ISTITUTO ITALIANO
PER IL MEDIO ED ESTREMO ORIENTE

SERIE ORIENTALE ROMA

FONDATA DA GIUSEPPE TUCCI

DIRETTA DA
GHERARDO GNOLI

Vol. LXXII

ROMA
Is. M. E. O.
1994

SERIE ORIENTALE ROMA
LXXII

GIACOMELLA OROFINO

SEKODDESA

A CRITICAL EDITION
OF THE TIBETAN TRANSLATIONS

With an Appendix by RANIERO GNOLI
ON THE SANSKRIT TEXT

ROMA
ISTITUTO ITALIANO PER IL MEDIO ED ESTREMO ORIENTE

1994



Distributed by Herder, International Book Centre,
120, Piazza Montecitorio, 60186 Rome, Italy.

In Italy by Libreria Distributrice Degrassi,
61a, Via Fonteiana, 00152 Roma.

In India, Bangladesh, Nepal and Sri Lanka by Munshiram Manoharlal,
Post Box 5715, 54 Rani Jhansi Road, New Delhi 110055. In memory of Giuseppe Tucci
on the centenary of his birth

TUTTI I DIRITTI RISERVATI

Printed in Italy — Stampato in Italia

Stampa: «Studio Tipografico SP» — Via Clemente IX, 12 — 00167 Roma — Tel. e Fax: 06/6146350
Finito di stampare nel mese di luglio 1994 )




TABLE OF CONTENTS

Preface .

INTRODUCTION
I. THE SEKODDESA IN THE EARLY HISTORY OF THE KALACAKRA

II. THE TEXTUAL TRANSMISSION OF THE TIBETAN
TRANSLATIONS ...cceveeeerreeeenreeesrnseeserseresessssessssssssssssassassassassanase

1. The ’Bro Tradition ...............cceevinneccerencsiisissnsssessens
a. The Tibetan Canon .
b. The Eastern Tradition of the Kanjur ..........ccococceuevervcncnne.
c. The Western Tradition of the Kanjur .........cccevvevrcenncnnnes
d. Methodological Considerations ............cceceeeeruenee
€. The SOUICES .....coivririiiniiiintiniicneene
f. Stemmatic Relationships ....... . eestenrenenen

2. The RWa Tradition ........eeeeueeeeeeeeneeeeeeceeneeesesesesansneennns
A. THE SOUICES ....ovviieeiiieeecceeeerttee s rreceeeeeseree e e e s ennesesaaenes

III. NOTES ON THE CRITERIA ADOPTED IN THE TEXTUAL
ANALYSIS coovveeeeeeeiieeeinrrreesersseeseeesssssssssssessssssssessessssssssssennes

IV. ANALYSIS OF THE TWO TRANSLATIONS .....cccovverrerveeeeerrenerene
BIBLIOGRAPHY ...uevveivieeeeeirereeserensssreesessseeeessecssssseesssessssssnsessees

CRITICAL EDITION OF THE TIBETAN TRANSLATIONS ...ccuvveenueeeunenenns

SINGLE READINGS

Pag. 9
» 11
» 25
» 25
» 25
» 26
» 27
» 28
» 29
» 30
» 35
» 36
» 38
» 39
» 45
» 53
» 117
» 119
» 123
» 127
» l 29

131



PREFACE

In Buddhist Tantric literature the Sekoddesa holds a position of
considerable interest. Infact it is the first text of the Kalacakra tradition to have
come down to us and contains the nucleus of the doctrine of this religious
movement which represents the culmination of medieval Indian Buddhism
before its decline.

The original Sanskrit version, consisting in 174 stanzas in the anustubh
metre, is lost apart from the first folio, extant in two distinct manuscripts both
preserved in the National Archives of Kathmandu. However, as the reader will
see below in the edition by Professor Raniero Gnoli, the reconstruction of the
entire Sanskrit text has been made possible because in the exegetical literature
more than seventy stanzas are found integrally and the others have been
restored on the basis of the extant commentaries in Sanskrit and of the
numerous quotations occurring in other Sanskrit texts.

The Sekoddesa was translated into Tibetan in the second half of the
eleventh century, the first time by the Kashmiri Pandit Somanatha and the
Tibetan Lo tsa ba "Bro Dge slong Shes rab grags. This translation (Text A) is
preserved in all the Tibetan Bka’ ’gyur (henceforth Kanjur) collections
deriving from the old Snar thang prototype. At the end of the eleventh century
it was drastically revised, so much so as to represent a second, different
translation, by the Nepalese Pandit Samantasri and the Tibetan Lo tsa ba Rwa
Chos rab. This second version (Text B) is preserved in the independent
tradition of the Phug brag Kanjur recently found in the east of Western Tibet.

This study forms part of alarger research project under the auspices of the
Italian CNR (Consiglio Nazionale delle Ricerche) started in 1991 under the
direction of Prof. Raniero Gnoli on the first period of the Kalacakratantra
literature. Together we read and translated large part of the early literature on
the Kalacakra, including various commentaries on the Sekoddesa: the Tika by
Naropa, the anonymous Pajijika translated by Bu ston and the Tippani by
Sadhuputra Sridharananda, all due for publication soon both in critical editions
in Sanskrit and Tibetan and in Italian and English translation.

Those who know Prof. Raniero Gnoli either personally or through his



numerous works, will realise which eminent school I had the good fortune to
attend during these years, and for this he has my heartfelt gratitude. I must
express likewise my greatappreciation to Dr Helmut Eimer of the Indologisches
Seminar in Bonn. Unanimously considered the father of Tibetan Kanjur
studies, he let me have copies of the two Tibetan versions of the Sekoddesa
preserved in the Phug brag Kanjur and also read a preliminary version of this
work, offering me precious advice. I also wish to thank all those who helped
me to collect the sources for the critical edition of the texts: first of all the
Hungarian scholar Dr Géza Bethlenfalvy, who gave me a photocopy of the
Sekoddesa text conserved in the inaccessible Them spangs ma Kanjur
preserved in the Ulan Bator State Library. Moreover I wish to thank Dr Helga
Uebach and Dr Jampa L. Panlung of the Bayerische Akademie der
Wissenschaften in Munich for having sent to me a photocopy of the text from
the Sde dge Mtshal pa Kanjur and the Stog Palace Kanjur; Dr Giinther
Gronbold of the Bayerische Staatsbibliothek in Munich for his help and Dr H.
Ortwin Feistel of the Staatsbibliothek zu Berlin for supplying me very
promptly with a microfilm of the text from the "Jang Sa tham or Lithang
Kanjur preserved in Berlin; Ms Gita Venu Gopal and the staff of the Oriental
& India Office Library for providing me with a photographic reproduction of
the text from the London Manuscript Kanjur and from the Snar thang Kanjur
blockprint preserved in the British Library, and the staff of the Toyo Bunko
Library for very rapidly sending me a copy of the text preserved in the
Kawaguchi Collection Manuscript Kanjur.
I also wish to thank Dr Andrew Lukianowicz for his help in revising the
English text.
Furthermore I am grateful to Prof. Gherardo Gnoli, President of the
IsMEO and to the boards of Directors for having accepted this short study for
publication in SOR.

Giacomella Orofino
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INTRODUCTION

1. THE SEKODDESA IN THE EARLY HISTORY
oF THE KALACAKRA TRADITION

According to tradition, the Sekoddesa is a section of the Para.mﬁdibuddha or
the Miilakalacakratantra, the root tantra of the Kalacakra school be.lxeved.to consist
of 12,000 verses that was lost in Sanskrit and was not translated into leetan

I will briefly summarise the traditional account of the o.n.gm of ﬂ}e
Kalacakra teaching in order to clarify the position of the {’aramadtbuddha in
the context of the first phase of the Kalacakra religious literature!.

Tradition has it? that the Paramadibuddha was first promulgatefl by Lord
Buddha at the request of Sucandra, emanation of Vajrapani a-nd -Klng of the
mythical realm of Sambhala?, in the Dharmadhatu mandalaat Sridhanyakataka,

1 Forfurtherinformation the reader is referred to the works by J. Newman (1985, 1987a:
7 1132, 1]?18(7Cb)('8kr. & Tib.) I: 1-3; Naropa, Paramarthasamgraha, Skr.: 1-4, Tib.: 105-106
(fols. 259a-259b); Bu ston, Dus 'khor chos ’byung: fols. 23-27. ) N |
3 In the Kalacakra literature the mythical kingdom of Sambhala is a transpo‘smon'an
adaptation of a myth already found in the Vispuite tradition. In the: Mahabharata and in va_nous;
Purana Sambhala is the name of a village of indeterminate location where ?he last avatéra o
Visnil will reincarnate as the son of Visnu-Yasah, under the name Kalkin, to dest.roy the
barbarians at the end of the current degenerate Kali age. The term Saml?hala was u'ans.hterat.ed
into Tibetan as Sambhala and this is the reason why in western literature, starting with
Alexander Csoma de Koros (1833: 57) it has consistently been refe.rrfad to as Sambhala. In the
Kalacakra literature we find that Sambhala is no longer a simple village, but h?s become a
fabulous kingdom at the centre of a vast empire of ningty-suc great lands and of nine hul::red-
sixty million villages where King Kalkin’s dynasty relgned: We also find the groph/ecy altll a:
the end of the Kaliyuga the last Buddhist king Raudrfu:akfm. son of Maiijusri-Yasah, wo
lead the great army of Sambhala against the enemy, in this case t.he_ forces of Islam, and re-
establish the Buddhist law. It should be underlined that in the Iﬂghukalacakratantrfz (I, 48-50)
a symbolic interpretation is given to the great final battle bet\Yeen the Buddhists and the
unbelievers, whereby Kalkin represents right knowledge, }f‘s. fourfold army the fm{r
“Immeasurable Virtues”, Muhammad the tempting demon, the kﬂl}ng of the unbehf:vers their
conversion etc.; thus the outer battle becomes a metaphor for the inner one. .The klngdon:x of
Sambhala should therefore be interpreted allegorically; howgver.the precise gc.aogrz?phlcal
description found in the early Kalacakra literature suggests a .lusfoncal mterpr?atauon: in fact,
as related by Newman (Forthcoming: 4) the VP asserts that this kingdom was situated north of

11



a place regarded in the Kalacakra tradition as the fount of all the Vajrayana
teachings?.

Sucandra then wrote the twelve thousand verses Kalacakra milatantra
and returned to Sambhala where he taught and transmitted it. Sucandra was
followed by a lineage of kings of Sambhala, all practitioners of the Kalacakra
doctrine, whose reigns lasted one hundred years each. The seventh king, King
Yasah, was an emanation of Mafijusri; he was known as the first Kalkins of
Sambhala and wrote the Sri Kalacakra or Laghukalacakratantra (LKC) an
abridged version (laghu) of the Paramadibuddha, traditionally considered to
consist of 1030 stanzas and which is still extant in Sanskrit andin its Tibetan
translation®. Yasah sired a son, Pundarika, an emanation of Avalokitesvara,
who authored the extensive commentary to the LKC, the Vimalaprabha (VP)
whose length corresponds to twelve thousands lines. The LKC and the VP are
still extant in Sanskrit and in their Tibetan translations? and among the
followers of the Kalacakra school the Laghutantra takes the actual role of the

the Sita river, and in a passage on astronomy it transpires that this kingdom lay north of Tibet,
Kotan and China. This leads Newman (ibidem) to identify the river Sita with the river Tarim
in eastern Turkestan, in the area north of Tien-Sha, and to hypothesise that the kingdom of
Sambhala might correspond with the Uighur kingdom centred around Khocho which flourished
circa A.D. 850-1250. See Newman 1985: 83, fn. 4. Nevertheless, however fascinating, this
hypothesis is far from having been proved.

4 See Newman 1987a: 72-75. Dhanyakataka, which has been located in the proximity
of the village of Amaravati in the Guntur District of Andhra Pradesh in India, was the site of
amarble stipa of considerable dimension, probably dating back to the second century A.D. or
earlier, that was razed to the ground in the nineteenth century by a petty rdja. Vestiges of the
stipa are now preserved in museums in India and Europe. Cf. Hoffmann 1973; Newman 1885:
52-54; Newman 1987a: 71.

5 In the Buddhist Kalacakra literature the epiteth Kalkin (Tib. rigs-ldan) assumed the
specific meaning of sovereign-master, from kalkah: a kind of tenacious paste or a paste used
as plaster or cement (cf. Apte: 5.v.), because he binds in unity, he cements the four castes, by
conferring on them the adamantine initiation. See VP, V, MS. Calcutta: fol.203b, 1.7. Cf. also
Newman 1987a: 94; 1988: 132.

¢ In the Tibetan translation its full Sanskrit title is quoted as Paramadibuddhoddhria-
.fﬁ-KdIacakra—néJna-tanuw&ja

7 Onthedifferent Sanskrit editions of the LKC and of the VP, so far only partially edited,
see Newman 1987a: 660-661. The Tibetan version of the LKC by Somanatha and 'Bro Shes
rab grags is preserved in the various Kanjur editions: see Eimer 1989: 60 as well as in the Sde

dge Bstan gyur (henceforth Tanjur) (D 1346), and in the annotated revision by Bu ston to which
Irefer in this work, see Bibliography. The Tibetan translation of the VP by Shong ston rdo rje
rgyal mtshan is preserved in the various Tanjur editions (D 1347, Q#2064) as well as in the Sde
dgeKanjur (D 845). We have also arevised and annotated version by Buston, see Bibliography.
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milatantra 8, while its extensive commentary represents the major source of
information we have on the Kalacakra system. .

Yasah was the first in a lineage of 25 Kalkin of Sambhala whos.e names
are found, together with those of the preceding kings, in the VP. This list of
names of the seven Dharmarija and of the twenty-five Kalkin of Sambhala
was then frequently repeated in the later Tibetan literature of the Kalacakra
tradition®. .

'We have no certainty about the original length of the Param&dzbud@ha,
neither are we certain whether it ever existed as an entire text. In the exegetical
literature of the Kalacakra tradition of the early phase, however, it is possible
to trace numerous other fragments of it apart from the Sekoddesja verses,
demonstrating that other sections of the Kalacakra miilatantra were circulating
in India during the early spread of this religious stream?.

In the first chapter of the VP seventy-two verses are quoted from the
Kalacakra miglatantra which do not belong to the Sekoddesa, and other verses
can also be found among the other chapters of the text; moreover, other verses
can be found in Vajrapani’s Laksabhidhanoddhrtalaghutantrapindartha-
vivarana, in Vajragarbha’s Hevajrapindarthatika! and in Sadhuputra
$ridharananda’s Sekoddesatippani®2. Naropa too must have known the
Paramadibuddha as he quotes some verses from it both in the

8 On the relationship between the Kalacakralaghutantra and its malatantra see the
article by Nihom (1984) which contains some inaccuracies and the relative correction by
wman (1987b: 95). .
e 9 C(Zf. among c))thers, the eighteenth century work by Klong rdol Bla ma, Dus ’khor lo
rgyus: fols. 238-262. On the Kings of Sambhala see Reigle 1986. i )

10 Regarding the missing malatantras among the texts of Vajrayana literature, not only
in the Kalacakra context, see Newman 1987b: 98, fn. 27. ) '

11 These two texts by Vajrapani and by Vajragarbha, together with Pundarika’s
Vimalaprabha form a trilogy, later called by the Tibetans the Bodhisattva Corpus (. By'ang chub
sems dpa’'i khor), which was introduced in India together with the Kilacakra doctnn;es. The
three texts comment on the abridged (laghu) versions of the Cakrasamvara, Hevajra and
Kalacakra cycles respectively, presenting similar stylistic anfi doctrinal fea'tures. The
Hevajratantra and the Cakrasamvara tantra are interpreted in the light of the new ideas of the
Kalacakra school. ]

12 Cf. Skr.: fol. 1b/3-5; Tib.: Q #2069, p. 137 (fol. 337b). Among the other Indian
Kilacakra commentaries where quotations from the Paramadibuddha can be foum.l, Newman
(1987b: 97, fn. 19) mentions a stanza from the Paramddibuddha foum.i in Vajragarb?a's
Hevajrapindarthatikd quoted by Snellgrove (1959, part I: 66-68, fn. 2). But it should be noticed
that the stanza in question is nothing but the combination of the first verse of stanza 63 and the
first verse of stanza 64 of the Sekoddesa itself.
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Paramarthasamgraha'?, his commentary on the Sekoddesa and in the
Vajrapadasarasamgrahapaiijika, his commentary on the Hevajratantra, extant
only in Tibetan.

From these fragments we can deduce that the Paramadibuddha was a late
text which reflected the preceding Buddhist Tantric literature of the seventh
and eighth centuries as the Guhyasamajatantra, the Hevajratantra, the
Maiijusrinamasamgiti. In addition in Naropa’s Paramarthasamgraha we find
a quotation from the Paramadibuddha which corresponds to the initial stanza
of the Dakinivajrapafijaratantra’s, a Tantra which according to Bu ston’s
Tantra Catalogue belongs to the cycle of the Hevajratantra’e.

According to the VPY the Paramadibuddha was divided in five chapters:
Worldly Realm (Lokadhatu), Inner Realm (Adhyatmadhatu), Initiation
(Abhiseka), Practice (Sadhana) and Gnosis (Jiigna). This division is the same
as the one we find reproduced in the LKC?8,

As Newman has already remarked? it is not easy to determine the exact
position of the Sekoddesa within the Paramadibuddha. The colophons of the
two Tibetan translations allow different interpretations:

The colophon of the first translation (text A)2 implies thatthe Sekoddesa,
“the treatise on the performance of the initiation into the fifth chapter’s
supreme immovable (bliss)”, was extracted from the first chapter on the
Worldly Realm (’jig rten khams kyi le’ur), but in the second translation this
statement is followed by the word “etc.” (’jig rten khams kyi le’u la sogs pa
las)?. In this case the meaning would change and the statement could be
interpreted as referring to the entire text of the Paramadibuddha, starting from
the lokadhatupatala. 1 am also, as is Newman, rather inclined to think that the

13 For references to the Sankrit and Tibetan texts mentioned here and below see the
Bibliography. Cf. Naropa Parmn&nha.ramyalm, Skr.: 3-4; Tib.: Q #2069, p. 106, fol. 259b.

1 cf, I:Iﬁropﬁ Vajrapadasarasamgrahapaiijika, Q #2316, p. 4 (fol. 77b), p- S (fols. 80a-b).

15 Dakinivajraparijaramahditantrarajakalpa, extant only in Tibetan in the translation by
Gayadhara Sakya ye shes: 'Phags pa mkha’ gro ma rdo rje "gur shes bya ba rgyud kyi rgyal
po chenpoin Q #11.

16 Cf. Eimer 1989: 68.

17 See Upadhyaya edition p. 12, translated in Newman 1987a: 245.
) 18 In his annotated Tibetan edition of the VP, Bu ston compares the list of topics treated
in the Paramadibuddha, such as it is presented in the second Uddesa of the VP, with the list of
topicsin the LKC, whence we can inferthat the two treatises diverged inthe order of the subject-
matter. See Newman 1987b: 96.

19 Newman 1987b: 96.

2 See below: 114.

21 See below: 115.
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second Tibetan text is in this case more reliable and that the Sekoddesa could
be a section of the fifth chapter of the Paramadibuddha. This hypothesis is
confirmed in the introductory chapter of Kalacakrapada’s Sekoddesatika
where he states that the Sekoddesa was extracted from the fifth chapter of the
Miuilatantra (rtsa ba’i rgyud kyi le’u Inga pa las dbang mdor bstan pa 'di
phyung ba yin)=.

Concerning the Sekoddesa treatise, we know with certainty that in the first
half of the eleventh century it was circulating in India as an independent text,
because it drew the attention of many important religious figures of that time who
wrote commentaries on it. As mentioned above, Naropa (d. 1040)2 wrote a long
commentary on the Sekoddesa, the Paramarthasamgraha, which is preserved
both in Sanskrit and in its Tibetan translation?. Other commentaries still extant in
Sanskritand in Tibetan area Tippani by Sadhuputra Sridharananda, acontemporary
of Naropa, and a brief Pasjjika by an anonymous author which was translated into
Tibetan by Bu ston. Besides, two other commentaries are extant only in their
Tibetan translations: the Tika by *Kalacakrapada® mentioned above and a
Tippani by *Vijayapada (Rnam par rgyal ba brjed byang).

As regards establishing the date of the spread of the Kalacakra tradition
in India, an important indication is found in the LKC (I, 27) and in the VP
where mention is made of the end of the sexagenary cycle which falls 403
years after the Hijra (mlecchendravarsam)®. In my opinion this year corresponds
to A.D. 1026 (the last year of the sexagenary cycle starting in A.D. 967), which
in fact falls 403 years after the elapse of A.D. 622 (the Hijra)?". In the
interpretation of this stanza it is necessary to take into consideration that we
are dealing with a prophecy, as is also evident from the preceding stanza (I,

22 Cf. Kalacakrapada Sekoddesatika: Q #2070, p. 148, fol. 4b/1.

2 On Naropa’s chronology see Wylie 1982 and Newman 1987a: 90, fo. 53.

24 See the forthcoming translation by Gnoli & Orofino 1994.

25 | have included this text among the witnesses of the second Tibetan translation of the
Sekoddesa, because in this commentary all the 174 stanzas of the Sekoddesa can be found. See
below p. 36 ff.

26 Skr.: 31b/7; Tib. 480/1-482/3. Translated in Newman 1987a: 538-542.

27 In making this calculation I think it is necessary to adopt the Indian system of
reckoning years in which 1026-403=623; but A.D. 623 should be encompassed within the span
of 403 years, whereby the “year of the barbarian” mentioned in LKCI, 27 corresponds to A.D.
622. It should be observed that this stanza has been interpreted in another way in the past: in
factassuming that A.D. 1027 (the prabhavai.e. first year of the sexagenary cycle) corresponded
to the end of the previous sexagenary cycle, many western scholars deduced that in Kalacakra
astrology the Hijra had been erroneously calculated as A.D.624 (i.e. 1027-403=624), see
Roerich 1949: 753; Schuh 1973: 20; Gronbold 1991: 393. I find it unlikely that the Kalacakra
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26). This leads us to infer that the period of composition of this literature in
India corresponds to the sexagenary cycle from A.D. 967 to A.D. 1026.
Furthermore, in the LKC I, 27 and in the relative comment in the VP we find
another important clue to help establish the era (dhruvaka) of the Kalacakra
chronology: the 182nd year after the Hijrais indicated as the year corresponding
to the time of Kalkin Aja, the eleventh Kalkin in the lineage succession. This
date is also mentioned in a brief treatise on Kilacakra chronology, the
Kalacakraganitopadesa®, which specifies that Kalkin Aja rectified the
. Kalacakra calender 182 years after the Hijraand that 221 further years elapsed
until the end of the sexagenary cycle [A.D.1026]. It also asserts that the
dhruvaka corresponds to the 19th year of the Jupiter cycle®, which falls 41
years before the end of the sexagenary cycle. Thus we can assume that the
astronomical era of the Kalacakra laghukaranam corresponds to A.D. 805 of
the Gregorian calender®.

Subsequently, as is well known, the Kalacakra calendric system was

astronomer miscalculated the year of the Hijra; besides it is well known that the question of the
Indian current year and expired year frequently gives rise to complications in the process of
conversion to western chronology. In another interpretation Newman suggests that according
to Muslim astrology, the year 403 should be interpreted as corresponding to A.D. 1012/1013;
however I find this hypothesis difficult to substantiate because this date would be meaningless
in Kilacakra astrology. Besides, it seems beyond doubt that the authors of the LKC and the VP
reckoned the years according to the lunisolar or stabilised sexagenary Jupiter cycle rather than
according to the Muslim lunar calendar. Newman however is of the opinion that in any case the
year 1012/1013 would not determine the exact year of composition of the LKC which he locates
within the first three decades of the eleventh century. Cf. Newman 1987b: 100 fn. 24.

28 Skr.: Kalacakranusariganita, fol. 1a. The first folio of this manuscript in Sanskrit is badly
damaged therefore here I have quoted the Tibetan text: Rtsis kyi man ngag, Q #5900 fol. 266b.

2 «_.me [3] mkha’ [0] rgya mthso [4] 403 la lag pa [2] gdengs can [8] zla bas [1] phri
ba’i lhag ma’i lo 221 yang drug cus phri ba’i lhag ma’i lo 41 dang por lo drug cu’i nang nas lo
bcu dgu ma 'das par byas so zhes pa...” cf. Rtsis kyi man ngag: Q#5900, fol. 266b/3-4. However
it should be noticed that here the Tibetan translator reads ’gate (ma 'das par in both D and Q
Tanjur) instead of the original Sanskrit reading gate (ekonavimsativarse gate).

30 And not A.D. 806 as asserted by certain scholars (Roerich 1949: 754; Schuh 1973:
100. See also p.104 where the author miscalculates the year of the dhruvaka, which he identifies
as the twentieth year of the Jupiter cycle). As proof of the fact that the dhruvaka corresponds to A.D.
805 we can use the Telinga rule of conversion from the Indian to the Gregorian calendar, in fact it
has been demonstrated that the Kalacakra tradition adopted the sixty-year Jupiter cycle following
the South Indian Telinga (Telugu) calculation. The Telifiga rule runs as follow: “To the expired
kaliyuga year (Christian year+3102-1) add 13, divide by 60; the remainder gives the number of the
current year of the Jupiter cycle, counting from Prabhava”. (cf. Vogel 1964: 234, fn. 30 ) i.e=
805+3102-1+13=3919: 60=65 (reminder 19).
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introduced in Tibet in the successive sexagenary cycle by Gyi jo Lo tsd va, the
first Tibetan translator of the Kalacakra texts, active in the first half of the
eleventh century, and later systematized by Atia in 1051.

Tibetan historiographical literature furnishes some information on the
history of the early phase of the Kalacakra tradition. One of our main sources
is Bu ston Rin po che ’s Rgyud sde’i zab don sgo 'byed rin chen gces pa’i lde
mig3! where we find the traditional account of the beginning of the Kalacakra
school as handed down in the two different lines of transmission of this system
in Tibet:

(1) The Rwa tradition, which originated with the Tibetan translator Rwa
Chos rab, author with Pandit Samantasri of the second translation of the
Sekoddesa and

(2) the ’Bro tradition, which was initiated by Dge slong Shes rab grags,
author, as mentioned above, together with Somanatha, of the first translation
of the Sekoddesa and of several other translations of texts of the Kalacakra
tradition.

Although Bu ston Rin po che wrote this account in the second decade of
the fourteenth century he was certainly rcfemng to oral traditions which date
back to the beginning of the school.

Other information can be found in later works: the Dus ’khor tik chen,
written in 1434 by Mkhas grub rje’; the Blue Annals written by ’Gos gzhon
nu dpal in 1478%; the treatise on the history of the Kalacakra written by
Taranatha (b. 1575)*. They all agree in the division into two lines of the
tradition. Because the two extant Tibetan translations of the Sekoddesa
correspond to these two traditions I will give here a synthesis of the account

“of the two lineages as given by Bu ston.

According to the Rwa tradition the Bodhisattva Corpus3’ appeared in
India during the simultaneous reigns of three kings: Dehapala in the East,
Jaugangapa in the South and Kanauj in the West. At that time the Pandit Ci

31 In Bu ston Dus ’khor chos ’byung: fols. 56-61 For a partial translation see Newman
1987a: 75 ff.

32 Mkhas grub rje Dus 'khor tik chen: fols. 97 ff. Some parts of this account were
translated in Roerich 1932.

33 *Gos Lo tsa ba, Deb gter sngon po: fols. 661-673. Transl. Roerich 1949: 753-766.

34 Cf. Taranatha Dus ’khor chos bskor: fols. 6 ff.

35 See suprafn. 11.

3% As observed by Newman (1987a: 77), Dehapila is the only one among the three who
can be identified as he might correspond to Devapala, the Palaking who reigned in the first half
of the ninth century; but this information is of no help as far as establishing chronology is
concerned.

17



Iu? was born in Orissa. He studied Buddhism at the Ratnagiri vihara (in Cuttak
district, Orissa), at Vikramasila (possibly in Bihar) and at Nalanda (in Bihar),
distinguishing himself in Buddhist studies. He became convinced of the
importance of the Vajrayana teachings and in particular of the method set out
in the Bodhisattva Corpus. He then decided to set off in search of those
teachings which were known to be extant in the land of Sambhala. But on his
way to Sambhala he met an emanation of Mafijusri who conferred on him all
the initiations and teachings of the Bodhisattva Corpus. Later he resided in
Kataka (in Orissa) where he transmitted those teachings to Pido or Pindi
Acirya®, born in Bengal. The latter transmitted the Bodhisattva Corpus to
*Kalacakrapada the Elder, who was born in Varendra (Northern Bengal). The
latter in turn transmitted the teachings to many disciples, among whom there
was *Kalacakrapdda the Younger. *Kilacakrapada the Younger became a
prominent figure in the promulgation of these teachings at Nalanda. He had
several disciples including Maiijukirti, the Kashmiri Pandit Somanitha and
others. Later Pandit Samantasri of Ye rang heard the Kalacakra docrines and
in particular followed Mafijukirti.

