

















































































































































































































































































































































































































CHAPTER II.

The conception of Devaki: her appearance: she is praised by
the gods.

THE nurse of the universe, (Jagaddhatri,) thus en-
joined by the god of gods, conveyed the six several
embryos (into the womb of Devaki'), and transferred
the seventh, (after a season,) to that of Rohinf; after
which, Hari, for the benefit of the three regions, became
incarnate, as the conception of the former princess, and
Yoganidra, as that of Yasod4, exactly as the supreme
Vishniu* had commanded. When the portion of Vishniu
had become incorporate upon earth, the planetary bod-
ies moved in brilliant order in the heavens, and the
seasons were regular and genial.¥ “No person could
bear to gaze upon Devaki, from the light (that invested
her); and those who contemplated her radiance felt
their minds disturbed. The gods, invisible to mortals,
celebrated her praises continually, from the time that
Vishfiu was contained in her person. “Thou”, said the
divinities, “art that Prakfiti, infinite and subtile, which

! It is mentioned, in the preceding Chapter, that they were, all,
put to death, in which the Hari Vamsa concurs. The Bhéigavata
makes Kamsa spare them, and restore them to their parents: as
he had nothing to apprehend from their existence.

* Parameshthin is the term here rendered “supreme Vishnu.” The
commentator explains it by paramefwara. Parameshthin is the same as
Brahma, in Vol. IL, p. 19, note.

+ @4y T T R faw
faui{® #E ATQ WG GHTSYHT: 1l
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formerly bore Brahma in its womb. Then wast thou
the goddess of speech, the energy of the creator of the
universe, and the parent of the Vedas.* Thou, eternal
being, comprising, in thy substance, the essence of all
created things, wast identical with creation; thou wast
the parent of the triform sacrifice, becoming the germ
of all things.+ Thou art sacrifice, whence all fruit pro-
ceeds; thou art the wood,! whose attrition engenders
fire. As Aditi,§ thou art the parent of the gods; as
Diti, || thou art the mother of the Daityas, (their foes).
Thou art light, 7 whence day is begotten; thou art hu-
mility, ** the mother of (true) wisdom; thou art kingly
policy, 11 the parent of order;:i thou art modesty, the
progenitrix of affection;§§ thou art desire,of whom love
is born;;; thou art contentment, whence resignation is
derived; 7Y thou art intelligence, the mother of know-

+4+4

ledge;** thou art patience, T4+ the parent of fortitude;:::
g p p

* There is neither this nor so much in the original:

AR TTYY FAATGAANTIANAT |

For Vedagarbha, vide supra, p. 262.
+ gEEEIIAT ¥ YIEWAT FATAA |
TTYAT T WY TR wIwEt |
t Araii. See Vol. IIL, p. 330, note .
§ See Vol. IL., pp. 26, 27.
| See .Vol. II., pp. 26 and 30.
4 Jyotsnd, ‘the morning twilight.” See Vol. L, p. 81
** Sahnati. See Vol. L., pp. 109 and 155.
+t Niti is the term rendered “kingly policy .
it Naya. See Vol. 1, p. 110.
§§ Pradraya; explained by vinaya. See Vol. I, p. 111, note 1.

|| TR AT | Comment: W HIRATSH: | W W=l
T | 19 gfemmmafia

s Avabodha.  +tt Dhtiti. See Vol. 1, pp. 109, 110, i} Dhairya.
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thou art the heavens, and thy children are the stars;*
and from thee does all (that exists) proceed. Such, god-
" dess, and thousands more, are thy mighty faculties;
and’now innumerable are the contents of thy womb,
O mother of the universe.+ The whole earth, decorat-
ed with oceans, mountains,} rivers, continents, for-
ests,§ cities, villages, towns,|| and hamlets; ¥ all the
fires, waters, and winds; the stars, asterisms, and plan-
ets; the sky, crowded with the variegated chariots of
the gods; and ether, that provides space for all sub-
stance;™* the several spheres of earth, sky, and heaven,
of saints, sages, ascetics, and of Brahma;+ the whole
egg of Brahma, with all its population of gods, demons,!
spirits, §§ snake-gods, fiends, ||| demons, 99 ghosts, and
imps,™ men and animals, and whatever creatures have
life, comprised in him who is their eternal lord, and
the object of all apprehension; whose real form, na-
ture, name, and dimensions are not within human ap-

* The original has graha, #iksha, and térakd. Compare the Sanskrit
extract of note «s, below. i

t Jagaddhdtri.

+ I have inserted this word, for adr:.

§ This, too, 1 have intercalated, for vana.

|| Kharvata.

9 Kheta.

* gERaTeE g faAmraegea |
TAYHTYANIR A 794G a0

++ Maharloka, janoloka, tapoloke, and Brakmaloka. They are named
in the original. See Vol. L, p. 98, note 1; and Vol. IL., pp. 226, et seq.
3% Daitya, in the original.

§§ To represent both gandharva and chdrasia.

Il Yaksha. '
99 Rdkshasa.
*** Guhyaka. See Vol. IlL., p. 116, note ¥.
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prehension;—are, now, with that Vishnu, in thee.”
Thou art Swah4; thou art Swadha;t thou art wisdom,
ambrosia,: light, and heaven. Thou hast descended
upon earth, for the preservation of the world. Have
compassion upon us, O goddess; and do good unto the
world. Be proud to bear that deity by whom the uni-
verse is upheld.” § :

* RTAQTAFSE AW FIHTI |
wURAEEUIT 7 uf KM= |
gefaemaTafa @ fasghiras o

Some MSS., as is observed by the commentator, have HTH- instead
of %Y-. The Translator has taken both, and has omitted to render
FHN-, which is defined by lild, while ripa is defined by tattwa.

Some remarks on the expression 4ld will be found in one of my an-

. notations on Chapter XIIL of this Book.

+ For Swiha and Swadha, see Vol. L., pp. 109, and 156, 157.
¢ Sudhd. See Vol. 1I., p. 300, note ».
§ W & aAATd yd IvEs w9
[8ana, ordinarily denoting Siva, here appears as a name of Vishnu.
1t is similarly applied in the Mahdbhdrata, Adi-parvan, . 22.




CHAPTER IIL

Birth of Krishria; conveyed, by Vasudeva, to Mathura, and ex-
changed with the new-born daughter of Yasodd. Kamsda
attempts to destroy the latter, who becomes Yoganidra.

THUS eulogized by the gods, Devaki bore, in her
womb, the lotos-eyed (deity), the protector of the world.
The sun of Achyuta rose in the dawn of Devaki, to cause
the lotos-petal of the universe to expand. On the day
of his birth, the quarters of the horizon were irradiate
with joy, as if moonlight was diffused over the whole
earth.* The virtuous experienced new delight, the
strong winds were hushed, and the rivers glided tran-
quilly, when Janardana was about to be born. The
seas,t with their own melodious murmurings, made
the music; whilst the spirits-and the nymphs of heaven
danced and sang; the gods, walking the sky, showered
down flowers upon the earth; and the (holy) fires glow-
ed with a mild and gentle flame. At midnight, when
the supporter of all was about to be born, the clouds
emitted low pleasing sounds, and poured down rain of
flowers.

As soon as Anakadundubhi: beheld the child, of
the complexion of the lotos-leaves, having four arms,
and the (mystlo mark) Srivatsa on his breast, he ad-

*asy AHTF AR A |
TYT | gL Wi T
Kaumudi, in this passage, means, according to the commentator, the
full-moon of Kaumuda, a name of the month of Karttika.
+ Sindhu.
1 Vide supra, p. 101, note 1.
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dressed him in terms of love and reverence, and repre-
sented the fears he entertained of Kathsa. “Thou art
born,” said Vasudeva, “O sovereign god of gods, bearer
of the shell, the mace, and the discus; but, now, in
mercy, withhold this thy celestial form; for Kathsa will,
assuredly, put me to death, when he knows that thou
hast descended in my dwelling.” Devaki, also, exclaim-
ed: “God of gods, who art all things, who comprisest
all the regions of the world in thy person,* and who,
by thine illusion, hast assumed the condition of an in-
fant, have compassion upon us, and forego this thy
four-armed shape; nor let Kamsa, the impious son of
Diti, know of thy descent.”

To these applications Bhagavat answered, and said:
“Princess, in former times, I was prayed to by thee,
and adored, in the hope of progeny. Thy prayers have
been granted; for I am born thy son.”t So saying,
he was silent. And Vasudeva, taking the babe, went
out, that same night: for the guards were, all, charmed
by Yoganidra, as were the warders at the gates of Ma-
thur4; and they obstructed not the passage of Anaka-
dundubhi. To protect the infant from the heavy rain
that fell from the clouds of night, Sesha, (the many-
headed serpent), followed Vasudeva, and spread his
hoods (above their heads); and, when the prince, with
the child in his arms, crossed the Yamuné river, deep
as it was, and dangerous with numerous whirlpools,

* s Tweur s fawfareay
s fa Srswragan fanfd

t gATSE Fwrar 9§ g ag9 A
aue ?fY #wmﬁamsi TN N
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the waters were stilled, and rose not above his knee:*

On the bank he saw Nanda and the rest, who had come
thither to bring tribute due to Karhsa; but they beheld
him not.'t At the same tiie, Yasod4 was, also, under
the influence of Yoganidra, whom she had brought
forth, as her daughter, and whom (the prudent) Vasu-
deva took up, placing his son in her place, by the side
of the mother. He then quickly returned home. When
Yasod4 awoke, she found that she had been delivered
of a boy, as black as the dark leaves of the lotos; and
she was greatly rejoiced.

Vasudeva, bearing off the female infant (of Yasoda),
reached his mansion, (unobserved, and entered), and
placed the child in the bed of Devaki. He then re-
mained as usual. ‘The guards were awakened by the
cry of the new-born babe; and, starting up, they sent
word to Kamsa, that Devaki had borne a child. Karnsa
immediately repaired to the residence of Vasudeva,
where he seized upon the infant. In vain Devakf con-
vulsively entreated him to relinquish the child.: He

! The Bhégavata, more consistently, makes Vasudeva find
Nanda and the rest fast asleep, in their houses, and subsequently
describes their bringing tribute or tax (kara) to Kamsa.

* QA FIATROT ATTIAGATHAR |
TN qEfasy ArgATISTE 9960
+ This last clause is supplied by the Translator. The commentator
adds, that Nanda and his companions came, because beguiled by Yoga-
pidré; and this remark seems to have been misunderstood. The ori-

ginal is:

TR qGEi IR |
! gy gRfa Jrvwr sww@En frfe |
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threw it (ruthlessly,) against a stone; but it rose into
the sky, and expanded into a gigantic figure, having
eight arms, each wielding some formidable weapon.*
This (terrific being) laughed aloud, and said to Kamsa:
“What avails it thee, Kainsa, to have hurled me (to the
ground)? He is born who shall kill thee,—the mighty
one amongstthe gods, who was, formerly, thy destroyer.
Now quickly secure him, and provide for thine own
welfare.” Thus having spoken, the goddess, decorated
with heavenly garlands and perfumes, and hymned by
the spirits of the air,} vanished from before the eyes
of Bhojaraja.':

' Chief of the tribe of Bhoja, a branch of the Yidavas. Vide
supra, p. 73.

* AT §U T ATHTYUTERTTYIA |
+ Siddha.
t Corrected from “Bhoja rdja ". In another place, Bhojardja is rendered,
and rightly, “the Raja of the Bhojas™, ¢. e., Kasa. Vide supra, p. 260,
text and note €.



CHAPTER IV.

Kamsa addresses his friends, announces their danger, and mdms
male children to be put to death.

KAMSA, much troubled in mind, summoned all his
principal Asuras,—Pralamba, Kesin, and the rest,—and
said to them: “O valiant chiefs, Pralamba, Mahabshu, *
Kesin, Dhenuka, Pitana, Arishta, and all the rest of
you, hear my words. The vile and contemptible deni-
zens of heaven are assiduously plotting against my
life;t for they dread my prowess. But, heroes, I hold
them of no account. What can the impotent Indra or
the ascetic: Hara perform? Or what can Hari accom-
plish, except the murder of his foes by fraud?§ What
have we to fear from the Adltyas, the Vasus, the Agnis,
or any others of the immortals, who have, all, been
vanquished by my resistless arms? Have I not seen
the king of the gods, when he had ventured into the
conflict, quickly retreat from the field, receiving my
shafts upon his back,—not, bravely, upon his breast?
When, in resentment, he withheld the fertilizing show-
ers from my kingdom, did not my arrows compel the
clouds to part with their waters, as much as were re-
quired? Are not all the monarchs of the earth in terror

* I have inserted this name. The Translator seems to have taken
the word for an epithet, and as not worth rendering. See an annotation
near the end of Chapter XII. of this Book. Mahabsdhu, a Dédnava, is
spoken of in the Harivasia, §l. 200.

t Wt ggRada: oA faw gt

} Ekachdrin; ‘solitary’, according to the commentator.

-§ gfcwt aTfy fi wve fggs=goanfanT)
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of my prowess, and subject to my orders, save, only,
Jarasandha, my sire? '* Now, chiefs of the Daitya race,
it is my determination to inflict still deeper degradation
upon these evil-minded and unprincipled gods.t Let,
therefore, every man who is notorious for liberality:
(in gifts to gods and Brahmans), every man who is re-
markable for his celebration of sacrifices, be put to
death; that, thus, the gods shall be deprived of the
means by which they subsist.§ The goddess who has
been born as the infant child of Devaki has announced
to me that he is again alive who, in a former being,
was my death. Let, therefore, active search be made
for whatever young children there may be upon earth;
and let every boy in whom there are signs of unusual
vigour be slain (without remorse).”

Having issued these commands, Karhsa retired into
his palace, and liberated Vasudeva and Devaki from
their captivity. “It is in vain,” said he to them, “that

! Jarasandha, prince of Magadha, was the father-in-law of
Kamsa. ||

* GQuru, in the original. The commentator says that Jardsandha was
his ‘superior’, because his father-in-law.

t mﬁ'%a ASTIAT ATHA FAIFIAT: |
BTR # AT ACEY A=
auTfy @y gerai awraafas |97
HYHTTY SART Fastd LA N
* Yadaswin is so defined by the commentator. Tapaswin, ‘ascetic’,
is a variant.
§ I find no reading but
FGT SIIORTCE T FSTAAT AL |
|| Kathsa married Réjivalochana, daughter of Jarisandha, king of Ma-
gadha. See the Mahdbhdrata, Sabhdi-parvan, él. 610.
Iv. 18
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I have slain (all) your children; since, after all, he who
is destined to kill me has escaped. It is of no use to
regret the past.® The children you may hereafter have
may enjoy life unto its natural close: no one shall cut
it short.” Having thus conciliated them, Karhsa, alarmn-
ed for himself, withdrew into the interior apartments
of his palace.

* qgs wf A )

CHAPTER V.

Nanda returns, with the infants, Kiishna and Balardama, to Gokula.
Patana killed by the former. Prayers of Nanda and Yasoda.

WHEN Vasudeva was set at liberty, he went to the
waggon of Nanda, and found Nanda there, rejoicing
that a son was born to him." Vasudeva spake to him
kindly, and congratulated him on having a son in his
old age. “The yearly tribute,” he added, “has been
paid to the king; and men of property should not tarry
(near the court), when the business that brought them
there has been transacted.* Why do you delay, now
that your affairs are settled? Up, Nanda, quickly, and
set off to your own pastures;+ and let this boy, the
son whom Rohinf has borne me, accompany you, and
be brought up, by you, as this your own son.” Ac-
cordingly, Nanda and the other cowherds, their goods
being placed in their waggons, and their taxes having
been paid to the king, returned (to their village).

