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FOREWORD

BY

Vidyasagara, Vidyavacaspati, Bharata Kalanidhi
P. P. SUBRAEMANYA SASTRI, B.A, (OXON) M.A. (MADRAS)
Professor of Sanskrit and Comparative Philology, Presidency College, Madras.

The reorganisation of the teaching of Oriental languages
dates back from 1910 A. D. when the traditional method
normally employed in the teaching conducted by our ancient
Pathadalds was reinforced by the introduction of modern
methods of studies and research in South Indian Universities.
Sceptics there were who wondered whether such a blending of
the East and the West would be really productive of any good
to any one. I am therefore doubly glad that the work I am
now introducing, the Suvarnasaptati, is the golden augury of
the full fruition of such a contact.

Pandit Aiyaswami Sastri took his Siromani title in Orien-
tal learning from the Madras Sanskrit College so notably
founded 35 years ago by that far-seeing statesman, the late
Mr. V. Krishnaswami Iyer, to whom Madras owes many other
benefactions. After his graduation, Pandit Aiyaswami Sastri
had the benefit of learning Tibetan and Chinese at that Inter-
national centre of Oriental Culture—the Visvabharati at
Santiniketan, Bengal. Pandit Aiyaswami Sastri came under
the favourable notices of eminent Orientalists like Dr. Sylvain-
Levi of Paris and Dr. Tucci of Rome. His best fruit in the
domain of Indology is the publication of the present volume
under the patronage of the Sri Venkatesvara Oriental Institute,
which has been helping him forward in his researches in a
fairly recondite field.

International studies have gone far towards shedding day
light into the nooks and corners where Sanskrit lay hidden for
thousands of centuries. Pandit Aiyaswami Sastri is the proud
torch-bearer bringing to light a Sanskrit work of the Fourth
Century A. D. known to us so far through its Chinese trans-
lation. ‘T'he Sankhya Kairika of I$vara Krsna is a classic
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Sankhya Sanskrit work circa 300 A. D. Paramirtha, a
Buddhistic monk of Ujjain translated the text and commentary
into Chinese in 546 A.D. from a Sanskrit original which
has been lost. This Chinese translation has now been re-ren-
dered into its original Sanskrit by Pandit Ajyaswami Sastri—
the devotion of love and erudition certainly worthy . of being
recorded. One often knows the pitfalls which an earnest
student usually encounters in trauslating one language into
another. But when one has to"discover the original language
from a translated account the difficulties and dangers are indeed
too many. However I have no doubt that Pandit Aiyaswami
Sastri’s efforts will prove satisfactory to all concerned.

It may well be mentioned now that Paramartha’s Chinese
version bids fair to prove that its original must have been the
‘ mythic’ Mathara Bhashya which was current in Jain quota-
tions in 450 A.D. If this conclusion gets strengthened, Pandit
Aiyaswami Sastri would be hailed as a great discoverer of a lost
Bhagya.

Many European scholars and Indian Orientalists too were
doubting the wisdom of manufacturing a new Sankhya Karika,
the 63rd, by Lokamanya Bila Gangadhara Tilak to fill up a
gap. Our present work puts an end to all such controversy
by omitting it where it ought not to be and by giving portions
of the commentary appearing under this Karika in its
appropriate place under its previous Karika—a step in the his-
torical reconstruction of the text well nigh impossible without
the help of the present edition of the work. In all these res-
pects Pandit Aiyaswami Sastri’s edition will be an invaluable
one in the hands of the scholars not only in India but wher-
ever Sauskrit is learnt ‘and appreciated. And in giving all
the necessary facilities to encourage Pandit Aiyaswami Sastri
in his Indo-Chinese tesearches, the authorities of the Sri
Venkatesvara Oriental Institute deserve our discerning thanks.

PRESIDENCY COLLEGE,
MADRAS,

} P. P. SUBRAHMANYA SASTRI
6th July, 1944, g |

PREFACE

The Suvarpasaptati which is restored into Sanskrit from
its Chinese version of Paramartha is presented in this volume
to the public interested in preservation and promotion of
Indian cultural heritage and tradition. 7The work was under-
taken some years ago on the advice of the late Prof. Sylvain
Levi of Paris who wrote to me to state “ If you can succeed in
rendering the Matharavrtti to its original Sanskrit, Fhat will
be a fine piece of work.” I have used for the Chinese the
Tripitaka in Chinese, Vol. 54, (Taisho ed.) -borrowed f:rom
the Adyar Library. In rendering into Sanskrit I have strictly
followed only the Chinese text, not Dr. Takakusu’s Frenc.h
rendering. I have, however, consulted it and noted. all his
important suggestions and opinions. My Introduction and
Foot-notes will furnish all the necessary information in regard
to the authenticity, authorship and date of the work and also
on other allied topics over and above what the late Dr.Takal_cusu
had accomplished. Two Appendices, one on Chandrakirti’s
account of Sankhya (about 600 A.D.) and the other on the
Manimekhalai account (about 450 A. D.) are added to this
voll‘lme with a view to facilitating the Sanskrit scholars who
may wish to make comparative studies on the subject. In the
course of carrying out the present edition, I have prepared an
Index Verborum, Chinese-Sanskrit to the Sankhyakarikas, and
also collected the important technical terms found in the
Chinese Commentary into a separate Index. Since no printing
facilities for publishing these indices are available at present,
I have kept them in abeyance to publish on another occasion.
For the same reason 1 was obliged to put all the Chinese
terms used in the Foot-notes in transliteration, not in Chinese
characters, although I felt that it would cause some inconveni-
ence to the interested scholars.
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My sincere thanks are due to the authorities of the
-Sri Venkatesvara Oriental Iustitute, Tirupati, for publishing
this volume in its series, and also to our Director, Sri
P. V. Ramanujaswami, M.A., who took a keen interest to speed
up the printing of the publication. I am also much indebted to
Prof. P. P. Subrahmanya Sastriar, B.A. (OXON) M.A. (Madras)
who was kind enough to write a foreword to this my
publication.

TIRUPATIL

S. V. O, INSTITUTE, }
16¢th July, 1944.

N. AIYASWAMI SASTRI
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ABBREVIATIONS

USED IN THE INTRODUCTION AND FOOT-NOTES

CHC. =

Jaya. =

Chinese commentary translated by Paramartha

Gaudapada’s bhasya published in- the Chawkamba

Sanskiit Series, Benares, 1905

Jayamangala, a commentary on the Sankhya Karika
ed. by H. Sarma, Calcutta, 1933.

Matharavrtti published in the Chawkamba Sans-
krit Series, 1922,

Sankhya Karika, or Sankhyakarika-Saptati

Sankhyatattvakaumudi published in the Chaw-
kamba Sanskrit Series, 1919,

INTRODUCTION

Chinese Commentary and Matharavrtti

The Sankhyakarika is said to be the oldest of the works on
Sankhya philosophy now available. It has been commented
upon by many writers, among whom Gaudapada and Vacaspati
Miéra rank high. It has also the merit of having a transla-
tion! into Chinese by Paramairtha, a Buddhist monk of Ujjayini.
To the translation was; appended a commentary of an
unknown author. Dr. Takakusu tells us that this commentary
was identified by Beal as that of Gaudapada, but without
proof, either internal or external. Max Muller says that he was
informed by Mr. Kasavara that this commentary resembles
the commentary of Gaudapada, but the name of Gaudapada
is not mentioned (v. India, p. 360, n.5). Then Takakusu
who translated the commentary into French and published it
in the Bulletin de I’Ecole France d’extreme orient, Tome IV,
reinvestigated the whole question and set forth the result of the
investigation in his learned introduction to the translation.
There he asserts that the Chinese translation does not repre-
sent the commentary of Gaudapada and yet some .relationship
between them is not deniable, since there are numerous coinci-
dences of expression, quotations and explanatory examples
(p. 3). This relationship can be explained in thisjway that either
Gaudapida and the author of Paramartha’s original drew their
information from a common source such as the Sastitantra of
of Pancadikha and the like or Gaudapada borrowed from
the author of Paramartha’s original. Takakusu favours the
second hypothesis (p. 4) and has shown in tabular statements
their close relationship which cannot be accidental. Accord-
ing to him the first hypothesis gives rise toa difficulty in
identifying the lost common source. As itis said that the

1. This translation was made by Paramartha, A. D. 557—569, of the Chan
dynasty, A, D. 557—589, v. B. Nanjio No. 1300.
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X Sastitantra was abridged by I4varakrsna and it seems to have

been lost long before the time of Gaudapada, it is not probable
that such a work could have been the common source. (p. 25)

Prof. Belvalkar, comparing the Chinese commentary with
the Matharavrtti, a commentary on the Sankhyakarika,
recently published in the Chowk. S. S., says that this
Matharavrtti is the original of the Chinese traunslation
(v. Bhandarkar Commemoration Volume pp. 171-184). " But
Lokamanya B. G. Tilak as early as 1915, examining a
manuscript of the said Vrtti in the Deccan College Library on
some important portions says that the two commentaries could
unot be taken as identical, (see Sanskrit Research Vol. I,
p. 108). Professors A. B. Keith and S. Suryanarayana Sastri
also express the same opinion. Thus it seems that there are
two lines of opinion, one favouring the identity and the other
rejecting the same. Therefore a careful and detailed com-
parison of the two commentaries is needed to find out a proper
solution of the question.

I. Characteristic features of the two Commentaries
doctrinal, expositional and otherwise

K. 1. 1. The introductory note in Mathatavrtti is very
lengthy, while in the Chinese commentary it is very
short, but both agree in substance.

2. MV. gives 3 kinds of wordly remedies to the
corresponding 3 kinds of miseries, but CHC, has
only one, for bodily misery.

3. Mental misery is of 2 types in MV ; whereas CHC.
has 3 types.

K. 2. 4. MV.in the introductory note quotes apama soma,
etc., and explains at length, but CHC. simply cites
it and gives no explanation.

5. CHC. and MV. comment on aviduddhi and ksaya
differently ; but agree on atidaya.

6. MV. explains each of the five adjectives of the
superior means, but CHC. simply enumerates them.

-~
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K. 3. 7. CHC. derives 11 organs from 5 fine elements here
and below ad kk. 8, 10, 15, 56, 59, and 68; and from
ahankara ad kk. 22, 25, 27 and 36. MV. has
unifornly derived them from ahaikara everywhere

K. 4. 8. CHC. gives a definition of perception which agrees

with N. Siitra I, 1, 4 except in the case of avyapa-
de$ya for which CHC. has aprakasita. MV. does
not define it here.

9. CHC. says that the inference proceeds from percep-
tion and divides it into 3; while MV. gives a
literal meaning of the term gnrumana and does not
divide it into 3 here.

10. CHC. includes other 6 pramanah (upamana, etc.,)
in the aptavacana; whereas MV. ‘brings them all
under anumana and explains them. Cp. GB.
where arthapatti is put under agnumana and other
pramanah, sambhava, etc.. under aptavacana.

K. 5. 11. MV. describes anumana as five-membered or three
membered and bereft of 33 abhasas (9 paksabhasah,
14 hetvabhasah and 10 mnidaisanabhasah) and
explains 3 avayavah with their examples. After
describing the five membered pararthanumana, it
enumerates 3 types of inference and gives 2 exam-
ples for piirvavat, one for sesqvat and 2 for
samanyato drsta, (see Table VII, K. 5 below).
But CHC. simply divides it into 3 and gives one
example for each, and its conception of piurvavat
and $esavat is quite different from that of MV.

12. MV. explaining aptavacana, speaks of 3 kinds of
verbal functions and 3 types of laksana; while
CHC. has nothing of that sort.

K. 6. 13. CHC. says that there ought to be Purusa because
the evolutes like mahat ahd others are intentled for
other’s sake (parartha) ; but MV. asserts that there
exists Purusa because Pradbana though jada,
discharges its function of evolution.



K. 7. 14.
K. 9. 15,
K. 10, 16.
K. 11. 17.
K' 12. 18.
K. 13. 19.
K. 16. 2¢.
K. 17, 21,
K. 18. 22.

23.
K. 19. 24,
K. 22, 25,

26.

xii

CHC. and MV, agree here except in a few cases of
examples. Both of them explain the non-percep-
tions through the 4 types (f non-existence with
similar examples. GB. has not this.

CHC. in the introduction refers to the opinions of
3 teaclers, viz., 1. some teachers, 2. Vaidesikas and
3. Sékyas ; while MV, refers to these 3 teachers,
1. Vaisesikas, 2. Jivakas and 3. Bauddhas,

No agreement in any respect.

MV. explains tatha ca puman, saying that Purusa
is akin to Pradhana in all respects including
ekatva, but not so CHC. v. Footnote on p. 16, 1. 2.
MV. has two interpretations for anyonyajanana ;
only the first one agrees with CHC.

MYV, in the introductory raises some objections and

explains the verse as if to mmeet that objection.’

CHC. proceeds as if this verse gives special
characteristics of each guna,

Parinamatah salilavat is explained differently by
CHC. and MV. v. Footuote p. 23, n. 3.

MV. and CHC. interpret differently kaivalyartha-
bravrttesca, v. note on p. 25, n. 3.

MV. gives as an alternative interpretation for
janmamarana, etc., what CHC. end GB. interpret
actually, (v. Footnote on p. 28), but in all other
respects they agree.

Ayugapatpravytti is left unexplained by CHC. and
MV. GB. has explained it,

Kaivalya, v. Footnote on p. 29, n. 2.

The synonyms of Pradhana, Mahat and Ahankira
given by CHC. differ from those of MV. v. Foot-
notes under these words on p. 32.

According to MV. each of the 5 gross elements
comes from its respective fine element adding to its
own property the properties of the preceding fine

K. 23.

K. 25.

K. 26.
K. 27.

K. 28,
K. 29.

K 30.

K. 31

K. 32.

K. 34

K. 35.

27.

28.

29,

30.

31.

32,
33.

34.

35.
36.

37.

38.

39.

40.

41,

xiil
elements in the series. CHC. has nothing of that
sort.

Yamas and Niyamas in CHC. are different from
those in MV. which explains them, from the view-
poiut of Yoga Siitra ; v. Footnote on p. 33, n. 1.
CHC. and MV. differ with regard to bahyajfiana.
GB. agrees with CHC. here; v. footnote on p-34,n.1.
CHC. explains 8 supernatural powers fully; while
MYV. enumerates them simply; v. Footnote on p. 34,
u. 4. ‘

MV. and CHC. differ in explaining Sattvika,
Vaikrta and Tamasa Ahankira;v. Footnote.

CHC. derives 5 gross elements along with the fine
elements from ahankara; v. Footnote. '

CHC. is a detailed one ; while MV. is a summary,

CHC. on gunaparinamavisesat is more sensible
than MV.

Sthananiksepa. CHC. has descriptions of positions
and functions of 11 organs complete; while MV. is
incomplete.

CHC. is detaiied here, but MV. is very brief.

The functions of 5 vital airs are described in detail
by CHC., but the mention in MV. is comparatively
brief.

MV’s explanation of gradual functioning of 4 organs

(3 internal and 1 external) is clearer than that of
CHC.

CHC. and MV. differ in explaining na kena cit
karyate karanam. '

CHC. differs very much from MV. in assigning
functions to the organs; v. Footnote here.

MV. is slightly detaiied.
MV. does not explain dvarin; but CHC. does so in

detail.



K. 36.
K. 38.
K. 39.

K. 40.

K. 42.
K. 43.

K. 44,

K. 45.

K. 46.
K. 48.

K. 49.

42,

43.

44,

45,

46.
47,

48.

49.

50.

51.

52,
53.

54.

55.

56.

3
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MYV. is brief and does not explain pradipakalpa.
The same point as noted under item 26 in this table.

T'he conception of Moksa in MV. is purely that of

an Advaitic Vedantin. -
CHC. and MV. differ with regard to sphere of birth,

v. Footnotes here,

Subtle body, in view of CHC. consists of Buddhi,
Ahankara and Paficatanmatra, whilé according to
MV. 11 organs are also included in it. GB. seems to
share the view of CHC. v, Footnote.

MYV. does not explain natavat.

The basis of the 3 kinds of bhdvas is mahat in
CHC. but 15 organs in MV.

There is a slight difference between CHC. and MV.
in naming and order of 8 upward worlds and down-
ward worlds ; v. Footnotes here.

CHC. enumerates conveniently at the end of the
commentary 4 nimittah and 4 naimittikah ; while
MYV. states them in pairs just after explaining each
quarter of the verse. Then it also explains the
nature of the 3 bondages.

CHC. and MV. seem to differ in understanding
vikrtibandha and prakrtibandha; cp. the text below
with Footnotes.

Both of them describe 4 nimittas and 4 naimittikas
in a manner noted in the previous verse.

No agreemen between CHC. and MV here.

MV has a fanciful etymology of the word tamas;
while CHC. takes it as a synonym of avidya, adrsti.
CHC.: says that 8 types of tamas are prakrtibandha
and 8 types of moha, vikrtibandha.

Its conception of tamisra is different from that of
MV. ;

The order and naming of the 11 defects oforgans
are different in CHC. and MV. v. Footnote here.

<~
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K. 50.

K. 51.

K. 53.

K. 54.

K. 55.

K 56.

K. 57,

K. 61.

K. 62.

K. 63.

57.

58.

59,

60.

61.

62.

63.

64.

65.

66.

67.

68.

69.

XV

Illustrative explanations of 9 fustis are made in
dialogic form in CHC. and not so in MV.

Upadana in CHC. includes 8 items; while MV,
takes it to be of 4 items only ; v. Footuote.

Occupations to acquire property in CHC. are 5;
whereas MV, has only 2 clearly mentioned.

The explanation by CHC. of 9 #fustis in general is
more detailed than that of MV.

The attainments called duhkhavighata are dif-
fereutly conceived in CHC. and MV. v. Footnote
here.

The difference between CHC. and MV. here is the
same as in 48 (K. 44) above.

MV. does not explain why the animal world or
third sarga is called mulasarga and stamba ; but
CHC. explains this very well.

CHC. and MV. differ in explaining tasmad duhkham
samasena, v. Footnote here.

‘There is no agreement, especially with regard to
svartha iva parattha, etc.

MV. is very brief, while CHC. is a little more
explanatory.

CHC. introduces a discussion regarding the ulti-
mate cause of the world in a natural manner ; while
MYV. does not do so.

CHC. cites the opinions of Svabhavavadins second,
and that of Purusavadins third; while MV. cites
them in a reverse order.

CHC. explains fully all the 4 arguments put forth
in favour of Purusa’s aloofness from bondage and
liberation ; while MV. explains only one. That
shows clearly it is a summary of the CHC. in that
respect.

This K. is not translated by Paramartha.



K. 64.

K. 65.
K. 66.
‘K. 68.

K. 69.
K. 71

K. 72.

K. 73.
1L

70.

71.
72.
73.

74.
75.

76.

77.

78.

79.

xvi

CHC. and MV. partly differ and partly agree; v.
Footnotes here.

There is no agreement.

There is no agreement,

The explanation is different in MV. and CHC. of
this K. According to MV, Pradhana = subtle body.
There is no agreement.

The line of teachers in CHC. is different from that
in MV,

MV. has a fanciful explanation of the word
siddhanta.

CHC. cites esa pratyayasarga, etc. in connection
with 50 topics (artha); while MV. quotes KK. 47
and 48.

Both quote the verse astitva, etc., but explain dif-
ferently.

CHC, has not this K.

Matters which are found only in either of the two

commentaries,

MYV. has many details contemptuous of the medical
profession.

MV. has a clear explanation of each of the other 6
pramanas, arthapatti, etc.

MV. speaks of 3 functions of the words, etc.

CHC. describes the two-fold impermanence.

MV. speaks of two-fold hetu, karaka and jrapaka.
MV. asserts sadutpatti somewhat in detail.

CHC. has 2 kinds of effect, parinamaja and apari-
namaja.

A large portion of CHC. at the end has no parallel
in MV.

. MV. in the introduction, describes 6 kinds of con-

tact with examples.

K. 22.

K. 27.

K. 37.

K. 39.
K. 43.

K. 51.

. K. 58.

12,

14,

18.

19.

20.

xvil

MV. in explaining the term ahankara from the
view-point of Mantradastra, gives some other
details.

CHC. arguing in favour of those who do mnot
adhere to the Sankhya views, cites a saying of the
Lokayatikas (yena $uklikyta, etc.). ‘There is no
quotation here in MV.

CHC. says that 11 organs have 2 functions to
perform, ie., 1. heyaparihara and 2. Sarirasam-
raksana.

MV. gives some details regarding the nature of the
intellect and cites in this connection 3 verses.
Again it says that in the philosophical system of
the sage Kapila there is nothing to be performed
except the realisation of 25 principles, and quotes
for this point an arya (hasa, piba, etc.)

CHC. has no such details, but simply cites the
paiicaviriéati-tattvajiia, etc., to enhance the value
of true knowledge.

MYV. stales how the subtle body enters the womb,
quoting the view of Vedantins and Pauranikas.
CHC. describes which of the 8 bodies nourishes
itself on which food.

According to CHC. a man realises 8 attainments
through the medium of 6 contemplations which are
given 6 designations ihapada, etc. No trace of
these details is found in MV. or any other commen-
tary.

CHC. describes 8 preliminaries to acquire true
knowledge. These preliminaries are unknown to
MYV. and other commentators; v. additional iotes.
CHC. describing danasiddhi, narrates an anecdote
of a Brahmin ascetic. MV, has nothing of that
sort.

CHC. says that faemas is another name for
Pradhina, because of its nature of invisibility and




K. 61.

K. 62.

K. 69.

K. 5.
K. 12
K. 17.
K. 27.

K. 61.

K. 71

K. 72.

21.

22,

23.

11.

xviii
quotes the K. 15 (bhedanam parimanat, :tc.) in
order to prove its existence,
CHC. argues why Svabhava could not be accepted
as the ultimate cause of the world.
According to MV, the subtle body and Pradhana
are synonyms.

CHC. enumerates 5 characters of a pupil to whom
a teacher may impart the true knowledge.

Quotations found both in CHC. and MV.
Apama somam, etc.
Satéatani niyujyante, etc.
different reading.)
Paiicaviméati-tattvajiio, etc., the same is cited ad
K. 37 also. (N.B. MV. cites this verse ad K. 22.)
Agamo hyaptavacanam, etc.

Rajaso mithunam sattvam, etc,

Purusadhisthitam, etc. from Sastitantra.

Yena $uklikrta hamsah, etc., the same ad K. 61
(N.B. MV. cites this verse ad K. 61 only).

Ajiio jantuh anisa, etc.

Kalah pacati bhutani, etc.

Tama eva khalv idam, etc., with different readings.
Astitvam ekatvam, etc. (N.B. All these quotations
are also found in GB. except the last 2.)

IV. Quotations found only in CHC

(N.B. CHC. has a

Nabher adho vatasthana, etc. from some medical
treatise.

Paso, tava, pita, etc.. from Veda.
Eka indro’ surendra, etc. (N.B. GB. has this ver.)

bi'vyam&dau ekarasam, etc. (N. B. MV. and GB.
have this in prose.)

. Sarve yuyam vedadhana, etc. (2 verses).

Majjasthini, etc. (two verses.)

K. 30.
K. 61,

K. 65.
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K. 22.

K. 23.

7.

8.
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19.
20.
21.
22.
23.
24,
25,
26.
27.
28,
29.
30.

X1x
Yugavasana samaye, ctc. (two verses.)
Caturvedah pathanti bhito bhavi, etc. (Cf. MV. ad
61 purusa eva idam sarvam, etc.) '
Yatha dhanyam sajalaksetram, etc.

V. Quotations only in MV,

Sthanam nimittam, etc.
Tat tapah sa japah, etc.
Thopapattir mama, etc.
Arke cen madhu, etc.
DPunar dahah, etc.
Puspitaksah $alaksi ca, etc.

Yani kani ca mulani, etc.

Vaidya vaidya namah, etc.

Tarati mrtyuin, etc.

Madhyamapindam, etc.

Adhatta pitaro, etc.

Pasyema $aradah, etc.

Brhmane brahmanam, etc.

Yatha pankena, etc. from Bhagavata,
Vrksan chitva, etc.

Daksinena tu vindhyasya, etc.
Svakarmanyabhiyukta, etc.

Sad eva saumya idam, etc., from Sruti.
Na asato vidyate bhava, etc.

Etavan eva purusah, etc.
Masakodumbara, etc.

Apyaksarasamyat, etc.-from Nirukta.
Utpattim pralayam, etc.

Dharanartho dhyn, etc.

Abhaksya parihara, etc.

Sa yam prathamam, etc. from Sruti.
Visaya vinivartante, etc. from Smarana.
Sa ya idam avidvan, etc. from Sruti.
Brahmarpanam, etc,

from Sravana.
Anasritah karmaphalam, } '

— I



K. 37.

K. 39.

K. 51.
" K. 68.

V1.

3l1.

-32.
33.

34.

35.
36.
37.
- 38.
39.
40.
41.
42,
43.
44.
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Ahimsapratisthayam, etc.

Vaiparitye tu, etc.

Vitarka himsadayah, etc.
Sthanyupanimantrane, etc.

Ahankaro dhiyam, etc, (3 verses).

Hasa piba lala, etc.

Vetha yatha pancamyam, etc. from Sruti
Somavrstyannaretainsi, etc. from Purana.
Dehe mohasraye, etc.

Yatha darpanabhava, etc.

Esa atura cittanam, etc.

Na abhuktam ksiyate karma.

Avasyam eva bhoktavyam krtam.

Yatha edhamsi samidho’ gnih.

Explanatory examples and illustrations common to

CHC. and MV.

Atisaya; e.g. the poor feel unhappy at the sight of
the rich; the beautiful at the sight of the ugly and
the wise.

Pramana; e.g., the weighing scale weighs the
weight (in CHC.) and Sandal (in MV).; ¢p. Nyaya
stitra 11, 1. 186.

Prakrti and Purusa do not exist like the secoud head
and third hand of anybody other than God. These
examples are again employed for atyantabhava.
Non-peiception because of the defects in organs;
c.g. the deaf and blind do not hear and perceive
the sound and colour. "
Non-perception because of the subtlety, e.g., the
atoms of the smoke, snow, etc.

e

......... because of veiling ; e.g., a thing veiled with
a wall, etc.
......... because of abhibhava, overcoming; e.g.,

the stars and the moon overcome by the sunlight, -~
etc.

K. 11,

K. 12,

K. 15.

10.

11.

12,

17.

18.

19.

20.
21.

. 22,

23.
24,

-
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Pradhana is similar and dissimilar to the evolutes;
e.g., of the 2 sons, one is similar to his father and
another is not so. MV.: a son is akin to his father in
some respects and not similar in sone other respects.
What does not exist cannot be produced ; e.g., the
oil does not come out from sands.
Upadanagrahanat : e.g., whoever wants curd, takes
up only milk. (CHC. has this in a quite different
form)

Sarvasambhavabhavat : e.g. grass, stone and sand,
etc. would not produce gold, silver and others.
Saktasya $akyakaranat : e.g., apotter and a lump of
clay, etc.

The evolutes are dependent: e.g., a son is depen-
dent when his father is alive.

Pradhana is triguna : é.g., a black cloth comes out
of black threads. (MV.: the black thread is the
cause, then the cloth is also black).

Pradhdna and its evolutes are common (samanya) :
e.g., a dancing girl is common to many people.

These gunas function through mutual co-operation :
e.g., the three sticks of an ascetic being united
together hold the pot.

Pradhana is non-existent like a second head and a
third hand.