According to the *Bro tradition the Kalacakra school was introduced in
India at the time of Kalkin Sripala®. Inthat period a young yogin came to know
that in the south® the Bodhisattvas in person taught the dharma so he went to
listen to them, but Kalkin Sripala, understanding the young man’s pure
motivation and aware that the long journey would have been dangerous for his
life, met him as an emanation body at the edge of the desert and initiated the
young yogin into the doctrines of the Anuttaratantra and into the Bodhisattva
Corpus. On his return he became renowned as an emanation of Mafijusri and
was called *Kalacakrapada. *Kilacakrapdda became a famous master. He
transmitted the lineage to many disciples including Nalendrapa, who was also
called *Kilacakrapada the Younger*!. The latter transmitted the tradition to
Somanitha, the son of a Kashmiri Brahmin and of a Buddhist lady who had

37 Tib. Tsi lu (cf. Bu ston ston Dus "khor chos "byung: fol. 56/5).

38 Below in his account Bu ston refers to this name as Pinda Acirya (fol. 58/2).

39 Theseventeenth in the Kalkin succession according to the VP, 3 (see Reigle, 1986: 10).

40 Buston’s account has lo phyogs (cf. fol. 59/7) while Mkhas grub (Dus *khor tik chen:
fol. 171/4) reads byang phyogs, but as Newman has pointed out the term “lo phyogs” does not
seem to be an error by Bu ston. Cf. Newman 1987a: 85, see also below fun. 49.

41 Mkhas grub relates that in some accounts it is handed down that *Kalacakrapada the
Younger and Nalendrap3 were master and disciple cf. Dus ’khor tik chen: fol. 172/6.
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become the disciple of the Kashmiri Pandit *Brahmanapada‘2. Somanathahad
been sent to Magadha by Brahmanapada after he had received the Sekoddesa
and a commentary on the Sekaprakriya®, sent to him by *Dul ba blo gros
(*Vinayakaramati), a disciple of *Kalacakrapada the Elder. In Magadha
Somanitha met both *Kilacakrapada the Elder and *Kilacakrapada the
Younger and received the instructions on the Doctrines of the Bodhisattva
Corpus. Later on Somanatha went to Tibet where he transmitted the Kalacakra
teachings, which were then spread in the Land of Snow.
We can schematize the two lineages as follows*:

Rwa Tradition ’Bro Tradition

An Emantion of Maiijusri

Cilu

Pindo Kalkin Sripala
*Kalacakrapada the Elder *Kalacakrapida the Elder
*Kalacakrapada the Younger Na’ilendrépida

(Nalendrapa) (*Kalacakrapdda the Younger)
Maiijukirti Somanitha

Samantasribhadra ’Bro Shes rab grags

Rwa Chos rab

Cilu, the first person named in the Rwa lineage is not very easily
identifiable. It should be noted, however, that in the Tanjur there are two works

“2In the Blue Annals his name is reported as Bram je zhabs bzang po
(*Brahmanapidabhadra) or Siiryaketu ("Gos Lo ts3 ba, Deb gter sngon po: fol. 666). Roerich
(1949: 758) translates it: “an excellent brahmana scholar named Bzang po or Siiryaketu”.

43 This texton the Kalacakra initiationrites is no longer extant in Sanskrit. On its Tibetan
translations see below fo.114 The commentary mentioned by Bu ston and Mkhas grub is
probably Darika’s Sri Kalacakratantrardjasekaprakriyd, Q #2072.

44 The same schema is reproduced in Newman 1985: 71, and 1987a: 94.

19



attributed to him: the Sadangayogopadesa®s and the Ratnavrksanama-
rahasyasamajavrtti a commentary on the Guhyasamaja‘.

The second person, Pindo, could be identified, as Newman also suggests,
with the yogin *Pindo (Bsod nyoms pa), the itinerant monk from Yavadvipa
(Java) indicated by the famous Bengali master Ati§a in his
Bodhimargapradipapaiijika as his teacher of the Great Adibuddhatantra®.
This hypothesis would correspond with the colophon to the
Kalacakragarbhalamkarasadhana, which cites the author as the Brahman
Bsod snyoms pa (* Pindo), born in the land of the southern ocean“s. Besides,
analysing a statement found in a prayer of the ’Bro tradition recorded by Bu
ston, which invokes “Kalkin éripila at the end of the southern ocean”®,
Newman concludes that the ’Bro tradition considered Kalkin Sripala another
name for Pindo. Furthermore, in his analysis of Gyi jo Zla ba’i ’od zer’s
colophon to the Tibetan translation of Pundarika’s Kalacakratantra-
garbhavrttivimalaprabha, which states that after having gone to Sambhala
Pindo introduced the Kalacakra doctrines into India where he taught them to
Naropa, the American scholar suggests shortening the chain by one link,
advancing the hypothesis that *Kalacakrapada the Elder is another name for
Pindo/Kalki Sripalas.

~ Albeit these hypotheses deserve our full attention, the current state of
research does not allow us to reach any final conclusion concerning the
identity of these personages. Indubitably Kalkin §ripa'lla (the seventeenth in

45 Q#2090, D 1374. This text was translated in Tibetan by Rwa Chos rab and Samantasri.

46 Q #2709, D 1846.

47 We should notice that in his Bodhimargadipapanijika Ati$a mentions his master, the
Bhiksu Bsod nyoms pa from Yavadvipa as the originator of a moral reformation of monastic
discipline and of the behaviour of tantric practitioners, and ascribes to him the rule prohibiting
monks from taking the higher initiations of the guhyabhiseka and the prajiiabhiseka of the
Great Adibuddhatantra, which include sexual union. Cf. Ruegg 1981: 212-226. This statement
from Atisa’s text could be very important for understanding some of the differences between
the two Tibetan translations of the Sekoddesa. See below fn. 118.

“8 This colophon has already been noticed by Ruegg (1981: 219). Nevertheless Ruegg
does not think that Bhiksu Paindapatika, master of Ati§a and author of the
.S‘ﬂkdlacakragarbhﬁla{nkdras&dhwza, can be identified with Pindo or Pito Acarya the teacher of
*Kalacakrapada the Elder (Ruegg 1984:274).

49 Furthermore it has to be noticed, as mentioned above see fn. 40 that in Bu ston’s
account of the ’Bro tradition states that *Kalacakrapada the Elder set off southwards in search
of the doctrines.

30 Cf. Newman 1987a: 97-104.

the Kalkin lineage) is a title, but the data we have at the moment are not
sufficient to enable us to be sure it conceals the name of Pindo, just as we
cannot be certain that Kalacakrapada the Elder corresponds to the name of the
founder of this school and can thus be identified with Kalkin §ﬁp§la and/or
Pindo.

We arrive thus at *Kilacakrapada the Younger in the Rwa tradition,
corresponding to Nalendrapada in the ’Bro tradition. According to the
eighteenth century Tibetan scholar Padma dkar po’! this figure should be
identified as Naropa who was, as is well-known, expert in the Kalacakra
doctrines. As we have seen above, Naropi is the author of one of the most
important commentaries to the Sekoddesa, the Paramirthasamgraha, and
was one of the most famous vajraciryas of Nalandi monastic university where
he held the office of abbot for eight years. This statement would also accord,
as Newman notes, with Gyi jo Zla ba’i *od zer’s above mentioned colophon
to Pundarika’s Kalacakratantragarbhavrttivimalaprabha 5 which asserts that:
“The one called Niro, a brahman by caste, born in the land of Uddiyana, was
the successor of *Kalacakrapada the Elders:.

The lineages of transmission of the doctrine, which we have found united
in the personages of *Kalacakrapada the Elder and *Kalacakrapada the
Younger or Nalendrapada, then divides again in the successive lineage
holders, the Kashmiri Pandit Somanitha and the Nepalese Pandit
Samantasribhadra.

Our Tibetan sources recount that Somanatha was one of the disciples of
the Kashmiri scholar *Brahmanapada or Siryaketu in the middle of the
eleventh centurys. They also inform us that the Kalacakra literature was
unknown in Kashmir at that time as, besides Bu ston, both Mkhas grub and
"Gos Lo tsd ba*s report that it was then that the Sekoddesa and a commentary

51 Cf. Padma dkarpo, 'Brug pa’i chos "byung: fol. 221/4-5.

52 Cf. Q #4608: 293/1/7-8.

5 See Newman 1987a: 103.

34 Cf. also *Gos Lo tsd ba, Deb gter sngon po: fol. 666; Roerich 1949: 758 and Nadou
1968: 161-162. As Newman refers (1987a: 92) in the Bod rgya tshig mdzod chen mo we find
the date 1064 A.D. (shing "brug lo) for Somanitha’s arrival in Tibet. The compilers of the
chronological table in the Bod rgya tshig mdzod chen mo do not give any reference for this
information which probably was taken from Deb gter sngon po: fol. 66 (Roerich 1949; 72).In
Deb gter sngon po: fol. 663 (Roerich 1949: 755) we find also the information that Somanitha
visited Tibet during the second half of Gra pa mngon shes’ s life (1012-1090).

55 Mkhas grub rje Dus "khor tik chen: fol. 173; 'Gos Lo tsi ba, Deb gter sngon po: fol.
665 (Roerich 1949:758).
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to the Sekaprakriya (or the Sekaprakriya itself in ’Gos Lo tsa ba’s account)
were first introduced into that country when *Vinayakaramati sent these texts
to Suryaketu. The Kashmiri master then showed them to his disciples, Pandit
Sonasati, Laksmikara, Danasri, Candrarahula, Somanatha and others.
Somanatha was filled with wonder when he saw the new doctrines and
decided to set off in search of those teachings. He went to Madhyadesa where
he met *Kalacakrapada the Younger, becoming his disciple. He then proceeded
to Tibet as he wanted to spread the teachings there. 'Gos Lo tsa ba tells us that
in Tibet he was received with particular munificence by certain benefactors,
notably Dge bshes Lce ba and his son from Bzang yul in G.yor po. Another
eminent benefactor of Somanatha was the Dge bshes of ’Phan yul Dkon
mchog bsrung. As well-known Somanatha, together with the Tibetan Lo tsa
va 'Bro Shes rab, was the the translator of several texts of the Kalacakra
tradition preserved in the Tibetan canons,

The other line of transmission of the Kalacakra system in Tibet can be
traced back to Pandit Samantasri, born in Ye rang (Patan in Nepal), disciple
of Maijukirti, and the Tibetan translator Rwa Chos rab, who together
translated other texts of the Kalacakra tradition besides the Sekoddesa. Rwa
Chos rab was the nephew of the famous Tibetan translator Rwa Lo tsa ba Rdo
rje grags, a very important figure in the history of the second propagation of
the Buddhist Tantra in Tibet who lived during the last decades of the tenth
century and the beginning of the eleventh,

Howeverthe names of other Indian yogins connected with the transmission
lineages by Bu ston have come down to us: their works are preserved in the
Tibetan Tanjurs and constitute very important material for the study of the
religious tradition of the Kalacakratantra. Among the most eminent are:
Darika, Anupamaraksita and Sadhuputra Sridharananda, who can be dated at
the beginning of the eleventh century or even earlier. To the second half of the
same century and the beginning of the twelfth belong the works by
Abhayakaragupta and Ravisrijfiana. At the end of the twelfth century and the
first half of the thirteenth Sakyasribhadra (1127-1225) and Vibhiticandra
undertook to spread the Kalacakradoctrines in India and Tibet. Notwithstanding
the downfall of Tantric Buddhism in Eastern India consequent on the Turkish

56 Cf. Nadou 1968: 162 for a list of these.

57 The Newar name of Patan is Ye la, reproduced by the Tibetans as Ye rang. See
Snellgrove 1987: 365, fn. 14.

38 Cf. "Gos Lo tsa ba, Deb gter sngon po: fols. 331-334; (Roerich 1949: 374-378).
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invasions of Maghada and Bengal at the beginning of the thirteenth century,
we are informed that the Kalacakra doctrines were still practised and studied
in India until the fifteenth century®. As reported by *Gos gzhon nu dpal, the
Indian Pandit Vanaratna (1384-1468) from Bengal, who had received the
Buddhist teachings from the Buddhist Pandits *Buddhaghosa (Sangs rgyas

‘dbyangs) and Sujataratna, was expert in the practice of the Sadangayoga

according to the system of Anupamaraksita and in the Kalacakra methods. He
was the last Indian Pandit (Pandita mtha’ ma) to teach in Tibet, which he
visited several times from 1426,

In brief, analysing the historical data referred to above concerning the
origin of this religious system, it would appear to consist in a movement that
spread in certain regions in east and north India during the sexagenary cycle
preceding A.D. 10276 Incidentally, the hypothesis that these doctrines
originated in Central Asia, principally formulated by Hoffmann$2, has now
been proved groundless by Newman®.

However, ithas notyetproved possible to define precisely wherein India
the authors of the first treatises lived. According to the accounts we have just
analysed, the first personages who are identifiable historically lived and
operated in Orissa, in Bengal, in Bihar, and shortly afterwards, in the
Himalayan regions of Kashmir and Nepal. After all, these are the very places
where the development of the medieval phase of Indian Buddhism generally
took place. It is also worth noting that at the beginning of the lineage of
transmission mention is made of the yogin Pindo, who, as we saw above may
correspond to Kalkin Sripala and who should also be linked with the master
of Atisa, who came from Java. However this is hardly surprisingly as we know
that during the ninth century under the Pala kings the ties between the
Buddhist communities in eastern India and those of south-east Asia were
strengthened. We have documents attesting that during that period a king of

99 See Tucci 1931: 690-691, Newman: 1987a: 112.

60 Cf. 'GosLotsaba, Deb gter sngon po: fols. 701-708; (Roerich 1949: 797-805). Chimpa
& Chattopadhyaya: 440.

61 This hypothesis would correspond with the information found in Taranitha’s Dgos
*dod kun ’byung where it is stated that Pindo introduced the Kalacakra in Tibet at the time of
king Mahipala (977-1027). (Transl. in Chimpa & Chattopadhyaya 1970: 289).

62 Actually, Hoffmann considered this as fact rather than as hypothesis: see Hoffmann,
1951; 1956:41, 118-125 and passim; 1960: 98-99; 1964; 1976a: 406; 1969: 58-59, 67; 1975:
142. As Newman pointed out (Newman 1987a: 152 ) this induced many later scholar to accept
Hoffmann’s opinion as a matter of fact.

63 Newman 1987a: 148-172; 603-614.
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Sumatra requested the Pala King’s permission to endow a monastery at
Nalanda%. Another factor worthy of note is the appearance of the name of
Mahipalaas the 16th Kalkin in the listof the VP preceding the name of §ripila.
As suggested by Newman® this could be interpreted as a tribute to the
monarch reigning in eastern India at the time the Kalacakra was introduced,
and could furnish further evidence for locating the first phase of this school
in east India.

However other element might suggest on the contrary that the movement
originated in north-west India. Above all, the descriptions found in the
Lokadhatupatala of the LKC and of the VP, the mention of the Hijra as
chronological reference point (I, 27), the descriptions of various kinds of
svarodaya, sorts of rituals to summon military victory, and of military devices
such as siege machines and other types of weapons (I, 128-149), the reference
to the final conflict between the Cakravartin aind the barbarians at the end of
the age which clearly designates the imminent danger of foreign enemy
forces, the list of the prophets of the Judeo-Christian-Islamic traditions (I,154)
and the detailed description of the customs of the Mleccha (1,155), are all
factors which might imply that the early exponents of the Kalacakra tradition
lived in an Indian region around the turn of the tenth century when the Mleccha
were well-known and the threat of military conflict deeply felt. This would
appear to correspond exactly to the north-western area, asitis well-known that
in the first decades of the eleventh century those regions were frequently
raided by Mahmud of Ghazni.

Nevertheless we cannot yet ascertain definitively the exact geographical
collocation of the originators of the Kalacakra literature, not least because the
authors under discussion were wandering yogins and at the time contacts
between the eastern and northern regions of India were anything but rare.

64 Cf. Tapar 1966: 223.
65 Newman 1987a: 102.
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II. THE TEXTUAL TRANSMISSION OF THE TIBETAN TRANSLATION

1. The ’Bro Tradition

The translation of the Sekoddesa by Somanitha and ’Bro Shes rab% is
preserved in all the versions of the Tibetan Kanjur which, according to the
most recent studies, stem from a collection of manuscripts that were gathered
between the first and second decades of the fourteenth century in the Bka’
gdams pa monastery of Snar thang.

At this point it is necessary to summarise briefly the current state of
research on the Tibetan canon in order to present the witnesses I have used in
the critical edition of the textss”.

a. The Tibetan Canon

Tibetan historiographical sources refer that the first Snar thang compilation
was followed by a revision of the entire manuscript Kanjur in Tshal pa Gung
thang monastery under the direction of Tshal pa kun dga’ rdo rje, alias Si tu
dge ba’i blo gros (1309-1364)%. This revision took place thirty or forty years
after the first compilation, asitis known thatin the year 1351 Buston Rin chen
grub visited Tshal Gung thang where he consecrated a copy of the Kanjur®.
The extent of the revision by Tshal pa kun dga’ rdo rje is not yet known, but
itseems to have been a thorough one. The Tshal pa version of the Kanjur was
very widespread in Tibet and is considered the prototype of the “Eastern
Tradition” of the Kanjur.

On the other hand, other copies of the first manuscript of Snar thang were
made in some sites in western Tibet. The most famous of these is the Them
spangs ma which was frequently reproduced. Some copies of this MS have
been found outside Tibet and form the group called the “Western Tradition”.

66 The colophons of the different Kanjur versions of this text state that the translation by
Somanitha and 'Bro shes rab underwent revision by Rin chen Rgyal mtshan on the basis of the
commentary by Niropa.

67 For a more detailed description of the state of Kanjur studies see Eimer 1992.

68 Cf. Eimer 1988a: 67.

6 See Ruegg 1966: 134, and Eimer 1983b: 59-60, fn. 4.
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b. The Eastern Tradition of the Kanjur

In 1410, during the Yongle dynasty, the first xylograph edition of the
Kanjur was printed in Peking based on the Tshal pa manuscript. It was printed
in cinnabar ink; copies of this print are still extant, but not available™. Other
editions were printed from the Yongle blocks: one issue was the Wanli
impression of 1606 in black ink; there is no confirmation whether this issue
isextant”. In 1684-92, more than 250 years after the first wood blocks, the new
Kangxi impression was made using as masters the reproduction of the earlier
blocks that had been impressed with a glue process in newly prepared wood
planks. In this way the new set of blocks contained the specular image of the
old blocks, except for some minor corrections and for small mistakes due to
re-inking or misinterpretation of the extant letters. The result of this procedure
is what Eimer calls the “technical identity™ of the earlier copies and the
second set. From this set the subsequent issues of 1700, of 1717-20 (which was
corrected using as source the Lithang Kanjur™), the Qianlong impression of
1737 and at least one other impression after 1765 were made™. Some other
manuscript copies were also made, among which the so-called Berlin
manuscript’. '

Paralle] to the Peking editions, a revised edition was prepared between
1609 and 1614 in ’Jang Sa tham in eastern Tibet, based on a version of the
Tshal pa manuscript which had been preserved at ’Phying ba Stag rtse Castle
situated to the south of Lhasa, in "Phyong rgyas”. The wood blocks of this
edition were transferred to Lithang Monastery by the end of the seventeenth

70 See Eimer 1988a: 69 and Eimer 1992: xxxiv.

! In a private communication (April 1994) Dr Eimer informed me that volumes of the
1606 issue existed before the earthquake in the twenties of this century in Japan and before the
2nd war in Berlin, while another copy was seen by a Japanese scholar at around 1940 at the Wu
tai shan in China.

72 See Eimer 1988a: 69.

73 See Eimer 1988b: 45. Dr Eimer confirmed this information in aprivate communication
(March 1994). .

74 The Japanese reprint by the Suzuki Foundation of the so-called “Peking Edition” is
areprint of the 1717-20 impression preserved in the Otani University with gaps filled from the
1737 print preserved in Paris Bibliothéque Nationale. See Imaeda, 1977: 32, n. 33. See also
Harrison, 1992b: xvii.

75 This manuscript was catalogued by Beckh in 1914. See also Haarh 1954.

76 See Imaeda 1982-84 and Samten 1987.
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century where they remained until they were burnt by the Chinese in 190877,
Its contents are more heavily edited than those of the various re-editions of the
Peking Kanjur?.

The Lithang impression was the base text for the Cone (1721-1733) and
Derge (1729-1733) xylographic editions. The Cone edition can be considered
a true copy of the Lithang edition?, while the Sde dge (Derge) edition was
checked against other Kanjurs including the inaccessible Kanjur of A giien
Paksi and the Lho rdzong Kanjur®. The Lho rdzong Kanjur was compiled by
Sde srid bsod nams rab brtan, alias Bsod nam chos ’phel (1595-1658) at the
Thang po che gtsug lag khang and was based, as we shall see below, on the
Rgyal tse Them spangs ma#!, so it presents some contaminations from the
Western Tradition. From the Derge edition stem the more recent Kanjur
editions: those of Ra rgya (1814-1820), of Urga (1908-1910) and of Wara
(twentieth century)s2,

¢. The Western Tradition of the Kanjur

As mentioned above, other copies were most probably made from the old
original version of the Snar thang Kanjur which, however, underwent less
editorial revision than the Tshal pa Kanjur. The Them spangs ma manuscript
is the most famous of them. It was copied in 1431 by order of the ruler of Rgyal
tse, Rab rtan kun bzang ’phags pa and deposited as an exemplar in the Dpal
"khor chos sde®3. It was subsequently frequently copied; we know that during
the reign of the Fifth Dalai Lama (1617-1682) alone, over a hundred copies
were reproduced from the Them spangs ma copy®. One of these is the Lho
dzong manuscript mentioned above, which was used to revise the Derge
edition. Another copy was presented by the Fifth Dalai Lama to the first Rje
btsun dam pa Khutuktu Blo bzang bstan pa’i rgyal mtshan (1635-1723) and

77 Theonly copy of this Kanjur outside Tibet is preserved in the Rnying mapa monastery
in Orissa. It has been microfilmed by Naritasan Shishojin Temple in Japan and also by the
Nepal-German Manuscript Preservation Project. Samten 1987: 20.

78 See Eimer 1988b: 51.

7 See Eimer 1980: 196; 1983b: L, 118-119 and 1988b: 47-50.

8 See Eimer 1983a : 20.

81 See Samten 1987: 18,19.

82 See Eimer 1992: xiv-xv.

83 See Eimer 1983a: 45 and Eimer 1988a: 68.

8 Harrison 1992a: xviii.
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is kept in Ulan Bator State Library?s. A much later copy of the Them spangs
ma (and probably not adirect copy) was made during the years 1858-1878 and
kept at Gyantse until 1915 when, during his second visit to Tibet, the Japanese
Buddhist monk Kawaguchi Ekai received it from the Thirteenth Dalai Lama
and took itto Japan. Itis now preserved in the Toyo Bunko Library in Tokyos.
Also belonging to the Western Tradition is the so-called London manuscript
prepared at Shel skar rdzong (according to recent research, in 1712)¢” and
presented in 1906 by the Government of India to the Department of Oriental
Printed Books and Manuscripts of the British Library?®.

The Snar thang xylograph prepared in 1730-1732 shows anomalous
features, because while it follows the Tshal pa model in the division of the
texts and in some parts sides with the Eastern Tradition, a large part of the
literature preserved in it sides with the Western Tradition in consequence of
itshaving been based on the Kanjur preserved at Shel dkar rdzong®. From this
Kanjur stems the Lhasa Kanjur (1943), which was based on the Snar thang
edition with some readings from the Derge edition.

In addition there is the Stog Palace manuscript Kanjur, kept in the royal
Palace of Stog in Ladak and recently reprinted®. This manuscript was
probably copied from a Bhutanese original stemming from the Them spangs
ma during the first half of the eighteenth centurys!.

d. Methodological Considerations

In the study of the Kanjur texts it is very important to take into
consideration the historical and social factors that determined the production
of the various editions.

One important aspect to be considered is that the first manuscript
editions of the Kanjur were made, as we have seen above, in the first half of
the fourteenth century on the basis of the raw collections of manuscripts which
had previously been gathered between the first and the second decades of the

85 See Bethlenfalvy 1982.

86 See Saito 1973: 405- 401.

87 Harrison 1992a: xviii, fn. 29.

88 See Grinstead 1967.

8 See Eimer 1992: xv.

90 The Tog Palace Manuscript of the Tibetan Kanjur (Leh: ShcsrlgDpemdzod, 1975-1980).
91 Skorupski 1985: xii.
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same century at the monastery of Snar thang. These were texts thathad already
undergone a great number of revisions and emendations over the preceding
five hundred years, a period that, as is well-known, is one of the most obscure
and tormented in Tibetan history.

Another important aspect to be taken into account, as Eimer has
remarked®?, is that the introduction into Tibet of printing led to the fact that,
as it was a very expensive procedure, whenever it was decided to make a new
Kanjur edition the attempt was made to make an excellent version collating
various manuscript copies that often came from different places.

Besides, as the number of the texts collected in the various Kanjurs is
very large (it goes from Kanjurs of 760 titles to others which collect 1110
titles), and as they belong to different philosophical and religious traditions,
it is important to consider the history of each individual text. In some cases,
such as the Snar thang xylograph, different sections of texts preserved in the
same Kanjur follow different stemmatic traditions.

In our case, as in the textual analysis of other Oriental literature (such as
many Sanskrit texts), is not possible to reconstruct the “archetype”, the
“original version”. Ithas now been demonstrated that a large part of the Kanjur
texts have to be considered “openrecensions”, using a term first coined by the
Italian philologist Giorgio Pasquali®3, since often the different editions follow
horizontal (or contaminated) traditions rather than vertical ones%.

e. The Sources

When I was collecting all the witnesses for the critical edition of the
Tibetan texts of the Sekoddesa 1 had the good fortune to meet Dr Geza
Bethlenfalvy, author of the publication of the Hand-list of the Ulan Bator
Manuscript of the Kanjur Rgyal rtse them spangs ma (1982). He had a xerox
copy of the Sekoddesa text taken from that Kanjur while he was working in
Ulan Bator on the preparation of his hand-list. He very kindly agreed to give
itto me so that I could collate this text with the others. This is the first time that
a text from the Ulan Bator manuscript has been analysed and collated with the

92 See Fimer 1992: x-xiii.

93 Pasquali 1934: 126.

94 On the problem of closed and open recensions see also West 1973: 31-47. On this
aspect of the Kanjur traditions see Harrison 1992a: 88; 1992 b: xlvii; Eimer 1992: x-xiii.
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other Kanjur witnesses.

The other versions that I deemed necessary in order to establish a critical
edition are listed below with the corresponding sigla that I used in the critical
apparatus. I did not use those available witnesses of the Kanjur which have
proved to be copies or derivatives of the principal ones (i..e. the Berlin MS, the
Cone, Rargya, Urga, Wara and Lhasa editions).

D: The Sde dge Mtshal pa Kanjur, Rgyud, (Repr. Karmapa, Delhi,
1977) Ka 14a/1-21a/6;

"Jang Sa tham or Lithang Kanjur, Rgyud, Ka 15a/1-24a/4;
Manuscript Kanjur in the British Library, London, Rgyud, Ka
1a/1-12b/3;

Snar thang Kanjur, Rgyud, Ka 18b/1-28b/3;

Peking [Qianlong) Rgyud Ka 16a/1-22a/8 (The Tibetan Tripitaka:
Peking Edition, Vol. 1, #3, pp. 124-127);

Stog Palace Manuscript Kanjur, Rgyud, Nga, 60b/5-70b/6;
Kawaguchi Collection Manuscript Kanjur in the ToyoBunko,
Tokyo: Rgyud, Ka 1b/1-12a/6;

Them spangs ma Manuscript Kanjur in the Ulan Bator State
Library, Rgyud, Ka 1a/1-11b/3.

o=

=

f. Stemmatic Relationships

Collating these witnesses I too came to the same conclusion drawn by
previous research regarding the existence of two separate lines of the Kanjur
tradition: a “Western” (LNTU) and an “Eastern” one (DJQ), while S proved
to be a cross-contaminated recension.

