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52 BUDDHISM IN CEYLON

Buddhist monks in the Temple of the Tooth. But here also Hindu
influence is to be discerned in the ceremonies performed before the
outer casket enshrining the Relic, to which are made daily offerings
of food, fruit, and betel, and which from time to time is bathed
vicariously by having water poured over its reflection in a mirror.!

In addition to venerating the Buddha and paying respect to
Hindu and to local deities, the people of Ceylen have always pro-
pitiated maleficent beings or yakkhas, who may be nature spirits,
or the ghosts of the departed. In other words, like the Burmese
and Siamese, many of the Sinhalese are still animists. The so-called
“devil dances”, with which the name of Ceylon is associated,
are a feature of their animistic rites.

1 An illustration of the extent to which Buddhism and Hinduism are still
intermingled is furnished by the following extract from the issue of the T'smes of
Ceylon for 26th February, 1946 :—

 Hindu Pantheon in Buddhist Temple
‘ Batticaloa, Tuesday.

‘“ An interesting ceremony in connection with the laying of the foundation
stones for the erection of the images of the Hindu deities—Maha Brahma,
Iskanda, Vishnu, Iswara, Ganadevi, Samandevi, and Nathadevi—took place
at the Deva Mandirays Buddhist temple in Koddamunai.

‘“ A large number of Buddhists and Hindus were present at the auspicious
hour. Mangsala Pirith was chanted by a number of Buddhist priests.”

(T'o be continued.)

Minor Sanskrit Texts on the Prajha-paramita
1. The Prajna-paramitd-pindértha of Dinndga
By GIUSEPPE TUCCI

HE palmleaf manuscript containing the text of the Prajiid-

piramité-pinddrtha by Dinndga was found in the monastery
of Zalu which I visited in autumn 1939. It consists of three leaflets
without indication of any date. This small book is an epitome of
the Astasdhasrikd-prajiid-pdramité and it is intended to classify
the arguments expounded in this treatise and to adapt its long
repetitions to the logic of a rational and intelligible scheme.

Though Haribhadra quotes from it, there is a certain discrepancy
between the Abhisamaydlankdra and the Pinddrtha ; anyhow, both
represent two of the most significant efforts of Mahéyana dogmatics
to impress a logical coherence upon the bulky expositions of the
Mahdyéna-Sttras.

On account of their brevity and preciseness these versus memoriales
of Dinniga enjoyed great diffusion in Mahdyéna schools, since in
the most concise way they summarized one of the texts generally
considered as the chief guide for realizing and experiencing the
fundamental tenets of Buddhism, thus preparing the way to
nirvéna.

The booklet was translated into Chinese by She hu, who arrived
in K‘ai fung in the year ao.p. 980. It bears in Chinese the title :
BB ENEBRE S H K E R M andis said to be the work
of Ta yii lung. Nanjié (1309), followed by Bagchi (Canon bouddhique
en Chine, page 604), restored the Sanskrit title in the follow-
ing manner: Buddha-mdtrka-prajiid-piramitd-sangiti-édstra, and
attributed tentatively the work to Nagirjuna.

The catalogue published by the Téhoku Imperial University and
Hobogirin on the basis of the Tibetan restored the Sanskrit title
in the following manner: Arya-prajiid-plramitd-sangraha-kdrikd,
rightly attributing it to Dinnéga.

The Tibetan translation is included in mDo agrel: aP’ags pa
$es rab kyi p’a rol tu p’yin pas ts’ig le'wr bya pa : drya-prajiid-plramitd-
sangraha-kdrikd (mDo agrel, xiv, no. 2, and cxxviii, no. 7). But
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it is also known as brgyad ston bsdus, which, as rightly stated by
Cordier, corresponds to the Sanskrit Astasfhasrikd-pinddrtha. This
means that the book was known under either title, though on the
authority of the Sanskrit manuscript we may presume that the
original title was Prajid-pdramitd-pinddrtha.