It can be coguised like the weight and dimension
of Himavant though they are not cognised.

Bhedanam parimanat : e.g. potter, clay and pot.
Saktitah pravrtteh : e.g. potter.
Karanakaryavibhaga : e.g. clay and pot.
Pradhana being single, does not cause evolution :
e.g., a single thread does not produce a cloth.
Samudayat : e.g., mauy threads produce a cloth.
Parinamatah : e.g., milk and curd.



K. 18. 26.

K. 19. 27.

K. 20, 28.
29,

K. 21.

K. 29.

K. 30.

25.

30.

31.

32.

33.

34.
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Pratipratigunasrayavisesat : just as water of ori-
ginally one taste varies in its taste on account of

‘the nature of the basis; so the 3 worlds, though

coming from one Pradhana, vary in their nature.
(NB. CHC. has this ex. in metrical form).
Traigunyaviparyayat : e.g., a man has 3 sons, etc:
(N. B. CHC. and MV. vary in assigning different
characters to each son.) .

Saksitvam kaivalyam : like an ascetic. (N.B. CHC.
gives this ex. in connection with Madhyasthya ;
v. Footnote)

Acetanam cetanavad iva : like a pot, etc.

Karteva bhavaty udasinah: e.g., a Brahman who
gets into the company of thieves is also considered
to be a thief.

Purusa unites with Pradhana like a king with a
servant; and Pradhana also unites with Purusa
like a servant with a king.

Pangu andhavat : This parable occurs in all com-
mentaries, CHC. GB. and MV. etc. MV.’s version
slightly differs from that of CHC. v. Footnote,

T'he union of Purusa and Pradhana creates mahat
etc, just like a union of man and woman gives rise
to a son.

Just as a parrot causes motion to a cage, so the
vital air-forces, prana, etc. cause the organs to
move. (N.B. MV. gives the same illustration but
explains differently; v. Footnote).

Organs function in order: e.g., a man seeing some-
thing of height on a highway recognises whether it
is a post or a man from its respective characteristics.
Organs perform their respective functions just like
an army of dacoits.

. Organs, illuminating the objects transmit them to

the intellect just like ministers collecting taxes from

K. 38.

37.

. 38.

. 39.

. 40.

. 41

. 42,

. 43.

. 44,

45.

. 46

. 47.

. 48.

. 49.
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people, remit it to the king. (N. B. MV. gives this
ex. ad K. 37 and explains differently).

Both CHC. and MV. illustrate the aspects of ether,
akasda in a similar manner.

Pradhana creates 5 gross elements for various
purposes of lodging the subtle and gross bodies, etc.
just as servants build the palace for a prince.

The shadow disappears in the absence of a post (in
the K.) CHC. aud MV. add: there is no light with-
out fire.

Pradhana creates 3 kinds of creation, gods, men
and beasts, just as a king performs what he likes in
his country. '

Sanaka and others realise 4 bhavas, dharma, etc.
just like a man comes upon a treasure accidentally.
The guna, sattva, if predominent, subdues other 2
gunas rajas and tamas, just 2s the rays of the sun
veil the stars and fire.

A man of defective organ is unable to obtain
liberation. An illustrative dialogue between a deaf
man and a friend is quoted in CHC. and MV,

linga and bhava are always related to each other
like fire and heat.

They arise simultaneously like the Y horns of a
cow.

Pradhana acts for Purusa not expecting anything
in return from him like a benevolent man, etc.
Prakrti, being seen by Purusa conceals herself like
a woman of good conduct.

The relation of Pradhana and Purusa is similar to
that of debtor and creditor.

Dharma and others perish on account of true know-
ledge just as seeds, being burnt by fire germinate
no more.
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vI. Exp]anaiions with different examples and

illustrations

CHC. has for aptvacana ex.: ‘‘svarga” and
‘uttaravati’. cp. GB. MV.: ex. there are heavenly
nymphs and a pleasure-garden (nandana vana).

CHC. has for purvavat ex.: on the sight of the
black clouds one knows that there will be neces-
sarily rain. MV.: ‘on the sight of the black clouds
above in the sky, one infers the rain to come, or
seeing the river in flood, one is aware that it has
rained in the hills.’

CHC. has for Sesavat ex.: perceiving the new
muddy water in a full flood in the river, one infers
that the rain lias fallen in the hills. MV.: ‘having
tasted a few drops of water of the sea, we infer that
the remainder also is salty.

CHC. has for samanyato drsta ex.: seeing the
mango trees with flowers blossomed in Patalipura,
one iufers that so also in Kosala. MV. ‘on the
- sight of the mango trees with flowers in a place,
one infers that the mango trees have blossomed in
the other places also. Or some person says that the
sky is bright. Some other person says that the
moon ought to have arisen. Thus 2 things go
together’, (Arthasangati).

CHC. has for atidiira ex.: non-perception of
things situated on the other shore MV.;......... of
Devadatta, Visnpumitra and Yajfadatta though
they exist, etc.

CHC. has for samipya ex.: one does not see some-
thing that has entered theeye. MV:.. ......... col-
lyrium (kajjala).

CHC. has for manonavasthana ex.: one does not
perceive the object before the eyes when he is
contemplating some other object. MV: ‘one does

laya  amalakamauktikakapotanikurumbe
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fiot sce even the king walking (in his frout) whed
his mind is unsteady.’

CHC. has for samanabhihdara ex.‘some particular
beans mixed up in the heaps, are hardly ‘percei-
vable, being homogeneous.” MV.: M udgarasi kuva-
ksiptam
samanam na upalabhyate.

CHC. has for karanabhava ex. ‘the sprout of the

barley follows its own species.” MV.: ‘ Kodravas
come out from Kodravas and the grains of rice

~from the grains of rice.’

CHC. has for anyonyajanana ex. ‘three persons

depending upon one another execute one object,

etc. MV.: ‘a lump of clay being shaped by the
potter produces the pot.’

Anyonyaveiti : CHC. has for sativa ex. ‘alady of

_ the royal family’; for rajas, ‘a man born in the

8.
K. 9. 0.
K. 12. 10.
11.
K. 13. 12
13.
K. 14. 14,

K. 15, 15.

royal family’; for tamas * a huge black cloud’. MV.
has for saftva ex. *some lady’, etc. Again in the
introductory to K. 13, MV. gives 3 examples, viz.,
‘a lady endowed with beauty and youth’, etc. for
sattva ; * a ksatriya lady’, for rajas; and ‘cloud”’
for tamas.

CHC. has for upastambhaka ex. ‘a mad elephant’,
etc. MV.: ‘a mad bull ’, etc.

CHC. Gunas are contradictory to one another like

the families of the enemies. MV.: *the enemies do
not perform anything (in union).’

CHC. has for karanagunaimakatva, ex. a cloth
made of threads. MV.: bitter flavour is produced

from a Dbitter nimba tree and the sweet flavour of

grapes from the sweet.

CHC. has for samahvaya ex. ‘a piece of sandal
wood . MV.:: bhiusana and others, etc,



K. 17,

K. 27

K. 29.

K. 33.

K. 39.

. K. 46.

K. 61.

17.

18

19.

' 20.

2]'
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CHC. has for sanghatapararthatva, ex. bed, seat
and others. (ayana asanadi). MV.: sofa, chariot,
house and others.

The mind is both cognising organ and motor organ,
CHC. illustrates thus: a man is sometimes called a
performer of some duty and sometimes orator. MV. :
Devadatta, while among cowherds, performs the
duty of a cowherd and while among wrestlers,
performs the duty of a wrestler.

CHC. says: organs have each an individal function
just as everyone has his own wife. MV.: the fun-
ction peculiar to each of the organs is similarto a
family woman,

CHC. says: 3 internal organs cause the external
organs to function just asa king does his people.
MV.: 3 internal organs are equal to masters and 10
external ones to servants.

Mind grasps a thing past, e. g. the king Mandhatar
(in CHC.), Yudhisthira and Bhimasena (in MV.); it
grasps a thing future, e.g. God Kalki (in MV.) and
the destruction of people to come (in CHC.)

CHC. : Just as a tree having apertures at the root,
takes in food and grows ; so also the food substance
getting into (the body) through its way nourishes
the gross body. MV.: Just as a man supplies the
refreshing water to the vegetable garden through
one and the same way; so also the food substance

. of mother enters the navel of the child.

22,

23.

CHC. illustrates the four-fold creation of intellect,
viparyaya, etc. by narrating an anecdote of a
teacher and 4 pupils. MV. narrates no such
anecdote, but simply states. samsaya buddhir vipar-
yayas sthanur ayam purugo va iti, etc.

Prakyti is most delicate, CHC. explains it by an
jllustration of a man’s appreciation of one woman

VIIL

K 4 1.
K. 6. 2
K.11. 3.
K. 16. 4.
5.

‘K. 18. 6.
K.27. 7.
K. 29. 8.
K.3l. 9.
K. 41. 10.
K. 67. 11.
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after another while MV. does it by that of the
modesty of a daughetr-in-law.

Explanatory examples and illustrations found
only in CHC. '
CHC. has for pramana an additional ex. *
others (hastadi) measure long and short’,
Aptavacana-yatha $akro devendrah uttaravati; cf.
GB.
Aviveki-yatha gau$ ca asvas ca anekatmakau ; cf.
GB.
Prakrti, being single, cannot produce evolutes
CHC. has additional ex. ‘a man by himself capnot
give rise to a son’, :
CHC. adds as an explanatory ex. to a verse quoted
‘if the water is placed in golden vessel, it is very
sweet, etc.’

cubit and

One Purusa pervades many bodies, CHC. adds ex.
‘ the only one God, Visnu, etc.’

The function of the mind is sankalpa. A man, e.g.
having heard that in’a certain place there is some
wealth and meal, murmurs in his mind, ‘I will go
there and get it’; cf. Tattvasangrahapanjika (GOS.)
p. 16.

All the organs have a common function to perform
just as several men have a common maid-servant.
All the organs function themselves through the
mutual impulsion and without the intervention of
an instigator. CHC. explains this by an 1]1ustrat10n
of certain brahmacarin in detail.

¢No cold without water, no touch without wind, no
motion without ether’; cf. GB. oo
Causes, dharma and others, by the influence of true
knowledge, produce no effects, future life; e.g. if
there be no umbrella, there would be no shadow
of it,
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1X. Exan.ples and illustrations found only in MV.

K. 2

K. 14,

K. 16.

K. 18,

K. 30.

1. Just as a pot of particular dimension is made of

_ number of days.

clay of a particular dimension, so the fruits of the
Vedic rites have an end, since they are results of the
Vedic sacrifices, which are measured by a certain

mere presence is the cause of
a lodestone for that of

Purusa by his
Praksti’s motion, just as
iron.

The same as 2.

For atyantabhava MV. has an additional ex. horn-
~of the hare, etc.

Pradhana is not perceived because of its subtlety,
like an atom.

For asad akaranat, MV. has the following exs.
kurmaromabhyah  patapravaranam
hitrbhruvilasah sasavisanam khapuspam.

. Anyonyajanana : just as Devadatta and Yajﬁadatta

. get to know each other, so 3 gunas existing in the

9.

12,

13.

intellect, become aware of one another

Pradhana does not exist, MV. adds, like a third
hand, horn of the hare and the play of eyebrows of
a barren woman’s daughter.

Samudaydcca : MV. adds, ‘the streams of Ganges
constitute the Ganges’; cf. GB.

Salilavat : MV. adds ex. the juice of the sugarcaie
is transformed into sugar (guda), etc.’

Adhisthanat, ex. ‘a chariot being ménaged by a
driver, moves’; cf. GB.

‘One Pu:usa pex vades many bodies.’ MV adda ex,

‘ purusa is like the moon in the water’.

/Though there is sequence (krama) in the functlon-
ing of organs, it is too quick to be recognised ;
hence it is said to be simultaneous, yugapad. It is

vandhyadu-

K. 33.

K. 37.

K. 38.

K. 40.

K.51.

K. 52.

K. 59.

K. 60.

K. 61.

K. 66.

14.
15.
16.

17.

19.

20.

21.

22,

23.

24,
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equal to the saying that a hundred of tender leaves
is pierced at a time by a pin.

Ahankara also grasps things of 3 times; e.g.
‘I am, was and shall be master in this house.’

The intellect makes Purusa, enjoy things like a
hetaera ; v. footnote.

12 organs piepare things neither for their own
sake, nor for the intellect, but for Purusa like maid-
servants in the house of a rich hetaera ; v, footnote.

MV. illustrates fully the 3 aspects of the other 4
elements, wind, etc. also. GB. illustrates the 38

aspects of the wind only.
Bhavair adhivasitam tilapatana-vastra-

vasanavat (sic).

yatha

True knowledge is acquired either by self reasoning
or by resorting to a teacher or by a self-study of
Sankhya canon. This is made clear by an illustra-
tion ; v. footnote.

Linga and bhava arise simultaneously like the two
breasts of a girl.

Purusa suffers no more from 3 kinds of torments,
Pradhana being retired ; e.g., a water-carrier suffers
no more from carrying water when the pot is
removed.

MYV. introduces an axiom in connection with the
nature of relation between Piadhana and Purusa :
tat pradhanapumsos $ikhipicchavad ekapaksacitran-
yayah. _

Prakrti, being perceived by Purusa, retires from
his vision like an immoral woman, '

MV. describing the relation of Pradhana and
Purusa adds: yatha va vrddha-samyogad apatyam
na bhavati prayojanabhavat.
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In the foregoing tables, we see that CHC. differs from MV,
in many respects, and thus in Table I. there are about 17
cases (7, 8, 10, 11, 17, 26, 27, 28, 29, 30, 32, 42, 44, 46, 54, 57
& 60) where CHC. differs from MV. doctrinally and about 13
cases (17, 18, 19, 20, 21, 24, 30, 31, 37, 63, 70, 73 & 78) where the
passages are differently interpreted in CHC. From Table II. we
learn that in about 23 places CHC. and MV. have something of
their own to add. Tables III. IV. aad V. tell us that CHC. has
20 quotations and MV. has 55, of which only 11 citations are
common while others are distinctive ; and thus CHC. and MV.
differ in this respect also. Table VII. shows that one and the
same point has been explained with different examples in the
two commentaries. The last 2 tables tell us that one commen-
tary has some examples where the other has mnone. In the
presence of these several deviations between the two commen-
taries, it is clear how futile it is to make any attempt to
identify them. We should not however take these differences
as denying entirely the relationship between them, because as
Thables I. and VI. show CHC. and MV. have also some affinities
with regard to explanatory examples, illustrations and modes of
expression. The affinities are of such a nature that they
cannot be considered as accidental. It will not be unreasonable,
therefore, to suppose that one commentary borrowed such
matter from the other. ‘

Now the question of priority of the two commentaries
naturally arises. Since CHC. was translated by Paramartha
in 546 A. D., that period is to be taken as terminus ad quem
for it. The date of MV. is uncertain. It cannot be placed in
a very ancient period, ie., pre-Paramartha one; because it
contains a quotation from Hastamalakastotra of Sankaracharya,
c. A.D. 800 and a few quotations from Bhagavatapurana,
Moreover the author of the Vrtti explains the Sankhya
teaching in the light of Vedantic ideas; e. g., his conception of
Moksa is the same as that of Advaita Vedanta. This tendency
is found among the later writers such as Vijianabhiksu and

others, who take great pains to reconcile the two teachings of .

s
-+
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Sankhya and Vedanta. It is clear therefore, that MV. was
written in a period later than c. A.D. 1000.! But it cannot be
brought down below 1350 A.D., because Gunaratnasiiri proba-
bly of that period, quotes MV. as Matharapranta in his com-
mentary on Saddarsanasamuccaya of Haribhadra (B. I. p. 96).
It is, therefore, quite natural that MV. should have borrowed
matter from the original of CHC:

Original of CHC.

Its existence in India till 1050 A.D. is proved by Dr.
Takakusu from the fact that Alberuni, who after staying in
India for 13 years, wrote a detailed book called Indica on -the
Religion, Philosophy, Science and Literature of India, gives
some details on Sankhya philosophy which agree with CHC.
in most of the instances. Takakusu draws this conclusion
after carefully examining and comparing all the citations of
Alberuni and CHC. and thereby shows that these citations are
more in agreement with CHC. than with GB. Therefore, he
says (Intro. pp. 25, 35) that the Sankhya work from which
Alberuni draws his information on Sainkhya philosophy, is
only CHC. and not GB. Most of the Sankhya quotations of
Alberuni taken by Takakusu for comparison, are also found in
MV. The reason for this is not far to seek. It happens so
because MV. is more detailed and in a closer agreement with
CHC. than with GB. The quotation which is not in favour of
his conclusion is that of a comparison of the chariot conducted
by a driver, found only in GB. (ad vers. 17.) and not in CHC.
Yet Takakusu explains away this by saying that the compa-.
rison is brief and the quotation is not sufficient to indicate what
the original is (p. 30). This comparison is also met with in
MV. and Jaya. Hence it is certainly a genuine and traditional
one in the Sankhya school, though it might have its ultimate
origin in the Upanisads like Katha, Itis, therefore, possible

1, We are told by Prof. S. Stiryanariyana Sastri that the same dateis
assigned to it by Prof. Umesh Misra in a paper on * Gaudapadabhasya and
Miatharavstti " contributed to the Sixth Sessioitof the All India Oriental
Conference, v. Jour, Orien. Res, Vol. V, p. 33, n, 11, . :
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that either Paramartha left this comparison untranslated or GB.
also was a source of information for Alberuni in this respect.
The latter hypothesis is more plausible, since it is reported that
Alberuni himself mentions Gaudapada. Again Alberuni has
two lists of 8 kinds of divine beings. In the first list the class
iv.is called ‘soma’ andin the second list ‘ pitaras’. GB. has in
both ‘soma’. CHC. gives in the first list ‘asura’ and in the
second ‘yama’. Takakusu says that the introduction of ‘asura’
and ‘yama’ is perhaps due to Buddhistic influence. MV. in
the first place has ‘pitaras’ and in the second place °‘pitrya’.
Thus there is no complete agreement between Alberuni and
MV. in this respect, and therefore the latter can hardly tLe
claimed to be the source of information for the former.

T'he most favourable evidence for the conclusion above re-
ferred to is the parable of Sthanudarsana found in CHC.
ad ver. 46. 'The parable is introduced in connection with the
illustration of 4 degrees of the intellect. The 2 versions of the
parable as given by Paramartha and Alberuui are generally
in closer agreement, though the latter has made some slight
modifications here and there; for in both versions the 4 degrees
of the intellect are represented by 4 pupils headed by a teachet;
the time of the event is early in the morning and the conversa-
tions between the pupils and the teacher are almost the same
except in the case of the fourth pupil. According to Alberuni
it is the teacher who attains the perfection ; while in CHC. it is
the fourth pupil who attains it. The version of Alberuni in this
respect may be regarded as an improvement over the Chinese
one ; otherwise the teacher in the parable would stand uncon.
nected with the environments. GB. has no such parable, but
simply gives a detached example each for the 4 types of the
iutellectual creation. MV. also fails to record this parable as
has been pointed out in Table VII, 22. This is a strong point,
I think, to prove that MV. could not at all be the original of
CHC. 1 should like to point out here one more instance in
Alberuni’s account which could ve traced only to the CHC,
and not to MV. In copnection with.the comparison of the

xxxiii

rain water the taste of which differs according to the recept-
acles that hold it Alberuni cites as an example the golden
vessel and earth, etc. “This examble of golden vessel, etc. is
found only in CHC. though the comparison of rain water is
given both by GB. and MV. From such close coincidences
between Alberuni's quotations and CHC, we may say that the
Safikhya book which Alberuni reports to have been composed
by the sage Kapila and quotes in his Indica, seems to represent
the original of the Chinese trarslation. Thus, it goes without
saying, that the original of CHC. in all probability was in
existence in India at least till the 11th century A.D.

We may strengthen the conclusion from some other
quarters also. Kumarilabhatta, c. A.D. 750 in his Sloka-vartika,
Anumana 105, in speaking of Hetvabhasah, refers to an infer-
ence' with an example éayana adi which is set forth by Sankhyas
to prove the existence of Purusa (v. k. 17 saighatapararthatvat).
Sﬁntaraksita also, in his Tattvasangraha, k. 307, refers to this
inference with the example $ayyasanadi. Now this example
is employed only in the CHC. MYV. and GB. use as example
paryaika and others. Again Kamaladila in his commentary on
Tattvasangraha quotes S. KK. (9, 10, 11, and 15) and explains
them all and these explanations almost agree verbatim with
CHC. Moreover he describes the function of the mind with
an illustration (v. p. 15) which is traceable only in CHC. (ad
k. 27) and gives in connection with upadanagrahana, another
illustration which strikingly coincides with CHC. and not with
GB. or MV. From these observations we may, with a greater
degree of confidence, take for granted that the original of CHC.
was in existence and known to the writers above stated and that
that original could never be identified with MV. This supposi-
tion will better explain why the readings in KK. as cited by

1. This inference, according to Dharmakirti (Nya@yabindu III, 90) is
referred to by Dinniga himself under a viruddhahetu called istavighatakyt.
It is not, however, probable that a person like Kumirila, who speaks generally
on the first hand knowledge, should in the Slokavartika, have borrowed this
matter from Difiniga and the like sources. This will be clear also from the
different treatment of this inference by them (v. Slokav. anumana, kk. 105—7
and Nyayabindu 111, 90 & 91 with Tika.)

D
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Bhat{otpala, a native of Ujjayini, c. A. D. 1000, and Cakrapani
c. A. D. 1100, accord with that of CHC. (v. KK. 27 and 36).

Authorship of CHC.

Next comes the question as to who is the author of this
original of CHC. Chinese and Japanese writers attribute
generally SK. to Isvarakrsna and the commentary to Bodhi-
sattva Vasubandhu and believe that the Bodhisattva wrote the
commentary when he took up the refutation of the erroneous
doctrines of the Sankhya philosophy. Paramairtha, the
translator, mentions not a word on the subject of the authorship
of CHC. So the tradition ought to have come from another
source, viz, the works of K’'oue-ki, a direct disciple of Hiuan-
tsang, who recorded many things in his works from the oral
tradition of his master. He, in his commentary on Vijapti.
matratasiddhi, says: “ There was a heretic master, Kapila by
name| (with face and hair red). Among his disciples, the
principal ones formed 18 sects whose chief was Fa-li-cha
(Varsa, i.e., Varsagana), He went to the country of Karna.
suvarpa' and held discussion with a Buddhist Master on the
theory that the world begins with existence, but ends with
existence no more (le monde commence par exister, mais finit
par ne plus exister) claimed that the Buddhist was not equal to
the Sankhya follower, and composed a poem of 70 verses
expounding the doctrine of Sankhya philosophy. The king
favoured the teacher and presented him gold. The work was
called Suvarnasaptati to indicate thereby the great fame it had
acquired. The part in prose is the work of Bodhisattva
Vasubandhu ™ (Intro. pp. 37-38).

But the account given by Paramartha in his life of Vasu-
bandhu is quite difierent. He says:— “ Nine hundred years
after the passing away of Buddha there was a heretic P’in-cho-
ho-po-so (Vindhyavasa) by name. He was called so because

1. Identifled with Modern Burdwan, Birbhum and Munshidabad districts
in Bengal : see Radhakumud Mukherjee, Asoka, p. 15. and life of Hinen tsang,
Beal's translation p. 131. v
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he lived in that mountain. There was a king of Nagas,|P'i-i-
cha-kia-na (Varsagana or Varsagana) by name, living in a lake
under the tract of the Vindhya mountains (p. 40). Vindhyavasa
went to meet Varsagana for studying the Sankhya doctrine.
Vindhyavasa composed Sankhyasastra, and went to Ayodhya,
whetre he held discussion with Buddhamitra, the teacher of
Vasubandhu on the subject of impérmanence (anityatva) and
defeated him. The king, Vikramaditya presented 3 lakhs of
gold to Vindhyavasa. The latter returned to his grotto, died
and became a stone. Vasubandhu was irritated and composed a
Sastra of 70 realities (Paramarthasaptati) refuting the Sankha-
sastra. The king Vikramaditya, being pleased, awarded him
3 lakhs of gold.” (pp. 48-49). In this account of Paramartha
there is not found the tradition which attributes to Vasu-
bandhu, the commentary of SK. It seems, therefore, that the
tradition given by Koue-ki did not exist in the time of
Paramartha, that is is not a very ancient one.

Then Takakusu, examining the authenticity of Para-
martha’s life of Vasubandhu and declaring that it contains
many real matters on the historical events in the life of Vasu-
bandhu, draws the following conclusion: Vindhyavasa was
certainly the compiler of Saunkhyasastra, the substance of
which he received from his master, Varsagana or Varsagana
(Tak. writes the second alternative form as Vrsagana; it is, I
think a misspelling.) This Sankhyasastra is a treatise in verses
called Suvarnasaptati according to Kouei-ki. That is the text
which was carried to China in A.D. 546 and translated by
Paramartha. The Chinese translation is called seng k'ia-lun
(Saikhyasastra) or Kin-tsi-che lun (Suvarnasaptati). Now
we know the 70 verses of the Sistra are the work of I¢vara-
krsna. We may, therefore, suppose that Vindhyavdsa was

- another name of I$varakrsna, and that he wrote all at once

the verses and the commentary. If we are authorised to go
to that extent and attribute the verses and commentary to
Tévarakisna, we may understand the ease of the transition
between the verses and commentary of the Chinese text,
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Moreover the attack raised against Buddhistic dogma on the
verse 8 (Read 9) will be very natural on the part of the pro-
moter of one hostile action. (p. 58).