Because in this case we can establish the text with a high degree of
certainty, we can easily prove that, at least in the case of the Sekoddesa the
“Eastern” Tshal pa Tradition preserves the original text, while several errors
have been found in the Western recensionss.

Some examples of the false readings of the Western witnesses are listed
below:

95 My results contrast with other Kanjur MSS textual analysis results which maintain
that the Western MSS tradition tend to transmit the better text. Cf. Eimer 1983b: I, 123-125,
Harrison 1992a: 90, 1992b: xliv- xlvi.
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The Sanskrit title is incorrectly transcribed Sa ko ta da sha in LNSTU.
Instanza 36 (d) in the translation of jianadhatukajatisu LNU read ye shes khams
kyi ri rnams la (where ri probably stands for rigs), while T reads ye shes khams
rmams skyes pa la agreeing with S and DJQ, but with some minor differences
(S: ye shes khams rnams skyes rnams la; DJQ: ye shes khams rams skyed rnams la).
Instanza 50 (a) to translate nabhi LNU read zla ba against lte ba of DJQST. Here
S and T agree with the Eastern reading.

In stanza 97 (b) LNTU read mi gyur ba’i yang mi ’gyur, against mi *gyur ba’i
yang mi 'gyur med of DIQS, in accordance with the required meaning
(*aksaranam naksarasya ca, or something like so). Here S reads with the
Eastern tradition.

In stanza 99 (c) LNU read mi g.yo ba med against mi g.yo ba dang of DJQST.
In this case the repetition of the negative is without any doubt an error. It should
be noted that here too T and S read with the Eastern group.

In stanzal 52 (c) LNU read shes rab rgyu las byung skyes phyir against

shes rab rgyu las ma skyes phyir of DIQST. Here too S and T read with the
Eastern tradition.

In stanza 173 (a) LNSTU read lus ngag gsang ba (for the Sanskrit kdyaguhya)
against lus dang gsang ba of DJQ.

Other variants have been found in the Western witnesses, however of
trivial nature, as they merely offend against grammar. Nevertheless they
demonstrate the validity and the necessity of the Tshal pa revision.

Atthe same time, however, we have to observe that the Western tradition
contains some archaic peculiarities in letter combinations such as: rgyud tu
(for rgyud du); zhig du (for zhig tu); zhes when standard usage prescribes ces;"
or, on the contrary, ces for zhes.

Furthermore in the London manuscript we find a large number of both
bsdus yig and bskungs yig, the graphical devices used in Tibetan script to
make the process of writing faster and simpler®. These graphic devices occur
more frequently in all kinds of cursive writings but do not conform to the
standard rules for the compilation of a Kanjur text, therefore they might give
some indication of the antiquity of the MS%’. These abbreviations can be
classified in two different kinds%:

% See Bacot 1912: 8-11 :

97 As Dr Eimer told to me in a private communication (January 1994) these graphical
devices need our attention, albeit at the moment we cannot use them as arguments for dating.
Itis noteworthy that in this case, a part from very few cases inthe Snar thang edition, the London
manuscript is the only text where they have been found.

% Eimer 1983: Vol. I, 146-150.
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1) bsdus yig: a simple device, which consists in the elimination of a
consonant in cases where the final consonant is the same as the first consonant
of the following syllable, and

2) bskungs yig, amore complex case of contractions where two or three
different syllables are dropped from a word, forming a single syllable.

Some examples of these two cases, as they appear in the text, are as
follows:

1) yongsu (yongs su), gzhonu (gzhon nu), dusu (dus su), gtumo (gtum mo),
mkha’gro (mkha’ *gro), brjodus (brjod dus), dbusu (dbus su), dbyugus (dbyug
gus), namkha’ (nammka’), dago (for dag go), gcigo ( gcig go), 'gago (’gag go),
spyodo (spyod do).

2) sed’ (se[ms]d [pa]’), semn (se[ms ca In), tamd (tha[ms ca]d), dkyor (dky(il
"khjor), ralri (ral [g]ri), sangyas (sang[s rglyas), snogs (snfa tshjogs).

The first fact that emerges is the very close agreement among the Ulan
Bator MS, the London MS and Snar thang edition. As their readings agree
invariably in each case, they must stem directly from the same manuscript.

Asweknow that Uisa copy of the Rgyal rtse Them spangs ma, we have
here evident proof that the version of the Sekoddesa preserved in the London
MS and in the Snar thang edition are direct copies of it®.

Besides, as the Tokyo manuscript is considered a later copy (A.D. 1858-
1878) of the Rgyal rtse Them spangs ma we would expect the same strict
agreementbetween U and T; however, as we have seen above, on the contrary,
in the majority of significant errors (st. 36, 50, 99, 152) T agrees with DJQS
against LNU. Some other minor variants are found, of trivial nature, e.g.
grammatical emendations, standardisation etc. as reported in the critical
apparatus. It is possible that all the variations found in T may be due to a later
revision of the text by a learned Tibetan scribe who probably emended it on
the basis of other sources, commentaries etc. Another possibility is that T
stems from a different copy of the old Snar thang manuscript which preserved
aless corrupted version than that from which LN U stem. Unfortunately at this
point of research, until other Kanjur texts are collated with the Ulan Bator MS,
we cannot draw any conclusions.

9 Inone of his recent personal communications (January 1994) Dr Eimer informed me that
the conclusion I draw in this matter is confirmed by ahitherto unpublished study by Peter Skilling
where he presents the final proof that the London MS belongs to the Them spangs ma group.
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We now turn to the analysis of the position of the Stog Palace Kanjur.

S shares several readings with the Western tradition LNTU, such as in
the title and in several other cases of trivial nature such as grammatical
variances (see st. 99, 100, 168 etc.). Moreover, in stanza 7 (b) S reads with
LNTU le’u Ingar ni 'dod mams kyis for the Sanskrit patalaih paficabhih
mataih against le’u Inga yi gzhung rmams kyis of DJQ®,

However in all the cases of indicative errors which distinguish the
Western from the Eastern recension, as we have seen above S reads with the
Eastern group. Besides, S reads with the Eastern tradition DJQ in several other
cases, but many of these shared readings are of trivial nature and might be
attributed to scribal emendations, rather than deliberate editorial changes
given to transmissional variations.

I give some examples here:

In stanza 14 (c) S reads with DJQ ni against yin of LNTU.

Instanza 15 (b) S shares the reading rjod with DQS againstbrjod of LNTU while
in 15 (d) S shares the same reading with DQ against brjod of JLNTU.

In stanza 19 (a) S reads spros with DJQ (for the Sanskrit aspalat) against spro
of LNTU.

In stanzas 22 (b), 53 (d), 67 (b), 69 (a) S reads skyed with DJQ against bskyed
of LNTU.

In stanza 36 (c) S and T read sa rlung dang with DJQ against sa dang rlung of
LNU.

In stanza 88 () S gives the revised reading mdzod spu with DJQ against mdzod
puof LNTU.

In stanza 116 (c) S and T read kyi with DJQ against kyis of LNU.

In the colophon S and T correctly read together the genitive gi with DJQ against
the instrumental gis handed down in LNU.

According to Paul Harrison’ s analysis of the Drumakinnararaja-
pariprechasitra, as far as the position of S is concerned there are three possible
explanations!°!; ' .

—The firstis that S is not a Them spangs ma offshoot, but descends from
an earlier MS on the Western side (perhaps the old Snar thang);

100Where I accept the Western reading 'dod rnams kyis as a possible literary translation
of the Sanskrit mataih; the variation gzhung looks like a simplification of *dod (mataih=istaih)
which is correct but not easily comprehensible.

101Harrison 1992b: xxvii.
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—the second is that it is a Them spangs ma offshoot, but goes back to a
direct copy of the Them spangs ma and not to the intermediary copy that is
supposed to have been used to produce T and the ancestor of L;

—the third possibility is that it is a Them spangs ma descendant which has
been corrected in the light of a Kanjur from the Eastern tradition, i.e. that it is
contaminated. :

Given that in the text studied by Harrison S does not differ to an
appreciable extent from LT, and that the differences between LT and S are due
to the use of an intermediary copy, Harrison accepts as a working hypothesis
that the Bhutanese Kanjur used to produce S was also descended from the
Them spangs ma.

But in the text analysed here the cases of agreement between S and DJQ
are more frequent than those where S agrees with LNTU, and because it agrees
invariably with DJQ in the case of indicative errors of LNU, as we have seen
above, I would deem that the Bhutanese Kanjur used to produce S, even if it
shares acommon matrix with T, presents a highdegree of contamination from
the Eastern tradition102,

As far as the Tshal pa tradition is concerned, we have a very evident case
of agreement between D, J and Q, where D stems from J, but in this case the
confluence of readings from the Lho rdzong MS cannot be detected as D
agrees with LNTU in very few trivial cases and never in the indicative
variants. Regarding the Peking tradition, unfortunately we can only use an
issue stemming from the second Peking block print, but we hope that in the
near future it will be possible to use an issue of the first block print of 1410,
as we know that at least two copies of that issue are still extant103,

In his study of the Drumakinnararajapariprcchasitra Harrison confirms
his previous supposition1% that the Tshal paeditors collated old MS collections
other than those from which the Them spangs ma descends, and reaches the
conclusion that the so-called Old Snar thang Kanjur must have been a raw
collection of copies which included many duplicates, i.e. multiple copies of
the same translation, or different recensions or even different translations of
the same text. Moreover he conjectures that while this material was processed
at Tshal Gung thang to produce the Tshal pa edition of 1351, it was also

102This conjecture was also considered by Eimer (1982 :129) who hypothesised that S
(in his paper R) was contaminated by D.

103See Eimer 1992b: xxxiv, fn. 78.

1%4Harrison 1992a: 89.
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worked on at Zha Iu by Bu ston to produce the edition on which the Them
spangs ma of 1431 was based!0s. :

. Asregards my study, while I have also come to the conclusion that the
Tshal pa editors must have had access to a large variety of sources, in some
cases of different origin from those previously gathered at Snar thang (i.e. the
Kanjur tradition is an open one) I cannot find any evidence, at least for the
Rgyud section, for a “Zha lu ma hypothesis”. In Bu ston’s commentary to the
Sekoddesa'% none of the errors of LNTU are found, while the Tshal pa
recension is unfailingly observed. I do not think that such a corrupted version
of one of the most important Tantric texts preserved in the Rgyud section (the
very first text of the gnyis su med pa’i rgyud of the Anuttaratantra accordin g
to Bu ston’s dkar chag of the Kanjur)*’ could have been accepted in that
section of the Kanjur if the editor had been Bu ston Rin po che himself.

Thiscould lead torejecting Harrison’s “Zha lu ma hypothesis”, or at least
demonstrate that while it might work for some sections of the Kanjur it cannot
be extended to its entirety, as Harrison himself also admits!0s,

We are again confronted with the problem of the intricacy of the
constitution of the Tibetan Kanjur, and with evidence that suggests it is an
open textual tradition, with texts that in some cases might prove inconsistent
from a stemmatic point of view within the same Kanjur edition.

2. The Rwa Tradition

As we have seen above, the other extant Tibetan translation of the
Sekoddesa s preserved in two copies in the Phug brag Kanjur, an independent
tradition of the Tibetan canon which was compiled between A.D. 1696-1706
in the monastery of Phug brag in west Tibet and is now preserved in the
Library of Tibetan Works and Archives of Dharamsala (H.P. India). This
precious text collection has recently been brought to the attention of Western

195Harrison 1992b: xlvii. This same opinion was also discussed by Harrison in his paper
“In Search of the Source of the Tibetan Bka’ ' gyur: A Reconnaissance Report” read during the
6th International Conference of the International Association for Tibetan Studies (Fagemnes,
August 21st-28th 1992). .

106Cf. Bu ston Dbang mdor bstan pa’i rnam bzhad.

107 Translated in Eimer 1989: 59.

18In Fagernes, August 1992, see above fn. 105.
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scholars thanks in particular to the research undertaken by Jampa Samten1?,

In the colophons of these texts, catalogued under Nos. 412 and 485 in
Jampa Samten’s Descriptive Catalogue Phu brag bka’ 'gyur bris ma’i dkar
chag'®, we find that the first Tibetan translation of the Sekoddesa by
Somanatha and Dge slong Shes rab grags, was revised (zhu chen) by Pandit
Samantadri and the Tibetan translator Dge slong Rwa Chos rab, and later
revised by Puneyasridesantra!!!.

Butitshouldbe observed that these revisions gaverise to a very different
text, in which we can detect several discrepancies not only in syntactic
structure and in word-renderings but also in the interpretation of the Sanskrit
original. We will analyse these differences below. Because of the significant
differences between the two texts I think there are goodreasons to believe that
the authorship of the second translation has to be attributed entirely to
Samantasri and Rwa Chosrab. As we have seen above they belong to a distinct
line of transmission of the Kalacakra teachings, so the differences between the
two Tibetan versions can be also interpreted as the result of two different
requirements: stylistical, lexical, grammatical and also exegetical. The first
statement found in the colophon of the Phug brag texts, where the translation
is attributed to Somanatha and Bro Shes rab!2, informs us that together with
the original Sanskrit version the authors, Samantasri and Rwa Chos rab, had
at their disposal its first Tibetan translation.

Itis important to notice that the same version of the Samantasri and Rwa
Chosrab translationisalso found in the Tibetan translation of Kalacakrapada’s
Sekoddesatika, which is preserved in all the various versions of the Tibetan
Tanjur. This text, which unfortunately is no longer extant in the Sanskrit
version, has turned out to be of extraordinary value for the critical edition of
the Rwa translation of the Sekoddesa as in it all 174 stanzas of this text are
quoted in the same version as that given in the Phug brag Kanjur. Furthermore,
since the two texts preserved in the Phug brag Kanjur are not integral, I was
able to reconstruct the entire version by including it among the witnesses.

The only problem is due to the fact that in the Tibetan colophon of
Kalacakrapada’s Sekoddesatika preserved in the Tanjur, the translation is

19Samten 1992, see also Hahn 1988.

110Samten 1992: 148 and 179.

111t has not yet been possible for me to identify this name, that however is given in the
colophon in a corrupted form.

112See below: 115.
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attributed exclusively to Somanatha and Dge slong Shes rab grags, authors,
as we have seen, of the first translation of the Sekoddesa. No mention is made
of Samantasri and Dge slong Rwa Chos rab. I think that in this case we can
surmise an error in the Tanjur colophon!!3: as the two versions are so perfectly
matched it is highly unlikely that the Tibetan translation of Kalacakrapada’s
Sekoddesatika was by Somanatha and ’Bro shes rab; it must have been
authored by Samantasri and Rwa Chos rab!:4,

a. The Sources

In editing the Samantasri and Rwa Chos rab translation of the Sekoddesa
I have used the two texts handed down in the Phug brag Kanjur and two
editions of Kalacakrapada’s Sekoddesatika as they are preserved in the Sde
dge and Peking Tanjur.

These version are listed below according to the sigla used in the critical
apparatus;

F: Phug brag Kanjur, Rgyud, Ka 170a/3-181b/7,Vol. 99 Samten
Catalogue No. 412 ;

V: Phug brag Kanjur, Rgyud, Da 248a/1-261a/5, vol. 109, Samten
Catalogue No. 485;

131n this case the erroneous information is also handed down in Bu ston’s commentary
tothe Tanjur, Bstan 'gyur gyi dkar chag: fol. 420. For an analogous case of erroneous attribution
of authorship found in the Tanjur colophon see Hahn 1988: 57.

!14However we must observe that other cases like this are found in the Kanjur and Tanjur
collections, where the two pairs of translators Somanétha and *Bro Dge slong Shes rab grags,
and Samantasri and Rwa Dge slong Chos rab, are the authors of different Tibetan translations
of the same Sanskrit text. For example, the translation of another text of the Kalacakra tradition,
the Sekaprakriya, is handed down both in the translation by Samantasri and Rwa Chos rab (in
the Rgyud section of all the known edition of the Kanjur, cf. Q #7; D 365) and in the translation
by Somanitha and *Bro Shes rab (preserved in the Peking Tanjur (Q #4609) while it is not
preserved in D Tanjur. This translation however is preserved in the Rgyud section of the Phu
brag Kanjur, catalogued in Samten 1992 with Nos. 413 and 486. As mentioned above, since in
the case of the Sekoddesa the differences between the two translations are also differences in
interpretation, I am inclined to hypothesise that, as the authors belong respectively to the two
recognised traditions of the Kalacakra school (the Rwa and 'Bro tradition, as we have seen
above) the diversities of the translations might be considered the result of two different lines
of transmission of the doctrine. But further research has to be conducted and all their extant
translations should be investigated before drawing any conclusion.
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T(D): Dbang mdor bstan pa’i rgya cher ’grel pa, Sde dge Bstan 'gyur,
Rgyud ’grel, Pa 1b/1-27b/7115;

T(Q): Dbang mdor bstan pa’i rgya cher ’grel pa, Peking Bstan ’gyur,
Rgyud "grel, Nga 2a/1-34a/1 (The Tibetan Tripitaka: Peking
Edition, Vol. 47, No. 2070, pp. 146-159).

III. NoTes oN THE CRITERIA ADOPTED IN THE TEXTUAL ANALYSIS

In compiling this edition my aim was to present a text conforming with
the readings and the meaning of the various commentaries, pratikas etc. both
in Sanskrit and in Tibetan. I have chosen the standardised, more legible
version because in any case to construct the ultimate archetype of the text (i.e.
the text of the original Tibetan translation which can be traced back to the
eleventh century) would be impracticable, as we know that the first Kanjur MS
does not date earlier than the middle of the fourteenth century; therefore we
are confronted with three centuries of possible corruptions that we cannot
investigate. Besides, it should be borne in mind that our knowledge of the form
of the Tibetan language used in the eleventh century is very vague and that,
as remarked by Harrison!!6, in many ways traditional editorial methods have
not yet been thoroughly understood by modern scholarship.

In the case of the ’Bro translation of the Sekoddesa we can note the
paradoxical situation where the texts which retain the most archaic orthography,
as we have seen in the case of the copies of the Them spangs ma MS, are also
the most corrupted, while the texts which belong to the Eastern group and
which display the greatest degree of standardisation preserve a more correct
version conforming to the required sense. Thus in many cases Giorgio
Pasquali’s famous principle ' recentiores non deteriores’, whereby the Italian
scholar demonstrated that the true readings are sometimes preserved only
among the latest versions, proves the most validi!”.

In editing the text I have omitted the single readings from the main

1151 have consulted the edition preserved in the Is. MEO Library.
U6C. Harrison 1992b: 90.
WPasquali 1934: xv, see also Eimer 1988a: 72.
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apparatus on the accepted principle thatimportant variants should be discerned
from unimportant ones. But as at present we are just beginning to study the
texts included in some Kanjurs (i.e. the Ulan Bator, the Phug brag Kanjur) I
have collected the single readings of the two Tibetan translations in the last
chapter of this study, as I think they might be of interest in order to understand
the degree of corruption of the different Kanjur versions. I have referred to the
number of the stanzas, the single quarters (a,b,c and d) and the number of the
respective syllable (preceded by an asterisk).

IV. ANALYSIS OF THE TWO TRANSLATIONS

The ’Bro version of the Sekoddesa is a very literal translation, where the
Sanskrit verses of the Indian text in anustubh metre are rendered in the
classical Tibetan seven-syllable quatrains. As the Sanskrit text is translated
word for word, in some cases the Tibetan reading is not very clear; while the
second translation, by Samantasri and Rwa Chos rab, also in seven-syllable
quatrains, uses more elegant and comprehensible syntactic structures.
According to its colophon, as mentioned above, this second version followed
the first translation by Somanatha and ’Bro Shes rab grags, but in some cases
itpresents errors of interpretation which had not been made in the earlier work.

The most disconcerting error to be observed in text B is the systematic
confusion between the Sanskrit term nihspanda (Tib. g.yo ba med pa) and
nisyanda (Tib. rgyu 'thun pa), and between spanda (Tib. g.yo ba) and syanda
(Tib. ’thun)18, Let us examine it case by case.

In stanza 16 the Sanskrit text:

ksarah ksaras tatah spando nihspandas ca tato ’parah ||

118 Although quite inexplicable with regard to the meaning, the reason for this confusion
may be of graphical nature, as suggested by Prof. Raniero Gnoli, as in many Indian scripts the
consonant Pa in ligatures can easily be mistaken for the consonant Ya. Another reason may be
the sexual connotation in this context of the term nikispanda, which in the Rwa tradition may
have been expressly distorted to make the text more suitable for monastic institutions. It should
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is translated in A:

| "gyur dang ’'gyur ba de nas "dzag |
| de nas gzhan yang mi ’dzag pa’o119 |

while in B we find instead:

| "gyur zhing 'gyur te de nas *thun |
| de nas gzhan ni rgyu ’thun pal

The same discrepancy is found again in stanza 20 where the Skr. text:

8uhyasphalac ciraj jatam vajragre spandatah sukham |
prajiigjianabhisiktah sa vrddhah spandam gato yatah ||

is rendered in A:

| yun ring gsang bar spros las skyes |
| rdo rje’i rtse mor g.yo ba’i bde |

| shes rab ye shes dbang bskur ba |

| gang las g.yo ba’i bgrod de rgan |

while in B it is translated:

| yun ring gsang ba mnyes las skyes |
| rdo rje rtse mo bde ba ’thun |

| gang phyir rgan las ’thun gyur pas |
| shes rab ye shes de dbang skur |

In stanza 21 we find the same confusion.The Sanskrit text:

be pointed out that the origin of the Rwa tradition is ascribed to Pindo, the monk from Java who
was the master of Ati$a and who according to the latter played an importantrole in the exegesis
of tantric texts during the second propagation of Buddhism in Tibet (cf. Ruegg 1981). This is
only a hypothesis, which however I hope to examine in detail in my next studies.

19However it should be noticed that in this stanza Somanatha and *Bro Shes rab grags
too had read syanda and nihsyanda, with their meanings of “to drop” and “not to drop” as they
translated it by the Tibetan verb “’dzag pa “ and “mi ‘dzag pa”.
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mahamudranuragad yaj jatam nihspandatah sukham |
mahaprajiiabhisiktah sa yato nihspandatam gatah ||

is conveyed in A:
| phyag rgya chen po rjes chags las |
| skyes pa g.yo med bde ba ni |
| shes rab chen po’i dbang bskur ba |
| gang las g.yo med rtogs pa de |
and in B:
| phyag rgya che la rjes chags pas |
| rgyu ’thun las skyes bde ba gang |
| gang phyir rgyu ’thun nyid du ’gyur |
| phyag rgya chen mos de dbang bskur |
The same is the case in stanza 99. The text of A has:

| der son zla ba g.yo ba dang |
I mi g.yo ba dang mi 'gyur bsgom |

for the Sanskrit:
latra candragataspando nihspandaksarabhavana ||
rendered in B:

| de la zla ba ’thun ’gyur nas |
| mi ’gyur'2® bsgom pa rgyu ’thun no |

The term rgyu "thunpain place of g.yo bamed s also found in the T@betan
translation of Kalacakrapada’s Tika mentioned above. In this text in the

1201t should be noticed that while in the Phug brag text we find mi "gyur, the Tika texts
here again have mi "thun.
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comment to stanza 16 we read!2!:

- .de.bas 8zhan ni rgyumthun bde la *jig rten pathams cad ni zag pa dang
bcas payinla||zag pa dang bcas panyidkyi bye brag ni’gyur ba dang mthun
pa la sogs pa ste | | 'dzag pa’i bdag nyid can no ||

In the comment to stanza 20 we find:

....mthun zhes pa ni yun ring du gnas pa la bya’i thams cad du mi ‘dzag
pa ni ma yin noll

In these c'ases rgyu 'thun pa too seems to be an error. It should be noted,
however, that in the comment to stanza 21 (b) in the same text we find:

| rgyu mthun ni thogs pa med pa’i rgyu las thogs pa med pa’i bras bu
skye bar mthun pa’i phyir ro22 ||

and below in commenting 21 (c) we find:

. gang'; phyir rgyu "thun nyid du ’gyur zhes panirgyubsgom par bya ba
med pa las "bras bu 'dzin pa med pa’i ye shes su 'byung ba’o ||

ReFons&ucting the original Sanskrit text is obviously quite difficult if
one conjectures that the Tibetan translation is the result of an error, butin this
case the suspicion might arise that Kalacakrapada himself had in mind the
word nisyanda, as in this case nihspanda would not make any sense.

Furthermore, below, in the comment to stanza 99 we read!23;

B | rang gi shes rab ni las sam ye shes so | de la 'khyud cing snyoms par
jugpa las zla ba byang chub kyi sems mthun pa zhes pa 'dzag pa’i rang bzhin
ni | mi ’thun bsgoms pa rgyu 'thun no |

. which again would lead to suppose that the Indian writer used the term
nihspanda where we find the Tibetan translation rgyu 'thun pa.

The confusion between nihspanda and nisyanda must have occurred in

121Cf. T (D) fol. 8b/1-2; T(Q): 150 (fol. 10a/3) omits de bas i

I s T(Q): . Zh
122Cf. T(D): fols. 9a/7-9b/1; T(Q): 150 (fol. 11a/4). setan i e miluin bde.
IBCE. T(D): fol. 20a/6; T(Q): 155 (fol. 24a/d-5)
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the early phase of the Kalacakra school, as it seems that in at least one case
Kalacakrapada himself reads nisyanda in his comment. Further research is
necessary to draw light on this problem, but in this work I intend to limit
myself only to pointing out the lexical and semantic differences between the
two Tibetan translations of the Sekoddesa. I hope to do further research into
the question of the Kalacakra school hermeneutical traditions in my next
studies.

Another significant discrepancy between the two translations is found in
stanza 82, where for the Sanskrit “yac cyutam saukhyam tan nirvanam
pratisthitam” we find an error in all the editions of A consulted:

I’dod chags bral las 'pho med bde | | de ni mya ngan ’das rab gnas '
While in B we have the correct rendering:
| dga’ bral las ni bde 'pho gang | | mya ngan ’das la de rab gnas |

Furthermore, in stanza 73 (d) in B we find an error: zla gnyis (for the Skr.
tribhir masair) instead of zla gsum of A. .

Besides, analysing the lexicon used in the two translations, we also have
to note the differences in linguistic choice, such as:

while in A we find bshang, gci, and khu ba consistently used, in B we
have the more literary dri chen, dri chu, sa bon or shu bkra?.

In stanza 16 the Sanskrit term cit is rendered sems in A and yid in B.

In stanzal8 the Sanskrit payodhara is rendered ’o ma ’dzin pain A and
dkar ’dzin in B.

In stanza 26 the Sanskrit khadyota is translated mkha’ snang in A and me
khyer in B.

In stanza 46 in B the translation of the term lalana (brkyang main A) is
omitted.

In certain cases B prefers the transcription of Sanskrit words to their
translation into Tibetan. This is the case, for example, in stanzas 51 and 53

1241t has to be noticed however that this same mistake is also found in the Tibetan
translation of Naropa’s Sekoddesatika, but not in the Sanskrit text. In the Tibetan translation
we read in the comment to stanza 82: (Q #2068: 129, fol. 317b/4): “rdo rje nor bu las pho ba
med pa gang yin pa de ni myang las 'das pa’o”.