This book was commented upon by Triratnadisa, dKon mec’og
gsum gyi abans in his Prajiid-péramitd-sangraha-vivarana.

Triratnaddsa is well known to the Tibetan tradition : according
to Térandtha (Schiefner, pp. 127 and 140) he was a pupil of
Vasubandhu and a friend of Dinniga, who commented on one of
his works. Some Tibetan authorities were inclined to identify him
with Aryaéfira, though there is no support for such a view.! His
commentary exists in Chinese (Taish8, no. 1517) as well as in
Tibetan (mDo agrel, xiv, no. 3).

The translators were: into Chinese She hu, into Tibetan the
Kashmirian Pandit Tilakakalaéa and Blo ldan es rab of the rNog
clan. This is the well known lotsiva of the eleventh century,
upon whom we are well informed by Tibetan sources ; for instance,
Deb ter sion po, Ca, p. 37; Buston, Hustory of Buddhism, trans.
Obermiller, p. 215; G. Tucci, Indo-tibetica II: Rin c’en bzan 0,
p. 30. . ,

The authority which the Prajfid-paramitd-pindartha enjoyed is
proved by the quotations from it found in some dogmatical works.
Haribhadra refers to it five times in his Abkisamaydlankdrdloka :
P- 14 (v.7), p. 18 (vv.3-4), p. 28 (v. 1), p. 80 (v. 57a), p. 218 (v. 56).2

As regards the sources of the treatise there is no doubt that it
follows strictly the points of view of Asanga. This is shown, for in-
stance, by its classification of the various modes of unsubstantiality :
these are according to Difinfiga sixteen, as compared with other
lists of eighteen (Mahdvyutpatti, n. 934-951) or twenty éfinyatds
(Haribhadra’s Abkisamaydlinkdrdloka, Tucci ed., pp. 90 £); in
the Abhisamayalankéra itself no classification of the ényatds is
contained.

The chief source and the standard work on this topic being the
Moadhydnta-vibhdga, Dinndga follows naturally this book ~com-
mented upon by Vasubandhu and Sthiramati. In one case he uses

* v. Thomas, The Works of Aryablira, Triratnaddsa, and Dharmikasubhdts,
Album Kern, Leide, 1903.

? A summary and synopsis of this work is to be found in : rQyas gbrin bsdus
geum . . . . min g rnam grans by Klon rdol bla ma, complete works. t’a.
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the same words as a kdrikd of the Madhydnta-vibhdga; ripddya-
bhdve tad dehapratisthdlaksanaksatih (v. 10) to which verse 1, 17;
of Madhydnta-vibhdga may be compared: bhokirbhojanataddeha-

" pratisth@vastusdnyatd.

Naturally there is nothing extraordinary in it, since the works
of Maitreya-Asanga were soon considered as most authoritative by
the school to which Dinnfiga belonged. The kdrikds were certainly
learnt by heart by every pupil eager to become proficient in Maha-
yéina dogmatics. But there is a certain difference between the
traditional order of the sixteen modes of unsubstantiality as
expounded in Madhydnta-vibhdga and that followed by Dinnéga,
as can clearly be seen from the following table :—

Madhydnta-vibhdga. Dinndga.
(1) bhoktré. (= adhyatmas). Id.
(2) bhojanaé. (= bahirdhas). Id.

(3) adhyatmabahyas. Id.

(4) mahas. Id.

(5) édnyatas. laksanas. .

(6) paramaérthad. linyatas.

(7) samskrtas. prakrtis.

(8) asamskrtas. atyantas.

(9) atyantasd. anavarigras.

(10) anavardgra$. sarvadharmas.
(11) anavakéras. paramérthas.

-(12) prakrtis. abhdvas.

(13) laksanas. abhivasvabhivas.
(14) sarvadharmas. samskrtas.

(15) abhévas. asamskrtas.

