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FOREWORD
BY
Dr. S. SUBRAMANIA AIYAR.

Notwithetanding many obstacles which had to be
{aced sinae the publieation of the first Volume of ‘Pranava
Vada’, the Editor has, after strenuous labour, been able to
place this second Volume before the public in a manner
and with additional matter which eannot but enhance the
value and interest of the Volume. This extra matter con-
gists of (1) the second instalment of Swami Yogananda's
Karika, (2) the Editor's own Vimarsa or elucidation and
(3) a Sanskrit Foreword by Sree-la-Sree Ambalavana
Desikar Avl., the present head of the well-known
ancient religious foundation called the Tiruvavaduthurai
Adbinam in the District of Tanjore and the hereditary
trustee and Superintendent of a large number of
important Hindu temples in geveral distriots of the
Presidency, of Madras. Of these three, 663 verses
constituting Swami Yogananda's Karika possess & merit
which it is difficult to exaggerate as the students of
the part of the Karika, which appeared in the first
Volume, may well appreciate. If one like myself may
aa.y\ go, these verses of the Swami are, as their name
‘Deepika,’ signifies, verily a light to Rishi’ "Gargyayana's
teachings whetever they are, from the very nature of the
subject, not easy to grasp and difficult to understand
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except by those whose learning and intuition well qualify

them for the purpose. The Swami's power of lucid

exposition in the briefest compasé will not be surprising

if it be remembered that the Rishi’'s treatise has been in.
the hands of the Swami since he began its study 30 years

ago, as he himself has stated.

Next as to the Edifor’s elucidations, they are the
vesult of many many months’ careful research. The works
consulted and examined by him necessarily range over the
whole field of the ultimate principles dealt with in the
first and second Prakaranas of Pranava Vada, namely,
Prakriti-Sandhi-prakarana and Yoga-prakara-prakarana.
The numerous citations and extraots, ‘made and relied
on by the editor in the elucidations, go most amply to
show, as was already intimated by him in the course of
his preface to the first Volume, that the teachings of the
author of Pranava Vada are, in substance, in entire
accord with those of his great predecessors. They
further show that, whilst adhering strictly to the
knowledge and wisdom handed down immemorially,
Gargyayana, in presenting the same, makes his treatise a
olassio by reason of his explaining the unchanging laws
of the Cosmos and the ineffable nature of Its God in
a‘ manner highly original, terse and illuminative. [
am sure that the readers of these elucidations cannot
but feel thankful to their author for the service
rendered by his research to the cause of the Suddha
Dharma literature now being made readily accessible to
the public through his deep devotion to it and tireless
labours. . ‘

Passing next to the Foreword of the Desikar
Avergal, my first duty is to convey to him the sincerest

e e e i o i
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$banks for his having complied with the request that he
abould be pleased to favour us with a review of the
Rishi's work in the shape of such a Foreword. The daily
routine duties, which he has to attend to almost through-
out the day as the bigh priest of his institution and the
functions devolving upon him as the trustee of the
numerous temples under his management leave him
dittle time for serious study and literary work. Further-
smare, he has, according to the custom of his institution, '
to hold often and often a sort of court to grant interviews
0o Pandits, scholars and poets who pay visits to his
institution, Yn such eircumstances, that he should
‘have taken the trouble to examine Pranava Vada
with minute care and to embody the resalt of such
.examination, in the way it has been done in the Foreword,
-are but conclusive proofs of his great zeal and keen
interest in the promotion of learning. My next duty to
the Dasikar is to repeat my acknowledgments of the
-support and encouragement he has been good enough to
.give from the very commencsment towards the publioa-
tion of the Suddha Dharma Mandala series. I refer to
shim in my Foreword to the Sanatana Dharma Dsepika
thus :—"'The present head of the well-knowniand wealthy
religious founiation at Tiruvavaduthurai, in the Tanjore
District, is the foremost of our supporters. Though many
of his predecessors were noted as patrons of learning and
art, yet none of them enjoyed greater fame as such than
-this most cultured, highminded and versatile successor
.of theirs, whose discriminating generosity has made him
theloved by Pandits and scholars among all classes in
yBouthern India, His appreciation of the Editor's work,
it is scarcely naecessary toe say, has been the resulg
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of the most careful examination and special study made
on deveral occasions, and thus affords ground for genuine
satisfaction.” I should only add b!mt the entire cost of
bringing out the present volume, which has been very
heavy owing to the rise of the prices of printing materials,
bas been generously borne by him and the Desikar hus
thereby placed the public, interested in Sanskrit lea.rmng,
-under a deep debt of gratitude.

Returning to the merits of the Foreword, it is not.
permitted to me to say more than that the Editor pays
a high tribute both with reference to the substance-
and the form thereof. I trust however that I may,
without presumption, "'make special reference to the
passages from it which I quote here:—"It is
wall-known that an introduetion to any work
should stimulate in the reader, by virtue of definite
exposition of the nature of its content, a desire to study
the work ; and such an exposition is rendered useful in
so far ag it examines the varied bearings of the subject in.
question. An examination of the kind is possible only if
conduoted with a view to )ush elucidation and without.
prejudice in favour of or against any cherished or pre-
congeived notion; the role of the critic can truly befit
bim whose oriticism is characterised by dispassionate
research. But, a8 a matter of quite general occurrence,
shis sober attitude, engendered as it is by the spirit of
critical detachment, is of rare evidence in mo#t of those
that profess to play the oritic ; any parfial or passionate
éurvey will, however, be productive of the reverse resuls,.
being incompatible with anything like clear comprehen-
sion of the merits of the work as a whole.. Not only.

o ey ————

S

g0 in oriticism that an open mind is necessary but in the
many concerns that are intimately connected with us, the
absenca of it would make the fulfilment thereof impossi-
ble. It is thig failing in a critic that blinds him to the
right perception of the echaracteristic significance of any
given work. While the Pandit-scholar may participate
in this failing, it is common knowledge that even those
woell-intentioned men who are regardful of the world’s
weal are by no means necessarily immuae from it. Henea
is the necessity of the solourless disposition in the domain
of criticism and research, An intensive application to
grapple wibh‘ the fundamentals of any given work
sharpens the critical faculty; and it is not a truth to
hold that familiarity with a seripture, not one’s own, may
possibly react unfavourably on one’s faith in the system
that he professes’; instead, a aomparative study of varions
gystems is certainly likely to widen his vision enabling
him o comprehend fully his own system. In the words
of Vidyanatha, the author of Prataparudriyam, °the

quality of seholarship oonsists in the mastery of all ,

learning’; thus even is tha massage of the seers—that
those mighty followers of the Saiva, Vaishnava and
other faiths, being devoid pf a fanatical regard for their
.own beliefs, are ever of an equable and judiciously open
temperament, that they, without abandoning their orgain-
-ed practices, do liberally preach their cults in the light of
their learning, that they, with the object of furthering the
commonweal, acquaint themselves with the tenets of
{aiths apparently alien to their own, and that estimaticg
full well with their chastened and even faculty the
similarities and variances as between different faiths they
aoccord gemerously to the ordinances of the faith they
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vrofess.”” It is soarcely necessary to say that the ideak
to he adopted by all who undertake the responsibility of
passing judgments on the writings of others \has never
before been better stated than in the ahove guotation.
Anpd though adherence to such an ideal is rare enough,.
yeb I venture to say that the Desikar Avergal bimself has
fully acted up to it in dealing with Pranava Vada in
his Foreword. For, in arriving at his conclusions as to-
the worth of its contents, he has tested them by the
statements of recoghised authorities of several kinds such
as the Upanishads, leading commentaries, Puranas, and
. largely by the statements of the Saivagamas with which-
be is naturally intimately familiar. The opinions, form--
ed as tha result of ‘suoh comparative study, go - far to-
support the claim made in favour of not only the utter
‘freedom from any sectarian narrowness but also of the-
universality of Gargyayana’s teaehings and it is to be-
hoped that the Desikar's Foreword will eonduce to the
wider reception of these teachings and to the liberalisation
of the ideas to bq held of Hindu philosophy, religion and:
ethics which are nowhere more rightly explained than
in Pranava Vada and other works of the school to-
which it belongs. '

I vext wish to offer a few remarks on a subject
whiob I have touched upon in the Foreword to the first.
Volume and elsewhere. I do so by reason of the practi--
cal importanoce of that topic to every aspirant to spiri-

tual progress. It is to be noted that substantially the--

same fopio is being explained anA strongly pressed upon-
public attention by such learned scholars as Sir John-
Woodroﬁe and Babu Arabindo Ghose, each from his own
partioular standpgint; the former as the propounder of
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1 .
the Shakta system of thought, religion and discipline and

with special-reference to the tantric literature which has
long remained unexplored; and the latter as the philcso-
phic expounder of the Vedic Mantras, Upanishads,
treatises on Yoga eto., working with ‘the object of
making a synthetic presentation of the outecome of such
investigations, Both of them apparently ascribe to the
Jagat, Samsara or the whole range of phenomenal
existence that reality the denial of which is calculated
to lead to erroneous beliefs likely to affset human con-
duot injuriously, In proceeding upon such a theory,
both the scholars, in effect conour with Gargyayana in
regard to the conclusion to be arrived at with reference
to the subject under consideration.

Confining myself to Pranava Vada and kindred
works, the point for consideration is as to the indise
pensableness of spiritual aspirants concentrating . their
studies and devotion to the. apara or the lower aspect
of Brahman, in contrast with its para or the higher
aspect. Though in reality, there is nothing higher or
lower in relation to this absolute source of all, yet the
distinetion from our limited standpoint is of immense_
importanes, in that it is only a thorough cognizance of
the apara aspect of Brahman that will inevitably usher
ug on to the realisation of the para aspect in dus course.
Among several seemingly paradoxiocal illustrations oal-
culated to give to minds of ordinary persons like
ourselves some little idea of the dual nature of Brahman,
the most helpful perhaps is a circle whose ocentre is
everywhere and oircumference nowhere. It is only
when you start from a centre, which is known and
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knowable and available anywhere and everyw here
oorresponding to the apa;a aspect of Brahman and
attempt to describe or conoeive of a circle with infinity
and. eternity as radius, that the unknowableness of
the circumference in that it transcends all space, time
and existence is realisable. In other words, it is only
after prolonged and close study of the nature of the
panifested cosmos or the apara aspect of Brahman that
the nltimate Parabrabmam becomes the proper object of
study. In the latter aspect, It is transcendent by
reagson of the fact that neither mind nor speech can
reach it as the Upanishad expresses it. All that buman
language can predieate of It, is '* Neti-Neti—Not-this,
Not-this.,”” But in the other aspect, Brabhman is
not 8o unreachable; being immanent in the manifested
cosmos and It is capable of an analysis quite comprebensi-
ble to human faculties. It is analysable in the light of
the great sacred symbol, the Pranava, which consists, as
Gargyayana shows of four letters, three being patent and
the fourth latent, The three are: A representing
Paramatma or the Oae Sslf of which all selves are but
reflections ; Urepresenting mulaprakriti, the root of all
that is spoken of as matter ; and M, the link between the
above two, truly explained as relation by negation. The
latent letter is EE which stands for the ineffable Shakti of
the Absolute, No doubt these are metaphysical abstrac-
tions. Nevertheless they are really as tangible as if they
were not such abstractions by reason of their reflections
which form the infinite conorete objects in the manifested
cosmos. Though with reference to those who have
reached liberation and become superhuman, it may be
possible to understand something of the para aspect, yet

9
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with reference to all who are yet unemancipated it
follows that it is the apara aspect that must be the
proper subject of study and meditation. Hence it is that
Gargyayana considers  this vital point in the very first
place where it has to be explained, namely, in the Yoga-
prakara-prakarana, the first or the Prakriti-Sandhi-
Prakarana having dealt with the four uliimate consti-
tuents of the Pranava. In doing so, Gargyayana writes
go illuminatingly as to justify my extraoting here the
following long passages from that Prakarana:—

The manifestation of the trinity which constitutes
the one or, rather, the numbsrless Brahman, is Samsara,
the World-process, so that we may say that Samsara in
its totality is Brahman ; and the endless combinations
and permutations of the three factors make the many
ways or methods or laws of this mainfestation or
*becoming’ which is Sameara.

These many methods have to be studied by everyone
who would understand the real significance of Brahman.
And they bave to be studied in the World-process itself,
that is to say, by observation of it all around us. For
there is no greater teacher than this World- process itself,
and study thexeof is the real and genuine tapas and yoga,
austerity and self-development. To know all is to know
Brahman, It should be borne in mind however that to
know all, in the totality of its endless detail, is wuot
achievable in any limited space and time by any being
{imited by space and time. Only the All itself knows
the all, various sociences study only various aspects of
Brahman or Samsara, What is needed and is possible
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ig that the student should secure a general idea of the
whole and of its unity, Such knowledge is the source of
that deliberate and true altruism which arises necessarily
in the Jiva which has attained to mnivrithi and
universalism. '

Altruism and egoism, the gain of one and tha loss
of another, renunciation by one and acceptance by
another, sin and merit, heaven and hell, destruction and
protection, all have their own separate and proper places
in the World-process, from the standpoint of the limited,.
though they all are as one from the staundpoint of the
One Self. :

It is only when the Jiva realises the illusoriness of
the separateness of Jivas from each other, the separate-
pness of many selves, which is the sole basis of the
distinotions of sin and merit, that it becomes capable of
the performance of desireless action, work without
attachment, duty far the sake of duty, and so bscomes
a participant in mukti—liberation, the true deliverance:
of the soul, which is deliveranae from selfish desire and
80 from all possibility of suffering. Tha Jiva that has
realised this underlying unity of the diverse world
transcends and transmutes selfishuess and unselfishoess.
into duty ; the elations of healsh and the depressions of
disense into the steady equability of perfect life; regu-
larlt,y and irregularity into living and flexible rotctine ;.
deprivations and gifts into the justica that is even adjust-
ing the balance of all things by means of punishments
and rewards. Such a Jiva realises the synthesisy the
unity of the four objects of life, viz., profit, pleasare,
. duty and deliverance, It knows that the opposites that

e —
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make up the world are ever changing place, poison be--
coming medicine and medicine poison, with changing:
circumstances,

But before it can realise this unity it must have-
studied the diversity which is pervaded by that unity.
Bhagavan Das’s translation, Vol. I, pp. 19, 20, 21.

Now it is scarcely nscessary to observe that the teach--
ing of Gargyayana as above was not new but common al-
most to everyone of our ‘greah gsaored Books, though in.
gome of them it is but implied, while in others the langu-
age used may not always be so plain and direct as thab
of Gargyayana. It remains to add that other writers of
the school to which Gargyayana belongs uniformly ad-
here to what he has so unmistakably explained, and as.
ocoasion requires expand it with reference to the contents
of the particular sacred book or books they comment on;
as they did with reference to the most important of them,
The justly famous Isavasys Upanishad, one of the briefest,
and the commentaries whereof which are now getting
ready for publication by the editor, may be mentioned a3
conspicuously supporting the above statement. The com-
mentaries referred to are four in number, three Karikas by
Gobhila, Narada and Sanatkumara respectively and a.
Bbashya by Hamsa-Yogi. They would form a volume of -
300 and odd pages ecrown. It would take much space even
merely to enumerate tho very largs numbsr of points.
which these commentaries bring out and most instruc-
tively explain, The nepessity for such elaborate exegesia
of course arisss from the peculiar character of such
goriptures as the Isavasya and other great Upanishads.
Their very description as Sruti implies that they are.

-
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.yecords of what wag heard from the lips of teachers who
~possessed superhuman koowledge and wisdom. These
‘records are as they were in shorthand and have to be
rendered into long hand by those who possess the right
keys bafore they oan be anderstood fully and properly
by others who are not in possession of such keys. In
order to convey an idea however imperfect of the valu®
of the commentaries, I quote in the appendix the
Sangraha * or the summary with which Gobhila’s Karika

-

* In the ocourse of this Sangraha, Gobhila takes occasion-

- to point out the undesirableness of the aim of those aspirants who
_are working for Nivrithi without more. This ecomment on the
~.point is, in the absence of the further reasons on the. subject which
- will be before the reader when the whole karika is published, likely
- $o cause ocertain doubts which it will be well to remove by a short
explanation. Now, po doubt, both Pravrithi and Nivrithi form
.necessary parts of all Bamsara or evolution. But they have each
its own object, beginning and end. Pravrithi or forthgoing is for
the purpose of the divine fragment in man, gathering experience
by passing through certain planes and conditions of matser, in
order eventually 'to acquire control over is. This part of its
evolutionary career in a world system is spoken of as the journey
down the Ark. The work during this part of the journey consists
mainly in building up bodies or vehicles of the different kinds of
_matter and using them for the gathering of experience. The other
.half of the journey is on the upward Ark apd is performed for the
refining of those bodies and vehicles 8o as 60 lead up to complete
control over the states and conditions of matter traversed through

. -along both the journeys. This upward journey is spoken of as the
Nivrithi or return. Right through both the courses, every Jiva or
ego has to undergo immense labour, pains and gufferings, these
being but steps in the disoipline which will secure eventually

. capaoity, power, peace and bliss of which we can form at present
no adequate idea. Nor is this all ; for, when the whole journey is
- complete and fruition thereof reached, even then there are higher
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commences. It will be seen thas, in the short compass-

and higher evolutionary stages to be gone through by the liberated"
goul. In short there is no limit to his progress, though we can

have no conception of its boundless nature now. Buch being the-
oase, profitable pursuit of the Pravrithi or’ Nivrithi path by any

ego would not be possible without a fairly good grasp ol the:
whole plan of evolution as just indicated.

