agni-purdia.

P. LXIV,, L. 15. The following observations touching the Magas were
communicated by Professor Wilson to Pére Reinaud, and will be found
in his Mémoire Géographique, Historique et Scientifique sur IInde, etc.,
pp. 391—397:

“In the brief notice of the Bbavishya Purdfia which I have given
in the Preface of the Vishiu Purdnfa, it is stated that the greatest part
of the work relates to the worship of the Sun, and that, in the last
chapters, there is some curious matter relating to the Magas, wor-
shippers of the Sun; as if the compiler had adopted the Persian term
Mugh, and connected the fire-worshippers of Iran with those of India.
But the subject, it is added, requires further investigation.

“The last twelve or fourteen chapters of the Bhavishya Purafa are,
in fact, dedicated to the tradition, of which a summary and not
altogether accurate account has been given by Colonel Wilford, in the
Eleventh Volume of the Asiatic Researches, and which records the in-
troduction of the worship of the Sun into the north-west of Hindu-
sthan, by Sdmba, the son of Kfishia. This prince, having become
a leper, through the imprecation of the irascible sage Durvdsas, whom
he had offended, and despairing of a cure from human skill, resolved
to retire into the forest, and apply himself to the adoration of Surya,
of whose graciousness and power he had learned many marvellous
instances from the sage Narada. Having obtained tﬁe assent of
Kfishfia, Samba departed from Dwarakd; and, proceeding from the
northern bank of the Sindhu (Indus), he crossed the great river the
Chandrabhagd (the Chinab), to the celebrated grove of Mitra (Mitra-
vana), where, by fasting, penance, and prayer, he acquired the favour
of Surya, and was cleansed of his leprosy. By Surya’s injunctions,
and as a mark of his gratitude, Simba engaged to construct a temple
of the Sun, and to found, in connexion with it, a city on the banks
of the Chandrabhigid. As he was in some uncertainty what form of
the Sun he should set up, a miraculous image of great splendour
appeared to him, when bathing, which floated on the current, and,
being wafted to the shore, was accepted by Samba, as sent to him
by the original, and was, accordingly, placed, with due honour, in the
temple dedicated to the Sun.

“ After narrating these events, several chapters of the Purdfia are
occupied with the instructions communicated to Simba by Narada,
regarding the ceremonies to be observed in the construction of the
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temple and the daily worship of the image. Saimba is desirous of
retaining learned and pious Brahmans for the purpose of performing
the appointed rites, and receiving the donations he may make to the
Sun; but Ndrada, in the spirit of the prohibition found in Manu,
against the performance of idol-worship, as a source of emolument, by
Brahmans, apprises Samba that no Brahman can undertake the office
of ministering priest without incurring degradation in -this life, and
punishment in the next.” He, therefore, refers Simba to Gauramukha
(White-face), the Purohita (or family-priest) of Ugrasena, king of Ma-
thard, as the only person who could tell him whom he might most
suitably employ as tEe officiating priests of the Sun; and Gauramukha
directs him, in consequence, to invite the Magas to discharge the duty,
as they are, in an especial degree, the worshippers of Strya.

“The Magas, according to the legend narrated, not very distinctly,
by the compiler of the Purifia, were at once the progeny of Agni and

Aditya (Fire and the Sun,) by Nishkumbhd, the daughter of a holy
sage named Riju or Rijwahwa (#ju, upright, and dhwd, appellation),

of the race named Mihira. She was dedicated to Agni by her father;.

but the Sun, fascinated by her beauty, assumed the form of Agni, an
begot a son, named Jalagambu, from whom sprang the Magas. Riju,
displeased with his daughter, condemned her offspring to degradation;
but the Sun, at Nishkumbha's entreaty, althongh he could not raise
the Magas to a level with the Brahmans, conferred upon them the
almost equal distinction of being his chosen ministers.

“Although Gauramukha could inform Samba what priests the prince
ought to employ, be is represented as ignorant of the place where
they dwelt, and, referring Simba again to the Sun, Siirya desires him
to repair to Sdka-dwipa, beyond the sea of salt water, in which region
the Magas corresponded with the caste of Brahmans in Jambu-dwipa
or India; the other three castes being the Magasas, Manasas, and Man-
dagas, equivalent to Kshattriyas, Vaidyas, and Sudras: there were no
mixed castes in Sika-dwipa. It may be here observed that a similar

enumeration of the tribes of Séka-dwipa occurs in other Puranas, as
in the Vishu Purafa, where, instead of Magas, the Translation bas
Mfigas: but this may be only a various and, perhaps, an inaccurate
reading of the original manuscript.

“In obedience to the commands of Sirya, and with the help of
Krishiia, who lent him the use of Garuda for the journey, Samba

went to Saka-dwipa, and induced eighteen families of Magas to return
with him to India, to fulfil the function of ministering priests in the
temple of the Sun, which he now completed, building, at the same
time, around the temple, a spacious city, which was called, after him,
Sambapura. The legend also relates that the Yadava prince prevailed
upon his kinsmen, the Bhojas of Dwarakd, a branch of the race of
Yadu, to give their daughters, in marriage, to his Magas; and their
descendants were, thence, called Bhojakas. But, in a subsequent pas-
sage, with an inconsistency not unfrequent in some. of the Purdnas,
it is said that ten only of the eighteen families received damsels of
the tribe of Bhoja, whilst the other eight, who were of the rank only

of Sudras, although equally worshippers of the Sun, were married to
S4ika maidens: their descendants were named Mandagas.