! It is, literally, ‘went to the cart’ or ‘waggon,’ TTY UH
ara;; as if Nanda and his family dwelt in such a vehicle, as the
Scythians are said to bave done. The commentator explains Sa-
kata (®HZ) ¢ the place of loosing or unharnessing the waggon,”
WHSTTATAYTHAR | In the Bhigavata,! Vasudeva does not
quit Mathura, but goes to the halting-ground of Nanda, who has
come to that city, to pay his taxes: azﬁ aqatﬁ’aﬁ, explained
hy the comment & gHfaQTH mmﬁqq |

* The commentator gives the reason: ﬂm ggaﬂqfwm
T gaH |

1 Literally, herd’,—gokula.

+ X., Prior Section, V., 20,

18°
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Some time after they were settled at Gokula, (the
female fiend) Pritan4, the child-killer, came thither, by
night, and, finding (the littlc) Kfishna asleep, took him
up, and gave him her breast to suck.’ Now, whatever
child is suckled, in the night, by Pitana instantly dies;
but Kfishna, laying hold of the breast with both hands,
sucked it with such violence, that he drained it of the
life;* and the hideous} Putan4, roaring aloud, and giv-
ing way in every joint,: fell on the ground, expiring.
The inhabitants of Vraja awoke, in alarm, at the cries
of the fiend, (ran to the spot, and) beheld Piitana lying
on the earth, and Kfishna in her arms. Yasoda, snatch-
ing up Krishna, waved over him a cow-tail brush,
to guard him from harm, whilst Nanda placed (dried)
cow-dung (powdered,) upon his head. He gave him,
also, an amulet;® saying, at the same time: “May Harij,

! In the Hari Vamsa, § this female fiend is described as coming
in the shape of a bird.

? The Raksha—the preserver, or preservative against charms,—
is a piece of thread or silk, or some more costly material, bound
round the wrist or arm, with an appropriate prayer, such as that
in the text. Besides its application to children, to avert the effects
of evil-eyes, or to protect them against Daens or witches, there
is one day in the year, the Réakhi Purnimd, or full moon in the
month of Sravaria (July—August), when it is bound upon the
wrists of adults by friendly or kindred Brahmans, with a short
prayer or benediction. The Rékhi is, also, sent, sometimes, by

Y AW AFE ATE FRATATNEAR |
e nrgEfyd adt Sregataa: o
+ Because, says the commentator, she resumed, at the time of death,
ber proper form.

} fafmaEgaNaT) § Sl 3423,
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the lord of all beings (without reserve), protect you;
he from the lotos of whose navel the world was devel-
oped, and on the tip of whose tusks the globe was
upraised from the waters!® May that Kesava, who
assumed the form of a boar, protect thee!{ May that
Kesava, who, as the man-lion,! rent, with his sharp
nails, the bosom of his foe, ever protect thee! May
that Kesava, who, appearing, first, as the dwarf,§ sud-
denly traversed, in all his might, with three paces, the
three regions of the universe, | constantly defend thee!9
May Govinda guard thy head; Kesava, thy neck; Vish-
nu, thy belly;** Janardana, thy legs and feet; the eter-
nal and irresistible Nardyana, thy face, thine arms, ++
thy mind, and faculties of sense!lil May all ghosts,
goblins, §§ and spirits|; malignant and unfriendly, ever
fly thee, 19 appalled by the bow, the discus, mace, and

persons of distinction, and, especially, by females, to members of
a different family, or even race and nation, to intimate a sort of
brotherly or sisterly adoption. Tod’s Rajasthan, Vol.I., pp. 312,313.

* See Vol. I, p. 61, note 2.
+ Jw grafaygar aITEES S |
* Nfisimha. See Vol. 1L, p. 34, note 1; also, p. 106, supra.
§ See Vol. L., Preface, p. LXXV.
|| See Vol. IIL, p. 18, text and note ;.
T AT TIG W AT A TURHA |
IR lEELETIEIRE R Eot RTAR CHE
* I FASE |
+ STE UATH T; the two divisions of the arms.
t# TYATRATIQT AU A |
§§ Kushmanda. See Vol. 1., p. 166.
[li| Rdkshasa.
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sword of Vishnu, and the echo of his shell! May Vai-
kuntha® guard thee in the cardinal points; and, in the
intermediate ones, Madhusidana!f May Hrishikeda!
defend thee in the sky; and Mahfdhara, § upon earth!”
Having pronounced this prayer to avert all evil ||
Nanda put the child to sleep, in his bed ¥ underneath
the waggon. Beholding the vast carcass of Putana,
the cowherds were filled with astonishment and terror.

* A metronym of Vishfiu; one of the names of his mother heing Vi-
kuinthd. See Vol. IIL., text and note +f.

t “The destroyer of Madhu”, a demon. See Vol. 1L, p. 52.

i Corrected from “Rishikeéa”. For Hfishikeéa, see Vol. I., p-'2, note 1.

§ Being interproted, “the upholder of the earth.”

|| Swastyayana.

4 Paryankikd, *cot’, nccording to the commentator.

CHAPTER VI.

Krishna overturns a waggon: casts down two trees, The Gopas
depart to Viindavana. Sports of the boys. Description of the
seasou of the rains.

ON one occasion, whilst Madhustidana was asleep
underneath the waggon, he cried for the breast; and,
kicking up his feet, he overturned the vehicle; and all
the pots and pans® were upset and broken. The cow-
herds and their wives (hearing the noise,) came, exclain-
ing: “Ah! ah!” And there they found the child sleep-
ing on his back. “Who could have upset the waggon?”
said the cowherds. “This child,” replied some boys,
(who witnessed the circumstance). “We saw him,”
said they, “crying, and kicking the waggon with his
feet; and so it was overturned. No one else had any-
thing to do with it.” The cowherds were exceedingly
astonished at this account; and Nanda, not knowing
what to think, took up the boy; whilst Yasodé offered
worship to the broken pieces of pots and to the wag-
gon, with curds, flowers, fruit, and unbruised grain. ¥

The initiatory rites requisite for the two boys were
performed by Garga,: who was sent to Gokula, by Va-
sudeva, for that purpose. He celebrated them without

* Some MSS. bhave, instead of @m, FAATEH |  The com-
mentator takes notice of this variant.
t AT AHETEGHARTCS TUTIAT: |
. S
WHE TR FAgaGHaTRa: |
¥ See Vol. I, p. 213.

Cwe
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the knowledge of the cowherds;' and the wise sage,
eminent amongst the wise, named the elder of them
Réma, and the other, Kfishha. In a short time, they
began to crawl about the ground, supporting themselves
on their hands and knees, and creeping everywhere,
often amidst ashes and filth. Neither Rohiaf nor Ya-
sod4 was able to prevent them from getting into the
cow-pens, or amongst the calves, where they amused
themselves by pulling their tails. As they disregarded
the prohibitions of Yasod4, and rambled about together
constantly, she became angry, and, taking up a stick,
followed them, and threatened the dark-complexioned
Kiishfia with a whipping.* Fastening a cord round
his waist, she tied him to the wooden mortar;? and,
being in a great passion, she said to him: “NOW, you
naughty boy, get away from hence, if you can.” She
then went about her domestic affairs. As soon as she

! The Bhagavata describes Garga’s interview with N anda, and
the inducements of the latter to keep the former’s celebration of
the Samskaras (or initiatory rites) of the two boys secret from
the Gopas. Garga there describes himself as the Purohita? (or
family priest) of the Yadavas.

? The Uldkhala (or mortar) is a large wooden bowl, on a
solid stand of timber; both cnt out of one piece. The pestle is,
also, of wood; and they are used chiefly for bruising or threshing
unwinnowed corn, and separating the chaff from the grain. As
important agents in household economy, they are regarded as sa-
cred, and even hymned in the Vedas. §

" qWMRT AT MAATGIAAT T A |
T FHAGATT ARG QT 727 0
The MSS. containing the commentary omit this stanza.
t X., Prior Section, Chapter VIII.

+ Rather, as dchdrya. § As in the Rigveda, I, XXVIIL, 5 and 6.
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had departed, the lotos-eyed Ktishna, endeavouring to
extricate himself, pulled the mortar after him, to the
space between two Arjuna-trees that grew near togeth-
er. Having dragged the mortar between these trees,
it became wedged awry there; and, as Kfishna pulled
it through, it pulled down the trunks of the trees.*
Hearing the crackling noise, the people of Vraja came
to see what was the matter; and there they beheld
the two large trees, with shattered stems and broken
branches, prostrate on the ground, with the child fixed
between them, with a rope round his belly, laughing,
and showing his white little teeth, just budded. It is
hence that Kfishna is called Damodara, —from the bind-
ing of the rope (ddman) round his belly (udara).'t
The elders of the cowherds, with Nanda at their head,
looked upon these circumstances with alarm, consider-
ing them as of evil omen.; “We cannot remain in this
place,” said they. “Let us go to some other (part of
the) forest; for here many evil signs threaten us with
destruction:—the death of Putana, the upsetting of the

! Qur text and that of the Hari Varhsa take no notice of the
legend§ of Nalakibara|| and Manigriva, sons of Kubera, who,
according to the Bhagavata, M had been metamorphosed, through
a curse of Nérada, into these two trees, and for whose liberation
this feat of Ktishna was intended.

* WHMTYPEFAT@TAT A qF gAY |
t 999 AT ¥ AT RHIYAT |
} AEGTATRIEAT ARATAaT WL |
§ This legend is referred to by the commentator.
|| Corrected from “Nalakuvera".
9 X., Prior Section, IX., 22, 23. Nalakibara and Manigriva are there
called guhyakas,
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waggon, and the fall of the trees without their being
blown down by the wind. Let us depart hence, without
delay, and go to Viindavana, where terrestrial prodi-
gies may no more disturb us.”

Having thus resolved, the inhabitants of Vraja com-
municated their intention to their families, and desired
them to move without delay. Accordingly, they set
off, with their waggons and their cattle, driving before

them their bulls, and cows, and calves.* The frag- -

ments of their household stores they threw away; and,
in an instant, Vraja was overspread with flights of
crows. Viindavana was chosen by Kiishfia,—whom
acts do not affect,¥—for the sake of providing for the
nourishment of the kine; for there, in the hottest sea-
son, the new grass springs up as verdantly as in the
rains. Having repaired, then, from Vraja to Vriinda-
vana, the inhabitants of the former drew up their wag-
gons in the form of a crescent.'}

! The Hari Vamsa,§ not satisfied with the prodigies which had
alarmed the cowherds, adds another, not found, it is believed,
anywhere else. The emigration, according to that work, originates,
not with the Gopas, but the two boys, who wish to go to Vrin-
dédvana; and, in order to compel the removal, Krishna converts
the hairs of his body into hundreds of wolves, who 8o harass and
alarm the inhabitants of Vraja, that they determine to abandon
their homes.

JEj——— Y wRSAuRET |
U TG FTEIAY A HE: |

1 Aklishta-karman, “resolute in achievement,” or *“indefatigable.”
! | gaATAITEa: |91 A7 g aa: |
b ETARICR SR C B IE IR IRl

§ Chapter LXV.
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As the two boys, Rama and Damodara, grew up,
they were ever together in the same place, and engaged
in the same boyish sports.* They made themselves
crests of the peacocks’ plumes, and garlands+ of forest-
flowers, and musical instruments of leaves and reeds,
or played upon the pipes used by the cowherds.:
Their hair was trimmed like the wings of the crow;'
and they resembled two young princes, portions of the
deity of war.§ They were robust; and they roamed
about, (always) laughing and playing, sometimes with
cach other, sometimes with other boys; driving, along
with the young cowherds, the calves to pasture. Thus,
the two guardians of the world were keepers of cattle,
until they had attained seven years of age, in the cow-
pens of Viindavana. || '

Then came on the season of the rains, when the
atmosphere laboured with accumulated clouds, and
the quarters of the horizon were blended into one by

! The Kéka-paksha, or crow’s wing, implies the hair left on
each side of the head; the top being shaved.

* qEqTEr ¥ @3 Pﬂgﬁqﬁ aq |
LELIRIEon] %ﬁ | u
+ Avatahsaka, a word of various meanings. According to the scho-
liast, it here signifies ‘ear-rings’.

¢ MuFgHATAAT TTTEHAGAL |
§ FTATTUTT AT FATCAT qraaht |

Kumdra, Skanda, or Karttikeya is called Pivaki, because a son of Pa-
vaka. The commentator says that the two parts— ahéa—or forms of
Karttikeya, S4kha and Visakha, are meant by “the two Pavakis ",

|| AETHS |
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the driving showers.* The waters of the rivers rose,
and overflowed their banks, and spread beyond all
bounds, like the minds of the weak and wicked, trans-
ported beyond restraint by sudden prosperity.+ The
pure radiance of the moon was obscured by heavy va-
pours; as the lessons of holy writ are darkened by the
arrogant scoffs of fools (and unbelievers).; The bow
of Indra§ held its place in the heavens, all unstrung,
like a worthless man elevated, by an injudicious prince,
to honour.|| The white line of storks appeared upon
the back of the cloud, in such contrast as the bright
conduct of a man of respectability T opposes to the be-
haviour of a scoundrel.** The ever-fitful lightning, in
its new alliance with the sky, was like the friendship
of a profligate {+ for a man of worth.f Overgrown by
the spreading grain,§§ the paths were indistinctly
traced, like the speech of the ignorant, that conveys
no positive meaning. |||l

* There is here a stanza,—and one recognized by the commentator,—
which the Translator has passed by: ‘

VEEATATTHAT THATYTGAT A |
AT ATCHAATR @AY fHar |
“The earth, luxuriant with new-grown grass, and bestrown with da-
kragopas, then became emerald and, as it were, adorned with rubies.”
The fakragopa or indragopa is a beautiful insect which no one that
has seen it in India can ever forget.

t wwrifa gfEANam™i arw w=l s rfag )
! ggrEaEy gEmt wreaTifcEfEta

§ éakra, in the original.

| waTEAaTfYRaE quay ufcus )
9 Kulina. ** Durvfitta. t+ Durjana. it Pravara.
§§ My MSS. have dashpa, ‘young grass,’—not sasya.

|| HETATHIUTAT, AASTIIIHHT: |
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At this time, Kfishna and Rama, accompanied by
the cow-boys, traversed the forests, that echoed with
the hum of bees and the peacock’s cry.* Sometimes
they sang in chorus, or danced together; sometimes
they sought shelter from the cold, beneath the trees;
sometimes they decorated themselves with flowery
garlands, t—sometimes, with peacocks’ feathers; some-
times they stained themselves of various hues, with
the minerals of the mountain ; sometimes, weary, they
reposed on beds of leaves, and, sometimes, imitated, in
mirth, the muttering of the thunder-cloud; sometimes
they excited their juvenile associates to sing;i and,
sometimes, they mimicked the cry of the peacock, with
their pipes. In this manner, participating in various
feelings and emotions, and affectionately attached to
each other, they wandered, sporting and happy, through
the wood. At evening-tide came Kiishfia and Bala-
rama, § like two cow-boys,| along with the cows and
the cowherds. At evening-tide, the two immortals,
having come to the cow-pens, joined, heartily, in what-
ever sports amused the sons of the herdsmen. T

* gowfafEaty afa=srs agmEa )
+ The Sanskrit has garlands of kadamba-blossoms.
! MYATAFIAITAT THETGCAT FHf |

§ Here called, in the original, Bala.

Il ‘lﬁ’lﬁlwﬁ, “clad like cowherds,” is one reading; Iﬁu%m,

“carrying cowherds’ pipes,” is another.
T e ¥ IUTNY TAAA AQTIET |
MY gaTh: gfgdy FARe@saufag




CHAPTER VII.

Kiishna combats the serpent Kaliya: alarm of his parents and com-
panions: he overcomes the serpent, and is propitiated by him:
commands him to depart from the Yamuns river to the ocean.

ONE day, Kftishna, unaccompanied by R4ma, went
to Vfinddvana, He was attended by (a troop of) cow-
herds, and gaily decorated with wild flowers. On his
way, he came to the Yamuna,* which was flowing in
sportive undulations, and sparkling with foam, as if
with smiles, as the waves dashed against the borders.
Within its bed, however, was the fearful pool of the
serpent Kalfya, —boiling with the fires of poison,— 't
from the fumes of which, large trees upon the bank
were blighted, and by whose waters, when raised, by
a gale, into the air, birds were scorched. Beholding
this dreadful (Iake), which was like another mouth of
death, Madhustidana reflected, that the wicked and
poisonous Kalfya, who had been vanquished by him-

' The commentator says, this means nothing more than that
the waters of the pool were hot: fagrfitay wla agatfc afa1§
I do not know if hot springs have been found in the bed, or on
the borders, of the Jumna. The hot well of Siti-kund, near
Mongir, is not far from the Ganges.

° Kailindi, one of its synonyms, in the original. The Yamuns is so
called from Mount Kalinda, whence it rises.

+ In some MSS,, he is here called Kaliya; and so his name is ordi-
narily written in the sequel. For his origin and abode, see Vol. II,
p. 74, note 1, and p. 210, note 1.