Turning now to the aspirants whose pursuit of Nivrithi
is condemned in Gobhilar’s verses under consideration, the con-
demnation rests on the tact that the pursuit is as if Nivrithi were an
end by itself, whereas it is but a means to an end. This imperfeot
pursuit is occasioned by the aspirant’s ignorance of what his future
career is to be in evolution and even more by his unwillingness
to undergo the discipline and by his desire to escape the trouble
and inconvenience inseparable from his having to turn the whee}
of birth, death and re-birth till the goal of nirvana or liberation isA
attained. Though such is the origin of the mistaken course of the
aspirant in the partioular instance yet it must be seen that such
course is a breach of the plan of the Iswara of our solar system laid
down by him for our observance. It cught to be added that even
that Isvara is himself but an instrument carrying out the eternal
law governing all the cosmos, all the infinite expanse of manifest-
ed existence. It is the law described as Sasvatha Dharma of
Brahman in the Gita verse, Brahmanohi, Pravishtaham, eto.
In cther words, the aspirant working for Nivrithi for its own sake
is virtually disobeying the supreme law of Brahman Itself and
that is why be is desoribed as ‘‘ Brahmahana.” Ii is needless
to point out that the consequence of such an aspirant’s erratio -
efiorts are in the highest degree prejudicial to his spiritual
interest and growth, If his efforts are successful, that will delay
the growth indefinitely, for even kalpas. No doubt, a man of iron .
will may so completely extinguish in himself every desire or wish
that would give rise to the necessity for rebirth in the physioal:
world, for immense periods. But, if that is not accompanied by a
corresponding development of his intellect and emotions capable
of securirg bim steady prospect of reaching liberation, the effeot -
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.of the forty-four verses, of the Sangraha the true scope
-and object of the Upanishads are luminously set out. The
- commentators ehow in the first place that, with reference
to all the clagses of disciples for whom the Upanishad was
meant, it emphatically lays down the one and the supreme
- objeat of meditation and worship is Ishwara, the Lord,
who controls and pervades all the jagat or the manifested
. existence and every hhiué in it ; and in doing so, that
“it further enjqins that the worship should be directed
to the Lord not as distinet from but as conjoint
with His Supreme Shakti, For it is thig mahachaiianyam
- that is the one life of all the cosmos, Itis She who is Its
_projector, sustainer and disintegrator as tha Lord’s sole
- ipstrument. As the Soundariya Liahiri quaintly express-
. es it ' except in union with her, Shiva is unable even to

move a piece of grass.”” It is in Her the Liord is ever
_veiled aud therefore She is addressed ‘ Thou art the

of such extinction of desires can only end in a sleep that will lasé
- millions and millions of years after his last physioal death, He
must however awake again and when he does 8o, he will have to
- begin his evolution from the point where he went to his long sleep
and go on as he should have done before it. Thus his loss in the
“lapse of time would be immeasurable and he could not save
himself one particle of the trouble and suffering incidental to
every Jiva's endeavour—life after life to gain Nirvana which is
the irevitable goal, however long it may take, however laborious
the endeavour, such being the unalterable deoree of the eternal law.
“The gravity of the error of pursuit of Nivrithi, bereft of mental and
other endowments that should accompany it, is such as to warrdht
~this explanation of it, having regard to the faot that many many
‘hundreds of people are trying throughout India by asceticism,
‘penances and the like, to reach Nivrithi solely for its sake,
«unoonscious of the evil they are ignorantly courting thereby.
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‘body of Sambhu.” Her names are many. In the words
of Yoga Deepika, She is the bahu-bhavana mahashakti
of Brahman or Its infinite becoming potency ; She is the
Daivi-prakriti or para-prakriti of the Bhagavad Gita ; She
is that Adorable Light of the spiritual sun whom every
Aryan invokes in the twilight hours under the names of
Savitri, Saraswati and Gayabri ; the first name referring
to Her Johoha-Shakti aspect, to Her as the world-mother :
the second referring to her Gnanashakti aspect, to Hal:
‘a8 the fountain-head of all knowledge and wisdom : and
the third referring 'to her other aspeots of Kriyé-s,bakbi

fat;c.. to her as the saviour and redeemer of all who
invoke Her.

In addition to establishing the great point stated
above the commentators throw light upon subsidiary
-questions of interest. Take for inatance the fact of
the existence of two brunches in Yujur-Veda namel
.§hukla-saka and Krishna-saka—Iight and dark, Nov!v,
it appears that two such divisions existed with reference
to the remuining three Vedas also, though this seems
to be unrecognised at present. Gargyayana has a shors
though obscure chapter on this subject. The division
.?ppears to have had reference to the duality observabl
in all things shroughout nature and Shukla oovere:
‘so. much of the Vedic literature as bore upon things
spiritual; while Krishna dealt with thingg matarinlg*

* Reference may be advan .
S tageously made here to the Gita

“ IHF T A ST ALAT /Y |
UHT ARQTRARAAIAISSTAT §: (1
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The survival of the knowledge of such branches in the
Yajur-Veda seems to be accopnted for by the fact of the
prevalence in times long past of a great feud between two
gections among the followers of the Veda, relics of'whioh
linger bere and there even to-day after the lapse of
centuries, One gection consisted of staunch adbherents to
the Karma-kanda guided by interpreters of the mimamsa
sohool recognising such doctrines as that of Apurva, the
gsupposed sgent causing the fruition of eeremonial
practices. These belonged to the Krishna or the dark
branch. The other party consisted of members who were

having regard to the vwo turns under reference ocourring in it.

Real light is thrown on it by Kumara, the author of the Karika.

This lucid commentator brings out one of the subtlest points.
connected Wwith the gelf, namely, its introspeotive attribute or
faculty and the opposite owned by every jiva as every one of us can
verify for himself if he will. Expressed in the simplest way, every

effort to look deeper and deeper into one’s inmost nature is the-
Shuklagati or the whitepath ; while trying to encumber oneself
with matter with a view to external sensation and experience con-
gtitutes the Krishna gati or the Dark path. Hoere is the entire
basis for the Nivrithi and the Pravrithi paths 8o prominent in all:
Sacred literature.

Kumara’s commentary runs as follows. 1

 FisgARHT TSR @I Az |
g sty Siker g Afr afd:
Qs SFAERAl § TEHEEHEAT |
a1 SR GREr i T a9 U ”

The necessity for the possession of both these faoulties is ob-
vious and is pointed out in the Gita itself in order $o prevent the
misconception that tbe white path is the only one needed and to-
be preferred, the other being neglected and rejeoted.

USRS
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mora liberal in their views and observances recognising
the importance of parts of the Vedic literature spoken
of as Gnana-Kanda. .

The relations between these two sections must have
bacome strained very long long ago and tie dark branch
must have treated their opponents with much fanaticism,
judging from the attitude of some of their desogndants who
gtill absurdly hold that the followers of the Shukla branch
are untouchable during certain hours of.the day. The
conflict hetween thess two sections reached a climax
during the time of one who has shed undyiong lustre on
the vedic age. I maan Maharishi Yajnavalkya of whom
with fitting reverence Gobhila in the opening lines of his
Sangraha speaks as '’ foremost of Yogine.”

That during the ascendency of this sage the
dark branch sustained complete defeat and the sacred
goience onca more revived with renewed strength
may be inferred from the well-known legend itself about
the origin of these two branches in which the sage
appears so prominently. Reading it so as to make
genge even in the eyes of those whose faith in
miraales is small, it shows that the sage had the courage
openly to dissent from the doctrines of some teacher or
teachers whom the dark branch recognised as authorities
and was on that account discarded by that branch, that
he became the leader as it were of a party of reform and"
guoceeded in re-establishing BrahmaVidya on its true
foundations.

Apart from the legend there is unquestionable

widenue2 of the success of this ancient reform party
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furnished by the immortal diseourses of the sage in the
Brhadhiranyaka Upanishad. For, his famous saying in
one of them *' Atma vire drishtavyaha srotavyo mantavyo
pidhidhyasitavyaha” became ever gsince the watechword

" of all spiritual teachers and furnished the trinmphant

answer to all doubts aud questions raised by unbe-
lievers and was the irrefutable affirmation of the supreme
trath that the Self existed in all things and was the one
reality in them. Indeed po greater service to humanity
could have been done than the one thus rendered by this
Mighty Teacher of his age. For as the Mundakopanishad
passage ' Anisaya sochati muhyamanaha "’ points
out, it is the forgetting or averlooking the faact that every
one shares in the divinity present in all things that is
the source of delusion and misery  to him who so
overlooks. On the other hand it is a recognition of that
{act that operates as the seed of liberation. Hence be it
noted that in the Suddba Dbharma Edition of the Gita
4hat the last two chapters of the first or the Gnana
-gection are respectively called Karana-Gita treating as
it does of the self who is the cause of all and Kaivalya-
‘Gita treating of deliverance and emancipation.

I trust I have said enough to give some idea of the
richness of the contents of unpublished materials in the
possession of the members of the Suddha Dharma
Mandala organisation which their custodians wish to
be made accessible to the public in the interests of true
religion by reason of the spirit of absolute adherence to
truth and love to all that pervade them as demanded
oy Suddha Dharma of which their authors are followers.

.
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Let me conclude by offering heartfelt thanks of
the Editor and myaself to our friend, R. Vasudeva Row,
B.A., B.L,, Vakil of the High Court, for having so kindly

_ translated all what appears in. the Eoglish language in

this volume—a labour he has, in apite of his professional

-duties, undertaken as a matter of love through his devo-
tion to the sacred literature of the mother-land.

BeacH HoUSE,

MYLAPORE, MADRAS, S. SUBRAHMANIAM.
156—3—1919. |




APPENDIX

In this appendix, it has b‘aen found necessary tc
print the text of the Isavasys Upanishad also as the order
in which its verses are read and followed by Gobhila differ
from the order the verses stand in the current editions.

Tsavaya Upanizhad, though one of the shortest, ig
one of the most diffioult to understand even with the
commentaries till now accessible to the general body of
its students. Itis oertain, however, that when the
Karikas of Gobhila, Kumara, and Narada, sand Hamss

Yogi's Bhashya are published, few difficulties in the.

parfect interpretation of the Upanishad will remain
unsolved. That this statement would be found ocorreat,
may, in my bhumble judgmeus, be inferred by an open
minded student who carefully follows Gobhila’s terse and
lucid explanations of the substance of each of the eighteen
mantrae of the Upanishad. Inorder however to facilitiate
his ;Nork a few remarks may be offered as an intro-

duction.

I may begin by observing that the students will ab.

once see thas the order of the mantras which is in vogue
among writers of Gobhila and his sehool called by him
Suddbas i.e. followers of Suddba Dharma is from every
poiot of view more intelligible and logical in comparison

with the order in the current editions. That this is so-
will be manifest from the following summary of the gist.

of each mantra in the fewest words :—

e aitad it S

et m e i =

21

Firet mantra : The whole jagat controlled by Brabhma
Shakti;

Second mantra: Aotion done, fully alive to thab
-eontrol, binds not ;

Third, fourth and fifth mantras: nature of Brahman
according to the Symbolism of the Pranava A, U, M,
respectively ;

Sixth, seventh and eighth mantras: Higher and
Lower Brahm avidya or knowledge and their synthesis
respectively

Nintb, tenth and eleventh mantras : Fruition eon-

sequents upon higher kaowledge, lower knowledge and
~ their synthesis ;

Twellth, thirteenth and fcurteenth mantras: follo-
wers of the wrong path and their world, followers of the
right path and their liberation ;

Fifteenth, sixteenth, seventeenth and eighteenth

‘mantras : Prayers appropriate to aspirants who are

respectively a Gnani, a Bbakta, a Karmatha and =
Yogi. -

There is an idea not confined to unlearned persons
only that in common with the majority of Up;mishads,
this Tsavasya also has more to do with Gnana than with
Karma. There can be little doubt that such an ideais the
very reverse of the truth, There are a@ prior: grounds
against such & wrong notion, For it is the well established
rule tha% an Upanishad or a Brahmana belonging to any
particular Veda should harmonise with the mantra or
the Samhita portion of the Veda in 8o far as the main
subjeot treated of in them and expounded is concerned;

~




~subject matter of the Yajur-Veda, Isavasya
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‘and it i scarcely necessary to add that, jn point of fact,
the rule is adhered to invariably. Such being tha oase..
the presumption is, that Tsavasya is not an exception.
The question, however, with reference to this Sruti is not-
involved in any doubt or obsourity. Almost every sentence
in it proves that the conformity in the subject matter
exists. In other words, Kriya and Karma being the.
which
belongs to that Veda, also emphatically and one may say
almost exclusively, devctes itself to the explanation of
the identical matter. In doing so it confines the exposition
to the one point regarding which the most grave mis-
conception existed at the time the teaching contained in the-
Upanishad was given by the mighty Sage Yagnavalkya—
a misconception not less prevalent even to-day.

Let-me now proceed with the proofs afforded by the.
Mantras of the Upanisbad themselves.

The very first and gecond mantras alone suffice
to show that the great intent and purpose of the
Upanishad is to draw attention to the one point aboub
which those who followed the path of Karma had gone
astray, and to give them the necessary directions required
o correct their error in order to make the path they
were treading easily lead them to their goal. Now, what
do these two mantras say ? In them the student is point
blank reminded of the fact that all the Jagat or the
manifested worlds are controlled by Isa or the Supreme
Shakti of Brahman: that if he is truly to enjoy hie
existence in that Jagat, i.e. if he is to live and move in
it to real advantage to himself, he should not ignore that

JE—— it
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Divine Control, but ever make it the one point to which
bis devotion, worship and effort are directed. It next
commends his applying himself to the performance of
Karma with the central fact of the divine control steadily
in view and fulfill his allotted ‘term of 100 years of
righteo{m life. : :

In short, the Student is told " if your Karma Marga
be properly direated and coordinated, then only you can
reach your goal, otherwise not.” Next the nature of the
goal is described as the Kaivalya State. The description
of this State which is very definite and precise shows thab
it consists of the aspirant consciously functioning on the
Bindumandalaplane® and as a consequence acquiring
ablity to unite his own consciousness with the particular
aspect of divine oconsciousness manifesting itself in
that plane. The latter is ocalled the Akshara, the
imperighable, the full explanation of which ocannob be
attempted here. It may however be taken that the
divine consciousness manifested in the Binduplane with
reference to its own ineffable nature corresponds to the
fully developed jagrat consciousness of a Mva with
referencé to his own nature in the physical plane.

Having thus cleared the ground and made the great
purpose of the teaching unmistakably plain, the Sruti
enters into certain details in order to ensure a full
comprehension of the teaching. It strongly points out
the futility of attaining to Kaivalya by the pursuit of
Karma-Marga or Gnana-Marga severally and that in
combination of the two lighted by the knowledge of
Brahman and intended for the sole purposs of the

. * Vide Anushtana Chandrika,

-
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unfoldment of the self in the aspirant will alone
gecure him his summumbonum. The Sruti next
points out that the pursuit of Karma-Marga for mere
materialistic purposes yields no laating fruition ; after
this, attention is drawn to the grievous error of those
who pursue the Nivrihhi;Marga solely for its own
sake and not as a step to the attainment of Kaivalya
which is the inevitable goal of all Jivas ordained by the
supreme Liaw : and it characterises their conduct as that
of the slayers of Brahman because it involves a violation
of the eternal Liaw of endless growth in the perfection of
the human soul and not its extinction. The Sruti finally
lays stress upon the fact that the state of Kaivalya
carrying with it in due course the highest fruition of
Samipya-Mukthi or proximity to Brahman is possible
only through Yoga which, it is to be added, is best
expounded by the Suddbas. Then the Sruti concludes
with four verses the full explanation of which involves
details too minute and technical to be discussed in this

-
. ghort introduction. These verses contain what in their

mere appearance are formal prayers respectively by the
four classes of aspirants ; in one view they refer to certain
psychological circumstances the knowledge of which is
-essentigl to the aspirants treading the path of Karma ;
they are spokeun of as Augachathushtayam or the four
limbs, because they serve towards the attainment of the
desired goal of the aspirant as our own limbs help us in
our daily work. The number four hers rests on a basis
fundamental to Hindu philosophy and religion; that
basis consists of the four ultimates already alluded to by
e in the foreword in connection with the Apara aspect
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.of Brahman symbolised by the Pranava. Tbe well-
%nown examples of the fourfold division are: Stbila,
Qikshma, Karana and Turiya from the point of view of the
states of matter : Jagrat, Svapna, Sushupti and Turiya
from the point of view of egqnsciousness; and Para,
Pasyanti; Madbyama and Vikhari from the point of Vak
or speech. As regards the aspirants too, the number is four,
having regard to the circumstance that though all of them
are treading the same path of Karma, yet they may differ
temperamentally. In one of them the dominant note may
‘be that of Gnana, in another that of Icha, in the third
of Kriya and in the fourth the synthetic tendency. Accord-
ingly we find the fifteenth mantra refers to the first: the

-aspirant prays for the removal of the veil cast over his .

sight by the three gunas that he may see the real. This
he dues in the presence of Bhagavan Narayana, the

representative on our globe of the Isvara of our Solar

System, 'to both of whom Gobhila offers salutation in the
opening lines of his Sangraha. It is from Bhagavan,
Sanatkumara or Skanda, which are other names of Nara-
yana that the light that shines beyond the darkness
must come t0 every aspirant as pointed out in Chandogya
Upanishad text — THE: X I WEAFATTAN: —
The sixteenth verse gives the prayer of a Bhakta who
must necessarily have some definite object for his emotion
to flow forth toward ; here, he uses the symbology of the
Pranava for his purposes. The seventesnth verse con-
tains the death-bed prayer of one who has all his life
performed actions as sacrifice. At the last moment he
-surrenders all the fruition of his Karina and seeks the
‘highest path, uttering the sacred Syllable in adqordance
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with the Gita sloka—STASIHE eto.—he is thus in the
presenas of the Atman. The eighteenth mantra gives the
prayer of the Yogi who seeks the highest Moksha of
Samipya or proximity to Brahman and is therefore said
to be in the presence of Purusha. .