As to Varsagana, Takakusu further says that he is, in all
probability, the same Varsaganya mentioned in the Maha-
bharata, the author of the work from which there are two
quotations drawn in the Yogabhasya 11I, 52, ‘and in the
Sankhyatattvak, p. 447. But the reading Varsagana is to be
preserved for the following reasons. The Chinese original is
P’i-li cha-kia-na in Paramartha’s life. (Jap. Bi-ri-sha-ga-na) and
Fa-li-cha in K’ouei-ki (Jap. Bat-ri-sha) which is translated as
“rain”. The first P'i-li-cha-kia-na will be better restored into
Varsagana (Tak. Vysaganya) ; however, he may be identified
with Varsagana or Varsaganya. The version of K’'ouei-ki
says: the chief of one of the 18 sects of Saiikhya called him-
self Fa-li-cha (i.e., Varsa) who is translated as “rain”. His
party is called “raingroup” i.e., Varsagana or Varsaganya,
K’ouie-ki further makes the rain-group an author of the
Sankhyasastra and enemy of Vasubandhu.
etymology be inexact, he gives us a glimpse of reality. The
Niga, living in a hut under the tract of Vindhya, the master
of Vindhyavasa, was called Varsagana. (Tak. Visagana) or
Virsagana and his pupil or associate might have been a
Varsaganya. And the fact will be something like this:
Varsaganya, i.e.,, Vindhyavasa revised or re-wrote the Sankhya-
sastra which is preserved in Chinese for us and constituted by
SK. and its Bhasya; and Vindhyavdsa was in reality I$vara-
krspa who belonged to the family of Kausdika and who was
abbreviator of the .well-known book of Paficasikha, Sastitantra
The identification of the names, Vindhyavisa and Varsaganya
resolved the difficulty contained in the work of K’'ouei-ki (pp.
58. 59). '

Thus Takakusu identifies I$varakrsna with Vindhyavisa
and Varsaganya, the pupil of Varsagapa or Varsagana and
makes him the author of SK. and the commentary thereon,
‘The opinion that the author of SK. and the commentary is one

Though his -
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aud the satne, ie., I$varakrsna is also supported by Prof. Keith
on the authority of Guparatna’s ‘passage in the commentary
on Saddarsanasamuccaya of Haribhadra. The passage goes .
thus :—I$varakrsnah tu pratiniyatadhyavasayah  $rotradi-
samuttho'dhyaksam iti praha. Relying upon this prose passage
which looks like a direct quotation from I$varakrsna himself,
Keith supposes that I$varakrsna might have written the
commentary also, (v. BSOS. III. p. 554.). But he strangely fails
to point out any line similar to the passage in CHC. Since no
passage similar to the above one is found in CHC, it is clear
that the passage is not a direct quotation. To say with Keith
that the original of CHC. is inaccurately preserved by the
translation of Paramartha is an over-estimation of the fact.
Therefore the passage above referred to will not be a decisive
evidence to prove I$varakrsna’s authorship of the commentary,
If we go through the contents of CHC. carefully, we shall
certainly be convinced that the author of SK, and that of the
commentary could not be one and the same person. Nor is it
possible to attribute it to Paramartha, because, if it were the
case, he or his pupils would in all probability have recorded it,

Now it is reported that the Anuyogadvarasutra, a Jain
work not later than about 450 A.D., mentions a Mathara as
one of the Sankhya works. Gunaratna also mentions, along
with the logical treatises on Sankhya philosophy, a Mathara-
bhasya which may be the same as Mathara above referred to.
From this we need not necessarily conclude that he mentions
the Bhasya on a personal knowledge of it. He might have
copied what other ancient works like the Anuyogadvarasuira
had recorded. But this much is certain that the Matharavytti
as printed now is known to him ; since he quotes a verse (hasa
piba, etc.) from the Vitti (v. p. 53) which he names * Mathara-
pranta’,' * Mathara’s traditional coiner’, not ‘ Matharabhasya’,

1. The word pranta is given by A. A. Macdonell two meanings, * end
(anta) and * corner’ (kona) of which the latter sense is appropriote heie,
Accordingly the word Mathara is to be taken ending in some taddhita suffix
meaning something pertaining to Mathara dcarya, i.e,. ‘Mathara's tradition
I, therefore, translate Matharapranta as Mathara's traditional cornea,
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(Mathara’s actual commentary)’ Just after this verse he, with

* this introductory, $astrantare’ pyuktam, cites also a well known
verse (Paficaviméati-tattvajna, etc.), which is found in CHC,,
in a place corresponding to that of the verse in MV. It
is not, however, certain that he meant the original of CHC.
by Sastrantara; because the verse (Paiicaviméati, etc.) is also
found in all the Sankhya works. We may at any rate take for
granted that he nakes a clear distinction between Mathara-
bhasya and Matharapranta, a distinction which is important
and suggestive.

Prof. Keith contends that the Mathara or Matharabhisya
mentioned in the above two works is not a commentary on
SK., but on Sastitantra, because Gunaratna speaks of it as
Sastitantroddhararipam Matharabhasyam. Strictly speaking,
Sastitantroddhararipa need not be construed along with
Matharabhasya. Each work is taken there as an indepen-
dent logical treatise on Sankhya philosophy (Sankhyanam
tarka granthah). Nor can stress be placed upon the order of the
wotks mentioned therein. If we understand with Keith, that
the Bhisya is a commentary on Sastitantra, because it is men-
tioned there just after the Sastitantra and just before the Sait-
khyasaptati, we shall have to place Gaudapada after Tattva-
kaumudi, i.e.,, Vacaspati Misra in date and Atreyatantra, i.e.,
Carakasamhita after Gaudapada. So this passage will not

" serve as a conclusive proof for the contention of Keith. But
reading the ‘Bhasya’ together with Sastitantroddhara, as
Keith suggests,-a reading which is certainly a better one, there
is a good deal of plausibility in saying that the Bhasyais a
commentary on SK. Iévarakrsna himself is credited to have
abridged the Sastitantra in his SK. and the difference between
the two, says the last verse, consists in that the former contains
parables and polemical discussions, while the latter is bereft of
them. If a commentary supplies portions of Sastitantra,
parables, etc., which are said to be omitted in SK., it deserves
certainly the appellation ‘Sastitantroddhararipa’. With this
accords better also the fact that CHC. deviates from the text
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of SK. and later Sankhya works in some cardinal points and

'so it seems in that respect to follow some earlier works like

Sastitantra. In such a case we are no doubt entitled to
consider CHC. as representing an earlier period of development
in Sankhya philosophy. To make this point clear I will quote
one or two instances.

I have already pointed out in Table I. that the system of
deriving 16 evolutes adopted in CHC., is quite different from
that of SK. thus:—the latter sets forth expressly in KK. 22, 25
that 11 organs and 5 fine elements proceed from the ahankara
and 5 gross elements from 5 fine elements; while the former
commenting on KK. 3, 8, 10, 15, 56, 59 and 68 derives them all
from the 5 fine elements, despite the fact that CHC. goes with-
out offending the text, KK. 22, 25, 27 and 36. It seems that up
to the time of I$varakrspa and sometimes later also the system
of deriving the evolutes was unsettled ; because his contempor-
aneous and some earlier and later works give quite different
accounts of the system). The commentary on the Sataatra of
Vasu 200 A.D. for example speaking of the doctrine of Kapila ’
gives the sequence of the evolutes in this order:..... ......From
ahankara arise 5 subtle elements; from them 5 material ele-
ments and from them the 11 organs. (v. T4cci’s translation, p. 20,
GOS., XLIX). Manimékalai (about 500 A.D.) adopts another
scheme according to which from the Mahat arise ether, mind
and individuation, from ether, wind, from wind fire, from
fire water and from water earth. From these 5 elements
arise 5 organs of cognition, ear, etc. with their qualities, sound,
etc., and from the above mentioned arise 5 organs of action,
tongue, etc. (v. Appendix II. below. The epic, Mahabharata
on the other hand, presents two distinct schemes one of
which derives 11 organs, individuation and intellect from
nature; while the other adopts the order thus: from the
unevolved is produced the great self, from it individuation from
it the five elements and 11 organs are produced and from the
fomer on the one hand, the qualities of sound, etc. are produced
and on the other 5 vital airs (v. Keith: Sankhya philosophy,
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p. 41). Thus we see that 4 or 5 schemes of derivation of the
evolutes were current during the periods prior to and also per-
haps later than Iévarakrsna.

Another equally important item in which CHC. in all
probability represents an earlier stage of the system is the con-
ception of the subtle body. SK. gives no clear idea of it.
Reading K. 39 together with KK. 22, 24 and 25, we may,
however, form an idea that it consists of 18 principles, intellect,
individuation, 11 organs and 5 fine elements; and all the com-
mentators explain to this effect except perhaps GB. But CHC.
takesit to comprise only 7 principles, intellect, individuation and
5 fine elements—a conception for which I find no corroborative
evidence anywhere other than GB. which seems to agree with
CHC.,, in this respect. Apart from this there are also some other
valuable matters in CHC. such as 6 types of contemplation and
8 preliminaries to acquire the true wisdom, etc., which are not
known to have parallels in the other commentaries. It is not
therefore improbable that these facts should have their origin
in some very ancient works like Sastitantra.

It is said in Table I, 8, that the definition of perception
given by CHC. almost agrees with N. Sutra I, 1, 4, except in
the case of avyapadesya for which CHC. has aprakasita or
anadhigata, a point in which the author of CHC. expresses his
own opinion as in other points, despite a suitable explanation
of perception defined in K. 5 by the author of SK. "As for
inference, it is as usual, divided into 3 types, pirvavat, sesavat,
samanyato drsta, as we find in the N. Sutra I, 1,5. Two
interpretations of these terms are suggested in Vatsyayana’s
Bhisya. The first interpretation in which the terms purvavat,
etc. are understood with possessive suffix, (matub) runs thus :—
the piirvavat is where an inference takes place, of the effect to
come through the cause, eg, from the sight of clouds we infer
the rain to come ; sesavat where an inference arises of the cause
_ past, through the effect: e.g. seeing the river swollen we infer
the rain past in the hills; and the samanyato drsta applies
where an inference happens of something, which is neither
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the cause nor the effect through something which is also neither
the cause nor the effect; e.g., from seeing the colour of a Kapittha
fruit, we infer it has also taste’. The second interpretation is
made in considering the terms, puirvavat, etc ., as having com-
parative suffix (vati). CHC. gives no explanation of the
inference, purvavat, etc., but simply saying that the inference is
capable of distinguishing the three inferable objects (effect,
cause and something neither the cause nor effect) and (their)
periods (future, past and present), has, for 3 types of inference,
3 examples of which the first two agree with that of
Vatsyayana above mentioned’. We may gather from these
examples that its conception of pirvavat, etc., is no other than
that found in the first interpretation given by Vatsyayana.
With regard to Samanyatodrsta, CHC. does not agree with
Vatsydyana. For this type of inference CHC. has the
example : on the sight of the trees with flowers blossoming in
the city of Patalipura, we infer a similar state of affairs in
Kosala ; but Vitsydyana gives as example the inference of the
sun’s motion. Thus according to CHC. Samanyato drsta covers
the subject which is not visible (paroksa) ; while in Vatsyayana
it has a supersensuous (atindriya) object. I therefore very much
doubt whethet the Bhasya of Vatsydyana could have been tne
source of CHC. for information regarding the inference,
purvavat and Sesavat. If we read the N. Siitra I, 1, 4, along
with the Sutras II, 1, 37 and 38, we are certainly justified in
surmising that the author of N. Siitras had understood the
terms, Sesavat, etc., in a manner similar to that given in N.
Bhasya, as the first interpretation. So Vatsyayana seems to
have recorded what Siitrakdra meant as the first interpretation,
and not giving his own opinion on the subject. If such was

1, This example is taken from the Nyaiyamafijari of Jayantabhatta.
Vitsydyana cites the ex. thus: Because the sun is now perceived in a place
different from one in which he was seen before, we infer, therefore, that he
has motion. as is the case with Devadatta. But Jayanta Bhatta criticising
this ex. says that this is virtually a Sesavat inference; v. Nyayamafjari, ed.

Vizianag. S. S, p. 181.
2. Dr. H. Ui, from this agreement of CHC. and Vatsyiyanabhasya, opines

that the former follows the latter ; v. Vaidesika philosophy. p- 88.
E
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the case, it is unlikely that CHC. followed the N. Bhisya in
that respect, nor can we find any ancient logical treatises such
as Upayahrdaya, Tsing-mu’s commentary, etc., where we may
trace the unique set of 3 examples as met with in CHC. (v.
Tucci : Buddhist texts on logic, Introduction, G.S.0. XLIX).
It is most likely therefore that CHC follows in this respect also
some source of its own, viz.,, some work of Sankhya origin
like Sastitantra'.

- SUMMARY.

Having made these observations we may not be far from
truth in declaring the fact that the text and CHC. were
not written by one and the same person and that the original
of CHC may be the same Matharabhdsya mentioned in the
Jaina works, which is not however to be confounded with MV.
known as Matharapranta in Gunaratna’s commentary.
According to Takakusu, Paramartha has not translated any
work of his contemporaries; and all the works carried by
him to China are earlier than A.D. 500. Moreover if we
are right in identifying the original of CHC. with Mathara-
bhasya mentioned in the Anuyogadvarasutra not later than
about 450 A.D. and if we allow a century or so for the
commentary to become popular so as to be quoted in that
Siitra, the commentary would be placed somewhere mnear
350 A. D. This date will certainly be in consonance with
that of I§varakrspa, about A.D. 300, who is said by Para-
martha to be an older contemporary of Vasubandhu whose
date is fixed by N. Peri at about 320 A.D. (v. BEFEO, XI,
311, ff.)

1. This my hypothesis is happily corroborated by the evidence of
Jayamangala, a commentary on SK. which refers this triple classification of
inference to Sastitantra as noticed by M. Hiriyanna (v. Jour. Or. Reas Mad.
II1, 2, p. 107, n. 3). Though there is no clear proof either in CHC. or in the
Bhiasya of Vatsyayana to show that the orginal of CHC. is older than the
Bhasya, thereis an indicationin the latter to make us believe that Tsvarak;gna
was prior to Vitsyayana in date; cp. Bhasya | carit@rthata visesa iti cet, ad
111, 2, 68 with SK. 68b. caritarthatvat, etc. )
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I should like to mention one more point here. We must
accept on the authority of Paramartha that Isvarakrsna com-
posed 70 verses only and not a single verse less ormore ; because
it is stated in the life of Vasubandhu that Vasubandhu wrote a
work called Paramarthasaptati of 70 verses in imitation of,
and for the express purpose of refuting the Suvarnasaptati. i.e.,
SK. Omitting the verse 63 which is not translated by
Paramartha and the verse 71 which CHC. attributes to some
wise man, we have exactly 70 verses in SK. The verse 71
also ought to have been embodied in SK. before it was carried
to China in 546 A.D. as the verse has been translated into
Chinese and explained in CHC. From the contents of the
verse we may guess that the author of the verse must have a
personal knowledge of Sastitantra and therefore that heis
likely the same person as the commentator himself. This
hypothesis will certainly strengthen the statements made
previously in connection with the explanation of Sastitantrod-
dhararupa.

Now 1 feel reluctantly compelled to contradict the theory'
of the late Lokamanya B. G. Tilak who held that there ought
to have been in existence one verse after the verse 61 of SK.
and constructed that missing verse from the observations made
in GB. and MV. in explaining K. 61: g gFafal avigfd 47
FIO g-ﬁ, etc. And he said that that verse was omitted, but
the explanatory portion of it was tacked on to its previous
verse. This change was introduced by some commentator
who was anxious to interpret SK. with Vedantic views. He
also said that this change must have taken place before SK.
was rendered into Chinese. A careful perusal of the whole
text of CHC. will convince every one that nowhere its author
explains any line of SK. in the light of Vedantic views; and
as previously remarked it is MV. later than 1000 A.C. (v, p.
XXX, above), not even GB. that does so. So there had been
no incentive of any kind on the part of the author of CHC. the

1. See his paper on " A Missing Verse in the Sankhya Karikas” in the
“ Sanskrit Research ", Vol, I, part 2, pp. 107—117,
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earliest of all commentators to drop the alleged verse. Again
all allusions to other systems of thought such as I$varakarana-
vada etc. are made in CHC. in a quite different context, 7.e. in
upholding the correctness of the Sanikhya view of Purusakai-
valya attainable only by Prakrtipurusabhedadar$ana, not in the
context of elucidating the Sukumarataratva of Praksti as GB
and MV. do. Prakrti is stated in CHC. to be Sukumaratara in
comparison with other Tattvas, but not with other causes of
the world, such as Iévara, Kila, etc. as in GB and MV. It is
therefore absolutely out of question to suppose with B.G. Tilak
that CHC, lends support to the theory of a verse being dropped
after the verse 61 of SK.

4.
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1. 1it. wifaffeeg.  These introductory remarks agree
with MV. in substance. Jaya gives a similar account briefly
ad verse 70,
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1. lit. @I, an opponent, a Tirthika. All questions in
CHc. are introduced like this. I have rendered them all “i¢ &’

2. Cf ==, gwom, 20, 9.

3. AmY PafrrTRieEETE fRmm—MYV,

4. Three eds. read f&ga for swrfA.

5. i,

6. lit. 3@TF- The meaning seems to be that what is the
cause of duhkha is also destroyer of duhkha. This point is
explained at length in MV, p. 4. Dr Takakusu reports that a
Japanese Commentator Fujii has explained thus: ‘ Les moyens
ordinaires, medicine, etc. étant de ce monde, participent de la
douleur; e’est pourquoi il est dit: par des moyens de douleur on
détruit les douleurs’. Takakusu further remarks that this
explanation is a forced one and that the word duhkha is a
mistake of the copyist.
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1. Read ‘pu-jan’ for ‘ pu-wu’ as Takakusu suggests.

9. Yuan and Ming eds. read (=% for #oH:

3. Rgveda VIIL 48, & This hymn is also found in
Taittiriya Samhita IIl. 5 with a slightly different reading.

4. Read ‘ju’ ‘as’ for ‘ju’ ‘you’ (Takakusu).
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1. Dr Takak. compares this with Rgveda I, 163, 13:
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2. This is a part translation of the verse cited in GB.
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In the Chinese text as printed now, there is no punctuation
to indicate the end of the quotation.

3. So read three eds. But the text reads ‘TFHI =<,
Three eds. reading supported in N anking ed.

4. lit. slafEf.
5. This verse is cited in GB. with a slightly different

teading : SEH-EGEHNT AT T T | etc.

—

———

e

Aieag gl w
[

ae: faery | qen st svwml g e R | aemformEr: |
X, T(EW] §, aa a8 o= e 3R 3R a(g e
L

(/2]11)

W SME | 91 S &g A | IIWE | WiERERgRE:
sefaf | A 8 & SR SEiwd | wizReRgRe ged
o | SR [1245,c.3]) W | () TR () -
afras: (3) figg: (8) wgm’ (W) @mm: 3G a8 93-
BAGEF: | W oNE | o & T &40 | VEF | “AHHG-
FESMIRE | saw, seFEsR: = awE g [w)fEi o
I 77 9= RS A | T 69 AR | THd-
FAAM, | FEAh M AHROF | T 76 | WEEaitama-
il 4 38 4 g TEeARTRaraIgy wafd (g NG T |

nffiaER 99 qAisw 99q |
st guet faelt it g=aq A g ) R ) 3o

W AR | F AREFEkEFEhgEen akam: | S9wE |
1. it smfEgR:

2. This phrase is explained in all commentaries that the
‘flawless means’ (FE9M) is secured by virtue of the discri-
minating knowledge of vyakta, avyakta and purusa. This
‘means’, according to STK., is sattvapurusanyatapratyaya-
saksatkara. According to Jaya it is tattvajiiana. But GB. treats
the phrase as an argument to maintain the superiority of the
‘means’: It is superior because it discriminates wvyakta,

avyakta and purusa.

3. This verse, being rendered literally, may read thus:
Ay Tefaf(acE) S | e a1 7T (or A)FER a1 ¥, w2
goet &1, g=9a 7 %9 || This verse is again cited below ad verse
37, where the last line reads : 9H A& S |




& gEat:

YOIFAUTH: AEEEL THARFTT: a9 |

freawed AR A A5 FER: 5o 103
Oh: T9EaER: wegEn: gwad e |

Tregh FwR @@ gen | wEl: Gl )

TR GaeREl | SRR i |
RETERERENT SFARASR AW e | AfEEk: SRR |
TEFEER: U g-ien, Taife ay sEad Reaua | e, TesEda
39a Zh faEh: | sEgi sl gk | 'SR we Saa gl
Bl | o G SR S | o Fe SRR
#fd fwen | werEi Cgfeafn 9 ol e | (@
NEIACHIFERI  AAFEaE Sl SE:  aEgeaeaE ot
qOife WAl | T Edi wEan REara | Semw fBER
wafd | AFERRTEEEMAE  AekuEgdtenm faikes-
w0 we gty Mg oAl AAmCARTAA, FAGAEEAE
fFER @ | T 4 SEAEEQEN | RASA ST ST | JHIHS-
ar | @ oAl SRR AEEEEE: | PedEa g q sl
A ferfa: 1103 1)

R AR | I [AwEEE) A W H E S |
3 At B [RE)RRER | A geRERi Y g % 99
q gl | SEEE |

1. Three eds. read TE¥@IA TFFEAM = for T=a~HRTOI-

2. According to the classical Sankhya the 11 organs are
products of vaikrta-ahankara. But CHC. here and below ad
verses 8, 10, 15, 56 and 68 states that they come from the 5
fine elements. Commenting on K. 22 it, however, says that 16
categories, 11 organs and 5 fine elements come from ahankara
in accordance with the text; so also on KK. 26. 27 and 36.

dieragfeasare ©

TERGATTRTIA FAEA A |
By e aRatds: st 0o )
O TEATAFANGESAE GaRAN R |
wia: swo PEaRs smaRiy: o (8] 1
aftnd, [1046) e BifEd sl enfte ) (R) R
() AV (3) SEEEFRE | 28 S, gheEmErmge (7]
T SRR AR SEre's; T g v |
SgEE TN TR | afeRd (1) T () 3w (3)
A zefafy | s ST ARREE | ST
gy | w6 SRE(?) | (] gt
1. 1it. oo . Candrika reads 3% for g3
Q. 1lit. TMEGF. Anaikantika being equivalent to vyabhi-

carin, I have takeu it as avyabhicarin

3. lit. ¥gH. Sandeha is said to be an ubhayakotika, heuce

asandigdha.
4. Cf. Nyayasiitra I, 1. 4, and the definition of
pramana in STK {p.119): FamRrnrRiamEETar fawmf: |

5. Cf. Nyayasiitra L. 1, 5.

6. 1it. af

7. Chinese: pei yii-tan-yiiech. Dr H. Ui of Japan in a
letter to me comments on these characters : pei, north, northern.
yii, is correctly yii (R. 192). The latter yii is a popular character.
yueh represents usually va- (sometimes-vat, var-, etc). See
Nangio, Nes. 34, 150, 555 (Singalo vada) and 774. Y tan va
may be Uttara-vati. Pei is added because the dipa is in north-
ern part of Sumeru.” He further says that he is not yet quite
sure whether Uttaravati was really used in ancient Indian
works or not, but the above 3 characters cannot be the
transliteration of Uttara-kuru as Dr Takakusu supposed.




< : gavagfa:

AFREEY | SUgEEA JFRERAS | AT 3eeh A |

AN EraTEE (g |

ORASTS q9 A PAGEEER N g |
g gt g ) amaRE ek e
[wees®) s, faftem s afefal | swRR SsmorE-
AR SR | Al o | @ ek
giasmEn | s womfafkiedef: | s sk am
g | T EE,  sEil Real | semmeeETEs:
dan frgrem: R Sq:) i g g 0oe )
W HE | SIS Ao | e | SUE |

TaRTETErE T8 faRmgamErETEy |

AT TEFAgIRaETT I & |
Ch: SREET=TEE TEAgAN fafed SRR |

fosfolEas ; stagfkivaamE=aa |

gRmeEE el | A9 gegsHEEd SFAd | OAEG,
W TFISIAEE SWAld | STEEEERd, 9 g SO 89 28
e | wigaE [ geffd | (2) WEa () TR (3) @
e gefifd | wRARY F9 smwmeRgEal atve swee
fafsenams AieRew, @EATEeR | w w0
FURY ‘2gl FHER Ffoe (@Rl o) @ e il e

1. This verse is quoted both in MV. and GB.

9, emiThy, dwd, @™ A, SRNT, Ufge, IWE.  These are six
pramanas. See MV. and GB.

3. Jaya reads #a=F"

4, Cf. Nyayabhiasya ad. I. 1, 5,

5. Three eds. omit .

AieEafaeEE Q

a¥e 7 g SHEREEEIR IRl | e A R AEEE
gferd 2w éﬁtmﬂscqaﬁﬁ SAE, | ﬁﬁl@%ﬁaﬁﬁﬁ | o5
5 v 7 g Py | fossRARg@i: A | SEyf-
UFERERAY 3| AW HEON A9 9 SWhEER dgl ud-
e |l A |
R AR | RRwREEE | (66 R N e S
f'fg dora | I9wE |
ATFTAE] TG-S He g ara |
JUE TG TOrgarRETea 39 | & 1)
Ch: GAFIAl TEEAFEdfE g Rt |
SFAMRAFIRIGE JETHRRE, 28 |
AR 2B | AREAGHRSI A 28 T, | (3]
gERTEN, A PRt 28 A aeER | aERi-
FEi’ (2) 86 () T4 (3) N Qg | g HPRpn: |
R saFmon, FEOT | fgata | o FREE T |
TERAFN: A TERAEA O] | 6901 Thal afdaer | AERl-
RO sEd | s ameEE fegaRe g
afy TogAEnAl #eAisfg: | a1 (age TR ST
amewﬁa%f | 51 TR A :ﬁ{ﬁFﬂ[’] @t 0 &

1. 1bid. &I omltted

2. 1it. IR

3, Jaya reads WRIE for Hdlii. Chinese translation also
seems to read SMfs; and @ for R,

4, Chinese ‘mo’ result, karya. Sung and Yuan eds, read
¢ wei’ not, thus giving a negative sentence ‘#egRIM V™’
which is inappropriate here.

2




e gaviagid:

R AE | SHEETEN A & | SEEER | 39 S g
Rreeit @ A | @AMiad | aega: GamelaEeRl ST |
F el | e s |

A AR (el ST
NIRRT ATRERIRTTERE || 9 ||
Ch: The same.

@F TG T TGNAEURTRY: | 9o i
_mngqa%a:n AFflcRgeE: | A e ae eEE: |
gfamaEgrees: | 2 AR wewt ey | msaEe
ARG | AN RN [RAfE] B Qe |
AgEgel: | a9 JARACR[AwE:] R qa
NPT | ZAINGIRR: | 9o FoW R T A |
AfERgEe: | 9 gEAlT A W= G wEEY | e
Mermeguelen: | a1 awfeE amaed s, T |
TR A FGAAGIE: | AN FegA g e |
() TWEEGIR: | @ 5g e [AR1] A e, a8 9
AW | (]) TATTERGTH: | 90 T2 S 4 R |
(2) TRMARTRM: | a0 N ww(E] 4 TR, W) ]
TEA | (3) TERMERIRR: | 99 SR 3 Rt o
T | W EEACH: SOREAEIgReE: | aEE AT Wl
TEAEN 7 W, SIeETER 3 | W gy o

R E | A% WERWA Awede | graEi a9 ¥
MY | T | CFRERAGRIY | RS FRUA |
ST SERA |

Lo lit. egia dR i,

aieaqataca=Irel 28

AT AMEREATEgIEH: |

AEEIE a F IFRITET qgEu= |l < |l

ch: TER: QeaAns, 7 FRogeemes 2 |
TRy a@ w9 sEEed aw e |

g AR, q  sommeswERd | 3l
TH 3 TSR | QEAR [1:49, ¢, 3] A SEIR[wAwE:]
Qeammeary | qn sl | ag e Bre gden agl
TEAEIEGEIY | W SR | A Ao | 9 afe g
Sl | TR | FM uA@ @E T | A S
ARl ZEFAMIATAENT SRR | R S | aeha | I |
TEaIR @ FAW | TMRFEETEd | Fed SRR | RS-
Sl | eEER: few (R S | AeRi w6
R | o UM R gEa | skl aerEi |owe
G (7)) wRfE (R) EReewEl | 0 e 5 gageE |
o fgaen: e [fg) Bew: | [04) R w6 askest
feum | 2fd ey @ | =R FERRE @R 1 < )

o TEEW: | AR R REe:, i aER (w6,
T SENEa dEeE | HURE | A afeREr |
FimEE aha sRerl s FEa | 3| 3w st #8
g e SR | 3R A e aRes ad ek 4
3 R 26 | ol (R SR | e | g Ed
FUSA: | SEIRHAA) @AM | AR AR T 4 A T |

1, Three eds. read 7 FOTERITSSA 3fa.
9. Paramirtha leaves untranslated °®FEEdgTAEd’ of
the karika and also seems to read T F for a= FH,

3. Kle-tsé w1y ?



R gavegf:

o I | waEd Ba ) AR a9 Rl s Rl
g Fama o) @ g afel | o damaf a Rgaf | owa
W FREa ) aar wfaq, @ wn s oal 3R
wag (e Regfafd q v | amassTEee

(felvzs ST | =@ #oll 4 Z: | 34 | TEEFRGERE-
WA | W1 d Fafa A aff ) (@) amgR: 1 (s @i
7 a1 (a31] 7 a5 | GeegRgwER @ved A g |)

A A EoeAE: | R T | S g SR
i frraffd wmmRoni aal | R aERRoT |
TG T ST 6 T |
THET TR, FRUAER SR () ||

Ch: FEIHNE, ATPATIEEEINE, GTHERTAR |
TR FHIF FROMIEE FRVRI, aFAg=a ||

(2) sEEFIER | @% & oma: w0 7 Rgafi | aw
feararaed | &a: #0 R | 3 Redie Soe: | Al F6-

1. This example is given in MV. in connection with the
refutation of the opinion of [d]jivakas who maintain that the
effect is both existent and non-existent in the cause. Dr. Takak.
in a foot-note, relying upon the commentary on the Satadastra
(translated in 608 A p. and not included in the editions of the
Chinese ’l‘upltaka) tells us that the opinion referred to here as
that of Sikyas, ought to be that of Rsabhas, Cf H. Ui:
Vaidesika Philosophy p. 54, n. 3, where a similar view is
recorded as that of the JAatiputras.