LT
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So far there is little, in the legend, beyond the name Maga, and
the worship of the Sun, to suggest any counexion between it and the
history of the fire-worshippers of Persia. But there are other parti-
culars mentioned, which are of a more explicit tenour. They cannot,
however, always be satisfactorily made out, in consequence of the ob-
vious inaccuracy of the texts, arising, in a great measure, from the
usual carelessness of the copyists, but partly from the ovcurrence of
terms, probably ill understood and imperfectly represented by the
original writer. There are three copies of the Bhavishya Purafia in
the Library of the East India House, and two in the Bodleian. One
of each collection omits the legend: of the remaining copies, the Ox-
ford manuscript is the most correct; but it ahounds in mistakes.
Dr. Maximilian Miiller has kindly furnished me with a transcript of
the passages I required, and has enabled me to collate them with the
East India House copies, from which, although some particulars remain
doubtful, yet enough may be extracted to establish the identity of the
Magas of the Purafas with the followers of Zoroaster, ’

“In answer to various questions relating to the practices of the
Magas, put by Simba, the Sage Vydsa professes to give him some
account of them, beginning with the explanation of their name,
which is not very intelligible. Apparently, it may be rendered: ‘The
Magas are so called because they do not proceed by a contrary Veda'
(viparyastena vedena Magd ndyantyato magdli; as if from md, ‘not’,
and gd, ‘who goes’); the writer considering the precepts of the Zend
authorities s not opposed to those of the Vedas. The Sun, Vyasa con-
tinues, in the form of fire, bears or wears (dhdrayate) what he calls
a kircha; and, therefore, the Magas are wearers of it (kircha-
dhdririak): the word ordinarily implies a bunch of peacock-feathers;
but it may have, in this place, some other sense. The Magas eat in
silence, whence they are called Mauninak (silentiaries). They are
also termed Vachdrcha, from Vacha, said to be a name of the Sun
and archd, ‘worship’. They have four Vedas, termed Vada, Vidwa:

vada, Vidut(?), and Angirasa(?). Gepa or Gesha (perhaps for Sesha),
the great serpent, having cast off his skin in the Sun’s car, it became
the origin of what is here called the Amdhaka, which is given by the
Magas, on solemn occasions, and with appropriate mantras or prayers,
This is somewhat differently told a few lines afterwards. All creatures,

it is there said,—Gods, Rishis, Rdkshasas, Nagas,—assemble, at stated
periods, in the chariot of the Sun; and, on one of these occasions,
Vasuki, the, king of the serpents, dropped his old skin: it was picked
up by Arufia, and given, by him, to the Sun, who put it on round
his waist, in_honour of Vasuki, as if unseparated from the body of
the Ndga, whence it was called Avyanga (from a, ‘not,’ v ‘apart
from,’ and anga, ‘the body’). From its being thus worn by the Sun
it became sacred, in the estimation of his worshippers; and they, there.
fore, constantly wear it. Whoever goes without it is impious and im-
pure, and falls into hell Like the Munja of the Brahmans, it is said
it should be put on in the eighth year from conception. It is to be
made of cotton, or wool, of one colour: the best kind is 132 inches
(or ﬁngfars) lon%; the next, 120; and it should never be less than 108
inches in length, Other names appear to be applied to it, as Amdhaka
Sam-pradlza’qa, Bhdva-sdra, and g')dra-mara; but this is uncertain, as
the passage is corrupt, and some other article may be intended, in-
vested with which, and the Avyanga, the worshipper is said to be Pa-
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thitdnga. Again, in place of the Darbka, or sacred grass of the Brah-
mans, the Pavitra, or purificatory instrument of sacrifice of the Magas,
is said, by Vyasa, to be called Varsma, or (in another place,) Varsama.

“A variety of other particulars are briefly mentioned, some of which
are intelligible, others uncertain. A Maga must not touch a dead
body, nor a woman at certain seasons; he shounld (not?) cast a dead
dog on the earth, and should not die without worshipping the Sun.
He should let his beard grow, travel on foot, cover his face in wor-
shipping, and hold what is called the Puriaka in the right hand, and