(16) abhavasvabhivas. anavakéras.

This diversity in the arrangement of the éﬁnyaté:, is easil?r
explained, since Dinndga tried to adapt rather forcibly to his
scheme the contents of the Astasdhasrikd-prajid-pdramitd and was
therefore compelled to follow the arguments of the text he com-
mented upon. :

The section on the ten vikalpaviksepa points to the same con-
clusion : these viksepas have been, as known, concisely enunciaiied
by Asangs in the Mahdydna-sitrdlankdra (xi, 77), and then, with
more details, in the Mahdydna-sangraha-édstra (trad. Lamotte,
chap. 11, p. 116). Mention of them is also made in the I.’ig'iiapti-md-
tratd-siddhs of Hiuan Tsang, transl. by La Vallée Poussin, p. 521.
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The Tibetan version follows quite faithfully the Sanskrit original ;
the Chinese translation is generally satisfactory, though She hu
has very often to struggle with the irreducible diversity of the
two languages, and, though adapting very closely his text to
Sanskrit, often he fails to render the conciseness of the original.

SansgrrT TEXT

Namah prajfidparamitiyai

prajiidpiramitd jiidnam advayam si tathigatah |-
sddhys tddarthyayogena ticchabdyam granthamérgayoh || 1 ||
adraya$ cidhikaras ca karma bhivanay4 saha |

prabhedo lingam &pac ca sinusamsam udéhrtam || 2 ||
éraddbavatdm pravrityangam $4std parsac ca siksini |
desakélau ca nirdigtau svapraméanyaprasiddhaye || 3 ||
sangitikarta loke hi defakélopalaksitam |

sasiksikam vadan vaktd primanyam adhigacchati || 4 ||
sarvam caitam nipdtatmadravanadeh prakirttanam |
préisangikam tu evirthd mukhy4 dvétriméad eva hi || 5 ||
prabhedah godadékédrah $inyataya yathdkramam |
nirdigto ’stasahasry sa vijiieyo ‘nyipadesatah || 6 ||
ittham astasahasriyam anyfind ’rthair yathoditaih |
granthasamksepa isto ’tra ta evartha yathoditah || 7 ||
bodhisattvam na padyamity uktavims tattvato munih |
bhokté ‘dhyatmikavastindm kathitd tena éinyaté || 8 ||
riipam ripasvabhivena inyam ity uktitah punal |
bahyény &yatanéniha bhogyani pratisiddhavan || 9 ||
riipddy abhave taddehapratisthalaksanaksatih |

gatarthé yena tad drstam tadddhyitmikam ity asat || 10 ||
&dhyatmikénam éiinyatve prakrter api éiinyats |
vijfidnaripam gotram hi krpéprajfidtmakam matam || 11 ||
notpanno na niruddho vé sattva ity 4dind sphutam |
sattvasamsarayoh kdmam darsitd tena élinyata || 12 ||
Buddhadharméms tathd bodhisattvadharman na padyati |
ity 4dind vinirdista $tiny daabaladayah || 13 ||

prati prati yato dharméh kalpita iti kirttitam |

tato na paramartho ’sti dharminim iti coktavan || 14 ||
&tmadidrster ucchedam mahatyé prakaroti yat |

tatah pudgalanairitmyam bhagavan sarvaths jagau || 15 ||
sarvadharmi anutpannd iti kirttayaté tathd |
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kathitam dharmanairitmyam sarvatha tattvaveding || 16 ||
sdvadyaniravadyinim avrddhiparihénitah |
samskrtasamskrtinim ca kusalindm nirékrtih || 17 ||
kualandm ca §iinyatve tadgatd ’ksaté tatha |

kalpitaiveti bhedaném éinyatéyah sa samgrahah || 18 ||
daabhis cittaviksepaif cittam viksiptam anyatah |
yogyam bhavati balinam nidvayajfidnasidhane || 19 ||