2. 'This is a note by Paramartha himself. (Takak.)

3. Chinese text reads yeh chih. ‘Three eds. hsieh,
bhranta. 1 have preferred the latter reading.

Aieaag e 93

[1247] 7 ARG | A AR, | VAW TF HEEME IR |
Sl P T REFEEA | () AazEmaEAseRe | Al wha-
P AGAT | R AN a9 FE A g 98 Ao
WER: | eFIsT o gErifa’ | af vafaa q am | 39 G 9@
TEIR | FRAE STFAREUN 19Q T AR | (3) e
WAl | afy FRO7 w1 A | a1 e gd9gaRA | gmETE-
FEI GIRFARLZAZNT: | THEAREIT T B Fwdf |
(%) aFe TFAFONRE | a9 Fo: Hamwﬁ aftver (7]
eI AR | 4 g e 9 wE A | 2R M o
Ff AEEME | o: T ARl I | (1) “FrRomgEs w9-
AR | 96T #00 FwEai '{EIETIH'TIIW | a9l AT ST
FIRATER | AEF | SRAH B FROEE @6 ) o el
FAFANEG: fAg3M, | ERevars] S o | 33
T~ FRO HFA AR | @ I | AT FA FO F -
ffn <
AU aREwea aiwE: ga: Tead TEREeIRE | e

T |

RSN AfaaRe R |

A WA 3 eaasTmy 1) Qo )

Ch. STRRRERAEREAN afFd e |
QAATAIRE W e, [0d] SERifm |

Ibid. S is omitted.

Cf. Tattvas. paiij. p. 19 (Gos).
Three eds. add T FURE:.
Ibid. %R omitted.

Ibid. M omitted.

WO



98 gaviagfi:

(?) TGARMA | "eaIRy wedd & Sgea | @ R] s
A& B9: | AEMESRE 30 | HESR: TEEFAET 8 | SR
gFaRfieTa=am &qd: | 9uFeg 7 a1 | SINSTIAEA | o7 I
ARaff | () wfafif | wegiR g | SaEer 55-
e | afe BRw () sfkwereatE () abmka-
A | AFEEREANRIEA avE: daEe (ReaE] st
P AR, ARSI AR ageEe e SRR e
g TEREIR UEGARY AAY | TEEAED SEER SR |
ETN AL A | AGF, 9919 A | 47 35 WETEAGH | A a9
T, | FEEEam | (3) dNERR | aeail waE | aiiged
AT | AEFRISHG | YA TgEAT [1217 0, 2.) AHRU-
@A | () AN | wEgen @i abeamaRd R 3 @ |
AR F1oIeg 7 a1 | A Tl | aRRIERAnE | () afmE |
TERIRFEE “dargRuEly e qaredl dar gan,
fwrela Gty el smwEfa = 1 q g9 wae | @R eRwE-
W | (&) fosfld | meaRfer: m@ o fgodqg ag @-
IR | 35 R | AU eI e @ e |
ARG AR | AFEF T S | el e | A
T A | B, | () Tl | vk @t g |
TR AR | A qA 99 | EEr, sEmEEmEE | ()
Alfsafafi | 77 agA gaeEa: | wEsR sereaita: | =l
Al sEgRAfEaf | EEMaRieTE: w9 wEeEEtE: |

1. Ting-chu literally means  to cease ’.
2. lit. SFFEC

3. lit. FIAAT

4. lit. TR

A=Al ‘&

T A TR | SR | (2) W | AR T
TOAS FHEETAAR | 9 R Shafd 1 @ wmer | q
T, | FURA RIGEMER | 219 Fa9/&4899 FROF w6a-
g el Il 2o )

EEmfaE aEwEfiERg | SEReeIEEe EEaR |

PRIt B aEETEYaT TeEam |
S T 9 afgudasadn =1 R 1l 22 |l
Ch: ﬁﬁ"ﬁﬁaﬁ |

(7] 99 =g &evd, T, aEEaEafa: |

qecd afge | [qa] 9o Baufaly | ok -fagoe | s
fifd 7g9 wereSRY AEERErTIF | cediEaid @9 Savae-
TaHIafergong | e BRIR s el S | % Hron-
AR | T FOEG: TG | FEHRIA: SR %
fompui S | A W WGl S R, 2R s
TR | () ARAFIR | 5k o g B A iy | @ -
GANFRAR | F 9 YO AFE | T R anemat
g R @e | () T gl | weaile = geveimitern
v g | Al g | gEvReEE | (2) amREER |
weaify s [1247, ¢. 3] WHGENO GEROGANNT | 20 wFET gren
FEq: WE: dfed | [Gi] GrMReAe AT | e e gd-

[
.

Read ‘¢ shu ' for ‘ wei’ (Takak.)

lit. TEg:EAIE.
lit. O Sq<Re, AT WET 7 -

TR —MYV. f@REE. GB. dgq™id—] aya. 9Iqd-—

~
~

.ﬁ .w ::

STK.



T gavtaaf:

gEIOT EERONENTT | SeNEh GRufif | (w) SRRl | TERIR
s gag-@AgAgE FRFIR | IME EESSEr, | JETRar
gl SRl | qU SMAAf | SRRASIRRE qaaeae | G
geu: | (‘8) FEaufT |vd] MM AT GEdfafd | AEFEER gag |
SEER: THGHEN 5gQ | AR | MF A g g
AT Gewd | T, IRaeREwia gfd | SAme
oy ARl | TEw o | a3
Al | FeEmNaEY SeEEeE | ekt
gAF, | ¥ I dedledd 3 | SEIEREE, A SuE-
g |l g I
W AR | AwAaed e | @ g e |

qPAl ST |

frasftRTeras: mragcEEmE: |

cRigtteivesCEiERcenke Kou HITIRER]

1. This number is according to three eds. The text
reads T or &M

2. MV. and GB. commenting on tatha ca puman, say
that purusa is akin to pradhana in respect of its being different
from wvyakta on the 9 items enumerated in the verse 10
including anekatva. In other words Purusa, like Pradhana is
one. Thisis quite contrary to the text since the manifoldness of
Purusa is maintained in the XK. 18. CHc. is, therefore,
right in saying that Purusa is reverse to the similarities
mentioned in K. 11 and to the dissimilarities mentioned in
K. 10 excepting anekatva. This point is noticed by STK.
and Jaya. The theory of oneness of the Nature and mani-
foldness of the Spirit is referred to in the Upayahrdaya

Pe 7 (GOS.)

aicaagiEsarel g

¢l Madifa
ﬁmﬂw ﬁgumn? I

sﬁm’ifaﬁmww 2fd | Gvd Towad AW @ qom: |
aEal | @ashifdaer | an fwig e 3Rk @ s
A | gwrmaiEme 36 | & Fafa g o gom: | e 9ER
ST G GRS: | AR S TER wG e | dfean: R e %g
gl | % R FE | o sEeRR e -
gat 3 | % swiftemmer | asi s @m0 () SRR
qAf | ey Rt afRER | o T -
FEFARER | @ TFeEq avdoAdl  Atewald | 3 SRIREE:
g Fi Samheaf | a7 Sweg, TR SRER |
9] GIE "Edl SEEM AEEni 4S9 9REl A @ | (R)
S | W YU WS GEEORER: | 3
ot g “FheFdmarE | (3) SRl | FEI-
fra<d raRdl SAAE | FII SR SR | FREE
R N | A9 e WERAIHAAT  JIHAd FAR |
gul WEEIREl AU GEREISEE:  GEd SWRRO FArd |
(¢) sEARgAR | a=a(1248] FaTRESEl Fefd, FRINT awEl
fasm | @ FRREREs fgd, FRa avar g ) T aash
Falfaacaq fgd, sanesE AT aiww men Aranghon |

A s a7 s Ry @
PN FREAI q I=aa || 26 1

1. Read ¢i’ for ‘szu’ (Takak).

2. Read ‘kuan’ for ‘ kuan’ (Takak).

3. Po-so.= M (Takak). This verse is cited in MV.
and GB. &1 =<h [FURIAPIH— Jaya.

Chinese reads : @t TAE (AYH A< [, | FIRETAE
m;ﬁm: i




(%) ‘oFdeEgdifa | @ A o weEmd FAta |
g giEERie | 99 G Ie | CHETEToE &
wgaRe 0 FAR | 39 @dwomeRy | [Q9) saai awmi
2% SAR | SRRSO | SR (ARl safy | g
TERA: I FAEIE ASweEl g R bl |
RIAA AT | ZAT G AR |G
@rRE S | A SR yegetd Al | AR T
SRl R YW AP GEET | A SRR |
Tl s e o A9 o el Sl |
FEHANTEEAY | W@ MR A% oEh | =g
W | S SR (SER, S e | Sagea st
Mesm, | ©: @R TG | @ S | A
CEAC e i ﬁgiﬁﬁ'ﬂﬂ‘ﬁfl AT | @ S
AR A | EEEAsAN T | Al S |
71 FER: W @ A9 Fgem oy Red Wl A i
g e A R (] gdegeaa @i | R
SRR | A At oY A R e R
AR | SEESARSAINE, | T SRR a6 11 9 )

fraifa oAt sgor | |
A FY THTHHIYITF o T2 |
T% TOEAT a0 TEEEEar 39 1) 23 1)

I. STK. and Candrikia do not treat anyonyavrtti as a
separate function of gupas. MV. GB. and CHC. all agree
one another in explaining this function to some extent.

2. ‘Three eds. read HTREINGH:

AreaaafeEsRel LY

Ch : G STNFEFIHAE T JUTSIHTSLOEH, |
A IEAUTRRRIY, SEwElEEgEanT: ||

O SIEREIAVMENR | ¥ g | SRR S
¥ | q ST | Godead, aaiann e 9y
ArrEETERlE wEk | aa Feed G | I SUERTe-
TAUEER | STTwEgA: SR | A A
TR fGFd TSR WEd | W Sohedd dal W
[1248 c.2] &1 %28 AR | 6] Sl ChaERIAEREE W |
%1 AR GIN 3@ 2R | aAl JeeoeesReld | qdgo
g, (1] SR T8 | 3l (@R gear AR |
aalmaﬁtgmmsﬁn W AR | AR IO wEREE:
fEggead | FANH 3R FAFA | TG | GENd G weRREs: |
[qfi] CHgERrREGAEE, FEH I ew | A s
Beoht et @an: | s R e e [ gy aft] dgsaa |
Yeafiaieg: off: | Seu  sfmEfawalfaeed | @A fe
faegn: v gewd g | a T o ol RS
R AR 1l 3 1l
- W AR | 9 e R | [qe) THEmEeesd @ |
daEf o=@ Awea Spa G | emRwl @i
APl | AREAISEE |

ARIFAIL: ﬁqﬁgmﬁwﬁmmﬁu
FRUREARREEA=TEAY e 1 48 |

1. Read ‘wei’ for ‘ché’ in confirmity with the com-

mentary. (Takak).
" 9, Read ‘lu’ for ‘i’ (Takak).

C e



ge g

oh: SRy fig) ‘qonfgedannan, |

FRI: FRUFAGERR [a:] s g ||
AfEeR: g o | wfdmEa: o et sngdaw o
fagn: samsfy fwfa | o fgarmde | quidammERE |
ol wfaFaEd: wmuAl sh RgEE maRsTE el S |
FRT | WA | AgRRf Aase | [aa)] REnsRaR
RId | FuiatE, a1 fvm e 399 | aR fv zgea | g ame
I | AR A e, @ et SEy | AR R, AR
qAFA, Al NG | 9 sHaei e | AR g @ 5 st
o G | aa 93w marsf e Se | s
TEd | RS, | sk a7 w18 T q g |
391 Fgforea[2i), aa1 Aifd 9 safifee: | 9 vaedq g |
el @R | F FRO | SR T T AR | w5
I FRORPRIEN  [qdilsE RgRR | drhsfeg &
FEI R FROQUAERES | A FEGE: 95 ) ° &
oA aghodmmi | e el S e R

FRIE SIS FATSARS 7g Al w1 9w |
W AR | A% AR WG Mevad | axr qgeg wEReEy |

2 gt R 1 [1248,0.3) 30 SR Qv | w4 qER
AR | Soad | R anesRaE A qE ) AR o e

ofent AR | @ mEfRl | ¥ Bg Sig gmy ol )

NGAT R aREEESRET: 73R |
| FROEERMITERMRIE AT || 9y |
1. or yuiawrE, ete.
g lit. A% A aEER.  Here mﬂlapmk_rti%traigunyé,
hence mﬁluﬁmkrtivivarjita.:tmigm_zyavivarjita. : .

ATt 3¢
o (EsE auftaom, aEEEr, 2fEa:) see |
FRUHAMFIE, IR, |

afid amE 1w FEd | fRESdE aefemei
Srhsf 'agrg GF9F | dgg aRwniEEE | 3 Fee:
AIRANTFARITZE aRFEeAaRant 95 F&d | oF 921 A MR |
[ae1] 2: affmaiaon q @q | 924 A |6 | @d g 92
afegEaia: | W gEd ROl ) @ gierE
wifRF | aul egEEisi | uy wHY (=gway) wAR A
aRfeeiaE | (o) Ri=sa oAy sgRe:, Chisegn:,
ug FAEIOC, THEFEAI0, = AErmIe | [vd] s quian
zEwEf: |z GWFEAl TEEMIAA SR SRR |
Az wEd , AREIAIRESTIRE @ | geEEE |
FIEEAIR | A FEeane:t | G@ndy agAl FEaEE-
sd TE: | aq1 AwAl | agaiRy Al dqera o
AURFEIEN] AT 7 71 GFEROAR | S FES g |
gfve[a:] ggvaf | A A9 I vald | @ a9 9add | 39 g
graREFR)aw gAlE: 99dd | q @R sEdY | 39
ufis swamAl afwmise ek | @ 3 afsFeERa s a5
FERIHA | G WA | Awena 93k @ ml aw
fagafa 1 & = afe: @w@l | @ 99RE | TfEfa:]  Saa:
O WA | FoEREaTRi | 3% srosEtme
1. it R
lit. w=EqAAET 73,
Read ‘pi’ for ‘szu’ (Takak).
a1 AANRAZ:—G B, yANE—M V.

Miug ed. reads qaqmfa.
lit. ITT AW AR | AR AT S |

-

oy Tt



R - gavaEi:

TR | A qvS: FOW | RIRE FHY | o T3 Sedei-
IR0 GW: | A g gRA0e: | o9 FROGFEICARL | GrgiEiEeay |
U WEEIR AT wE | O 2 S SAfdieh FRo
fewwil | qeRfa oue | YaeenEarnRil | FEifa
FROTE, A T Fgd 2 Iefige | daeaafd | R R
3 Iga IR owaRE ARRK | Teuwe @l Smishusn: |
RPN CHEAREA ameey Fd s | aERRR,
R = [17491'3@% | 3% Swmg gamER [RfEE)
T TR | AR ARANEARTAG SREHA A | J9
afy At | dERISR 7 | Saead | aafaﬁué}wmﬁ
g gaeARe | SEr S IR | [vd] wmEge: TEH
Rt ool |

| W oE | AR g | [auif] 9 R SWEg a@ii |
g | A oF: gEn [ SR T AR | R ®
TG TR | N R | SRR |

RROAETSTH T R qgga |
TR Al T ERT 1 25 |
Ch: AT FFTAFROR, , @ qom: ayfmr =k s |
UG GioseAd, SRR, ||
qIH  ADATFRRING | TF OVERER, %% Mg
gRdEAd: | TR o | i [N | 9’1 Eg § @ |

1. Here MV. GB. and CHE. all agree with one another
“substantially except in the matter of drstanta used for saman-
vaya. According to STK. this verse is directed against Nai-
yayikas and Vais’esikas who hold the view that vyakta, effect,

earth, etc. comes from vyakta, atoms.

ARl EH]

afy @t 7 o, [481) SANTMER A SARg 4 FKdaa
54 | T IREETEA! A% WAl gfd | F91 agEa-ad: gafEarn: 9
SR | q A IO A BRI SR | R | 3k
a9 R ) (o) aRomstaen gaifas g=fy | (R) SRR,
WA 9 | S A O RN @b 3 |
JAWE | IO geERHEd | TIM o 9ROmi | *aed e
d2a R | a9 Reedeeie @it | | OeR | w8
FO, 9 gAY w WG TEAR | TRy SRREE w9
s o 939 RE SwE] @ g | ATEeERg
TR | [P 7=l 3R | AdTEERIEES | Fd B Al
TRy | Mg | Glow aq ‘slkefauiEEme |

RemREEE 5 qoif AR |
AR AR 9o JISRERIR |

AR gowER add | azaisfaege | gfdEt gt
mgd @ A Wk, a @R | g e Sish

1. ‘Three eds. read %% for <.

2, lit. & =yeh, qd NUFHL

3. This example is taken by MV. along with parina-
matah. Jaya, like CHC. takes it along with the following word.
GB. takes the whole of second line as referring to the single
ijdea that the evolution varies, like water, according to the
particular basis of each guna. But MV. in explaining prati-
prati...... visesat, resorts to the same example, water again.
According to it salilavat, therefore, 1s to be construed both
along with the preceding and following words.

4. So Three eds. Other eds. read HREH IIF I9%
TRt

5. In the Chinese this is in metrical form.
andGB. it is in prose.

In MV,



EY] gqu’mgfa

7 &) | orerAEEEE (@) faEwan | RR e
fares ( &l 3 w3 gEagwERa | A9 @ e | @y
A A FEEgERi | QY QA e | safema:
UG I B EC B EE D G o S NS St e
a3 | R o A s | {1249, . 2JTm-
AT AR, 1] 25 )

o TR | ARERT T e | e S |
F4 W NSl wwrtgFmaEEE |

FFEREA P ATy |
TENSRT AFATRTTT 7394 1) 99 1)

Ch: SFARHA, FRePzRgmR, |

N 3 hay o bt
AFHEARHERA T39) (2400 273; @ -
genskifa || '

(2) FFRWIARR | 291 rwEAmI(TA T s
SRR W BB o LRI = i I S ————y
qﬂra?n: | 9 TEslaaen: auba: | e g HEWI’SI;IH [
% R o 89 g we 2R 1w qadE: agal
A SR A BRI | o I | agd) VHIEGESE
AT | q1 AN | TTEGR 35 ARy | o 2T A @ |
(g whim: welfsomdiag | gen o3 | A SEEsRa-
R R) REEEERE | wmewa: g AR

TEARFIAT, | [F9T] )

L. oo sermemE:— Jay: : ~
i—Jaya. TIETROMRTL:—MV. Tga_
AR — STK. . #a1—GB.

gl caagiREerEl ™

frmfats fea: amEmsed SEad |
s qul 99 afEsdaE 9 A | 3R

qaEEERwEgsAasia & 3 | (3) wfeEf | R
WwhW geishfef | ax wAwd | AR A EEREE
TN | q3 A WA | 0 ApEEed | JENRiEE THE o
sl | g1 aeeEEsf gl (3) AEEERRE
1 Sk 9H UM A T TP R ST A | e
T JEASTEAN  El e T ARl | aesEE
sRaqeraf | (w) *Sawa( AR | AR dgmela | wEsA-
aESr ANE FRIE mE e A [ S g
T4 |

1. Verse 11 above.
2.  This quotation is given both in MV. GB.

3, MV. reading kaivalyarthapravrtteh interprets that
there is purusa because pradhana acts for kaivalya, isolation.
Although GB. follows closely MV. in this verse, it however
interprets the phrase difterently:.. yatah sarvo vidvan avidvamsca
samsarasantanaksyayamicchati. Jaya agrees with MV. STK.
explains it in a manner similar to that of CHC.: Sastranam

maharsinam divyalocananam, etc.

We find a Sastra of this type actually quoted in CHC,

Besides the arguments of the verse CHC. puts forth
additional arguments to prove beyond doubt the existence of
Atman, which (arguments) we find neither in MV. mor in
GB. and others. '
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R& gqu‘[m

& [7d] dgee: @Y 9 SwwtE: |
& zeeEgEl fgriadese || o |
afg gl | Fmdfid (g9 | o SRR e
AW EEAISEIR | AR awae R JgAmRa | qal
AR geaEl g 2 A & &d @ T,
T SRR | a3 e | q IR e | TEs S
ST SR | R A |
(1249, . 3] FIRSAA T W, TR i, e |

g W [T TIOH cwEEERE: |

o winet i A gesEEE | |

AMAIST @ fage Sk || el |

1. This citation is probably based on the verse cited in
the Yasastilaka Campii of Somadevasiirin VI, Sec, 5:
AR TR @l A7 T 99 7 |
TERYTYE T Tgaf R |

aqQ
wely AT g gikadg: |
TSI YRGATHS e SATAT W3 ||
. This last verse seems to be from Manusmrti V[ 36. w1th
slightly different readings.

2. Cp. N. Siitra, TR T@FEE 11 1, 4. with Bhagya,
Vartika and Tika.

3. Text.‘fu’ ‘lord’, . Three eds. read ‘ tang’ ‘ought
to be.’

4. First verse; cp. Manu, VI 76
SACTEA S Ara dratae |
g gt o e |
Second verse, cp. Ibid. 80-81,

aicganfiEgsarE e

Fel AR | FEed A a9y | AWEAEERTEN agaRii
A | g R genfd A (g i

® oE | gE: Fh agmONg Geei sead 3] adRi:

e | T AR g g | s R RegaideEd |

FATE | T gzq:' mduft AR | aieEEeEaa” | e
e GARE | 491 ¥ ARE: HnfiEes: GANERAT @ T |
gal geNsHE: gamam e |l s FEFEA:

T | SRR e Sl | qeee e S | aReE |
€T gEul: | ARl 99 99F g@sﬁa | FART FEA | A

fagofa |

TR SR aiIeraad |
TR 9% AUTEEEaE 1 3¢ |

Ch: TR SfdfmEgTg R |
AR ERgEEEd @8 |

SR SRR | A T & | §a R
PR G SEE | 89 ga: fed afen @ geeEd:
TR & TEaEE | W qélFa TEeHET gud afd-
sfifergon: [&e:] | qEISHIAl FgT: 9o 3fd | (e [qﬁf_l T
:, TR BEE aisf Rt | caREieEd IEd A% 96

1. So Threeeds. Other eds. read HHARER ).

9. afgzEd —MV. JRIEFEET —GB.
ARG -~ Jaya.

3. ' Chinese, sheng = &, = or d.




R¢ Qal&ri?aﬁl:' ;

3| e o A | R g, THRAT, TR agsiy
A: ¥: | G speaemmmg AT qaY | gaRaEN
§Ed gET oW g | f dpAtiE | Ak g %:,\
AR e | a7 ey AU, g, Sl | Ay
gal 9 | fgde: f g w9 T gem | A
T O Al @ a ake: (g | R 7 N |
£31a\r f“ﬂ 6 T gE T CEERE el el
I | T GG THA T TET 2 ) 0

WS | Ao & | [l g wat a1 o 3R
TgAT FE G g | NFARR | A R g2 geA
TEl-JE AMEBR gem: w9R | A aafy I e |
RAH[1250] T Tom: 9@ | FwEE G | aarfia |
T61: AR | B IR | S A

il fpriang firg efemer gorer |
AT AT FEARELAEL ) 9% |]

Cl: AHABERIIA Tove diferd g |
¥ oA AR [(AEla

| FHEREEER | R o g s
ATRRRFA | Fgrreauietan , sedvar | & g
I | AR, SRR | @ A | s 2fd |
I | iR I | e A fe | Tem qigar |

1. Mmv. explaining janmamarana of this K. gives an
alternative explanation (apare punah, etc.) which is found in
CHC. GB. and others. But CHC. agrees in other respects
with MV. Both of them leave unexplained ayugapatpravytti.

+

ARl 28,

TaRmif awnRr & | Seeamta | ssRewwEal Wg ek
e UREEAd e | ARt | Rl e =
dRaRFEITaT AT (e | 30 O w5
wrd fad) TarEeE et (RG] S uali | aa e o
R EEFEEEROER: | ¥aeRh: JEn TAM  qUEAERA |
IR | SEARHERREE, 6T GeAErs, ZEEEAd |
IEANREE TSI A Fag | Gy FAfG e @ |
A e | 9 FRsHA sEaadish g 0

W g | AgEAl Je%:, FSEEE ROF R AR |
s aReRenf ufmH @ aufrErf fissmad w0l | aik
@l IO F GHEREET | O g e | [Aafhes] o
ASTEE AAEAER | AR ElseEEn & | ag o
figid | [A Jafkeq] (EEIRGEE  SEEAEA | SR
A waly | AEATEE |

AMTEARIEa Jaaiad fowd |

UUERAETSTY A1 FAT WIRIEEI: 1l R |l
O @A IO AR SaAIEEAE Fa(EE] |

frrrdaiggiA: ®aa [wEd) 1| |

Al T TEREEIRR | g I SREA: Al | ga’ﬁ:'
aAG A FR | oG g gEEt] | 2

1. So Three eds. Other eis. omit ‘T8’

2, = taojen. So GB. MV. has bhiksu and gives this
ex. in explaining both saksitva and kaivalya. GB., like CHC.
cites the ex. in connection with madhyasthya. According

to MV. kasvalya here means ‘ an impartial arbitrator’,




3o gavaEt:

T FASH Gy S, afeom g Aa: |- Al @ aol-
U SRR 39 FIIIGAT | AT IEAHIRA-
TG g | [Ag) I wEEl AFHEMERIE TeT: gl | aRd
gaRe: | RAEdaEaE: e [Fadif | s
FIGT | [1250, ¢, 2] a1 FIAN FAEETTE 96 |
IR e Y Ash wr wg uER: | TR 68 T, A

S | a1 TS FAlgEg: SRR 69 T 1l o 1§
RS | FHATR I I I | A R | |

JETET T JAETS AT A |
TFETIARN §awEeRa: @it i k8 1)

Ch: TEHfemEzArl, mEE YEead |
ORI, ARSI |

TR | e w wEy @ R 9aM
FEAMI | o gEm: WRA R | S S3enef |
[Rd w=] oF Cauel gen: ¥ QMESERGAE | e
Tl el | qad mEged @R | @ W g
0 @ peT Rllsd 2 @ SR wmn @R ) wen
¥ 3% qedl | @ usgeR: dasTmfes: | AW wae-
T Gl | el gEae e haedr cgrEE: |

1. In this K. MV. GB. and CHC. agree in all respects
ineluding the illustration of thieves and that of jar.

2. hun-ku. So three eds. Other eds read yin-ku.
3, GB. omits this ex. : : o

aieEgieEere 3?