the Sankha (conch-shell?) in the left; and he should worship the Sun
at the three Sandhyds, and at the five festivals. Other details are too
questionably particularized to be specified; but more than enough has
been cited to establish the fact that the Bhavishya Purafia intends,
by Magas, the Mughs of the Persians, the Magi of the Greeks, and
the Parsees of India. Thus, the rule of eating in silence, the covering
of the mouth at worship, the prohibition of touching a corpse, or,
at least, the impurity thereby contracted, are characteristic of the
Parsee faith. A still more decisive indication is furnished by what is
related of the Avyanga, which is, clearly, the sacred girdle of the
Parsees, called, most commonly, Kusti or Kosti, but also Aiwyonghdm,
according to Anquetil du Perron, as quoted by Dr. John Wilson, in
his notices of the Parsee religion. The latter also observes, almost in
the words attributed to Vyasa: ‘ The Kusti bears some analogy to the
Munja of the Brahmans.’ According to him, the Kusti should be put
on when the child has attained the age of seven years, seven months,
and ten days, (which agrees well enough with our text); and the
wickedness of not wearing it, and the consequences of such impiety,
are similarly described in Zend and Pehlevi works. Unluckily, I have
not, at present, the means of consulting Anquetil du Perron; or some
other analogies might be traced. But there can be no doubt that
another term which occurs in the Sanskrit text is identifiable in the
Zend, and that the Varsma or Varsama of the Bhavishya Purana is
the Barsam or Barsom of the Vendiddd,—a bundle of twigs of the
omegranate, in place of the bundle of sacred grass used by the

rahmans, and equally an essential part of the apparatus employed
in the worship of Fire, or oblations offered to that element, in both
religions,

“It is evident, therefore,.that the Bhavishya Purdda, in the legend
of Samba, has in view the introduction of the fire-worship of Iran;
and it is curious to find so prompt an adoption by the Brahmans,
and such a cordial tolerance of a foreign system of religious practices
and belief. The only question that suggests itself concerns the period
at which this took place, the time at which the Brahmans acknowledged
the high-priests of the Sun as little infericr, in sanctity, to their own
order;—whether it followed the flight of the Parsees to Gujerat, in the
beginning of the eighth century, or whether it occurred some few cen-
turies earlier, when, we have reason to infer from numismatic evidence,
Persian princes or satraps exercised authority on the north-west frontier
of India, Either period would not be incompatible with the probable
date of the Bhavishya Purdna, which, in its actual form, cannot pretend
to very remote antiquity. That the legend is of the more recent era
is most likely; and this is confirmed by the circumstance of Samba’s
being fabled to have gone from Dwirakd, in Gujerat, to bring the
Magas from their native country to India. That the Parsees ever made
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their way into the Punjab is ver i
th Y questionable; and no t
!r)ecorded of their’ presence on the b?mks of the Ghandr(z)\l)lxl.:i’;_;:.'?:QJ :;g
‘z’t;:te:ve 1;13]}' nﬁtlce ofd.the ;emains of a temple of the Sun in that
althou accordin i i

é.mba’in tho sgzu’ne roordir gn.”o Colonel Wilford, there was a city of
Ins?ead of "‘ leblmml)l'x;i”, the preferable reading of MSS. seems to
be Nikshubhid, Nor is Rijwéhwa called hy s second name, “f\‘.iju".

For the castes in S'a',ka-dwipa, see Vol. II i
L . 199, 200. It
bellearnefi, from one of my annotations, ’thlztl:, in lieu of “Mr'i‘g;ltl’l’ —tl]fhr:
only reading known to Professor Wilson,—I found, in most of my copi
the undoubtedly correct ‘Maga’. ’ v copies,
P. LXV,, L 8. Read Yudhishthira.
P. LXXXVIL, 1. 18. See, for Hayagriva, Vol. V., p. 2, notes 1 and q.

P, XC, 1. 12. Ama ) imakhys
X0, ; 21"2“1 fkr Kamakshya. read Kimakhyd, And see Vol. V., p. 88,

P. XCIX., 1. 22. Read beliefs.

P. GXV,, 1. 1. I have corrected Professor Wilson’
V, L1 I K € ilson’s “Ratnagarhh; a”
ghattachaiya is a title which has been used, I l)elieve?g;)r:l))' 'llr?hl?(ff:er
engal; whereas the title of Bhatta, there unknown, seems to ha
been current in almost every other part of India. v

P. CXV,, 1. 3 ab infra. Instead of *Chi in’ i
had, erroneously, f:‘ Chit-sul:li‘a-y(:mi." tsukha Yogin', Profossor Wilson

For Chitsukha Muni, perhaps the same as Ch

Sanskrit Catalogue, pp. 155 and 206. Houkha Yogin, seo ny

P. 2,1 2. One of my MSS. here interpolates the following stanzas:
. @993 frags axw
o fasysg 9vg afcem )
AR TmRTEd
fawy fayf fawfed wavsfm g
Safafefadgraami Iswrons

TAAAGiE wwar s g

P. 6, 1. 7. Instead of the five stanzas whi i
e . f ich, according to th -
lowed by the Translator, begin the work, tl,nree of mg bhest ?\dgg(t ‘;(;le
only the last of them, preceded by the following: "8

St Jucaaieg

TN AP w5
T Tyt
b wzzﬁmﬁg’s famgsg 0

, 1 16. “All the Hindu systems consider v table bodi

dowed with life.” So, and correct] refossor Wilsan, 1 o
¢ . 1y, remarks Professor Wil i
collected Works, Vol. 11I,, p. 381. ’Ulzam'cham, orstl:e slyf;)ol:;y]n:o':::