In closing my remarks by way of introduction T
ought to draw attention to the very gignificant name by
which the Upanishad has come to be known, Now the:
term Isa connotes the Brahma Shakti which pervades and
controls all Jagat. Isa and Avasys together as one word
connote therefore in one view the jagat; again Isa ever
embraces Brahman, its lord, and so the term Isavasya con-
notes Brahman itself in another view. Thus the very first
word in the Upanishad gives clue to the supreme truth
which every aspirant has steadily to hold in his mind in
order that his whole life may be inspired by it. The:
natural result of the use of such a happy phrase at the
commencement of the teaching is to make it a watchword
for the aspirant and in due course enable him to grasp
the whole substance of the teaching by the recollection of
the one word. In short to him the mere recollection of
the name Isavdsya is tantamount to a study of the whole
Sruti. /

It will be seen from what I have stated that the
gruti in the light of the commaepts of Gobhila and thoss of
his school is a veritable guide to every aspirant without
exception, desirous of quickening his spiritual evolution ;
for the vast majority of us are still working on physical
plane of which the sine gui non characteristic is Karma
or Action co-ordinated with Gnana or knowledge of the
Brabman. The merit of the Sruti lies in dispplling the

]
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potion that any other course than the treading of such.
a co-ordinated path of Karma is futile and vain with,
reference to the attainment of liberation,

I trust that the literature which enables us to realise
the true value of this and other equally priceless Srutis,
now reaching us from the hitherto inaccessible and
anocient libraries of the Suddhas, will come to be
appreciated in due course, though just at present for
obvious reasons its spread bas to be slow and gradual.

In conclusion it is necessary to observe that
the terms Suddha and Asuddha as used by Gobhila
and those' of his school ecarry no invidious sense.
These terms have purely a conventional meaning.
Suddba signifies the teaching which centres round
Para Brahman the Absolute, while Asuddhs refers
to those whose teachings have no such central
idea for their foundation, This is very clearly shown in
the Yoga-Deepika at the commencemsent ; for purposes
of meditation and worship the classification of the God
bead is threefold (1) Saguna (2) Nirguna and (3) Suddha.
In explanation of the last the vedic text & FraRa
A& __ig cited and relied on and it thus connotes the

transcendant aspect of Brahman while Nirguna imports.
the immanent aspect. '

BEAcH 'Housn, '
MYLAPORE, MADRAS,
15—3—1919. [

S. SUBRAHMANIAM.




A
SN, |

-SuErEiE a9 afE T St ST |
{9 =% 7 gehr w1 F@ e ua
FTaE T Rehf=sd a: | .
o @l araaisRa 9 A RS AR
S HAGT AT A ST SATTAGIAY |
AgEAISAAN g araftar gamd 03 b
- ARy AN TEL TEEH |
 RFAET 96T ag 9EATed AT 0¥
A HAHAHA-
AT EHIAEEH |
FRERET AR |- :
FqaAAIsAFAURSAAN: AR I )
o q: S Istargeread | .
AP @ I TA T I FEEt @ g
S L INHEDRINSHENE ORI
- gf gaw dw 3§ aEEEE e 0
o TiRa T JEagReE 9
iy g e AEEsTaEEy e N

29

3 qu: SRl IstyfgaE |
qAr YA §T 9 qA1 T T W7 @ 1] 0
SFARAISSE: YHARFIETEAAIA. |
X gaa dawt ¥ a|BIIE 0 90 0
WA = AR T JEagNY 98 |
AR Ty dred QATSTARI 0 99 1
HGAT AW o DIH A AHAISSTAT: |
qie IARWBRa ¥ & ATSSAFAT F4: | IR |-
aeg G0 AFITEH-AITRA |
QY ASSHA Tar 7 FAFTET 1 93 0
FRAFIN AATHANGST: |
aT & AE: ®: W CHAAITIAT 1 I
feERAw aEw gIEnfid g@n |
q<d QEAYEY ATHIT WY 0 9w 0
quaEY a9 g "
g QHFAYE |
IS T & FAGH a9
AsAE] JE: ASTAE 1 9§ 1
TGIASAIARIS AW AT 1
aTt Al W FA WAL HAT AL FA SN 39 0.
;A AT GIAT TY AW
feaifer 33 agaTf A
RRUSICES G L]
et & aq SRR =EA 0 ¢

gfa SararedgiaeEaTaT U




AR

e

| JEATATIT ARG |

FehaRARRAT e AAISE T 0 9 0
AR T ARSI RITH, |

. IR AT SR TE N R
- ST G JaEi

TEARAR FATaTE FoAeg FAgEA: 0 3 0
qrivwt afgare g ARraia gR@
T TROE JEEeFAA GRan b
wpereatfe AR A )

P TN @R FaTdRE 10

fyert STETIREE P T e )
SRR WH &0
FRTEEEIERASY AHI |

o e RfEE g s
o f SaRaT O g A

STA: FAGETE AT I ¢ W
CRIAEIE aREEEr FHH: |
sgga A F8: e e

31

A TR = A R FEA
FIagUE: dugraeg aftia: 0 9o 0
ad fgdem= safmEgEas |
g 7 FAAT A GO X AAaE 0 99 0
aagAEH §97 419+ I
AT I S qEE i ) 9% |
qAIEGAIT-AN qT T GEgaAq |
AT q [ Gaatead 1 93 0

N\ - .
qEHAT AU FRITR GO |
RIBRIGE T fargRIsSaRIaH 1 9v I

YA AT AN |

FoREsd T FEIATIHATLN 0,
F0 QAT YEHTATGY: |

TG TG T IO GO 1 9§

aqr fhyfa: gemi wRar 7 fRwa: o
sinat AT T NPT T GHIRAT 1 9 0

qq: YA A0 APEET R |
T BHSET T wegh AT & 0 1¢ 0

A% QTE T ICIRETETE, 1 9%
AT ISHAT A FIAFAM: |
GHIIATEh g GIRIA: 1 Re )
frar PR aausTER |

AgeE A gegwia Fifaq 1 k9




32

qan AqHAT AU ARIHTRONH |
"1 sfea =g I REfET a9 w0
| giaRa fegfas aaRfy o -
WA geuAfgEr s 130
T TTHAE donR T g

ST S g = s e wEE: 0 R 0
SFMAT AT T qgrEEe gy |

A FEAEAGEIAT [ | R4 |
JANFRA FAN & qH=—:
AZUETAEE FRTETANRA: U R€ 0

JAT FRAASV AL T FAATH |

FATIS TS AT A WEEIFROT 1 R 1
FAERA TV (AT HACTBEOT |

FSRFERAET FESSETAIRT 7@ 1e

ISR

FFRA T JEHFATIHIOTH 1

a: Faeafane: Fw: @S U RS 0
qa: ng‘i‘[ﬁq 0 AT |

ATGES T A GFAFEIA N 30

SFl: I9ET T ACHETAR |

ITMEN § 7 GRUES: GEg=Ad 0 39 0
AIYAIRATTGAHT T: §AQA: | |
afdt T Jr AR 1 3R 0
T GEIGET G FEA A, |

ifee R T g asgaE R u iy e

33

mmww&wﬁ%u
TSI R | v |

AW PRI T YT JTHESH |

T TSR T R0 AR 0 34 0
. Wrsgaehfy e aREAEiE, |
AW ARKIT TEAARY DY 1 3¢ W
aa:wazi’t%néwmfﬁn
RINUER: FaATERHITHIGN: | 3 1l
AI-TEIS FASAT AT GUAIAT |
ARTT FHTT SRTOSRT TR 0 3¢ 0
ATARIRINT o3 X ATq: |
FEAITGET T FEIFTTHA 1l 3% 0
AT AT TG AT AR |

TS TN 9T &G TEETEH TG U we )
afnd Ty gy ARRIRrEraTART: o
ARASRA TAGT FASAT AT G AT U ¥ I
ar aiEifar Tt Rfgad e
TRERIAAT GG afdia: 0w 0
A1 = w9 A ¥ T IEe™ oqan
AT Gl O @ aEsEEREaIRE: 1wy 0
TRy TR R A

$an R agraie: wreRETRE T a0 v i
TRTFATS STTATTHTEHOREITA |

iy BT For siey TP 1 vy

eto., ) eto., eta.,
3




34

142 Our sslu”tlons to the great Narayana, the
Lord of absolute ideation, o the supreme holders of the
seats of absoulte knowledge and wisdom and also to the
preceptors. I bow to Surya-Narayana, the serene Lord
of Yogadevi _stationed in the luminous sphere and who is
the supreme Lord of the worlds and their guide.

3. We shall comment on the excellent significance
of the Isavasya Upanishad according to its principle in
the light of our knowledge ; may the great sages listen.

4, This Sruti bas been disoussed ab the end of Vaji
Bambita by the wise Yagnavalkya foremost of Yogins.

5. This great Sruti iz composed of eighteen
mantras: by the Suddbas this is studied as being the
very gem of SBhukla Yajus.

6 & 7. This Upanishad has been proclaimed for the
performance of Karma with knowledge of Brahman as an
anga of such performance for the sake of those who,
without right knowledge, engage themselves in perpetual
aotion, delighting in the enjoyments of its temporary
manifestations ; the application of this Upanishad is in
relation to Karma,

8,9 &10. Inthese by the great sage is explained
with the first Mantra the Brahmio aspect in the Samsara
{(Jagat) as influenced by Karma or action ; thus, by those
desirous of performing aotion for liberation Samsara or
Jagat ought not to be a source of enjoy ment it (they think
it) berefs of such Brahmio aspect ; the essential teaching
of the Upanishad is that nothing ought to be striven after
without a recognition of its Brahwmic aspeot.
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11, By the second mantra is described the Idsting
result of pure action performed by those acting with the
knowledgé of the Brahman.

12. By the third mantra is described the Brahman
which pervades everywhere and which transcends all
thought,

13. Then by the fourth mantra the Brabhman is
described as possessed of various attributes and manifesta-
tions and omnipotence,

14,15,16 & 17. By the fifth Mantra is described the
supreme Akshara which ought to be meditated upon by
the Suddhas, which is hidden in the Para-Prakriti,
which is established in the Bindu Mandalam, manifest-
ing by its own volition and which is attainable by medita-
tion ; in appearance, purely luminous, pure knowledge and
tdeation pure, the origin of all beings, embodying the
future the present and the past and which is of absolute
nature. Also the excellence of Suddhayogins, posaessors
of high powers, is described.

18. By the sixth mantra is olearly described the
result of the action ot those who are Asuddhas by way of
being devoted merely to gnana (knowledge) or merely to
action (karma),

19. By the seventh mantra is desoribed the futility
of achieving the supreme prapti or goal through devotion
to knowledge or action geverally.

20 & 21. By the eighth mantra is described the
achievability of the supreme condition by co-ordination
of gnana and karma; herein is also deseribed the
necessity or importance of the knowledgs by co-ordination
of Vidya and Avidya—the bigher and lower knowledge.
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22 & 23. By the ninth mantra is condemned the
Wpaeana (contemplation by) of those engaged in action by

- means of Pravrithi (evolution) or by Nivrithi (Involution)

~

-exolusively ; 80 also is their nature condemned ; these are
blind to the Suddba Dbarma (Absolute ordination) and
are desoribed as slayers of Bra.hmsn./

24 £25. By the tenth mantra those scriptures are
esondemned as blind which presoribe Pravrithi (evolusion)
through desire (exolusively) or Nivrithi (involution)
lhrdugh detachment merely; and advoocates of such
teachings are o'ondemu'ed, they are set down as blind o
the teachings of the Suddhas.

26.. By the eleventh mantra is proclaimed the
go-ordination of the said two Updsanas by ineans of the
Upasana of the absolute. '

927. By the twelith mantra is deseribed the tran-

gient nature of the fruitian of the astion of those devoted
%o the methods without the co-ordinating link,

28. By the thirteenth mantra is deseribed the stage
of the liberated self realised through Yoga.

29. By the fourteenth mantra is deseribed that
Samipya-Moksha is the fruition accruing to aspirants
veaching the said Kaivalya stage.

30,31,324& 33. By the fifteenth mantra are implied
in what purports to be a prayeg the sc-called four limbs
of the Brahman, viz., Prakriti or body composed of the
shree gunas being the basis or the field, the Atman or the
aotor, the two paths (of Pravrithi and Nivrithi) or the
effect® of the contact, and Téjas or light being the oreative
jnssrument. [All these have reference to the aspirant
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who is a reflaction of the Brabman—his body, his self,
this upasana, and his consequent illumination are the
dour psychological facts implied in the prayer.] In the
presence of the Liord Narayana the aspirant prays for the
Jlight leading to the Yoga whioh involves the surrender of
-all attachments; thus is desoribed both by word and
sense the qugst of Buddha-YOga aspirant who is a
Karmatha desirous of gnana.

34,35 £36. By the sixteenth mantra is described the
:invooation of the Brahman with suitable names by those

. .Adhikaris cognisant of the unitary and universal aspects

-of it ae symbolised by the Pranava and with reference to
the form and fruition appropriate to the aspirants; the
invooation involves the assertion “Thou art I Such
iinvooation charaoteristic of the devotee has Yoga in its
womb.

37 & 38. By the seventeenth mantra is described
the invocation to be made with i the syllable in
the presence of Atman by those worshippers of Akshara
‘yearning towards the Samipya of the Suddha Brabman
atb the time of departure. This invoocation is, by action,
having Yoga in its womb.

39,40,41 & 43. By theeighteenth mantra is desorib-
-ed the invooation of a Suddha-Yogin desirous of Yoga
expressing it with the term namas, the synonym for
“Yoga. The invocation is in the presence of that supreme
Purusha who is in the heart, eternal, the guide to the
highest path, the final resort of all, who is pure know-
ledge, supreme power, and all effulgence. The above
dnvoeation is introduced that all may understand it.

)
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43. Thus the meaning of the eighteenth mantra is
desoribed briefly ; all the seventeen mantras except the-
first expound the first mantra. -

44 &45. The term Isavasyam connotes the Brabman:
itself ; for the term Ied is Brahma-Shakti or Brabhman's
potenoy, the two are ever united; hence the term
Isavasyam is no other than the Brabmen, the cause of’
Jagat or all existence, three-powered, three-fogted and

- gternal, eto., eto., efo., eto.

With reference to the Nirada-Karika alluded to,.

consisting of sixty-five slokas in all, it may not be out-

of place here to quote the following sangraha thereof,

forming a part of it, at once lucid and brief, on which.
the above summary of the gist of the eighteen mantras.

of the Upanishad is based.
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Table showing the order of the Mantras in
-Suddha Dharma Mandala edition & current editions.
Spddha Dharma Mandala edition : —
1,2, 3, 4, 5, 6 78,9, 10,11, 12, 13, 14, 15, 16, 17, 18,
N ‘

.

~ Current editions :—
1,2, 4,5,8,9, 10, 11, 12, 13, 14, 3, 6,7 15, 16, 17, 18.
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BAGAskA,
Dated 26th January, 1918,
From,
SwaMI SHRI TRIVICRAM TIRTHA

SANKARACHARYA
PraBRAS PATTAN SHARDA PEETHA
Kathiawar.

My Drar SiR SUBRAMANYa,

1 fail to find suitable words for adequately
conveying my sense of appreciation of the yeoman
service you have rendered to the cause of Sanathana
Dharma by the publications of the Shuddha Dharma
Series just at the proper time. I have furnished
Anusbthana Chandrika and the Yoga-Deepika
except your foreword, and am struck with its clear
and lucid exposition of the Eternal Truths in a
garb best suited to the minds and notions of the
present generation.

2. Ashas been truly said, the present gene-
ration of humanity is mostly in the Dasa-class
! “ZEA’ and it can secure its further progress on
the way of Spiritual Evolution, only if the duties
and methods pointed out by yon.therein are rightly
adopted.

3. There is some difference in the way in
which the subject of ‘‘&EMI” is treated in
Yoga-Deepika and the way in which we haye been
taught. But of that we may discuss later on.

4. I bave so far read only the preface of your
Pranava Vada and bave found it very attractive.
I hope to go through the book as soon as possible.

P —_—
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I have come to know from the Darbar Shri Vajsur-
wala of Hadala that you have been pleased to give
him permission to translate the Pranava Vada. On

talking with him on the same subject he has ex-
pressed his willingness to make use of my services.