W T | 0 e At owlEel s SR T
fafss sm | [aqr] o Sfoe: @ Sifduge saeiaEErEr |
SHodl: GRS SAHTAA GEAl T8 | gREESA | FEE |
e SRR | 9 SR 4 I A 39wy | § I
| 9§ SEERd | o wifieg: AdEdAAEem: sEwdl T |
[ AISaaA ) GEFAA W Sufe | o AR Ag I@ie | @
o A | 2R | o8 g R [l R R |
g daMsTaE fag: | Ta 9 A [afeEed 9w w
FFRAAE | a9 O MEIAE® 3 Ag | SEEE
W wAe FEl GUSREAD | adamge o | 56 s
gAY T R 4TS | o GO A% |el | adn &
FENVAEATRYE: Safd | a1 SMMTETEART R gwid 12

W g | G o gediaed | o &t g ded |
AR |

FFINE TASEFREAE TeTH: |
A NSRRI QAT 1] R 1)

Ch: TEQA: T A FEA, [F0:] AEER: [A9:] swE: |
ek dfa o= [FIi), ava: wEEane S |

1. 'This anecdote is cited both in MV. and GB., but
with some differences. The traveller’s destination in MV. is
Pataliputra. CHC. agrees with GB. to some extent. Both of
them narrate that the blind and lame go along with a
company of travellers; while according to MV. only the blind
was travelling, and being separated from his own companions
and wandering here and there met with a lame man accidentally,

2. (?) = So-tsai




R : @&Hﬁﬁl

qzr?r A S 3R | SERRE M a1 (1950, , 3] @
A T A | AR A Ty aal%ﬁéaﬂm%
[oPr] a w9 | sEddeR, weEEER | weiR aRe
Hﬁfﬁaf gl atdal =1 v | 9 weE @9 AR | S EE
aﬁﬁal@i BT | G AEdISEER PR | SRERX 2 TRd
I T AT AT | qANSEIRA, NewF TIT | Gieww HT
NEIHAN AR Rttt v sfaam | ageeAI
@Wﬁﬁl:, L e O o l.’fﬂiai-
g o FRAFE | AR g #AkEa |
W TTE: FEERTIR | o I A [ STEER: [qq:]
e 2 | @ diewh af wE(awER] T am-%rl
[@] ﬂfﬂﬂﬂlﬁl&'ﬁﬁlﬂ'&’l‘iﬁﬁﬂﬂa | FRAAAGIGAE T |
BIARNAEIGGTET | @OARE, SRR | (-
FAERIE TR’ | Ry AR s
Ml Faq F@AT || R 1| -
1. uzfa: wer aq oo ;AR =
i add IR, wed oM aﬁaganEF m:f;%gé?fjf I:.
I%Uf;rﬁ :‘%F[qizl if?vlsﬁn giaia: ey Ay i argldr gt ;"(
: 3 : ; a: sraim. Ireisa g gigTamn— Jaya,
GB,: ivae:qirhe q:r:; ) a?tai dsr|: Al afgam: a®ma—Mv.
q:ﬁm:_Jaya. mitting the last. #®FR: ATNTN(?) qgew:—
4. Read ‘wu’ for ‘hsiang’ (Takak.)
9. See note 2 on p. 6 above.

6. Accordin

g to MV. these gross eleme
) ! nts ¢ (
theu: .respectlve fine elements adding to its own qual(i)tm ) ot;rlc:m
qualities of the previous fine elements each. Jaya c)l,, :.
follow the same. ye and STK.

—l ~

arTagfaTEasArE 33

A | SEEEEER I | AR R |
ALATHE | - -

FeTErT TETAT W o aad |
AT aERIEEEy 1 231

o STTEAER TR wA S R e |
e i, g amed |l

AT T 2 | AR | Aga ey S
g 2R | Seht afemEE SO | ATEED 1 T |
i sEEE: | AR oW @t | SRR awE |
afrf owf ags S SW R S | o e |
e | (@) e @ () ww, () SEHEER,
(3) seARmaEE, (8) vwuEtEE: (1) SR L e
aftgm | () o, R) wE, (1) w, (2) 78
[105: 198, (W) wwer | [(EA0f] g @ |

1 According to MV. and GB. the 5 yamas are ahimsa,

satya, asteya, brahmacarya and aparigraha and 5 niyamas.
s'auca, santosa, tapas, ‘svadhyaya and is'varapranidhana. MV.
defines each of them. This is from Yogasiitra, so says GB.
(Patafijale bhihitah). Among the 5 yamas of CHC. No. 1
may be corresponding to niyaina, santosa of MV. and GB.
No. 2 to isvarapvanidhana, No. 3 to $auca, and No. 4 to tapas.
Among the 5 niyamas of CHC. the first four are the same as
the first four yamas of MV. and GB. Dr. Takakusu remarks
here that the adoration of God, the 5th niyama of GB. is very
improbable for the atheistic system of Sankhya, and that
therefore the Chinese enumeration has greater chances of

being original than that of GB.
2. or AT
5




3% gatragh:

AN 99 I | AW TEE | AE SRR SRR W
B | wesR oy R () fel, R) sEmom
() ®&®:, (9) W (%) 87 (&) P’ | @il q:;
f%?mvmfﬁ AR | AR PR | -
I AFF FAT | AR W eI | e R |
jramm(%ﬁr R G Tl SRS
T, T woEteed BGREN T e aedeRRe R
TR | T RRE T o AeR | aee aEeRe ey |
AR | AR iraratgiest | seem-
% (] R A | A, AE e | A @
GaR dd | AERERE A | SRR | el
(?) ‘alm sEmEEReAfEld: | (})  oftml esmRd wAN-
afwfe: | (2) [ARw) owrEg swefEem ) (2) @R
AR | () [57E] FF AF AR | (5) (]
1. ar} Ao e ey R TRTEIR— MYV,

2. GB. adds. Ut =ERAEEHRTER 7 |
3. Three eds. read TETM,

. 4. MV: enumerates the supernatural powers thus
amtnan, laghiman, gariman, mahiman, prapti prakamya, isitv ’
vasitva and yatrakamavasayitva which make the tota1’9 an‘(zi.
deﬁfles none of them. GB, enumerates the same omittin
gariman and defines them all. Jaya also omits gariman ang
g;:/_es .the last as yatrakamavasayitva, avasayitva meaning ava-
::maivizst:a. s STK. includes both gariman and kamavasayitva. in

The statement of STK. yacca kamavasayitvam, sa
safyasahkalﬁatﬁ, leads one to suspect whether he mea'ntt
bring it under any of the last 3 powers. We may amend th:
text yacca kamavasayitva as yacca yatra kama. Vyasa in hi
Yogabhasya III. 45, gives 8 powers omitting gariman. ;

HicrmaidEA| L

gres  ggmEEEEE | (o) [AfEd) SRS,
R FEERAAEAROTRE 5o | (<) AR, agd
IS AR A 9 e | oo SER o aEs-
Fau: | AEeRs 97 el sfeEfd | e g 751 O<a-
e, gAIE, Jg0 A, A | g A | s fguaw
qrERf | wRegenfEE: (1) @ (R) WM
[}) @frEy  (8) wadg ) P SR qAEEEeE: |
T RaF AR e SR A v §35d | @
T | ARREesT 1994 || R |

2R gadesRa(e] @ |

1. Here we find in the body of the text a long note
added by the editors of the Kao-li-edition upon which the
present edition of Suvarpasaptati Sastra (Chinese translation)
is based. See foot-note 1 on p. 1345 Chin. Trip. Vol. 54. Dr.
H. Ui writes in his letter to me to the effect that the first part
of the note is an extract from the Kai-yuan-lu. It may be
translated thus: According to Kai-yuan-lu (Nanjo's No. 1485)
another name [of the Suvarnasaptati Sastra] is Sankhya Sastra,
It is called [either 3 fasciculi] or 2 fasciculi.

The above-named Sastra was composed by the Sage
Kapila, a Tirthika. It explains 25 principles (tattvas), and
[therefore] it is called Number-science. It is the same Kapila
Sastra mentioned [occasionally] in the Siitras [of the Buddhists].

Again the two catelogues Cha#n-fai and Nei-tien-lu mention
(lit. have) Suvarpasaptati, 3 fase. among the translations
by Paramartha and the Sankhya Sastra 3 fase. too. The
mentioning (or enumerating) of the two catalogues is incorrect.
Dr. H. Ui was kind enough to tell me that the two catalogues
mentioned in the note above as Chan-fui and Nei-tien-lu
are the Li-tai-sin-pao-ei, compiled by Fie-chan-fan and the Ta-
thai nei-tienlu complied by Tao-suen respectively (N anjio’s
Nos. 150% and 1483).




EL gaviagf:
[1251, c. 2] [14] Gaviaafa(&) w=wmErs: |
WA | WEE: AR 1 | aEdeEE |
AFAANSTERE@EAT: T9qq o |
B5T TRGTREATATTTAT |1 8 )

_ The second half of the note which is added by the editors
of Kao-li-edition themselvss may be translated.

“This Sastra and Vaidesika Dagapadartha Sastra areinot

. Buddha’s teachings.

Among the schools of Tirthikas the Sinkhya and Vaidesika
are superior. With a view to make one who (wishes to) learn
widely and refute fully (every) incorrect view and reveal the
truth (of Buddhism) know minutely the doctrine of schools
other than (Buddhism) translations (of these two works) were
issued. In orderto prevent to be lost and not to preach, (these
two works) were admitted into the Canon”. It is to be noted
that the Vaisesika Dasapadartha mentioned above is the same
work translated by Dr. H. Ui under the title ¢ Vaidesika phileso-
phy’. The term Saikhya in the first half of the above note is
transliterated as seng-chia. Ui says this is incorrect’. It is
usually Sangha. The correct transliteration is seng-chieh, so in
the Kai-yuan-lu, ‘ :

1. Three eds add : dfiFlResa. i

. 2. So MV. GB. reads in the second line : THI#T 11 F=1-
of: qEda. STK. and Jaya read similarly with the modification
d=AEI(3M)T=%. Bhattotpala reads like MV. with the modification
V% gAFITH, (See. Sankhyakarika ed. by S. S. S. Sastri, 1935,
Appendix). Paramartha seems to read the last word ‘ @=IEr
yaqu=#:’, But this reading is certainly incorrect according to
STK. which explains that eva in the verse is intended to
exclude an evolution from ahankara of other than the two
varieties of aindriya and five tanmatras,

gieaaafREsrel S

op: FEgRshmm: swifgha: @ [mdd] | |
(v) wHERE OfgA:  (R) FAREEH FEREEEA |

sggRisfmm 3 | cEsRE F osuE | A w9 T
o, T A e A 7 e R sEER
s | qEERe: @ [sEdd) 3 | asmEsRERen FER:
mdy | @ R | () whEEE O (]) SETER -
AR | TS T A ARTRIT 11 ]2 1)

TEEREEEY | R | AW R |
APATHE |
ATRTR TR T ABAREEN |
AT & ARy | Y !
Ch: R SR SEAREEREEE |
R FAdd dearged sad )

T IRTR EEEEReRdd 3R | 3e) v,
g7 SESR Sl | rwdl afRER | dissER: e |
i S5 e [4) 93 | o SEASESR UHERIFEAEEAR |
%9 SER | Al GeaAgel SYTRRIADEI aEREIERE |
SEFETRED afEE IR | REmeed: mad 3 |

1. "Three eds. add &faa

2, 1it. UTHAIEA.

3. According to MV. and GB. ahankara })ecomes satt-
vika when the guna, [sattva is prominent in it and other
gunas, rajas and tamas are subordina.lte; tamasa _w.heq tamas
is ;;rominent and other 2 gunas subordinate ; 'and rajasa when
rajas is prominent and other 2 gunas subordinate,

1



L4 ﬂﬁtﬁﬂﬂﬁ{

" @ Swemd, 9% SESwETEAl | awawE afemEl |
FAEFR@I G | AF WA W@l am[d] F9’FE | SEIEEER:
L= GGG SIS PR 10 B o o O B 1
ARG | deEiEges sada | gl | weR W@ s, adl
SEER ol | avggeel afiwafi | @isEsR (19251, ¢ 8]
A | oK WA [qE] SRRl AW SEendta | SeEER
IqgaRaAl | wERFEIm swEmaEf Sagak | efew-
JERTFISTIR  FaammaEFRseRes aed e | FARa |
dow: HfeeR R | afes: GORER R[]
WEEN AT UFRICHANGAEAR | i Svewmesk @ed
TRt | EEEERY 43 sEawE Cemmermi Saraf | e
SEREEI GeF RN | AR | amEEERE REFE Sead
i | T ASEISERR TFRAFATRRAR sEaEI aE-
i | o S% dwmIgyd sada g9 1’ 1)

W AR | AifeF cRERREn TG, | -
feanfin | e |

T ANFaFTemEmTamE | ¢
TENOIRIVIRIT FTE: 1) R6 )
1. Lit. o sae-

2. That ahankara gives rise to the 5 gross elements is
quite contrary to the classical Sankhya and even to CHC's own
statement made on the verses 3 and 15.

3. The same process of evolution is referted to in the
Susruta, Sutras. 1, 4.

4. So MV. STK. and Jaya fead: T A T ORETETEEI |
GB.: F4... (ETEREN. ,

gieaaafaesare 3

Ch: NS @F T AQH, A 07 FHFFIEAE |
% Wi a7 Gge: (i) ua witaiet]

NI A% Fa@d Aew, Al o= gafEmen ko
e (9] Feaff | af o gseuRveTERdar, 8-

| feanfor am S=ae | AT W WE: qgeTR: (3R] O EHiAEl-

[@F] 3k Fmema wiFg@k ) amnkgde o
FAR | TERGEN: 0w am omenfeg | W E |
wi gAFEAOT Fre: @IS aERd | SaFEd ZEgaaE-
U TFRFEIAE A, | o H90 e el | @fifsd
REAAITEE  AgFRMEENEE | oW ¥ W e |
IGRfed TARISEE  QRERESEy | o w9 &4
R | @A WG EEAdE | o hee
geifd | AfGkfzd ToeEEas  IRAMEMEESEad | S
¥ad W gaife | (@) wwitEEen v g9 afa | it
FeifgaEgh AR S I A | Aol JEiRaE-
ARFIEIREAT g8 #3 @R | aeFE gEifEdgw
gafrYAT ARY IR | St gdfadgEeat
g wald | afafad gfamEss 07 wediesl | vaed
qFEAT=HT || & Il

W AR | Fred 9 R | APATEE |

1. See page 6. Foot-note No. 2
2. Three eds. omit Faa,
3. Read ‘wen’ for wei (Takak.)



8o gq'fmsrfé
SHATAFAA A: WRTTHAZTS A |
RIS JRAST 1) RO ||

Ch: §FTH ¥4 FFgamuatg=ay |
ROTRRIERNIE AR |

[1252) d¥ew® w1 gfaagmafEag=nm 2fd | ™ {F’gngq-
e | w9 | 58 wd 3fEd ag SRk g,
21 FefFaafiareE 431 FiFEAT 43 aa1 FFGaREreER |

T | AW @ A g Tl dref | SRR =
G | A R IO IR IO | FRINEET |
o 7 el | R A weffaame 1 (AfR] aifEmet
P AFIGERREaST | @ W Rl | aFamena
9 | a3 g FAFa, [aq] wa ol @ #00R | qEiR-
fFeafafa W @ | W g | g gTa: S e, w=-
gfzma g a1 A a1 ) S=u9 | 3 G%: ¥ a| Safn |
qga’, FHAGE: gAY e AR e af awl o
9 A1 94 qal It I gl | ol A9 3FEEe SRt
3% | FfEraEfErE, dxermiRemE aRfmiemeEd |

1. So MV. CHC. has m#g4. GB. STK. Jaya and
Candrika : SRINGET. Bhattotpala reads the first line : dFeTFaT
W: ARG GARIRH, (See. S. S. S. Sastri: Sankhya karika,
Appendix). This reading agrees almost with Paramartha’s.

2. I gl AR A Aqed FES | AR aa) Az e
MV. GB. has no ex. here,

3. lit, ¥HeT UF & IR0: | Three eds. HFTRG et

4. ‘There is no illustration in MV. and GB. ‘This illus-
tration in an improved form is found in Kamalasila’s Tatt. paii.
p- 16 and also in Gunaratna’s commentary, p. 101. (B. I. ed.)

AR 29

TR PR | | € | SFEAmRATRERT %W/ |
T FE dE g e sfRefEw |- g |
T | HNER: | SatEarif | R | () SR
wIRafeTa: 9% W | R A wgl S | oy gy
wFRER [ZFEln] frma enrmEdea | FE I | R
FEFEA THG HEEETEaf | wwmﬂmm%aaaﬁwre
4 4 T || SwEeE S | |

[A)° gEea dan gFE e |
wifateE [34] @ W af s o ko

% AFURTAE | qa aEEl Gam FEeERd [gFEi]
gAY | oA | WSH, TR A Te W | Anbe: w4 | ()
ﬂlgl\l‘ﬂlﬂlﬁﬂ"\(ﬂ‘i’f gl AifT | TwEEE:  [geETR:)  AwERItEa
SR | TRAIE | a1 P 9] S | SIEE | PR REEIETE-
S A | @ O SEERET: TEISARIEHRR R0 it |
F: S | 2N CHEE AR Aga: e | i
7 g3(fva) sevEnd @ | AR Ak afifed =
firaF ek | o CERACEA Rl aW T ) e e
TR o A g e w g | AR | SR
[1252, ¢. 2] TERFEERM | T3 Ee, e |

1. "Three eds: TS ANFIGHTNIA o1,

9. According to Chinese: [a:] & ¥g wald, gH sfa

STty st et s, et e | This verse is again quoted
ad. ver. 61 where we have #fd for ¥¥fki and in thelast quarter

ort ggeE= (or WIR) F.
6




LES gavaEf:

5 faafeffiN diva 2o mafe |
gefelRe aan i saEE | gf |

Ch: TEfEfEfFR oA &R mad |
Fernaf o’ au gl e

SeRl M SRl UHRRIFEA S R | W e |
TN CHRRIFEA SRSRIgEER | eRERIFE B
gRFAT: ¥ F | age: fud RrweTeieee | S
AR, W [fd) qrEessEmeR | AT RRE S
eI | & gEmafREae @ Ei | affraeRiRE o
TRSAI | % FERARRE AEEerFIERat | aui -
e ReEERRERERE | R At ww |
Frfamradmtere Ry ARy |
gfraamiramRel Sl FAR 1wtz et ¥ |
% g | SeRE:t | i (e TRAIRREEROE w1 | amdE |
AR e TENST A TR | SRS T FRO | T T
FRUM | T foRIFes R &9 | eRSRe SevEed T |
i ARAIN: gRam e AR | o o oS e
TR | Rt gEd, (1) Rmier:
R) =WwE™ R | TER R | A A
RAMERM | TR | [sRfaf] wefvftay s

1. v. ver. 57 below.

This line in three eds. reads: SgfFad s .
Three eds. ‘ hsing’ afgeRIf,

Ibid. &9 is omitted.

Ibid: gEIRER.

lit.—ﬂ’%%‘"".’i;

S

St atintee )| 23

I ERIEIETAR" || R |
W A | WRIFEIFZA F 3/ FAG | APEIGERE |
EMRT TAHEEAERE 70 |
TIRAIEOIREIARRTE T 1| R¢ 1)
Ch: TRfAERETaE s gf|: |
TR : Gl afl: |)
wfRAweEmE I R | el Sae-
TREAfd | 2T 9gW 3 | FeeneEl 4 § el qRa
gl a1 | AUEREEAEREEe | 9% uE GRS SwEmE
| ghfE Gememmeed | SRR R |
TEfaaem | soi=aq FFamaf: | [FEaR] | g e
FffeEam=R: | SEF Wort=R: | fHER HHol ggmeER: | e
galEiE  SURRINR: | S®i: [Ed: g | g wReEe
Shl: |l R<
oY 98T-d AEIREIEEE 394: |

TR I qTET H91 T |
AT qME T 927 ) *R ||

Ch: @7 T I, SEmRmEEE |
[1259, c. 3] gFaami @mFER: qum: 9= qPm: |

I, These 2 objects of indriyas are not mentioned in MV,
and GB.

7. STK. and Jaya: T=I&T.

3. So. MV. and GB. STK. Jaya and Candriki:
Qqegw, etc.



o4 gavieai:

7eR ReEaE: | AfrAERRE oY | deeeal-
EERE ;| dFel A SHUR | AT e 3R | aeal-
amarEEAR | gXfEm uE 9aE e AeSEEREaar 9%
To% AU FA | AT [EreA] wEwE e | gt
AW S 9 aeE g | ageaasamaaRe | e
FEA AR AREIRG | SEmEER o ol SRR |
AR 397 SETREOTRE aEret ZE | (s @ amrol
3R | aq wEEiaEE: | () g () A () 3| (2) =M
() 8" | Oq o arE: e A | SR
FEAOFE AR | qEewEETEE I agd sw fawf ed

oI gl | wERT agamR: | W W ) o g wwelEmer

MG | S | TG GRS | A R

lit. #=H.

lit. s

Three eds. #TFH.

FoEeA aT— MV, GB. has no example here.

5. MV. gives the last 2 vital airs in the reverse order ;
samana vyana. GB. and STK. give the last three in different
order; samana udana vyana. . Jaya’s order: vyana udana
samana

6. lit. —3 =ERAl.

7. MV, illustrates thus: °‘Suppose in a royal house
the parrots in a cage knowing the food supplied to them by
some body move towards it, then the cage also moves. The
motion of the cage is due to all parrots moving. Similarly the
motion of prana air is common to all organs’. We may gather
from this that he compares the prana air with the cage and
organs with parrots. But GB. like CHC. explains that the
prana air causes the motion of all organs like a parrot in a

cage.

L

areagaTEEaTE gy

T | FFEES ORA Fef | g gfEmEl | SR
- dryfgin adin sefh | GEReERIEEAT QRO =R |
| AIFEIRE | R 2 eEd| s | @ a1 ageaR, AT
qEAISTERT Wafd | S | [#9a) ger wEHaareai | [Fd
) AEEFY 4 Al | eHgEuEl 2 | oF ag dges,
j a1 6 I5a! WAl | AEEIFEY e I | R g\ |
| AAEROL ACAR | w9 9 7 g3k W PR 3ge,
T TN A R wa ) o aigak Fila e gEh | [EE)
ST Gagala | SieraAiEREd o woE | aaRaigeR T e |
[#ER] TnFETER: | 41 q® 3f: | o AR age: | e
g1 WAkl | ¥ TR | GESKIE 9 | A1 e eaRee -
Farl: 1l R

AR FAREREIARAT [(qw) 3 3fe | gar g
R g FAd | A qiE |

TEIIETHA € gt sy ae1 [ikw |
T8 qUTER @ JUARI IR0 1) 30 1l

Oh: TATSRAFEIZAR 7 FoRRl a1 3 |

< TmEfPAeEE IR |

JemesnafifameE 9 gnoeRea a1 aRQ | eEm
PR R RAIg NI d 9guIM o e e | a97 9g-
WeaEteEitEalt | gEEi 98 smded | i a9 T |

1. eg=w=e o wd—MV.

» 2. Chinese text reads: pu-kung-chi-shih. It would be
better to read: pu-kung-chi-kung-shih. -




& .

’RX gavragha:

A R, A F' O T gagAd g MR T e
JgAGE Hald | ' w4 3 AR mafemn wER
(1253 ] AuEed a1 il a1 el ol | qa1 gory | o =R |
AR I F& TAM, A AT TR0 9= | 97 I o
g6 3 | T TemeSERiEACT R g | aur SgaRed |
qAl AARHIFEawal sEwF J0F | Rt aRikem-
IR | T e eEefEmsm med aRew | ERiweRsh
w¥ ErefsEn I dead | 3 TR |

FEEFER Ay 291 s : |
FITTARA TEGTEZF: |
ferReald guea framitges |
e A At wiE'e |
IR @ dftasi Aeifamse wR o Sew |
faferrml arRfFEagas: S 1| 30 )

® g | FNGAAI FONE A A TAT SR AT
TS | F9 99F 9] Jei @R | STRERAE |

i & AT I TEaEaH 3 |
TN OF 3g A FACIEREA HO 1) 32 11

1. This illustration is found both MV. and GB.

2. lit. R

3. These 2 verses are not found in MV. and GB,
Takakusu notes that the mention of Ratnatraya is curious; and
the Japanese commentators say that this verse is not Buddhistic.

4. or @#=GAA,. Takakusu remarks that Paramartha

seems to have ill understood ‘parasparakuta’ ‘mutual impulsion’;
he says just the contrary. Though Paramartha does not

qieTagfaweare gV

Cl, : TNETHFAA B @i IR T |
ged [ &g AR FoQ HORL ||

aleTEAa B & g Fwa gfd | awasRe fat
TR A HAge O | SiqedigE  wONf FUrafv wh gata
AR | AT FRAIETE AEER PR FANER g sEE
aAwrdame, | 3R | [oreEeRl] ‘e @ T e gi |
FINT FEEAISHER: | e FESEed W WA | e
o RemmrgTRo @Ry | R ad e afef aa
[ &2 @ Rl wag | 3 | AisesRET deed w0 |

translate it clearly in the verse; he explains it fully in the commen-
tary. So it is improbable that he has ill understood the text.
He might have taken the negative side of the text ‘paraspara-
kuta hetuka’ which in fact denies through positive method
the ultimate cause such as I$vara, of organs functioning apart
from purusartha ; though this denial is stressed upon in the
whole of the second line, because it is very important from the
viewpoint of Sankhyas and Buddhists. Were the organs to
act themselves for the sake of Purusa, they are to do so only
through the impetus of the mutual impulsion. In this way the
‘mutual impulsion is understood in affirming that the organs
function themselves for Purusa’s sake. If they act in their own
way, without taking into account the intention (akuta) of one
another, the result would be chaos and not purusartha.

1. See page 46. Foot-note No. 4.
2. ‘This illustration is not found in MV, and GB.
3. So three eds. Other eds. read I=siq g B AR

. [a:] searrafa, ete.

4. ‘'Takak. translates this sentence thus: He decides to
go, etc. Here the Chinese text reads E chin etc. Three eds,
read ‘ling’ for ‘chin’ In both cases it is better to take in the
sense ‘gham’ than anything in the third person,



8¢ ﬁ'@l‘fﬂ’lﬂfﬂ

Ho & AR | % amaeAr | fF a1 agded 2R | aRifa-
AT FREEETNEH SgARTaEAf | Aaneaae o |
@ﬁw S| R WM SRR |l gaE guE e i gaea

YA o | el 3 e R o adaEsd

qi qu&aﬁfﬁ | ST AREAGSTHRAR | qol gl ZFamaf |
geARlaw | mREEfzm el garmTE
[1253, ¢. 2] 99% 99% & 3 Fafa | W =k | M Ty
FONH S 5 RafifeeE gk | AR @ | ST W |
IWAE | T [w] R FAY w2 | o O |
e FEER O geRAREA (] e B gwE-
afq emedd uRaRd 9 | AT Wl gRRIfEAARaA w6
FE | TN | A A S (4] e EAETAS-
Eﬂaﬁqmm | %9 Je1: FEAl TOA: T 7
Faeard @A SRR | 3R | TR A I R
golea | [ 9] @=EgR [EvERiEga | a: e fR A
R g9 1| 39

 WER | SRR () R oam s o -
TR |

B AN T IROTRHFG |

T T ENASSTT A THEA 1) 3R ||

Ch: FOGEEA] RN, [T SAEOTIROSHRF |
Tt R e aE g
FOGE] PRI | AR, 2T Tt TR FONE N2

1. The same illustration is given in MV,

AieTagiaeasarel 9,

Fraift | usgRkel et JTegRmi ot | i
azE 5 9 F96d | ARUMROSEHRERO | A% F @E |
Ratst aafil a9EE: gEea, Wi g aerin | [fRE)
'gera Gl | (2) qEEa () T, (3) dRE
Rifired TESIAEO: SRR GRS aRaR g
2ReAanifaai aenfaf | o) SwARR a8 SR 1132 1

W R | Fdtzam GEehwm geRa | sk
ORI, JaRd | APAGERE |

Coeru Rt EEREEIE VRIS RERR I
APHAFIS AR (ARG KON |1 33 1)

Ol T fofdd, axEeERon aue A |
T FU arEafT g, Arasal BemEw e

A0 Rl | Jeaesreie B il w:
FOTAIF | TAEPIEEE, A<ere efia | wrefaeEem-

1, Three eds. omit JM.