125[n this case too the semantic choice found in B could again be due, as seen above, to
the necessity of rendering the text more suitable to a monastic audience. Cf. above fn. 117.5
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where the second translation has padma while in th
. tion e first we find chu skye.
Howeve.r in s'tanza 52 while in A we have the transliteration of avadhiiri i: ;
we tf"!nc; ltﬂf Tibetan translation kun *dar. But below, in stanza 77 whilc’in A
we 1ind the Tibetan term kun spangs in B ipti
Sanginit oy Tibet pang, we find the transcription of the
Again, in stanza 56 we find the Tibetan translati ]
. : tion g.yun mo
inA vghcreas in B we find the transliteration of the Sanslfrﬁ dombl::'gs e
esides, in stanza 56 the Sanskrit khagamukha i ated mkha’
gdong in A and nam mkha’i gdong in B. g ' franslated e
o T'I!;l stanz;:s 6(})10 and 61 the Sanskrit term nadika, correctly translated with
€ libetan chu tshod in A, in B is improper| i i
i Skt s properly rendered with the Tibetan word
In stanza 62 the Sanskrit bhava is translated in A °
inA ilei
we find the rendering srid par. Py ba, whilein 3
b In stan;a §3 inAthe Sgnskrit dharais literally translated with the Tibetan
zin Ima t\:hxle;g B vXe dt;md 1ts more comprehensible translation in Tibetan sa.
n stanza /9 in A the Sanskrit vasicana s tr. i o1
the Tiba T 1s translated with slu; in B we find
In stanza 82 the translation of the Sanskrit i
. In. the tr expression apratisthita-
turvagla is ljendered in B in a more intelligible way (rab tu mi gn:sp ;ty:: n ‘Z:l
das) than in A (rab gnas mya ngan 'das pa min), 8
In stanzz} 86'm A the Sanskrit bhava is rendered in Tibetan with the word
dngos po while in B we find the term srid pa, which in this case is m,
appropriate to the meaning. o
In stanza 100, whereas B translates the Sanskrit kdyavakcittg i
. 00, . skrit kayavakcitt
1r}stanccs where it occurs with the Tibetan lusngag sems, Aﬁisting:li:hler; tl;;t’:
dl.fferent connotations and in the second case renders the Sanskrit with th
Tibetan honorific sku gsung thugs. ©
o In stanz.a 115 the Sanskrit dharma (chos in A) is rendered with the
ibetan sem in B (as the translators had the term cit in their manuscript)
. In star.xza 147 Samantasri and Dge slong Chos rab do not read tad acy.uta
(in A de mi "pho ba’o) but tad uktam (Tib. de brjod do).
. In.sfanza 153 ?n A we find the Tibetan rendering of the Sanskrit term aksara
(Tib. mi "gyur) while in B we find the translation of anuttara (Tib. blg ng nied)
In stanza 154 Samantasri and Dge slong chos rab read anyonyalirigiu;

(Tib. phan tshun du ni mkhyud pa) for anyo, . i
btab pa) as found in A. yonyamudrita (phan tshun rgya yis

O w >

[l alhalle
&DZ;,q
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Tib.
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Text A

I rgya gar skad du | | se ko dde sha!l
| bod skad du | | dbang mdor bstan pa |

| dpal rdo rje sems dpa’ la phyag ’tshal lo |
| zla ba bzang pos gsol pa |

| ston pa dbang bskur mam bdun dang |
I mam gsum de bzhin bla na med |

| ’jig rten *das pa’i dngos grub phyir |

| mdor bsdus pa yis bdag la gsungs | [1]

| bcom ldan ’das kyis bka’ stsal pa |

I nyon cig zla bzang dbang bskur don |

| rnam pa bdun dang mam gsum mchog |
I rtsa yi kun spyod rtsol ba ni |

I mdor bstan pa yis khyod la bshad | [2]

| rgyud du mdor bstan rnam gsum dang |
| rgyas par bshad pa rnam gsum ’gyur |

| rab tu mdor bstan mdor bstan che |

| rab tu rgyas par bshad pa gzhan | [3]

| mdor bstan rgyas par bshad pa nyid |
| rgyud yang dag par bsdus par brjod |
| rab tu mdor bstan rgyas bshad pa |
| dka’2’grel tshig ni *byed pa’o | [4]

| mdor bstan chen po rgyas bshad pa |

| *grel bshad thams cad don ston byed |

| de ni mngon shes thob rmams kyis |

| bya yi mkhas mams kyis min nyid | [5]

1 LNS T U: Sa ko ta da sha.
2 S Q: bka'.

RS

1
2
3
4
5

Text B

| se ko dde sha I! | bod skad du |
‘| dbang mdor bstan pa |

| dpal dus kyi ’khor lo la phyag ’tshal Io |
| zla ba bzang pos yang gsol pa |

| ston pa dbang ni rnam bdun dang |

| mam gsum de bzhin bla na med |

I ’jig rten ’jig rten *das bsgrub phyir |

| mdor bsdus par ni2 bdag la gsungs | [1]

I bcom 1dan *das kyis bka’ stsal pa |

I nyon cig zla bzang dbang gi don |
I'mam bdun mam gsum mchog dang ni |
I rtsa ba’i kun spyod brtsol ba ni |

I mdor bsdus pa? yis khyod la bshad | [2]

I rgyud la mdor bsdus rnam gsum dang |

| rgyas par bshad pa *ang gsum du *gyur |
| rab tu mdor bstan mdor bstan che |

I rab tu rgyas par bshad pa gzhan | [3]

| mdor bstan *di nyid rgyas bshad te¢ |
| rgyud kyi bsdus pa brjod pa yin |

I rab tu mdor bstan rgyas bshad ni |

I dka’ *grel tshig ni *joms pa’o | [4]

| mdor bstan chen po’i rgyas bshad ni |

| *grel bshad thams cad bsdus don te |

I de yang mngon shes thob rmams kyis |
I bya ba yin gyis® mkhas gzhan min | [5]

F V: she kod de sha; T(D) T(Q): she kodde sha

T(D) T(Q): pa yis for par.

T(D) T(Q): ba.

T(D) T(Q): rgyas par bshad pa nyid for *di nyid rgyas bshad te.
T(D) T(Q): ma yin for yin gyis.
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| de Itar mtha’ drug mams kyis dag | | de Itar mtha’ drug mams kyis dag | B
Irdo rje’i n,l.al byor rnam bzhi dang | I rdo rje’i! rnal ’byor mam bzhi dang |
I rdzogs pa’i byang chub bzhi mams dang | | byang chub rnam bzhi? phung po dang |
| phung khams skye mched rigs drug mams | [6] | khams dang skye mched rigs drug rnams | [6]
: ﬁa’aﬁ Il):g’ gig rt?g lfilllams la i(;,gs II I *jig rten khams sogs brjod pa ste | :
- ni *dod! mams kyis | le’u Inga yis dag pa yin’® |
I bden gnyis dang po’i sangs rgyas *gyur | | dus kyi "khor lo mngon brjod de |
| dus kyi "khor lo mngon brjod? byed | [7] | gden gnyis dang po’i sangs rgyas yin | [7]
| dang por dbang bskur bdua po gang | | gang yang dang por* dbang bdun ni |
| byis pa mams ni gzhug pa’i phyir | | byis pa rnams ni bzhugs pa ste |
| mam gsum ’jig rten kun rdzob kyis | | ’jig rten kun rdzob mam pa gsum |
| dam pa’i don gyis bzhi pa’o | [8] | bzhi pa dag ni don dam nyid | [8]
: lr)éi:n.pa gn)tl)iga kyi phl(;s targamsi kyil | chos rmnams bden pa gnyis kyis ni |
rdo rje can bdag gis bstan pa | rdo rje *dzin pa ngas bstan te |
I ’jig rter}.kun rdzob bden pa dang | | *jig rten kun rdzob bden pa dang |
| dam pa’i don gyi bden pas so | [9] | don dam gnyis kyi bden pas so | [9]
I chu dang cod pan dar dpyangs dang | | chu dang cod pan dar dpyangs dang |
: 11?11(:1 g% gl‘?; ll;gsbgl zhugs cl:lzl dan | I rdo rje dril bu brtul zhugs che |
ang yang dag | ming dang rjes gnang bcas pa dang |
| dbang bskur mam bdun mi yi bdag 1 [10] | | rnam bdun dbang po rgyal po kye | [10] |
- | lus ngag sems ni legs dag pa| ] | lus ngag yid ni dag byed pa |
: gl:sggn par dba}x:g bskur ggyxcsla gnlyls sol | mngon par dbang bskur gnyis gnyis ste |
nang ye shes yang dag dag | rjes gnang ye shes dag pa yin |
| gzhan pa khams sogs dag pa las | [11] | gzhan yang khams sogs yang dag dag I° [11]
! T(D) T(Q): rje.
2 T(D) T(Q): bzhi’i.
3 T(D) T(Q): ste.
4 T(D) T(Q): po'i.
1 D J Q: Inga yi gzhung for Ingar ni 'dod. 5 Verse 11d (Skr. anya dhatvadisuddhitah) is omitted in F and V but is found in
2 DQS: rjod. T(D) T(Q-
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| chu ni khams kyi dag pa ste |

| cod pan phung po rnam sbyong byed |
| dar dpyangs pha rol phyin pa dag |

| rdo rje dril bu mi ’gyur che | [12]

I sangs rgyas skad rgyun mi *chad pa |

I nyi zla gcig! tu dag par byed |

| yul dang dbang po legs dag pa |

|’ pho med rdo rje’i brtul zhugs ’gyur | [13]

| ming ni byams sogs yang dag dag |

| fjes gnang sangs rgyas nyid dag byed |

| dbang bskur bdun po ’di rnams ni2 |

I dkyil "khor bzhengs nas sbyin par bya | [14]

| bum pa gsang ba’i dbang bskur dang |
| shes rab ye shes mngon brjods pa |

| slar yang shes rab chen po nyid |

| de yi ye shes mngon brjod* byed | [15]

|’ gyur dang ’gyur ba’ de nas *dzag |

| de nas gzhan yang mi *dzag pa’o |

| lus ngag sems ni legs dag pas |

| dbang bskur gsum po rim pa yis | [16]

| bzhi pa ye shes yang dag dag |

| lus ngag sems ni dag par byed |

| byis pa dar ma de nas rgan |

I bzhi pa skye dgu’i bdag po’o | [17]

! NSTU: cig
2 LNTU: yin.
3 DQS: rjod.
4 DJQS: rjod.
5 DJS:dang.

| chu’i khams rnams dag pa ste! | B
| cod pan gyis ni phung po dag?|

| dar dpyangs pha rol phyin pa dag |

| rdo rje dril bu mi *gyur che | [12]

| sangs rgyas gsung rgyun mi 'chad pa |
| nyi zla gcig tu dag pa’o |

| rdo rje brtul zhugs mi pho ba |

| yul dang dbang po dag pa’o | [13]

| ming ni byams pa la sogs dag |

| gnang pa3 sangs rgyas nyid du dag |

| dbang bdun po ni ’di yin te |

I dkyil ’khor bzhengs nas sbyin par bya | [14]

| bum pa dang ni gsang ba’i* dbang’ |

| shes rab ye shes mngon brjod pa |

| slar yang shes rab chen po ni |

| de yis’ ye shes mngon par brjod | [15]

| *gyur zhing ’gyur te de nas ’thun |

| de nas gzhan ni rgyu ’thun pa® |

| mngon par dbang skur rim gsum gyis |
| lus ngag yid ni yang dag dag | [16]

| bzhi pa ye shes dag pani |

| lus ngag yid kyang dag par byed |

| byis pa dar ma de nas rgan |

| bzhi pa yang ni skye rgu’i bdag | [17]

v FV: | chu'i khams sogs yang dag dag | for | chu’i khams rmams dag pa ste |
(resulting from the conflation of 11d with 12a).
F V:dang.
F V: pa.
T(D) T(Q): ba.
T(D) T(Q): dang.
T(D) T(Q): mngon par brjod for mngon brjod pa.
F T(D) T(Q): yi.
T(D) T(Q) omit quarters 16 a, b except for the first two words of the
beginning.

0 N N L b W N
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| shes rab nu mar yan lag ni |

| reg pas byang chub sems ’pho’i bde |
|’0 ma *dzin pas dbang bskur ba |

| gang las bde thob de byis pa’ol[18]

| yun ring gsang bar spros! las skyes |
I byang chub sems ni *pho ba’i bde |

| gsang ba’i dbang bskur gsang ba ni |
| gang las bde thob de dar ma I [19]

| yun {ing gsang bar spros las skyes |

I rdo rje’i rtse mor g.yo ba’i bde |

| shes rab ye shes dbang bskur ba |

| gang las g.yo ba’i bgrod de rgan | [20]

I phyag rgya chen po rjes chags las |
I skyes pa g.yo med bde ba ni |

I shes rab chen po’i dbang bskur ba |
I gang las g.yo med rtogs pa de | [21]

I skye dgu’i bdag por mam shes bya

I skyob pa thams cad skyed? mdzad pal

I rdo rje sems dpa’ sems dpa’ che |

I byang sems gnyis med mi ’gyur ba | [22]

I”di ni dam tshig sems dpar * gyur |
I'rdo rje’i rnal ’byor rnam pa bzhi |

| dus kyi "khor lo *dir bshad pa |

I mal "byor payi thar ster byed | [23]

' LN T U: spro.
2 LNT U: bskyed.

@ NN AW N -

| shes rab nu ma’i! yan lag ni | B
| reg las byang chub sems ’pho bde |

| gang phyir byis pa de thob pa

| dkar ’dzin gyis ni de dbang bskur | [18]

| gsang ba mnyes las yun ring skyes |
I byang chub sems ’pho bde ba ste |
| gang phyir gsang las bde thob pa |
| dar la bab pa de dbang bskur | [19]

| yun ring? gsang ba mnyes las skyes |

| rdo tje rtse mo bde ba *thun3 |

| gang phyir rgan las ’thun* gyur pas |

I shes rab ye shes de dbang bskur | [20]

| phyag rgya che la rjes chags pas |

| rgyu ’thun’ las skyes bde ba gang |

| gang phyir rgyu ’thun$ nyid du *gyur |

| phyag rgya chen mo sde dbang bskur [ [21]

| skyobs pa skye rgu’i bdag po de |

| thams cad skyed’ mdzad mar shes bya |

I rdo rje sems dpa’ sems dpa’ che |

| mi ’gyur gnyis med byang chub sems [8 [22]

| dam tshigs sems dpa’ ’di yin zhing |
| rdo rje’i ral ’byor rnam pa bzhi |

| dus kyi ’khor lo "di ru brjod |

I rnal ’byor mams la thar ster ba | [23]

F V: nyi ma for nu ma’i.

F V: rings.

T(D) T(Q): mthun.

T(D) T(Q): mthun.

T(D) T(Q): mthun.

T(D) T(Q): mthun.

F V T(Q): bskyed.

In the Tika stanza 22 is omitted but it is commented.
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1

I’di nyid kyi ni bsgrub pa!bya |

I rab gsal bsam gyis mi khyab pa’i |

| du sogs mtshan ma de mams kyis?|

I shes rab gzugs brnyan nam mkha’ mnyam | [24]

| yod dang med las rnam par *das |

| rang gi sems kyi rkyen gyi don |

I rdul phran las skyes tshogs pa mams |
| kun nas yongs su? dor ba yis | [25]

| du ba smig rgyu* mkha’ snang dang |

| sgron ma ’bar ba zla nyi ma |

| mun can cha dang thig le che |

I sna tshogs gzugs brnyan *od gsal ba | [26]

I bkab dang ma bkab mig dag gis |

| stong par ’di ni rjes brtags min |

| rmi lam bzhin du gzugs mthong *gyur |
I rtag tu gzugs de bsgom par bya | [27]

| dngos med gzugs la sgom pa de |

| mal *byor pa yi bsgom ma yin’|

| dngos po dngos med sems Kyi min |

| stong par ma brtags mthong phyir ro | [28]

| ji ltar pra phab me long Ia |

I gzhon nu mas mthong dngos med skyes |
| de bzhin ’das dang ma ’ongs chos |

I mkha’ la de nyid mal *byor pas | [29]

¥ Q: sgrub byed for bsgrub pa.

2 DJQ: kyi.

3
4
5

L U: yongsu.
LNTU: sgyu.
D J: pa min for ma yin.

w N e

4

| ’di nyid bsgrub par bya ba ni |

| ma bsam pa’i snang ba dang |

| du ba la sogs mtshan ma de |

I shes rab gzugs ni mkha’ mnyam dang | [24]

| yod dang med las rnam par ’das |

| sems kyi rkyen gyis! don rnams dang |
| rdul *phran las skyes tshogs pa rnams |
| kun tu? yongs su spangs pas so | [25]

| du ba smig rgyu me khyer dang |

| mar me ’bar dang nyi zla dang |

| mun can cha shas thig le che |

| sna tshogs gzugs ni rab tu gsal | [26]

| mig gnyis ma phye ma btsums pas |
| gang zhig? stong par ma brtags pa |
| rmi lam bzhin du gzugs mthong ba I
| gzugs de rtag tu bsgom par bya | [27]

| med pa’i gzugs la bsgom panil .

| rnal "byor mams kyis de bsgom min |

| stong par ma brtags mthong ba’i phyir |

| sems la dngos dang dngos po med I° [28]

I ji Itar me long prala ni |

| dngos med las skyes bu mos mthong |

| mkha’ la de nyid¢ rnal *byor pas |

| *das dang ma ’ongs chos de bzhin | [29]

F V: gyi.
FT(D) T(Q): du.
T(D) T(Q): gis.

T(D) T(Q): | rmi lam lta bur mthong ba’o | for | rmi lam bzhin du gzugs
mthong ba |.
5 T(D) T(Q): | sems ni dngos dang dngos po min | for | sems la dngos dang
dngos po med |.
¢ T(D) T(Q): bzhin.
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| di 1a! dngos po dngos med *gyur |

I dngos po stong pa’i don mthong phyir |
I dngos po dngos med don yod pa |

I sgyu ma rmi lam mig ’phrul bzhin | [30]

I med pa’i chos can dag la chos |

I skye ba *di ni rab tu mthong |

'yid bzhin nor Itar mtha’ yas pa’i |

| sems can bsam pa yongs rdzogs byed | [31]

| pra phab pa yi gzhon nu mas |

I ma mthong ba yi rkun po mthong |

I nyi tshe ba yi mig dag gis |

I song nas sgrub pa po yis mthong | [32]

| gal te yod pa’i gzugs mthong na |
I rang gi gdong pa cis mi mthong |

| gal te med pa’i gzugs mthong na |
I i bong rwa ni ji ltar min | [33]

| gzhan gyi mig gis mi mthong zhing |
I rang gi mig gis mthong min pa |

| skye ba med pa mthong ba ni |

| gzhon nu ma yi bu ji bzhin | [34]

| gzugs bryan mthong na de nas ni |
I bar ma chad par srog rtsol bya |
| steng *og rtsa gsum po mams la |
I lus ngag sems ni ’gog pa las | [35]

1 DJQ: las.

| *di min! pas na dngos yod min | )

| dngos po stong pa’i don mthong phyir |

| dngos po med pa’i don yod? pal

| rmi lam sgyu ma mig *phrul mtshungs | [30]

| chos can med pa las ni chos |

I skye ba ’di ni mthong bas na |

| yid bzhin nor ltar mta’ yas pa’il

| re ba thams cad rdzogs par3 mdzad | [31]

| gzhon nu ma’i pra la ni |

| ma mthong ba’i rkun po mthong |

I nyi tse ba’i mig gnyis Kyis |

| bskyod de bsgrub pa po yis gzigs | [32]

| gal te yod pa’i gzugs mthong na |
I bdag gi gdong pa cis mi mthong |
| gal te med pa’i gzugs mthong na |
| ri bong rwa ni ji Itar min | [33]

| mig gzhan gyis ni ma mthong zhing |
| bdag gi mig gis kyang mi mthong |

| skye ba med pa mthong ba ni |

| gzhon nu ma yi bu bzhin no | [34]

| gzugs mthong de yi *og tu ni |

| steng dang ’og tu rtsa gsum la |

| lus ngag sems ni dgag pa’i phyir |

| rgyun mi ’chad par srogs brtsol bya | [35]

1 T(D) T(Q): med.
2 T(D) T(Q): yin.
3 F: bar.
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1
2
3

| zla nyi sgra gcan bshang gci dang |

| khu ba ’bab pa’i lam rnams su |

| chu me stong pa sa rlung dang! |

I ye shes khams rnams? skyed? rnams la | [36]

| gang zhig zla nyi mun can dang |

| bshang gci khu ba ’bab ma rnams |

| srog dang thur sel rim pa las* |

I lus ngag sems kyi rtsa mams so | [37]

| zla ba thabs kyi sku yin te |

I nyin mor byed pa shes rab gsung |

| shes rab sku ni bshang ba’i rtsa |

| gci® ba bab ma gtso bo’i gsung | [38]

I steng ’og thugs Kkyi rtsa gnyis dag |
| mun can khu ba *babma’o |

| thabs kyi thugs ni mun pa can |

I khu ba *bab ma shes rab kyi | [39]

| steng *og rigs drug ’di rnams ni |
| sku gsung thugs kyi mal *byor las |
I shes rab thabs dngos yan lag gis |
[ lus can kun la yang dag gnas | [40]

| *chi ltas lus ngag rtsa dag la |

| steng *og lhag pa’i rlung mams kyis |
| mun can khu ba *bab ma la |

I skye ba dang ni ’chi ba gnas | [41]

L N U: sa dang rlung for sa rlung dang.
L N U: kyi.
LNU: ri; T S: skyes.

4 DIQ:yis.

5

NU:ci

| zla nyi sgra gcan dri chen dang |

| dri chu sa bon ’bab pa’i lam |

| chu me stong pa sa dang rlung |

| ye shes khams mams dag gi rigs | [36]

| gang rnams zla nyi mun can ni! |

| lus ngag sems kyi rtsa de rnams |
| srog dang thur sel rim pa yis |

| dri chen dri chu sa bon *bab | [37]

| thabs kyi sku ni zla ba la |

| shes rab gsung ni nyin mor byed? |

| shes rab sku ni dri chen rtsa |

| dri chu *bab pa gtso bo’i gsung | [38]

| steng *og sems kyi rtsa gnyis ni |
| sa bon *bab dang mun can ma |

| thabs kyi thugs ni mun pa can |

| sa bon *bab ma shes rab Kyi | [39]

I sku gsung thugs kyi mal byor gyis |
| steng *og rigs drug *di nyid do |

| thabs dang shes rab sku dngos kyi |

| lus can mams la yang dag gnas | [40]

I steng *og lhag pa’i? rlung gis ni |

| lus ngag rtsa la mchi Itas yin |

| mun can sa bon ’bab ma las |

I skye dang ’chi ba gnas pa yin | [41]

1 T(D) T(Q): nyi zla mun can ni for zla nyi mun can ni.

2 T(D) T(Q): nyin mo mi for nyin mor byed.
* T(D) T(Q): ma’i.
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A | skye dang ’chi dang *khrig pa yil
| dus su khu ba *bab pa’o |
| mun can ma yang steng du ’bab |
I nyi ma’i ’pho ba mnyam pa la! | [42]

| dus sbyor ’char ba’i mngon mtshams su? |
| dbu ma nas ni mnyam pa ’bab |

| rkang pa dang bcas Inga bcu drug |

| ’byung dang ’jug pa’o mi yi bdag | [43]

| bdun bcu rtsa Ingas Ihag pa yi® |

| drug brgya nyin dang mtshan la’o |

| drug brgya rnams kyis lhag pa yi |

| stong phrag nyi shu rtsa gcig po | [44]

| *di yis dman pa gang de rnams |

| g.yon dang g.yas pa’i rtsar "bab pa’o |

| phyogs gsum dang bcas lo gsum rnams |
| lo brgya rnams las dbu ma’o | [45]

| steng du g.yon g.yas zla nyi ma |

| brkyang ma lug dang ser skya gzhan |
| chu dang me yi rang bzhin can |

| padma rin chen ’dzin par *dod | [46]

| "og tu bshang gci ’bab pa dag |

| sa dang rlung gi rang bzhin can |

| dbu ma’i rtsa dang g.yon pa yang |
| "khor lo ral gri ’dzin par *dod | [47]

1 LNSTU: las.
2 L N: mtshamsu.
3 LN U:yis.
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I skye dang *chi ba’i dus dang ni |

| "khrig la sa bon ’bab pa’o |

I nyi ma *pho dang mnyam palal

| mun can ma ni steng du ’bab | [42]

| dus sbyor *byung ba’i mngon mtshams! su |
| dbus ma yin ni mnyam par ’bab |

| tkang pa dang bcas Inga beu drug |

| ’byung ’jug dbugs so mi dbang kyi | [43]

| bdun beu rtsa Inga lhag pa yi |

| drug brgya nyin dang mtshan mo’o |

| gang yang drug brgyas lhag pa yi |

| stong phrag nyi shu rtsa gcig ste | [44]

| g.yas pa dang ni g.yon pa’irtsa |

| de yis dman pa de rnams ’bab? |

| phyogs gsum dang bcas lo gsum ni |
| lo brgya yis ni dbus mar ’gyur | [45]

| steng du g.yas dang g.yon pani |

I nyi zla lug dang ser skya gzhan |

| chu dang me yi rang bzhin te |

| pad mar? rin chen ’dzin par gsungs | [46]

| ’og tu dri chen dri chu ’bab |

| sa dang rlung gi rang bzhin te |

| g.yas pa dang ni g.yon pa’irtsa |

| "khor lo ral gri *dzin pa gsungs | [47]

1 FV: tshams.

2 T(D) T(Q): | *di yis dman pa rmams "bab phyogs | for | de yis dman pa de

~ rnams ’bab |.

> T(D) T(Q): padma.
4 T(D) T(Q): ni.
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A | steng dang ’og tu dbu ma g.yas |
| sgra gcan khu ba rab ’bab pa |
| stong pa ye shes rang bzhin can |
I rdo rje rdo rje ’dzin par *dod | [48]

| zla ba’i lam gyis bshang ba’i rtsa |
I nyi mas gci ba *bab pa ste |

I skye ’chi mnyam pa chags pala |

| sgra gcan khu ba rab tu *bab | [49]

| Ite! ba’i steng du kun *dar ma |

| gang de yid bzang mun pa ’bab |

| *og tu khu ba *bab gang de |

| mkha’ ’gro gdong dang dung can ma | [50]

| 1te ba’i chu skyes snying mgrin dang |
| dpral ba gtsug tor ’dam skyes la |

| sa chu me rlung stong pa mams |

| rab tu "bab pa sdud pa yis | [51]

| ’byung ’gyur de ni ’jug pa dag |

| bskyed pas ’jug ste sala’o |

| Ite ba nas ni Ite ba’i dbus |

| a ba dho’tir? *gro dang ’ong | [52]

1 LNU: za.
2 LNQU: dhu
3 DIQST: i
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| steng gi! dbus ma ’og tu g.yas?| ' B
| sgra gcan sa bon *bab pa la® |

| stong pa* ye shes rang bzhin te |

| rdor ’dzin rdo rje *dzin par mdzod | [48]

| zla ba’i lam gyis® dri chen rtsa |

| nyi mas dri chung ’bab ma’of |

| mnyam dang skye ’chi *dod chags la I’
| sgra gcan sa bon ’bab ma’ 0?1 [49]

| gang zhig lte steng kun ’dar ma |

| mun ’bab bzhin du® yid bzang ste |
| gang ’og nam mkha’i gdong de ni |
| sa bon *bab pa’i dung can ma | [50]

| Ite ba’i pad ma'® snying mgrin dang |
| dpral ba’i gtsug gtor *dam skyes la |
| sa chu me rlung stong pa ni |

| sdud!! pa yis ni *bab pa’o | [51]

| gshegs pa dang ni byon pa de |

| bskyed pa yi ni sa la ’jug |

| Ite ba nas ni lte ba’i dbus |

| kun ’dar'? mas!? ni gshegs shing byon!4 | [52]

T(D) T(Q): du.
F V:yang.
TMD) T(Q): | sgra gcan dang ni sa bon "bab | for | sgra gcan sa bon 'bab pa lal.
T(D) T(Q): pa’i.
FV: gyi.
T(D) T(Q): pa’o
7 T(D)T(Q): | skye ’chi mnyam du ’dod chags lal for | mnyam dang skye 'chi 'dod
chags la |.
¥ T(D) T(Q): pa’o.
® T(D) T(Q): tu.
19 F T(D) T(Q): padma.
1 T(D) T(Q): bsdus.
2FV: dar.
BEV: ma.
14 In T(D) T(Q): byong zhing gshegs for gshegs shing byon.
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| Ite gsang nor bu’i chu skyes la |

| lus ngag sems mams ’bab pa ni |

| "byung dang de ni ’jug pa dag |

| sdud dang skyed! pa’i rang bzhin can | [53]

| dung can skye bo thams cad kyi |

| thur sel rlung ni ’bab pa’o |

| ’di mams bud med bde ba las |

| khu ba khrag ’bab dus dag tu | [54]

| shes rab thabs dngos yan lag gis |

| steng du g.yas dang g.yon dag dang |
| ’og tu bshang gci ’bab pa dang |

| rdul dang khu ba *bab pa dag | [55]

| rdul ’bab phyir te? gtum mo ste |

| khu ba ’bab phyir mkha’ ’gro gdong |

| steng du brjod dus bud med Kyi |

| g.yung mo skyes bu’i kun ’dar ma3 | [56]

| rnam shes la sogs dkyil "khor Inga |
I rtag tu g.yon pa’irtsa la’o |

| sa sogs g.yas pa’irtsa la ste |

| dbus su drug pa ’bab pa’o | [57]

| Ite ba’i padma ’i dab*ma la |

| dkyil ’khor drug cu’® rnams rim bzhin |
| g.yon dang g.yas pa’i dus sbyor ni |

| lug sogs glang la sogs pa la | [58]

1 L N T U: bskyed.
2 DJLNSTU: de
3 DIQ:ma’o.

4 JT: mdab.

5 JQ: beu.

| Ite gsang nor bu’i pad ma la | B
| lus ngag sems ni *bab ma ste |

| gshegs pa dang ni byon pa de |

| sdud! dang skyed? pa’i gzugs can ma | [53]

| skyes bu kun la dung can ma |

| thur sel rlung ni ’bab par byed |
I’di ni bud med bde ba yis |

| sa bon dus su khrag *bab ma | [54]

| thab dang shes rab sku dngos kyis? |
| steng du g.yas dang g.yon pa’o |
|’og tu dri chen dri chu ’bab |

| rdul dang sa bon "bab pa’o* | [55]

| rdul ’bab phyir na gtum mo* ste |

| sa bon ’bab phyir nam mkha’i gdong |
| steng du rigs ngan bud med la |

| skyes bu la ni kun ’daré brjod | [56]

| sna khung g.yon pa’i rtsa la ni |

| rnam shes la sogs dkyil "khor Inga |
| g.yas pa’i rtsa la sogs te |

| dbus su drug la” *bab pa’o | [57]

| Ite ba’i pad ma?®’i ’dab® ma la |

| dkyil "khor drug bcu rim pa bzhin |

| dus sbyor g.yas dang g.yon palal

| lug sogs khyu mchog la sogs pa’o!® | [58]

F V: bsdud.