This would depend upon future facilities. But

I trust he will soon bring it out.

5. Geetha being a work of universal repute I
think of taking it up last of all; and have & mind to
write brochure in connection with the same

6. On the whole Suddha Dharma Se;:es has
been a boon to the cause of Sanathana Dharma and
deserves the support and encouragement of every
right-thinking person who has the uplifting of reli-
gion at heart. This Peetha has only lately come
into existence, still I hope to be able to send some
contribution towards the cost of one of your publi-
cations at the end of a year or so. '

7. I conclude this letter with a prayer to the
Almighty to grant all power and wisdom to the
Suddha Dharma Mandala and long life with health
and ability to you, so that you may be spared to
give more such publications to the world at large.

Your well wisher,
(8d.) Swam1 SHR1 TRIVIERAM TEERTHA.
To
SIR S. SUBRAMANIA IYER,
K.C.LE., LL.D,

——'————L
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AUM

Salutation .to the Supreme Rishis and Yoginé
PRANAVA VADARTHA DEEPIKA

/

ADHYAYA THE FOURTH. ' i

1. T bow unto the divine Nara and Narsyana, twin
Lords of immaculate ideation and likewise unto Yogadavi
aod unto those other chastened adepts (those of chaste
accom plishments). :

- 2&3. Now for the instruction of the young (spiritual
neophytes) I proceed briefly, to elucidate with comment
the substance of the SECOND PART of PRANAVA VaDa
(Discourse on the Sacred Word) expounded in detail by
the great Sage Gargyayana ; may the pure-hearted saintg
be gladdened thereby.

4 & 5. In the THIRD SECTION of the Discourge on
the Sacred Word i.e., bearing upon Kriya or Aol;idb. by ‘
the great Sage has heen described the essential signifi-
oance of the eternal verity, whereby the supreme necessity
of everything is realised by those who, being desirous of
divine achievement through knowledge or cognition of
the methods of Yoga-tatwa, (principles of the rite of
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union), are consequently fain engaged in the f_ulﬁlment
of their respective duties.

6. So also in this soripture are propounded generally
and in detail Dharma and Adharma which accomplish
mutually the weal and woe of all the folk (of all the
worlds) :

7. That is termed Dharma which, being sought by
men so accords with the ordinances of the Vedéds that
the motive thereof enures to the realisation of the
Absolute.

8. That which is the reverse of Dharma is in sooth
Adharma, of which the!nature is variously expounded
in the Shéstras ;

9 & 10. Thus in the preceding Nine SUB-SECTIONS
js described in the light of Pranava (The Sacred Word)
the essential nature of the Vedas along with the Anga
and the Upangd and of the Authors thereof ; and like-
wise of the GAyitri, the mother of the Vedas and
therewith of the nature of the great Lords of the World-
Pprooesses.

11. In this the TENTH SUB-SECTION is detailed by

the great Sage Gargyayana the essential significance of

- ‘the Upanishats together with the concordant manner
theceof §

12. Tt is the opinion of the knowers of the Brahman
that of the eternal Veda the divisions are endless
and should be 8o regarded in virtue -of its essential
.characteristios ;
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13. Ordinarily but bwo divisions of .ib are gpoken, of
by the great sages viz.,, the Mantra, and the Brahmana,
the latter being explanatory of the .‘fobrn_ler;

14. Mantra is that whereby the oonjunctive and
disjunative processes are indicated ; as such the brah-
mana is affirmatively a distinot division;

15. But the great Bage Gargyayana divides each
Veda into three fragments in strict accordance with the
Shastra—the mantra, the brahmana, and the upanishat;

16. Even as an organism is entire with its varied
Jimbs, 8o alsois the Veda seen entire with the mantra,
the brahmana and the upanisha$; -

17. Such knowledge is said to be entire as, with
proper study of the brabhmana, the mantra and the upa-
nishat, discriminatingly encompasases the Veda.

18. That (division of the Veda) is called the brah-
amana wherein are detailed the groes primal principles,
.or gross roof-elements in their order and in accordance
with their own qualities ;

19. Thus bas the truth regarding tatwa to be realised
by the wise ; tat (TX) is said to be the eause, existenace,
or be-ness, the supreme, and the everlasting one ; '

20. And the nature or quality or bebaviour of the
‘tat i8 tatwa : such is the opinion of those versed in the
knowledge of the tatwa; of them the number is ascer-
$ained, owing to differences of opinion.

21. Certain it is that twenty-four are the tatwa
(root-elements or primal principles) pertaining to the
Prakrti; Atman, the self, is the one supreme tatwa, -the
rest being called the Prakrti tatwa ;

-

) -
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129,93 & 924. The Prakrtio tatwa admits of a two-
fold classification—the gross and ‘the subtle : it is the:
- oreation of the Prskﬂ;io tatwa that is desoribed in the
Shastra; these gross elements are potent to form all
objects ; they are enumerated by the great Sage
Gargyiyana thus—mahat, buddhi, akasa, vayu, agni and
apas, prithvi; similarly: 'all the eubtle elements are.
enumerated by him. i

'95. The atoms and super-atoms of these tatwa, by
virtue of their inberent' nature, are individually - and
severally established (0o-ordinated or aggregated) ﬁb’ougb
the ideation of the Lord:,

26. Creation becomes manifold and varied through
the conjunction of those atoms; by a uniformity and

ooncordance abiding therein, oreation is regarded as five--
fold.

27. Of such atoms creation is wrought subtle and
gross in order, whereby all tbe;wotlds are sustained.

28. Every super-atom is four-aspected through the
fourfold distinctive inberent charaqteristio of cognition,
desire or wish, action, and likewise supreme summation.

99, Hence the atom is instrumental in bringing about
the accomplishment of the world processes (samsara);
por is the creation of these worlds except with atoms.

30. Through them (atoms) is wrought the cherishing

of the gross elements: wherefors, super-atoms are the

geeds of the worlds entirely.

31. So is by the upanishat deseribed appropriately
the established ereation of the super-atoms.

8

32 & 33. The formative potency and the effectual
achievement, the oconscious co-ordination and all the
reverse thereof, all the summation with their supremely
-eminent relations are severally deseribed by the upani-
shat.

34 60 36. It is well known that four upanishats
pertain to each of the Veda aocordingly ; so it is said
that there are sixteen upanishats and that all whatever
now obtains by way of 108 or 250 fipanishaty but con-
stitute a natural commentary on the sixteen upanishats,

37. Thus the substance of the brahmana-division (of
$he Veda) has to be realised by the wise ; by the brah-
mana is described the true ns.hure of the gross root-
-elements.

38, 39 & 40. Each of those (atoms) is four qualitied or
aspected ; as the upanishats are enumerated to be sixteen,
80 are the brahmana of each Veda (in all there are sixteen
brabmanas in the four Vedas); as the super-atoms
are desoribed by the upanishats, so are the gross tatwa
or gross root-elements deseribed by the brahmana: and
8 fact it is that the brahmana n.ppertalns to bhe slgmﬁ-
oanoe of action. '

41. The third division (of the Veda) is mantra (Sam-
hita) which is herein enquired into, whereby is the certi-
tude (reliability or positiveness) of all and by whlch
averything is well sustained. i

42. That, whetein the' words are conjoined appro-
priately, which is expressive of ordained disciplines, and
which renders lueid (illumes) with sound poteney, is
ealled mantra :
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43." The Supreme Brahma-shakti (Universal Potency
or Boergy) is expounded by the mantra) and is synony-
mous with M (of ‘the Pranava) ; whence all the achieve-
meunt of the Samsara or the World-process verily takes
origin.

44 & 45. A ocommon name is Sruti for both the brah-
mana and the upanishat—being manifest only through
hearing (Sruti simply and striotly so called) ; mantra le
said to connote the veda proper only; thus are the:
mantra and Sruthi deseribed through their differsnce.

'46. In this world-procession, eternal progression
obtains everywhere; and with subtle wit it is laid
down that neither here is decadence (retrogression).

47. Wherefore the wisdom of the upanishats merits

to be studied by those seeking emancipation; thus have-

the upanishats been expounded by the great sage.

48, In the ELEVENTH SUB-SECTIONs the matter
and * meaning of the Upavéda along with the ooccult
significance thereof has been enquired into by the great
sage.

49. GaArgyayana has said that the Upaveda must be
understood as connoting the summation of the brah-
mans, the upanishat, and the mantra or the Veda or the
Samhita. ‘

50. One Upavedai pertains to each triad of the
Mantra and the Brabmana and the Upanishat.

51. The formativeness and effeot of the super-atoms
have been severally expounded by the upanishat in appro-
priate manner.

7
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52, 53 & 54. Likewise by the upanishat are desoribed
their relations mutual, with the rest, in part or other-
wise, appropriate, and subject to particular laws of time,
place, and condition, and order, and of forma and potenay,
work and embodiment as well in accordance with
pecessity and speoial purpose and “summation and ex-
pedient employment; the method or manner of such
necessary disposal or employment must be understood as
detailed below. '

55, Of each world there is a supreme Lord and
Creator and by him is adjusted the life-course of the
world-prooess.

56. The command of such Isha (Lord) rules the
wheel of the oreation sought by the many jiva strung as
it were thereto, and involved upon (the furtherance of)
the world process. .

57 & 58. The Isha, according to the needs of each
(Jiva) and the karmio sequel bestows the particular type
of super-atoms in fulfilment of the necessity; such
at omic disposal is the theme of the upavéda.

59. Threefold is the karma of each super-nhhm
functioning toward summation % hich is thus expounded.

60, 61, 62, 63 & 64. The first kind is wherein by
the karma is adjusted knowledge, the energy or the
power for the application or utilisation thereof, and the
practical capacity for effectual achievement thereby ; the
gecond varlety is said to be wherein there is the desire
for action but the necessary energy is absent wherewith
o achieve the culmination of such action; the third group
is wherein the desire for action is absent but there is the

- -
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requisibe capacity for such action ; and ag is the preced-
ing ideation or karma of each individual (Jiva) so is his
aotion during the sucoeeding embodiment; even the
shapeliness of lineament is aacordingly brought about.

65. , Thus the fourfold creation is expounded by the
'upavéda four in number, whereof the divine origin is
herewith narrated.

66. Hoerein also is stated of the divine origin of the
Véda being established through neoesslby by Maha
Vlsbnu

67. The order of cogaition and the rest is not hersin
obvmpsly evident, and as such the upavéda i is to be under-
_8tood a8 synonymous with summation.

68. Therefore the Pranava is said to be éymbolieed
by the conjunctional aspect of the four upavedas,

69. Thus the taﬁtra is said to represent the upaveda

and is even 50 called ; for the upaveda sums up every"
thing in itself. ’

70, 71 73 & 73. That tantra should be understood
to sngnlfy summation has been well established whereby
the sum of things is encompassed severally and oollec-
tively ; thus knowing the veda (mant;.ra.), the brahmana
and the upanishat, and the supreme upaveda, one attains
to Brahmaloka having attained to universal ideation and
consequently liberated from illusion (fATR4% : =freedom
from bodily disease or mental fever); such an one be-
comes a participator of universal bliss through trans-
cendent knowledge of the inviolate Safichidananda that
ig verily his own Atmio-lord,

0!

74. 1n this manner the substance of the upaveda has

‘been rendered in a brief compass which should be

certainly studied by those desirous of the study of the
tatwa,

75. In the TWELFTH SUB-SECTION the olassification
of all the veda into SbAkha has been desoribed by the

.great Sage Gdargyayana,

76, 77 & 78. Each veda is classified into Shukla and
.Krishna ; the latter is regarded as oonnoting darkness
(negatively) and the former light ; the Shukla represents
‘the A and the Krishna represents the U (of the. Pranava)
whereas that which differs from and transcends both
these is beyond utterance or speech, sonnoting absolute-

-ness ; a8 such in all the world-processes is apparent or

patent a dual order of things.

79. Such light and dark aspects of the Pranava

should be understood tio pertain to the Rig-Veda and the

rest by those intent upon meditation.

'80. There are thus the dark (or black) Rig-Veda and
White-Rig-Veda; and so with the Yajur-Veda, the
‘Sama and the Atharvana.

81 & 82. Similarly a dual classification is enunoi-
ated—of the dark and the whitee=wiih regard to the
‘mantra, the brabmana, and the upanishat, and the
upaveda ; thus it is even with the atoms and super-
atoms of the tatwa (root-elements).

83. In these two Shakha are expounded in detail the
-culmination and dispersion of atoms.
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84 & 85. Herein is emphasised appropriately the-
de_centralisahion pertaining to aotion and the centralis-
nflon pertaining to knowledge or cognition brought about,.
directed, and induced by the essentials of light and
darkness; such is even apparent in all the veda: thug
duality exists everywhere also.

86. Hence by the great Sage are described as he.
Yantra those divisions of the Shukla and the Krishna,.
having regard to their aspect of universal direction.
«

87. They are termed Shakha for they constitute ae-
it were the episodes to the vedas ; and by them every-
thing is known to be directed and controlled.

88 & 89. The authors of the Shakha are regarded as-
Vishnu, Brabma and Siva ucder the direction of Maha.
Vishnu ; everything in the.Jagat must be described in
the light of the Shakhas. .

90. In the Thirteenth Sub-Section is described by the-
great Sage the science of the Vedic Aaga in the light
of Pranava,

91 &92. Thus the Veda (mantra or Sambhita) the-
brahmans, the upanishat, the upaveda, and the twin
light and dark Shakha, these in their sixfold aggregate
constitute the soul as it were of cognition and the rest
—such is the truth ; and a co-ordinative conjunaction of
these pertains to the essence of summation there,?f.

93. All thig“has been desoribed previously as ema-
nating from the Mahavakya which form a comment on.
the Pranava; as such this sixfold aggregate needs to be-
studied well.
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94. The subtle discernment from a study of the Veda .
and the rest is known as the Vedanga which is itself-

sixfold.
95. As no proper perception of an organism can

possibly be entire without (a perception of) its organg -

or limbs, even 8o the study of the Veda necessarily.
along with the Anga is imperatively ordained.~
96. A fulsome comprehension of the universality of

the world-process is never realised through (a study of).

the Veda (merely) but such is realised only through (a
study of). thef sixtold-group of the Anga.

97,98 & 99. Vyakarna is the foremost of the six:

Anga, for therefrom is the accumulation of the sounds
or theywords, their analygis, their mutual and general
relations with each other, the order of their genesis and
etymology, the necessity and use theraof; thence even
all this is understood in the proper order,

100. That is known as Vyakarna whereby all (words .

or sound-images) are evolved; thus by the sage is
explained the meaning of the expression Vyakarna.
101. Vyakarna is necessarily foremost among the

8ix Anga; for it comprises as though the soul essence. -

of the philosophy of language.
102 & 103. That (Vyakarna) alone is eminently first
among the anga by its furnishing appropriate significance

$o sound (or vice versa); in this world-process, the .

inter-relations of all, mutual and otherwise are cognised

through their respective languages shaped according to -

their own desires ; for language (HIEIT) is 8o oalled as it

sigoifies the communication of desire (motive or inten--

tion.)
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104. Vyakarna is particularly the ohiefest of the
--anga a8 it is necessary for the purposes of language and
: the orderly regulation thereof. :

105, Herein by the great sage are described three
- topics the Pragyanpana (communioation), the Vyakarna:
- and the Bhasha (language.)

106 & 107. Pragyanpana or communication pertains
‘to the Atma or the self and represents " A,' so is
" Vyakarna pertaining to the Anatma or the not self and
represents ‘' U.” of them both the relation is the bhasha
representing ‘' M " : thus all the three abide in Pranava.

108. It is through Vyakarna that the significance of
- sound or word is cognised : all sounds or words onstitute
anguage—the word or sound is of the essence of Varna

¢ , letter, olass, or colour. ‘

109. As the word or sound is produced in accordance

with the law governing the conjunction of the Varna,

80 even spiritual acoustios constitute a chief means
- of realigation.

110. The law defining- a conciliatory conjunotion of

sounds or words is said to merit commendation: whence

" Vyakarna is described as of the foremost importance
. among the anga.

111. Hence is described a dnal classification in
-regard to language. One the Samskrita, that is well
organised or systematised : and the other a-Samskrita,
- jll- organised or non-gsystematised.

112. Again the Samskrita language is said to be

 threefold—the Vaidiki (seriptural or Vedic), the Laukiki °
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(secular or worldly or evolutional), and the thanv
(melodious, latent, or vanishing).

113 & 114. The first is allied to cognition and per-
tains to "' A ", the second is allied §0 action and pertains -
to "YU »" ; while the third is allied to desire and pertains
to " M being of the nature of negation : all of them -
emanating from the Pranava.

115. The first is (the symbol of) unity, the second of -
diversity and the third of the supreme negation.

116. Thus a twefold nature of sound is spoken about -
—whereof the first is the sound-word ensouled with-

. Varmma and endowed with meaning or idea (articulate -

gound).

117. The second is the essence of ‘dbhwani and ié .
latent and inarticulate; transcending them is the third, .
said to be of the nature of soundlessness.

118 & 119. That according to shruti is known as
mauna, muteness ; everything has to be understood as
pertaining to universality and abiding in Pranava;
where the energy for the manifestation of sound is
absent, it is said that such is the muteness of sound.

120. In this manner oonciliatory sounds are
conjoined by the great sages ; by a conailiatory conjunc-
tion of sounds, a divine manifestation is originated.