2. lit. soTHRGART | etc.  MV. assigns the threee func-
tions @harana, dharana and prakasa to indriyas, ahankara and
buddhi respectively. Of the three groups, aharya, dharya and
prakasya into wnich the ten-fold karya is divided, the first
two are brought into relation with the organs of action and
the last with the organs of cognition. GB. assigns no function
to internal organs but distribute the said three functions among
the ten organs as MV. does. CHC. as we read here, allots
aharya to the three internal organs, prakasya to the organs
of cognition and dharya to the organs of action. STK. distri-
butes them differently. Aharana belongs to the organs of action
dharana to the internal organs and prakasa to the organs of
cognition. Jaya follows STK.

7 :




"o g

TRTARUIAG=AA | AR o v 36 | e
TERMEA0 iRl S e | ad amwoiha-
WA | A @ 3R (o) geassRfEzoe | ga
FON AR 9 | a0 ™ o Fesf | ada Aoz
TR FIAf~d | a1e w00 arsafawd ggi 2f | o gzfa-
franflt aqAfwES | w0 FER | A [1263, 0. 3] Bad
APATHENT 53 A | |Za8) FISGASHAN, | T MAREH |
R, AfEAeT | AR aoRAA EA e | -
AR g a9 | 791 afifged | quREe® Swan | st
fermrtar gaila | 3| aguEsRaRia iRl Beetem, gefa)
Ffs: aroTRRERA TEfd | el geifd | @9 g AremE
(7] ST 393 S | AN Jgifd | 7o’ swE; A= 9w/ -
T | JIRSRSh e v s | w wefamai
foFiefEmar, GFemfd | o\ woE | ot e’ 9| om o
s fawefEed Jeift 3 ) 33 1)

W AE | wAfE0 afazd e et ) sdfEa
R fed gafa | wreiTEE |
FHEXA Qi 927 FRIERTETE |
TR R QOO G | 38 |
Ch: TaEm ghHfgain Fymfeieam ggfa | |
1% wEgHElET T = gu =l A ) |
lit, = | T, o7 SRR ol ]A(Y Yenmtrad:-M V.
See p. 39, n. 3
qgen FRBTHNRETIE—MV, AT — Jaya,

FeAl AEHAG—MV.  FH T 93— Jaya.
So MV, and GB. STK. Jaya and Candrika read :

@ Pt o0 =

2
g
-4

areRaEEAre "

aamel gfzai RRmRREREmaR Jeka g | ol
SEUE Y wEaeirga  afInfkIEEE gE
AERMRREEA: | FEN: RS | @ ' e
FTERERETHIE: | O G (MR | GRacakARed |
oY TSR SHEERER: | Al e afgm: axae-
Mg | awRam geifafn FEREEEE e | g
Tfeil § SRR et | aw(gw] gEiE-
aiftr AR, e | 21 9 FeEREma lfﬁﬁl%
T A WeANAET AR A | 2 =g g
fr zfd | aoiifd sEfvams (R geid | e
aibSE gEifd | = afte, an moadifEEin | of S
L2 e mie CIEILE (Ied BER GO ESHTIE TR

SRR SR AHE |
AFCHEON 65 O FETERIES 390 |
qERAR & IR ST gun | 3w
ch: 3% AFON @5 FTEETES | |
aEfetd wol g ghald sl grif |
gfg: aFOT & AR | 2 | JeEE A
Fgn g Amg ow I aRORM | REwE EEE

o, RS | o o a1 fwmaed g | aeiatd
U g |zl 1 geal G sw{eE] grommled w0f

1. Three eds.: UM

2. () = anli

8. Three eds. read £*gF for @&l
4- Ming ed.: &R,



| $Ww gaviafa:

Ay FoaR R wwor ggei{ios4] W 'gRfad adv | (A=)
FEgFEt w1 Al q JwifEai | s o]
e e, B ame | s
i At wonf] szoraRiRel 2R 1 I sfzafn s
R0 g1 age szl it | R(FonlgERer,
forpfet et a1 wafeq | aR Rk sl 900 1 am TR R
JRERRERTRS | A g g dgaif e Aagee | s
M, 9 FRO 7 T o0 | o i Bfasom
HgwI A, AR IR | 34 |l

fRrmtE |
T FRITRETT: TR GURST: |
T TETEAR TR T TSR ) 35 )
Ch: TN TR TWTEA WeRFssoty |
forrwamar sFma et g8l s )

N seieFeuril | agg eESMEEat  amwdEaf
FEEN  wEFEE | A W Al e e aEEE |
T FOI AR, TRt | oK 3% e | -
FFEA RO | R | S wsd geiN T &y |

- 1. Three eds.: RIX 5893 1 q=eg: ete.
2. Read. ‘chih’ for wei (Takak.)

8. Accotding to CHC. the reading seems to be TuAH
for «.. 81: and TENET (=9&I) for TTEAI1- Though the reading
purusartham is metrically deefctive, it is supported by Cakra-
pani, a commentator on Carakasamhita who cites this verse in
his commentary (v. Sariras. 1. 19) with the variation TEg%eT

for sT—and 3ENH for gETEIg-

it ttoeesiico M U3

Sgeg @ Jell A TeaE | AFAGH FS T TR A @ |
QR 2Rz aRfv Fad ReanE | o[ oo weRR@RuER |
FifzamcIT | A% %ad wmi oEEd | A e af
gl FAPAEN TR | AEER: FAACEA TN | 7 T
HFel TR | SNSTE WERFARGUIAR | agesrd FU | &
AEEAEESN [ TEad | o SREER: wEaii g 4
gt il gl | REOFREEE, SR 6T 38 FREif |

-

Al g il S SR e 3 s | A
R SAIEA XAIR GgE Teuer wesid | T R graFa-
§9 wdw | @ afe: Te () sl | s o gend
ga) st 1l 38 |l

R Wig | FRFzA R swm 9 @i g 9539 |
AENTAE |

1. So Three eds. Other eds. FrmgaGan, Sy Sera=a |
#gEIC ete.

2. Yuan ed. adds ‘7’

3. Three eds. F4&W

4. 1bid. ¢ fqwwT’ added.

5, There is no ex. in MV. and GB. All the commenta-
tors say that the 12 organs transmit their respective objects
directly to the intellect. But STK. states that 10 organs com-
municate their objects to the mind which in turn passes on to
ahankara and the latter again to the intellect. It has also
made an interesting compsrison. The village head men collect
taxes from people and submit to the district authorities who in
turn remit to the ministers aud the latter again to the king.

6. ‘Three eds. omit sl gr&:




| " gﬂﬁﬂﬂﬁl

7 TII THRGETET qER 3 |
43 =1 RfEfY a8 anAgeIRal 2w |l 30 ||
Ch: 701 A4 SR FwE 3 A |
- 5 v qamgerh: gameal g9l ||

I @ ST Fegfy: @l el | gerEwTT: 89a

T @ | A a1 Al afg a1 gmar” Al a1 fided) smRmeam
AR (4 &) | gRtEEEicE TR A
TR s (1951, ¢ 2] gomiata | afy: TeRsiRig el |
T T6T IWNT S | A T 2l 3 R 9O AT EERIRER-
Rafigee IR T FUM T A | G qHFgET:
gERAl A | IR | AR SRTEEE: | SaRge
‘AR AawmraasEet 9w 7 wwRa | s o
qemiald | @ = RE% gRAR gy afa o el | ade
Fregue | aga maRged fial, @ g frar, afefiEr, seeRr
o, eIt faif, smamntn Rty ommeramit Rty
- SoMV. GB.s reading is uncertain. Jaya and Candrika
. CHC. and STK. read T :

Ming ed : wEgal

Ibid. ¥iRETTEN-
»  Ming and Yuan eds.: Fiegm
MV. explains this point with an illustration. The
intellect makes Purusa enjoy things just like a hetaera pleases

her lover by according many receptions of ghee and others,
Again for the point that the 12 organs accomplish things

=

read

o B 00 10 6g

~ neither for their own sake, nor for the intellect, but for Purusa, -

MYV. illustrates that maiden servants in the house of a rich
" hetaera prepare things neither for their own sake nor for their
mistress but for her lover.

6. Three eds omit {5,

areaaafaEasaTel e

7 Pl 2 | wafiEals: e SRgarat | R
A T | AT TF | THCRIGGTEN) A des 39 | S guE
Rt At geay w@ "z | 3R aweRRE 3l e
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1. Id. omits ¥ 5% and reads FFFTEF G2l 1. efc.

See p. 5, n. 3.
2. We may also read here JARATITZTI.
3. Three eds. HTERIEIT:
4. 1bid. TSEETEN
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[1254, . 3] BEAT ARIYAS: A8 TRl FI5a0 ©: |
FEATEQT (70 ARG ST e 1) 39 1)
Ch: &l ARG S 2] [l &3
fory agan e 2w Fad=a )

geAl g s (2] Gfd Bl 5l | et By
IIFY AR GERIUNT FAPHEFFIIAN | Al GeERiT
i At | g genadi ada | aef AT
AR ST afem ot | ag: gee sEeEE
&R | a: (Rfeadd] A 7 | 2 38w D g rawaR SR,
Y | CEERENRE:  SEREiE: SR eeEit a9 |
AEE GERTE HAN, WEROEN qrmd | gEnmiEna-

1. MV. explains fully the three. aspects of the other 4
elements also.
G 2 ‘shik’ =9=9%R = F3W.

3. MV. explains how the subtle body enters the womb.
The opinion of Vedantavadins is quoted according to which
the living beings after enjoyment in the heaven or suffering iu
the hell enters into disk of the moon, after that, they become
rains and then transform into food stuff which again turn into
semen and blood and enter the womb,

4. lit. 9.9,

SIS EE RIS oW

@ | ({&R‘R’ Tag= | geradRsfem, ainRRAgEETs
AR Q0 WAl | 9u) gafa AetemgiRy | Rl Tl
g | coearEarE B agen | geeaeif fags: |
R g Jgrn (3] | ARE eEEdimal gEril I | Sl
*mmﬁm eodRenafer TR fala = T
srRlEife afgefRemt Wl | 3 e A=A AFEIF
T 3900 | 2% w Beeid, 3 uF AW, § 8 e
ff | aw SRl GETEERERITR AR GERErEl
ga | (3) ArEREErTEEERE &9l | ) Eﬁraﬁqamg:l LU
gl | (3) 9 AET TR gl | (8) AErIEHIEREEH aafl )l
Y 4§ g gak | @ e fRee () gaee R
sna?rﬁzfnqa () TFEIRATFERIIR | 37 s i = |
W R | vy By fRAg w6 e el | soer | g e
frar: W fEdsa | 21 s s A uEAE e |
gea1 R ArmeEE o | 9 SRR fada, qenedie
TG | TR AT | (R) W, R) e,
() s, (2) fdn af | AR '3 | 881 SR SHIRN |

Q) 7@, R) ¥} R}) WnofE, (8) 73w @ gEmRl

1. Ry o2fq | sRwEEE Age: | EratmsE: Tgen — MV,
HwEETgaRmeE —GB. ARt At a0
ferH g 9% drm—STK.

9. Chinese text reads 3.

3. ggEREQETEIETRR 97 eFE—MV. GB. gives the
same 5 sthanah.

CHC. speaks of 5 sthanas ad k. 44 adding sthavara to
the four mentioned here and calls the 2nd sthana * pataga’.

waReaRatg— GB. yatdE): @en anuhfy s
[r=]—MYV, :
8
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.aﬁwil TeeTEed | A saRaesl MW | srawh-
fif | afwaEE: | eEgRadl Rbdgagsaraniy faaaf, o-
QiR 4 Sfdewd TP | geeErll &R | AT R 1 aEg
o1 e [ @31 A R | [ MemarenEe | HESEER-
ETEEA | el Fhfie: el | gefbmsme: |
AremfeEEEE: g Al A | g, R |
aﬁ%ﬂﬂm%mﬁaﬂﬂaﬁ: FARA 9g1 wng SRE & FFA

Sl Accordmg to MV. STK. and Jaya 13 organs and 5
fine elements constitute the subtle body. But CHC. and pei-
‘haps GB: also take it to be consisting of 3 internal organs and
b fine elements.

I
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iemateare] we,

dafy | FREeORIR | aSmEdtmEEgE | Ak awig-
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iy wEfe: | Rl i) Rl
SRREEAR | SRS e H’Hﬁ I %o Il

; W W | ufr eAEiad: HaN mel fh fe-
FEATO | ARPNTEE |

i TIERT O [ s |

agiE sty @ frer R 1 ee
Ch: 7 P B |, @i B A oEn

a5 TEeERRR A=A, s s fosh |

g1 Fae FRmR |, eomfean Bm @ om gl | SFksRe,
AR B ) Gt 20 7 gl | 9w Sewd fense | faR
fagm g Afiel | awERad feem anaad awng am%rl e
] 3 o fsen | ARRR SR A | SeRE 9 iR
TR [1255, ¢ o) il A | s B i Rt |
g gemalil fal eefes FrsEgwe 4 fasld | qags woe-
g, FeEs o fedid | e |
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ARATEE |
1. So MV. GB. and Jaya. But STK. a;ci C’andriké

read fi@w. CHC. seems to read aifiaigaifash fruwd fogy,.
9. GB. adds gfdl s e, . e




Re gegh:

TEMRTHEME PR RIRRTER |
T AN TRAgTARE g | 8% !
Ch: TENIRGS AR |
SEATATNFIGERIG, Feaead s ||
TAERIFR | e wderan e R | (el
gl 1 (2) wmelRE: () pEERESERE: | TE-
®WIRY To: RN G790 | ggwn: wREey | o
Fi Gl PR | g ganadid AR ol | AR SiRRe-
Rl | s agn wi'dif sreff wangea | amiaR |
0T AT TR |
- g T AR ga? )

R FiRRRRER ga: RS freaf | sfiga-
AFAFARRAT | a1 [wfaq) voe: @0y Seigar [FE |
g S RS TRE 0 | o 9% ey fosfafd |
FI17E: FRIRFEN T | FEIFEEN 22 | SRR
- ffed Afiwe et | qgmRilaed siaada da% FaEaTa-
" gl \qﬁm TSMREREA G0 | FRINHTRARE S i
TIERAAl GO | S S% R RETeraREeaEasy
fostata 1 93 4

R A€ | 3% 9% BE AR st daR
Gt ) g H[Q)R wE ) sEaeEE )
1. Thtee eds. omit ffys.
2. Read ‘fa’ 4& for ching ‘pure’.
3. See ver. 44,

4.. MV. does mot explain this, but agrees in all other
respects with CHC,

areTEa I &8

AR ET MIHRE IFae g |
TOT FOMCACIN: FENAATT Foert: | 83 |l

¢ GifargE: wmkE Sgar (3R] A wEn
TE] A FONAE: gEAsiEe FIE: ||

gifafe®: wEkF IFA(zR] 0 am [ | agwE a-
et Wk | () aifafeF: () TEdE: () I
2R | Gifafe 3 FReTd) dEsEEl pn: (2) W R) §F
(3) frm (8) Waiohfd | g wgfin o qifals (1256, c- 3]
F1: | e SR ON: AieFAEson | % S | S
2 1 e a3 | WfFe] seusER: T e (2) @
[R) &Faq (3) @A (v) STEARARE: | T wg ga
AR TR Nemd SR WA SR S
ArtEen sweElERMemId [2R) | @ TR T A fARE-
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AP B @ aufts N 37 SH S| SE-
0¥ o | T o | aigelised sued | g fraone-
AR Afiesrar ml I | o e
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1. Not in GB.

2, So also GB.

3. We ought to read here fog ot AW,

4. MV. gives 13 organs as basis, while GB. gives only

the intellect as basis.
5. The better reading would be gt

—
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1. See the verse 23 above,
L2t lit. g . v :
3. MV. reads =7 for am placing it 4th in the ordet,
GB. speaks of the third sthana saumya and. omit arr, -

L .

ol tetate (Rtoa e i &3
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Ch: TereERed: TTEERREEN: |
WElefiam: afpEaigaRsa |

oo o | (@) HagEm saa anashar o
R P | TR, 3 TRE | anfEmiEE
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T | 4 e Feeneg THAY S | 9E SEE aga
sERAfSTEER: TR | oty SEAy i smarade 8 i
T | ErEEUES Y A%y - eERil gReRd | W I

.~ 1. See p. 57, n. 3.
2. 'Thee eds. read g4




X gaviagf:

Neremiien 37 | o vwhe 'R | TeEEeREaR g |
S I 3R | A wEeE | o meREEEl, weEd T

FWH, e G, wors gewgasaf 3 | @ gwam

seFRfdRIRER  GaR SRy | Sagsay IR 2 |
iR 2 | Tad gRaE1256, o, oJAeEAtmeA |
SR SEIREM FAEEREa R | et gt
g fEl'e g=ad | aREaRamisia 2 1 s
T | SR eda R | o Radish At |
el qRauiE | seemrEial S PiEdRRREr - S
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wad e | e SRR | oved Afe) Ra Sl |
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1, upiqe=at am w98 5Ffay /@mwaT: —MV. ad. k. 44,
TFAEATEE, & SFfagTad a9f gFiaa s=1:--STK. ad. k. 44.

2. Three eds. read ggars

8. SHREsY T sEniRemy Sagis:—MV. ad. k. 44,
TR AN 39RE $g=ra-—MV. ad. k. 45.
FHiFIRT ¥ FeRee sQrzargRgs): gevvar ITea—STK. ad,
k. 44.

4, STK. and Candrika read smiveafimgia® = etc.

Takakusu suggests that according to Paramartha, the reading~
guna vaigamya vimars'a—may be supposed,

ek ISTeE el &4

il AT 2 | o af Srem a sr SRRE-
Far afy fiegfe:, [qar) @ ARai se SRiReE = ggam-
I | wefaai a1 [2fd udr) ere SR atenf ) s SRk
qEI@E | | % NI gl FeRfOwEs gk am
gIAREl | StEmaE GfEddl SW o fRW G | aiferRRag
arEmEETEE || 3R | Rt @ @ S
wingragd fmn () Rela R) st (3) g (2) R
| o’ FgEuEght % 6w wter wm aR-
fea | ofr et gisgiRa aftew: sBag@mEgEEE | sEr
A afnfERg vl | q 99 o ey & e A13R | [uE]
o1 Rica 2ol g A | el e Rreamda ) e fam
(e get @ & af gft | SPmErEERE A R PR |
T TEd T GRAISIA | A8 SEREEEY | S aedd TR
7 g gl | o fageerts: | R e ) |
nee e gk g | RemEtmaEg | s’
fh galsAdgTEeE | @ SR FEM AE: MTiea | SaE-
u: 2l wer gaTeTE sgEnEahsh gy ol SR
R | @ s e g o g agRitaar Sassaea-
ORI, | FETE TEERAPNSHR | @ [1256, 6. 3] TS TR |
sRFaemREmEE ad o e 5/ | W s e
fefgnea | qeng Mezaragreag fran: | UIvwlmia | qo
fafdar: &< wion 2| @ @nsAAE e | wemEeR

lit. & or awi z{fr

‘This illustration lacks in MV. GB.
Three eds. read Tg-

lit. AT,

Ming ed. omits &

So Three eds. Other eds. : sfirr.

S TN W
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1, GB. reads srrn:,
2. ‘Three eds: T=h.

3, So Thiee eds. Other eds. @z

4. ct. STK. afEreaugmmfEm  gaded  andewRae-
afnerTaieEsH: @ARaERe: ad. k., 47.

-

iaeEsarel g9
SRR, | AANCRRIE AR AE A oW | wepiieda dEl
gaw, IO AgeEREiE: | S SEE g |
Al FEREe Zarar | Aefied g3 | vEaeeIin e
ST S A | 2N uE e amwera: g e
[wafid) | ug gy seagefsea oo Fem afeear ffe-
Al A gERTEL: | GREE A Rl
s A A MO | S wEE g AW | afEEerEE |
asfatae] alRR 3 Fadar qRE el Fa wf | IRI sk,
g e sl elon 3/ 1 gZai aR dRemdIsERRE @rgEA |
gl gl Qe sERamPE | REEend AERRf | A
sREREfEReE FiE fed gf | ofierafa: deE agen wo-

gnd @ e w0 | ceaeREiad ga(1057) fwia @wii

ACFA] Af TEAT AR R | o R deEg s, | 9
gigaad g 8w | SRISHAIfEE gare [FeeE] |l
[anf] wmwEmi s wata 1 2

AGARREAIIAE |
TFRICETT 98 JgTaeReT |
A% TN 33 FeamgeRgEeg 1 e 1
CJ.: THERIREHE afeaa sriftRuEa |
qfgaan: auaa guffsfe |

| STK. calls it dvesa. MV. calls krodha,

9. STK. calls it bhaya and abhinivesa, while MV, calls
trasa. GB. speaks of it mahad duhkha.




&< gavagh:

aFRIFEI 2R | AR’ [FSg7] ge’ FEAE-
THFATRAGATTATA:’ | 0 TFRICEAT: | FATRERG-
A | FEANEFATG AR STIAGA: | A A TET— AT
M A -—Feamiid a3 | o g:Ra: b FeEin g | Feam-
et <1 | argas TR, 3@ e g EaRe T e gt g |
(6] sf@af | A8 wieRd effgmed | gEwa gl
APl [l FA R | g Ak a1 SRaRarsiifaa-
W ARG awel: | 9 5 Memigaed | afga SR |
Ifgadl: TN | ueagEa |

AR HEAEoE: |

1. *‘Weéng’ lit. means a big earthern jar without spout.
It seems that the character is used metaphorically to indicate
vigratva ; because the head .of a person without nose would
appear. something like ghata, a jar without spout. But H. Ui
suggests here a Chinese Character as an alternative reading
which would mean ghranavadha for vigrttva.

2. Three eds. omit Fwe.

3. MV. gives the following 11 defects of organs: ey
am“a%? HMTE, e, F9, A%, FO, Tgd, 95Ed (Read @A),
&9, 3=R:. GB. gives the same in different order, adding
5gff and Safafg® and omitting wew and gwa  STK. cites a
verse :

aifyd FHarad Sl qr | aE senga simEsaa: |
Jaya also cites a verse:
AR T S qui |
T s g |
4. Three eds. s@=1 @I T, ete.
5. TIbid. aifr omitted.

aieag iy &

Ay geEiar skamane: |
ghffehieaki | aafuaghameRafda e | w-
Al A Ifgad sarenad | vhEfET: aggmafeaad-
FsuiFmii[wfeag:] | e |l
T gfedar s e fagvasie |
ATACAFTAT: ATINEARGIFATET: |
IRl [T 7 o gAML 1l wo |
Ch: SARAFILREGEA: THGAGAFSAA |
TERGEA: v fAEuEEEE = ||
AAFIITARIE:  FFINEEFSIAG | sr=nfna
sfi [a1:] FgaesRAEiEa aaQeT: Wad | () S g
() SRR gE: (3) Foq g (9) IrFe@a gfeak )
TENT gEE SREAE © EERA: BT | A AR 9E el
sEfl: | [da%) Hmgen: R | gg1 (1257, ¢, o] mARE-

Sfe gfd | o afEafd | AT @l SRl M A wRo |

oq: maasf@ 2 | @ s S S gaE sRofE ) |
Al Faafd a1 adqawsed a1 e [ ar seEnf
zfd | B sAife swdifa FroEl ) sasgfe Sfag 1 @ 9 9Ef
g | 24 gfe: uEl 9El | ae fgde i vl ) /o
gaisHifd | | ol | o) e sam Swwrofat
RNgFoETRER ¥ A/ | E @ sl [FR] a6l
FgUEE At | AE q el gere dwi ) srgm

1. MV. and GB. have this and the following illustra-

tions but not in the form of dialogue.
2. 'Three eds. read ‘shui’ (who) for ‘sui’ (although).

3. MV. gives the following four upadanas: Faue, Fies,
aiggae, TN, GB. fagve, #veg, ffikw. STK. summ = me




Vo R

FATAEEFISIH | G SuwRel g | fRiegive-
FiFEAFS | (1) WERRE  (R) w@gwn: (3) faegafea-
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fafq | % | =19 g sl =l | s mksER
d09E | WM AR R i | SmE SuEE
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gH WAl | FEA | EREREEEEE | @ gden g Fie-
JEArd | 9 gesh gy sl | fh g wiQsEi | |
g | GEFEIRM F A g @AY | AR weReEE: |
g AN, WS I e o 31 o s 1 gl ) e
Sgaisft & gead | FARER | g3 a9gdl  gEvrrengEre |
TAIEREREAl dE: g | T EEwEEEe @
qERGEA: @R WEf | EEEI g SRAR [ SaRE-
FAGRRERNA, 2l | A T je 9 ARURESER 2
FANGF T=51 | G 9 FE g=sh | B e sERidisdd )
d UE | A% uE e afd | afwsa 1om-ar a1 w0,

1, ie. a bag.

2. lit. fg=memfn ‘

3. lit. FRIETHYgTEN ST T,

4. 'Three eds. SIFIfT, 7 gadTe arRifea ete.
5. Ibid. ar7 omitted.

, 6. MV. has the same dosas. GB. aﬁd Jaya read sanga
for atrpti. STK. reads bhoga for it.