F T(Q): bskyed.

T(D) T(Q): sku’i tshul for sku dngos kyis.
T(D) T(Q): ni.

T(D) T(Q): tsandali for gtum mo.

F V: dar; T(D) T(Q): spangs.

T(D) T(Q): pa.

T(D) T(Q): padma.

F V: mdab.

10 T(D) T(Q): sogs so for sogs pa’o.

© 0N oM AW N o~

73



74

s W N -

| rtsa ba g.yon dang de nas g.yas |

| steng dang dbus su rim pas rlung |
| sa sogs dKyil "khor re re zhing |

| dbyug gus sna bug dag la’o | [59]

| rim pas chu tshod *bab pa ni |

| drug cu! dang bcas sum brgya’i dbugs |

| brgya phrag bco? brgyad dbugs de rnams |
| chu tshod Ingar ni *bab pa’o | [60]

| chu tshod drug cu® nyin mtshan du |

I lus la dkyil khor mams zhes pa’o |

| ’dab* ma’i dbus dang de nas shar |

| g.yas g.yon gzhan du rim pa yis | [61]

| g.yon par rtag tu nam mkha’ sogs |

| g.yas par sa sogs gzhan las so |

| g.yon par rnam shes sogs 'byung ba |
| g.yas par sa sogs sdud pa’o | [62]

I nub dang shar du ’dzin ma rlung |

| phan tshun shes rab thabs yin te |

| mthe bong ming med dag gis ni |

| gang phyir kha la dbang bskur ba | [63]

| g.yas dang g.yon du me dang chu |
| phan tshun shes rab thabs yin te |

| gung mo mdzub mo gnyis dag gis |
| gang phyir ral grir gyur ba’o | [64]

J Q: bcu.
D 1 Q U: bewo.
J Q: bcu.
JL T U: mndab.

- Y R T S A

I rtsa ba g.yon dang de nas g.yas |

| steng dang dbus su rim pas rlung |
I dkyil "khor re re’i dbyug gu las |

| sa sogs sna bug dag la’o | [59]

| drug beur beas pa’i sum brgya’i dbugs |

| rtsa ni rim pas "bab pa’o |

| stong dang brgyad brgya’i dbugs rnams ni |
| rtsa Inga po yis de rnams ’bab | [60]

| drug beu’i rtsa ni nyin mtshan du |

I lus can la ni dkyil "khor zhes [!

| ’"dab ma’i dbus dang de nas shar |

| g.yas g.yon nub tu? rim pas rlung | [61]

| g.yon par® rtag par mkha’ sogs te |
| g.yas la sa sogs gzhan ma’o |

| g.yon du srid par mam shes sogs |
| g.yas su sa sogs bsdus* pa’o | [62]

| nub dang shar du sa dang rlung |

| phan tshun thabs dang shes rab ste |

| mthe bong dang ni ming med kyis |

| gang gis kha la dbang bskur ro® | [63]

| g.yas dang g.yon du me dang chu |

| phan tshun thabs dang shes rab ste¢ |
| ’dzub mo dang ni gung mo yis |

| gang phyir ral gri ’gyur ba’o | [64]

T(D)T(Q): lus can rnams la dkyil "khor ni for lus can la ni dkyil "khor zhes.

T(D) T(Q): g.yas dang g.yon du for g.yas g.yon nub tu.
T(D) T(Q): la.

F V: bsdud.

T(D) T(Q): phyir.

T(D) T(Q): po.
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I zla phyed rnam pa’i phyag rgya ni |

| mche ba gri gug mthe chung ste |

| stong pa mi ’gyur steng *og tu |

| phan tshun thabs dang shes rab po! | [65]

I dkyil "khor bcu po yang dag sbyor |
| sor mo rnams ni phan tshun du |

I mgo bor lag mthil sbyar bala |

| gri gug dang bcas rtse gcig go | [66]

| dbu ma’i rtsa la mnyam pa ste?|

I skyed? dang sdud pa’i byed pa po |

| phung po khams dang rdo rje gsum |
| gcig nyid dbu mar son pa na’o | [67]

| zla ba nyi ma’i rtsa *gags na |
I'bshang ba gci ba’i rtsa "gag go |

| sgra gcan rtsa ni ’gags pana |

I *og tu khu ba ’bab ’gags *gyur | [68]

I skyed* dang sdud pa’i byed pa can |
I *di mams grol na grol bar *gyur |
I srog dang thur sel lam gsum gyis’ |
I"di ni rtsa yi kun spyod do | [69]

| g.yon pa’am ni g.yas palal

| mtshan mo gcig dang de bzhin Ingar |
| lhag pa’i rlung ni rab *bab pa |

| de las lo gsum na ’chif *o | [70]

| phyag rgya zla ba phyed pa’i tshul |

| mche ba mthe! chung gri gug ste |

| stong pa mi ’gyur steng ’og tu |

| phan tshun thabs dang shes rab po | [65]

| sor mo mams ni phan tshun du |

I dkyil ’khor bcu ni yang dag sbyor? |
| spyi bor thal mo sbyar ba yis |

| gri gug dang bcas rtse geig po | [66]

| skyed?® pa dang ni sdud* byed pa’o |
| mnyam pa de yang dbus ma’i rtsar |
| phung po khams dang’ rdo rje gsum |
| dbu mar song nas gcig tu *gyur | [67]

| zla ba nyi ma’i rtsa *gags na |

| dri chen dri chu’i rtsa *gag go |

| sgra gcan rsta ni *gags ’gyur nas |
| ’og gi sa bon "gag’ ma’o | [68]

| °di grol na ni kun grol gyur®| .

| skyed pa dang ni sdud® byed ma |

| srog dang thur sel lam gsum gyis |

| rtsa rnams kun spyod ’di yin no | [69]

| g.yas pa’m!°ni g.yon pa la |

| nyin mtshan Inga dang de bzhin gcig !
| rlung ni rab tu *bab pa na |

| de nas lo gsum gyis ’chi *gyur | [70]

! T(D) T(Q): mthe’u.

2 T(D) T(Q): yang bya’o for yang dag sbyor.

3 F V T(Q): bskyed.

4 F V: bsdud; T(Q): bdud.

> T(D) T(Q): ni.

6 T(D) T(Q): ’gag yin no for ’gags 'gyur na.
1 S D: bo. 7 T(D) T(Q): ’bab.
2 DJL: de. 8 T(D) T(Q): | grolna ’di rams grol bar ’gyur| for | 'di grol nani kun grol ’gyur|.
3 LNTU: bskyed. 9 T(D) T(Q): bsdud.
4 LN T U: bskyed. 10F V: g.yas pa dag for g.yas pa’m.
5 DIL: gyi. 1 T(D) T(Q): | nyin mtshan gcig dang g.yas nga yis | for | nyin mtshan Inga dang
6 N U: mchi. de bzhin gcig |.
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| g.yas pa nyi ma’i chi ltas la |

| Inga dang phyogs tshes nyi shu dang |
| de nyid gcig lhag gzhan rim pas |

I nyin zhag sum! cu? gsum rgyu na | [71]

| gsum gnyis gcig lo zla ba ni |

| drug gsum zung zla nyin zhag tshes |
I phyogs Inga yon tan gnyis gcig gis |
| lus can mams kyi tshe ’gro’o | [72]

| rtsa ba nas geig lhag pa yis |

| g.yon par zla ba’i rgyu bar *gyur |

I nyin zla nyin zhag zla ba dag |

I nyin zhag gsum mams zla ba gsum | [73]

| nyin la ’chi ltas zla bar dge |

| *phel ’grib de nas *di dag la |

| dbu ma’i ’chi ba’i rgyu ba ni |

I o brgya yongs su® rdzogs pa yis | [74]

| mnyam dang mi mnyam nyin zhag mams |
| skye bar skyes pa’i dkyil *khor gyis |

I de rgyu g.yas dang g.yon la yang |

| phyogs gnyis rnam par nyams pa las | [75]

| gzhan du ’chi bar mi "gyur te |

| phyogs gnyis yang dag gnas pana |

| g.yas dang g.yon pa’i kun spyod dang |

I dkyil "khor Inga rnams ’bab pa’i phyir | [76]

1 D QU: gsum.
2 1Q: beu.
3 L N: yongsu.

| Inga phyogs tshes dang nyi shu dang |
| de nyid rim pas re res lhag |

| nyi ma sum bcu gsum gnas pas |

| g.yas pa’i nyi ma’i "chi Itas so | [71]

I lo gsum gnyis gcig mnyam zla ba |

| drug gsum zung zla nyi ma ni |

| tshes phyogs Inga dang yon tan gnyis |
| gcig gis lus can tshe gro *gyur | [72]

| rtsa ba gnas ni re re lhag |

| g.yon du! zla ba *byung bar ’gyur |

| zhag dang zhag gis zla ba ste |

| zla gnyis can gyis zhag gsum mo | [73]

| ’chi ltas zhag dang dge zla ba |

| de dag ’phel dang ’grib pa yin2 |

| lo brgya yongs su rdzogs pa yis |
| dbus ma la ni ’chi bar "gyur | [74]

| mnyam dang mi mnyam zhin zhag gis B

I de skyes nas ni dkyil "khor *byung |

| phyogs gnyis rnam par nyams pa’i phyir |
| g.yas dang g.yon pa dag las 'byung | [75]

| gzhan du na ni "chi ba med* |

| phyogs gnyis yang dag gnas pa nas |
| g.yas dang g.yon du kun du spyod |

| dkyil ’khor Inga ni *bab pa yin [ [76]

! T(D) T(Q): gyi.
2 Quarters 73 c,d and 74 a,b omitted in T(D) T(Q).

3 T(D) T(Q): | mnyam dang mi mnyam pa yis ni | for | mnyam dang mi mnyam

zhin zhag gis|.
* T(D) T(Q): yin.
3 T(D) T(Q): dang.
6 Quarter 76 c,d omitted in T(D) T(Q).
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I >chi ltas mtshan nyid shes nas ni |

| srog ni thig ler gzhug par bya |

| a ba dhii! ti2 ’i zhabs brten nas |

| mchog tu mi ’gyur bsgom par bya | [77]

| rtag tu rdo rje bslang bar bya |

| zla nyi’i bgrod pa ’joms pa las |

| gzhan du kun ’dar yan lag la |

| srog gi rlung ni *jug pa med | [78]

| og tu ’ang dung can ma thur sel |

| de ma zhugs las *chi ba’o |

I ’chi ltas slu® ba mal ’byor pa’i |

I °di ni dga’ ba rnams kyis ’gyur | [79]

| mgo bo’i padma gtsug tor*las |

I khu ba ’ongs pa dga’ ba ste |

| ’grin pa snying khar mchog dga’ ’o |
I dga’ bral dga’ ba de nas ’gyur | [80]

| sna tshogs dga’ ba Ite ba dang |

| gsang ba’i padmar gang ’ongs pa’o |

| gsang gnas rdo rje nor bu’i bar |

I Ihan gcig’ skyes dga’ mi *pho ba | [81]

| rab gnas mya ngan das pa min |

| chags chen mi ’gyur khyab bdag po |
| ’dod chags bral las *pho med bde |

| de ni mya ngan *dasérab gnas | [82]

~I°chi! Itas mtshan nyid shes byas la | B
| srog ni thig ler gzhug? par bya |
| kun spangs go ’phang brten byas la |
| mchog tu mi ’gyur bsgom par bya | [77]

I nyi zlar ’gro ba gzhom pa’i phyir |
| rtag par rdo rje bslang bar bya |

| gzhan du na ni kun spangs’char* |
| srog gi rlung ni ’jug pa med | [78]

|’og tu dung can thur sel ni |

| de’ ma zhugs na ’chi ba yin |

| >chi ba blu ba ’di nyid ni |

| mal *byor rnams la dga’ bas bya¢ | [79]

| gtsug gtor steng gi pad ma’ las |
| shu bkra byung na dga’ ba yin |
I mgrin pa snying kha mchog dga’ ba |
| de nas rnam par dga’ bar ’gyur I8 [80]

| sna tshogs dga’ baltebalal .

| gal te gsang ba’i pad mar® song |

| gsang gnas rdo rje nor bu’i bar |

| Ihan cig skyes dga’ mi *pho ba | [81]

| rab tu mi gnas mya ngan ’das |

| chags chen mi ’gyur mnga’ bdag go |
| dga’ bral las ni bde ’pho gang |

| mya ngan ’das la de rab gnas!®| [82]

I SV I VR S,

1 FV: di.

2 T(D) T(Q): zhugs.

3 F V: spong.

4 FV: ’char.

3 T(D) T(Q): der
LN U: dhu § T(D) T(Q): dga’ bar gyur for dga’ bas bya.
DJQS:1u. 7 T(D) T(Q): padma.
JT: bslu. 8 T(D) T(Q): | de yang dga’ bral dga’ bar 'gyur | for | de nas rnam par dga’
JQ: gror bar ’gyur . ‘
JLT U:cig. 9 T(D) T(Q): padmar.
LNU: las. 10 In T(D) T(Q): bde ba’i gnas for de rab gnas.
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1 1Q: ma.

| khu ba zla "char gtsug tor du |

I rdzogs pa gsang ba’i mtsho skyes la |
| bcu drug cha gang de nor bu’i |

| padmar rdo rje’i rtse mor gnas | [83]

| de steng ’pho ba’i dus su *gyur |

I nag po’i tshes gcig 'ongs panal

I *dod chags bral bas gnam stong la |

| nyi ma mdzod spu’i gnas su ’gro | [84]

I de yi cha shas bcu drug la! |

| gtsug tor padmar son pa’o |

| zla ba nyams pa zhes brjod de |

| chags pa’i bde la chags bral phyir | [85]

| lus can thams cad chi ba na |

| zla ba bdud rtsi *og tu *gro |

| steng du nyi ma rdul sgra gcan |

| mam shes dngos po’i mtshan nyid la | [86]

| de phyir zla ba bdud rtsi ni |

| steng du bgrod bya mi yi bdag |

| "og tu nyi ma rdul sgra gcan |

| rnam shes ’gyur med bde ba la | [87]

| sa bon zla ba gtsug tor! shar |

| gsang ba’i chu skyes dag la rdzogs |
| cha ni beu drug pa? gang de? |

| rdo rje nor bu* pad rtser song | [83]

| de *og ’pho ba’i dus yin te |

I nag po’i tshes gcig *ong nas so’ |

| stong la dga’ ba bral ba yis |

| nyi ma mdzod spur ’gro bar ’gyur | [84]

| de yi cha ni bcu drug ma |

| gtsug tor® pad mar’ song bas na |

| *dir® ni zla ba zad par brjod |

| ’dod chags bde ba bral phyir ro | [85]

| lus can thams cad ’chi ba na |

| zla ba bdud rtsi thur du "gro |

| steng du nyi rdul sgra gcan® dang |

| rnam shes srid pa’i mtshan nyid do | [86]

| de bas zla ba!® bdud rsi’i steng!! |
|’ gro bar bya’o rgyal po skye!?|

| ’og tu nyi rdul sgra gcan!? dang |

| mam shes mi ’gyur bde ba’o | [87]

F V: gtor.

T(D) T(Q): ma.

T(D) T(Q): ste.

T() T(Q): bu'. ,
T(D) T(Q): ’byung ba yin for ‘ong nas so.
F V: gtor.

T(D) T(Q): padmar.

T(D) T(Q): di.

F V: dgra can for sgra gcan.
12 T(D) T(Q): ba’i.

' T(D) T(Q) : ste.

12 T(D) T(Q): kye.

13 F V: dgra can for sgra gcan.
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I sangs rgyas kun gyi mdzod spu! yi |
| padmar zla ba bdud rtsi nya |

I nyi rdul gnam stong gsang bar te |

| gtsug tor nor bur de dag go | [88]

| zhes? pa ston pa’i rdo rje’i tshig |

I Tus can kun gyi phyin ci log |

| rab gnas mya ngan ’das pa min |

I khams mams phyin ci log tu *gyur | [89]

I nor bur thugs dang gsang bar gsung |

| Ite bar sku ste bde chen Ias |

I chos dang longs spyod rdzogs sprul pal
I"di mams dag pa’i sku las spro | [90]

I thabs kyi *og tu rgyal po’i dbang |

I shes rab kyi ni steng du *gyur |

I *di yi dpral bar sku rdo rje |

I mgrin snying lte ba’i *dam skyes la | [91]

| gsung thugs ye shes rdo rje rnams |

I sprul pa la sogs ’di rams spro |

| phung po khams mams spro ba ni |
I sgrib pa med pa’i bde ba las | [92]

rje ni

H W N -

I mdzod spu chu skyes sangs rgyas kun |
| zla ba’i bdud rtsi nya bzhin no' |

I nyi rdul gnam stong gsang bala |

| gtsug gtor nor bu de nyid *char | [88]

| ston pa’i rdo rje tshig *di ni |

| Tus can rnams la phyin ci log |

| mi gnas mya ngan ’das pa yis? |

| khams mams phyin cig log tu ’gyur | [89]

I nor bur thugs dang gsang bar gsung |

| lte bar sku ni bde chen phyin |

| dag pa’i sku las spro ba’ni |

| chos dang longs spyod sprul pa *di* | [90]

I’og tu thabs *gyur rgyal po kye |

| steng du shes rab dag tu *gyur|

| dpral bar sku’i rdo rje yin |

| mgrin snyin lte ba’i *dams skyes la | [91]

| gsung thugs ye shes rdo rje ni I6

| sprul sogs ’di rnams sprul par mdzad |
| phung po khams rmams spro ba’ ni |

| sgrib pa med pa’i® bde ba’o° | [92]

T(D) T(Q): yin zhin for bzhin no.
T(MD) T(Q): yin. :
T(D) T(Q): spros pa for spro ba.
T(D) T(Q): yi.

T(D) T(Q): "dab.

T(D) T(Q): | sku gsung ye shes rdo rje thugs | for | gsung thugs ye shes rdo

T(D) T(Q): spros pas for spro ba.

0 Ve O W

L' LNTU: pu. T(D) T(Q): pas.
2 LNTU:ces. . 9 T(D) T(Q): yi.
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1 L U: omit ’ang.
2 LN T U: omit med
3 LNU:cig.

I1as kyi phyag rgya’i snyoms ’jug dang |
| ye shes phyag rgya’i dmigs pa dang |

| phyag rgya chen po gcig sbyor bas |

I mi gyur ba de ’phel bar *gyur | [93]

| *phel ba’i ’phel bar ’gyur ba med |

I nyams pa’i nyams pa nyid kyang med |
I nub pa de yi nub pa med |

| *char ba yi ni ’char ba med | [94]

| rab tu gsal ba’i rab gsal med |

| bkab pa’i bkab pa yang med do |

I skye ba’i skye bar ’gyur nyid med |
I *chi ba’i *chi ba yang med do | [95]

| grol ba’i grol bar ’gyur ba *ang! med |

I mi gnas pa yi mi gnas med |

| dngos po med pa’i dngos med med |

| dngos po’i dngos po nyid kyang med | [96]

| *gyur ba’i *gyur bar *gyur ba *ang med |
I mi "gyur ba’i yang mi ’gyur med? |

| rang bzhin med pa’i chos rnams kyi |

I skye ’jig sgyu ma de bzhin no | [97]

N ’byung mams ’jig par ’gyur min te |

| rang bzhin nyid kyis skye mi ’gyur |
| sna tshogs ’di ni rang bzhin med |
| dngos po dngos med mtshan nyid gcig? | [98]

| las Kyi phyag rgya’i snyoms ’jug dang | B
| ye shes phyag rgya sogs dmigs dang! |

| phyag rgya chen po gcig sbyor bas |

I mi ’gyur ba ni ’phel bar *gyur I? [93]

| *phel ba las ni *phel ba med |
| zad pa las ni zad pa med |
| nub pa las ni nub pa med P [94]

| gsal ba las ni gsal ba med |

| btsum pa las ni btsum pa med |
| skye ba las ni skye ba med |

| shi ba las ni shi ba med | [95]

| grol ba las ni grol ba med |

I mi gnas pa la mi gnas med |

| dngos med pa la dngos med min |

| dngos po las ni dngos med nyid | [96]

| *gyur ba las ni *gyur ba med |

| mi ’gyur ba las mi *gyur med |

| chos rnams rang bzhin med pa ni |

| sgyu ma ’byung dang zad bzhin no | [97]

| ’byung ba zad par mi ’gyur te |

| rang bzhin gyis ni skye ba med |

| dngos dang dngos med* mtshan nyid cig |
| sna tshogs ’di ni mtshan nyid bral | [98]

1 T(D) T(Q): phyag rgya’i dmigs pa dang for phyag rgya sogs dmigs dang.
2 T(D) T(Q): | 'phel bar *gyur dang mi ’gyur ba’o | for | mi *gyur ba ni ’phel bar

‘gyur \.
3 Pada 94d is missing in all the witnesses.

4 T(D) T(Q): min.
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| rang gi shes rab la 'khyud sems |

I rdo rje nor bu’i padmar son |

| der son zla ba g.yo ba dang! |

I mi g.yo ba dang mi ’gyur bsgom?| [99]

| lus ngag sems Kyi rtsa mams su |

| sku gsung thugs rmams bsgom? pa ste |

| rdo rje gsum rmams legs bsdus pa |

| ye shes dung can mar bsgom* pa’o | [100]

| shes rab chags pas zhu ba yi |

| thig le rim pas mgo bo las |

| rdzogs pa’i gnas su zhugs rmams kyang |
| ching ba dam pa’i don gyis so | [101]

| ji ltar zla shar rim pa yis |

| cha rnams kyis ni rdzogs par ’gyur |

| grib ma nyams pa rdzogs pa ste |

| zla ba chad dang rdzogs pa min | [102]

| de bzhin ye shes shar rim pas |

| sa rmams kyis ni rdzogs par 'gyur |

| nyon mongs la sogs nyams pa rdzogs |

| ye shes chad dang rdzogs pa min | [103]

1 LN U: med.

2 LNSTU: sgom.
3 LNSTU: sgom.
4 LNSTU: sgom.

[

song |.
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| rang gi shes rab la mkhyud sems | B
I rdo rje nor bu’i pad mar! song P

| de la zla ba *thun ’gyur nas |

| mi ’gyur bsgom pa’rgyu ’thun no | [99]

| lus ngag sems kyi rtsa mams la |

| lus ngag sems ni bsgom par bya |

| rdo rje gsum ni bsdus pa yis I

| dung can ma la ye shes bsgom | [100]

I mgo bo las ni rims pa yis |

| shes rab chags pas thig le zhu’ |

I rdzogs pa’i go *phang zhugs mams la |
| don dam par® ni being bar bya 1[101]

| rim pa ji ltar zla ba shar |

| cha rnams Kyis ni rdzogs par "gyur |

| *phel ’grib grib ma’i dbang gis te’ |

| zla ba chad dang rdzogs pa min | [102]

| de bzhin rim pas?® ye shes ’char’ |

| sa mams kyis!® ni rdzogs par ’gyur |

I nyon mongs la sogs bcom rdzogs pa!! |
| ye shes chad pa'? rdzogs pa min | [103]

T®) T(Q): padmar.
In T(D) T(Q): | pad mar rdo rje nor bu song | for | rdo rje nor bu’i pad mar

T(D) T(Q): mi mthun bsgoms pas for mi ’gyur bsgom pa.

T(D) T(Q): | rdo rje gsung ni sdud pa po | for | rdo rje gsum ni bsdus pa yisl.
T(D) T(Q): zhugs.

T(D) T(Q): pas.

T(D) T(Q): omit 102c.

T(D) T(Q): pa.

T(D) T(Q): shar.

10 T(D) T(Q): dag.
11 (D) T(Q): bcom pas rdzogs for bcom rdzogs pa.
12 F V: cha dang for chad pa.
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| ji Itar ri bong mtshan mas dbus |

I rdzogs par ri bong can mi gnas |

| de bzhin ’gyur med bde bar sems |

| ’khor ba’i bag chags mtshan ma yis 1 [104]

| skyed! dang rab tu nyams pa’i phyogs |
| dkar po nag po rab tu gnas |

| de dag dbus su rdzogs pa gang |

| de ni rdzogs par mi gnas so | [105]

| skad cig gcig mngon rdzogs sangs rgyas |
| rdzogs pa la ni g.yo mi *gyur |

| gang tshe rdo rje nor bur sems |

| de ni skad cig thams cad rdzogs | [106]

| dkar po’i phyogs la *di mi gnas |

I res *ga’ dkar min la mi ’gro |

I phyogs gnyis po yi dbus gnas pa |

I rdzogs pa la gnas gnyis su med | [107]

| gtsug tor las ni shar ba de’i |

I rdo rje nor bur rdzogs par *gyur |

| de chags bral las cha nyams pa |

I rdo rje nas nyams la rab rdzogs | [108]

I LNS T U: bskyed.

ltar .

—
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| dbus su ri bong gis mtshan ltar I! B
I nya la ri bong can mi gnas |

| ’khor ba’i bag chags kyis? mtshan pas |

I mi ’gyur bde la de bzhin sems | [104]

| skye ba dang ni ’jig pa’i phyogs |

| yar ngo mar ngo bar du gnas3 |

| de gnyis dbus su rdzogs pa gang |
I rdzogs pa de ni rab mi gnas | [105]

| skad cig gcig gis rdzogs sangs rgyas |

I rdzogs pa la ni g. yo* mi *gyur |

| gang zhig rdo rje nor bur® sems |

| skad cig thams cad def rdzogs byed | [106]

I dkar po’i phyogs la *di’ mi gnas |

| dkar min la yang de® mi ’gro |

| gnyis med rdzogs pa la song na |

| phyogs gnyis po’i® dbus su gnas | [107]

| gtsug tor'® las ni byung badel -

| rdo 1je nor bur!! rdzogs par ’gyur |

| dga’ bral bcas pas!? cha bcom pa |

| rdo rje nas ni rdzogs pa bcom?? | [108]

T(D) T(Q): | zla ba yongs su rdzogs pa yin | for | dbus su ri bong gis mtshan

T(D) T(Q): kyi.

F V omit verse 105a,b.

F V: yongs.

FV:bu.

F V:der.

T(D) T(Q): de.

F V: dkar min pa la yi for dkar min la yang de.
T(D) T(Q): pa yi.

WFV: gtor.

HFEV: bu

12 T(D) T(Q): pa’i.
13 T(D) T(Q): *joms.
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| slar yang gtsug tor du shar ba |

I slar yang rdo rje nor bur rdzogs |

| de chags bral las cha nyams pa |

| lus can ye shes nyams pa min | [109]

I ’di yi bde ba che rang bzhin |

I rdzogs pa’i sgra yis brjod par bya |

| dngos po bar ma gzhan thams cad |

| ’byung dang sdud pa’i rgyu yin no | [110]

| srid las mya ngan ’das par gro |

| de las slar yang srid par ’ong |

| rang phyogs dag las zla bzhin dang |

| bgrod pa dag las snang byed bzhin | [111]

I rdzogs par mi g.yo ba ’di ni |

| sa mams kyis ni yongs rdzogs nyid |

I nyi khri brgyad gnyis brgya yi dbugs |

| ’gyur med skad cig zos mams Kyis | [112]

| phyogs gnyis yang dag gnon pa ni |

| sa rmams kyis ni yongs su rdzogs |

| bden don rmam pa bcu gnyis pa |

| rnam pa bcu drug ’gyur ba med | [113]

| slar yang gtsug tor las byung ba It

| slar yang? rdo rje nor bur3 rdzogs |

| dga’ bral bcas pas* cha bcom pa |

I lus can ye shes bcom pa min | [109]

| bde ba chen po’i rang bzhin ’di |
| rdzogs pa’i sgra yis brjod par bya |
| gzhan ma dngos po’i mtha’ kun ni |

| skyed’ pa dang ni sdud byed rgyu | [110]

| srid nas mya ngan ’das par gshegs |
| de nas slar yang srid par byong |
| rang phyogs gnyis la zla bzhin dang |

| bgrod pa gnyis la’ nyi® bzhinno | [111]

| rdzogs pa mi g.yo ba di ni I°

I mi ’gyur skad!® cig gis zos!! pa’i |

| dbugs ni nyi khri chig stong dang |
| drug brgya yis ni lhag pa yis | [112]

| sa rnams kyis ni yongs rdzogs so'?|
| phyogs gnyis yang dag mnan*3 pa ni |
| sa rmams kyis ni yongs su rdzogs! |

| bden don mam pa bcu gnyis Idan | [113]

F V omits 109a.
T(D) T(Q): yang na.
FV:bu.