121 & 122. By the variation—permutation and com-
bination—of these three sound aspects, these seven
languages are said to result.

7193, 194 & 125. The first is called Sampratika allied-
to Mahanirvana ; the second is oalled Chakshushi allied:
1
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>0 Para-nirvans, the third is Samvartika and pertains to
Nirvana ; the fourth is Para which is allied to the Turya
or fourth state (of consciousness): the fifth is called
Pashyanti and is allied to the condition of Sushupti ;
the sixth is Matjbﬂm& allied to sleep ; and the seventh
is oalled Vaikhari and pertains to the waking condition

-of oonsciousness; each of these seven is said to be
gubdivided into seven further aspects or modifications.

126, 127, 128, 129 & 130. The first three pertain
vzespectively o tye three highest states of congciousness ;
while the last four pertain according to the sariptures
to the remaining four states of consciousness; at the
time of utterance, corresponding action is set up in the
body in the order of the seven, whereafter it is known
to reach the seventh i.e., the Vaikhari: that i4 said
"bo be the pronunciation of sound (articulate human
- gpeech), ‘
131 & 132, In this manner many varieties of la'nguage
take origin—hence variously are known Samsara-
«bhasba, Jagat-bhasha, Desha-basha, Loka-basha, Viswa-
~bhasha and Brabhmanda-bhasha. '

133. Of all of them a similitude is postulated owing
~to their functioning towards the communication of
- desire, ‘

~ 134. Every two square-miles, a difference of elemental
disposgition is apparent; so also the ever apparent
- differences in {or of) languages.

135 & 136. The entire creation is manifested accord-
-ding to the (elemeptal) disposition ; and in accordance
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therewith also is the law of birth and production varying ;

-gvery place is limited by the root-elements and thei,
-generative processes ; whereby also are languages
-governed in their hearing,

137. Henoe is understood by the wise the existence
of Préta-bhasha, Yaksha-bhasha, Gnndharva-bhasba.
‘Rakshasa-bhasha and of Pisacha-bhasha,

138. Thus Vyakarna is spoken of as the foremost
anga whereof the study and instruction are conducive of
merit. ‘

139, 140, 141, 142 & 143. It is well known thag
'the soience known as Veda-Vyakarana is of Maheswarie
-origin : the function of the science of sound being ‘the
-eommunioation of desire, and desire being the supreme
attitude of Siva, this science is of his nature; the Vya-
‘karna of Mahaveda is to be known as of Maha Vighnu
-consisting of sixty-four orores of grammatioal aphoriamg
-or verses, bearing on the Maha Veda of Maha Vishnu;
thus again the Mahaswarie Veda-Vyakarna Varnarnava
‘is of sixty-four lakhs of aphorisms and is said to be in
-origin quite simultaneous with that of the Veda.

144, Varna (letters) are 8aig to be those whereby the
‘Self and Not Self condition of the Brahman is desoribed.

145 & 146.  Of them (Varna) there are two classifica-
tions viz.. Swara (vowels) and Vyanjana (consonangs) :
the consonants manifest themsalves as thirty-three in
wumber and the vowels are nine of which &, %and g
-constitute the symbols of the Brahman.,

147, The Atma or the Seif is represented by “A" or
9, the Samgara or the World process (or the Not-Self)
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is represented by "U" or 3;‘ the force of necessity of”

both .is represented by g (E).

148. With these three Varna, all the other vowels:

are produced ; herein a three-fold olassification exists
aocoordingly,

149 & 150. Their essentials ate known as being:

short, long, and very long or intense : the first eorres-

ponds to cognition (the Self), the second to action (the-
Not-Self) and the third to desire (the Negation) ; these-
three are of Brahmio aspeots, whereof each is as befare-

in nature threefold.

151. Namely Udatta (hlgb) Anudatta (low), aod
Swarita (middle, moderate or Gven); even thus exertion
is said to be threefold.

152.. Three varieties of coalescence are said to be in:
regard to the varna; which has necessarily to be studied
a8 the resultant of the evenness of position and effort.

1563." Thus the nature of the Prakriti is of the

essence of the tatwa; as the sound\(or word) is known
through conjunction and disjunction,

154, So, of twin essence or nature is .the Brahman ;
and this (Brabman) becomes the whole of the World
prooess based updn this twofold variation,

155, 156 & 157. Herein the verb and the noun are-

spoken of ; the noun pertains to the self, the verb to the
Samsara ot the World-process, the Karaka (prepesitional
inflection) pertains [to desire (which connotes the-
relation between the noun and the verb) and the-
samara (the compound) is allied to summation; the.

/
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vetbs signify the action in the. world-processes, tho

pouns gignify ocognition-thus; everything is threa-told. of
which the innermost reality or -realisation is the

Pranava, . o
158, 159 & 160. Knoowledge (of language or the

World-process) is four-fold, firstly knowledge of thpl

words, secondly knowledge of the meaning of the wordé.‘
thirdly knowledge of the sentence and fourthly know-
ledge of the meaning of the sentence ; tye first kind
pertains to cognition, the second to action, the third to'
desire or negation ; and the fourth to the supreme
summation ; thus knowledge bas to be realised by the
wige. .ol

161 & 162. The consecration by means of the Véda,
the stuti (divine adulation), the mantra, the seed-words,
and words of blegsings, which generate poteney is two-fold
—one arising out of Vyaksrna (analysis) and ‘the other
through Yoga (summation or synthesis). )

163. Such a word thus twice conseorated is merito-
rious ; appropriate significance accompapies such a. word
bestowed with such potency.

)

164. 8o Vyakarna is the foremost of the Anga b\hah
facilitates the study of the Vada; it is necessary as a,
means for knowing the universaiity of the Brahman.

165. Thereafter is the second Anga, known as the
8hiksha which has to he known thus; for ftherehy it is
8aid that the realisation of the significance of the word-,
sounds (or scund-words) is accomplished.

166. That is said to be Shiksha, whereby is the
fulsome significance of words rendered instrnotive and

which encompasses the necessity thereof.
2 .

[
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167, Without Shiksha the science of language (or
speéch) is unsustainable; as such grammar should be
‘gtudied along with Shiksha.
168. Herein is described the natural (Prakritic) origin
.or source of the Varna ; .in this body, about the naval
xub two Kamalas (plexua)
- 169. Oae is situated on the left and the other on the
right (of it) ; acoordingly a conjunstion here takes place
‘between the Vayu, the Agni, and the Akasa.

170 & 171. As one ideates or intends, so the effect
‘thereof is action ; such action coursing through (either)
Nadi, risen from the lotus (plexus) reaches the thorax

“(ehest) and gathering (the vibration) into sound emanates
from the throat and the rest (speech-gallaries in the

larydx such as the Vocal chords ete.,) in due order.
- 173. The same acquires the intonation of the Varna

-or letters of words ; thus is here desoribed the pronoun-

oiations and source of words
' 173,174,175 & 176. Some hold that through the

-conjunction of the Vayu and the rest, the utterance of

words is ‘eaused in wirtue of the agenay of the left plexus
or of the right plexus variously in man orin virtue of the
region between the plexus; others still opine that the
utterance of vowels i8 through the agenoy of the right
plexus and of consonants through the agency of the left

plexus and a conjunction thereof obiains in the region of

the chest ;
worde.

177 & 178. Of him whose body is bastowed with

where after is the maanifestation of sound or

-disoipline and whose two losuses (swin plexus) are evenly

“
‘.

a9

restrained, the utterance of the Varna is t¢hrough the

agency of the region between the lotuses ; nor is there

aven any difforence (as to the nature) between (the

utterance of the) vowels and consonants.

179. The intonation of words must be deemed to be
regulated variously by the proxnmmy of the centres
(plexus) to each other and by their being placed together o
in the same region (of the body).

180, 181, 182 & 183. 'Where l:be twin plexus are
fulsome and are located properly, the utterance of the
sound through the ocoalescence of Vayu and the reet
‘bacomses distinot, sweet evén-toned, and easy, pleasant
and felicitous, worth hearing, bestowing peace, well
-compounded and joy-giving ; thus the lotuses in the
body 'are situated, subtle and gross, (disciplined and
-otherwise) which should be realised by those desirous of
8weet speech,

184. Where the plexus is' gross the utterance ia
harsh ; and where subtle it is delicate or fine. A

- 185 & 186. Proximity of the subtle plexas engaenders
sweet and benevolent speech; while proximity of the
.gross plexus engenders harsh and discordant intonation :
this by Shiksha is established.

187, 188, 189 & 190. The effort (voeal) with regard
t0 the utterance of words is necessarily two-fold whereof
the natureis desoribed as being external and internal :
by the control of internal exertign the coalescence
between the motive or intention and the varna ocours,
whereas .that which is external waxes the energy of tha
word-coujunstions ; thus of vosal exertion..
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.« 191'to 195. :Also. ‘Bhe sigaificance "ardained - of -the:
8hiksha is three-fold'in the light of Pranava ; thus looa-

tion, effort, and the varna which ake indicasive of iutent.’

represent it (the Pranava): by the varna is the * A" typi-
fiad, being the aspegt of eternal cognition, the effort or
exertion represents t'he "_U” being the action aspect, and
by tbe tocasion |s mdlosted the “M" buing vbe euwgy oF
the eternal negat.lon (or deslre) ; as such the Suniksha
is illustrative of the Prannva' thus 1'9 is.said and thus
the substance of t.he Anga ‘mown a8 the Siksha is des-

crlbed in brief compuss. ',

.196." Next, the third Aoga known as the Kmlna. deal~
ing with the science of method has been herem expound-
ed by the stge. : ; - /

. 197 to 203. Here are descrlbed or dealt vntp vanous-
Iy the purposeful mveshgat.lon of the topics of human
erquiry, their mode of arrangement, the naoanslt.y a,nd
order thereof, the reason for the method and the manner

of its application, the relations of words and their proper.

usage, the order of words and of the subject of gnquiry,
the ordinauces—priqal and conclusive and raluting to
ln&enmon umllarl‘y’r’ “the study has to be regulated
gcientifically in regard to ohlldren aocordmg to their
facdlm..a of purcepnon ‘and grasp, lnclmat.wn and evolu-
ilonnry groweh ; all this method has been well dealt with.
i the science oi“Kalpa, being in t.he Ilghh of Pranava

tbree-aepected thus' A
. by oo

51904, 205 & 206; - Abbipraya or intent represems A"
dhe gelf in Lbe cubjunclional aepect: the ' U\ which is

s; .
+he an-A%ma: of action-aspect is symbholised by the Prae
kara or orderly evolution ;. and the reason thereof stands
for the relation of negation, the ensrgy aspect of desira.
e, "M”: in this way the substance of the Kalpa-Anga
has heen shortly deseribed. _

207. The fourth Anga. tzhereafter is oalled thea Nlruktg
dealing with the sugmﬁcanoe of words havmg a rolative
bearmg tharato by way of a eheahh (l.e. as the eondmon
-of tbe sheath reveals the state ofthe v.bal privsiple in
it, whehher it be akshara, jeeva, atma, ete., so Nlrukts
like adlomonary a8 it were, dlecloaea the true meamng of
the word), ° : CE R

208 :0 210. L'xioohrkpﬂy is'a necess‘a.i-y sonocomitant
of langnagé hersin is well described all -ths following—
the pacticular signifisance ‘of each word and the reason
theraof, the necessity for various meadings of the same
word, and: the gradation and alliance ‘betwsen’ them,
their order and acoent or emphasis,. the avalysis of the
words and the anwya or the reaiprocal aaquem:e. .

¢ 211. Threa-fold is anwaya, .the first classlﬁ"ahon is
'known a8 the Daudh, the second as the Khanda, and the
third as tha'Suddha. '« ( . o

212 so 216. - Herein! algo- is .stated the enwaya
{precedence ..and suocedenpe), in, respeet of the asctor,
acting or the act of doing (she verb or the predicate) and
aotion that.is the resultant object ; ‘the actor represents
o A ", the self thas is the bnpreme Lord ; the resultant
nohlon nypuﬁes u” she an- atmlc a.apect; and ﬁhereof
the relation or intermediate union * M "' by the verb, or
predicate ; in the Ilghb qf the Pranava also three-fold is
'the anwaya—-hhe suddha. anwaYn repreeeuha t.hu Atmn, the

+



danda-anwaya represents an-atma, and the khanda-
anwaya represents thae relativa: and desire-qspeob-#-thus'
ip order has this to be realised.

- @17. Nirukta, that discloses the meaning of words is'
80 calied for it deolares the slgmﬁcanoe bbereof wwh
certitude.

218. Thus by the sage has 'been expounded the
signifioance of the Nirukta, of which here a brief
survey is made. . i
. 219. The Chanda is uaiq to be the fifth anga
indicative of the rules (system and order) regarding:
gadya and padya (prose and verse). ' L
920, Hero is described the coalescence or summa-
tion of all sounds or words or letters, and thair signifi-
cance or their subject-matter. .

. 231 & 222. It is through the significance .or t.he sub-

jeot-matter that a (particular) arrangement or order of

words 18” established or directed ; and in the same
manner is the method or use of souads (or sound- vowals):
and accordingly'is the metre of words (scoént or emphasis
or melody or harmony) modelled: thus in regard to
sound a three-fold order has to be realised: &

298. (It is) variously uddatta, ap-udatta and
swarita ; whereof by revoluliion (permutation, combina-~
tion or improvisation)seven sounds (votes) are produoed

994. Their forms (signs, symbols) are shadja,.
rishaba, gandhara, madhyama, panohnma. daivata and
nishadha. \

295 to 228. The Shadja ehould be known to repre-
sent * A the sell and is uttered (seen) in consonance

L

with udatta and an-udatta ; the rishaba pertaine' to U,
aation and is conjoined with swarita and udatta; and
the gandhara pertains to M, being oconjoined with,
gwarita and an-udatta, it ie the essence of negation ;
thus in the note there are cadences of nineteens;
and each of them is again three-fold; in this wise the
variations of sounds are said to be infinite.

229 to 230. Gonerally their npumber is seven
guru, laghu, hraswa, dirgha, pluta, vyapluta, Vyahraswa,
whereof the variations (arrangements) are innumerable ;
all this is the essenas or subjeot matter of the science of
music (the harmony-seripture or melody-gospel).

231, The fulsomeness of the word or sound: is' (of)
musio : the word (primal sound) is eaid to be the Atma
wherefore the fulsomeness of the Atma is ocognised
through musia.

232. The manifestation (rendering or utterance) of
bhava (thought or intention) is said to be gita or song :.
therefore the science of metre-(melody) is devoted to the
ordinance or arrangement of words (or sounds.)

233. Haerein three orders or a triple classifiocation
must be recognised—anushtup, dandaka and indra.

234 to 235. Among the Chanda, -anushtup being
the foremost is said to represent ‘A", the self ; dandaka
typifies samsara or an-atma or non=self ; while indra is
indioative of negation and pertains to M.

286. By permutation and ocombination (variations)
of these, very many metres arise sustained by (summed
in) the Pranava.

TR
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‘937, Thus relative to the condition of the plexus,
range infinities of meﬁres—-whwh has to be realised by
, lhe wise, ! :

‘ '238. A two-fold or dual evolution is spoken of the
vsma and tha matra whenoce eightesn Iakhs ‘of metres
arise.

239, The Chanda is the summation or progression
6f Babda—matra—sbakti (sound—accent—energy). -

“940. Thareafber the sixth anga named Jyotlaha is

expounded which is supreme and being indicative
(instruotive) of shakti and matea (potenoy and measure)
pertaing to active transactions (of everyday life),
{ 241 & 242. Matra (measure, vibratory rate) aceords
with tatwa, and shakti (potency) is the means of the
fulfilment of action ; for in proportion to the shaksi in
the word is the falfilment of action ; so a knowledge of
shaktl or mafra, is capable of acqulamon by means of
)yomsha—thls has to be known by the wise.

243 to 247. The science of jyotisha (science of light)
moludes (in its province) caloulalnona of the superatoms
of Vayu and the other elements, their plenitude and shors-
age and the coalescence thereof ; in a given act or -trans-
action, the preponderance or the reverse of it being
saused thereby ; the accordance or otherwise relative of
the sexes:; the ohoice of opportunity for business or
undertaking ; the relation of the tatwa, . their mutual
bearing natural or otherwise and the. preponderanecs ;
and shortage thereof and decadence ; snd Qf crpation
(evolutlon or manifestation) and cosmo- genesis, all this
results from a koowledge of shakti-matra (potency
measures). oo

25

© 948. Jyotisha is dealt with under three. heads:
.phalita, ganita, pravrittita in oraer.

248 & 250. Their function (or definiticn) is in this
wise ;'the desoription of fruitdge (result in respect of
persons, actions, or events) is phalita ; the knowledge of

“the condition (in terms of time and piace) is ganita

-(caloulation or ascertainments); the summation of both,:
88 in were, is pravrittita or samudrika (a totality of the
-aaience of physiognomy, palmistry, ethnology, nesthetics
-and other allied learning). »

251. So this science or study of Jyotisha, whereby
-is everything ascertained (measured, defived and cal-
.oulated) is the foremost among tho anga. of the Veda,
.peing,thp means of the realisation of the whole.

252. Thus the substance of the science of Jyotisha
.has been briefly encompassed ¢ thus is she foremost of
the anga eapable of being realised.