. K . .
sthavara and Jangama, is, therefore, inaccurately rendered, in pp- 6, 47,

64, 149, 183, and elsewhere, “animate and inanimate”, *“‘sentient beings™

ph Mt 4
and “unconscious”, “conscious and nnconscious heings”, &c. &c. ‘Loco-
V. '
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motive and fixed’ would be better, since trees are com_sidered to possess.

souls. "
P. 8, note +. See Vol 111, p. 35, note B
P. 32, notes, 1. 14 abd iwy"ra.l Read Swayaimbhd,
P. 46, 1. 1, 2. The original is: i
' S WA faafaE O
The term JYHFTLA: here im;,alies' ¢‘metaphorically’.
P. 55, notes, L. 5. Rer;d Sw;yaxélbgrl. tamaya
notes, 1. 2 ab infra. Rea nila .
g 22: note ’., Also see Original Sanskrit Tests, Part I, pp. 50, 51

(2nd ed.). ) vs

- infra. Dr. Muir translates, more correctly
P-‘ce g’veligt:%bslt}z;n?:e (SachZ) Qi?.brougl.lt‘ into the state of subs}t,anfe I(vastutgl)

by its own inherent power.” Original Sanskrit Texts, Part. L, p.

d. : . o .
P.(?II(I):‘ ;otls, 1. 7 ab infra. For the term mukhya, see Original Sanskrit
Texts, Part L, p. 57, text and note 104 (2n('l e(.!.). R
P. 80, note, 1. 7 ab infra. For the term ambhdihsi, see Original Sanskry
Texts, Part L, p. 24, note 36 (2nd ed.). - Taitiria

P. 84, 1. 13 et seg. For a similar passage, translated fro2m dt ed atttiriy
" sarhhitd, see Original Sanskrit Texts, Part 1, p. 16 (2nd e .).“ N
P. 85, notes, 1. 11. Instead of ¢‘Shodasin’, the Trapslatlor had “Sorasi”.

-Man’my errors of this stamp have been corre'rﬁ:eq silently. ‘ i

P. 95, 1. 7. Professor Wilson had “Gaveduka”, instead of ‘Gavedhuka’;
“for which see Vol. V.,-p. 175, notes 3 and j[. . o )

P. 95, notes, 1. 10. The uddra is a wild grain, according to the com

s.

P.]g?:ti?:es, 1. 11. For the Professor's “Kodrava”, I have put ‘Koya\l-1
dfisha’. On this word the commentator Sr'idhara makes a relméx.rk whic
plainly evinces that he was not an inhabitant of Ea;t‘ern n 1‘? .

P. 96, 1. 10. Where I have printed ‘drop’, the first gdltlogw]l:ad dross™.
"The error was typographical, the original word. being bindu. '

P. 98, notes, 1. 4. “The city of the Gagdharvas is, prqperly,.Allaslmi‘—onr
"Mount Meru,—the capital of Kubera.” Professor Wilson, in Professo
Johnson's Selections from the Mahabharafa, P 11. N

P. 108, 1. 1. For the origin 3f t(l;e)) name Uttanapada, see Original Sanskr
" Teat I, p. 72 (2nd ed.). '

P ’111e(‘)1;)m’l.P :.rt D;k‘;ha’s fiaughters by Prastti furnish several ];7.{ the Ma-
'tfis,’according to divers enumerations of the members of this group.

P. 111, notes, 1. 11. It is observable that we here have Dafidanaya, but
. )

fda and Naya in p. 110. '
P D1a1n2 toxt and note ». Raurava is one hell, and Naraka is another.
. ]

SSB VOL p 2 H p- 215 nOte a“d P 216
II., . 14 H ] ” ) . .

P. 114 l. 13. Ihe Wofds Whose essence 18 the elemeﬂts Scarcely l'endel‘
)

ioht the original expression, bhita-bhavana.
P 3;1186 1. 4, 5.g In Aswaldyana's Gj"ihya-sdtm, 1v., VIIL, '19, we find
.the f,ollowing names: Hara, Mfida, Sarva, Siva, Bhava, Mahadeva, Ugra,

Bhima, Padupati, Rudra, Sankara, I$4na.
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P. 117, 1. 2. For Usha read Ushas. The latter is classical; the former,
Vaidik. Compate apsard and apsaras.

P. 117, 1. 7 and note }. According to the Mahdbhdrata, Adi-parvan,
4. 2589, Anila had two sons, Manojava and Avijnitagati, Which of
the two is the same as Hanumat is undecided. Can Anila be syn-
onymous with 1$ana? If not, there are two Manojavas with mothers
of the same name, Sivé.

P. 119, 1. 10. Instead of Gauri, some MSS. yield Bhitigauri.

P. 119, 11. 23, 24, Dhane$wara is the term there rendered “the god of
riches”; and Kubera is not named in the original.

P. 129, 1. 9. Instead of my ‘Sumeru’, the former edition had “Meru”,
which T find in no MS.

P. 139, 1. 21. IQqYTTA:—a word often misapprehended by the
Translator,—here means ¢metaphorically’, not “who is not in need
of assistance”. Further, YTHW:, rendered “the supreme god”, is

explained as meaning ‘lord of the great Ma’, ¢. e, Lakshmi. The
original of the sentence is as follows:

wr=ia gTHNY T gErs guaTa |

wHigg ¥ N fawTan @ asefema
“May he who, though pure of connexion with all things, is, by a

20

figure of speech, called lord of the great Ma", d&c.