T(D) T(Q): pa’i.

F V: bskyed.

F V: bsdud.

FV:pa.

F V: nyid.

OV 00 N NS W N -

0 FV: ska.

U FV: thos.

12 (D) T(Q): yongs rdzogs nyid for yongs rdzogs so.
13 F V T(Q): gnas.

14 T(D) T(Q): yongs rdzogs na for yongs su rdzogs.

In T(D) T(Q): | rdzogs la mi g.yo ba’i dpe ni | for | rdzogs pa mi g.yo ba ’di ni \.



| mam pa bcu gnyis sa rnams kyis |

| rdzogs pa gnyis su med pa mchog |

| cha shas rnams kyis rdzogs pa’i sems |
| rnam pa beu drug mi ’gyur ba | [114)

I don gcig gnyis su med pa chos |

| dam pa’i don te ’jigs pa med |

I rdzogs pa’i gnas skabs son pa’i sems |
I kun nas rab tu rdzogs pa’o | [115]

| chags bral dang po chags pa che |

I rdo rje lus med mi ’gyur che |

| yongs su rdzogs pa phyogs gnyis kyi! |

I bag chags mams kyis ma mkhyud pa’o | [116]

| ji ltar chu bo’i chu zhugs pa |

| de ni rgya mtshor chur mtshungs pa |

| de bzhin dngos po’i tshogs *di ni? |

I’gyur ba med par ’gyur med mtshungs | [117]

| ji ltar khams kyi tshogs pa *di3 |

| zos pa las ni ro nyid *gyur |

| sa bon rang bzhin sa bon gyis |

I’bras bu’i dus su nga rgyal spangs | [118]

| de ltar dngos po’i tshogs pa yang |

- | mchog tu mi *gyur zos pa yis |

| mchog tu mi ’gyur ba nyid ’gyur |
| rnam pa thams cad rang bzhin ’dzin | [119]

| rnam pa bcu gnyis sa rnams kyis |

| rdzogs nas! gnyis su med pa’i mchog |
| cha rnams kyis ni rdzogs pa’i sems |

| mam pa bcu drug mi *gyur ba | [114]

| don gcig gnyis su med pa’i sems |

| don dam pa ni mi mnyam pa |

| rdzogs pa’i gnas skabs sems 'gyur na |
| kun nas rab tu rdzogs pa yin | [115]

| chags bral dang po chags pa che |

| rdo rje yan lag mi "gyur che |

| phyogs gnyis pa yi bag chags kyis |

| yongs su gang ba ma ’dres pa | [116]

| ji Itar rgya mtshor chu bo’i chu |

| zhugs nas chu de dang mnyam ’gyur |
| de bzhin du ni dngos po’i tshogs |

| ’gyur ba de ni mi ’gyur mnyam | [117]

| ji 1tar khams kyi tshogs ’di ni |
I sa bon gyis zos ro nyid ’gyur |
| sa bon rang bzhin nyid du ni |

| *bras bu’i dus su nga rgyal spangs | [118]

| de ltar dngos po’i tshogs kyang ni |

| mchog tu mi ’gyur bas? zos na |

| mam pa thams cad rang bzhin ’dzin |

| mchog tu mi *gyur nyid du gyur | [119]

L LN U: kyis.
2 DIST: de. ! T(D) T(Q): pa.
3 DI dis. T(D) T(Q): ba.



| mche ba’i tshor ba sdug bsngal ni |

| dug rdzogs gnas skabs gyur pa na |

| rma la rig min gzhan du min |

| yul rnams! dbang po’i sgo mams kyis | [120]

| de bzhin rnal byor dam pa’i bde |

| sems rdzogs char gyur na rdo rje |

| nor bur rig min gzhan du min |

| yul mams dbang po’i sgo mams kyis | [121]

| ji ltar ro chen lcags rnams kyi? |

| phyogs gcig yang dag gnas pani |

I Icags la drag po’i mes gdungs na |

| kun nas kun tu ’bigs par byed | [122]

| de bzhin nyid du ’gyur med bde |

| phyogs gcig yang dag gnas pa yang |
| sems la dod pa’i mes gdungs na |

I kun nas kun tu ’bigs par byed | [123]

| ji Itar phug pa’i Icags rnams ni |

I’ga’ zhig tu? yang dri ma med |

| de bzhin du ni phug pa’i sems |

| ’ga’ zhig tu yang bag chags med | [124]

| Icags ni gser nyid du gyur pa |

| me yis dri ma med par 'gyur |

| de bzhin yang dang yang du sems |

| ’dod chags me yis dri ma med | [125]

| mche rma’i tshor ba’i sdug bsngal ni |
| gzhan du nad pas rig med la |

| dug! rdzogs gnas skabs gyur na ni |

| dbang po’i sgo yi yul ma yin [[120] -

| de bzhin rnal *byor rdor nor bur |
| gzhan du dam pa’i bde rig min |
| sems ni rdzogs pa’i char gyur na |
| dbang po’i sgo yi yul la min | [121]

| ji ltar Icags kyi phyogs cig?nal

| ro beud chen po yang dag gnas |

| Icags la drag po’i mes gdungs na |

| kun nas kun du ’bigs par byed | [122]

| de bzhin du ni phyogs gcig na |

| mi ’gyur bde ba yang dag gnas |

| sems ni *dod chags mes? gdungs*na |
| kun nas kun du ’bigs par byed | [123]

| de ltar phug pa’i Icags lani |

| gang du yang ni dri ma med |

| de bzhin phug pa’i sems la ni |

| gang du ’ang bag chags yod pa min® | [124]

| gser nyid du ni lcags bsgyur la |

| me yis$ dri ma med par ’gyur’ |

| de bzhin sems ni yang nas yang |

| dod chags me yis® dri med *gyur | [125]

T(D) T(Q): kun.

T(D) T(Q): gcig.

F V: sems.

F V: gdugs.

T(D) T(Q) :8.yo ba for yod pa.

1 DJQ:dang.
2 QT: kyis.
3 LNU:du

T(Q) V: me’i for me yis.
T(D) T(Q) dri med 'gyur ba ltar for dri ma med par 'gyur.
T(D) T(Q) med ni for me yis.
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1

| ji Itar nor bu che reg las |

I rdo ni rab tu ’bar bar *gyur |

I de bzhin ’gyur med bde reg las |

I sems ni bde ba nyid du *gyur | [126]

I’dir ni mang po brjod pas ci |

| ’jig rten kun rdzob bden pa yis! |

I lcags mams rab tu ’bigs2 byed pa |
I ro yi mthu ni brtag bya min | [127]

| ci zhig slar yang don dam pas |

| glo3 bur dri mas g.yogs pa yi“ |

| sems ni rab tu ’bigs byed pa |

| ye shes mthu ni brtag bya min | [128]

| sems la glo bur dri ma med |

| sems las yun ring dus can min |

| sems med par ni skye ba med |

| sems la mi zad gnas pa min | [129]

| gal te *di nyid glo® bur ba |

| de tshe sngon du sems dri med |
| gal te® sems las dus ring can |

| de tshe de ni ci las skye | [130]

| gal te sems med par skye na |

| de tshe nam mkha’i me tog mtshungs |
| gal te sems la rtag tu gnas |

| de tshe kun tu thar pa min | [131]

L N U: yi.

2 LNS: ’bugs.

3

D NT: blo.

4 QS U:yis.

.
w

6
7

JL T D: blo.
D L N T U: gang tshe for gal te.
L NS T U: skyes.
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| nor bu chen po rdo lareg |

| rab tu gsal bar ’gyur ba Itar |

| de bzhin mi ’gyur bdes! reg na |

| sems ni bde ba nyid du ’gyur | [126]

| *dir mang smras pas ci zhig rtogs? |

| ’jig rten kun rdzob bden pa 1a3 |

| Icags la kun du ’bigs pa yi¢|

| ro yis nus mthu bsam mi khyab | [127]

| don dam par ni ye shes dngos |

| rtogs par yang ni nus sam ci |

| blo bur dri mas g.yogs pa yi |

| sems la kun tu ’bigs pa yin | [128]

| sems la glo bur dri ma med |

| sems la yun rings dus su® ’ang min |

| sems las ma gtogs skye ba’ang min |

| sems la zad med gnas pa ’ang min® | [129]

| gal te ’di ni’” blo bur na | 4

| de phyir sngon du dri med sems |

| gal te ’di ni yun rings na |

| de phyir de la srid min gang | [130]

| gal te sems las ma gtogs ’ongs |

| del tar nam mkha’i me tog mthsungs |
| gal te sems la rtags gnas na |

| de 1a kun tu# thar pa min | [131]

T(D) T(Q): bde.

T(D) T(Q): bya.

T(D) T(Q): yis.

T(D) T(Q): yin.

T(D) T(Q): na.

T(D) T(Q): med.

T(D) T(Q):"di’i for "di ni.
F V T(D): du.
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A | ji Itar zangs kyi dri ma ni |
I ro yi sbyor bas nyams par ’gyur |
| de yi yod nyid nyams pa med |
| dri med nyid Kyis yang dag gnas | [132]

| de bzhin sems kyi dri ma ni |

| stong nyid sbyor bas rnam nyams ’gyur |
| de yi ye shes nyid nyams med |

| dri med nyid Kyis yang dag gnas | [133]

| ji Itar bcud kyis phug pa’i Icags |

| Icags nyid du ni rjes *gro min |

| de bzhin bde bas phug pa’i sems |

| sdug bsngal nyid du rjes *gro min | [134]

| chags bral las gzhan sdig pa med |
| bde ba las gzhan bsod nams med |
| de phyir ’gyur med bde bar sems |
| mi bdag rtag tu gnas par bya | [135]

| gzhon nu ma yi dga’ ba ni |
| med par bde ba smra mi nus |
| lang tsho’i dga’ ba thob panal
-1 bde ba chen po rang gis rig | [136]

| de bzhin ting ’dzin dang bral ba’i |

| bde ba smra bar nus ma yin |

|’gyur med ting ’dzin thob pa na |

| mal byor pa yis rang rig *gyur | [137]

100

1
2
3

»

| ji ltar zangs ma’i dri ma ni | B
I beud kyi sbyor bas nyams par 'gyur |

| dri med kyis ni yang dag gnas |

| de yi! de nyid nyams pa med | [132]

| de bzhin sems kyi dri ma ni |

| stong nyid sbyor bas nyams par ’gyur |
| dri med kyis ni yang dag gnas |

| de yi? ye shes nyams pa med | [133]

| ji Itar beud kyis lcags phug? pal

| Icags nyid du ni *gyur ba med |

| de bzhin bde bas phug pa’i sems |

| sdug bsngal nyid du ’gyur ma yin | [134]

| chags bral las ni sdig gzhan med |

| bde las bsod nams gzhan pa med |

| de bas mi ’gyur bde sems Kyis I

| rtag tu dbugs bya mi dbang kye | [135]

| chags las ma gtogs bde ba ni |

| gzhon nu ma yis smra nus min |

| lang tshos bde ba thob nas su |

| bde chen rang gis rig pa stes | [136]

| de bzhin ting ’dzin bral ba yis |

| bde ba smra bar mi nus so |

| ting nge ’dzin gyis mi ’gyur thob |

| rnal ’byor pa rnams rang gis rig | [137]

FT(D) T(Q): yis.

V T(D): yis

T(D) T(Q): "bigs.

Verses 135 ¢, din T(D) T(Q): | de bas rtag par mi *gyur bde | | sems ni dbugs

bya mi dbang kye |.
5> T(D) T(Q) read stanza 136: | gzhon nu ma yi dga’ bani| | bde ba smra bar
mi nus kyi | | lan tsho yis ni bde thob pa | | bde ba chen po rang gis rig |. '
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|’ gyur med las skyes bde rig pa |

| thams cad mkhyen la *ang the tshom! za |
| de Ita na yang yid bde min |

| chags bral nyid du mi bya’o | [138]

| *phos pa las ni chags bral gyur |

| chags bral las ni sdug bsngal *byung |

| sdug bsngal skyes bu’i khams zad byed |
| zad pa las ni ’chi bar brjod | [139]

| shi nas? slar yang de rnams kyi |

| srid pa’o srid las slar ’chi ’pho |

| de ltar sems can gyi srid pa |

| chags bral las ’byung gzhan du min | [140]

| de phyir ’bad pa thams cad kyis |

| pho ba’i chags pa rnam par spang |

| gang gis ’gyur med bde bar ’gyur |

| mal "byor ’khor bar bcings pa yis | [141]

| ’dod ldan yang ni chags bral bar |
| ’dod pa’i bstan bcos su mi *dod |
| bdag gis brjod pa’i rgyud du’ slar |
_ I rnal "byor pa cis* sdug bsngal *dod | [142]

| khu ba mi ’gyur rang bzhin gyis |

| mchog tu mi ’gyur bsgrub par bya |

| rten ni "pho ba thob pa na |

| brten pa’i *dod chags bral ba nyid | [143]

| mi ’gyur las skyes the tshom ste | ’ B
| thams cad mkhyen pa ma rig! kyang |

| yid 1a bde min chags bral ba2 |

| de Itar nam yang mi bya’o | [138]

| *pho ba las ni chag bral ’gyur |

| chags bral las ni sdug bsngal *byung |
| sdug bsngal las ni skyes bu khams |

| zad las ’chi ba zhes su brjod | [139]

| shi las de rnams slar yang srid |

| srid pa las ni slar "chi 'pholl

| °di Itar chags bral byung ba las P

| sems can gzhan du srid pa med | [140]

| de bas ’bad pa thams cad kyis |

| pho ba’i bde ba spang bar bya |

| gang gis srid pa’i "ching ba las |

I mi ’gyur bder ’gyur mal *byor pas | [141]

| ’dod pa’i bstan bcos chags can pas |

| chags bral bar ni mi 'dod do* |

| bdag gis® bstan pa’i rgyud las ni |

| rnal *byor pa ni bsdug bsngal *dod | [142]

| sa bon mi ’gyur rab bzhin gyis |

| mchog tu mi ’gyur bsgrub par bya |

| rten ni ’pho ba thob pa la |

| rten byed chags dang bral ba nyid | [143]

' T(D) T(Q): thob.
1 D J: tsom. 2 T(D) T(Q): bas.
2 1Q: las. 3 Verses 139 b, ¢, d and 140 a, b, ¢ are omitted in the Tika.
3 LNTU: 4 T(D) T(Q): na.
4 LNTU:ci 5

FT(Q): gi.
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A 1 rten dang brten pa legs rdzogs pa |
| ji srid ’gyur med nyid du ’gro |
| sems kyi ’gyur med nyid thob na |
| rten dang brten pa’i mtshan nyid med | [144]

|’ gyur med las byung sku yi ni |

I mdzod spu’i khor lor son pa’i yang |
I ali ki li mnyam sbyor ba |

I him yig mi ’dod mi yi bdag | [145]

I stong pa las byung gzugs bmyan rgyu |
I mi ’gyur las skyes bde ba *bras |

I rgyu ni *bras bus rgyas btab pa |

| *bras bu rgyu yis rgyas btab pa’o | [146]

| stong nyid gzugs brnyan ’dzin pa rgyu |

| snying rje ’gyur med ’dzin pa ’bras |

| stong nyid snying rje dbyer med pa |

| byang chub sems de mi ’pho ba’o 1 [147]

| mya ngan "das pa bral ba’i gzugs |

| "khor ba las *das mi *gyur ba |

| de dag sbyor ba gnyis med mchog |

| rtag dang chad las nges par grol | [148]

| dngos med las byung mtshan nyid phyir |
| gzugs ni dngos po med pa min |

| dngos po las byung mtshan nyid phyir |
I’ gyur ba med pa dngos po min | [149]

104
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7

| rten dang brten! pa’i ’brel pani | B
| ji srid mi ’gyur nyid du ’gyur |

| sems kyis mi ’gyur nyid thob nas |

| rten dang brten pa’i "brel pa med | [144]

| mi *gyur ba las skyes pa’i sku

| mdzod spu’i’khor lor son pa las? |

1 a31i ka 4li’i sbyor ba yis |

| him yig mi ’dod rgyal po kye | [145]

| stong pa las byung’ gzugs ni rgyu |

| ’bras bu mi ’gyur las skyes bde¢ |

| *bras bu yis ni rgyu rgyas gdab |

I rgyu yis *bras bu rgyas gdab po | [146]

| stong nyid gzugs ’dzin rgyu yin te |

| *bras bu snyin rje mi ’gyur ’dzin I’

| stong nyid snying rje dbyer med pa |

| byang chub sems su de brjod do | [147]

| myang ngan ’das dang bral ba’i sems |

| ’khor ba las *das® mi *gyur bal|

| rtag dang chad las nges par grol |

| de nyid sbyor ba gnyis med gzhan | [148]

| dngos med las byung mtshan nyid phyir |
| gzugs la dngos po med pa min |

| dngos po las byung mtshan nyid phyir |

| mi ’gyur ba la dngos po med | [149]

F V: rten.

T(D) T(Q): la.

FV:a.

FV:ka

T(D) T(Q): byung ba'i for byung.

Verse 146 b is omitted in the Tika.

T(D) T(Q) read verse 147 a, b: Istong pa nyid gzugs rgyu yin te | |’bras bu

snying rje’i gzugs mi 'dzin |.

8

T(D) T(Q): ‘da’.
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| dngos po dngos med yang dag sbyor |
| rdo rje’i rnal "byor gnyis med mchog |
| gzugs dang gzugs min rnam par grol |
| pra phab me long la bzhin no | [150]

| gzugs ni srid par mi "ong ste |

| *gyur med mya ngan ’das mi! "gro |

| phan tshun mkhyud? pas® zhi ba ste |

| ma ning gi ni go *phang mchog 1 [151]

| shes rab rgyu las ma byung zhing |

| shes rab rgyu las byung ba ’bras |

| shes rab rgyu las ma* skyes phyir |

| shes rab las’® skyes rgyu skyes min | [152]

| de phyir ye shes rgyu skyes min |

| shes rab ye shes bla na med |

| *bras bu rgyu yis gzhan dang gzhan |

| phan tshun du ni rgyas btab med | [153]

| rgyu dang *bras bu thams cad gang |

| de ni rten cing ’brel baré *byung |

| phan tshun rgya yis btab pa’i gzugs |

| skye min mya ngan ’das pa’ang min | [154]

| shes rab kun nas mya ngan ’das |

| skye ba mchog tu ’gyur ba med |

| rgyu dang *bras bu rnam nges grol |

| phan tshun du ni rgyas btab med | [155]

L N: ma.

D J: "khyud.
LNSTU:pa.
L N U: byung.
LNSTU:la
L N: par.

1

| dngos dang dngos med yang dag sbyor |
I rdo rje ral ’byor gnyis med mchog |

| gzugs dang gzugs min rnam par grol |

| me long la! ni pra bzhin no | [150]

| gzugs ni srid par mi ’gro ste |

| *gyur med mya ngan das mi ’gro? |

| phan tshun mkhyud pa® zhi bana |

| ma ning gi ni go "phang mchog | [151]

| rgyu las shes rab ma skyes te |

| shes rab rgyu las "bras bu "byung |

| rgyu las shes rab ma skyes phyir |

| shes rab las skyes rgyu skyes min | [152]

| de phyir rgyu skyes ye shes min |

| shes rab ye shes mi ’gyur te |

| *bras bu dang ni rgyu yis ni |

| phan tshun du ni rgyas gdab med I 153

| gang zhig rgyu dang ’bras bu kun |

| de ni rten cing ’brel bar’ *byung |

| phan tshun du ni mkhyud pa’i¢ gzugs |
| skye ba med cing "das pa’ med | [154]

| shes rab kun nas mya ngan ’das |

| mchog tu ’gyur ba med pa skyes® |

| rgyu dang ’bras bu rnam par grol |

| phan tshun rgya yis btab® pa med | [155]

T(D) T(Q): gi.

2 T(Q) T(D) read 151 a, b: | srid gsum gzugs ni mi 'ong ste | | *gyur med mi
grol myang ngan 'das |.

3

O 0 N N s

T(D) T(Q): dang.

Verses 152 and 153 are omitted in the Tika.
T(D) T(Q): las.

T(D) T(Q): rgyas gdab for mkhyud pa’i.
T(D) T(Q): pa ang.

T(D) T(Q): ste.

T(D) T(Q): gdab.
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I ma skyes pa dang ma ’gags pa’i |

I shes bya gang zhig *dir mthong ba |

I de ni rang sems gzhan ma yin |

I phyi yi shes bya mam ’byed phyir | [156]

| de phyir bdag gis bdag nyid la |

I’ gar yang rgyas gdab nus ma yin |
I'ral gri chen po bdag nyid la |

I bdag nyid so yis gcod dam ci | [ 157]

I' mo gsham bu mo dang ’grogs pas |

I rmi lam du ni bde ’gyur Itar |

I nam mkha’ las byung gzugs brnyan ni |
| bsten pas bdag la de bzhin no | [158]

| shes rab ma yin thabs kyang min |

| *di ni Than skyes shes rab bcas |

I'kun nas bde ba rdzogs pa las |

I sgrib pa thams cad spangs paste | [159]

I nam mkha’ bzhin du gos pa med |

| yul dang dbang po spangs pa ni |

I kun nas ’byung po kun la gnas |

I gcad du med pa dbye ba spangs | [160]

~ I'rang byung rdo rje sems dpa’ *dit |

I don chen mchog tu mi *gyur ba |
I"dod chags chen po sems dpa’ che |
| sems can thams cad dga’ bar byed | [161]

I byang chub sems dpa’ zhe sdang che |
I nyon mongs zad pa dgra chen pol
I dam tshig sems dpa’ gti mug che |
I gti mug blo ste gti mug sel | [162]

L' D) ni

1
2
3

| ma skyes pa dang ma ’gags pa'i |

| shes bya gang zhig ’dir mthong ba! |

| phyi yi ye shes byas *byed pa’i phyir? |
| rang gi sems las de bzhin min | [156]

| de phyir rang gis rang la ni |

| gar yang rgyas gdab nus ma yin |

I ral gri’i so yis rang la ni |

| ral gri chen pos gcod dam ci | [157]

I mo gsham bu mor sbyor ba yis |

| rmi lam bde bar ’gyur ba ltar |

| nam mkha’ las byung gzugs kyis ni |
I bdag la bsten? pas de bzhin no | [158]

| Ihan cig skyes pa’i shes rab bcas |

| ’di ni thabs min shes rab min |

| kun nas kun tu yongs su rdzogs |

| sgrib pa thams cad dag ni spangs | [159]

| nam mkha’ 1ta bur gos pa med | .

| yul dang dbang po spangs pa nyid |

| kun tu yang dag* kun la gnas |

| mi chod mi phyed spangs pa nyid | [160]

| *di ni rang byung rdo rje sems |

| don chen mchog tu mi *gyur ba |

| ’dod chags chen po sems dpa’ che |

| sems can thams cad dga’ bar mdzad | [161]

I byang chun sems dpa’ zhe sdang che |
| nyon mongs zad mdzad dgra chen po |
| dam tshig sems dpa’s gti mug che |

| gti mug blo ste gti mug sel | [162]

T(D) T(Q): na.
T(D) T(Q) read 156c: phyi ru mam par dbye ba las.
T(D) T(Q): brten.

4 In T(D) T(Q): byung po for yang dag.

5

T(D) T(Q): chen po’i for sems dpa’.
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I rdo rje’i rnal byor khro ba che |

I Tha min khro bo dgra chen po |

I dus kyi "khor lo chags pa che |

I pho ba’i chags pa sel bar byed | [163]

I rdo rje mi phyed ces! par brjod |

I’dir ni don chen bcom Idan *das |

I sems dpa’ srid gsum gcig pa nyid |

| mchog tu mi *gyur brjod par bya | [164]

I mchog tu mi *gyur bde ba rdzogs |

I'sa mams yongs su rdzogs pa yis |

I"dod chags chen po sems dpa’ che |

I sems can thams cad dga’ bar byed | [165]

I byang chub la gnas sems dpa’ ni |

I mi g.yo de phyir byang chub sems |

I nyon mongs la sogs zhe sdang tshogs |
I zhe sdang chen po dgra che ba | [166]

I dam tshig zla ba bdud rtsi i |

| khu ba *pho med de za ba |

I dam tshig sems dpa’o rigs pa "dis |
| gti mug blo ste gti mug sel | [167]

I rdo rje thams cad gcig pa nyid |
| shes rab sku dang mi ’gyur bcas |
I khro bo chen po dgra chen po |

| rdo rje rnal *byor khro bo che |

| ha min' khro bo dgra chen po |

| dus kyi khor lo chags pa che |

I ’pho ba’i chags pa sel bar mdzad? | [163]

| don chen bcom Idan *das kyis ’dir |

| rdo rje mi phyed zhes su gsungs |

| sems dpa’ srid pa gsum gcig pa |

I mchog tu mi ’gyur dag tu brjod | [164]

| mchog tu mi ’gyur bdes? gang ba |

| sa mams kyis ni yongs rdzogs nyid |

| *dod chags chen po sems dpa’ che |

| sems can thams cad dga’ bar mdzad | [165]

| sems dpa’ byang chub mam par gnas |

| de phyir mi g.yo byang chub sems |

I nyon mongs la sogs zhe sdang tshogs |
| zhe sdang chen po dgra chen po | [166]

| dam tshig zla ba’i bdud rtsi dkar |
| ’pho med de ni zaba o

| rigs pa ’dis na dam tshig* sems |

| gti mug blo ste gti mug sel | [167]

I shes rab sku dang mi ’gyur bcas |

| rdo rje thams cad geig pa’ nyid |

| khro bo’i gzugs can bdud rnams la |
I khro bo chen po dgra chen po | [168]

| khro bo’i gzugs can bdud rnams kyi’o? | [168]

! T(D) T(Q): mo'i.
2 T(D) T(Q): sel mdzad pa for sel bar mdzad.