253. In this manner the veda along with the anga i8
described for the realisation of the Doarma ; even he
aloue vhat is established in the Dharma attaios to the
supreme eshate. .

264. In the FOURTEENTH SUB SKETION is deseribed
the order (disciplines of the study the Veda along with-
-the anga in respect of the matter and manner thereof.

255. Regardful of the saying that ever the study of
the Self should be practised, the importance of the study
-of the Veda is emphasised by the sage us foremost.

256. By this supreme study, i.e, adhyayana a
fulsome knowledge of the nature of the Self results ;
‘through a'n-adhyayana. (the reverse of adhyayana i.ei,
.oessation the'l'-elrom) the opposite result acerues, ‘




257 & 258. Heuce adhyayana pertains to: tha gelf
an-adhyayana to the Not-self or the world-process Vandk
pary-adhyayana represents the third (negdtion'); they
are symbolised by A, U & M, being indicative of know-
ledge, action, and negation or relation in order,

259 & 260. These are ocapable of facilitating achiev-
ment of everything socording to the needs of time.
Adl.lyaya is indicative of the prime (she prelude or‘
beginning), an-adhyaya of the terminus or the goal and.
pary-adhyaya is the balance or equilibirium of both
(regulation) ; and the (proper) time for adhyaya and the
rest l}n.e also been noted herein in acoord with notions

or opinions of the adepts, ' ' '

261 10 363. Of these the order and function (form).
have been duly stated or ordained ; Swadhyaya and the
res.t pgrmin to samsara or'the world-prooéss and being
.a.llled (respectively) to cognition, action, and desire are
l‘ndicative of the significance of the Pranava ; thé third
e, ?sry-’adhysyana of the nature of equilibirium is-
ordained for the use of Sages and yogin for (purposes of)
transaction ; therein all are not privileged. o

264. Of fulgome cognition n.‘nd‘l"béiug chasténed ‘with
.tbe knowledge of the tatwa one should after being initiated
jn Swadhyaya and an-adhyaya enter into Pary-adhyaya.

2:65. (Thereafter is) the fourth Sa&indhyus;t;\. which is
88 It were the soul of Yoga or summation or unijon and
dear to the Yogi and which is the means of the rélisshiob
of the trangcendent Brahman. R
.. 266. Tbus this order of study is meritorious ; of the-
Vedie anga the study does verily engender merit. ’

/./P

267. A knowledge ‘of, the sigoificance of sound (words)
results from a ‘shidy of the Veda; and ouly through a
study of vedanga a knowledge of sound-potency i_q
engendered, : :

968. The six acts beginning with Vasya (or fascination -
or ravishment) and ending with death (or cessation) are -
gustained by word-potenay ; verily everything is so.

269 & 270. Oue conforming to the rules and periods of
study and having mastered well allthe Véda and the -
anga and therewith the true purport thereof, and conse-
quently knowing the nature of Brahman is yoked into the -
work of the Brabman.

971 to 273. One who is thus established in know-
ledge is called a Brahmana ; verily he is a god of this -
world, he is a witnesser of all aots, maker of everything, .
and guider in times 'of need, protector and counaillor,
reposing in the peace of the self or the Atma ; having -
vanquished the senses, he is fulsome, even with all, and
revered of all is in sooth a Brahmana, which condition
results from study but not from birth..

974, That which is obstructive of final liberation or
freedom (Mukti) is indebtedness ; wherefor it is needful to -
discharge indebtedness in respect of all.

9275. This is variously threefold —pitrayam (ancestral)y
arsha (ascetic or sacremental) and daiva (godly or
angelic) eaoch of which represents an aspect’ of the .
Pranava. - ' '

976. That which is designated the arsha, obstructive -
of liberation, could be discharged only with the study o?;
the Veda with the anga. : .




277. , Having been ogngsecrated (prqgresaedjtqwud’s‘ or
*lead into the Brahmio knowledge) he, who is initiated in

* Gayatri the mother of metres, should first study the

Mahavakya.

878 10 330. Thergalter should be studied the veda

and the anga ; after which should be studied tha"iiéhp
- and dark Shakha; then. must be mastered the upavada,
_ the brahmana and the véda (Mantra or Sambhita) in
' proper order ;. in aue?) 'l\Niéé (again) be the "Mahavakya
and the Gayatri that isl'sppreme ‘sb‘ould be studied with
- devotion ; wheppe lxxgéwl.e,igg doth wax, . :

281. Thus is the order of the study.of Vada and. the
" Vadanga ; this has to be observed (reslised) by those
desirous of knowing the Brahman. )

282. Then in the FIFTEENTH SUB-SECTION are
described by the great Sage the six Upanga, all of which
are approached through the Veda.

283. A fulsome grasp of the Veda exclusively is
engendered by (a study of) many anga; but it is through
a study of the upiogs. the true significance of the
knowledge expounded in the Veda is possible. -

284. " In the world-process are seen (evident) expan-
gion and contraction * (evolution. and involutiou); the

. Atma or the Self as attached to these is deseribed by the
upanga. . i A o
285 & 286. Whatever constitutes the,K tatwa of the
Veda and of the Vedanga allied to cognition, action and
- desire and to .their eyolic assqoiations, is expounded
-acoordingly in. the upﬁqﬁgk:'h‘l‘le' gignificance of 'the
<upanga (nearer limbs as opposed ‘b0 anga the limbg) is

20 .

1o

known to lead to the realisation of "equableness (sa@a- .

vartana). L

987 & 288. : Thus had to be un‘derebood‘th.e différence
petween the anga and the upanga by the wise; of the -
Brahman whereof the soul is sound, ‘the gross.forms_ are
(described by) the angs, and likewise these six upanga
are :t:h,e genses, dognition ete., (subtle el Fnentg) ; by the

knowers of the tatwa in‘,lihis way  this has to be -

lised. o
te‘;BQ. 'to 991. Thus the six upanga are“_lnd,lvcat.lbve of

one truth ; und are named ,Vedﬁ,ntg, Mim'ﬁ@ga' qugyé
Vishesbika, Yoga and Sankhya ; of them the Yet?a-nba is.
reckoned the foremost, for tﬁereby the vgrlpllomy of
everything that’ obthine everywhere -and the o;er'lsimde .
thereof "is realised ; a8 such the: V(?da‘nha ~pertaining to -
the Brahman is/allied‘to the cognitional aspect. .

992 to 293. ‘In every superatom there is umfo.rml.y
inherent a relative unity (Negatio‘n M.); Yvherem is
Kriya or action and therein again is the Atma (A) the

supreme;. finally the Brahman is thug triple. in.its; as-

eots, - . . . . ) .
" 9914 & 295. The principal relative unity established

(inberenb) in every atom, its chief. function and fruitage
and the generalities and partigalarities theraof, all these
are described in the Vedanta, . _
269. ' The knovﬂedge‘ of the unity u'nderlylng every-
thing could be attained only by the Vadanta; ove under-

atanding the world-ptooéss becomes well a.c(lxomp'lished

in the ‘Vedanta, . - ' N
..997. The desire to know the Brabman is the s?le
theme of the Vedanta; that is expressive of the (reduction




- of the) duality (pairs of opposites or fiiversities)- in terms

- of the unity of the world- process.

298. In such wise by the Vadanta is deseribed the

- goal of knowledge, the universality of the world-
and the beatitude of the Atma: .

299, .Tbe yearning for knowledge, the response there-
" to and fhie consequent illumination or the joy, these three

«omprising the upanga of Vedanta, connote in their re-
.-presentative capacity thq Pravava or the sacred word.
300. The Sacred upanga is called Mimax'nss which is

- allied or pertains t_o Karma (achiv_ity); berein & three-fold
- olassification obtains : ' Co

301 to 303. Purva-Mimamea, Uttarh-Mimamea a.n(i
.Ap?ra-Mimamsn % the first is indioative of the Iaten
ot internal activity of the Self, the second deals with
the aativity in relation to the (exbernal) world-process,

a'nd the third. is instructive aotivity in reiation to Pralaya
- (involuation or absolution).

304 & 305. ‘All these signifioances pertain to tiae
Pranava ; and three aets or actions are impelled
by this three-fold Mimamsa ; being indicative ' of the
Pranava these pertain to the Brahman : thereof the
summation is spoken of ag the Mimamsa.

306 This is known as the Mimamsa owing to ita
e.xpoaftlon of or diseourse on karma ; such is the deriva-
tive significance of the (word) Mimamsa

307. Turee letters are known tn constitute the word *

HAET and  the proper meaning of each of them in
accordauée with shastra is as follaws —

prooess,

Coi i e

a3
. 308 to 310. The firat syllable Mi (87) expresses death

_or cessation (oyolie-nature) pertaining to the ‘THIS"®
‘Samsara (in the [-THIS-NOT) : this is its action: the

second syllable Ma (m) is indioative of the Atma (I);
while the third syliuble §a (@T) is allied to the negation
and is of the nature of pralaya or involution or absorp-
tion, being thus the relation; 8o in the cyclic existance
(M)) co-exist the functions of Ma and Sa (4T, 0

311. Thus is briefly stated by the sage the signi-

ficance of the word (Mimamsa); of whioch the three
acts or activities are said to pertain to Atma, Anatma,
and the Brabman. '

. 812. Hence is the ordinance of Karma laid according
to the seience of the Mimamsa; hence also the fulsome

.necessity of action ever and everywhere. -

313. That (action) being produative of auspiciousness
to all certainly bestows liberation or {reedom and facilj-
tates the attaining of the universality of the Brahman

(presence of the Brahmio state).

'314. That liberation cannos be attained by mere
action without knowledge has been conclusively ex-
pounded by the sage.

315. In the sacrificial performances, oruelty to
(slaughter of) animals, the drinking of wine and the ress
are being evident (meutioned) although these are (‘striot-

Ily) forbidden (from being practiced).

316, 317 and. 318. But the occult (true, mystic)

-gignificance of it is herein expounded : in the ordinance,

“Kill an animal” or “sacrifice aun animal,” through the

‘use of the root &L’ hha‘ meaning of the word 9%
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the root . g means
the word Ilﬁ( meang
llberatlon, and’ atualnmenb aud the word 9% means-
this Atma—henoe is knowledge ordained thereby.

319. In the ordinange ‘Drink (the) wine’
draught of) immortality or ever-beingness {s meant:
knowing\ the universality of the Brahman, immortality is-
attained.,

320. Thus expounded in every shruti; in this
manover should be seen the search significance (wider:
meanings) of the ordiuanees or sacrifices,

321, 322, 323 & 324. In the Mimamsa three olassn-
fications of karmna ‘are spoken of, prarabdha, sanchita,
and prapta; that karma whioch was performed in she.
past is known as the prarabdba, this and even this (inite
varieties) is known as sanchita and prapta; all the acmon
that is being enacted at present is also properly a portion
of this prarabdha; bence it is said by the great sage
that the three-iold division of karma into prarabdha
sanchita, and prapta is indicative of three {diatinct)
conditions,

825. Therefore by the Pranava is invested the Socience
of Mimamsa, wherein the tripple Karma con.lesce in
summation,

326. Then the third upanga is Nyaya of which the.
established funetion is determination (adjustment) or
conclusion.

327. It is necessary to study well Nyaya to know the
appropriate significance of all things (and events).

328. By the distinction of the self from the Not-sgelf-
and vice versa sixteen categories arise.

is given ;

standing’ : ‘konowledge,’ pacing,

‘approaching® or ' under--

(6he '

T

A
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329 to 333.. The oategories are the Padartha and are
known as pramana, praméyas, samshaya, prayojana, drish-
tanta, siddbanta, avayava, tarka, vada, jalpana, vitanda,
nirnaya, jasi, chala, hétn, and abbasa (=evidence, fact,
doubt, motive or purpose, analogy or illustration, conclu-
sion, part, argumentation, discourse, controversy, non-
reticence or aimlessness, debate, decision or determination
olass or classification, sophistry orillusion, causation, and
appearance or manifestation, respectively): all these are
of the significance of the triplicity of cognition, desire,
and agbion—pramana is allied to the Atma and pertain-
ing to cognition or knowledge is the supreme conclusive
factor, pramnaya to action (An-atma), samshaya is allied
to desire—all then according to A.U. and M are indicative
of it,

.834., Prayojana is the summation of the three begin-
ning with pramana; and the other oategories individually
are of the essence of the three.

835. Drishtanta is known as a variety (an order) of
Pramana and bence is inoluded therein.

336. Siddbanta is known as a variety (an order) of
Praméya and henoce is inherent therein.

337, Thus avayava .is inoluded in samshaya
owing to the presencd® of samshaya in all parts or
fragments,

338. Wherever is prayojana, there tarka is evident;
being of the nature of inference, tarka is allied to
Prayojana.

339. Vada abides in préportion tq ocognition and is

hence included in Pramana,
] ¢
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340 to 344. Where there is excessive contradiction
{antagonism) jalpana of -the pature of pramdys ie
-evident therein also ; Vitanda is included in Samebaya
being of the nature of aimless debate, and is co-existant
therewith ; for the motive of all enquiry depends on
‘gettled decisions (for its fruition) so niruaya is inherent
in Prayojana; the characteristic of jati is the engender-
ing the knowledge of partioularity, wherefor it is included
in the pramana ; and chala is inberent in pramaya.

345. Hatu which is the cause (the eternal ‘why °)

“being not (definitely) known is of the essence of
samsbaya. '

346, Whatever manifests or appears is its own
motive or purposse ; and hence abhisa is suid to be of the
-essence of prayojana.

347 to 349. Thus through cognition, action, and
desire and their summation, four eategories arise ; by a
rotation (permutation or ocombination) these become
. sixteen and égain in like manner they become
gixty-four; thus by oyclio rotations the reckoning is be-
yond measure; every atom in its manifestation is
. described by Nyaya,

" 350 to 352 In the light of Pranava, Nyaya is three-
fold, viz., tatwa-nyaya, loka-nyaga and prashasta-nyaya:
that which is allied to Atma (I. self) is the first; the
second is 8o termed for it pertains to the loka or the
world-prooess ; and the third pertaing to the Brahman
and is foremost, '

353. ‘The Upanga named Nyaya is indicative of the
supreme tatwa or truth; the fourth updoga is oalled
Vaishéshika. I -

.
3

\
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354 to 358. That is spoken as the Vaishgshika where-
by is the enumeration of the facts of the world-process
in acocordance with sheir spaocial charaoterisbics ; seven
-oabegories herein correspond to the sixteen of the Nyaya,
being grouped.in the order of specific tendencies (indivi-
dual or inherent nature) :dravya, guuos, karma, samanya,
vishésha, samavaya and abhdva (substance, attribute,
action or motion, genus or generality, species or parti-
cularity, relation, non-being respectively); hence the
knowledge of universals and particulars (aoquired) through
& study of Nyaya and Vaishashika fasilitates the means
for the oreation of 4 Brahmanda.

359. In the light of the Pranava, the oategories
oonstituting Vaishéshika are threefold, namely Dravya,
guna, and Karma,

360 to 363. Dravya or substanocs, being the root of
all relation is eminently allied to desire : 80 also is guna
-or attribute allied to the Atms, and Karma to An-atma ;
-everything is rooted in dravya, without which there is
naught—dravya is the manifestation or expression of
‘Sakti—nay all the gakti or potencies evolve in
dravya ; the summation of dravya, guoa and Karma is
#amanya or uniformity or unity or generality wherein
abide dravya and the rest ; therein -also is inharent
wishéshg brmparbioulsrihy or species,

364. The mutual relation between universals and

partioulars in respect of dravya, guna and Karma is
termed samavaya. )
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365. Abhava (abolition of separateness of Non-being)
is of the same nature of samavaya; it is said that of
abbava the significance is not-being-ness,

366. Of abhava, four varieties are mentioned (itsrelﬁ
being related to memory):

367. Prakabhava or precedent abhava so oalled owing
to its being subject to memory ; the second variety is called
dhwamsa owing to non-being resulting from cessation ;:
the next variety is atyanta-abbiava, subsequent non-
being 8o called owing to its being beyond the reach of the
senses,

368 to 371. Anyonya-abbava is said to be mutual or
reciproocal. Abhava results from the abolition of
differences or distinctions, and hence is not to be among
the enumerated categories ; wherefore the categories are-
(generally) regarded as six beginning with dravya and
ending with samaviaya; therein is established ‘the
symbology or significance of the Brahmanda devoted to.
kriya ; each (triplet) of which oorresponds $o the triplicity
(of the Pranava).

372 to 375. Thus in vaishashika, there are three-
clagsifications— A tma- Vaishashika, Kriya-Vaishashika,
and Apara-Vaisheshika ; the first is so oalled as it unifies
the attributes of objects (categories) ; the second because
it unifies the Karma abiding in the particulars ; the third.
as it unifies (negatives or abolishes all seperate) desires,

.876. Therefore the study vaishashika (partioulsraj is
instructive and being allied in its nature-to the Pranava.

is indicative of it.

. -
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'377. The fitth anga thereafter is oalled Yoga; the
word yoga connotes the orderly union of every thing
{supreme adjustment or equilibirium,) '

378 to 382. The coalescence of the Atma with the
universal (Brahman) and similarly of the worid-process
in appropriate order, and the realisation of both as
eminently one is yoga; the sole fruit of yoza is the
realisation of the unity in diversity and vice-versa; in
this upanga are expounded systematically all the tran-
sactions (engagements) through unifying (universal)
ideation or thinking ; unification of all transactions with
reference to the Atma (ever and everywhere) is evidently
the theme of yoga; and -pranayama is verily in accord-
ance with this. ®

383. The Japa (recitation or meditation) of the
Pranava and the rest is said to be inherent in thought ;
“japa’is for the purpose of intensifying the object of

meditation.