! fwfagaaTiies

§ Tdo not find these words, but something like them, in the commentary.,

BOOK V., CHAP. VII. 287

self (in the person of Garuda), and had been obliged
to fly from the ocean (where he had inhabited theisland
Ramanaka), must be lurking at its bottom, and defiling
the Yamuna, the consort of the sea, so that neither men
nor cattle could slake their thirst by her waters. Such
being the case, he determined to dislodge the Néga,
and enable the dwellers of Vraja to frequent the vicin-
age without fear:* for it was the especial purpose, he
considered, of his descent upon earth, to reduce to sub-
jection all such violators of law. “Here,” thought he,
“is a Kadamba-tree, which is sufficiently near. I can
climb up it, and thence leap into the serpent’s pool.”
Having thus resolved, he bound his clothes tightly
about him, and jumped, boldly,: into the lake of the
serpent-king. The waters, agitated by his plunge amidst
them, were scattered to a considerable distance from
the bank; and, the spray falling upon the trees, they
were immediately set on fire by the heat of the poison-
ous vapour combined with the water; and the whole
horizon was in a blaze.§ Krishna, having dived into
the pool, struck his arms in defiance;' and the snake-

! Slapping the upper part of one arm with the hand of the
other is a common act of defiance amongst Indian athletz.

* AT MATHY FaAqy 08 /Y|
frgaTg g9 9 gIgAsaTia: )
t Parikara, ‘a girdle.’ .
1 Vegita, ‘expeditiously.’
§ AaTfiuaar a9 AT 4 ATTET: |
Y FCATarg afEgweET
d fe gefausaramaaTRuaaifaan |

SISy UTRUT @A AR AT 0
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king, hearing the sound, quickly came forth. His eyes
were coppery red; and his hoods were flaming with
deadly venom., He was attended by many other (power-
ful and) poisonous snakes,—feeders upon air,—and by
hundreds of serpent-nymphs, decorated with rich jewels,
whose ear-rings glittered with trembling radiance, as
the wearers moved along.* Coiling themselves around
Ktishna, they, all, bit him with teeth from which fiery
poison was emitted. Krishna’s companions, beholding
him in the lake, encompassed by the snakes twining
around him, ran off to Vraja, lamenting and bewailing
aloud his fate.3 “Kfishna,” they called out, “has fool-
ishly plunged into the serpent’s pool, and is there bit-
ten to death by the snake-king. Come and see.” The
cowherds, and their wives, and Yasod4, hearing this
news, which was like a thunderbolt, ran, immediately,
to the pool, frightened out of their senses, and crying:
«Alas! alas! where is he?” The Gopis were retarded
by Yasod4, who, in her agitation, stambled and slipped
at every step;! but Nanda, and the cowherds, and the
invincible§ Réama hastened to (the banks of) the Ya-
muné, eager to assist Kfishna. There they beheld him
(apparently) in the power of the serpent-king, encow-
passed by twining snakes, and making no effort (to
escape). Nanda, as soon as he set his eyes upon his

* pEfAAa eI E R |

+ & w3 ufad ggr Auarafadfean |
AT ARGUEE FFY: AATEET 0

: w1 Frarfafa s Anieafafags: )
qIYET GH AT g weEfad a=@ o

§ Adbhuta-vikrama.
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son, became senseless; and Yasod4, also, (when she
beheld him, lost all consciousness). The Gopfs, over-
come with sorrow, wept, and called affectionately, and
with convulsive sobs,* upon Kesava. “Let us all,” said
they, “plunge, with Yasod4, into the fearful pool of the
serpent-king. We cannot return to Vraja. For what
is day, without the sun? What, night, without the
moon? What is a herd of heifers, without its lord?
What is Vraja, without Kfishna? Deprived of him, we
will go no more to Gokula. The forest will lose its
delights; it will be like a lake without water.¥ When
this dark-lotos-leaf-complexioned Hari is not present,
there is no joy in the maternal dwelling. How strange
is this! And, as for you, ye cowherds, how, poor beings,
will you live amidst the pastures, when you no longer
behold the brilliant lotos-eyes of Hari?: Our hearts
have been wiled away by the music of his voice.§ We
will not go, without Pundarfkéksha, to the folds|| of
Nanda. Even now, though held in the coils of the ser-
pent-king, see, friends, how his face brightens with
smiles, as we gaze upon him!”

When the mighty son of Rohini, ¥ (Balarama,) heard
these exclamations of the Gopfs, and, with disdainful
glance, beheld the cowherds overcome with terror,

* HYHTAANAIA |
t ww Arfa@= v aufcdis 99T 9 )
Some MSS. begin this line with |{H,—referring to Vraja,—the
reading preferred by the commentator,
! SpRugageRgEATf AT |
Hyww g AW wd MT wigwy )y

§ AAIRYTATILATAIATTYAA |

|| Gokula. « Rauhiiieya, in the original.
Iv. 19
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Nanda gazing fixedly upon the countenance of his son,
and Yasod4 unconscious, he spake to Krfishna in his
own character: “What is this, O god of gods? The
quality of mortal is sufficiently assumed. Dost thou
not know thyself eternal? Thou art the centre of crea-
tion; as the nave is of the spokes of a wheel.* A por-
tion of thee have I, also, been born, as thy senior.t
The gods, to partake of thy pastimes as man, have,
all, descended under a like disguise; and the goddesses
have come down to Gokula, to join in thy sports.
Thou, eternal, hast, last of all, appeared below.: Where-
fore, Kfishna, dost thou disregard these divinities,
who, as cowherds, are thy friends and kin? these sor-
rowing females, who, also, are thy relations?§ Thou
hast put on the character of man; thou hast exhibited
the tricks of childhood.| Now let this fierce snake,
though armed with venomed fangs, be subdued (by thy
celestial vigour).” ¥
* guy swAr AarfacoTfa @5

+ Only thus much is translated of the following:
FATYEAT UTAT ¥ IR & THAT )
Fgaifaagfaafzadsz i |
e enfaemargaesy qrfatn
FNEY FAATY ATCTIATY AT |
FIAWES T AAY ATTAI AT 1

The scholiast tacitly recognizes these lines as part of the text, and
comments on them.
* The original is, here, not very closely adhered to:

HATHIAT AT GO |
f‘a@w;twa';af ¥9 U9 §ATEA )
HIATY HATYH MFAET FIIFAT: |
FISTIATA: UHTRIAQLS @ qraa: o

§ Here, again, the rendering is very free.
|| Bdla-chdpala.

T 43" At dW FETAT qUATYY: |
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Thus reminded (of his real character, by Réma),
Kfishfia smiled gently, and (speedily) extricated him-
self from the coils of the snakes. Laying hold of the
middle hood of their chief with both his hands, he
bent it down, and set his foot upon the hitherto un-
bended head, and danced upon it in triumph. Wherever
the snake attempted to raise his head, it was again
trodden down; and many bruises were inflicted on the
hood, by the pressure of the toes of Ktishna.* Tram-
pled upon by the feet of Kfishna, as they changed po-
sition in the dance, the snake fainted, and vomited forth
much blood." Beholding the head and neck of their
lord thus injured, and the blood flowing (from his
mouth), the females{ of the snake-king implored the
clemency of Madhusudana. “Thou art recognized, O
god of gods!” they exclaimed. “Thou art the sovereign
of all; thou art light supreme, inscrutable; thou art the
mighty lord,! the portion of that (supreme light). The

' The expressions are HEU® TgH: and T@yTafauTa |
And Rechaka and Daridapata are said to be different dispositions

of the feet in dancing; variations of the bhrama, or pirouette:
the latter is the a-plomb, or descent. It is also read Daridapada-
nipitena, § “the falling of the feet, like that of a club.” ||

¢ AR MY gERATHATT TGH HwOR |

gy Afafa wmaatafawa o

AT GREATTE FORATFIagea: |

qaafd = gaa awwrE || fre
1 Patni, ‘wives.’
} Parameswara.
§ Also, FugUTZfAqTA |
il The commentary quotes a considerable extract, from some unnamed

metrical authority, on the steps in dancing.

19*
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gods themselves are unable worthily to praise thee,
the lord self-existent.* How, then, shall females pro-
claim thy nature? How shall we (fully) declare him,
of whom the egg of Brahma, made up of earth, sky,
water, fire, and air, is but a small portion of a part?
Holy sages have in vain sought to know thy eternal
essence.T We bow to that form: which is the most
subtile of atoms, the largest of the large; to him whose
birth is withoutacreator, whose end knows no destroyer,
and who, alone, is the cause of duration. There is no
wrath in thee; for thine is the protection of the world;

and, hence, this chastisement of Kélfya. Yet, hear us.§

Women are to be regarded with pity by the virtuous:
animals are humanely treated, even by fools.| Let,
therefore, the author of wisdom9¥ have compassion
upon this poor creature. Thyself, as an oviparous,
hooded snake, art the upholder of the world. Oppressed
by thee, he will speedily perish.* What is this feeble
serpent, compared to thee, in whom the universe re-

* 9 gAY YT WG IATAHE T |
t+ Ay W fagfie rauwafin: |
+ Paramdrtha.
§ = wevsfy & wfa fEfauresiy /)
HG AR AR JFaTAT: |
|| The only readings that I find yield a very different sense. The
ordinary original is:
Faarsgaean Tt g1 STy S |
Instead of ﬁm, one MS. has ﬁﬂf TI
o YHAT ¢, —the vocative.

* FHESANFTITV AITIA@T: Y |
|91 7 Ay sErg=ay sty

Kfishia is not here called a snake. Some copies have, instead of

AHEES: , AYHH: |
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poses? Friendship and enmity are felt towards equals
and superiors, (not for those infinitely beneath us®).
Then, sovereign of the world, have mercy upon us.
This (unfortunate) snake is about to expire. Give us,
as a gift of charity, our husband.” "

When they had thus spoken, the N4ga himself, al-
most exanimate, repeated, feebly, their solicitations for
mercy. “Forgive me,” he murmured, “O god of gods!
How shall I address thee, who art possessed, through
thine own strength and essence, of the eight great fac-
ulties,—in energy unequalled?{ Thou art the Supreme,
the progenitor of the supreme (Brahmé#). Thou art the
Supreme Spirit; and from thee the Supreme proceeds.
Thou art beyond all finite objects. How can I speak
thy praise?t How can I declare his greatness from
whom come Brahma, Rudra, Chandra, Indra, the Maruts,
the As$wins, the Vasus, and Adityas; of whom the
whole world is an infinitely small portion,§ a portion
destined to represent his essence; and whose nature,
primitive or derived, | Brahmé4 and the immortals do
not comprehend? How can I approach him, to whom
the gods offer incense and flowers¥ culled from the
groves of Nandana; whose incarnate forms the king of

* I have parenthesized these words; there being nothing, in the orig-
inal, answering to them. Even a Paurdfik writer would not use in
such a lax way a word corresponding to “infinitely”.

t AaTEEREY ATy WRfas Tww )
fatatfaws 9@ a@ @ratfa f& qww
} ® UCE U il | uOhr |
YTATATHT ged 9 |rriy & g
§ THTATIGHAIT: |
|| Sat and asat.
9 Pushpdnulepana, “unguents made from flowers,"
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the deities ever adores, unconscious of his real person;
whom the sages that have withdrawn their senses from
all external objects worship in thought, and, enshrining

his image in the purposes of their hearts, present to it -

the flowers of sanctity?'* I am quite unable, O god
of gods, to worship or to hymn thee. Thy own clem-
ency must, alone, influence thy mind to show me
compassion. It is the nature of snakes to be savage;
and I am born of their kind. Hence, this is my nature,
not mine offence. The world is created, as it is de-
stroyed, by thee; and the species, form, and nature of
all things in the world are thy work. Even such as
thou hast created me, in kind, in form, and in nature,
such I am; and such are my actions.t Should I act
differently, then, indeed, should I deserve thy punish-
ment; for so thou hast declared.? Yet, that I have been

! Bhava-pushpas. There are said to be eight such flowers:
clemency, self-restraint, tenderness, patience, resignation, devotion,
meditation, and truth.}

2 Both in the Vedas and in the institutes of law; where it is
enjoined, that every one shall discharge the duties of his caste
and condition; and any deviation from them merits punishment;
as by the texts ff¥gTHLW ZT&T:, “In following prohibited
observances, a person is punishable;”’ and wwTafafed N

* gizyssw qgy wramsa Qi
wragwTfEfisTe @Y=/ qv W /YT |
t 9UTE WAt YT ATET TUW AT |
[HIES ¥ gyw@ae Sfegd 77T
! The commentator has: akisd, indriya-nigraha, sarva-bhita-dayd,
kshamd, dama, tapas, dhydna, satya.
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punished by thee is, indeed, a blessing; for punishment
from thee aloneis a favour.* Behold, I am now without
strength, without poison,—deprived of both by thee!
Spare me my life. I ask no more. Command me what
I shall do.”

Being thus addressed by Kaliya, Kfishha replied::
«“You must not tarry here, (nor anywhere) in the streamn
of the Yamuné. Depart, (immediately), with your fam-
ily and followers, to the sea, where Garuda, the foe
of the serpent-race, will not harm you, when he sees
the impression of my feetupon yourbrow.”§ S_O saying,
Hari set the snake-king at liberty, who, bowing, rev-
erentially, to his victor,| departed to the ocean; aban-
doning, in the sight of all, the lake he had haunted, ac-
companied by all his females, children, and depend-
ants. When the snake was gone, the Gopas hailed
Govinda as one risen from the dead, and embraced
him, and bathed his forehead with tearsof joy. 9 Others,
contemplating the water of the river, now freed from

ﬁﬁﬂ;ﬁﬁ{ ferfRsw, ** “Who does acts unsuited to his natural

disposition incurs guilt.”

+ auifa gt T arfaaaTEia
¥ MENCYH IO TEEATN A ATHAY T U

+ gaaat gafgay FEAATeE |qATYA |
sifad SraarwATIYE HQOHA FH
4+ This introduction is supplied by the Translator.
§ Mirdhan, ‘head.’
|| “To Kn”ishﬁqa'é in the origina}.w
9 3§y ufcsas gd gafamnas |
ey ufa NEF fafagA=assa |

*» These quotations are taken from the commentary.
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peril,* were filled with wonder, and sang the praise of
Krishna, who is unaffected by works.+ Thus, eminent
by his glorious exploits, and eulogized by the Gopas
and Gopfs, Kfishna returned to Vraja. ;

* gt fiaset 9w

t Aklishta-karman. Vide supra, p. 262, note t.

%+ Instead of the reading of two verses, here rendered, the MSS. con-
taining the commentary have three verses, naming Baladeva, Nandas
and Yasod4, as accompanying Kfishia on his way back to Vraja.

CHAPTER VIIL
The demon Dhenuka destroyed by Rama.

AGAIN, tending upon the herds, R4ma and Kesava®
wandered through the woods, and (on one occasion),
came to a pleasing grove of palms, where dwelt the
fierce demont Dhenuka,! feeding upon the flesh of
deer.§ Beholding the trees covered with fruit, and
desirous of gathering it, the cowherds called out (to
the brothers), and said: “See, R4ma; see, Kfishna! In
this grove, belonging to the great Dhenuka, the trees
are loaded with ripe fruit, the smell of which perfumes
the air. We should like to eat some. Will you throw
some down?”|| As soon as the boys had spoken, San-
karshana and Krishna (shook the trees, and) brought
down the fruit on the ground. Hearing the noise of
the falling fruit, the fierce ¥ and malignant demon**
(Dhenuka), in the form of an ass, hastened to the spot,
in a (great) passion, and began to kick Rama{t on the

* The original has Bala.

+ Dénava.

+ According to the Harivahda, $l. 3114, Dhenuka was the same as
Khara, for whom see Vol. IIL, p. 316, note ||.

§ The reading accepted by the commentator yields “flesh of men
and kine.”

| § T § ww §QT Agaay T=R |
SqAMRTAFHTHATT |afeq § 0
T g arerat Tt =)
FEAGANTETH: gr=rat qfg Q= )
9 Durdsada.
** Daiteya.
+ Substituted, by the Translator, for Bala.
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breast with his hinder heels. Rdma,* however, seized
him by both hind legs, and, whirling him round, until
he expired, tossed his carcass to the top of a palm-tree,
from the branches of which it struck down abundance
of fruit, like rain-drops poured upon earth by the wind.+
The animals that were of kin to Dhenuka came run-
ning to his aid; but Krishfa and Rama? treated them
in the same manner,§ until the trees were laden with
dead asses,|| and the ground was strewed with ripe
fruit. Henceforward, the cattle grazed, unobstructed,
in the palm-grove, and cropped the new pasturage,
where they had never before ventured.'