3 T(D) T(Q): bde.
I L NTU: hes. 4 T(D) T(Q): byang chub for dam tshig.

2 DLNSTU: kyis. 5 T(D) T(Q): po.
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| *gyur med bde ba che thabs las |

S I mi ’gyur chen po bde thabs kyis |
| nam yang sems can don mi "dor | | nam yang sems can don mi ’dor |
| sems can grol nas chags chen po | | sems can grol rnams ser sna che! |
| *gyur ba’i chags pa sel bar byed | [169] I *gyur ba’i ser sna? sel bar mdzad | [169]
| *di rnams rnam pa drug tu brjod | | mi gyur ye shes tshor ba *di |
l mi ’gyul‘ ye Sth tShOI‘ Pa dal‘lg I I rnam pa drug po dag tu brjod I3
| mam shes gzugs dang "du b}’.ed, dang | | mam shes gzugs dang ’du byed dang |
| *du shes de rnams phung po’i rigs | [170] | *du shes phung po’i rigs de rnams | [170]
| ye shes me dang nam mkha’ sa | | ye shes me dang nam mkha’ sa |
| rlung chu rams Kyi rim pa bzhin | | rim pa ji bzhin rlung dang chu |
| yid mig rna ba lus dang snal | yid dang mig dang ma ba lus* |
| Ice rnams kyi yang de bzhin nyid | [171] | sna dang Ice ni de bzhin nos | [171]
| sgra ro chos kyi dbyings dang dri | | sgra dang ro dang chos kyi dbyings |
| reg bya kha dog mams kyis yang | | dri dang reg pa gzugs dag ste [ ¢
| khro bo’i rgyal po gdong drug ’jigs | | rigs drug po ni yongs su dag |
| rigs drug rnams kyis' yongs dag pa | [172] | khro bo’i rgyal po gdong drug ’jigs | [172]
| lus dang? gsang ba dbang po sems | I lus dang gsang ba’i dbang po sems |
| rtag tu dkyil "khor rnam pa gsum | I dkyil *khor mam gsum rtag par ni |
| shes rab thabs kyi rdo rje gsum | | thabs shes rdo rje gsum rnams kyi |
I rdo rje sems dpa’ nyid du "gyur | [173] I rdo rje sems dpa’ nyid ’dren to’| [173]
| *di ni dbang gis sgrub thabs te | | dbang gi bsgrub pa *di nyid ni |
| mchog tu mi "gyur sgrub pa’i thabs | | mchog tu mi ’gyur bsgrub pa ste |
| rtsa dang rigs dang yang dag Idan | | rtsa dang rigs su yang dag ldan |
| zla ba mdor bstan pa yis bshad | [174] | mdor bsdus bshad do zla bzang kye | [174]
! InT(D) T(Q): sems can grol ba’i chags chen po for sems can grol rnams ser sna
che.
2 T(D) T(Q): chags pa for ser sna.
3 Verse 170 b is omitted in T(D) T(Q).
4 T(D) T(Q): dang.
5 T(D) T(Q): lus.
1 LNQSTU: kyi. ¢ T(D) T(Q): dri dang reg dang ka dog ste for dri dang reg pa gzugs dag ste.
2 LNSTU: ngag. 7 Verse 173 is omitted in T(D) T(Q).
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| ces pa ’jig rten khams kyi le’ur le’u! Inga pa’i mchog tu mi’gyur ba’i
dbang gi? sgrub thabs mdor bstan pa rdzogs so I

I ’di ni kha che’i pandi ta so ma na tha dang | bod kyi lo tsa*ba *bro dge
slong shes rab grags pas bsgyur zhing* zhus te | gtan la phab pa las | slar
yang®rinchenrgyal mtshan gyis dpalndropa’i’grel bshad dang mthun®
par bsgyur cing zhus te dag par byas pa’o |

JQ: le’ur.

L N U: gis.

L N Q T U: tstsha; JS: tsa.
LNS T U: cing.

D J Q: insert sgra tshad pa.
LN T U: 'thun.

AV s W N -
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| *jig rten gyi khams kyi le’u la sogs pa las | | le’u Inga pa mchog tu mi
’gyur ba’i dbang gis bsgrub pa mdor bsdus pa’i le’u zhes bya ba rdzogs
sto Il

Il rgya gar gyi pandi ta zla ba mgon po dang | | bod kyi lo tstsha ba dge
slong shes rab grags kyis bsgyur nas gtan la phab pa’o | Islad nas pandi
ta mkhas pa chen po sa manta shri’i zhal mnga’ nas dang |

| lo tstsha ba dge slong chos rab kyis zhu chen legs par bgyis pa’o ll

Il yang phyis punye shri de shantras rgya dpe la gtugs shing ’grel pa dang
bstun! nas chad pa bsabs zur nyams pa rnams bsos te dag par byas pa’o Il

L FV: btun.
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SINGLE READINGS!

TexT A
Title D: se kko dde sha; Q: se kod de sha
Stanza 6 (d*2) T: mams.

9 (d*4) L: gyis.

10 (a*6) Q: dbyangs, ® *2) S: rje’i.

20 (b*2) J: rje.

24 (a*6) Q: byed.

22 (c*3,4,5,6) L: sed’ sed’.

27 (d*3) U: yongsu.

28 (b*5)L: sgom.

30 (d*6) S: ’khrul.

31 (d* 1, 2) L: semn.

32 (a*$s, 6) L: gzhonu.

34 (d*1, 2) L: gzhonu.

35 (b*6) L: brtsol.

36 (d*6) T: pa.

37 (d*6, 7) L: rmamso.

38 (b*8) T: gsungs; (d*1) U: ci.

42 (b 1,2)L: dusu.

44 (a*2) L: cu.

45 (d*3, 4) L: raln.

46 (d*1,2) Q: pad ma.

52 (b*1) Q: skyed.

54 (a*5, 6) L: tamd; (c*7) T: yis.

56 (a *5, 6) L: gtumo; (b *4, 5) L: mkha’gro; (c 3,5)
L: brjodus; (c*7) S: kyis.

57 (d*1,2) L: dbusu.

58 (a *3,4) Q: pad ma; (b*1,2) L: dkyor.

59 (c*7) T inserts the repetition: g.yan (sic!) dang g.yas
pa’i dus sbyar na; (d*1, 2) L: dbyugus.

62 (a*5, 6) L: namkha’; (d*1,2,3,4) L: g.yas pas sogs
for g.yas par sa sogs.

63 (c*1) J: ’the; U: the.

64 (c*3) J: *dzub; (d*3, 4) L: ralrir.

66 (d*6,7) L: gcigo.

1 See above p. 39.
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Stanza 68

From
to

69
72
73
74
75

94

99

108
110
116
118
123
124
128
132
137
141
166
146
147
153
156
157
161
174

Colophon:

118

(b*6,7) L: "gago.

(d*6,7) L: spyodo.

(d*7) S: bo.

(a*5) S: lag; (c*6,7) L: nyin for ba dag.

(a*7) Q: dag.

(d*5) Q: myam.

(b*3) T: bzod.

(a *3,4) Q: pad ma; (c¥7) J: po.

(a* 1,2) L: snogs; (b*3,4): pad ma.

®*7) Q: go.

(b *2) S: pa’i; (d *1,2) Q: pad ma.

(a* 5,6) L: dusu.

(a*4) J: shes; (b*3,4) Q: pad ma; (c*7,8) L: brjode;
(c*7) S: do.

(a*3,4) L: thamd.

(a*1.2) L: sangyas; (b *1, 2) Q: pad mar;
(c*7) J: ste; (d*4) N: bu; (d*7) L: dgo for da go.
(b*7) T: omits med.

(a*6) T: mkhyud; (b* 5,6) Q: pad mar.

(d*3) Q: las.

(d*3) J: bsdud.

(d*5) Q: mi D: omits ma; (d*6) D: 'khyud.
(a*7) D: ’dis.

(c*7) Q: nas.

(b *5) T: bri.

(c*5) S: 'bugs.

(a*4) Q: gyi.

(c*7) T: ni.

@)

(a*1) missing in Q (Rgyud Ka fols. 22a and b).
(d* 3, 4, 5) S: rgya yis for rgyu yis rgyas

(d*S) T: yi.

Quarter a is omitted in J.

®*7) S: pa.

(d*4) S: yi.

(s*34) N: tamd.

(c*4) L: pa.

Q: rdzogs te for rdzogs so; T: slar spos gang for slar
yang.

Stanza

13

14
15
17

24
27

29
31

32
34

Text B

(c*2) V: du; (c*6) V: stan.

(c*4) V: stan.

(a* 4) F: bo’i; (d*4) F: gyi.

®*7) F: ni; (c*4) F: lor.

(a*4) V: nyid.

(a*6) F: sbyangs, V: spyangs; (b*6) F: bshugs, V:
shugs.

(b*1) T(Q): sbyong; (d*2) T(Q): ni;

quarter a is omitted in T(Q); (b*1) V: gcod;
(b*3): gyi; (b*6) T(Q): po’i; (c*2) F: spyangs;

V: sbyangs; (c*7) T(Q): 'dags.

(b*4) V: du; (c*6,7) V: 'phog pa for ’pho ba; c and d
omitted in T(Q).

(a*5) V: las.

(c*1) F: sngar.

(a*5,6,7) V: de dag ni for dag pa ni; (d*1) V: bzhin.
(d*4) V: pos.

(c*7) F: med.

(a*6) V: 'dzum.

(c*5) T(Q): blta; T(D): lta.

(a*$, 6) T(Q): cig for pra la T(D): bkrab gcig for

pra.

(d*6) F: bar.

(a *4) F: bar; (c*1) F: nya.

(b*2) V: gis; (d) T(D): dper na bu mo gzhon nu ma,
T(Q): dper na gzhon nu ma for gzhon nu ma yi bu
bzhin no.

(a*6) V: du; (c*7) F: pyir. )

(a*3, 4) F: sgrag can for sgra gcan; (4*6) V: gis.
(b*S) F: rtse V: rtsal (c*7) V: yin no for yis.

(d@*4) T(Q): ma.

(b*5) V: mchu; (d*6):V: pa ma shes for ma shes rab.
(a*6) V: gi; (b*3,4,5,6,7) V: rtsal chi ltas yin no for
rtsa la chi ltas yin.

(a*3) V: mchi; (b*2) T(D): las; (d*6) V: ’og

(a*1) F: du; V: dum; (b*4) F: no; (d*5): ma’i.

(b*2) V: brgyad; (b*4) T(D): mo (d*7) F: steng.
(a*7) T(D): rtsar; (b*3) V: rman; (c*1) T(D):
phyebs.
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(d*7) T(Q): ni.

(d*7) F: gsung.

(a*4) T(D): ni.

(a*4) T(Q): stengs; (b*2) T(D): *ba’; (b*3) T(Q):
shin; T(D): zhig; (c*4) V: mkha’.

(b*1) T(D): skyes.

(a*6) F: gdong; (c*2) T(D): gi.

*S) V: rims.

(a*7) V: dbus.

(a*3) V: brtags; (b*2) T(Q): pa; (c*4) T(D): pa.
(a*4) V: tu.

(c*1) V: ’dzug T(D): mdzub; (d*5,6,7) T(Q): gyur
pas so, T(D): gyur bas so for *gyur ba’o.

(b*1) F: che; (b*3) V: tha.

(c*5) F: "gag; (c*6) F: gyur.

(b*1) F: bskyes, V: bskyed; T(Q): skye; (c*3) F:
"thul.

(c*4) V: du.

(b*1) V: deng; (c*4) T(Q) inserts rtsa; (d *1,2)
T(Q) reads sa for g.yas pa.

(c*2) V: rgya.

(a*5) F: gzhan; (a*6) F: zhig.

(b*5) V: gzhugs; (c*2) F: spong, V: sgo; (d*2)
V: du.

(a*5) T(D): gzhon.

(a*7) T(Q): ni; (d*7) V: blus.

(b*6) V: bas; (c*7) T(Q): bo; T(D): ’o.

(c*3) V: las nas for las; (d*5) F: der.

(a*7) T(D): no; (d*4) F: sbyar.

(a*2) V: yis; (a*4) V: na; (c*6) V: pa.

(b*4) F: resir.

(b*4) T(Q): skye.

(a*2) T(D): spur; (c*3) F: gnas; (d*6) V: gnyis.
(a*6) T(D): ba.

(c*1) F: dpal.

(b*6) F: bar.

(d*5) V: phrel. ,

(b*1) V: btsub; (b*S) V: btsub.

(c*2)V: po; (c*3)V: med; (c*7) V inserts dngos
po las ni dngos med min.

(b*S) V: skyes.

(c*7) F: na.

101
102
105

106
107
111
112
113
114
116
117
120

121
122

123
125
127

128
129
130
132
134
135
136
137

138
141
142
144

145
146
147
150
154
157

(a*1, 2) F: mgong po for mgo bo; (a*S) T(Q): rol.
(d*3) F: cha.

(a*5) T(Q): ’jigs; (b*4) T(Q): mo; (d*2) T(D):
nyid.

(a*3) F: gis; (a*4) F: ni; (b*5) V: yongs.

(a*4) V: gsal.

(a*7) V: shegs; (d*4) T(Q): las; (d*7) V: yin.
(b*6) T(Q): zlos.

(a*5,6,7) V: yongs su rdzogs; (c*4) omitted in F.
(a*$5) V: mams; (a*6) V: sa.

(d*3,4) T(Q): dag pa for gang ba

(a*6) V: bo; (b*S) F: dangs; (d*7) T(D): snyams.
(b*3) T(D): “ang; T(Q): gnan (b*S) F: rigs; (b*6)
T(Q), T(D): min.

(a*5,6,7) V: rdo rje nor bu for rdor nor bur; (a*6)
F: bya.

(a*7) V: ni; (c*5) F: sems; (c*6) F: bdugs; V:
gdugs; (d*5) V: ’big.

(a*6) F: cig (d*2) V: mams.

(a*6,7) V: la bsgyur for bsgyur la.

(a";IZ) T(Q): yang; (c*2)T(Q): ni; (d*4) T(Q):
mthu.

(b*4) T(Q): na; (c*5) V: g.yog; (d*7) T(Q) yi.
(c*4) V: rtog (c*5) V: pa.

(c*7) T(D): na; (d*S) F: srin.

(d*S) F: nyam; V: mnyams.

(b*2, 3) T(Q):bigs pa for nyid du.

@*7) V: kyi.

(b*5) V: smras

(b*7) T(D): kyis; (c*1,2,3,4) F: ting *dzin gyis ni
for ting nge 'dzin gyis.

(d*4) T(D): yang ni for nam yang.

(d*5) F: mam.

(a*4) F: bcom.

(a*6) F: ba; (c*2) V: kyi;(c*6) T(D): 'thob; (d*3) V:

rten; (d*6) F: ba

(a*3) F: pa; (b*2) F: spu la’i for spu’i; (b*4) F: los.
(d@*7) T(Q): pa.

(b*4) V: rje’i.

®*7) T(Q): sbyor.

(b*6) V: pa.

(c*2) F: gri li.
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Stanza 159 (d*5,6,7) T(D): spangs pa dang for dag ni spangs.
162 (a*5) V: zhes.
166 (b*1) T(Q): ci’i.
167 (b*5) F: zab.
169 (a*6) T(D): stobs; (b*1, 2) T(Q) omits nam

yang.
174 (a) omitted in V; (d*4) V: pa’i.
Colophon F: Sa mante shi; V: Sa manta shri.
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INTRODUCTION

Only the first leaf of the Sekoddesa has been preserved in Sanskrit, in two
different manuscripts. The first of them substitutes the first folio of a
manuscript of the Yogaratnamala or Hevajrapaiijika. It was edited by Hara-
Prasid Shastri and contains stanzas 1-13, with the omission of stanza 6, of the
first six aksaras of stanza 7 and of the fourth pada of stanza 13!

The other leaf (see the plate) is included in a manuscript containing the
anonymous Payijika to the Sekoddesa together with the leaves of another small
tantric work (see below). It contains stanzas 1- 6 and the first pada of stanza 7.

I have found other stanzas of the Sekoddesa in various works, both
printed and manuscript. I am sure that others could be added to them, scattered
in various commentaries. All these stanzas have been written in italics and the
source indicated in the notes.

The reconstruction of many stanzas and padas is certain, but I have not
written them in italics, preferring instead to write in italics the first words of
the stanzas or verses occuring in the commentaries, and verses and padas
when they are expressly quoted in full in the commentaries.

The remaining stanzas (about 70) have been reconstructed with the help
of the three commentaries we have of the work in Sanskrit and of the Tibetan
translations. The text of many of them is also certain, in as much as all or
almost all the words are quoted in.the commentaries. Of the other ones, the
meaning is always certain, but thereading not always so, and when the original
text shall be discovered, sometime and somewhere (of this I am sure), they
shall surely be the object of formal modifications and emendations. For the
time being, however, I do not think that my work is useless, inasmuch as, the
Sekoddesa being a work conceived and written in Sanskrit, the reader is
obliged somehow to reclaborate it and mentally retranslate it into this
language. Anyway the text I propose to Buddhist scholars accords well “with
the required sense as it may be ascertained from the Tibetan translation and

' A catalogue of palm-leaf and selected paper MSS belonging to the Durbar Library,
Nepal by Hara Prasad Shastri, vol. II, Calcutta 1905, pp. 44, 45 (reprinted in Reinhold
Griinendahl, etc., Publications of the Nepal-German Manuscript Preservation Project 1,
Stuttgart 1989).
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the several commentaries” and that is, I think, the most important thing.

The language of the Sekoddesa and of the Milakalacakratantra is just
an inferior Sanskrit, as is usually found with Buddhist tantric texts?, with
scattered, here and there, grammatical solecisms, sandhi inconsistencies and
metrical irregularities.

The translation of the stanzas, which are not easily intelligible without

the help of acommentary, will appear together with that of three commentaries,
as the third volume of this work.

The Sanskrit commentaries to the Sekoddesa upon which I have based
this edition are the following?:

1) the anonymous Paifijika (National Archives, Kathmandu,
Sekadikoddesapada [Kalyanakamadhenuvivaranasahita), tr 363, VI 194;
MI. B 94/9; 23 palm leaves. The fourteenth and last leaf of the Parijika is
missing (see Hara Prasad Shastri, op. cit., II, pp. 37, 38, No. III. 363 B);

2)the Tippaniby Sadhuputra Sridharananda, adisciple of Anupamaraksita
and contemporary of Niropa (Asiatic Society of Bengal, MS. 10744, 10 palm
leaves, complete);

3) the Paramarthasamgrahanamatika by Naropa. This work was edited
by M.Carelli, very imperfectly and with many omissions. Dr Mario Carelli
was not able to review the final proofs because of the war. The book appeared
in Gackwad’s Oriental Series, No. XC (Sekoddesatika of Nadapada [Naropa],
by Mario E.Carelli, Baroda 1941). “The edition of the present work (says
M.Carelli) had been undertaken in 1931 when my master, Dr G.Tucci,
entrusted me with the transcription of the palm-leaf ms. of Sekoddesatika he
had borrowed from the Mahardja’s Library, Kathmandu, Nepal”. Of this
manuscript there is no more trace. In the National Archives of Kathmandu,
there is instead a paper-manuscript consisting of 90 folios, almost correct and
with a single omission (see p. 21 of the printed text). The manuscript s signed:
pan 116, Mf B 94/9.

These three commentaries will be edited as the second volume of this
work.

2 D.L.Snellgrove, The Hevajra Tantra, vol. I, 1959, p. xi. On the Sanskrit of the
Kalacakra Tantra, see the paper by John Newman, Buddhist Sanskrit in the Kalacakra Tantra,
JIABS, vol. 11, 1988, pp. 123-133.

3 Snellgrove, 1959, p. x.

4 In quoting the manuscripts preserved in the National Archives of Kathmandu I have
followed Mitutoshi Moriguchi, A Catalogue of the Buddhist Tantric Manuscriptinthe National
Archives of Nepal and Kesar Library, Tokyo 1989.
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LIST OF THE SOURCES

Ty

GBh: Gunabharani by Ravisrijfidna, being a commentary to the Sadarngayoga
of Anupamaraksita. See Giinter Gronbold’s doctoral dissertation, Sadarngayoga:
Ravisrijiiana’s Gunabharani nama Sadangayogatippani mit text iibersetzung, und
literarhistorischern kommentar (Miinchen 1969). The edition is based on the unique
manuscript preserved in the Royal Asiatic Society, London, Hodgson Collection (no.
66). _

Dhih, A Review of Rare Buddhist Texts, Sarnath, Varanasi (1985-1994).

DK: Dohakosavyakhya by Munidatta. I have used the edition by Per Kvaeme,
An Anthology of Buddhist Tantric Songs, Bangkok 1986.

Kanika: Amrtakanikanamanamasamgititippanior Amrtakanika by Raviérijiana,
being a commentary to the Namasamgiti. All or almost all the stanzas quoted by
Ravisrijiiana are reproduced in Dhih. There are many MSS of this work in India and
in other countries. I have mainly used a paper MS preserved in the Kesar Library,
Kathmandu, of which I have photocopies.

KR: Anonymous Commentary to the Kalparajatantra, IsMEO, FGT viaes.

SS: Subhasitasamgraha, edited by Cecil Bendall, in Le Muséon, Nouvelle
Série, Vol. 4-5, 1903-04.

TIS: Tattvajianasamsiddhih by Sinyasamadhivajrapada with the tika called
Mahasukhaprakasika by Bhiksusridhyanacandra, Dharmodayagranthamala 37,2013
Vikrama Samvat, Kathmandu. All the stanzas of SU quoted in this commentary are
borrowed from the commentary Marmakanika by Viryasrimitra (see Mitutoshi
Moriguchi, A Catalogue of the Buddhist Tantric Manuscripts in the National Archives
of Nepal and Kesar Library, Tokyo 1989).

VC: Amrtakanikoddyota by Vibhiiticandra, being a commentary to the
Amprtakanika by Ravisrijiana. The manuscript I have used is thatin Tokyo (see Seiren
Matsunami, A Catalogue of the Sanskrit Manuscripts in the Tokyo University Library,
Tokyo, 1965, No. 18).

Vajragarbha: Hevajratantrapindarthatika by Vajragarbhadasabhiimi$vara,
National Archives, Kathmandu, C 128, Mf, C 14/6; tr 693, VI 230, Mf, A 693/11.

Vajrapani: Laksabhidhanoddhrtalaghvabhidhanapindarthavivaranam (MS.
Tucci, ISMEO, not in catalogue).

Vimalaprabha: Vimalaprabhatika of Kalkin §ﬁpundaﬁka (Vol. 1, containing
the tika to the chapters I and II), critical ed. by Jagannatha Upadhyaya, Sarnath,
Varanasi, 1986.
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om namah kalacakraya
sucandra aha

sekah saptavidhah Sasta trividho ’nuttaras tatha |
laukikottarasiddhyartham samksepat kathayasva me |l 1 |l

bhagavan aha

§rnu sucandra sekartham saptadha trividham param |
nadisamcaram ayamam uddesat kathayami te Il 2 |l

uddesas trividhas tantre nirdesas trividho bhavet |
pratyuddeso mahoddesah pratinirdesako parah I 3 |l

uddesa eva nirdesas tantrasamgitir ucyate |
pratyuddesas ca nirdesah pafijika padabhafijika Il 4 I

mahoddesas ca nirdesah tika sarvarthasucika |

o0

evam satkotibhih Suddham vajrayogais caturvidhaih |
catuhsambodhibhih skandhadhatvayatanasatkulaih 1l 6 Il

patalaih paficabhih Suddham lokadhatvadikair mataih |
satyabhyam adibuddham syat kalacakrabhidhanakam |l 7 |l

adau saptabhiseko yo balanam avataranam |
trividho lokasamvrtya caturthah paramarthatah |l 8 Il

Om namah kalacakraya H.P. Shastri: Om namah sarvajiiaya Manuscript leaf
included in the Paiijika, see above p. 128.

1-13a: see the Introduction p. 127.

8: Vajrapani, fol. 54b.
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satyadvayena dharmanam desana vajrino mama |
lokasamvrtisatyena satyena paramarthatah |l 9 |l

udakamukutapatto vajraghanta mahavratam |
namanujiiasamayuktah sekah saptavidho nrpa ll 10 Il

kayavakcittasamsuddhir abhisekadvayam dvayam |

udakam dhatusamsuddhir mauli skandhavisodhanam |
pattah paramitasuddhir vajraghanta mahaksaram |l 12 Il

buddhabhasa na vicchinna arkendvekatrasodhanam |
visayendriyasam§uddhih syad vajravratam acyutam Il 13 ||

nama maitryadiSuddhih syad anujiia buddhasodhanam |
ete sapta seka deya vartayitva tu mandalam Il 14 ||

kumbho guhyabhisekas ca prajfiajiianabhidhanakah |
punar eva mahaprajiia tasya jiianabhidhanakah |l 15 |

ksarah ksaras tatah spando nihspandas ca tato 'parah |
kayavakcittasamsuddhya abhisekatrayam kramat |l 16 |l

caturtho jiianasamsuddhih kayavakcittasodhakah |
balah praudhas tatha vrddhas caturthas tu prajapatih Il 17 Il

prajiiastanangasamsparsad bodhicittacyutam sukham |
payodharabhisiktah sa balah praptam yatah sukham | 18 Il

14: Pada 14d, vartayitva tu mandalam occurs in the Hevajratantra, II, I, 2.
15-23a: Kanika (quoted in Dhih, IX, pp. 29, 30). Stanza 15 is also quoted in the

guhyasphalac ciraj jatam bodhicittacyutam sukham |
praudho guhyabhisiktah sa guhyat praptam yatah sukham Il 19 I

guhyasphalac ciraj jatam vajragre spandatah sukham |

o -

mahamudranuragad yaj jatam nihspandatah sukham |
mahaprajfiabhisiktah sa yato nihspandatam gatah |l 21 Il

prajapatih sa vijiieyo janakah sarvatayinam |
vajrasattvo mahasattvo bodhisattvo ’dvayo ’ksarah Il 22 ||

asau samayasattvah syad vajrayogas caturvidhah |
kalacakra iha khyato yoginam muktidayakah Il 23 |l

asyaiva sadhanam kuryat pratibhasair acintitaih |
dhimadibhir nimittais taih prajiiabimbair nabhahsamaih |l 24 ||

astinastivyatikrantaih pratyayarthaih svacetasah |
paramanurajahsamdohaih sarvatah parivarjitaih Il 25 |l

dhimamaricikhadyotadipajvalendubhaskaraih |
tamah kala mahabindur visvabimbam prabhasvaram |l 26 |l

pihitapihitanetrabhyam Siinye yan nanukalpitam |
drsyate svapnavad bimbam tad bimbam bhavayet sada |l 27 |l

abhave bimbe bhavana sa yoginam na bhavani |
bhavo 'bhavo na cittasya bimbe ’kalpitadarsanat | 28 |l

Dakinijalasamvararahasyam (Dhih, IX, pp. 151-161),p. 151 (=X, p. 34). Stanza 16b 24-26: Kanika. :
is quoted in Dhih, X, p. 39 (from the Kanika and with the variant vimalo *parah in the 27: Kanika; VC, fol. 75b.
second pada). 28: The reading of padas AB is certain. Pdda A is metrically irregular but the

15-17a: Vajrapani, fol. 54b. form bimbe is confirmed by Skr. commentaries
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pratisenam ivadar§e pasyet kumiry avastujam |
tathatitanagatam dharmam yogy ambare ’pi paSyati Il 29 Il

asya bhavo na bhavah syat vastusiinyarthadarsanat |
vastuno ’bhavato 'py arthah mayasvapnendrajalavat Il 30 Il

asati dharmini hy esa dharmotpadah pradrsyate |
cintamanir ivanantasattvasapariptrakah Il 31 Il

adrstam pratisenayam kumari cauradi pasyati |
tat pradesikanetrabhyam gatva padyanti sadhakah Il 32 Il

yadi payati sadripam svamukham kim na paSyati |
yadi pasyaty asadriipam $asa§mgam katham nacall 33 Il

na pasyaty anyacaksurbhyam svacaksurbhyam na pasyati |
drsyamanam ajatam tu kumarya jatakam yatha |l 34 |I

drste bimbe tatah kuryat pranayamam nirantaram |
ardhvadhas trisu nadisu kayavakcittarodhanat |l 35 |I

candrarkarahuvinmitrasukramargapravahisu |
toyagnisunyabhuvayujiianadhatukajatisu |l 36 Il

candrasiryataminya yah kayavakcittanadikah |
vinmitrasukravahinyah prane 'pane kramena tah Il 37 |l

29-30. The reading is quite certain, as nearly all the words are quoted in the Skr.

commentaries.

31-32: The reconstruction of these two stanzas is mainly based on the Tib.
translations. The meaning is satisfactory, but the reading may be subject to some

minor variations.

33-34: The reading is certain except the padapiiranam tu after ajatam, which

could also be ca.
35-38; 39b-40: KR, fol. 33b. 35a: VC, fol. 2b.
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candrah kaya upayasya prajiiaya vag divakarah |
prajfiakayas tu vinnadi vibhor van mutravahini ll 38 |l

urddhvadho dve ’pi cittasya tamah§ukrapravahikau |
tamini cittam upayasya prajiiayah Sukravahini Il 39 Il

urddhvadhah satkulam hy etah kayavakcittayogatah |
prajfiopayangabhavena samsthitam sarvadehinam |l 40 lI

aristam kayavannadyor trdhvadho ’dhikamarutaih |
taminisukravahinyor utpadamaranasthitih Il 41 |l

utpadamrtyukale ca maithune $ukravahini |
tamini tu vahed urddhvam visuve samkrame raveh Il 42 I

lagnodayabhisamdhau ca madhya visuvavahini |
satpaiicasat sapadam ca praveSanirgame nrpa Il 43 I
adhikaih paficasaptatyah sadbhih $atair divani$am |
satSatair adhika capi ya sahasraikavims$atih Il 44 Il

anenonau pravahinyau nadi vama ca daksina |
satripaksatrivarsani Satavarse ca madhyama Il 45 Il

vama savyordhve candro ’'rko lalaneda pingalapara |
toyatejahsvabhavinyau padmadhrg ratadhrm mate 1l 46 I

41: The reconstruction is quite certain.
42: The meaning is sure, but the reading can admit some variants as, e.g. mrti

and mithuna for mrtyu and maithuna, and, in pada C, tamini ca vahaty urddhvam, etc.
The first two padas may perhaps be reconstructed as utpadamrtyumaithunakale syac
chukravahini. This reconstruction is more similar to Tib. translation A.