384 to 387, Threefold is Yoga:—Rajayoga, Hata-
yoga, and Lakshya-yoga; their respective significances
have been desoribed by the sage ; the first is so-called
for it is bhe source of illumination (elucidation or enligh-
tenment) and pertains to cognition, the second variety

~oonnotes (incessant) practice of the means thereof. and

the third variety is invested w‘ihh desire-potenoy ;

388. Thence is all this science or scripture of yoga in
acoordance with the Pranava; and pertaining to the A
and the rest this bestows approximation to the Brahman,

389 and 390. Then is expounded the sixth anga called
Saokya: herein is explained in quite orderly manner and
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with -certainty tha infinitude of all things (unanding‘
aud unbegun): so also of the absolute (Suddba) Atma the

innumerability-sspeoh (ie. the reckoninglessness or
\
numberlessness.)

391. Tbus is said that Mabha-Vishnu ig the Lord of
the 16ka while the immeasutabilihy of the all beyondi
Him is affirmed.

392.  Verily the self (Atma) is baseless, self-vibrating.
(sélf-loving or gelf-devoted) omuoipresent, 8upreme and is
the Brabhman whereof it is said that the Pranava is the
connotation.

393. Thus have been expounded all the 8ix- upangas
which those desiring liberation and  those devoted to-
universalism need to know, ’

394. 8o, the Veda, the Vedanga, and upanga should
be deemsd in order to pertain to the A, U. M. (of the
Pranava) respectively.

395. The ahove are said to pertain to the various
Vidyas: fourteen are the Vidyas known to exist here,

396. That they are tha guides to the world-process,.
éver-prerent, supreme, and bestow all knowledge has
been herein affirmed. ‘

397 to 399. The (fourteen) Vidyas are the six angag
the six upangas ; the thirteenth comprising the Veda,
upaveds, upanishad and brahmana together with the
shakha; the fourteenth. is said to be avidya. The
thirteen Vidyas are said to pertain to cognition while
avidya pertaing to Ne-scienge : a0 the entirety has to be
known regarding cognition and Ne-science,
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400. All transactions and ordinances are inherent
(abide) in the fourteen Vidyas.

401 to 403. ' Herein should be deemed by the wise to
abide the essential. oneness (at-one-ment) of the signi-
ficance of the six angas, of which the authors are spoken
of here; four ara the chisfest armong the six angas, the
foremost are Vyakarna, Nirukba,, Jyotisha, and Chanda.

404 & 405. These are said to be indicative of cogni-
tion and the rest; thus the waalth of the upanga has
been laid open : the siddhanta is said to be the seventh,
anga, being of the nature of summation ;

406 to 408. Aad darshana is said to be prospective
(indicative) of the upaoga, In the seripture of the
Pranava thus has been described by the great sage the
method and manner (order) of the study and instruoction
of tkbe upanga, Studying first the anga, then master
(practise and study) the upaogs, after which the Veda
should be even studied along with the anga and upauga
satisfactorily ; kubwing the Brabman in the world-pro-
0088, ever one, be engaged in the (furtherance or perfor-
mance of) Brahmio achievement, '

409 Koowing that all is established in one and its
ceaselessness, the transcendence and the beginningless-
ness, let the Pranava 3» (AUM) be meditated upon.

410. This grand significance, a8 expounded by the
grent sage, needs to be meditated upon by the wise
according to their respeotive attainments (knowledge)
and age, '

411 & 412. Hence it is affirmed that the Veda, the
Anga and the Upanga should be thoroughly understood,
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{for they pertain to the five-fold universe, bestow all, are

everywhere and inherent in everything being, expressive

of the world-process and indicative of the Pranava.

413. Then in the SIXTEENTH SUB-SECTION, by the
grenb sage has been expounded crlucally the essence of
all shastra or scripture,

414. Many be the world-processes atter the (manner
of the) one (.., following the uniby) ; the shastra is like-
wise said to be varied.

., 415. All the shastras (sciences) are established in the
angs and the upanga; and .t.hey are olassified accord-
ing to their leaning to knowledde, aolgio’n, eto.

416 & 417. The Shastras are Shrauta, Smarta. Dharma
and Siddhanta ; the first is allied to cognition, thesecond
to action, the third to desire, while the Siddhanta per-
tains to the su.mmatlon

418; Shrauta and Smarta being. indicative of the
unity and separateness or diversity (in the world-process)
respectively are allied to the Atma ang the An-atma.

419. Dharma-shastra is expressive of action that is
positive and negative (what is worthy of performance
and what is not s0.)

420 & 421. Biddhanta beiog allied to desire is
supreme and is indicative of the partlessness (continuity)
of the Jiva (Atma) : 8o it is of the nature of summation ;
thus bave all the shastras to be studied.

422 & 423. Hence the Atma (that i3) the Lord of
all, ever allied to the Universal and being ageless should
alone be mediated upon ; all else that is evident is apary
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from it and is (of) its likeness; by them twain is the
‘Brahman known, symbolised by the three latters.

424. Thus by the sub-sections of the third section
+(KRr1YA) is the significance made clear ;

425. This manifestation of Dharma should be realised
by those desirous of knowing ¢iz, Karya and Kairana ;
-of which Karya constitutes the Jagat (world-process.)

426. Jagat appears varied in many ways (to oonsist
-of differences and variations) such as animals, men, birds,
the moveable and immoveable (mobile and immobile) ;

427. By the shastra is-declared that all this is

-denominated Jagat ; it is even so to direct contact and

experienace,

498, 429 & 430. Karana by being associated with
‘the manifold world-process appears with varied forms,
productive of various qualities and subject to a variety
-of conditions; thus Karana (cause) which is evident
-everywhere is named Jiva by the Shastra: and the
guna of every embodied being \ppears separate.

431. It is also evident that the world-process is the
-ambodiment and by its association with Jiva it becomes
worthy of performance i.e. (of Karya).

432 & 433. Therefore the supreme eternal Brshman
‘which is the actor, enjoyer, the cause, the Atma, the
-supreme‘ Atma and the supreme Eshwara must be
contemplated upon by those desirous of attaining to the
-gupreme condition ; even thus it is clearly made known
by the shastras.

434. This world eternally prakritic pertains' mainly
‘4o human evolution being koown to us g_by perception ;
-and herein we abide.
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435 & 436. Maodbita and the great sccomplished:
kinga and sages and likewise the godly persous and-
yogios like Buddba, as also the famous Sankara and
other teachers aloog with our ancestors and relationes .
have all attained to great eminence hereip. ‘

437 & 438. How all these were born, how they
lived their lives herein, how they abandoned their Karmie -
bodies :}nd what be the accomplishment of thege liberated
beings must be understood by the wisge,

.439. When all this ig duly considered it is evident.-
that birth, preservation and destruction pertain eternally -
to the world ; . ’

440 & 441. That the achievement of every one is in
aocordance with hig quality either praiseworthy or the-
reverse ; and that their positions are ‘supreme or other-
wise ; and that of évery consequence or resultant there-
are five causes ; b )

- 443, That the scheme of the world is oontrolled by
One should be understood’by the wise.

443. The transactions of those great beings aforesaid:
born for the world’s weal have been supremely benificient.

444, That which ig ‘praiseworthy is said to be-
supreme by the teachers; and such transaction is praise-
worthy whieh urges one to Brahmio activity.

445. He whose pature ig chastened by the anstere -
renunciation and who follows tha path of the shastra
attains to the divine supreme condition, '

446. Thus by the great sage is explained action which
should unfailingly be rerformed by every one acoording
%o his own oapabity.
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' 447. That is action whioh leads to the supreme-
condition-—the truth of this ig eternal,

448 & 449. The achievements of all, of themselves,
bestow the Purusharthag and are evident ag such, being -
defined by time, place, form, oapacity and diseriminative -

perception: thus is expounded by the learned in the -
shastra,

450 & 451. Suoh transaction is either of svolution or-
involution ; that which pertaing to the self or Atma
is involving in its nature ; that which pertains to the -
Samsiara or the world-process is of the nature of
evolution ; and distinot from either of these is said to .

be the one transaction known ag Suddha or the.
aksolute one,

" 452. . The entire world of men is even marked by
such transactions and by authors thereof.

453. The source of all transactions is discrimina-
tive perception which in trath is obtainable by the.
study and practise of the shastra.

454. Variations in the Shastra are known asg.

aocording to the varjed aspects of didoriminative -
perception.

455. Hence those that follow the Dharma are here--
well acquainted with four topios viz. the world, the-

actor, the achievement, and the means therefor, namely
the shastra.

456. The Ioka or the Jagat is the place or location,
the actor ig the agent of the action, the action itself
the transaction, and the shastra is said to be the cause, .




457, The fitth topic which is known as divyam is the
~mosf supreme of all causes. -

458. Thepe five are the motives of every action, just
-or otherwise which a man performs by means of his
~bodily. organs, speech, or thought,

459 & 460. Thus by the study of Karma-gita is

realised the scheme of the world; and so there does

exist One supreme Director of the world, being a repre-
~geatative of t he Brahman, allied with Brahmie potency,
bimself all knowing ahd all seeing.

461 & 463. He even is the Mahavishou who urges
the world-threads ; Brabma, Vishnu, Shiva, Nara and
.Narayana and the other great sages are gurely um}et
the direction of the Mabavishou.

463. Similarly a Mabha-Brahma . presides over a
+Brahmaoda and a Maba Bhiva presides over a Brah-
-manda,

464. It isin the Brahmanda of Mahivishou who

-guides it, that we men abide ; this is well explained by
+the great sage.

465 to 471. There is an overlord for every world-
‘ford; a person instructed by the world-lords in the
study of the Veda, upaveda, Anga, upanga, and in
, “8hakha, being himselg ever busy, knowing the Dharma
and chaste of nature, knowing also that everything is
defined by four conditions and is triple in its nature,
-~oognisant by means of the scienceof the Sacred-Word
of the cumulative and geparative aspect thereof,
~atbains to the supreme conditon by performancs of
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actions to the best of his understanding. In the THIRD-
geotion containing sixteen sub-sections the trne signifi--
cance of the shastra has been expounded ; this must be -
known as the means of attaining discriminative percep--

tion. !

THUS THE FOURTH CHAPTER OF THE
PrRaANAVA VADARTHA DEEPIKA

ENTITLED " SHASTRARTHA-SWAROOPA
BY YOGANANDA."
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 PRANAVA VADARTHA DEEPIKA

ADHYAYA THE FIFTH.

1 to 4. Thereafter by the Great Sage is desoribed in
wfive sub-sections the Brahmic ‘conditions cognisible by
- diseriminative perception through its variations of Atman

and the rest in proper order ; which should be realised by
those .who have studied the oococult significance of the
-goiences, by those who are on the Pravritti or the
. Nivirtti-path, and by such as are desirous to know the
supreme ; of which the purport is described in the first
-seven slokas of the Kaivalya-Gita, in the Brahma-
- swaroopa-Gita and elsewhere.

5. Atma, Paramatma, Sitratma, Jivatma and Pra-
" thyagatma—these constitute the Atmic variations.

6. In this world-process the Brahman divested of
-mame and form is denogted by the abnegation *' Not-
this, not-this'’ and is evident as such- -

7. In the SEVENTEENTH SUB-SECTION is expounded
by the Great Sage the siibratmic aspect of the Brahman.

8 & 9. Therein also is the exposition of‘t:he collective
and seperative aspects of all things in terms of the
Pranava and of their unity and diversity and of ‘the
-genus aor the type and of the species or the evolyed
:individual.
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10. The homogenity which is spoken of in respect of -
' “the individuals of a species results from a relation of

-each to the whole.

11 £12. The genus or the type is indioative of
-entirety, while the species or the individual conno}es the
reverse: desirelessness or dispassion is the result of the
‘recognition of entirety, while desire or passion results
from the absence of it—the relation as. between jati
-(type or genus) and vyakti (individual or species) reacts
.reciprocally.

13. The Bupreme Being who underlies the conscious-
‘ness of the genus (entirety) is herein designated the
-sutratma who even is the Lord. )

14.  Just as numerous beads (of a garland) are strung
'up6én one commbn thread, so is the whole jagat or world
process, the immoveable and moveable, held by

-Stutratmae

15. The unity which is said to obtain in this world-
-process is due to the inherence of Sdtritma: this fach bhas
-to be realised by the wise.

16. The sensing (recogniﬁon, peraeption, appreciation) .

of atmic unity or universality in the diversity in the

-world-process is obtained through the knowledge of the
:Satratma.

17. The Satratmsa is the overlord or director of the
Samsara or the world-process, being as it were the
Budadhi or ideation of Mahavishnu,

18. Also Siitratma is spoken of as the-law or direction

‘originated or promulgated by Mahavishnu; thus the
-subtle nature of the Satratma can be percieved.
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19. Aund by virtug of sustaining the Prana or 'vitah
airs, in the guise of &dY, the Sitratma is also knawn by-
the appellation of Jiva ;

20. Whioh, entering within, eternally abides and it is-
even yerily of the Brahman whioh is the * Supreme ” of
all the Shastra ;

21. Henoe the knowledgs of the Siitratma facilitabtes.
the due performance of all transactions,

v

22. ' Thus the activity of a Sﬁﬁrihmp is gaid,to be
three-fold namely-avarodha, anurddha and arodha.

23 & 24. Avarodha 2.e, self-definition or self-determina-
tjon, oorresbonds to the Atmioc aspect symbolised by A.
(of the Logion I-THIS-NOT) signifying koowledge ; tha-
aotivity resulting from a perception of tbis is Anurgdha.
or the following, pursuit, or fulfilment of such seli-
determination; and the abnegation of both these i.c., the.
dieregard or conscious abandonment of such exclusion:
or restraint constitutes Arodhia.

25. In this way the knower of the Sitratma.
being alike in sorrow aund joy engages himself with-
Supreme achievements.

926. The eternal, all—achieving, aelf—nooom;;lishad..
gelf-existant ' Paramatma ' pertains to "' A.”

27 to 30. The Sgtratma distinet from i, which is
the ruler of the world process pertains to "' U ; while-
the absolute Brahman different from both and signified by
the negation ‘' Not this, Not this " transcends every-
thing and is not reachable by sense ; 8o all the accom-
plishment of the world-process is by the agenoy of the.
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Paramatma and Satratma ; thus other oooult meanings
have to be understood by those desirous of Mukti; this
is even the purport of the seventeenth sub-seotion.

31. In the Eighteenth sub-section the true signifi-
oance of the Prathyagatma has been explained by the
groat sage ;

32. As also of Maula-prakriti and Devi-prakriti in
terms of the Pranava. )

33. That whiob residing eternally in everything
reaches out to everything should be known as the
Prathyagatma.

34. The Prathyagatma being absolute, is inherent in
all action, is solely with everything and being all-perva-
give is the impeller of action.

35. The individualisation of Aham or 'I’ is the
Samsaira or the world-process (' THIS ') and the individa-
alisation of the samsara (This) is the Abam (' I’ of the
logion I—NoT—TH1s).

36 & 37. From the unity-aspeot the funotion of
I, Not, and This is one and the same—that which is
Aham or Iis the same as This—Not, that which is
This is I—Not, and that which is ' Not' is the same as
* Nor—I—Ta18s.” ‘

38. The Atma is indicated by the Aham, the Sam-
sara or the world-process is indicated by the Etat; by
Nob is indicated the supreme Brahman and its energy or
Shakbi.

39. Therefore the true nature of Prathyagatma is
by the entire world-process being oharacterised by
aotion and indicated by the mere I,

¢

e e -
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40. Mila-prakriii pertains to An-atma ; being the
Supreme Cause of oreation and established in the Etat
(' This ') is atomio-qualitied.

41, That which through oonjunction extensively
makes manifest the origin or souroce is termed Mila-
prakriti,

42, It is so called also, for it renders perceptible
the Prathyagatma which ia its own souree. .

43. It is by the coalesoence of the Prathyagatma
and the Mijla-prakriti that everything manifests.

44, Tamas or darkness is in virtue of the Mila-pra-
kriti while prakasa or light is in virtue of the Prathya-

 gatma, as aforesaid, whereby all is displayed.

45, From their mutual union resulé the Samsara or
the world-process and all the activity pertaining thereto,
a8 well as the manifestation of ideation and the reverse.

46. It is conclusively expounded in Prakriti-Gita
that the Mula-prakriti is triple in its nature and that
the Prathyagatma is eternal (and changeless).

47. The fourth supreme aim of the adorers of the
Prathyagatma is declared to be liberation from Bhuta-
prakriti, ¢.e., cessation by Prakritie evolution,

48, "The Prathyagatma is the sole aator, for by
its inherence in the Kshaira or the Mula-prakriti results
all astion.

49. Thus the Prathyagatma should ba known as the
ksha‘ragna and the Mila-prakriti as the Kehabra, whereby
manifests the whole Jagat or the world-proocess,

50. The Akshara (the lowest Brahmio aspect) is
the Ksha'ragna, the sole witnesser of all aation, and the

/
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.master of the world-process and as such is meditated
:upon by the yogi.