P. 144, note ». My list of corrigenda, entirely overlooked by Professor
Miller, points out several gross typographical errors; and these he
has reproduced.

P. 147, note, last line. Ordinarily, at least, Rdhu is described as a Da-
nava, or son of Danu.

P. 148, noles, 1. 7. Rahu is generally considered to be the ascending
node; Ketu, the descending.

P. 152, 1. 4. Besides this Lakshmi, the text ol the Vishiu-purdiia men-
tions another, of less note, daughter of Daksha, and wife of Dharma.
See the Index.

P. 152, 1. 7. The first edition had, for Niyati, Niryati,—an error of
the press.

P. 154, notes, 1. 14 ab infra, * Agastya is a celebrated person in Hindu
legend. He is fabled to have prostrated the Vindhya mountain, as
well as to have drunk the ocean dry. The traditions of the South of
India aseribe to him a principal share in the formation of the Tamil
language and literature; and the general tenour of the legends relating
to him denotes his having been instrumental in the introduction of
the Hindu religion and civilization into the Peninsula.” Professor
Wilson, in Professor Johnson's Selections from the Mahdbhdrata, p. 51,
note 2.

P. 155, 1. 7. Read Abhimé,lnin.

P. 155, notes, 1. 7. Read Sankhapad. See Vol. II, p. 262, note ¥, ad
Jinem.

P. 156, notes, . 5. Pavaka, [ think, is called parent of Kavyavéhana.

P. 156, note 2. See Vol. III., p. 166, note »,

P. 159, note, 1. 3. Instead of ‘Ayushmat‘, the former edition had “Ayush-
manta”, which is impossible.
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P. 165, 1. 5. The word “Madhuvana” is not in the o‘riginal.

P. 171, 1. 2. Variants of Slishti are 8rishfi and sthﬁ.x. )
P. 177, 1. 8. Arafya seems to be as common a reading as Ana}'anya.
P. 177, L. 9. For the patriarch Vairdja, see Vol. II., p. 86.

P. 178, 1. 1. The original here not only names Pfithu, but calls him

by hi tronym, Vainya. en .
P. ly78,lsng:e;, l.y 12’. The unwarrantable “Suvithi” stood, in the former

edition, for my ‘Swarvitgi’éh
P. 182, notes, 1. 10 Rea ramaras.
—_ assage on the milking of the Earth, see the
Pp}ltllz?z’;'va-i:l‘a, F\(I)illz.l, pX., 'g22-29,—especially% 24. 1 have to thank
Dr. Muir for this reference.
P. 194, 1. 2. It would have been an improvement, for clearness, to liut
Samndra, instead of “ocean”. Sigara, a well-known proper name, also
means “ocean .

VOL. 1L

P. 5, last line. The original word for “ region” is dyatana.

P. 7, 1. 3 and 19. Read Kefava,

P. 9, notes, |. 8 ab infra. Read by.

P. 21, notes, 1. 2. Professor Wilson had “Kakud” where 1 have sub-
stituted ¢‘Kakuabh’. N

P. 22, 1. 3. For definitions of the Vasus and Rudras, see the Brihad-
dratyaka Upanishad, 111, 1X,, 8, 4. . o

P. 29, 1. 3. On the number of the gods, see the Brihad-draityaka Upa-
nishad, 111, IX,, 1, 2. '

P. 29, notes, 1. 5. Read Sastradevatas. .

P. 71, 1. 6. Simhiké was half-sister of V?mfc:;mt _—

5 . a, here called monarch of Brahmans, was, himsell, a
P'I?:l;altlt.ra‘f’ aicor?i(i’rlnng ‘to the Brihad-drasiyaka Upanishad, 1., IV., 11.
P. 86, 1. 5. For Vairija, see Vol. IIL, p. 158, note 1. ‘
P. 100, 1. 3. The Translator had “Medha™ where I have put ‘Medha‘s .
P. 105, notes, 1. 5, 6. Arhat is synonymous with Jina; Arhata, with

Jaina. See Vol. V., p. 876, note t. )

P. 112, note, 1. 14, Instead of Kubera, we have Soma, m‘ p- 249.

P. 117, 1. 8. The Gandhamidana mentioned in p. 122 Is 2 different
T ders the Sitd to be the same as the Sihoun

. uf considers the Sita to be the .

P Iﬁgéo;&cs;iont " Histoire du Bouddhisme Indien, Vol. L, p. 540.