! This exploit is related in the Bhagavata, Hari Vamsa, and
other Vaishnava Puranas, much in the same strain, but not always
in the same place. It more commonly precedes the legend of the
discomfiture of Kaliya.

~

* Elsewhere it is said that Kfishna slew Dhenuka. See, for instance,
the Mahdbhdrata, Udyoga-parvan, $l. 4410,

+ A FRTHAS arATATHIATG@TC |
gfa=t uragE AErATARgR I 0

! Balabhadra, in the original. See the next note.

§ AU T ATAAATR ANSHT |
T fYRY aTETR FTENEY WE=AT )
|| Daitya-gardabha. This term is applied, throughout the chapter, to
Dhenuka and his kindred. Their proper form, then, was the asinine,
though they were of demonic extraction.

CHAPTER IX.

Sports of the boys in the forest. Pralamba, the Asura, comes
amongst them: is destroyed by Rima, at the command of
Krishna.

WHEN the demon in the form of an ass, and all his
tribe, * had been destroyed, the grove of palms became
the favourite resort of the Gopas and their wives;} and
the sons of Vasudeva, greatly pleased, repaired to the
Bhéandira fig-tree.: They continued to wander about,
shouting, and singing, and gathering fruits and flowers
from the trees; now driving the cows afar to pasture;
now calling them by their names; now carrying the
foot-ropes of the kine upon their shoulders; now orna-
menting themselves with garlands of forest-flowers.
They looked like two young bulls, when the horns first
appear.§ Attired, the one in yellow, and the other, in
sable garments, they looked like two clouds, one white,
and one black, surmounted by the bow of Indra.|| Sport-
ing, mutually, with frolics beneficial to the world, they
roamed about, like two monarchs over all the collected

¢ Anuga.

t “Of the kine", likewise, and first of all: FVIVYIVAIATH |

H ll.'l’@'}‘(ai is the reading here followed; but that accepted by the

commentator is mng'f‘(qﬁ, his explanation of which is: W
FITRA T TR | The tree reforred to is, therefore, called Bhandira.
In other works, however, it is called Bhdndira, also.
§ The allusion here, the commentator says, is to their hair, as being
tonsured in a peculiar fashion. Vide supra, p. 283, note 1.
I gaﬁraﬂ'y&n;f A agT sy
AYFTgUEgRT Faewfyargy
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sovereigns of the earth. Assuming human duties, and
maintaining the human character, they strayed through
the thickets, amusing themselves with sports suited to
their mortal species and condition, in swinging on the
boughs of trees,” or in boxing, and wrestling,t and
hurling stones.

Having observed the two lads thus playing about,
the Asura Pralamba, seeking (to devour) them, came
amongst the cowherd boys, in the shape of one of
themselves, and mixed, without being suspected, in
their pastimes;: for he thought, that, thus disguised,
it would not be difficult to find an opportunity to kill,
first, Kfishna, and, afterwards, the son of Rohinf.§
The boys commenced playing at the game of leaping
like deer, two and two together.'|| Govinda was match-
ed with Srid4man,T and Balarama,** with Pralamba:

! Jumping with both feet at once,—as deer bound,—two boys
together. The one that holds out longest, or comes to a given
point first, is the victor; and the vanquished is then bound to
carry him to the goal, if not already attained, and back again to
the starting-post, on his shoulders. The Bhigavata does not spe-
cify the game, but mentions that the vanquished carry the victors
on their backs.

.

* WROITAHIH: | Comment: AYHETEAALIATOE: |
+ Vydydma.
t @ gATER FuugRei AERATI: |
ATYY YT A& JTAGA: )
§ Rauhineya, in the original.
| efCarsHies TR FIEHISTH qaq |
waifear fe J &9 &7 { geragaaa= |
9 A friend of Krishia.
** Bala, in the Sanskrit.
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the other boys were coupled with one another, and
went leaping away. Govinda®* beat his companion, and
Balarama, + his; and the boys who were on Krishna's
side were, also, victorious. Carrying one another, they
reached the Bhandira-fig; and from thence those who
were victors were conveyed back to thestarting-ground
by those who were vanquished.! It being Pralamba’s
duty to carry Sankarshéna, the latter mounted upon
his shoulders, like the moon riding above a dark cloud;
and the demon ran off with bhim, but did not stop.§
Finding himself, however, unable to bear the weight
of Balardma, || he enlarged his bulk, (and looked) like
a black cloud in the rainy season. Balardma, ¥ behold-
iug him like a scorched mountain,—his head crowned
with a diadem, and his neck hung round with garlands,
having eyes as large as cart-wheels, a fearful form, and
shaking the earth with his tread,—called out, as he was
carried away, to his brother: “Kfishna, Kfishna, I am
carried off by some demon, disguised as a cowherd,
and huge as a mountain.** What shall I do? Tell me,
Madhustdana.+ The villain runs away with speed.”
Krishhai: opened his mouth, smiling,—for he well knew

* Substituted, by the Translator, for Kfishna.
+ “The son of Rohini, in the original.”

t gragfa] &9 ¥ & 9% yfEn )

§ gady g @ Nagfaw e
T AYT AAMAT q9F LT I 0
|| Rauhifeya, in the Sanskrit.
« In the Sanskrit, Sankarshafa.
** This sentence is rendered very freely.
4+ The original has Madhunishidana,
++ The Sanskrit has Govinda.
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the might of the son of Rohinf,*—and replied: “Why
this subtle pretext of merely mortal nature,+ thou who
art the soul of all the most subtile of subtile things?
Remember yourself, the radical cause of the whole
world,—boin before all cause,and all that is alone, when
the world is destroyed.: Dost thou not know that
you and I are, alike, the origin of the world, who have
come down to lighten its load? The heavens are thy
head; the waters are thy body;§ earth is thy feet; thy
mouth || is eternal fire; the moon is thy mind;T the
wind, thy breath; thy arms and hands are the four re-
gions of space.*™ Thou hast, O mighty lord, a thousand
heads,{{ a thousand hands, and feet, and bodies. A
thousand Brahmaés spring from thee, who art before
all, and whom the sages praise in myriads of forms.::
No one (but I) knoweth thy divine person. Thy in-
carnate person is glorified by all the gods. Knowest
thou not, that, at the end of all, the universe disappears
in thee; that, upheld by thee, this earth sustains living
and inanimate things;§§ and that, in the character of
uncreated time, with its divisions of ages, developed

* Rauhifeya, in the original.
t fa®eE ATYEY WY FWAITIIRA |
1 Here, again, the translation is far from literal.
§ Muirts.
|| Vaktra.
q Manas.

* fEUgaE =9y TIEYR )

++ Vaktra.
i nwwzﬁaa}ﬁﬁvm:
FREATEET goray qutaa

§§ Chardchara.

BOOK V., CHAP. IX. 303

from an instant, thou devourest the world?* As the
waters of the sea, when swallowed up by submarine
flame, are recovered by the winds, and thrown, in the
form of snow, upon the Himéachala, where, coming into
contact with the rays of the sun, they reassume their
watery nature;' so, the world, being devoured by thee,

! This passage is read and explained differently in different
copies.¥ In some it is:

fea=® w

SwEyufa v [
And this is explained: FTZFAT qIRITIYA T:lf?ﬂ‘l‘ oI wfad
Yy fenasd s@saw= 1997 Irearfaaae gEaE-
TMEAGT T JEH ST QQATHIAE Fd AfFATIS qIay-
fa ﬁﬂ: I “The water of the ocean, devoured by the fire called
Vadava, becoming condensed, or in the form of dew or snow, is
seized by the wind called Kastaka,§ from which the Vidava fire
has departed, consisting of a pipe of the solar rays, and, being
placed in the air, lies or is on the Himachala,” &ec. This is rather
an awkward and confused representation of the notion; and the
other reading is somewhat preferable. It consists simply in sub-

" marfgRQ IR
-~

fadwyat seRwzfaE |

The “instant”, or ‘twinkling’, is here intended as the smallest di-
vision of time, exteuding to yugas or ages.

+ The various readings of the passage are, according to my copies of
the text, few and unimportant; and my several MSS. of the commentary
all agree together. The Translator transcribes but a small portion of the
scholiast’s remarks.

t I have displaced the immetrical reading mmﬁ:l’ﬂ]’q, in favour
of the only one that I find in MSS., including those accompanied by
the commentary.

§ According to some copies of the commentary, the wind here spoken
of is called Karshaka. This name, at all events, is intelligible, which
the other is not.

[ ——
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at the period of dissolution, becomes, of necessity, at
the end of every Kalpa, the world again, through thy
creative efforts.* Thou and I, soul of the universe, are
but one and the same cause of the creation of the earth,
although, for its protection, we exist in distinct individ-
uals. Calling to memory who thou art, O being of illim-
itable might, { destroy, of thyself, the demon. Suspend-
ing awhile your mortal character, do what is right.”
Thus reminded by the magnanimous Kfishna, the
powerful Baladeva: laughed, and squeezed Pralamba

stituting HT& for @m; that-is, according to the commentary,
TG ITSITIAAT S WTE Fe ATYAT FTRLATANATHCHAT-
A w& fearaw Ay fewed ufiye fod wq 1§ “The
water devoured by the fire is thrown, by the wind Ka,| made
of a solar ray &c., on the Himéchala, where it assumes the form
of snow;” and so on. However disfigured by inaccurate views
of some of the instruments in operation, the physiology is, in the
main very correct, and indicates accurate observation of natural
phenomena. The waters of the ocean, converted into vapour by
solar heat, are raised, by the same influence, into the air, and
thence borne, by the winds, to the summits of lofty mountain-

' Ud |97 4E WS |AA- '
SEAAE YT AT |
LEERLIC R EEinE |

SEAREYHRIHIT
1 Ameydiman,

1 Bala, in the original,

§ I do not find this; and it seems to have been put together, with
additions, from the words of the scholiast. Perhaps the Translator here
transcribes some marginal gloss on the latter part of the scholiast's
explanation ; for the first quotation contains only a part of it

|| Nowhere do I meet with the Y% of the Translator, from which he
has extracted “Ka”. The only variant of @®f, in my MSS,, is qTH,

the % of which, the commentator explains, signifies FERTI® FAHR |
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with his knees,* striking him, at the same time, on the
head (and face), with his fists, so as to beat out both
his eyes. The demon, vomiting blood from his mouth,
and having his brain forced through the skull,§ fell
upon the ground, and expired. The Gopas, beholding

-Pralamba slain, were astonished, and rejoiced, and cried

out “Well done”, and praised Balardma.; And, thus
commended by his play-fellows, and accompanied by
Krishna, Bala, § after the death of the Daitya Pralamba,
returned to Gokula.! '

ranges, where they are arrested by a diminished temperature,
descend in the form of snow, and again supply the streams that
perpetually restore to the sea the treasures of which it is as per-
petually plundered.

' According to the Hari Vamsa || the gods, themselves, praised
this proof of Rama’s strength (bala), and hence he derived the
name of Balarama.

* The Sanskrit has nothing corresponding to the words “with his
knees ™.

t fasrfrawfasn: |

t Substituted, by the Translator, for Bala,
§ The original has Rama.

|| Si. 3785.

Iv. 20




CHAPTER X.

Description of autumn. Kfishria dissuades Nanda from worship-
ping Indra: recommends him and the Gopas to worship cattle
and the mountains.

WHILST Réma and Keéava were sporting, thus, in
Vraja, the rainy season ended, and was succeeded by
the season of autumn, when the lotos is full-blown.
The (swall) Saphari fish, in their watery burrows,”
were oppressed by the heat, like a man by selfish de-
sires, who is devoted to his family.+ The peacocks,
no longer animated by passion, were silent amidst the
woods, like holy saints! who have come to know the
unreality of the world. The clouds, of shining white-
ness, exhausted of their watery wealth, deserted the
atmosphere, like those who have acquired wisdom, and
depart from their homes.§ Evaporated by the rays of
the autumnal sun, the lakes were dried up, like the
hearts of men, when withered by the contact of selfish-
ness.| The (pellucid) waters of the season were suit-
ably embellished by white water-lilies; as are the minds
of the pure, by the apprehension of truth. Brightly, in
the starry sky, shone the moon, with undiminished orb,
like the saintly being who has reached the last stage of

* TR | .
CEEENECERR CELE LI L
t Yogin. :
§ Sgey SwEdE fadw fagaa
FEgETEL #ut 7 9T
| axTAfEAART T TR |
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bodily existence, in the company of the pious.* The
rivers and lakest slowly retired from their banks: as
the wise, by degrees, shrink from the selfish attachment
that connects them with wife and child.: First aban-
doned by the waters of the lake, the swans§ again be-
gan to congregate, like false ascetics whose devotions
are interrupted, and they are again assailed by innu-
merable afflictions.| The ocean was still and calm,
and exhibited no undulations, like the perfect sage who
has completed his course of restraint, and has acquired
undisturbed tranquillity of spirit. ¥ Everywhere the
waters were as clear and pure™ as the minds of the
wise who behold Vishnu in all things. The autumnal
sky was wholly free from clouds, like the heart of the
ascetic{{ whose cares have been consumed by the fire
of devotion. The moon allayed the fervours of the sun:
as discrimination alleviates the pain to which egotisrr;
gives birth. The clouds of the atmosphere, the mud-
diness of the earth, the discoloration?: of the waters,
were, all, removed by autumn; as abstraction§§ detaches
the senses from the objects of perception. The exer-
cise of inspiring, suppressing, and expiring the vital

* ITHAIETAT QI WTYFE q9T |
+ “Rivers and lakes” is for jaldfaya.
“{; Aue ayATfeed &9 99t gyt |

| &% FEEENSRATACIRAT €9

T wETITARETAAY frgsTan gt 9fa )

** “Clear and pure” is to render ati-prasanna.
1+ Yogin.

1t Kdlushya, ‘foulness.’

§§ Pratydhdra, ‘restraint of the senses.’

20*
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air was as if performed, daily, by the waters of the
lakes, (as they were full, andstationary, and, then, again
declined).**

At this season, when the skies were bright with
stars, ¥ Krishna, repairing to Vraja, found all the cow-
herds busily engaged in preparing for a sacrifice! to
be offered to Indra;?® and, going to the elders, he asked

' A set of very poor quibbles upon the terms§ of the Prana-
ydma: or, Piraka,|| drawing in the breath through one nostril;
literally, ‘filling;’ Kumnbhaka, closing the nostrils, and suppressing
the breath,—keeping it stationary or confined, as it were in a
Kumbha - or water-pot; and Rechaka, opening the other nostril,
and emitting the breath,—literally, ‘purging’ or ‘depletion.’ The
waters of the reservoirs, replenished, in the beginning of the au-
tumnal season, by the previous rains, remain, for a while, full,
until they are drawn off for irrigation, or reduced by evaporation;
thus representing the three operations of Piraka, Kumbhaka, and
Rechaka.

? No public worship is offered to Indra, at present; and the
only festival in the Hindu kalendar, the Sakradhwajotthana, T—
the erection of a flag in honour of Sakra or Indra,—should be
held on the twelfth or thirteenth of Bhadra,** (which is in the

' TR YA WCET FAGLR: |
TaEAsYREIE 9% gz
+ Nakshatra.

} Maha.
§ The commentator gives a quotation, apparently from some Yoga

treatise, elucidating them. A
|| The Translator had, here, and near the end of the note, « Piirana”,

“which occurs in the commentator’s explanation of the technicality piraka:
T | I 9T )
€ The names of the festival which I find are Sakrotthana, Sakrottha-

nadhwajotsava, Indradhwajasamutthina, &c.
** Light fortnight. The month of Bhadra iucludes part of August and

part of September.
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them, as if out of curiosity, what festival* of Indra it
was in which they took so much pleasure.+ Nanda re-
plied to his question, and said: “Satakratu? (or Indra)
is the sovereign of the clouds and of the waters. Sent
by him, the former bestow moisture upon the earth,
whence springs the grain by which we and all embod-
ied beings subsist; with which, also, and with water,
we please the gods.§ Hence, too, these cows bear calves
and yield milk, and are happy, and well-nourished, |
So, when the clouds are seen distended with rain, the|
earth is neither barren of corn, nor bare of verdure;
nor is man distressed by hunger. Indra,¥ the giver of
water, having drunk the milk of earth by the solar
rays, sheds it, again, upon the earth, for the sustenance
of all the world. On this account, all sovereign prin-
ces offer, with pleasure, sacrifices to Indra, ** at the end

very middle of the rainy season), according to the Tithi Tattwa, ++
following tlhe authority of the Kéliki and Bhavishyottara Pira-
nas. The Sakradhwajotthana is, also, a rite to be performed by
kings and princes. It may be doubted, therefore, if the text in-
tends any particular or appointed celebration.