51. Thus through the Mila-prakriti the absolute
.gignificance (of each) is eminently described.

52, Herein also reference is made to Swatantrya
.and Paratantrya (Independence and dependence) pertain-
‘ing to the Kshatra and the Kshauragna., ‘

53. By itself the Mﬁla prakriti is non-existent : bub
.appears existent and non- exxatenb ln virtue of particular
-vastu or thing.

54. It is the first among the primal elements,
‘being of incessant forms and names, the cause (of the
world-process) of varying oondmons and whioch imposes
hy limitation.

55 & 56. The Mila-prakriti is regarded as Maya and
‘full with qualities ; as the Brahmic energy it pertains
¢0 U and is ever intent npon world-process ; the Prathya-

.gatma has been said to be indiocative of A, and M has o

be realised as the conjunation.

57. The Devi-Prakriti exists by the negation of the
ridentity of the An-atma with the Atma,

58. It corresponds to E, the energy or force which
intervenes between A and U.

59 & 60. (In a way) the Devi-prakriti contains the
Maila-prakriti which in its turn contains the Prathya-
gatma : thus the Davi-prakriti is the energy of‘neoessiby
in both.

61. That by which illumination or manifestation
takes place is the Devi-prakriti : Prakriti is swabbava
.4.e., causing to be or becoming by its own efforts—thus
.is explained the meaning of the word prakriti, .
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62.. That, by means of whioh through oconjunction:
manifestation or becoming results in virtue of its own.
effort extensively, is prakriti.

63. The great Sage has said that the Prakriti is.
two-fold viz., the mila-prakriti and the Davi-prakriti-
‘64. That whioch throws into relief or brings to.
light both the Mijla-prakriti and the Prathyagatma is said.
to be the Devi-prakriti. ‘

?5. It is in virtue of tha Davi-prakriti that to the.
Mu}a-prakriti and the Prathyagatma the varied ex-
periences and evolutions beaome possible. ’

66. It is also known as the Yoga-Maya owing to-.
the necessity of the conjunction (of the Mila-prakrith
and Prathyagatma),

67. In the universally transcendent aspeos the-
Deviprakriti is known as the Maya,

68. Aod in the aspeot of the world-process it is:
koown as the Devi-prakriti ; thus prakriti is oslled:
variously.

69, 70 & 71. Therefore he who is endowed with.
knowledge of the absolute ¢.¢., transcendental knowledge,.
realising the true nature of the Mila-prakriti, the Davi-
prakriti and of the Prathyagatma attains unto the very:
presence of the Brahman while even engaged upon the.

duties of the world-process incessantly ; thus is the pur--

port of the eighteenth sub-section.

72. In the NINETEENTH SUB-SECTION by the great.
§age has been expounded in detail the philosophy of the
jivitma,

73. Hoe, .who in the world-process sports with happi-
ness and misery, being the reflex of the supreme Lord.
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and born of the union of the Atma with the world-
process. .
74 & 75. s the Jivatma bound or limited by the

three qualities ; in the Brahmic condition it is triple and
ab the same time one, partless, atomio, all knowing, all

jdeating, wholesome, eternal and self-cognisant,

76 & 77. The jivabtma iteelf attains to the Brahmio
.condition, when it realises its own Atma, and the true
valuation of the world-process, of the etats and-of the
.oausing to bacome and the becoming.

78 & 79. Then unto the jivatma is no more the ex-
perience of pleasure and pain, nor the notion that it is
born, lives and dies, nor even joy nor sadness : where-
fore is emphasgised bthe at-one-ment of the jivatma and
the Brahman.

80. In this way through this sub-section by the great
.aage have been expounded many other singular significan-
ces regarding the knowledge of the jivatma.

81. In the TWENTIETH SUB-SECTION the YOga, ot
oneness, or union of the Jiva and the Atma bas been
olearly and well explained by the great sage.

82. The two words Yushmat and Asmat (youand I)
.Jenoting bhada (separateness, contrast, opposition) abide

$herein. .
83 & 84, The Atma is symbolised by the word

' Asmat " ; the firet letter J of the word JH is a resuls
of the ooalesoence of I and’{ according to the well-
kpown rules ; thus is the nirukta of the word EHA ex-
plained by the great sage.

85. By its presence is the manyness apparent ; the
existence of the word Zd is due to the word 3@ .
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86 & 87. From these two words results the notion of
. separateness or diversity ; these two words 3[@d and AT
respectively eounote the Atma and the world-proocess,
representing the A and U ; their mutuality or reciprooity
is known as relativity or interdependence.

88 to 90. So even i their oneness; the twain are:
desirous of (responsive to) each other: hence their
communiby ; so also with all other words; and it is-
declared by the sage that, oneness or unity and the-
reverse of it should be understood to be devoted by words
ofcontrast (for opposites taken toéethet oonatitute-
oneness) ; henoe the separateness of everything is bus.
an aspect of its unity.

91 to 95. Love and Hate originate from this unity
and diversity ; and these both are based on Necessity or
Need with reference to friend or foe; hence also is the:
indifferenca due to non-necessity (absence of love and
divergion) ;: love and hate in respect of friends and foes
are said to be two-fold of which one variety is of the
pature of cause and the other of the nature of effect ;
the latter pertaing to patent necessity, while the former
to the latent needs ; and it is deemed by the great sage,
that in universal necessity alone is non-separateness ;
n_pd‘ftom the reverse of this non-separateness of the-
Atma hate is born.

96. And in accordance with the degree of the Atmic .

non-separateness love does grow ; both (love and hate)-
are evident as necessity.

] 97. And this non-separateness or non-differentiation-
is recognised as being inberent and is styled as ‘' the
part and the whole”, or “the fragment and the full™
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or " the organs and the organisms ", or * the units and
the universal .

98. The perception of individuality in respecb of all
Prakriti and all Atma is born of the notion of
separateness. :

99. The knowledge of the ultimate unity in every-
thing is said to be Brabmic and is thus known to the
wise.

100. By those who seek to koow the Atmic truth, i%
must be realised bhat the Atma is universal, yvorthy of
adoration, contemplation and realisation- .

101- All action which is urged by such knowledge is
fruitful ; never are those desirous of liberation engaged
in aotion without such knowledge:

102 & 103- The sage lays gtress herein on the
transcendence of action beyond time, space, etc., as
viewed from the Atmte aspect; while from the view-point
of sameara is declared the subordination of action to
time, etic-

104. Thus (each) brahmanda is conjoined or com-
pounded with the actions and with the authors thereof-

105. And atoms which are three-qualitied constitute
each Brabmanda; and it is known that Mabavishnu is
the ruler of a Brahmaoda. .

106. It is here explained by the sage that even in
this way is the evolution of the jiva residing in eaoh of
these Brabmanda-

107- The Jiva residing in this Brahmaada, and
knowing everything therein properly passes to another
Brabmanda.

—-——*
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. 108. TIao this manner must be understood the progres-
sion of the Jiva by means of Tapa and Yoga through
Jagat, Viswa and Sawsara. i

109 & 110. It has beep said by the ancient teachers
that the progression of the jiva is in acoordance with its
knowledge, condition, regulated"by due grade; and time
thus even do the prakritic atoms pass from place to
place, from condition to condition.

11.1 to 115. Its progression is said to be eternal ; and
by ite succeeding progressions, its swabhava or own
n.a.ture is enriched by various perasptions whilg its prak-
ritio nature also grows subtler and the jiva thus in pro-
grosai.on attains to meditation, buddhi, dhriti, ete. ;
thus is taught by the Liord Vasudeva in the Mc’)kshs-Gita.

and should be necessarily koown to those desirous of
emancipation.

116 & 117. ‘For the couservation of energy néeded
by the progressing Jiva, rest and quiokness are ordained
by means of birth and death or beginning and end, pos=

a.ibly the reverse ; hence is the dissolution or disintegra-
tion of atoms.

118. Therefore in proportion to its knowledge, action
and progression, the Jiva gets universal experience.

119, Thyg in each Brahmanda eternal is the relation
between or mutual engagement of the Jiva and the
atoms ; this is the law.

2!20~ Algo in virtue of their own natures thair mutual

~union is ordained complete everywheres being eternal
and pure.

131, The Jivatma attaining to atmio aspect exista
everywhere, fulfilling and atomie-

§7

192. A similarity and an approximation are gtated as

between Jiva and the atoms related therewith in respect

of nature and being.

123. By the wise it should be known that tbrough
the conjunction of the Atma and the world-process the
Jivatma resulbs-

194. Regarding the expression Jivatma, the term Jiva
is the " etal " or the samsaric portion ; and the term
Atma connotes the Aham or I (of the logion 1.—This)
being anu (atomic) and eternal. '

125. In the particular or separative aspect, manyness
.or multiplicity is peroeptible to the many Jiva.

126. In the universal aspact, unity or at-one-men$ is
evident unto them ; thus by the aspeat of manyness
and oneness is the knowledge in terms of the Pranava.

127 & 128, The concord or diseord ag between every
truti (1/480 of the duration of an eye-wink) and anu
or atom ig of the nature of (due to the fanction of)
bhavana or ideation as is evident from their respective
similitude or oontrarieb§' : $he union and disunion of them
is deemed a necessity.

129 & 130. The separative and conjunotive progres-
gion of all atoms, their relation, their smaliness and
largeness or lightness and heaviness are the outcome of

the principles of concord and discord or oco-ordination
and disordination.

131. The prinoiples of conocord and discord have been
.shown to be the origin of varyiog sizes or capaocitiea of
4he atoms ; henoe is the world contained in an atom.

132 & 133. And verily the atom is oontained in
whe world. Thus for all there is need or necessity every-

-—__—L_—_
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where and always, so also summation and fruition ; but.
the atma in reality ubides ever absolute,

134. Therefor atmic knowledge is the cause of all
action : knowledge of the Ftmio truth results from the-
study of the science of the Pranava,

135. Emancipation ig by means of the knowledge
of truth or (principles) ; hence the truth of the Pranava.
is the souroce of all other prineiples,

136. Thus briefly is explained the purport of the-
twontieth sub-sestion : this should be realised for aver:
by those who seek to know the Purushartha.

137 to 141. Then in the TWENTY-FIRST SuUB-
8ECTION by the great sage has been expounded in detail
the essential characteristics of the Sttratma and the rest.
referred to in the previous portion ; by the conjunction
of A and U, as aloresaid, is established all creation or-
manifestation : the sitratma and the rest are the result.
of such conjunction ; in this all the shastras agres: and
Paramitma engaged on such union attaing 6o the.
supreme Brahman ; thus by the conjunction only is all
the activity of the world-system.,

142. Whatever here is needful to be done is by its.
necessity ; and while necessity acoords with time, time.

abides transcending, '

143 & 144. The wise should realise that it is with
multiple embodiment ; so are manifold the actions of a.
world-process ; and in the same manner, matter or sub-
stance ete., is three-qualitied or triple in nature and
80 are all ever engaged in samsira or the world-procesa,.

145 & 146. Altbough atoms, and super-atoms, the
primal elements, Mabhat, Buddhi, apnd the well-known.

-89

jagat eto.,, approximate to the Atma by similarity of
nature and unification, yet it is quite necessary to know
that thereby the Aham or Atma is naver all that,

147. Hence from the ideation of the Atma is born
the jagat or world-process ; such even is the discipline-
of the Pranava.

148 & 149. Although the Atma is pot limited by
oognition, desire, and action, yet in virtue of its trunscen-
dence and by the ideation in it of unity and diversity
oneness and multiplicity are manifest to it.

150. The concept of the triplet I-THIS-NOT pertains.
to the Atma; and from the fact of its fulness, the
Brahman is threefold or three-aspected: hence their
mutual similitude as declared by the shastra,

151. " Know eternally the Atman orthe Self” is the.
ordinance ; and from its cognition, desire and activity
has manifested the jagat or the world-process.

152 & 153. It (the jagat) is encompassed by Maya.
(the Brahmio Shakti): the sage affirms that owing to it,
being and non-being, illusion and its reverse, duality and
unity are manifest—as also triplicity and oneness.

154, So, it has baan declared by the Veda that all:
this is verily ZJaTRI i-¢., (Brabman invested with Tea,
which is the Brahma- Shakti)therein is stated emphatically
the adorability of the [sa who has all forms.

155 & 156. Therefore all aotion pertaine to the logion
“ I-THIS-NOT " ; so also cognition and desire : Every-
thing pertains to that logion—the Pranava 34 ig the-
Brahmic logion wherein everything abides. Co

157 & 158. The same law of expansion and contrac-
tion (evolution and involution) applies to every logion

| |




60

{to all sentences or aphorisms) in accordance with time,
place, and vastu or material: thus even is tl{a fruitage
-of the samsara or the world-process-

159. All pramana (evidenoe or reliance) partakes of
the nature of expansion or contraction (evolution or
‘involution)- :

160. Cognition and the rest result from the union of
Abman (Atma) and etat (an-ztma)-

161. One should attain to all his desires, solely in
-aocordance with the Brahmio conception.

162 & 163- Thus the laws of the World-system, it®
-aetivity and motive, the ocoult significance of the Mahs-
vakya or the Logion and thereafter the understanding of
the Brabhman and the world-procsss and other important

"topics have been deals with in this sub-section.

164. The significance of the five sub-sections hag been
‘thus explained by means of this Deepika briefly.

165- Thus as expounded by the ancient teachers the
truth of the Brabman has to be understood by the
adorers of the A¥ma who are wise and desirous of
liberation.

166. By a comparative study of the supreme scienoe
-of Pranava or the sacred word and many other sciences
-and by assimilation thereof, it is declared by the Veda
that the very best understanding results-

167. Along with the percepsion that here everything
is of the nature of etat comes the perception that the

-entirety of the - world-process is established in the
-Prakriti by the process of conjunotion,

168. In this manner, when such perception operates
in respect of the Atma, all that is peroceived to abide in
ithe Paramatma is in conoord with it.
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169. When it is perceived that in the prakriti and in
the Atma all is Brahman, then the twain are known to-
be established in the Brahman- .

170. Hence the eternal Brahman is, a8 it v‘ve.re. em-
bodied with Atmic and An-atmio vehiale o.r veiling ; of
which the atmio vehicle transcends everything. .

171 & 172. Therein abides in unison thde Br:h:lmi:-

r potenoy of manifold elements ; and as 8uc ;
i°: ::gig b:atpthe szpreme form of the Brahman is shakti--
Therefore those are deemed the most revered that are the
devotees of the Brahmio shakti. ]

173. Oshers are known a8 the davotees ol. the .Atma,
and the lowest are those who being proﬁoler.sb. in the
Tantra, are devoted to the worship of the Prakriti.

174. It is the opinion of the great sage that the
davotees of the Brahman, not being the devotees of the-
Shaksi also, are vain of sucocessful endeavour- . .

175. The wise man with pure intent engaged in a?tfonv
appropriate to himsell atbains to the supreme ocondition-
whence he doth not return- .

176. Therefore knowledge by syn’hesis Pr co-ordina-
tion is praiseworthy ; and siksha aooord@ with knowledge.
only with the help of the science of Pranava.

177. Because knowledge of that goience gives insight
inbo its reverse also, 8o is Pranava said to connote the
one and the many. )

178. It has been pointed oub by the great sage that
limited perception leads to the notion of many-ness and
that transcendent perception results in the realisation of

unity,
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179. That is said to be the supreme achievement
‘Which results in the perception chastened by Raja-Yogza.

180- The meditation upon the absolute Atman is said
to be Raja-Yoga ; that which is the Brahman is evident
in five-fold manner,

181. Of which the detail is declared by the Saddhas
‘thue :—tue Purushd, the Paramatma, the Atma, the Jiva
-and the Akshara, :

182. Of these, the fifth, the Parusha, is the highest,
‘the fourth is the Paramatma and the third is the Atma.

183. The'aeoond is known as the Jiva and the first
-a8 Akshara ; the Brabman conjoined with the Samsara
‘or the world-process shus abides with qualities and
-aotion.

184. The Suddhas who are all Yogins do peroeive
io their own bodies the eternal splendour of the Brahman
‘thus five-fold,

185. By Gobhila bas been described in detail the
Raja-Yoga devoted to the Brabman.

186 & 187. But Gargyayana herein says that the
-eternal Brahman abides as Atma, the Pramatma, the
‘Sttratma, Prathyagatma and the Jivatma, _

188. One only is the suprems Brabman veiled, as it
were, in white and sable forms (perhaps in light and
-darkness) shining verily as Atma and An-itma,

189. As is the form or embodimont or the manifesta-
‘tion of the Brabman, 8o are the Vidya or sciences ; such
-studies are ordained in respect of parsons in aoccordanca
with their authority and responsibility,

!

63

190, Thusin the exposition of the Pranava the total-

ity or the whole oconjoined into unity or many-ness is
triplenatured; and four are the states of consciousness.

191 & 192. In this manner through the last sub-

-pections the eternal Brahman cognisible by study of all
-goiences has been explained to be five-fold by the great

sage; the knower of the Brahman by means of Yoga

.ever attaine unto the supreme state.

TaUS THE FIFTH CHAPTER OF THE
PRANAVA VADARTHA DEEPIEA ENTITLED
THE BRAHMA - SWAROOPA-NIRUPANAM
{ BY YOGANANDA.

M. P. WORKS, MOUNT ROAD, MADRAS.
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