7. lit. g

Aieaagiceasare CH

At a1 AR AR A1 SR AR a1 Afvsay —gai[Er] g |
qET ToEeE AR a1 W BeEar | g [l R
Fade o | EIdiear | (1257, ¢ 8] T g9 (S T
gAAIfSI | o amar el | g Wafd | SRR | W
fada st w=sfa | fF S meaisdif | @ s | =@ SEf
GRRT HEATTA S A | R o' o A |
FER | w e fegn | Rt ReER | -
gEaEn, e mafdisefi | oe sgenf | ReEsia |
AT | o g T | R S sEdishi || g
AgTRSRAGAIGE &F: | AN @ veEE | g
e S e R | S e EEeEd | O
dufAramareg e | g | et g e
oA, | @9 938 Tl | fh g eeksdi | @ saE |
ewesIH Y %k A Sl | s 7 ) s g
a1 9 F: @ | wfE | gaif | sswe@RrAEE |
uqfafa’ain 19 el | o sEsaft=eit | 2R R
a aigshia | wiqzagad | 99 vmd Tl | e mEsH )

1. FRmgmenk—MV. Tgaeamsrafizeds:— GB.
aga:—STK.
2. 'Three eds. omit =y,

3. Chia-chii=furniture. Takakusu has translated these
characters ‘occupation’. The first character generally means
‘a house,” home.” and the second one ‘utensil’ appliance,’ etc,
and sometimes it has the meaning ‘to prepare’, ‘to do’ etc,
Taking it here asa verbal nown I.have rendered the phrase

4, Three eds. add gga:

5. So Three eds. Other eds. omit Ry

6. Three eds. ufxgafaa.
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g4 ot fagal | shseq gt ggm Bam 1 Qg 3q, @&
S &M | AR FFrAE | qaEE, 9 e | afkar  [afg)
warl fe 7 | gl e e A% e wefa | iR
S ety | ogfa | s qamenfa @ wafy Se | a@-
[Fe] SIRRATRAAEE | o S SURRIeIREasaE: aq:
o 11 AR @ goF 3| A qami gEAr wefion a7 amiE
TG | femeivead @@ gea: e SR
(2) s R) @owd () St (2) 3fd: (4) arRg, (8) GARY
(©) g, (¢) galm (Q) ST Tl | ceEgfEfeda
TR AR 7, ST TESIIAFAREAR || wo ]

R | @ A R @ fragn | A(1258] 9d:
fefgimrema | sieTEr |

T&: TRISTH FEAAEa grenty: |
g RIgTIset g Wisegafi: 1 ug |
Clh: FE: FIWEI gaEared gy |

AR sy o Rz || .

AT, . AT Rgasefaf | snfiefaatietn
v fogafa | aw #fagem: e aredaE gat far
FAG | F gfceda | awg oo | e ol | 6 E
M waft | swRE ffgm eu | 239 e IF e |

1. For the explanation of these terms given by Fujii, a -

Japanese commentator, v. Takak’s note BEFEO. Vol. IV. p.
1038. and S. S. Sastri’s Eng. tran. p. 62,

giegqgfdea=arE| \v3

fr afyfian, sigg B, smaemmi fralf, oREREEA
Raifr, sEmgrat Gef, war Rkl | LEERICREE R
JERR | oA AR AfeaeAsE AgEard | (3) TERERY
DA | A TE IR0 SEEd | am e @ |
(57) aEmArAEY | (}) TRAIEENY e[ | 2 2
S R | asEIcEAn @A | @ R |
(3) mRARRAT GEEaR SeEeEad | A9 =g S5
sqay | a7 e @ | [ZEIaVeE ARRErEd |
(%) swRERSHPIT 9 ArEEEA | D9 T I T | W
sEgRAiER | (] Rl |(4) g8} ATEAE-
afg | Q4 2E I aAd | Ffewn M EARECARAREIE
PR | () TR SrwEeEal | D T S wEd |
P @R | AT RN | 8 ARSI T wd |
o Rifgesa o, sRfuferern | ssfalem | 9
1. Ching-E .

9. No traces of these six contemplations are found in

el

any other comwentary.
3. Three eds omit T,

4, ‘chih’ ‘to hold’ 9l
B, ju-ju’  ITEEA?
6. ‘chi’ ‘to arrive’ oifg
7. ‘so’ ‘to withdraw’ fafa
8. ‘tutsun’ =%

9. MV. says that the true knowledge is obtained either
‘by reasoning oneself or by resorting to a teacher or by studying
of a Saikhya canon and not otherwise. To demonstrate this
point MV. cites an illustration : Suppose some dacoits, com-
mitting dacoity in a village walk away. The owner of the
property pursues and captures them together with au innocent
person who accidently got into their company. A passer-by



g ganagh:

MG FAY | AN FHUGET: FSIANAAA gl | a9-
qh | i g R o | gaeraagss T, 9=
Prafdwei 329M | a3 S5 9Re: agaai aaf | 9l
gfeg uhEtEA @@ | sugaaed afe: o= gl el |
ifged afie: sgErdical | e 9@ 3f el | 3w
o e M @Sl | W N ey | sAnRifEE | odl-
vl | 9 geawrq Rfgmmwin afa | aa shagao
wEs eld ) () den a1 R) #Ag a7 O |
(3) TR | (8) &&= 9RAER | (Ux) W, TR | (5) FE |
(9) @Rl | (¢) FmTmRERET | e JgawERTEE |
wfidgaR: wERaficarged | | ad: st A e
[#9] g@EEmeaRis: | (¢) svawgatEE: | a9 -
FEn SrTRg e RileaRaied 4w et
[afd] | [1258, o 9] SEAREAT fgm S3f ) TdE@-
FFRFEAETE Regsd aaf | eeg EEDER| o |
qEPRIIGRINT | ARERSF AT S | 24 R
gEA Wl | @ Al g@ ) qu Aee gEai | () aw-
who is observing the matter brings to the notice of the owner
the persons who are guilty and him who is innocent. In the
same way, one gets true knowledge. The intellect, other
orgauns and gross elements are comparable to the dacoits,

the innocent to Purusa, the owner to a pupil and the passer—by
to a preceptor.

1. Read ‘ch‘ih’ <ufg’ for ‘néng’ (zfw) (Takak).

2. gdErEEls: emmmada ggm o MV, SqiRamrerem
qafEariacasld aeaa AT Jdan fafg: — GB.

3. These eight preliminaries to the knowledge are not
found in the other commentaries; see additional notes, -

4, Three eds. 3gqTIH

areraafaEaEIEl WY

FaREE: | 39 Fagmn TR -aaiEd @l | a7 aehe-
o sEReRviRatEeg e | [6d] SeRRET 3E-
fRefQufgEE w@dd | TR0 Tel | eI |
mERTRaEre | a3 ffgate-
T @ | (3) wbRfwERTa:] | T wiagean -
R T MaERARE R | adigreEa, 3¢ A9 |
ApgeaF MAA | vERERacaredd | AR gl |
S A R | (9) GERRE | oehderRer IH HT9
FAVRERIAR | A Rk 0 A @ | (¢) FRRRT-
ffg: | 2o’ sfagrEon AR SRR fGvd | aERES |-
sl gdvet afy fufa |« 3 =R & s (|-

1. 1d. adds 9id, etc.

2. MV. explains duhkhavighatatrayasiddhi thus: A
man being inflicted upon by three-fold suffering, resorts, as
remedy of it, to either reasoning oneself, or hearing of others
studying or a self-study, and obtains true knowledge. It seems,
therefore, that according to MV. the sidhis called duhkhavighata
are three, not because of three fold suffering, as CHC. and
GB. understand the term, but because of the tree-fold means of
knowledge, reasoning oneself (itha), hearing of other’s studying
($abda) and self-study (adhyayana). Jaya follows MV. To a
question why these three attainments (sidhi) are not the same
as the three former ones, Jaya answers thus:

qat aifeE: @ 7 g [FT) g

According to this interpretation three siddhis are:

1. %@ feamrgaeRiE: 2 ... RFFmtatg: g ... 24-
ARG |

But according to CHC. and perhaps GB. also they are:

\,  WEERE-abEar ity o, amg@REay sy
s, RRATg-afag aerERite: |

3. MYV. has not these details,




v gaasf:

aiEE gmEd TSl T | e 1A S SR AeRia: |
(o) ai'ad q@ilifd | “wefad 9 ewa fea | | B8 ggEa
FYHl N@FIEAY: G | R T G s fn
wad | aua qEdteE”’ s @St figvemmd e T 2= |
[aa:] wemvem:’ dffe: | a1 S /R | e ee o g
an AgAaAmEAfd | af Sofawa, [(74) @F s wed s
TR 2 | T JeFS N | I 9 aggEE I |
stz s agrafiva: @fEueli | s geea: 9ash fma
¥afd | a3 IR R | oA S9A ST SR e | agt
Ao wud | 3 el Rl | CoramefdEi aEienitn-
ArrrmEfaf () marfas: () garffs: (3) ararkfs:
(%) smgarfafs: (v) mpa®ls: | (5) NeaRfE: (o) -
arfels: (o) wrERaRfs i) amesfigal Aedwa,
TEIERF AR 950 SRIERG:  AIEEIIERare: | w@-
AFEI AR AeRafEaRTTas S e |
g Arfrffiea: weet | H o P ek
E'e-an-chii

Three eds. omit .

~ or NS

4. lit. 3w or qmr.  Sakrotsava, v. Lalitavistara ed. by
Lefinavn p. 246, 3—5. )

5. All these siddhis are differently interpreted in STK.
It says that only the three siddhis, attainments in suppressing
the three sorts of miseries, are primmary and the five others are
secondary. For the detailed exposition of STK.’s views about
‘sidhis, reader may refer to the Sankhyakarika ed. by S. S,
.Sastri (1935) pp. 96—98. ‘

6. MV. and GB.: afgga:

7. ‘'Three eds.: =R

ol

aiermafTEsAE 8

o1 aN (1258, ¢ 3] TSIsgAFERAN A FSEEEAHCAI |
o et EERfERad S T aeaREai-

- wesfa | AR avawE S @R fagAw A wafe ) s[@oSe g

T Rega o) v AeEaiede sgfufagiga-
ARTRI 11 48 I

@ o WA fow shEat dar 3 geEe |

" fE GRe ) () asd R, sREEER | ) ARG -

AFEatEai 9 | v dgemefiaRateaT, om: gaddd €|
o w: fhoqdgeEd | B fow qdw, R e E@RE
APATEE |
T F= v g B ReT TEREN: |
STl THTETERVEAN &1 & 1) uR 1l
Ch: fm i 4 fwes o e qeafd 7 W |
e wareEsEl g '
Rl v & fus sl afy v qafa) R«

faghq | @ far i fgal | B qenfda @ am ek
a1 Pfdasa, « fgala | a9fi B eod 7 figaf

- g W Rl aa%imaq | At = wal gmggaa: @ a

g | R mantqamr«mr fgfam sfa | sElifEERe § el
g 1 (1) fmen @i [R) wmEe: &gl | dare a:ﬁaaq

1. Read hsi for tz’u (Takak.).

9. GB. STK. and Candrika read : a®iigEa: 5ada @i,

3. Three eds. omit g

4, wfmuE, FAEHEI— MV CHC. and MV. agree with
each other in this verse,




(LT ﬁﬂﬁﬂ'&lﬁl:

R qwem || W WiR | o e B SRl R O gaed-
mred: [an) g | &anE

oS fifEaraun enfaEif | (o) emrff ) e

gelsiiam Sgdien: Ha 590 o= Ay anEf | a9 QR |
- oA i w1 Seann s 1 Ror 2l w1 N
5 | SRR AR Smthg wwei | o weEEe 5[

et | a1 & A am | Ny @ fGfgienerms | ggar-

g | % fafseead | gai arfEfs SR semn Earfafsid
e | G aRfagd Il amramEn e | () garfEls-
R | o JolE) semE A anE | o g agsha
R Rugm(sd] agal Aeag aRfd | o[ garfte-
i sfmf | (3) ARARRTSRE | wHa: RRIF TR
U | (o) aetET: @SR s | (3) wEaRRiERE | e
Te SRR AR RRIFRmRe T aefa | Rl s |
ARFISHANIRE @IN oaa | gaasEuengE wafd | (o)
frafy | 3% Fafme, TRfasrERRE | @1 %98, &g
MAfEFMIRRE IFd, [1259.] aicamEr a9t | o e
Aglls T9ad | W SARAEIR | SRIgTERMEE[ER ]I,
gRigaRfafgRema Wk | (2) mRaarffeRia | i w1 nar-

qErEEHEEREd: [FiFa] 9@ T 3ege R i)

1. ‘The portions included in this and the next para are
sub-commentary explaining the terms, svatara, and others
referred to in the commentary ad 51. This sub-commentary
seems to be added by Paramartha himself.

2. ‘to-chi<chih-shih , QO ?
3. Three eds. omit—z[
4. ‘chuan’ ¢ fully’,

aieagEaeAredl we,

73 @A Al i aRavERMeR Wl | Aaamfa
fafRff s arfefe Riftgaedd s | [Rfg] evemE:
A gRN | (5) AgA [qrfafglRia | sfgen: (0) sagE
Rl | () TEgE AR (3) 3979 ImaRiaRaR |
o S aE: e T kel s | afefE adr
e | (a0 ARl el (@) TeFERERiE
a1 EEgET RgnaaRriEig e | swrRrmriafgRae
w1 (o) vararfafgRia | [ gen] sralgTeadfei qf
arfafs fea | REAREEIEIEY | (¢) ssmgRaiERi |

o gen @A wmeRH 9fdEid | [aRjsar @du fad

R | 9asl o fifs wgafenla | e sRmgRaarRERE
2 || FraTaITTd UERT ISR aesT ARl
suifigfa: | wERwRRegRirefiEf: e aneas oW 3R
faga || 0¥ 7. faswgan o wafivdar seiftisaeen Fageas |
i (8] afmefaferserga: | asf: [(fea:] A9 apbg-
wefa | fafrgEm] g 4 agafa | a9 A AERISERM A
a9=5 @i wAfd | quefegdsi | eF (rRmaEagd
e | g awar @ oy | ads @ B e
sfanefagdaanTda |

W oWAg | W 9 [EErd sur A9 weei |

1. The term ‘suhyt’ of the k. is translated into *kal-
yanamitra’ but here it is rendered acarya. Hence suhrt=
kalyanamitra =acarya. That kalyanamitra is an equivalent of
acarya is a familiar expression in the Buddhist literature,

2. So Three eds. Other eds: smgiRafifgisar. Read
‘hsiqug’ for ‘chia’ (Takak.)

3. ‘hsia-tz'v’ = aqq?

4. ‘tieh-chien-i’ = 79714 ?




Lo gaorguf:

ARPaRd By, @@ @@ dOR I EIgwL | WA
HBIAA g3 AR FAHRISA: | FAR A (2) W (?) I
() R (2) T | i wgot waint fAedar @ aad-
sual: | [ER1SE WAl gy | dasait: andERRd TR
geAfy | sfqREgiieneRd wgafigd amaf | st
afed fm (frad) s GRm | mRIeTESROEa-RIT *g5a-
REREIET | EEIENd SoRREERaTETS  ad, Sfgd
PPRRREEIPR | oA ARt aETe W
Ty | BweaE: 74t a fw'gd a3 | aaeiEd | [sElE

e & | awiEAl FFe 9 afe e | (1259, ¢ 2]

o GgEIN TGN | gl q R e R | aa Al
a: gw § s JIRAZAAA: | 98 Al fowm | 3R WME-
gerETRuERAE(El]  AsfewAtd | @EeMEg AET SgEd:
g | aft 7 afa F|n oA ga SaR(saat] |fa | gl aatat:
[agafeRi] (aRa A-FR aued | a1 ARSI eEday |
wd frmdmal R fEda 9 BE & )

| A‘H‘Cﬂﬁi‘[ iﬁﬁzﬁ]@(qa’\m: Hgl: | qaram? |

el ST G WA |
WTESTHRAFA: qAMEAl ARE: T3 14 |

1. Three eds. w3

ST it st
.8, ‘It is said above ad 40, that the subtle body is com-

i)‘fiseti" 'o'f‘ ‘the 'iht_e]lect, ahankara and five fine elements, But
here pradhana also is included ; cp. foot-note on p. 58 above,
" 4. 'Three eds. FRafs ’ 4

5. Ibid. *R¥ omitted.

6. 'The character szu at the beginning of this sen'ence

in Chinese is inexplicable.

ittt et <2

On: Sanforefigen d5wf: wafEwer |
ARt [3R) awmEd A @ 3=) )
SRRl | Q) araET: (}) yErEE (3) W
gl (8) AREF: @ (W) Sge @ () A & () T
gl (<) Y &l g e ek () g @
[®) T & () A A (2) Hm: ah (W) "R w
2f | aEEEaEE Al | AgERE AR | A RE
I Fga SaRETIgTEERRTEEd 2R 1| 4y |
w g | Y A% g Fywamean | APaTEE |
e AeREERRed ged W |
qEY TNERIST AR |1 48 |
(7 T grEaREE: qea: SrEAEmE: |
qEE Rl AEREEa: |
T a<afme 2 | AEEEEE aeRRmE | S
el ' TN | SRl SR S agieead geEld |
nem: wiAIRTE | W ReavmeERenainE: |

g0 faed | sl ReT @ anaiteig | cafkEmea
Agagen | Agd: @ gf | By @y o (el -

1. These eight creations are referred to above ad k. 44
as eight sthanas where yama is mentioned for asura of this

place.
9. We ought to read here simply sarga instead of

bhautikasarga, since linga and bhava are included in bhautika-
sarga. Or omitting linga and bhava, we may read : i
Igd FaRdrgageTEy 5.

3. Three eds. FWgad.
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X gavtaafa:

IR P 3 | AEn Nt g | gt @ e
qeaandl A &: | SageaRirTaRIaRERaE a9y MR
T | ATFAEly am | ey oy weafian | st e
F WA g | aEaafiedaune:, obemni SwE-
FATSIRAR, AT 32T | of fowe: wawal DRwata adh: |
Ffsd @it samgd g wEEdERE | agT o qgl A
A 1] W% |

R A | 39 AY ATy F: g€ gamgE | (1250,
c- 8] % MR fF a1 TguasuETIA aEREEIRA
sgval-a A STl | PR |

A SHAOTET S AT JqT 5w |
fegemaateawE 38 auE | wy |

Ch: ¥ SUMUIZ:M Had Jaa: Ie67: S |

feraffed); seremRRTRE 3 |
A SAUIEE FAE A gen Al | Bg S%y
granfe g | afeaan, oRd, AT, avaaeE, Fga-
ST, ARG i SRR | el | [@]
FERTET: TeUDAA! AR A7 qaﬁ&nﬁqa@qma | afg a1 wepefivag-
WA | W UGN A QAN | 9 e g |
o w0 ‘garaarmEdat | @R gaf e -

1. This explanation is not found in MV.,, but in other
respect it agrees with CHC.

2. Three eds. @ AFT:

8. So MV. GB. and Chinese. But Jaya and Candrika
read @WAT.  Chinese trans. seems to read fegenfafem).

4. MV. has simply s Sifrag @

gieagiEsarE 4

sPEfd | o PG Y | SedRad | e S
e T, 4 mEAEh | W ose | feREd 7@ i
EFREER | SR | fegefERe qurenEAwng g ami |
[%31) weaifEfes qeneiiRg:@ 7 fada | 33 weadl &% el
7 fada | wezweRs gEl geEagial | a3 asneeies
fFada | @31 98 g=ad | A 3R | AR uaEgai -
sl | #g 9 fadd gemeeREd | ad 9 el
[g&1:] | qEREAEAITh ggafed eeewa @ @ik | us |

W A€ | FFFEETae, e () | e |
AT TFRFA W8 QR ETIIA: |
FRTETEARATT S 7 T A | w& ||

yEHEERT gl amaaiad |
R genlamand s e g ||

yERFEN  gealR emwEdfl | wed aRegada-

gt | SEAEEaE: | awERd G | RO | R

gFIfRIaaa | (9) Fasn S=HaR0r [947) qgaEald | g6 EdiEea-

Rl | ww afog swa | @@ afegaral | g8

EFNA, SEERAFTA@N | q@FaEy wHEIFEA0 smmegrmta

1. gwng g:@ gama, MV. takes it in a different sense, viz

A0 Iy Ia: g&T:. 1| GB. also interprets in the same manmner:
&0 1Y SFY STCHd g Al |

2, So MV. But GB. STK. and Candrika read wegrizfazig-

¥d, ete.  Jaya reads ngn’b{énaw etc. Chinese trans. seemsto

read #ERIRT=E, e

3. lit. oW
4, 'Three eds. omit FfF




2 gaviaaf:

SraRaf | oy CantiERy e | mmenat i
R) feHgefRad ws: @ @ o s genmi
rgeafddudt genona B e SR | gaRgeEeat
ZA | CAEW WG T A FERET: geess wAf A
I [ 260] @HET | 77 PR WHOAT FAQ | 7 €OTFAT N & I
WA | I VEA M TETEE FeAl GEEEN o |
gld | @& maFmee | 9w w9 @A | F9 Fel wO0, @
fradlvaf, S SEE daet, sarateER | g
fomar | [@a] w1 agEEafd | e | sRERE (@R
WEEEN @A 28 | aEEl |
TREATGAMT fiver T garegs |
TRAEHIAMMS q1 7360 TR 1) wo )
FafFEgfgffAans afoma &it |
gEaEEfafEaEs sEa g9 )
FafAgefafans aoma @R T A% emEss
T T AT T a9 | @ Al FAET EEErEeR et
GO | 31 aEr gge e, fRal [sRama] 1 gEl-
Th qA weEld | 3 [aq) A e AR geEmeEihes
gaFAR q 2f | mAREe wE TeRfEe w8 ROR ) A
e | FRfEEARE gein, sfEEAR | serafREs |
g9 G@FAfH 1| W ||
A | |
AEGFAFTTON T OFrig 1A S |
TETET [TATAM TEdT TEE TR 1 ue |l
1. I, gifdafy.

Aieagfieasaren A
Ch: Agwtagwd a0 9k Bt WE |
geel fantarisswaafe e ||

Argafeas a0 A Bl FAR 2R | 791 Sinsfln-
AR SsfrafETd 6a 3d TesaneEsh | Wi AR
T a8y | o9 AT wnd [BRM) s

SR (1) TR (]) qigeneReR | A

3 At R ead | sl saae qmEe, sditara
@l R | aaeif qEa | oA A caRega
SEqsfa gaAfafd | awaEE @ |
AT A rETEAEs e 939 |
3 A .
FIOFRETIR AT aE= || 2R |
Td F-Il AR ST || e |l

ST |
T QA FAJT A58 741 Ty | |
JETET AATRHI 9 Afmad 9560 1w’ 1)
O 1 A9 & AT e fady |
‘qERIA A SEEEEadd a9 ||

1. This and the following details are not in MV,

2. Sung ed reads ‘ wang’ for ‘wu’

3. Takakusu remarks thus: The text has ‘ling — ¢ -
hsien tzu-shen’ having obliged the spirit to be itself
manifested. But it is probable that the translator has ill
understood purusasya...atmanam prakasya, having shown her-
self to the spirit. Well, if he ill understood the text, how could
he have translated correctly the portion of the commentary on



<] gadagfa:

71 FdH @ AfFEE i fady 3R B ads:
g Mogaik B o Jghed s qwal | sl ai
Tl o Pl el R | sl ) aly a
IGAEARAA TR | [1269, ¢, 2] AR TETRARIAR F&2A |
AR A TETETE IR SR | AR a
GRS FRAT SRR | TR SR 21, g |
IR [9e:] aeERgwafi | o I e Shr SER R AR
aaf 1w ) ‘

W AE | FEA: SEARAS SR g s afa |
AFNTE |

TR TR eTgaR: g4 |
AN TR E =0T | §o ||

purusasya, etc? In the commentary he translates: °like an
actor, Praksti manifests herself sometimes as intellect, etc. It
is, therefore, quite improbable that he has ill understood it.
With regard to the Chinese text, two explanations are possible.
Firstly, the character which couspires to misrepresent the
Sankrt text, is ‘ling’ ‘to make’, ‘to cause’. If we read for
it ‘wei’ ‘for the sake’, ‘on account of’, the difficulty dis-
appears. wes is very aften used to translate the genitive and
dative of the Sanskrt.

Another explanation is that the character /ing has generally
the function of making the following verbs causal. The
Sanskit word prakasya being formed from causal stem praka-
Saya here, it is, I think, translated into Chinese with causal
sense.

1. ‘Three eds. omit wx.

-2, MV. has an ex. here: o1 Grz-smgamv éramr% aqEIE
STHAME: | 9l Z:@NE: |

HieaaafaEsarel ¢V

Gh: AFRENEEAEERAE SR |
't S, A w1l
FAfENeTEERR S 3R | IREERErRE-
A, geTel SFRPR | werlg gl s @ g @ B B
2 | 76T ST A S SR FI | o S

< grtmusd w2 | sERIvEd (O] aga e 2

TeRg G | 9 CHEg amgReal gedt adafi | |
g SR | T S Tertafi e RemdeaRnRl |
T FEIMN AZIFRFA FEER | o I I FAR || Ko |
® Al | IO @a% 9991 WE 2 e | 6]
dgw’ oAl | SIEEANEE |
qFq: GTURH A RS ¥ A’ |
1z G GRUTT T |1 &2 1)
Ol : S gFAN S, ¥ Al g FfEg (@@ g
a] 2f; i Teife g agdfaEf, A sl [F-
TAEE]

1. 1it. [she] possesses gunas towards that which has no
guna. Takak. translates thus: Endowed with gunas, she

N gives to that which has no guna.

9. Three eds. w5fi: F for Tudy

3. MV. has a similar ex.

4, ‘fang-fu'  dgia? ‘confusedly’ (Takak.); cf. Jaya’s
introductory sentence here.

5. me refers to Purusa, says MV.: @l 9&7 @icar st

Accoding to Jaya and perhaps CHC. also, it refers to Prakrti.
GB. seems to explain it with reference to the author. STK is

not clear.




c¢ gotaEf:

A GRS, N AR 9 R [0 agAnee
fafa | JI1 BN T, F RIETARIIRMITH & | o qzaf
f?a?ﬁml R | e o srgem: |l AR R 34 o siegen
I & | mER | gy 3 gmeisky a6
gEla: g@qﬂ[azr]l FINA JIT | SFARAAPRIEAEI | R | 3-
TG | Gee 7 SEhaaa | amglaErnie s |

A SR SR gagEan: |
PRARA TeBw T At || 2 |

TR 2 sl ol w1 e ey | o v AR
1 fgafd | = FAEAROEICT AR oA | [Ten:] FER T
TR i A I | NG EHAesE | 9 1 9 |

A7 gFE & gwE eRd |
[1260, ¢ 8] wemitafer 3 & A af R | 2
T A AN EHEEROE: | GEEE: wE | gl |

W HEmE @t | AR R A, s A e A T |
TR NG | adE DF | \

TR T o W e |
SERAIEPARY AI:Ear* |

;. wu-kéng-chi-ché, ‘ without rival’
4. This verse is quoted both in M
V. and GB. CHC
qeSt GEISHRET: oA, L. T@Hg 1 Read ‘#sai’ for ‘hsi;zr’eads
Ehe sec.ond quarter of the verse. This verse is
agama in the Nyayavartika, Chawk, ed, p. 467
2. 1(.}8. reads 3 for 7, . note on p. 41 above
. litreads : « fpFmadt | MV, 37 -~ -

. - SRafA: gRkg Fromg: |

g 99 g9 9§ FROAE: | CHC. probably refers to this

Vedic text : 3oy o33 @dm) ag uw 9= eI | ARG | .

in
also quoted as

iy e ¢

AT 4 TERENAEAR | G | Rt -
Al | A g | PR | R | e e |
S BT | FARAE B waft | gEfia
Rl | S R R A | aWrgesi |
FIoF, | ARG | A AFHEROTHATE, 7 FHA | TG
A, | S (A T H IR |
S AFEE [ AT TR TR EIRRFARAAEgHTE |
o R AEERIE wAlTE 2R | wa g | A
FiReEm A fbgai |

@ ol | A AR A Fie: FROD AR | AN & |

F@: TR I He: ed SO |
F1o: guY S Fen iy gt e

oy oy o e | FREEERRAE B A @ |
arde | A e wRoE | g deReeen | ek -
gl dugia | P FEm i Al | g F@ A |
Here ‘I'akak. remarks: The last quarter is not clear. One
might translate also ‘ who, having gone everywhere, go no

more anywhere’......
The Japanese commentator says: * who have accomplished

their religious acts and who have to suffer no more misery on

earth’,
1, Three eds. read pi-chih.