* Maha. v
t This sentence is much more compressed than the original.
1 See Vol. I, p. 150.

§ SUYHTATRIYTAY AT |
I AT AT AT FwAmY Frgan
A FafdR: Wi yurger wafa ¥
9 Parjanya, in the original.
** The original has Sakra,
1+ See Raghunandana’s Institutes of the Hindoo Religion, Vol, 1.,

PP. 73—75. Also see the Sabdakalpadruma, sub voce WAHEA |
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of the rains;* and so, also, do we, and so do other
people.”

When Krishhiat heard this speech from Nanda, in
regard to the worship of Indra,} he determined to put
the king of the celestials into a passion,and replied: We,
father, are neither cultivators of the soil, nor dealers
in merchandise: cows are our divinities;§ and we are
sojourners in forests. There are four branches of know-
ledge,—logical, scriptural, practical, and political." Hear
me describe what practical science is. Agriculture,
commerce, and tending of cattle,—the knowledge of
these three professions constitutes practical science. ||
Agriculture is the subsistence of farmers; buying and
selling, of traders. Kine are our support. Thus, the
knowledge of means of support ¥ is threefold. The ob-
ject that is cultivated by any one should be, to him,

\

' Or, Anvikshiki (HT={faY), the science of inquiring by
reasoning, Tarka (ﬁ), or logic; Trayi (%), the three Vedas
collectively, or the doctrines they teach: Varttd (FTT), rendered
‘practical,’ is the knowledge of the means of acquiring subsistence

(gf): the fourth is Dasdaniti (@A), the science of govern-
ment, both domestic and foreign. **

, “during the rainy season,” literally. But the Translator
has the authority of the comment: miﬁl warafata ¥ naE-
TwEAT |

t In the original, Damnodara.

{ Sakra, in the Sanskrit.

§ The original has the singular.

| farmrt =T AgTAT T gy

¢ “The knowledge of means of support” is to render vdrtid.
** This note is taken, as to its substance, from the commentary. Com-
pare Vol. I, p. 85, note 1; and p. 86, note «.
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as his chief divinity:* that should be venerated and

worshipped, as it is his benefactor. He who worships .
the deity of another, and diverts from him the reward .

that is his due,} obtains not a prosperous station,:
either in this world or in the next. Where the land
ceases to be cultivated, there are bounds assigned,
beyond which commences the forest: the forests are
bounded by the hills; and so far do our limits extend.
We are not shut in with doors, nor confined within
walls; we have neither fields nor houses; we wander
about, happily, wherever we list, travelling in our wag-
gons.! The spirits of these mountains, § it is said, walk
the woods in whatever forms they will, or, in their
proper persons, sport upon their own precipices. || If
they should be displeased with those who inhabit the
forests, then, transformed to lions and beasts of prey,
they will kill the offenders. We, then, are bound to
worship the mountains, to offer sacrifices to cattle. ¥
What have we to do with Indra?** Cattle and moun-

! These nomadic habits are entirely lost sight of in the parallel
passages of those Purdnias in which the juvenile life of Kfishna
is narrated. The text of the Hari Vamsa is, in most of the other
verses, precisely the same as that of the Vishrin Purana; putting,
however, into the mouth of Kfishna a long additional eulogium
on the season of autumn.

* fagay A7 AT W@ WY 394 AEA |
+ ACAYT FHANR YHAAIE T |
+ “A prosperous station” is for Sobhana.

§ Literally, “these mountains,”
|| Sdnuw.

T g aETAVASY ATAATH |

** Mahendra, in the original.
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tains are (our) gods. Brahmans offer worship with
prayer; cultivators of the earth adore their landmarks;*
but we, who tend our herds in the forests and moun-
tains, T should worship them and our kine. Let prayer
and offerings, then, be addressed to the mountain Go-
vardhana; and kill a victim in due form.: Let the
whole station collect their milk,§ without delay, and
feed, with it, the Brahmans, and all who may desire
to partake of it. When the oblations|| have been pre-
sented, and the Brahmans have been fed, let the Go-
pas circumambulate the cows, decorated with gar-
landsT of autumnal flowers. If the cowherds will
attend to these suggestions, they will secure the favour
of the mountain, of the cattle, and, also, mine.”

When Nanda and the other Gopas heard these words
of Krishna, their faces expanded with delight, and they
said that he had spoken well. “You have judgedrightly,
child,” exclaimed they. “We will do exactly as you
have proposed, and offer adoration to the mountain.”
Accordingly, the inhabitants of Vraja worshipped the
mountain, presenting to it curds, and milk, and flesh;
and they fed hundreds and thousands of Brahmans,
and many other guests who came (to the ceremony),

* Sitd. But there is a variant,—the reading of the commentator,—
sira, ‘the plough.’

+ REZITHAT: | Some MSS. have Wfgaeivaa: |
: amm s {0 waffAfE
weiat gEat ¥ uy gEn faurm o
§ The Translator has taken this meaning of sandoka from the comment:

Tfg |
|| Homa.

‘@ Apida, *chaplet.’
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even as Kfishha had enjoined: and, when they had
made their offerings, they circumambulated the cows
and the bulls, that bellowed as loud as roaring clouds.*
Upon the summit of Govardhana, Kfishna presented
himself, saying “I am the mountain,” and partook of
much food presented by the Gopas; whilst, in his own
form as Kfishna, he ascended the hill, along with the
cowherds, and worshipped his other self.! Having pro-
mised them many blessings,t the mountain-person of
Ktishha vanished; and, the ceremony being completed,
the cowherds returned to their station.

! The Hari Vaméa says:! “An illusory Ktishna, having be-
come the mountain, ate the flesh that was offered:”
wiE ¥ wrEET awy fifgiEt eRga
Of course, the ‘personified’ mountain is intended, as appears from
several of the ensuing passages; as ‘for instance’, he says,§
presently: “I am satisfied; and then, in his divine form, he
smiled: >’
wgarsaifa A =W wew™ T
The Hari Vamsa affords, here, as in so many other places, proofs
of its Dakhini origin. It is very copious upon the homage paid
to the cattle, and their decoration with garlands and plames of
peacocks’ feathers, of which our text takes no notice. But, in
the south of India, there is a very popular festival, that of the
Punjal, scarcely known in the north, when cattle are decorated
and worshipped ; a celebration which has, no doubt, suggested to
the compiler of the Hari Vamsa the details which he describes.

+ W awg%ﬁmz AT |
|NTYfY 2w AT 9L T M
+ YT |2JT qEY TN

+ Sl 3874,
§ St 3876,




CHAPTER XI.

Indra, offended Ly the loss of his offerings, causes heavy rain
* to deluge Gokula. Krishnia holds up the mountain Govardhana,
to shelter the cowherds and their cattle.

INDRA, " being thus disappointed of his offerings,
was exceedingly angry, and thus addressed a cohort
of his attendant clouds, called Sathvartaka. “Ho!
clouds,” he said, “hear my words, and, without delay,
execute what I command. The insensate cowherd
Nanda, assisted by his fellows, has withheld the usual
offerings to us, relying upont the protection of Kfishha.
Now, therefore, afflict the cattle, that are their suste-
nance, and whence their occupation? is derived, with
rain and wind. Mounted upon my elephant, as vast as
a mountain-peak, I will give you aid, in strengthening
the tempest.” When Indra§ ceased, the clouds, obe-
dient to his commands, came down, in a fearful storm
of rain and wind, to destroy the cattle. In an instant,
the earth, the points of the horizon, and the sky were,
all, blended into one by the heavy andincessant shower.
The clouds roared aloud, as if in terror of the light-
ning’s scourge, and poured down uninterrupted tor-
rents.| The whole earth was enveloped in (impene-
trable) darkness by the thick and volumed clouds;

* S'akra, in the Sanskrit,
+ Adhmdta, ¢inflated by.’ N
1 Gopatya.
§ The original has Surendra,
| fagmaranTaTaTRicy g
TRTYfAfIFRITCET AT |
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and above, below, and on every side, the world was
water. The cattle, pelted by the storm, shrunk, cower-
ing, into the smallest size, or gave up their breath:*
some covered their calves with their flanks; and some
beheld their young ones carried away by the flood.
The calves, trembling in the wind, looked piteously at
their mothers, or implored, in low moans, as it were,
the succour of Krishna.t IHari, beholding all Gokula
agitated with alarm,—cowherds, cowherdesses, and
cattle: all in a state of consternation,—thus reflected:
“This is the work of Mahendra, in resentment of the
prevention of his sacrifice; and it is incumbent on me
to defend this station of herdsmen. I will lift up this
spacious mountain from its stony base, and hold it up,
as a large umbrella, over the cow-pens.” § Having thus
determined, Kfishna immediately plucked up the moun-
tain Govardhana, and held it (aloft), with one hand,
in sport, saying| to the herdsmen: “Lo! the mountain
is on high. Enter beneath it, quickly; and it will shel-
ter you from the storm. Here you will be secure, and
at your ease, in places defended from the wind. Enter,
(without delay); and fear not that the mountain will

* AT A9 yAAr gaTan Al
AT aTuTes: aafawatr iy
+ The Sanskrit says nothing of the calves looking piteously at their

mothers:
TEATY FAAEAT qIATH AL |
T1fe TTHEwnn swagfa™a: )
1 In the original, the cows are named before their keepers.
§ YRafgwe SrgETaRfeTaen |
urfagtfa sd gg=gafagaf

|| Here the Sanskrit gives Ktishna the title of Jagannatha,
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fall.” Upon this, all the people, with their herds, and
their waggons and goods, and the Gopfs, distressed by
the rain, repaired to the shelter of the mountain, which

Krishna held, steadily, (over their heads). And Ktishna,

as he supported the mountain, was contemplated, by
the dwellers of Vraja, with joy and wonder; and, as
their eyes opened wide with astonishment and pleasure,
the Gopas and Gopis sang his praise.* For seven days

and nights did the vast clouds, sent by Indra, rain upon

the Gokula of Nanda, to destroy its inhabitants; but
they were protected by the elevation of the mountain:
and the slayer of Bala, Indra, being foiled in his pur-
pose, commanded the clouds to cease.¥ The threats
of Indra$ having been fruitless, and the heavens clear,
all Gokula came forth (from its shelter), and returned
to its own abode. Then, Kfishna, in the sight of the
surprised inhabitants of the forests, restored the great
mountain Govardhana to its original site.’

' It seems not unlikely that this legend has some reference to
the caves or cavern-temples in various parts of India. A remark-
able representation of it occurs upon the sculptured rocks of Ma-
habulipoor. It is related, much to the same purport, in the Bha-
gavata, &c. SiSupdla, ridiculing the exploit, asserts that Govar-
dhana was nothing more than an ant-hill.

* This sentence is rendered very freely.
+ This sense is not conveyed by the original:

framafast safagrEm™TE araar |
Indra, not named, is here referred to as Balabhid. For Bala, an
enemy of tho celestials, see the Rigveda, passim.
} Devendra, in the Sanskrit.

CHAPTER XIL

Indra comes to Gokula; praises Kiishiia, and makes him prince
over the cattle. Krishna promises to befriend Arjuna.

AFTER Gokula had been saved by the elevation of
the mountain, Indra® became desirous of beholding
Krtishna. The conqueror of his foes, accordingly, mount-
ed his vast elephant, Airavata, and came to Govar-
dhana, where the king of the gods beheld the mighty
Damodara$ tending cattle, and assuming the person
of a cow-boy, and, although the preserver of the whole
world, surrounded by the sons of the herdsmen.§
Above his head he saw Garuda, the king of birds, || in-
visible to mortals, T spreading out his wings, to shade
the head of Hari. Alighting from his elephant, and
addressing him apart, Sakra, his eyes expanding with
pleasure, thus spake to Madhustidana: “Hear, Kfishna,
the reason why I have come hither,—why I have ap-
proached thee; for thou couldest not, otherwise, con-
ceive it. Thou, who art the supporter of all,* hast
descended upon earth, to relieve her of her burthen.
In resentment of my obstructed rites, 1 sent the clouds,
to deluge Gokula; and they have done this evil deed. t+

* Designated, in the original, by his epithet Pakasdasana, ¢the chastiser
of Pika’, a Daitya slain by Indra.

+ See Vol. I., p. 146, note 1.

+ The Sanskrit has Kfishia,

§ The translation is, here, compressed. I ‘Trﬂ'y}'ﬂ |

9 J=AYTAAA L There is a variant, FwTINA |

** The original adds Parameswara.

++ Kadana. The commentator explains it by vimarda.

o ——
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Thou, by raising up the mountain, hast preserved the
cattle; and, of a verity, I am much pleased, O hero,
with thy wondrous deed. The object of the gods is,
now, methinks, accomplished; since, with thy single
hand, thou hast raised aloft this chief of mountains.
I have now come, by desire of the cattle,’ gratetul for
their preservation, in order to install you as Upendra.
and, as the Indra of the cows, thou shalt be called Go-
vinda.”?* Having thus said, Mahendra took a ewert

' Gobhi$ cha choditah (IfHY ’Eﬁfi’a:); that is, ¢delegated,’
says the commentator, ‘by the cow of plenty, Kimadhenu, and
other celestial kine, inhabitants of Goloka, the heaven of cows.’
But this is, evidently, unauthorized by the text; as celestial cat-
tle could not be grateful for preservation upon earth: and the
notion of Goloka, a heaven of cows and Krishna, is a modern
piece of mysticism, drawn from such sectarial works as the
Brahma Vaivarta Purdna and Hari Vamsa.

? The purport of Indra’s speech is to explain the meaning of
two of Krishna’s names, Upendra and Govinda. The commenta-
tors on the Amara Kosa agree in explaining the first, the young-
er brother of Indra, {-‘y{‘[ﬂaa’@‘g‘, conformably to the syno-
nym that immediately follows, in the text of Amara,} Indravaraja
(TRTATS), a name that occurs also in the Mahdbhérata; Kfishna,
as the son of Devaki, who is an incarnation of Aditi, being born
of the latter, subsequently, to Indra. Govinda is he who knows,
finds, or tends, cattle; Garn vindati (i fy=gfa). The Paurddik
etymology makes the latter the Indra (Y&, quasi L) of cows;
and, in this capacity, he may well be considered as a minor or

+ mfag Sifza: oo sEsTrfAa |
=T AATRAY FRARRTTHCUAT n
¥ | swrfHa=nta wai

v’ﬂﬁwﬁw@ﬁﬁwaﬁwﬁm
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from his elephant,* Airdvata, and, with the holy water

inferior Indra; such being the proper sense of the term Upendra
(Upa in cowmposition); as, Upa-purana, ‘a minor Purina,’ &e.
The proper import of the word Upendra has, however, been anx-
iously distorted by the sectarian followers of Kiishna. Thus,
the commentator on our text asserts that Upa is, here, synony-
mous with Upari (39f), and that Upendratwa, ‘the station of
Upendra,” means ‘rule in the heaven of heavens, Goloka; a new
creation of this sect, above Satya-loka, which, in the uncorrupt
Pauranik system, is the highest of the seven Lokas: see Vol. II.,
p- 227. So the Hari Vamsat makes Indra say:

AT gYged Qrfgay =T )

Iu gfa aww: |t wfw fzfe Sgan
“As thou, Kfishiia, art appointed, by the cows, Indra superior to
me, therefore the deities in heaven shall call thee Upendra.”” The
Bhagavata does not introduce the name, though it, no doubt,
alludes to it, in making the divine cow Surabhi, who is said to
have come from Goloka wi’th Indra, address Ktishna, and say:

T aEEfRaTE Sy Srfgaraan |
“We, instructed by Brahma, will crown you as our Indra.”’ Ac-
cordingly, Kiishna has the water of the Ganges thrown over him
by the elephant of Indra; and Indra, the gods, and sages praisc
him, and salute him by the appellation of Govinda. The Hari
Vamsa§ assigns this to Indra alone, who says: “I am only the
Indra of the gods: thou hast attained the rank of Indra of the
kine; and they shall, for ever, celebrate thee, on earth, as Go-
vinda:?”

w¢ fARsy i & marfasat

nfax T Mareai @t gfa qegan
All this is very different from the sober account of our text, and
is, undoubtedly, of cnmparatively recent origin.