43-45: The reading of these stanzas too can admit some minor variants.
46-48: In my opinion, the reading of these stanzas is quite certain.
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adho vinmutravahinyau prthvivayusvabhavikau |
madhyanadi ca vamaiva cakradhrk khadgadhrn mate 1 47 1l

urddhve madhya ca savyadho rahu§ukrapravahikau |
$inyajiianasvabhavinyau vajradhrg vajradhrm mate |l 48 ||

vinnadi candramargena ravina miitravahini |
utpadamrtyuvisuvakame rahusukravaha Il 49 ||

ya nabhyurdhve ’vadhitih syat susumna tamovihini |
ya cadhas Sukravahini khagamukha ca sankhini Il 50 Il

nabhyabje hrdaye kanthe lalatosnisapankaje |
bhatoyagnimarutsunyam samharena pravahini Il 51 |l

nirgacchanti visanti sa srstina visati ksitau |
nabhes ca nabhimadhye syad avadhuter gatagatam Il 52 |l

nabhau guhye ca manyabje kayavakcittavahini |
nirgacchanti visanti ca samharasrstirapini Il 53 Il

$ankhini sarvasattvanam apanavayuvahini |
esaiva ca sukhat strinim Sukraraktavaha rtau Il 54 Il

prajfiopayangabhavena trdhve savyapasavyayor |
adho vinmutravahinyor rajah$ukrapravahayor Il 55 Il

49: 1 think that the reading is certain, except perhaps °kame, which can be

substituted by °ratau or °rage.

50: The reading is certain, as all the words are quoted in the commentaries, in

full agreement with the Tib. translations.

51, 52a, 53: Vimalaprabha, p. 228.
54: The reading of the first three padas is certain. Pada D may be perhaps read

as Sukraraktam (or sukraraktau) vahed rtau.

55-63: The text of this group of stanzas is quite certain as nearly all the words

and some padas too are quoted in the Skr. commentaries.
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candali rajaso vahat §ukravahit khagamukhi |
trddhve rtau smrta strindm dombi pumsas tv avadhiiti Il 56 Il

00—

bhimyadi daksine nadyam madhye sastham punar vahet Il 57 II

nabhipadmadale sasti mandalani yathakramam |
vamadaksinalagne tu mesadivrsabhadisu ca Il 58 II

miile vame tatah savye iirdhvam madhye ’nilah kramat |
dandaikam mandalaikaikam bhimyadyam nasarandhrayoh Il 59 ||

nadika vahati §vasan sasastitri§atan kramat |
astadasasata§vasin nadya vahanti pafica ca Il 60 Il

sastidandan ahoratram mandalaniti dehatah |
dalamadhye tatah piirve savye vime "pare kramat Il 61 Il

akasadyam sada vame bhumyadyam daksine parat |
vijiidnadi bhavo vame samharah ksmadi daksine |l 62 Ii

pare purve dhara vayuh prajiiopdyau parasparam |
angusthanamikabhyam ca yato seko mukhe bhavet Il 63 Il

savye ’gnir udakam vame prajfiopayau parasparam |
madhyamatarjanibhyam ca yatah khadgo bhavisyati Il 64 I

62: The two first padas are quoted by VC, fol. 23a (kramat for ’parat). The first

and fourth padas are quoted in KR, fol. 32a (tatha for sada).

63b: Pada C may be perhaps read as angusthanamikagrabhyam, even if agra

is not represented in the Tib. translations. In the Paiijika, the reading is
angusthanamikadvabhyam, which looks like a mistake for °grabhyam. In a similar
context arngusthanamikagrabhyam occurs in the Cittavisuddhiprakaranam of
Aryadeva, 22b.

64, 65: The text of this stanza is certain, except that perhaps the two lines of

stanza 65 should be read in inverted order.
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§inyam aksaram Grdhvadhah prajiiopayau parasparam |
ardhacandrakrti damstramudra karti kaniyasi Il 65 |l

dasamandalasamyogas tv angulinam parasparam |
mirdhni karatale yogad ekasitkam sakartikam |l 66 |l

visuvam madhyamanadyam srstisamharakarakam |
skandhadhatutrivajranam ekatvam madhyamagatau |l 67 ||

candrarkanadirodhad vinmutranadi nirudhyate |
rahunadya adho rodhac chukraviho nirudhyate Il 68 II

mukta bhavanti mokse tah srstisamharakarakah |
samcara esa nadinam pranapanatrivartmana Il 69 |l

vamayam daksindyam vaikaratram atha pafica ca |
yady adhiko vahed vayus trivarsair maranam tada Il 70 Ii

paiicadiktithivimsatis tattvam ekottarakramat |
trayastrim$§addinarohah stryaristena daksine Il 71 Il

tridvyekasamakair masaih sattriyugmendubhir dinaih |
tithidikpaficagunadvyekair dehinam jivitam gatam Il 72 Il

mulad ekottarena syad vame candrasya rohanam |
dinair masair dinair masair tribhir masair tribhir dinaih Il 73 Il

66-67: These two stanzas are certain. The two first padas are quoted by VC, fol.
23a (kramat for 'parat). The first and fourth pada are quoted in KR, fol. 32 a (tatha
for sada).

69: In pada A perhaps we can read mukta mokse bhavanti tah. The reading
samcara esa nadinam occurs in the Tippani.

70-75: The text of these stanzas is mainly certain and can be the object of minor
variations only.
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aristadinamasesu tadvrddhes tatksayat tatah |
madhyamarohanam mrtyoh $atavarse paripurite Il 74 Il

samavisamadinai§ ca janmajatasya mandalaih |
savyetare tadarohah paksadvayavinasanat Il 75 Il

anyatha maranam na syat paksadvayasya samsthiteh |
savyetarasya samcarat paficamandalavahanat Il 76 ||

aristalaksanam jfiatva pranam bindau nivesayet |
avadhutipadam §ritva bhavayet paramaksaram Il 77 |l

vajrotthanam sada kuryat candrarkagatibhaiijanat |
anyatha navadhityange visati pranamarutah || 78 ||

apano 'dhas ca Sankhinyam maranam tadavesatah |
aristavaficanam caitad anandaih yoginam bhavet |l 79 |l

Sukrasyagatir anandam usnisad urnnapankaje |
kanthe hrdi paramanandam viramanandam tato bhavet Il 80 Il

vividharamanam nabhau guhyapadme yato gatam |
vajramanau ca guhyasthe sahajanandam acyutam Il 81 Il

76-77: The reading of these two stanzas does not present any doubt and the text
is certain.

78: DK, p. 139 (the stanza is attributed to Viripaksapada by Munidatta). The
stanza is quoted in Dhih, I1, p. 59.

79: The reading is certain. Pada D is quoted in the Tippani.

80: The words anandam etc. are treated as neuter in the Sekoddesa, as attested
by the author of the Pafijika. Padas CD are hypermetric, but in my opinion the reading
is certain.

81: In my opinion the reading of this stanza too is quite certain. The Tib.
translation B suggests a reading yadi (gal te) for yato, but I think that yato is more
consistent with the meaning.
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apratisthitanirvanam maharago ’ksarah prabhuh |
viragad yac cyutam saukhyam tan nirvanam pratisthitam |l 82 li

Sukrendiidaya usnise pirna guhyasaroruhe |
sodasi ya kald manipadme sa vajramitrdhniga Il 83 Il

tadirdhvam cyutikalah syat krsnapratipadagame |
viragatas tv amdvasyam trnapadam gato ravih Il 84 |l

tasya ca soda$i kala usnisakamale gata |
nastacandra iti khyata viraktih ragasaukhyatah Il 85 II

adhas candramrtam yati marane sarvadehinam |
urdhve suryarajo rahuvijiianam bhavalaksane |l 86 ||

atas candramrtasyorddhve kartavyam gamanam nrpa |
adho ’rkarajaso rahuvijiianasyaksare sukhe |l 87 |l

urnnabje sarvabuddhanam candramrtasya pirnima |
ama ’rkarajaso guhye kalosnise manau tayoh Il 88 |l

iti vajrapadam Sastur viparitam sarvadehinam |
apratisthitanirvanad viparitam ca dhatavah Il 89 ||

82: V(C, fol. 44a.

83-84: The reading is confirmed by the Skr. commentaries and by the Tib.
translations. In 83, pada D, I have preferred the reading miirdhniga (Pafijika) to
murdhaga, which however serves equally well.

85: Thereading virakteh for viraktihis perhaps also possible. Seemingly Naropa
and the Paiijika read viraktih.

86, 87: Vajragarbha, fol. 56a (bhavalaksanam for bhavalaksane); 86:
Vimalaprabha, p. 223; KR, fol. 35a.

87, 88, 89a: VC, fol. 60b (’rkarajasam for ’rkarajaso).
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manau cittam ca guhye van niabhau kdyo mahasukhat |
dharmasambhoganirmanakayah Ssuddhat spharanti te Il 90 |l
adhopayasya rajendra prajiidya Grdhvato bhavet |
kayavajram lalate ’syah kanthe hrnnabhiparikaje Il 91 |l

vakcittajiidnavajrani nirmanadyat spharanti hi |
spharanam skandhadhatiinam sy4n nirivaranat sukhat Il 92 I|

karmamudrasamapattya jignamudravalambanaih |
mahdmudraikayogena vrddhim yati tad aksaram |1 93 ||

vrddhasya na hi vrddhih syad ksayah ksinasya naiva ca |
nastamanam astamitasya noditasyapi codayah Il 94 ||

na pradiptih pradiptasya channasya nipi chidanam |
jatasya naiva jatih syan mrtasya na mrtir bhavet Il 95 Il

muktasya napi muktih syan nasthitasyasthitis tathi |
nabhavanam abhiitasya bhitasya bhavanam na ca Il 96 Il

ksaranam na ksarasyapy aksarar_lam naksarasya ca |
svabhavabhavadharmanam mayotpadah ksayas tatha Il 97 Il

90: The reading of this stanza s certain. In the following stanza Skr. commentaries
point to lalate as the opening word of the pada, which in this case would be metrically
irregular (lalate ’syah kayavajram or lalate kayavajram asyah).

92: In contrast to the Skr. commentaries, the Tib. translations suggest the
reading nirmanadyah for nirmanadyat, which is surely the genuine one. As for the
fourth pada, it would be easy to restore it into nirdvrteh sukhad bhavet, but in my
opinion the proposed reading is more consistent with the style of the text.

93: KR, fol. 36a; 93b: VC, fol. 32b. o

94-97a: With the exception of the words vrddhasya na hi vrddhih syad, these
stanzas have been reconstructed on the basis of Tib. translations and the text may be
subject to some minor variations.

97b, 98: The text is certain. Verse 98b is quoted in full by Naropa.
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na ksayam yanti bhiitini na jiyante svabhavatah |
nihsvabhavam idam visvam bhavabhavaikalaksanam | 98 |l

svaprajialingitam cittam padme vajramanau gatam |
tatra candragataspando nihspandiksarabhavana I 99 Il

kayavakcittanadisu kayavakcittabhavana |
trivajrindm samaharah $ankhinyam jfianabhavana Il 100 |l

prajiaragadrutanam tu bindinam $irasah kramat |
parpdpadam pravistindm bandhanam paramdrthatah |l 101 |l

yathoditah kramic candrah kalabhih piirnatam vrajet |
vasaniharane pimo na chedo ’sya na piranam Il 102 |l

- v

kle$adyaharane piirnam na chedo ’sya na paranam Il 103 Il

yatha madhya$asankas ca pirndyam na sthirah $asi |
samsaravisanalaksanac cittam tathaksare sukhe Il 104 II

utpattihanipaksau ca $uklakrsnau pratisthitau |
tanmadhyag3 tu ya pirna parmayam sapratisthita il 105 Il

99: The author of the Pafijika suggests a reading yatra manau for vajramanau,
which is the reading accepted by the Tib. translation. The reading followed by the
author of the Paiijika is equally good.

100, 101: The restoration of these two stanzas is assured word for word by the
Skr. commentaries and the Tib. translations.

102-103: The reading is certain and only the reconstruction of pada D in both
stanzas presents any doubt. The proposed text na chedo ’sya na piranam confld
equally be read as ndsya chedo na piiranam or na chedo nasya puranam. The Tib.
translators make asya explicit by the renderings candrasya andjfidnasyarespectively.

104-107: The restoration is assured both by the commentaries and the Tib.
translations. In stanza 104 pada D is hypermetric but it is quoted in the commentaries.
The first pada of 105 may be perhaps read as utpattivyayapaksau ca.

142

ekaksanabhisambuddham purnayam niscalam bhavet |
yada vajramanau cittam tat sarvaksanapurakam |l 106 ||

na sthitih Suklapakse ’sya gamanam napi casite |
paksadvayasya madhyastham purnayam gatam advayam |l 107 ||

usnisad udayas casya purna vajramanau bhavet |
saviragat kalahanir vajrad dhaneh prapurnata |l 108 |l

bhiiya udaya usnise bhiiyo manau ca pirnata |
saviragat kalahanir jiianahanir na dehinam |l 109 |l

mahasukhasvabhavo ’sya purnasabdena giyate |
anyabhavantaram sarvam srstisamharakarakam |l 110 Il

svapaksabhyam yatha candro ’yanabhyam capi bhaskarah |
bhavan nirvanam udbhutam tatah punar bhaved bhavah Il 111 Il

purnayam niScalasyasya bhumibhih paripirnata |
dvyayutadvyastaSatasvasair aksaraksanabhaksitaih Il 112 Il

paksadvayavivarjitam paripirnam ca bhimibhih |
dvadasakarasatyartham sodasakaram aksaram |l 113 |l

bhumibhir dvadasakaram apirnam paramadvayam |
kalabhis cittam apurnam sodasakaram aksaram Il 114 |l

108-109: As far as I can judge from the Skr. commentaries and the Tib.
translations, the reading of these two stanzas is fairly safe.

110: Kanika (quoted in Dhih, IX, p. 28). _

111-113: The reconstruction of these three stanzas does not give rise to
particular doubts and is in substantial agreement with the Skr. commentaries and the
Tib. translations. .

114: The form apurnam, which also occurs elsewhere in the Sekoddesa (cf. 159
C) is seemingly confirmed by Naropa, who explains it as samantat kalabhih purnam.
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ekartham advayadharmam paramartham avina§varam |
purnavasthagatam cittam paripimam samantatah I 115 [l

viragadimaharagam kayavajram mahaksaram |
pariparnam dvipaksayor vasanabhir anabilam |l 1161l

yatha nadyudakam vistam samudre tatsamam bhavet |
tatha bhavasamiho *yam aksare tatsamo bhavet Il 117 Il

yatha dhatusamitho ’yam rasatam bhaksito gatah |
bijair bijasvabhavam ca phalakale manavarjitam |l 118 Il

evam bhavasamiiho ’pi paramaksarabhaksitah |
paramaksaratam yati sarvakarasvarupadhrk Il 119

na damse vedanam vetti nanyatra capi dastakah |
na visayan indriyadvaraih parnavastham vise gate Il 120 |l

evam na ca manau yogi nanyatra vetti satsukham |
na visayan indriyadvaraih citte pirnakalam gate Il 121 |l

115: This verse, irregular and hypermetric, is, with some minor variations,
Namasamgiti, 123 (ix, 5): ekartho 'dvayadharmarthah paramartho 'vinasvarah |.

116: The reconstruction of this stanza is certain, except perhaps for pada C,
where we may read ca paksayor for dvipaksayor.

117: The meaning is clear but the reading is in some way provisional, as there
are some other possible ways of rendering the concept. The reading accepted by me
is, I think, the more probable and symmetrical.

118, 119: The reading is certain. In the fourth pada of stanza 118, which is
hypermetric, the reading manavarjitam is assured by the author of the Paijika.

120, 121: The reconstruction of these two stanzas does not give rise to
difficulties, as all the words and four entire padas are cited in the commentaries. Pada
C is hypermetric in both stanzas but the proposed reading occurs twice in Naropa and
I think it is the genuine one, even if one could easily venture a correction to visayan
nendriyadvaraih. In pada A of stanza 121 both the commentaries and the Tib.
translations suggest reading vajramanau for manau, in which case the pada would be
evam vajramanau yogi or, as a hypermetron, evam na vajramanau yogi.
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yatha lohaikadese 'pi samsthito hi maharasah |
loham tivragnisamtaptam vedhayed asamantatah |l 122 |l

tathaivaikapradese ’pi samsthitam sukham aksaram |
cittam kamagnisamtaptam vedhayed asamantatah |l 123 II

yatha ca viddhalohanam naiva malo bhavet kvacit |
tatha ca viddhacittanim na vasana bhavet kvacit Il 124 Il

suvarnatvam gato loho ’gnina hy evamalo bhavet |
tatha punah punas cittam ragagninamalam bhavet Il 125 Il

yatha mahamanisparsad yati §ila pradiptatam |
tathaksarasukhasparsat sukhatam cittam eti vai Il 126 I

kim atra bahunoktena lokasamvrtisatyatah |
avitarkyo rasasadbhavo lohasyavedhanam prati Il 127 Il

vitarkyo rasasadbhavah kim punah paramarthatah |
malagantukaliptasya cittasyavedhanam prati Il 128 Il

nagantuko malo citte na cittac cirakalikah |
na cittena vina jato na citte samsthito 'vyayah Il 129 |l

yady agantuka eva syac cittam prig amalam tada |
cirakali yada cittat tasyaiva sambhavah kutah Il 130 Il

yadi cittam vina jatas tada khakusumam yatha |
yadi sthitah sada citte na nasyet sarvatah tada Il 131 Il

122-123: VC, fol. 25a, fol. 3%b.

124-125: My restoration is mainly founded on the Tib. translations.

126-131: The reading of these five stanzas as reconstructed by me may be
considered as certain. It is confirmed both by the Skr. commentaries and by the Tib.
translations.
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tamrasya kalima yadvad rasayogena nasyati |
na tasya sattvata nasyen nirmalatvena ya sthita Il 132 ||

tadvac cittamalah Siinyatayogena pranasyati |
na tasya jiidnata nasyen nirmalatvena ya sthita Il 133 |l

rasaviddho yatha loho na punar lohatam vrajet |
sukhaviddham tatha cittam na punar duhkhatam vrajet || 134 |l

na viragat param papam na punyam sukhatah param |
ato ’ksarasukhe cittam vesaniyam sada nrpa Il 135 Il

vaktum na Sakyate saukhyam kumaryah suratam vina |
yauvane suratam prapya svato vetti mahasukham |l 136 ||

evam na Sakyate vaktum samadhirahitaih sukham |
samadhav aksaram prapya svato vindanti yoginah |l 137

aksarajasukhajfiane sarvajiiair api $ankyate |
tatha kvacin na kartavyo virdgo manaso ’sukhat Il 138 Il

132, 133: TS, p. 21 (quoted in Dhih, 11, p. 60).

134: Vajragarbha, fol. 50a. Actually this s not a quotation buta stanza strikingly
similar to SU 134: rasaviddham yatha tamramnapunas tamratam vrajet|jiianaviddhah
tatha kayo na punah pasutam vrajet |l )

135: Vajrapani, fol. 69b; Kanika (=Dhih, X, p. 49) KR, fol. 32b; 135a: VC, fol.-

14b; TIS, p. 3; DK, 154 (=Dhih, I1, p. 50). Verse 135a occurs in an identical form in
the Candamaharosana Tantra, 6, 183: see the Candamaharosanatantra by Ch. S.
George, New Haven, Connecticut, 1974.

136-137: Kanika (quoted in Dhih, X, p. 49).

138: The reconstruction of this stanza is doubtful. It is not commented on either
by Naropa or by the other commentators and the Tib. translations are in disagreement.
Tentatively, I have rendered it in Skr. according to Tib. translation A, which makes
good sense: see e. g. Anangavajra, Prajiiopayaviniscayasiddhi, 11, 3, idam tad iti tad
vaktum naiva sakyam jinair api. If we take sankyate (however sank- seems to be
confirmed by the Tib. translations) as a misreading for sakyate, one could perhaps
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cyuter viragasambhutir viragad duhkhasambhavah |
duhkhad dhatuksayah pumsam ksayan mrtyur iti smrtah Il 139 |l

mrtyoh punar bhavas tesam bhavan mrtyus cyutih punah |
evam viragasambhuteh sattvanam nanyatha bhavah Il 140 ||

tasmat sarvaprayatnena cyutiragam vivarjayet |
yenaksarasukham yati yogi samsarabandhanat |l 141 Il

kamuko ’pi viragan na kamasastram samihate |
mayokte kim punah tantre yogi duhkham samihate 1l 142 ||

Sukraksarasvabhavena sadhayet paramaksaram |
adhare cyutim apanne adheyasya viragata ll 143 |l

adharadheyasambandho yavan naksaratam vrajet |
cittam aksaratapraptam nadharadheyalaksanam |l 144 ||

aksarodbhavakayasya Grnnacakragatasya tu |
alikalisamayogo hiimkaro nesyate nrpa Il 145 Il

reconstruct the line as aksarajasukham jiiatum sarvajfiair napi sakyate. In any case
there is no guarantee whatsoever that the afore-said translations represent the original
text. In padas CD the words kartavyo virago manaso 'sukhad seem to be certain, but
this is not the case for the beginning of the line. I think that the proposed reconstruction
is the more probable, but the readings tatha na jatu or tathapi naiva are also possible.

139-141: KR, fol. 35a (prajayate for iti smrtah and maranat for mrtyoh ); 139:
Vajrapani, fol. 69b; Dhih, 1, 35; Dakinijalasamvararahasyam (Dhih, IX, pp. 151-
161), p. 154 and Dhih, X, p. 25; 139 h TIS, p. 3. See S.B.Dasgupta, An Introduction
to Tantric Buddhism, Calcutta 1958, p. 164, note 1.

141-144: TIS, p. 17 (quoted in Dhih, 11, p. 63). Stanza 143 is quoted in SS, p.
33 (see Dhih, IV, p.27) with the reading: sukraksaranayogena bhavayet paramaksaram.
144:. KR, fol. 40b; 144 f: VC, fol. 53a. For yavan naksaratamvrajet, TIS, KR and VC
read yavad aksaratam vrajet.

145: The reconstruction of this stanza is confirmed both by the commentaries
and the Tib. translations.
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bimbam sunyodbhavam hetuh phalam aksarajam sukham |
phalena mudrito hetur hetuna mudritam phalam |l 146 ||

Sunyata bimbadhrg hetuh karunaksaradhrk phalam |
$anyatakarunabhinnam bodhicittam tad acyutam Il 147 Il

nirvanarahitam bimbam samsaratitam aksaram |

§asvatocchedanirmuktas tayor yogo *dvayo ’parah Il 148 Il

abhavo nasti bimbasya abhavodbhitalaksanat |
bhavo nasty aksarasyapi bhavasambhutalaksanat |l 149 |i

bhavabhavasamayogo vajrayogo 'dvayo ’parah |
ruparupavinirmuktah pratiseneva darpane Il 150 II

bimbam na bhavam ayati napi nirvanam aksaram |
anyonyalingitam §antam napumsakapadam param Il 151 |l

prajiia hetor ajatatvat prajiahetidbhavam phalam |
prajiia hetor ajatatvat prajfidgjatam na hetujam Il 152 Il

phalena hetunanyonyam na parasparamudranam Il 153 ||

hetuh phalam ca yat sarvam tat pratityasamudbhavam |

anyonyamudritam bimbam notpannam na ca nirvrtam Il 154 (|

146a: KR, fol. 35b.
146b: Vajragarbha, fol. 49a.

147-151: The reading of these stanzas does not present any difficulty as the Skr.

commentaries and the Tib. translations are in substantial agreement.

152: The first and third padas of this stanza may equally be read as prajiia hetor

na jatatvat.
153-155: As far as I can judge, the proposed text is quite certain.
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prajfia catyantanirvrta utpanna$ ca paro 'ksarah |
hetuphalavinirmuktir na parasparamudranam Il 155 Il

ajatasyaniruddhasya yaj jiieyasyeha darsanam |
tat svacittasya nanyasya bahyajiieyavibhagatah 1l 156 |l

ato na catmanatmanam mudritum Sakyate kvacit |
kim chinatti mahakhadga atmanam atmadharaya Il 157 |l

vandhyaduhitrsamgena svapne saukhyam yatha bhavet |
gaganodbhavabimbena sevitena tathatmanah Il 158 Il

na prajiia napy upayo ’sau sahajah prajfiaya saha |
aptirnas caiva saukhyena sarvavaranavarjitah Il 159 Il

akasavan niravarano visayendriyavarjitah |
sarvatah sarvabhiitastha acchedyo bhedavarjitah Il 160 Il

svayambhiir vajrasattvo ’sau maharthah paramaksarah |
maharago mahasattvah sarvasattvaratimkarah Il 161 Il

bodhisattvo mahadvesah klesaksayi maharipuh |
samayasattvo mahamoho midhadhimohasidanah Il 162 Il

vajrayogo mahakrodhah kruddhamaramaharipuh |
kalacakro mahalobhah ksaralobhanisudanah Il 163 Il

156-158: GBh, p. 40.

159: The proposed text seems to be certain. One could perhaps read the first
pada of stanza 160 as akasavan niravrtir, to avoid the hypermetron, but I think that
the accepted form is more consistent with the style of the text.

161-164: The text of these three stanzas of uddesa is confirmed by the Skr.
commentaries and the Tib. translations. Almost all the epithets derive from the
Namasamgiti. The reading of padas AB of stanza 164 is confirmed by Naropa, who
says vajram sunyabimbam tad yasmad abhedyam tasman mahartham ahoddese.
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vajram abhedyam ity aha mahartham bhagavan iha | kayaguhyendriyacittam trividham mandalam sada |

sattvam tribhavasyaikata tad uktam paramaksaram Il 164 |I prajfiopayatrivajrinam jayate vajrasattvata Il 173 I
paramaksarasukhapurno bhumibhih paripuritah | idam sel;asya: sadhanam paf?.méksarasid%lgnam I
maharago mahasattvah sarvasattvaratimkarah | 165 || nadikulasamayuktam udde$ac candra bhasitam Il 174 Il

bodhau vyavasthitah sattvo bodhisattvas tato ’calah |
klesadidvesasamghanam mahadveso maharipuh |l 166 ||

samayas candramrtam sukram acyutis tasya bhaksanam |
samayasattvo 'naya yuktya midhadhimohasudanah Il 167 |I

ekatvam sarvavajranam prajiiakayaksaraih saha |
mahakrodho mahasatrur maranam krodhariapinam |l 168 |l

mahaksarasukhopayat sattvartham na tyajet kvacit |
sattvan muktva mahalobho ksaralobhanisudanah Il 169 |l

ete hy uktih sadakara aksarajfianavedana |
vijiianarupasamskarasamjfiah skandhakulani te Il 170 Il

jiidnagnyambaraprthivivaytudaka yathakramam |
manahcaksuhs$rutikayanasajihvas tathaiva ca Il 171 Il

$abdarasadharmadhatukagandhasprastavyaripinah |
krodharat sanmukho bhimah satkulaih pari§odhitah Il 172 Il

165: VC, fol. 23b.

166, 167: VC, fol. 23b (perhaps vrttya for yuktya).

168: VC, fol. 24a.

169: VC, fol. 24a. For muktva, the MS seemingly reads moktum, which reading

is equally possible. 173: The reading of this stanza is certain. '
170-172: These three stanzas have been reconstructed mainly from the Tib. 174: The two last padas of this stanza can equally be read as uddesat kathitam
translations and the reading cannot help but be provisional in places. candra nadikulasamanvitam. In my opinion, the proposed reading is better.
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61 and 97 fn. 65. 96t

9

Pundarika s min
Sadhuputra Si(il;upun'a
S_amantaéri Samantasri
Jatam Jatam
cyutam

fn.117.5 gu;al;g
nadi nadi

sem sems
Samantagri Samantasri

(Tib.): Mchog gi dang po'i sangs rgyas las

Pphyung ba rgyud kyi rgyal po chen Po dpal dus kyi
*khor l0'i bsdud pa'i rgyud go sla'i mchan beas in
The Collected Works of Bu ston : Part 1 (Ka). Ed.
Lokesh Chandra. New Delhi: International

Academy of Indian Culture, 1965: fi -
Vol. 1#4. D 362. ol 1299

Laghukalacakratantra (Skr.) in Raghu Vira and
Lokesh Chandra (ed, ), Kalacakra-tantra and Other
Texts, Part 1. New Delhi: International Academy
of Indian Culture. 1966: fols. 332-378.
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