P. 120, note ;. The Sanskrit name of the Oxus seems, through the
Chinese, to be Vakshu. And this form I have found, more than once,
in MSS. ,

P. 121, notes, 1. 10 ab infra. Read Sarayu.

P. 128, notes, I. 7. Read Narmada.

P. 137, notes, . 10. Read WAYHAT. ' )

P. 143, notes, 1. 12 ab ir’gfra. Professor Wilson had “Sthane$wara” where
I have put SthafwiSwara’. This, the correct form, 1 learned from
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the Harsha-charita. The first word in the compound is Sthanu, a name
of Siva.

P. 149, 1. 1. According to Mr. Molesworth's Marathi Dictionary, a river
Pravara falls into the Godavari at Tofken.

P. 152, 1. 1. Read Pumaéa.

P. 155, notes, 1. 13 ab infra. Read 131.

P. 159, notes, 1. 10. Read Kundina.

P. 163, notes, last line. For Kaéi read of the Kasis.

P. 166, note *. For third read fourth.

P. 166, note ¥f. The Mihishiki river is named in the Bengal recension
of the Rdmdyaie, Kishkindhd-kdrnda, XLI., 16.

P. 166. FErase note §§.

P. 172, notes, 1. 6. Read occur.

P. 172, note {}. For Kufasthali and Kuéavati, see Vol. I11., p. 320, note ||.

P. 174, note 1. “The Sauviras, although applied here to a particular
family, denote, as is subseguently shown, a tribe or people either
identical, or closely connected, with the Sindhus; for Jayadratha is in-
differently termed Raja of the Sindhus or Saindhavas and Raja of the
Sauviras, They are sometimes named in concert, as Sindhu-sauviras,
and, whether the same as the dwellers on the Indus, or a kindred
tribe, must have occupied much the same territory,—the western and

southern portion of the Punjab.” Professor Wilson, in Professor John-
son’s Selections from the Mahdbhdrata, p. 65, note 3.

P. 177, note 1. For the supposed modern representatives of the Dahae,
see Sit H. M. Elliot's Supplemental Glossary, pp. 414, 415.

P. 178, 1. 2. Read Karnatakas.

P. 211, notes, 1. 5. Read Puloman.

P. 221, text and note 1. According to Sir David Lyndesay’s less pagan
notions,—which he shared with S. Thomas Aquinas and Peter Lom-
bard,—a humbler class than the gods, the elect, will be indulged
with the felicity of contemplating the discomforts of the damned:

“Thay sall reioyis to se the gret dolour
Off dampnit folk in hell, and thare torment;
Because of God it is the iuste ingement.”

P. 236, 11. 10, 11. Compare the Bhagavad-gitd, 1X., 16.

. 255, notes, 1. 7. For 1809 read 2010, in correction of Professor Wilson,

. 287, note *. For Rambha, see Vol V., p. 12, text and note ||.

. 288, note +: For Apl'lraﬁa. see Vol. V., p. 251, note F.

. 293, notes, 1. 12 ab énfra. Read Sakra.

. 316, note 1. It does not appear that the Bhdgavata-purdsia mentions

Jambiimérga. Probably it is named by the scholiast Sridhara: for

Professor Wilson not seldom confounds commentary and text.

P. 318, . 4. A Sauvira is an inhabitant of Suvira. Read, therefore, ‘king
of the Sauviras’.

P. 340, 1. 32. Read 1. 11 ab infra.

P. 341, 1. 25. Mahdrashtra, it seems, was a designation known to Hiouen
Thsang.

P. 343, . 21—23, Erase the note.
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VOL. III.

P. 2, notes, 1. 4, Read Yimas.

P. 6, notes, . 18. Read Vams$avartins.

P. 7, notes, 1. 2. The inverted commas should come at the end of the
sentence in the line preceding.

P. 16, . 1. Read Akiti.

P. 18, notes, 1. 3. Read Vaikuntha,

P. 44, notes, 1. 5. Read Santi.

P. 5.’;, rlllote t. For the meaning of prdidydma, see Vol. V. p. 231,
note ||.

P. 60, 1. 6. Kfita seems to be the right name. See Vol. IV., p. 143,
text and note .

P. 77, note 1. Compare Vol. V., pp. 229, 230, text and annotations.

P. 80, notes, 1. 2 ab infra. For father read grandfather.

P. 87, note }. For p. 110, note §, read p. 113, note }, and p. 114,
notes { and §.

P. 131, notes, 1. 8 ab infra. The real designation of the work there
named is, 1 find, Prdiakiishitiyasabddbdhi.

P. 131, notes, 1. 14. Téarichandra Chakravartin prepared the revised
English translation; and the Bengalee translation was the work of
Viswanatha Tarkabhishana. See the London Asiatic Journal, 1832,
Part 1., p. 335.

P. 164, note +. See p. 221, note ||, in the same volume.

P. 167, notes, 1. 13. Read Viruna.

P. 179, notes, 1. 10 @b infra. Read 1., LXXXIX,, 3.

P. 183, note +. For Vol. 1. read Vol. L

P. 187, notes, 1. 8 ab infra. Read Brakmdrida-purdia.

P. 197, 1. 4. The Manu intended is Vaivaswata; for whom see p. 13 of
the same volume,

P. 198, notes, 1. 9. Read vague sense.

P. 209, 1. 1. Read Arhatas. .

P. 209, note 2. Professor Wilson . should have written ¢Arhata’. See
Vol. V., p. 376, note 1.

P. 217, note ». Read Rishi.

P. 218, 1. 9. Instead of “Raja of K4§i” the correct rendering is ‘Raja of
the Kaédis’.

P. 220, 1. 3 ab infra. The translation is not literal here, and yields
neither “king of K4si” nor ‘king of the Kais’.

P, 230, note ||. See p. 20, note 1, in the same volume.