Upavahya
+ 81, 4005, 4006.
+ YR is the reading in the passage as cited by the commentator.
§ SI. 4004, 4005.
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it contained, performed (the regal ceremony of) asper-
sion. The cattle, as the rite was celebrating, deluged
the earth with their milk. :

~ When Indra* had, by direction of the kine, inau-
gurated Kfishna,t the husband of Sachf? said to him,
affectionately: “I have, thus, performed what the cows
enjoined me. Now, illustrious being, hear what further
I propose, with a view to facilitate your task.§ A por-
tion of me has been born as Arjuna,|| the son of Pfi-
th4a.9 Let him ever be defended by thee, and he will
assist thee in bearing thy burthen.** He is to be cher-
ished by thee, Madhustidana,like another self.” To this,
Krtishhatt replied: “I know thy son,ii who has been
born in the race of Bharata; and I will befriend him as
long as I continue upon earth. As long as I am pre-
sent, invincible §§ Sakra, no one shall be able to subdue
Arjuna ih fight. When the great demon|| Kamsa has
been slain, and Arishfa, Kesin, Kuvalay4pida, Naraka, 19
and other fierce Daityas shall have been put to death,

* Devendra, in the original.
+ ';‘he Sanskrit has Janardana.
} Sachipati, a title of Indra. See Vol. II,, p. 72, note 2.

§ HIOIATHZAT |

|| Vide supra, pp. 101, 102, and pp. 158, 159

% In the original, Kfishfia is here addressed as purusha-vydghra, “tiger
of a man.” 8ee Vol. IIL, p. 118, note §; also, supra, p. 1, note =.

* WA §E § 9 i weafa

++ Bhagavat, in the Sanskrit.

i} The original has Partha, a metronym of Arjuna. Vide supra, pp.
101, 102.

§8§ Arindama.

Il One of the Daityas, Mahdbdhu, is intended by the term translated
“the great demon”. Vide supra, p. 272, note ».
99 These Daityas, Kuvalayapida excepted, are named in p. 250, supra.
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there will take place a great war,* in which the bur-
then of the earth will be removed.+ Now, therefore,
depart; and be not anxious on account of thy son: for
no foe shall triumph over Arjuna, whilst I am present.
For his sake, I will restore to Kunti} all her sons, with
Yudhishthira at their head, unharmed, when the Bh4-
rata war is at an end.”

Upon Kfishna's § ceasing to speak, he and Indrall
mutually embraced; and the latter, mounting his ele-
phant, Airdvata, returned to heaven. Krishna, with
the cattle and the herdsmen, went his way to Vraja,
where the wives of the Gopas watched for his ap-
proach. ¥

* Mahdhava.

T In the original, Indra is here addressed as Sahasraksha, ‘thousand-
eyed.’ Vide supra, p. 261, text and note f.

1 Kunti, so called from her father, Kunti or Kuntibhoja, is the same
person as Pfithd. Vide supra, pp. 101, 102, and 158, 159.

§ Janardana’s, according to the Sanskrit.

|| Substituted, by the Translator, for Devardja.

T wears fy gy NfEatarSy gaden |
JISTATY a1 gfEyas @)

There is a variant, ending the second verse with the words T{rglu—

AT |

1v. ' 21




CHAPTER XIIL

Kiishna praised by the cowherds: his sports with the Gopis:
their imitation and love of him. The Rdsa-dance.

AFTER Sakra had departed, the cowherds said to
Krtishna,* whom they had seen holding up Govar-
dhana: “We have been preserved, together with our
cattle, from a great peril, by your supporting the moun-
tain (above us). But this is very astonishing child’s
play, unsuitable to the condition of a herdsman; and
all thy actions are those of a god. Tell us what is the
meaning of all this.§ Kaliya has been conquered in
the lake;: Pralamba has been killed; Govardhana has
been lifted up: our minds are filled with amazement.
Assuredly, we repose at the feet of Hari, O thou of
unbounded might.§ For, having witnessed thy power,
we cannot believe thee to be a man. Thy affection,
Kesava, for our women and children, and for Vraja;
the deeds that thou hast wrought, which all the gods
would have attempted in vain; thy boyhood, and thy

* The original gives him the epithet aklishta-kdrin, the same as
aklishta-karman, for which vide supra, p. 283, note t.
1 ITEHISYAHGIT MuTEE JyFEan |
fgai 7 % waa: fHAaaE FFaw
$ Toya. The scene of Kaliya's defeat was the Yamund., Vide supra,
p. 286.
§ g |qel g IRy wurHys faafawa |
The cowherds adjure Kfishfia by the feet of Hari. And the com-
mentators repeat the leading words of the text, of which I find no

variants: UTY YTTAT WUTH: | The original has nothing about
sleeping.
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prowess; thy humiliating * birth amongst us,—are con-
tradictions that fill us with doubt, whenever we think
of them. Yet, reverence be to thee, whether thou be
a god, or a demon,} or a Yaksha, or a Gandharva, or
whatever we may deem thee; for thou art our friend.”
When they had ended, Krishha remained silent, for
some time, ! as if hurt and offended, § and then replied
to them: “Herdsmen, if you are not ashamed of my
relationship; if I have merited your praise; what oceca-
sion is there for you to engage in any discussion (con-
cerning me)? If you have (any) regard for me; if I
have deserved your praise; then be satisfied to know
that T am your kinsman. | I am neither god nor Yak-
sha, nor Gandharva, nor Dénava. I have been born
your relative; and you must not think differently of
me.” Upon receiving this answer, the Gopas held their
peace, and went into the woods, 1 leaving Kfishna ap-
parently displeased.**

But Kiishnia, observing the clear sky bright with the
autumnal moon, and the air perfumed with the fra-
grance of the wild water-lily,+ in whose buds the
clustering bees were murmuring their songs, it felt in-
clined to join with the Gopis in sport. Accordingly,
he §§ and Rédma commenced singing sweet low strains,

* Aéobhana. + ))a'nava.
i “For a moment,” according to the original, ksharam,
§ Pradaya-kopavat, “affectionately vexed.”

| agrarayEgNY gfes: frgai wiyg
9 Variant: Vraja, instead of vana.
** Prajiaya-kopin; the same as praraye-kopavat. See note §, above.

t aur FYfe garamfzafeamor)
3 I a9T FAFFATATCAA |

§§ Called, in the original, Sauri.

21°*
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in various measures,* such as the women loved; and
they, as soon as they heard the melody, quitted their
homes, and hastened to meet the foe of Madhu.§ One
damsel gently sang an accompaniment to his song;
another attentively listened to his melody. One, call-
ing out upon his name, then shrunk abashed; whilst
another, more bold, and instigated by affection, pressed
close to his side.! One, as she sallied forth, beheld
some of the seniors (of the family), and dared not ven-
ture, contenting herself with meditating on Kiishna,§
with closed eyes, and entire devotion, by which, im-
mediately, all acts of merit were effaced by rapture,
and all sin was expiated by regret at not beholding
him;|| and others, again, reflecting upon the cause of
the world,in the form of the supreme Brahma, obtained,
by their sighing, final emancipation. Thus surrounded
by the Gopis, Ktishna ¥ thought the lovely moonlight
night of autumn propitious to the Résa-dance.? Many

! The Rasa-dance is danced by men and women, holding each
others’ hands, and going round in a circle, singing the airs to
which they dance. According to Bharata, the airs are various,
both in melody and time; and the number of persons should not

exceed sixty-four:

FRFTARONT fqIaTEeATaan |
Mg ufEgraETRES AgQean 0+

* There are four readings here, all containing unintelligible techni-
calities. The commentators dwell on this passage at length.
+ Madhusidana.

$ Uy T HIFAEATT aaTARfaetsarn

§ Govinda, in the original.

|| This is a very free rendering.
« For Govinda, again.

** Quoted by the commentators,
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of the Gopis imitated the different actions of Ktishna,
and, in his absence, wandered through V¢indévana,
(representing his person). “l am Krishna,” cries one.
“Behold the elegance of my movements.” “I am
Kiishia,” exclaims another. “Listen to my song.”*
“Vile Kaliya, stay! For I am Krishna,” is repeated by
a third, slapping her arms in defiance. A fourth calls
out: “Herdsmen, fear nothing; be steady: the danger
of the storm is over. For, lo! I lift up Govardhana, for
your shelter.”+ And a fifth proclaims: “Now let the
herds graze where they will: for I have destroyed
Dhenuka.” Thus, in various actions of Ktishna, the
Gopis imitated him, whilst away, and beguiled their
sorrow by mimicking his sports.; Looking down upon
the ground, one damsel calls to her friend, as the light
down upon her body stands erect (with joy), and the
lotoses of her eyes expand: “See, here are the marks
of Kfishna’s feet, as he has gone along sportively, and
left the impressions of the banner, the thunderbolt, and
the goad.'§ What lovely maiden has been his compan-

' The soles of the feet of a deity are, usually, marked by a
variety of emblematical figures. This is carried to the greatest
extravagance by the Buddhists; the marks on the feet of Gautama

* BRI THAGAA ASTRTAVAT A |
T Ffa awww 79 Nfafiwaaw o
t we FRERTaTT yay MNadn q9r)
! T ATTTHATOY WUNETy aTeg |
MY AT FH T W R I M
§ HEAAATE AT LTI IR |
ITRAT vy AEmaaaET )
According to the Pauradik writers, “the acts of the divinity are his,
lild, or sport”; and even “his appearances are regarded as his ¥id, or
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ion, inebriate with passion, as her irregular footmarks
testify?* Here Ddmodara has gathered flowers from
on high; for we see alone the impressions of the tips
of his feet. Here a nymph has sat down with him,
ornamented with flowers, fortunate in having propi-
tiated Vishnu in a prior existence.t+ Having lelt her in
an arrogant mood, because he had offered her flowers,
the son of Nanda has gone by this road; for, see, un-
able to follow him with equal steps, his associate has
here tripped along upon her toes, and, holdinghis hand,
the damsel has passed, as is evident from the uneven
and intermingled footsteps.: But the rogue has merely

Leing 180. See Transactions of fhe Royal Asiatic Society, Vol. IIL,,
p. 70. It is a decoration very moderately employed by the Hindus.

pastime”. Professor Wilson's collected works, Vol. I., p. 124; Vol. 1II.,
p. 147. '

A similar phraseology, as if with design to convey an impressive idea
of the divine nature,—absolute inertness and ataraxy being the sublimest
“attributes of the Supreme,—has been employed elsewhere than in India.
“Every providential energy of deity, about a sensible nature, was said,
by ancient theologists and philosophers, to be the sport of divinity.”
Thomas Taylor, Metamorphosis, &c. of Apuleius, p. 43, note 1.

For the scholiastic Supreme of the Hindus,—which, only that it has
neither mate nor emanations, may be compared with the Bridi¢ of
Gnosticism,—see note = to p. 263, supra. Brahma, the sole existence,—
all else being sheer phantasm,—is pure spirit, and, therefore, incognitive.
In short, it is not to be construed to the imagination, and is indis-
tinguishable, save to the eye of faith, from a nonentity.

The Purénas generally modify this view, which is that of the Vedanta
philosophy. See Vol. I, p. 41, note 2; and p. 172, notes 1 and «.

For extracts from Dr. South and Erigena, see the supplement to
this note, at the end of the volume.

* HI(Y AT WH ITAT FAYWT ASTHAT |
g1 aErIaif eRmagfa w0
+ wstT gqtan Aageaea g9t

1 This sentence, in its latter portion, is freely translated.
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taken her hand, and left her neglected; for here the
paces indicate the path of a person in despair. Un-
doubtedly, he promised that he' would quickly come
again; for here are his own footsteps returning with
speed. Here he has entered the thick forest, imper-
vious to the rays of the moon; and his steps can be
traced no further.”* Hopeless, then, of beholding
Ktishna, the Gopis returned, and repaired to the banks
of the Yamun4, where they sang his songs;{ and pre-
sently they beheld the preserver of the three worlds,:
with a smiling aspect, hastening towards them. On
which, one exclaimed “Krishna! Kfishha!” unable to
articulate anything else; another affected to contract
her forehead with frowns, as drinking, with the bees
of her eyes, the lotos of the face of Hari; another, clo-
sing her eyelids, contemplated, internally, his form, as
if engaged in an act of devotion. Then Madhava, com-
ing amongst them, conciliated some with soft speeches,
some, with gentle looks;§ and some he took by the
hand: and the illustrious deity sported with them in
the stations of the dance.|| As each of the Gopis, how-
ever, attempted to keep in one place, close to the side
of Krishna, the circle of the dance could not be con-
structed; and he, therefore, took each by the hand, and,

* wfYEY T AW UTAT 9 w44 |

faady g™ RafufenE

+ Charita, ‘achievements.’

+ Also here called aklishta-cheshtita, “unwearied in exploits.” Com-
pare aklishta-karman, in note 1 to p. 282, supra.

§ ‘iﬂﬁ‘ﬂﬁﬁ:, “with frowning looks.”
| arfiy: wEAfaaTRETG: 98 9ET® |
TOH qEIifaegTEfEt g
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when their eyelids were shut by the effects of such
touch, the circle was formed.' Then proceeded the

! This is a rather inexplicit statement;* but the comment
makes it clear. Kifishia, it is said, in order to form the circle,
takes each damsel by the hand, and leads her to her place. There
he quits ber; but the effect of the contact is such, that it deprives
her of the power of perception; and she contentedly takes the
hand of her female neighbour, thinking it to be Krishna’s. The
Bhdgavatat is bolder, and asserts that Kfishna multiplied him-
self, and actually stood between each two damsels:

TN FHF NAAEwafE: |

MAFLW TR qT4i A gARAn 13

wfass yfiami a@ wimme faw

ﬂ“'ﬂﬁﬂ****t****m|§
The Résa-dance, formed of a circle graced by the Gopis, was,
then, led off by the lord of magic, Ktishfia baving placed him-
self in the midst of every two of the nymphs.” | The Hari Vamsa¥
intimates the same, though not very fully:

ATY UFHAT FIT TR AR |

Mg A FEAT NIFIR )
“Then all the nymphs of the cowherds, placing themselves in
couples in a row, engaged in pleasant diversion, singing the deeds
of Krishnia.” The Pankti, or row, is said, by the commentator, **

* And the rendering is very far from being literal.
" + X., Prior Section, XXIII., 3.

! The commentator Ratnagarbha, who quotes the first two verses of
this stanza, g'i\ves the ;eac:nél % mﬁ

o

§ I have completed Professor Wilson’s partial citation of this passage.

|| M. Hauvette-Besnault’s translation of the entire passage quoted
above is as follows: “La féte du risa, embellie par le cercle des Gopis,
était mende par Cfichna, qui, usant de sa puissance magique et se
plagant entre elles, deux a deux, les tenait embrassées par le cou; ef
chaque femme croyait qu’il était auprés d’elle.”

Vide infra, p. 331, note #».

« Sl. 4088.

** Nilakantha.
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dance, to the music of their clashing bracelets, and
songs that celebrated, in suitable strain, the charms of

to mean, here, the Maidala, or ring; and the ‘couples’, to imply
that Kfishiia was between every two. He quotes a verse® to this
effect, from some other Vaishnava work: %r\'a""vnﬂg-'m‘ﬁ? HTHAY
AT STATATGAL + + + + AN IYAT JARARA: |
“Between each two damsels was Madhava; and between each two
Madhavas was a nymph; and the son of Devaki played on the
flute®. For, in fact, Kfishia is not only dancing with each, but
also, by himself, in the centre. For this the commentator on the
Hari Vamsa cites a passage from the Vedas:

TR e 9ufy st aut =fE IRET@ It
Literally, “The many-formed (being) assumes (various) bodies.
One form stood apart, occupying triple observance.”! Now, if
the verse be genuine, it probably refers to something that has
little to do with Kfishna; but it is explained to apply to the Rasa;
the form of Krishna being supposed to be meant, as wholly
distinct from the Gopis, and yet being beheld, by every one of
them, on each side and in front of her. In the meditation upon
Ktishna which is enjoined in the Brahma Vaivarta, he is to be
contemplated in the centre of the Rasa Mandala, in association
with his favourite Rddha. But the Mandala described in that work
is not a ring of dancers, but a circle of definite space at Vrindi-
vana, within which Kfishna, Radhd, and the Gopis divert them-

* The quotation seems to be prose. “
% Rightly, and as quoted by the commentator:

T I8 gRRUT UG awt =id IR

This is the first verse of Rigveda, I1I., LV., 14. Professor Wilson,
in his translation of the Rigveda, Vol. IIL., p. 98, renders it thus: “The
earth wears bodies of many forms: she abides on high, cherishing her
year and a half old (calf).”