9. Three eds. omit I/g-
3, Ibid. fae a&fd, aEam ete.
‘ 4, ‘This verse is cited both in MV. and GB. MYV, reads
o= for i, 5o: for SR and in the last quarter TG FRH,
Chin.—%: 1S f%w:@é; A
b, s geT 5 o W | & e — MV
12

Other eds. : i-chih.



Qo - gagafa:

M FEA FA A | PEArARIST F@ T | SRIaEHR-
S AT | adaMFAEE[FRRIaSE | a8 P F%-
g fAFRE awraw | aesWa 5Bl gad srofea | a]
959 U9 @9% JF NG | qad @ SEG Tl | SERE ded
Fadd | IFAMITERIET geAd | o S oo §FAN SE:,
q aftd T Fefige (@ @zar R | 3w 3 [1261]
ot It e | FERgE g wAl () | gd e e
fsar fotwafa | fiedisn | ol gev: @ =R | aar fad-
A AR | gev e e walR o s 0

W g | FH: AFE G4 J8fd | IS 1o g
TeN: Gl G g | g A 6 ool feemed @1 ) @ |
3¢ T, | IR |
T TG AM F=A9 A GEE FR |
GAT o9 g=94 o AEEOT TFRE | &R 1
 Ch: T A 9 A geAq 9 gawf gan |
datd Td geId 9B )

TN A A A 97AT 3| N A Ty | wARa ) ff-
AR, GRGER, AfEERar, FtFaEn’ | e b |
e o | ) Al wERe: | ekl | g AR

1, MV. has the same ex,

2. 'Three eds. omit T&y- :

3. So MV. GB.and Candrka. But STK. and Jaya
read ;: qEAIT TAASEN T TN et '

4, MV. has three arguments with an ’alteration,
Ry, in the place of FfTwiaE but without further explanation

except in the case @4, In this respect MV. seems to be an
abridgement of some other original.

qieraafaE=IEAl 2%

saal | o FEn 9 9d Trsli | dwIEg ggad | gen Alfi ad
A el A(=HG:) | TR FHH: | ACFRAR | FoAaga -
W fygalid (4] wEfdesala 9 gewrafr | asrgen 9 Baliag: |
faohamiRfd | T6W 9 FRE: | od: &@ a9 Wi | gRonRwEn
gai o1 Sl g | @ e Ffaoag: | | 3 =9 T 3= |
S g | QeI | @a: w9 GE | SR i
GERUEEA | ORI A | S 9 A | afy wfamngen
q AR 38 dwad | dal aed JE T gerfd A | 9w eg
g1 e F9q qadd o S9wE | dav g gead aEkd 2fd
gEEFREEREE 9k | aEdeEE) ggemil anaa-
RO fferm-ag aq fafeeiran, 4wl | 4 aasgmg-

T | da] fafEeTERes garEdy | i g9Ad | od 9%

AT AL TEFAAN AR, FART | g | [o1eh] ag=aa v
JEN 1% 9T GARFEAT 2 | e g ) &R 1)

(&% Y TENHTAEARHAT TB: |

7 geTeAey At GAETERST ) 83 1))

SIIEA |
o AT A 3 TEHETRIY )
ARTANEIE FAGTTA 4 1 &9 |
Clh: T AEAFRTRE A '
ag’ (7] wafy sfedd G Fae 5w WAk )

' 1. This K. is not travslated into Chinese and seems
to be an interpolation posterior to the time of Paramartha.
2. Chinese has only 2 modes of knowledge, viz. (1) na

aham and (2) ng mama. Butall the commentaries and texts
of SK. uniformly have 3 modes of knowledge adding na asmi



AX gavraEh:

ARl | g g el | R
Rfd | ow[mEawg) agEmEaEr FuREE | aE1461, 6. 2)
PEA, I | A g ATE: SR e
A 7gT: wEan @dsf el | wathn st @owln 9 9wl
WM, a8 7 w9 | g9| Eleefeam | AR oRge
R AT | S JAA G T ] &3 )
R AR | A9 A 37 Fh w0 | AFRISEE |
CERTER RGP BRIk (E Eenit
gHla Tl ge: AT wo’ || &y |

to the 2 above mentioned. So this reading is certainly an old

one. Nevertheless, it is to be admitted that there were also .

some Sankhya philosophers who adhered to the 2 forms of
knowledge. For, the author of Carakasamhita, who follows
the Sankhya system closely in the metaphysics, speaks of only

aF AT €& | AFHlery g ghedags ad | Aamw o B 3 a9
Afyaa |l ‘Carakasam. Sarira, 1, 151.

1. ‘Takakusu remarks; The first false idea, ¢ wu’ ‘ not,’
‘nothing’ is strange. The Bombay edition of Wilson's
text has nasti in the place of nasmi. But the act of isolating
nasti and making of it the false idea is misconstruction of
Para’s.

9. So Three eds. Other eds. wif&, 7€, a7, It is
interesting to note the Three eds. give only the 2 modes of
knowledge in conformity with K. which as stated above,
(v. p .91 note, 2) speaks of 2 modes only. This, at least, gives rise
to a grave suspicion in out mind regarding the originality and
reliability of its previous portion of the commentary which
misrepresents the first false idea as nasti.

3. So MV. GB. and Jaya. But STK. reads&ws: | Chinese
seems to read @@, ‘seated tramqually.’ Takak's text :
g¥ :, coufirms the Chinese reading.

giemgtaEarEl a3

Oh: IR FMgagEal gens[aafFgTanir |
769 ER ol gen de @ |
A MgauaaAfd | caeRagRe SEAMItI T s RIEal-
Fg@al | I Bk |

A 49 GeeREAY a9 Wl |
q91 SFERRA 7 994 Feeearraar | g’ |
qed{a e | gemsithar, Giwwe (2) fre-
T () SERTEaERaE aREnaiiE: T eI |
geT SEG 9 §E New O | Fe [FElads @ R Al
Ve wmE AR | geNsRd ARSI T R S |
gel Adaseld | ZAf Al A ademE: wEaeaHge, wipad
adi’afafa 1 g :
W HE | FF SEAIEEE R | EEkEE |

71 AYGASH Th TRRHETOERT |

AR FARISHY a0 TS AR a1 &8 1)
Ch: W1 ZEfAcglers: [Ton:] 1§ 29 3wl [S@la:) |

ERgEl: GRS sAsEEE & ||

7o 2efiea®: [JeER | 291 % ge AMitageEr ad
2g1 #al 2uffd A Fe o 3 SuaRaefy | A maAnRizEst

1. ‘Takak. says : ‘ This verse comes without doubt from
Patafijala Yogasiitra. The idea is also given in Alberuni,
Indica, 1 p. 55;" cp. Vyasabhasya on II, 13, p. 69 Ananda$
ed. 1904.

2. 'Three eds. omit fFax

3. Yunan and Ming eds. read 'chu’ for ‘chi’ hence

Zaafad ®i-




Q8 ﬁil'?lﬂﬂf;:l: :

et s Fda | o eSS T 28 SAERaEhy ]

gEREE TEiE] Zf MEde | woeE | gem: adna: | mmhRf
Q] | SR A gRif | q A | SR 9 e
AT | SN | TERTes: SIS semmmEmE & 2 |
WA SFEAIET: FRaARESEgThAa | aated) a99a | F9 4
C g @l | A FASHMER | S e R | e, e
e | (1261, ¢. 3] s, Tover TERYEEET | -
SAISFE! TEEEAAR T @ | WO | R, Tt |
AT FOTEA GG | S | S g | S {RE
959 SH( T WRIEN EAIREY | G sl e e |
FN'Inoell g g | Senioe: Eansh @ gafh
@I | THRATETEAA || 85 ||

W AR | AR A FT | Wl g gl e |
FIGA 9 PO | ARNREE |

PR AT ATEAR MIARRITAT |
faof GERTTaETER R |1 § |)

Ch: WA FAIGAEI FRout 7 fagaf |
daR WA T AL [g) B

T FAGHIE FROIE 4 Rgafa =) wafif | a91-
W aErRdaEsE] | SRR e s i T e
1, MV. and GB. have the sanie ex. MV. has another also
I9q1 a1 FEEIRTY 7 Aafq s |
2. This line may also read : ¥8R figld Twaq amar: |
Three eds. read ; fgar, fead, or Mg, feg,
Takak. reading the character ‘sken’, ‘body’ together

-yith the preceding ‘lun’ ‘wheel ’ translates : ‘like the
oody of the wheel,” etc. But it is hardly satisfactory.

qisaagfaTasarEn o

om gFEeA () & () @ (3) g (2) T (W) -
T (8) W () Sl g e il a@fq | da
FRUCANRGRA | a1 G| 9 g9 Wefki | wd gl
At [Fronf] q frgafa | 2T gon w=sh evesfa =
HOR | oW SR GEeFAh: aug @R gad |
Al S| af ARl SRR a oweta | aueesat
Al agEl | @ ERferERE ol G sl o e
96 TR MHIRIAIRAR FRIETT= || & ||

R W% | A N SEabErsfi | F-1 Ad sud | oTE-

NIEE |
T TG, TRAVETRAEE |
RRFARATA - aFGA FATTATAN || &< |
Ch: T G SfarimFRRER = |
Ui Fae fagafi ||
TR 2R | PEemeEy wesiwie, aaaa
Ramr affe aeld o Fed dgsad | amerarRmER
AFRFETE F e | =Rl smael o)y fad-a | aEe
shegnfT gmawion sfa fFada | SeEifRaafR | gaiew

1. 'This ex. occurs in MV. GB. and Jaya.

2. ¢ Ju—shih—chih—jen,' 1is translated by Takak.
as ‘We other men. These characters would literally
mean ’ like—this—man,’ °a man of this sort,’ ‘such a man.” So
there is no character for the 1st personal pronoun ‘ We.’ Takak
takes obviously the phrase refering to other than the wise.

But the text as stands in the printed book is certainly not to
that effect. The opinion of Viatsyayanabhasya may be con-
trasted here: @iy qEwAIRT @A F=af Arsa=a | Cf. R V. 2,
18 with Upaskara also.

3¢ Three eds. &4,




R& REUREITH

SRR AgEAE 9 aRgRaE R | s

iy UFfrERarET YA Rigaf | Swiawawnif |
AT [1262] [RRRAET gaaatEREaEmE sEf: | aatas-
Rifd | <faweer SMATATmTEEE oE T Al | S,
THIFTFAGAET, | SARRAHAITead | WE SAeTava SR
AT || &< ||

R A€ | FEsmfg @ s | SrEeeEE |
TETHTHGNE I8 WAl awrey |
- RITREETRT T e | &2 |
Ch: T TM Ted ¥ WA qurem |
SEaffatise s fra |

g W TRR | IE eaRakeamt e e
e | Faed M | W wwfion s svERERIoE
SFIG, R (&1 A | T ST [ Ao 37|
AR | A Y AR | o= (9) SERREE | () agaa-
&, (3) ‘ageieE | (9) afeEd, (W) fowr, [58R]
TESHIA [FRU) ST ST | S g ARE: | o Jaif s |
o FArEARal | Fitewgition FarEEe | | AR | it
TM % e | STERE | dwAl RagaRve sm Bery |

1. TwFqawaenTRER serieaagrERea—MV.

2., 'This portion is pot clear. I have translated it
literally. Takak’s translation : ‘Isolation takes place in the
two cases explained above.

3. MV. has not these details.

4. 'Three eds. omit arg,

— -4

areEafaeEl 09

i A e g R | SR | segagar:
aEEERErEn: | R | ggamdiio ARt fag s%g
dawre | seA afl | wERffRmbariaeanE: | g A I7
A 2 N Rrer isRiselshia | ofa: aEfe® T 0 &R

R AT | M ZA oo | ARRINEE |

EFARSITE GRTEESTRT 55t |
AGRIY TR 3 T agaEd g | e ||

O : TAd TR afasd GGl T |
SAgd da: w=fEE |

ued S qEEER | g IF T 9gd a9y RNy
g R | A AR TR AGT: FE0 7 AU GeEaE |
aq o awmEatf | RiRvgE: agiikliaeg e Bife-
Fgs  TEISA IR ST FER geAd | o[ SHEE FH
g | g SRR | % SRS S | Agd
FREM: | a0 9% | FHoHE: WENE: SRR
(] g e 9 eEE WAGEE A | [1262, ¢ 2]
FRGAIRE T e RAPRIOHER, JHAIEE NaM | saagR-
mefiem: wEfam SaE | o R sieganeT G e

1. Read‘chu’ (R.75) for ‘chu’ (R.9)

2, lit, oy,
3. This and the following two verses are lacking in GB,

Beneres ed. 1905.
4. 'Three eds. read: Tafki@m faraE™ FAgE| A T=EhaE-

R, ete.
13




.34 g

A | Fienent (g dRdegaN | ' 1 EiEgad S |
e, qafy Aesisada | AeE: To%: | 9o o A S |
o AR WY | ad: aRuE: NEQd | STERIE: qiona: SEdd
e | (3] 1 enEloRiRl ke aEi | o eEke:
AEEETIRERE T (I | R AT hiRE-
MARAEE | [3:] qEEiE q9amE || wo ||

T ARE | ‘
 RTEAREH R Yaerii: |
AR e e fgea 11 e i

Ch: TR T |
S e, e Rem g, |

RPN SRR | T SR T

TR | RO SEfEEe | R et |
IERENREY | STHA e’ | qEE  SaEee | o

1, This quotation occurs both in MV. and Jaya. MV. has
— T g wicqgAn onE | afe i SEdiseEaa 599 | O g
sER: | gen:RE: | Jaya—aw @@ a@kagaer | aRe AR 5w @
SUH: | GH: TOEE | ST 9% 9994 |

2. geimor=gdwey of the Epic. ‘The term varsa is trans-
literated into Chinese as ‘ po-po-li.’ Takak. says that ¢ po-li-so.
may be read for ‘ po-po-li’. He further explains thus: All those
who are familiar with the Chinese Buddhist works, know that
‘po’ is often written for so, or vice versa. Suppose we
have here this misplace and also ‘so-li’ has been taken for
‘li-so’ by such interversion that presents itself frequently. In
that case we obtain *po-li-so’ which may be restored into
varsa or varsa; v. his Introduction pp. 59-60.

3, 'Three eds. add 3uigwm,

areaggfEEsRAl QR

15501 ST 57 AN | T G | i Eeeaaf
R | A T A e aafe | g
o T S dfedar FEE R g e
28 AuE! FREREH |
qadt fre Isatasal Foae e |
ATEATOFRIRRA: FEREANE 119 1l
Ch: TAMEERT EaEE (@A, T |
Qugif, *P: SEEE: R |
Asot wagatafReals’ | g EAE |
wq SeEEl e fEfagarE: |
Quck 2 CRECI IS e (G T
qaafa gt | ANt @ |

1. MV. has this lineage of teachers : Ffargiion mufag
A ad: TEREE | mmﬁagmmma%afsngﬁwml Faa:ér«'a
FxyEo AR | Jaya . gaglTEiRE: adl TG -« 2o 0 e LS -

9. MV. interprets this word in a fanciful manner:
A FRONIEE TORFAISTANE: e | qe aRREHe: | akager aiLe
g el anRame @At AfeaR gl @1 According to
Chinese it would mean geaiA@: or AiewTad:

3. Thisis the translation of the first quarter of the K.

4. ‘This verse is quoted in MV. Jaya quotes the same
verse with these alterations : akartrbhava for atho nivetti and
ca $ésavrtti or visesavrtti. But STK. quotes some 3 verses to
the same effect from the Rajavirtika. Itisto be noted here
that CHC. MV. and Jaya differ from one another in explaining
the verse, astitve, etc., and STK. agrees with Jaya in distri.
buting 10 items, astitva, etc., among Pradhana and Purusa.




oo gaviaf:
AR FARTaE SRR faf |
A Pl qgq: gaia: Rafa: adwe fagmafe: | gfa )
Ol ARG FERAISE UFd P |
A i aew: guie: R alver wfa g |
Aftdaff | B FeIRdad | THAfE | O 19 TgIenTl-

WagE afomd | skl | geve R @, g

AR | rEEfd | wEge: a arEis aETe: T an
A, [1262, c. 3] T | Feaiiy @R FRAFIETHARET
Fed Wl | A AW 3 | gdngenEn: | sf@EmifzEa: |
9ea: TG 3R | SewwRoEveg semel  awmfiafgay | Raf:
O | GERTdieaT aEE FEGE | 28 g TERRsmRT:
nieageg ofdufian: | qEnERieTE SRR |
W AR | A Gea| W WE: | gaEiEd | el
WEARMEUEIE & afd, od A afd | EEgdE: || e )
A RIS
(3R] gavaatamesiFarane:

1. or 9=wE or THTST.

9. 'This is the translation of the 2nd line of the last K.
Takak. éays The commentary reproduces then what the text
has omitted. It was, perhaps, impossible for the Chinese
translator to enclose within the twenty characters of his verse
the entire sense of the Sanskiit verse. Paramairtha seems to
have been often oblwed to skip in the translation of the text
this or that word, free to take it up again in the commentary.

ADDITIONAL NOTES.

- fo——

P. 1. line 5. Cp. Ramayana, II, 110 ver. 5

PQ 62

]I 5'

AFIIT S AT e stsa: ||

The verse, 2 Framd, etc, is also cited in the
Yasastilaka Campii, Vol. II, p. 358. ‘The Rama-
yana mentions three hundred pasus in connection
with the Asvamedha sacrifice performed by Dasa-
ratha, (v. Ram, I, 14, 32).

1. 5. aifrey Gfaw ; and p. 23 1. 4 @ s cp. Sri San-

. 10.

kara’s Bhagavad Gitabhasya: faora Gfavem &%
AT T | AT AT TEHATSIRE Tt 95 I | HOams
=741 IRMAl FAEAIRFG AT 899 | (Anandasram ed.
p. 46.)

Verse, @74 &7, etc.; Cf. Gita XIV, verses, 5-17
where the three gunas are defined with their
functions.

P. 23, 1. 4 v. add. note for p. 14 above.

Original of the verse, @& udg, etc,, may be
traced in the Gitabhiasya of Sri Sankara p. 100
(Anand ed.) :

&S vHAIEE IV GARY & |
IV FAFA G A9 A §7 A || TR Tger |

This verse is also cited as Sruti in the Bhagavad
Gitarthaprakasiki (Adyar Library series, 25),
p. 452. Note the last pada of the verse in
Chinese reads differently.

Ver, ailor R, etc. v. Bhagavad Gita, XIV, 18,
4 aoafiq G<aed: etc. which describes three grades
of destiny (gati) according to three gunas.




io2 ADDITIONAL NOTES

P.72 1 3. Cf. gegroasiawg 1, 5, 2; Sankara Bhisya: genq
el atagaft @ 9@ 1 (Anand. ed. p. 207).

P. 74 11.7-11. These 8 preliminaries are mentionted by Rija-
Sekhara (Kavyamimarsd, 3rd ed. p. 10) thus :
FEFAM, PATS | TR | aRAfd | TR | SR | eaf |
AT A |

They ate also mentioned as s gfg: in the Caksusiya ed.
M. R. Kavi (Jour. S. V. O. Institute III, 1) II, 22. TN | aifq
7@ | aRAR | SRR adeRT | AR RS | SR 3R | Rama-
yana also refers to it in the verse : ggawEa gwy, etc, (FrfRama,
2.) Compare Kalidasa, Ragh. III, 30, fuz: @wi: @ .. |
Mallinatha commenting upon it quotes from Kamandaka this
verse : YT HaT A9 T U 41| SRTASISHfaTE v dvgom: |
T'his ver. is also found in the Caksusiya with a slightly different
reading. Kautiliya Artha Sastra has also this: YATATIIRY -

aRufERETEaEEEgid fa Bl sew 0 @, 5, p. 10, 1. 5,
Mysore ed.)

P.89 L1l #@&: 99id, etc. This idea has already been re-
ferred to in the Ramay. VI, 33, verses 12-13:
38 Hhaged I o | w3 I AT T |
& a1 Fld @ e gae |

U JUl B A S & ||

1 sifeaATd, etc. This verse is attributed to Paiica-
sika, also known an Cilika in the Haravijaya,
VI, 18, of Ratnakara by his commentator, Alaka,
p. 85, Kavyam. ed. Note also his statement:
“NgFT TROUMA” ete. I FHAATANTIET: qHRA
e | A 7 GOV S | qq9 - G,
etc. Ibid. p. 86.

P. 100 1

APPENDIX
I

Some extracts on Sankhya philosophy
From the Madhyamakavatara, chap. VI (Tibetan Version
B.B. ed., ppe23:-25%, o Candrakirti

et el Feery ey

sEal A R il |
frfacrtay Ygmtie aex

A, T AERAT AERER] 1) 2R 1)

aa qIgr W/l |

TeuEEEaER: SEARET: a9y |
qreag R 7wl T REk: 5o ) e

g TEURMI, | FERERE g9 | ResRaTH
7 T TRISEARFNEES] S0 | @l RE[ge=s]
FEQ: G g9 | a9 AR, g9 | qeE FA |
FEAHEM, | TASTER: | da: NS | G ASTHRATIE |
TR TN SR | g9 A | SIfEmaRt |
FWREEE | A wegiiRkafEEta | 3 & warn: s fiwqas
o I% A wEEed: aul | wERAsl afsRne
T | SFlnten fgeaw | R ferwg BER @
W I Niewwg fAER I ) 3 7= RER AR fulons: |

1. lit. sOfF byed.
2. cp. Bodhic. paijica (BL) p. 454, L. 11 f.




104 APPENDIX 1

g A WA AEeRae | a4 sehe el gl
ST FAOT U GIRFHET GIEERE: T A WAl g |
geaiiyy iy AaRItzadmanEy: dwday gfeeaan
FA aN FgT=EfEnd IR | T 999 doaee:’ | o[
Feaa vl e ss el | o T R a9l SR
T e A R qar F AR’ ReERMERAR
Remgm =R @l | Qe A WA, ofew SRR
figet | faromr: @dfsh afmaRwien da sfiear, s
W W | a3 T CHE el | swege aremEd || R
gavesfi agEeR 831 e wEEE’ g | sk el |
fgfisf @ R Foar | o g SR
R | AR RN SHA | AR
frjore | afia fftraee | o e Rgeed | qa s
w | fpfall w@ g wog o e FE R
w3, Fial FEdAREgaT | oA R e aReEgE |
TEETEERA @A O | G S JIAERL | T 6 RO |
< @ SERIHEY | GEEEAR] AN TR | On graEel
A | 9 (& QU SRS SRR | QR s |
s, | s g | g gk | 8 AR Az

1. Ibid L. 13f
2. Cp. the commentary on k. 51. on p. 73ff.

8. Zag-geig.

4. demni-rnam. par. hgyur. ba. zar. zin kyai. za. bar.
mi. hgyur. ba. 7id. kyis. rtag. tu. yan. gar. bahi. no. bor,
gnas. pahi. phyir. rtag. pa. zes. byaho.

b. Snom. las.

APPENDIX I 105

aifes®: amd 3R | 99 IWESEE  JHE SUEsERRE-
wa (g | aeEeE R eResaraErRTe | giRE-
EEREH PO ARmfraEuReRnt | =g e we: Ssm-
FigRaa:, ST FEQTNERY | AAHESR SWIRERE [GeF)]
AT | 99 AERESRUEEAAET gEkiEer: | qatsin
T 9 fgea w | wwfRfEERRE | 26 st )

1. Note Sk. 25: 11 organs are products of the vaikrta
ahankara, fine elements of tamasa, and taijasa produces both,
9. The second half of the verse @ di=: etc. refers

to the Vedantin's view; so the portion commenting upon it is
not translated here,
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APPENDIX.
I1
Manimekhalai, Chap. XXVII, Il. 202-240.
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The advocate of Sankhya doctrine spoke thus; What is
stated to be difficult to perceive, endowed with a characteristic
of no motive' [of any kind in serving Purusa], common to all
and the substrate of the evolution of all things is Milaprakrti.

Out of the Citta (a synonym for Prakrti) arises intellect
(buddhi) which issaid to be Mahat. From that (lit. upon that)
arises ether (Gkaya); from that arises air; from that arises
fire ; from that arises the nature of water; from that arises
earth ; from the aggregate of these arises mind ; from the mind
endowed with discrimination (gilya) arises the evolute
[called] individuation ; from ether arise the evolutes [called]
the ear and sound ; from air arise the evolutes called the skin
aud touch ; from fire arise the evolutes known as the eye and
light; from the remaining (s2&w) water arise the evolutes called
the mouth (ard) i.e., tongue and taste; from the earth arise
the evolutes called the nose and smell; as the evolutes per-
taining® to the above stated (i.e., five gross elements, etc.) arise

1. Prof. 8. S. Sastri’s translation of this line wardlsypafargd “unattain-

able by the mind” is meaningless. Some characteristics of Prakyti are spoken
of in these lines as in Sk. 11. Praksti serves Purusa without expecting
anything in return from him. It is one of her characteristics ; v. Sk. 58, 60.

2. This line has been interpreted by S. S. Sastri to the effect that the
organs of action come from the skin on the score of the word tokku being
used in a previous line in the sense of skin (tokhu=tvak). The interpretation,
though ingenious, lacks any support in the known literature on Saiikhya doc-
trine ancient and modern. But, on the other hand in the Mahabh3rata account
of the Safnikhya we find the five organs of action derived along with the five
organs of cognition and the five sense-impressions from tue five gross
elements (v. Jour. Ind. Hist. VIII, p. 325 n. 2). The Suvarnasaptati again
derives them along with other organs and five gross elements, from the five
fine elements and specially states that they are constituted of five sense-
objects (paficavisayatmaka. v, ad. K. 84). The Manimekhalai, I think

APPENDIX II " 107

the following [entities] that form the organ of speech, the
hands, the feet, the organ of excretion and the organ of genera-
tion. As products of the gross elements here stated arise hills,
forests and others which constitute the world. These return
in the same manner as they came out, and are absorbed ;
[these arise and return] endless and till the universal deluge.

Purusa is one, all-pervasive, eternal, easy to know, devoid
of three gunas, uncommon, causing the senses to cognise, not
being the substrate for the evolution of anything, but being
the intelligence whereby to cognise all such evolved things, the
one, all-pervasive, eternal and stated to be (an embodiment of)
intelligence.

There are twenty-five entities to be known' : earth, water,
fire, air, and ether ; body, tougue, eye, nose and ear; related
thereto : taste, light, touch, sound and smell ; organ of speech,
feet, hands, organ of excretion and organ of generation, their
causes : mind, intellect, individuation, Citta’ and one soul
(anma) known as life (uyir).

following the tradition current in the Mahabharata and the Suvarnasaptati
has derived them both from the five gross elements and the five sense-
objects. This is the sense. I think, that is intended in the line:

Qeroevu g wpd pOpré@ alsnrwomu.

1. S. S. Sastri's translation : ‘cognizable by the senses ’ is incorrect, for
all the 25 entities are not cognizable by senses, e.g., Prakrti and Purusa. So the
phrase yavwori Qurasor means entities to be known, prameya-padarthan.

2. Prakrti is nowhere called citta except in the Mapimekhalai. Mahan
is sometimes so called, (v.p. 32, n.2above). It is, I think, due to Buddhistic
influence ; because it is Buddhists who hold Citta the ultimate cause of all.
Prakyti being the ultimate cause in the Sankhya doctrine is given that name,
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