P. 245, ), 5. Read Tfifabindu.

P. 249, notes, 1. 8. It is meant that Anarta and the rest were brothers,

P. 249, note §. Read 1X,
P. 266, notes, 1. 4, Read Rantinara, Also see Vol. IV., p. 129.
P. 266, notes, 1. 8. Read Matinira. Also see Vol. IV., p. 129, notes 2

and ||.
P. 267, 1. 21. The learned reader may be amused by the whimsical
etymologies, of a like character to this, given in the annexed stanza

e e e

PRI SR —

Npos.

CORRIGENDA, &o. 391

from Appayya Dikshita’s Sivatattwaviveka :
fefaurdy: fegw=y an wr=t fom @ |
TGAAI: W UW F FREY q97 |
g. ;:g, notte ~l. 2Yaulv)anés'wa is, of course, the patronym of Ambarisha
. , notes, 1. 2. ‘Dulisaha’ is a more ordj f “ "
P. 321, notes, 1. 5. Read Tardpida. rinary form than “Dussabar

P. 325, notes, 1. 2, For a Yéjnavalk i i i
philosophy, see Vol. V., p. 2'1]30, sztga’,-m connexion with the Yoga

P. 325, note 4. Vidwasshwan is, probably, one with the Vidwasaha of p. 323.

P. 330
N 8‘,Luotes, L 2. See Vol IV, P. 344; supplementary annotation on
P. 334, 1. 1. Read Ritujit.

P. 336, note §. For 353 read pp. 244, 245,

VOL. 1v.

17, note 1. For R'ichika, see Vol. IIL, p. 80, note +.

30, 1. 6. Compare p. 136, note 1, in the same volume.
40, note ;. Compare what is said of Talajangha in p. 57
57, 1. 8. Read Talajanghas. .
63, notes, 1. 13. Read Ruchaka,

67, notes, 1. 6. Read Romapdda,

95, 1. 8. Read Avaha.

. 97, note }. Read Dhfishfa.

. 100, notes, 1. 18. Read Sira.

- 111, notes, 1. 3 ab infra. Read Hamsa, Suvaméa.

e R L R

and p. 83, note §.
P. 114, notes, 1. 10 ab infra. Read p. 98.
P. 123, notes, 1. 10. Insert a comma after “Bfihaspati”.
P. 129, note l|. Erase another, Atitdra.

P. 132, notes, 1. 12 ab i i at, i '
had 2 Dhes | op ab Xt[)]’:‘lt; It is observable that, in p. 102, we have

g 141, notes, . 4. Read Dfidhadwa.
. 142, note ++. For Dhfitardshf, fitara : i
cording e 1 o usulzlall;aa;enaa.l read Dhfitarashfra’s charioteer, ac-
P. 144, note 3. Read Riksha.
P. 148, notes, 1. 6. Read Arimejaya,
P. 157. Erase note §.
P. 171, note 1. For Srefika fath f Kuni
b Bombay Asiatic Society, Vol IaX.,eli).OwI}.u nik, seo tho Journal o the
- 178, 1.5 and note ||. For “Chandaprad ta” and hi 3
the Journal of the ombay Asiatic Sgcietg,o %’ol.m;X.l,n;.s ()lr;{alaka, e
P. 182, note *». Read is Udayin. For Uddyin, said to have been son

of Kiinika, s jati ]
op s 71’ a1 5 4e.ee the Journal ‘of - the Bombay Asiatic Society, Vol. IX.,

. 112, note ||. For Chéruhdsini, see Vol. V., p. 69, note §; p. 81, note §;

"A“QQ:-_.,
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i d millions, according
hdpadma is only a thousand

P.tzsgﬁenfieldz;zti.A ;Enl‘;e:gere a simple radma is sgxsd lt::’ :;e ‘Ten thousand

willions.  8es V0. i, = ;10:0 1; 3:db2;anl ki’ng of Uijayim', and

4 Gardabhila, said to Dha jja; a
P'fazt()l?e,r l;flilik%‘:;édz;:ya, see the Journal of the Bombay Asiatic Society,
" Vol. IX., pp. 139, 143, 148, 154. »
P v2ollb Ino;;ep[:. F<;r Pu;hpamitra, see the Journal of the Bombay Asiatic

. t

Society, Vol. 1X., p. 148. ‘
P. 216 3{, 1, and pt 217, notes, 1. 1. For V)éwaz‘éh

.of the Bo’mbay Asiatic Society, Vol. I?(.,'p. 146.
P. 217, note . For Kantipuri read Kaotipurl.
I" 293, notes, 1. 11 ab infra. Read Chandratfha,g’a. 4 bo. the cormect
P' "48’ 1L 7, 8. “The increaser of the Bhojas lwol;L