+ This interpretation does not represent accurately the meaning of
the verse as explained by the commentator on the Horiwaméa. But the
commentator’s explanation is not worth stopping to set forth.
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the autumnal season.* Krishna sang the moon of
autumn,—a mine of gentle radiance; but the nymphs
repeated the praises of Kfishna alone.t At times, one
of them, wearied by the revolving dance, threw her
arms, ornamented with tinkling bracelets, round the
neck: of the destroyer of Madhu;§ another, skilled in the

selves, not very decorously. This work has, probably, given the
tone to the style in which the annual festival, the Réasa Yatra, is
celebrated, in various parts of India, in the month of Karttika,
upon the sun’s entrance into Libra, by nocturnal dances, and re-
presentations of the sports of Kfishna. A circular dance of men
and women, however, does not form any prominent feature at
these entertainments; and it may be doubted if it is ever performed.
Some of the earliest labourers in the field of Hindu mythology
have thought this circular dance to typify the dance of the planets
round the sun (Maurice, Ancient History of Hindus, Vol. I,
p- 1085 Vol.II., p. 356); but there is no particular number assigned
to the performers, by any of the Hindu authorities, beyond its
limitation to sixty-four. At the Résa Mandala of the Brahma
Vaivarta, Radhd is accompanied by thirty-six of her most particu-
lar friends amongst the Gopis; but they are, each, attended by
thousands of inferior personages; and none of the crowd are left
without male multiples of Krishna. The only mysticism hinted
at, in that Purdna, is, that these are, all, one with Krishna; the
varied vital conditions of one spirit being represented by the Go-
pis and the illusory manifestations of Ktishna; he himself being
supreme, unmodified soul.

* Aq: HEgA CEIEEEATTIN |
FAYATANCEARTIAGIN AT HATA N
t O W(EAREH DS FYITARCA |
SEIT ATTSERS WWATH g G
i Q’ﬁ‘ * TH, “placed on the shoulder.”

§ Madhu-nighdtin.
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art of singing his praises, embraced him.* The drops
of perspiration from the arms of Hari were like fertil-
izing rain, which produced a crop of down upon the
templest of the Gopis. Krishna sang the strain that
was appropriate to the dance. The Gopfs repeatedly
exclaimed “Bravo, Kfishna!” to his song. When lead-
ing, they followed him; when returning, ! they encount-
ered him; and, whether he went forwards or back-
wards, they ever attended on his steps. Whilst frolick-
ing thus with the Gopis, they considered every instant,
without him, a myriad § of years; and, prohibited (in
vain) by husbands, fathers, brothers, they went forth,
at night, to sport with Kfishna, the object of their
affection. || Thus, the illimitable being, the benevolent
remover of all imperfections, assumed the character of
a youth amongst the females ofthe herdsmen of Vraja; T
pervading their natures, and that of their lords, by his
own essence, all-diffusive like the wind. For, even as,
in all creatures, the elements ofether, fire, earth, water,
and air are comprehended, so, also, is he everywhere
present, and in all.™

* wrFHfewagTE: uf ity 9@ an |
Mnat Magfaaafagur aygzes
The damsel not only embraced but kissed him.
+ The original, kapola, yields ¢cheeks,’

N . .
1 Valane, “in turning.

§ Koti, ‘ten millions.’
| & AMarg T U wAgfa Fafua )
1 Wrsfa T ATTAAYY: |
I# arfucaaran gurg wfiat fTa o

** In the Journal Asiatique for 1865, pp. 373—445 (Series VI., Vol. V.),
M. Hauvette-Besnault has published the text, accompanied by an exact
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and elegant translation, of the Panchddhydyi, i. e, Chapters XXIX.—
XXXIII. of the Bhdgavata-purdia, Book X., Prior Section, on the frolics
of Krishna with the gopis. In his introductory remarks, M. Hauvette-
Besnault has pertinently quoted, in the original, nearly the whole of
the present Chapter of the Vishiu-purdia.

This careful scholar would render a real service to literature by com-
pleting the edition of the Bhdgavata-purdiia which was left unfinished
by the lamented Burnouf. The concluding Books of the Bhdgavata,
as may be inferred even from the notes of the present volume, are well
worthy of translation in detail.

CHAPTER XIV.

Ktishna kills the demon Arishfa, in the form of a bull.

ONE evening, whilst K¢ishna* and the Gopis were
amusing themselves in the dance, the demon Arishfa,
disguised as a savage bull,¥ came to the spot, after
having spread alarm through the station. His colour
was that of a cloud charged with rain; he had vast:
horns; and his eyes were like two (fiery) suns. As he
moved, he ploughed up the ground with his hoofs; his
tongue was repeatedly licking his lips; his tail was
erect; the sinews of his shoulders were firm, and, be-
tween them, rose a hump of enormous dimensions; his
haunches were soiled with ordure, and he was a terror
to the herds; his dewlap hung low; and his face was
marked with scars, from butting against the trees.§
Terrifying all the kine, the demon who perpetually
haunts the forests in the shape of a bull, destroying
hermits and ascetics, advanced.| Beholding an animal
of such a formidable aspect, the herdsmen and their
women were exceedingly frightened, and called aloud
on Krishna, who came to their succour, shouting, and
slapping his arms in defiance. 7 When the Daitya heard
the noise, he turned upon his challenger; and, fixing

* Jandrdana, in the original.

+ The Sanskrit simply calls Arishta samada, ‘furious.’

3 Tikshsia, ‘sharp.

§ The description of Arishta is not rendered to the letter.

| araTeE A9 MITRET JIHEIYY |
FIEATIETIIN W}:'ﬂ: 2T
9 feETE AR AU T IAT |
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his eyes and pointing his horns at the belly of Kesava,
he ran furiously upon the youth. Kfrishna stirred not
from his post, but, smiling in sportand derision, awaited
the near approach of the bull, when he seized him, as
an alligator® would have done, and held him, firmly,
by the horns, whilst he pressed his sides with his knees.
Having thus humbled his pride, and held him captive
by his horns,t he wrung his throat, as if it had been
a piece of wet cloth, and, then, tearing off one of the
horns, he beat the fierce demon with it, until he died,
vomiting blood from his mouth. Seeing him slain, the
herdsmen glorified Krishna,! as the companies of the
celestials of old praised Indra,§ when he triumphed
over (the Asura) Jambha.'||

! This exploit is related a little more in detail in the Bhaga-
vata and Hari Vaméa.

* Grdha.
t a% ghas W THaw FameE: |

* The original has Janirdana.

§ Substituted, by the Translator, for Sahasraksha. Vide supra, p. 321,
note +.

|| There is mention of Jambha and Kujambha in p. 3, supra. In the
Mahdbharata, S'dnli—parvan, 4l. 3660, Jambha, Bala, and Paka are named
together.

CHAPTER XV.

Kamsa informed, by Narada, of the cxistence of Krishia and
Balardma: he sends Kesin to destroy them, and Akrira, to
bring them to Mathura.

AFTER (these things had come to pass,) Arishfa
the bull-demon,* and Dhenuka, and Pralamba had been
slain, Govardhana had been lifted up, the serpent Ka-
liya had been subdued, the two trees had been broken,
the female fiend Putand had been killed, and the wag-
gon had been overturned, Narada went to Kamsa, and
related to him the whole, beginning with the trans-
ference of the child from Devaki to Yasoda. Hearing
this from Narada, Kamsa was highly incensed with
Vasudeva, and bitterly reproached him, and all the
Yadavas, in an assembly of the tribe. Then, reflecting
what was to be done, he determined to destroy both
Réama and Krishna, whilst they were yet young, and
before they had attained to wmanly vigour; for which
purpose he resolved to invite them from Vraja, under
pretext of the solemn rite of the lustration of arms,}
when he would engage them in a trial of strength with
his chief boxers, Chéfira and Mushfika, by whom they
would, assuredly, be killed.: “I will send,” he said,
“the noble Yadu,§ Akrira, the son of Swaphalka,|| to
Gokula, to bring them hither. I will order the fierce
Kesin, who haunts the woods of Viindévana, to attack

* Kakudmin. + Dhanur-maha.

; There is much freedom in the rendering of this sentence.
§ Yadu-pungava.

ki Vide supra, p. 94.



336 VISHNU PURANA.

them; and he is of unequalled might, and will surely
kill them.* Or, if they arrive here, my elephant, Ku-
valayapida, shall trample to death these two cow-boy
sons of Vasudeva.” Having thus laid his plans to
destroy R4ma and Janirdana, the impious Kathsa sent
for the heroic Akrtira, and said to him: “Lord of liberal
gifts,! attend to my words, and, out of friendship for
me, perform my orders. Ascend your chariot, and go
hence to the station of the herdsman Nanda.§ Two
vile boys, ! portions of Vishfiu, have been born there,
for the express object of effecting my destruction. On
the fourteenth lunation I have to celebrate the festival
of arms;? and I wish them to be brought here, by you,

! Dana-pati. The epithet refers to Akrira’s possession of the
Syamantaka gem (vide supra, p. 91), although, as here used by
Kamsa, it is an anachronism; the gem not becoming his until
after Krishna’s maturity.

? Dhanur-maha (‘Jﬂ'ﬁg}. The same phrase occurs in the dif-
ferent authorities. In its ordinary acceptation, it would imply any
military festival. There is one of great celebrity, which, in the
south of India, closes the Dasahard, or festival of Durgd, when
military exercises are performed, and a field is ravaged, as typi-
cal of the opening of a campaign. Worship is paid to military
implements. The proper day for this is the Vijaya dasami, or
tenth of the light half of A$wina, falling about the end of Sep-
tember or beginning of October. Transactions of the Bombay
Society, Vol. III., p. 73; also, Amara Kosa,§ under the word
WreTfETT|| (Lohabhisira). Both our text and that of the Bh4-

¢ gRTEwE wreARETi T [T
adgraTafaawengeHY wrafawfa o
+ Nanda-gokula.
* The original has “sons of Vasudeva”,

TgRAGA |
§ 1L, VIIL, II, 62. || More usually read WYRTIHETT.
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to take part in the games, and that the people may see
them engage in a boxing-match with my two dexterous
athletee,* Chantira and Mushftika; or, haply, my elephant,
Kuvalayépida, driven against them by his rider, shall
kill these two iniquitous youngsters, sons of Vasudeva.
When they are out of the way, I will put to death Va-
sudeva himself, the cowherd Nanda, and my foolish
father, Ugrasena; and I will seize upon the herds and
flocks, and all the possessions, of the rebellious Go-
pas, who have ever been my foes. Except thou, lord
of liberality, § all the Yadavas are hostile to me: but I
will devise schemes for their extirpation; and I shall,
then, reign over my kingdom,|| in concert with thee,
without any annoyance. Through regard for me, there-
fore, do thou go, as I direct thee; and thou shalt com-
mand the cowherds to bring in, with speed, their sup-
plies of milk, and butter, and curds.” ¥

gavata, however, intimate the celebration of the feast in question
on the fourteenth day of the fortnight (in what month, is not
specified); and an occasional ‘passage of arms,’ therefore, is all
that is intended. The fourteenth day of the light lunation of any
month is, commonly, held appropriate for a holyday or religious
rite. It will be seen, in the sequel,** that the leading feature of

* ‘Pancratiasts,” more nearly; malla, in the Sanskrit. For the import
of this term, see an annotation near the end of Chapter XX. of the present
Book.

+ Mahd-mdtra.

t Qo-dhanani.

§ Dadna-pati.

It m, says the original,—*“freed from Yddavas.”

T g9t 7 Arfed fddfy argueTd )

ANUT: FATAFATY FET ITATRET a9 0
** See Chapter XX. of this Book.

Iv. 22
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Being thus instructed, the illustrious Akrira readily
undertook to visit Kfishna;* and, ascending his stately
chariot, het went forth from the city of Mathura.

_the ceremonial was intended to have been a trial of archery,—
spoiled by Krishiia’s breaking the bow that was to have been
used on the occasion.

* TATHAQ@UTHRQ AFWHaay =)
Mfqaaagsd A guefa a8 o
+ Madhu-priya is the epithet which the original here gives him. It
means, literally, “dear to the Madhus;” ¢, e., the commentators say, “to
the family of Madhu.”

CHAPTER XVI.

Kesin, in the form of a horse, slain by Kfishna: he is praised
by Nérada.

KESIN, confiding in his prowess, having received
the commands of Kamsa, set off to (the woods of)
Viindavana, with the intention of destroying Kfishna.
He came (in the shape of a steed), spurning the earth
with his hoofs, scattering the clouds with his mane,
and springing, in his paces, beyond the orbits of the
sun and moon. The cowherds and their females, hear-
ing his neighings; were struck with terror, and fled to
Govinda for protection, calling upon him to save them.
In a voice deep as the roaring of the thunder-cloud,
Krishia replied to them: “Away with these fears of
Kesin! 1s the valour of a hero annihilated by your
alarms? What is there to apprehend from one of such
little might, whose neighings are his only terrors; a
galloping and vicious steed, who is ridden by the
strength of the Daityas?* Come on, wretch! I am
Krishna; and I will knock all thy teeth down thy
throat, as the wielder of the trident} did to Pushan. '}

! As Virabhadra did to Pushé § or Pishan,—a form of Surya,—
at the sacrifice of Daksha. See Vol. I., p. 131, note||.

FAgaEGT qWrar gEATAAT |
t Pindkadhiik. The pindka is, here, a club.
vl g€ wwirs § g famagy |
yrafautfa gumagfawias |

§ Nominative case of, not an optional substitute for, Pushan,
|| Also see Original Sanskrit Tests, Vol. IV., pp. 168 and 322,
22°

o~
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Thus defying him to combat, Govinda went to en-
counter Kesin. The demon ran upon him, with his
motith opened wide; but Ktishha,* enlarging the bulk
of his arm, thrust it into his mouth, and wrenched out
the teeth, which fell from his jaws like fragments of
white clouds.t Still, the arm of Kfishfa, in the throuat
of the demon, continued to enlarge, like a malady in-
creasing, from its commencement, till it ends in disso-
lution.: From his torn lips the demon vomited foam
and blood; his eyes rolled in agony; his joints gave
way; he beat the earth with his feet;§ his body was
covered with perspiration; he became incapable of any
effort. The formidable demon, || having his mouth rent
open by the arm of Ktishha, fell down, torn asunder,
like a tree struck by lightning. He lay separated into
two portions, each having two legs, half a back, half a
tail, one ear, one eye, and one nostril. Ktishia stood, ¥
unharmed and smiling, after' the destruction of the
demon, surrounded by the cowherds, who, together
with their women, were filled with astonishment at the
death of Kesin, and glorified the amiable god with the
lotos-eyes.** Nérada, the Brahman, ++ invisible, seated

* Janardana, in the original.

S 3z {w fawar sswaTsan)
WIfAaT IUan Vg fEaraagsy 90
} The only reading that I find is oY wfa‘(‘tﬂ’ﬁﬁ(ﬁ‘lﬁﬂ: |
Ratnagarbha's interpretation is: *like a disease neglected Irom its be-
ginning”: IFRATCRY Sufga; Hfqfafaga: | Sridhara’s com-
- ment is briefer.

§ Here follow the untranslated words i

|| Asura. ORI wggL

€ Insert ‘unwearied’, 3 T ** Puridarikdksha.

t+ Vipra. Nirada is commonly considered to be n Devarshi. See
Vol. III., p. 68, . 1; but also see Vol. I., p. 100, note 2.
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in a cloud, beheld the fall of Kesin, and delightedly ex-
claimed: “Well done! lord of the universe,* who, in
thy sports,¥ hast destroyed Kesin, the oppressor of
the denizens of heaven!! Curious to behold this great
combat between a man and a horse,—such a one as
was never before heard of,—I have come from heaven.
Wonderful are the works that thou hast done, in thy
descent (upon the earth). They have excited my aston-
ishment; but this, (above all), has given me pleasure.
Indra§ and the gods lived in dread of this horse, who
{ossed his mane, and neighed, and looked down upon
the clouds. For this, that thou hast slain the impious
Kesin, thou shalt be known, in the world, by the name
of Kesava.!| Farewell!Y I will now depart. I shall
meet thee again, conqueror of Kesin, in two days
more, in conflict with Kaihsa.** When the son of Ugra-

' Or Kesi and va ‘who kills,”—from vadh or badh, ‘to kill.’
But this is a Pauranik etymology, and less satisfactory than the
usual grammatical one of Ke$a, ‘hair,” and ‘va’ possessive af-
fix; Krishia corresponding, in this respect, to the Apollo Crini-
tus. It is, also, derived from the legend of his origin from ‘a
hair’ (vide supra, p. 258, note 2). And, again, Kesa is said to
purport ‘radiance’ or ‘rays’, whether of the sun, or moon, or
fire,—all which are the light of Krishiia,—whence he is called
Kcsava, ‘the rayed’ or ‘radiant’. Mahdbharata, Moksha Dharma.

. Jaganndtha.

+ Vide supra, p. 325, note §.

4 Tridivavkas.

§ Substituted, by the Translator, for Sakra.

|| Compare the Harivamia, $l. 4337: .
JYETEAT A [N FATALTHA ]
FATT TR qTET & @Ay Wa dAfqEfyo

7 Ty A
** See Chapter XX, of this Book.
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sena, with his followers, shall have been slain, then,
upholder of the earth, will earth’s burthens have been
lightened by thee.* Many are the battles of the kings
that I have to see, in which thou shalt be renowned.
I will now depart, Govinda. A great deed, and ac-
ceptable to the gods, has been done by thee. I have
been much delighted with thee, and now take my
leave.”+ When N4rada had gone, Kfishha, not in any
way surprised, returned, with the Gopas, to Gokula,—
the sole object of the eyes of the women of Vraja.!

! The legend is told by all the other narrators of Kfishria's
juvenile exploits.

" WIOEATCHRAT & gfamn gt
t Wred grETfa Mgy Igard wgapan |
|91 FNTfayrg @fe sy swmgega
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P. 2, note ||. Also see Vol. L, p. 200, supplement to p. 152.

P. 11, note -. Purdravas and Urvasi are, both, named in the Rigveda,
X., XCV. For other references touching them, see Original Sanskrit
Texts, Part L, p. 226, et aliter (2nd ed.).

P. 14, note =, Fn §l. 1761 of the Harivamsa, we find its second mention
of Jahnu and his wife Kdveri. Probably it was in note 2 to p. 138
that Professor Wilson entertained the intention, which he pretermitted
to fulfil, of recurring to Kaveri.

P. 15, 1. 1. Read Kusa.

P. 15, notes, 1. 14. For Girivraja, see p. 180, note 1.

P. 17, 1. 3 ab dnfra. For the original, from this point of Chapter VII.
to its end, and an improved translation, see Original Sanskrit Tewts,
Part I., pp. 349—351 (2nd ed.).

P. 20, notes, 1. 4 ab infra. Read fAT.

P. 25, notes, 1l. 9 and 12. For Hf’ﬁﬁﬁ'{, here rendered ¢ remorse-

less”, see p. 282, note .

P. 26, notes, 1. 2. Read Devarita.

P. 26, notes, L. 5. Read TFEATHEHY -

P. 30, note ». I am indebted to Dr. Muir for calling my attention to
the Asura Swarbhinu of the Rigveda, V., XL. See Original Sanskrit
Texts, Part 1., pp. 469, 470 (2nd ed.).

P. 31, notes, last line. That is to say, the Bhdgavala-purdia has Kusa,
where the Vishru-purdria has Lesa. B

P. 32, 1. 2. For Kiirdja, read king of the Kadis. Compare supple-
mentary note, a little below, on p. 57, notes 4 and §§. Also see my
Benares, Anctent and Medieval, p. 7, notes 2 and 7.

P. 32, note 2. Read Kaiya.

P. 32, note ||. MZ MSS. of the Vdyu-purdria are rather doubtful as to
the reading Rashtra,

P. 33, 1. 5. For another Divoddsa, see p. 146, 1. 1. Regarding the
Kasis and the two Pauranik Divodasas, I have elsewhere written as
follows: *“The Rigveda affords nmo warrant for connecting with the
Kédis any person whom it mentions. It speaks of Divodasa, and it
speaks of Pratardana; but only in later literature are they called father
and son, and rulers of the Kasis; and, where Kityiyana, in his Rig-
veddnukramariikd, characterizes the latter as Kddirdja, he may have
expressed himself metachronically, under the influence of a mudern
tradition which he and his contemporaries accepted. As to the former,
we find, indeed, in post-vaidik books, two Divodisas; into whom a
single personage seems to have been parted. One of them is son of
Bhadryadwa, as in the R{gveda; but it is the other, the son of Bhi-
maratha, and father of Pratardana, that is called king of the Kasis.
It malv] be added, that there is no ground for considering Badhryaswa
and Bhimaratha to be two names of one and the same person.” Benares,
&c., p. 9, note l'.

P. 36, 1. 1. Read Ritadhwaja.

er rramwE A o
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P. 39, notes, 1. 9 ab infra. See, for Kddirdja, supplementary note, a
little above, on p. 32, 1. 2.

40, notes, 1. 2. Read Santi Parvan.

40, note +. Ka$i, too, is a patronym of Kasa,

43, notes, 1. 3 ab infra. Read Sfinjaya.

44, note }}. For Kshattravfiddha, read Lesa. See p. 31, note *.
47, notes, 1. 7 ab infra. Read g‘g ‘a‘l’j’ 9 5\(

47, note ||. Substitute, for the whole: Adi-parvan, él. 3762,

55, notes, 1. 3 ab infra. Instead of |, some copies of the commen-

tary read q¥.
P. 57, notes 4 and §§. We should translate: “king of the Avantyas",

to render Avantya. In many such cases, the subjects of a ruler, not
his territory, must be understood. Compare Kdéirdja, &e. &c.

P. 59, notes, 1. 21. The “Gehlots” or Gahlots are referred to Guhila or
Gobhila, as their eponymist. See the Journal of the American Oriental
Society, Vol. VL, pp. 500, 510, and p. 518, note n.

P. 73, notes, 1. 12. Read .

P. 73, note ;. In one copy of the commentary, I find, as the reading,
Mrittikivata, —the true name, in all probability. As to Mfittika-
vati,—by which appellation the same place seems to be designated,—
;; is represented as having been on the Narmada See the Harivamsa,

. 19883.
P. 74, notes, 1. 13. Read JfqA.

P. 84, notes  and §. It should have been added, that the capital of
Videha is Mithila. This is not the name of a country, as Professor
Wilson—in Vol. III., p. 330, note 1, and elsewhere,—supposes it to be.

P. 87, 1l. 12, 14, and 18. The term “Kasiraja”, it is most likely, is no
proper name here, but simply descriptive,—“king of the Kaéis.” See
supplementary note on p. 32, 1. 2, of this volume.

103, note #»., For of Avanti, the country, read Avantyas.

108, note +. The reading should be, undoubtedly: W!ﬁ‘ﬁﬁ[
109, note ||||. Pudru must be right. See the preceding note.

110, 1. 4. ad Kamsa.

111, notes, 1. 3 ab infra. Read Suvaméa,

126, note ¥. Also vide supra, p. 101, note =+,

146, note }!. See supplementary note on p. 33, \. 5.

148, notes, I. 7 Read Hari Vamsa.

P. 150, 1l. 6 and 7. For an account, from the Makdbhdrata, of the birth
of Jarasandha, see Original Sanskrit Texts, Part 1V., pp. 247, 248.
It is, in substance, as follows. Jarasandha's father, King Bf’ihatfratha,
bad two wives. After having long been barren, each of them bore
him half of a son. These moieties, contemplated with horror, were
cast away. Jara, a female ghoul, that she may carry off the pieces
the more readily, lays them together. ‘The halves coalesce, and become
endowed with life, The hoy thus patched up wails out; whereupon
the servants sally forth from Bfihadratha's palace, and the king and
queen with them. The ghouless assumes a human form, and makes
over the infant to its father. She discloses that she has been wor-
shipped, in ignorance of her real character, as the king's house-goddess,
and adds, that, in gratitude for the homage done het, she has restored

Y m YT
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the monarch his son, the halves of whom, she alleges, were united
into an animated whole quite independently of her will or power.
Bfihadratha subsequently directs his sub.)'ects, the inhabitants of Ma-
gadha, to celebrate a great festival in Jara's honour. .
Herein, as Dr. Muir repeats after Professor Lassen, we are furnished
with “an instance of the local adoration of particular deities in ancient
India.”

P. 151, notes, 1. 2 ab infra. For seventh, read ninth.

P. 158, note 1. See Colebrooke's Digest of Hindu Law, Vol. 1L, pp.
466 —476.

P. 158, note . For the probably correct interpretation of the original,
Kadirdja, see supplementary note on p. 32, L. 2.

P. 159, notes, 1. 4. For hy, read by. ;

P. 159, note +f. In the Mahdbhdrata, Adi-parvan, 3829, we read, that

Bhimasena married SHTR1 FHYTL, “Balandhard, daughter of the

king of the Kasis.” M. Fauche, mistaking an accusative for a locative,

has translated: ** Bhimaséna épousa dans Kégi Balandhara.” 1 doubt
whether Kadi or K4di, as the name of a city or kingdom, is anywhere
to be met with in ancient Sanskrit literature.

. 164, note +. For Hastinapura, compare p. 139, note «.

. 166, notes, 1. 3. Read verse is.

. 170, notes, 1. 10. Read Mahiwarso.

. 171, notes, 1. 18. Read Rajagfiha.

. 173, notes, last line. Read §f3 .

P. 180, note 1; and p. 181, note «. We here have traces of a second
dynasty of Kaéi kings. For the first, see pp. 30—40.

P. 186, note «. The iing named between l‘? nda and Chandragupta I
have conjectured, very hesitatingly, may have borne the appellation of
Bfihanmanas, See my Benares, &c., p. 12, note 2.

P. 189, notes, l. 8. Read Priyadarsin. .

P. 198, note §. For further mention of Srisatakarni, see General Cun-
ningham’s Bhilsa Topes, pp. 264 and 272.

P. 200, notes, 1. 19. ad while differing.

P. 203, notes, last line. Read is it. .

P. 212, . 1. Here and elsewhere, the most carefully written MSS. yield
Bshlikas. Vahlika, Vahlika, &c., I am, therefore, disposed to account
erroneous. ,

P. 231, 1. 1; p. 232, 1. 2; and P 234, 1. 8. Read Rishis.

P. 235, notes, . 1. Read WZYRWATHAT.

P. 237, . 3. Regarding Devépi, see p. 153, note 1. .

P. 240, notes, 1. 4, A comma has disappeared from the end of the line.

P. 247, note ||. The passage here referred to occurs, likewise, in the
Bihad-draiyaka Upanishad, as V., 1: ses Messrs. Boehtlingk and Roth’s
Sanskrit- Worterbuck, Vol. 1., under <. In Vol. V., again under

, the same learned and most meritorious lexicographers indicate

the following similar stanza from the Atharva-veda,—X., VIIL, 29:

Ty A gif giw fa=d |
Ay agd g™ gawafir=a | _
The commentator whom I intend, in my note under remark, is Ratna-
garbha. See, .a little below, supplementary anpnotation on p. 303,
note 1, &c.

a-Ba-Ae-Sa-As-)
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P, 250, note ++. For an expl i . e,
o e V' Ghaptor Xxﬁ)‘anahon of the term akshauhiri, see a note
P. 252, note +. Read Sikshd.

P. 259, note +. For the native, read Sridhara’

P. 261, notes, 1. 7. Read places where. e

P. 261, note ». The mistake of t i i
Bon g’al oraiom. of the Translator is borrowed from his

P. 262, notes, |. 4. Read fable, made.
II:. 262, note +. Read Three pages.
- 267, note +. See Vol. IL., p. 337 sapplementar
d - 1L, p. 337, Yy note on p. 59
:i 8, On ndman, as alleged, to s1gnffy ‘essence’. see Burnouf's l}ntro-’
uction a I Hwtozre,ndu Buddhisme Indien, Vol. 1., p. 502, note 2, by
‘I‘)r Tl'je.odor 'Golditu.clfer.. Burnouf appends to the note these words:
> Je n'ai pu jusqu'ici justifier cotte interprétation par les textes.”
- 280, note ». The stanza occurs i i Sri-
ol commontary. ccurs in the MSS. accompanied by Sri
P. 284, note ». Read cémmentators,

P. 286, note §. The words quoted by the Translator are Sridhara’
s,

g. 290, note ?I' Bloth the scholiasts expound the stanzas here transcribed.
. 291, note ||. Sridhara, who, equally with Ratnagarbh i

P v;;ges lonl ganfin%, attributes t’hen;] to %harata. agarbha, - cites the
. » 1. 12, Inadvertently, I have not corrected the T ?
“Brahma” into Brahma. But see the next note. ° Translators

P 293, note . As Dr. Muir suggests to me, I should have added, that
Y{HT: means ‘preceding the Supreme,’ not “the progenitor of the
supreme;’(Bliahma)”, and YLHFTAATH: means ‘supreme beyond the
Supreme’, not “ beyond all finite objects”. These hyperboles, it scarcely

p need be observed, are designed to express incomprehensibilities.
- 295, notes, I. 1. I have to thank Dr. Muir for calling m attentio
to the fact, that the adage adduced should be rendered:g“ Hye who doeg
an act suited to his natural disposition incurs no guilt.”

P. 296, note . The Translator has followed the text as accepted by
Sridhara. )

P. 297, note §. The reading which Professor Wilson profors is 8ridhara’s.

P. 297, notes, 1. 8. Read qu?‘lh qa°

P. 299, note {. WTWEYTHZ is the lection of Sridhara.
P. 303, note 1; and p. 304, notes § and [|. Of the two commentaries
on Book V., Ratnagarbha’s and Sridhara's, the Translator has relied
on the former, most generally, and, in speaking of “the commentator”,
refers thereto, except in those scattered cases where 1 have noted
to the contrary. These two commentaries—the latter of which was
Inaccessible to me, when preparing my annotations on the first twelve
Chapte.rg of Bogk V.,—coincide, in a noticeable de ree, not only in the
authorltles. which they adduce, but in their elucidations,—as to their
general drift, and, sometimes, as to the very words in which they are
elivered. Ratnagarbha's, it seems from internal evidence, is the more
recent composition.
In the Translator’s note to which this annotation is appended, two
explanations are cited, as if occurring “in different copies”. They

are, in fact, from different commentaries,—Ratnagarbha’s and Sn’dhara’s,

CORRIGENDA, &c. 347

respectively. The words of Sridhara, as professedly copied by Pro-
fessor Wilson, deviate somewhat, as usual, from a punctual represen-
tation.

W& is the lection which Sridhara prefers to the more ordinary

TN -
P. 304, notes, 1. 2. Read "l%‘“*’-

P. 304, note *. In commenting on this stanza, Sridhara quotes from

Daidin, to whom, therefore, he must have been posterior.

. P. 308, note §. The quotation is given by Sridhara, also, who claims

to take it from the Yoga-ddstra.

P. 308, noteY{|. For commentator’s, &c., read commentators’ quotation
explanatory of the technicalities piraka, &e.

P. 312, note ». It is Sridhara’s reading to which the Translator here
accords the preference.

P. 316, note t. See, further, for Bala, p. 334, note ||.

P. 317, note #. See, for Pika, note || in p. 334.

P. 318, note +. Read Ghaiita.

P. 326, notes, L. 6 ab infra. In a sermon by Dr. South, preached at
Westminster Abbey, Feb. 22, 1684—S5, is the following passage: ““'T is,
as it were, the sport of the Almighty, thus to baffle and confound the
sons of men by such events as both cross the methods of their actings
and surpass the measure of their expectations.”

With the Bniis of the Gnostics compare “the superessential oxe
of Plotinus, to whom neither Intelligence, nor Self-consciousness, nor
Life, nor even Being can be attributed.” Coleridge's Aids to Reflection,
p. 158, (ed. of 1836).

Erigena sublimates deity into something well-nigh as shadowy:
“Deus itaque nescit se quid est, quia non est quid; incomprehensibilis
quippe in aliquo, et sibi ipsi et omni intellectui.” De Divisione Na-
turae, II., 28 (ed. Migne, col. 589).

It seems, that, in the sphere of the Etofundities, the election lies,
to most minds, between something like this and the popular theologies
which offer, as their first principle, a Supreme constituted in the image
of man.

P. 329, note +. The quotation referred to, when read unmangled, turns
out to be half of a Jdnaki stanza:

HEATAGATHTL ATYE ATYUE 'q'rjﬁ TIFAT
TEYATHIGA AR AR G JYAT FFaha=g: |
P. 331, notes, 1. 3 ab infra. Read qiqarfya:.
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