.r;nd;ring., See p. 260, note 9, 1n the same volume.

p. 279. Erase note ]. .
P. 308, note 1. See Vol. V., p. 231, notes 1 and ||.

atika, see the Journal

VOL. V.
P. 2, note €. For Hayagriva, as slain by Vishnu, see p. 90.
P. 2: notes, 1. 7 ab wfra. Read ‘Qg\g‘(‘{ﬁﬁ..
p. 26, notes, 1. 12 ab infra. R.ead' A=
P. 53, notes, 1. 9. Read Har-wam&g.'
P. 74, notes, 1. 5, Read Gaja-gdmint.
irdto- an.
P. 140, notes, 1. 6. Read Virdta-parvan. '
P 169: notes: 1. 3 ab infra. Read Vahddnucharita.
. . For sage read age. ' ‘
b igg, 1‘-10‘;5 lo 4.s gBy the orivinal expression, here rendered * four
.ﬁngérs", ‘four finger-breadths’ is intended.
P. 209, notes, 1. 3. Read Tat-praptaye.
p. 250, 1. 4. Read Rishi.
P. 250, 1. 5. Read Ribhu. L
P. 290, notes, L. 5. Read Vamacharins,
p. 319, 1. 5. Read Brahmditda. .
P. 326, L. 1. “Vima Yamé,,cl.lé.l;in", it may b
.phic':\l error for ‘ Vamacharin'. o
P. 356, 1. 4 ab ifra. Read Madhwacharya.
P. 358, 1. 5. Read Sri Bhdgavata.

o surmised, is a typogra-

B

POSTSCRIPT.

The MSS. of the Vishiiu-purdra and of its commentaries used
by the Editor belong, chiefly, to himself, and are the best, or
copies of the best, which he was able to discover during a long
and extensive search in India. He has also carefully examined
all the oldest and most valuable MSS. which he knows to exist
in England, and an especially excellent one obligingly lent to
him by the accomplished Principal of the Benares College, Mr.
Griffith. The Madras, Bombay, and Calcutta impressions he has,
further, constantly had by his side; and he has frequently con-
sulted them, but to little useful purpose. With few exceptions,
the Sanskrit works brought out under the supervision of Hindus
are inferior even to indifferent manuscripts; and this must con-
tinue to be their character, so long as they betray a systematic
disregard of the most elementary principles of editorial probity.

As regards the original and the translation of a book, until
the text of the first is duly ascertained, the other can be worth
very little; and the MSS. of the Vishiu-purdia—which is still
inedited, — present a choice of lections in almost every line.
Professor Wilson sometimes employed one MS., sometimes an-
other; and there are but rare indications that he compared
together even two, out of all that were accessible to him. The
consequence of impatience of collation is inevitable; and it not
seldom happens that he unfortunately had before him, and fol-
lowed, the very worst reading from among a variety of good
and bad.

Had the Editor clearly foreseen, in time, what awaited him,
rather than do that which he has done, he would have hazarded
a critical edition of the Vishnu-purdna in the original, and an
entirely new translation. The one bas long been all but ready
for the press; but its appearance has been defeated by one
manceuvre after another, and now can never be realized. An in-
dependent version of his own would, certainly, have cost him
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394 POSTSCRIPT.

much less trouble than the invidious labour which he has ex-
pended on these volumes. Of notes he would have been
sparing; inasmuch as, in the whole compass of Sanskrit literature,
he could not consider the text of even a dozen works to be
sufficiently settled to warrant an appeal to them, except in a
most general way, for purposes of comparison or illustration.

Though many of Professor Wilson’s notes have no very in-
timate connexion with his translation, others have such a con-
nexion; and some of them are necessary to its very intelligibility.
To make a selection, from among these categories, as subject-
matter for remark, would have been difficult, and, the
question of difficulty apart, would have been liable to ob-
jection. Emendations, to be rendered at all convincing, every
here and there demanded the production of new matter; and,
sometimes, when - such matter has lain at the Editor’s elbow, it
has been offered to the reader, notwithstanding its being only
indirectly germane to the occasion. As for his annotations,
however, he does not lay the least claim to their being ex-
haustive. He has given mere specimens,—at best, suggestive
of the peril which, in the dawn of the exploration of Sanskrit
literature, attends on peremptory statement or positiveness of
conclusion,—and equally so where he has amended the Profes-
sor’s renderings, and, in short, in the discharge of his revisory
functions generally. Still, in one important respect he has been
solicitous of thoroughness. By citations from, and references to,
the other publications of Professor Wilson, he has studied—
not unsuccessfully, he trusts,—to make him, as far as possible,
his own commentator, corrector, and supplementer.

A copious disquisition on the Puranas as a class, and on the
Vishiu-purdria in particular, is reserved against the emergence
of some other opportunity for publishing it.

The sixth volume will be occupied with a full index to the
entire work.

LONDON,

July, 1869.

Printed by Unger Brothers (Th. Grimm), Berlin, Friedrichsstrasse 24.
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