tan apakartum anyonyam vipaksapratipaksatah |
prajfidparamitégranthas te ca sampindya darsitéh || 20 ||
yad &ha bodhisattvah sann ity abhdvaprakalpani-
viksepam viksipan $st4 sdmvrtaskandhadaréanat || 21 ||
etendstasahasryadav adivakyat prabhrty api |

ssamapter nigeddhavya vidhinibhévakalpana || 22 ||
hetuvakyani naitdni krtyaméatram tu sicyate |
brahmajaladisitresu jfieyah sarvatra yuktayah || 23 ||
bodhisattvam na padyami aham ity adivistaraih |
nirdkaroti bhagavin bhavasamkalpavibhramam || 24 ||
yan na paéyati ndmépi [na] gocaram kriyAm tatha |
skandhams ca sarvatas tena bodhisattvam na padyati || 25 ||
kalpitasya nisedho ’yam iti sanigrahadaréanam |

sarvo jfieyatayartidha dkédrah kalpito matau || 26 Il
prajfidparamitdyam hi trin samasritya desand |

kalpitam paratantram ca parinigpannam eva ca || 27 Il
nastityadipadaih sarvam kalpitam viniviryate |
mayopamadidrstantaih paratantrasya desand || 28 ||
caturdhd vyavadinena parinigpannakirttanam |
prajfidpiramitdydm hi ninyd buddhasya desana || 29 ||
dagasamkalpaviksepavipakse desandkrame

trayanam iha boddhavyam samastavyastakirttanam || 30 |
yathadivakye nispannaparatantraparikalpitaih |
abhavakalpanariipaviksepaviniviranam || 31 ||

tena buddham taths bodhim na paéyamiti vicakaih |
ssamapter iha jfieya kalpitinm nirdkrtih || 32 ||

§nye riipe svabhivena samaropah kva kena v |-

ity anyesv api vikyesu boddhavyam tan niviranam [ 33 ||
na hi éfinyatay4 édnyam iti vikyam vinirdidan |
apavidavikalpinim nirdsam sarvathoktavan || 34 ||
méyopamas taths buddhah sa svapnopama ity api |
ayam eva kramo jfieyo vijfiair vikyé&ntaregv api || 35 ||
siméanadhikaranyena prokto mayopamo jinah |

b7
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méyopamadiéabdais ca paratantro nigadyate || 36 ||
prthagjaninim yaj jfifnam prakrtivyavadanikam |
u#.tam tad buddhasabdena bodhisattvo yatha jinah || 37 ||
nijam svaripam pracchddya tad avidyavasikrtam |
mayavad anyathd bhiti phalam svapna ivojjhati || 38 ||
advayasydnyathdkhyatau phale vipy apavidinim |
apavidavikalpinidm apavéido ’yam ucyate || 39 ||
na riipam Slnyatd yuktd parasparavirodhatah |
Pirﬁpé, §linyatd nimariipam dkarasangatam || 40 ||
ity ekatvavikalpasya baddhé nanatvakalpanam |
runaddhi nényat tad riipam éinyataysh kathamcana || 41 ||
asad eva yatah khyiti tad avidyAvinirmitam |
?,satkhyﬁ,panaéaktyaiva sdvidyeti nigadyate || 42 ||
idam evocyate riipam prajfidparamiteti ca |
advaya.m dvayam evaitad vikalpadvayabadhanam || 43 ||
yuktim céha visuddhatvét tathd cinupalambhatah |
bhévébhavaviredhic ca ndnitvam api padyati || 44 ||
nimamétram idam ripam tattvato hy asvabhavakam |
tat svabhdvavikalpinim avakaéam nirasyati || 45 ||
riipam riipasvabhévena éiinyam yat prathamoditam |
tat svabhdvasaméropasamkalpapratigsedhanam || 46 ||
notpidam na nirodham ca dharmanim pasyatiti yat |
bhagavﬁn dha tad vyastd tadvifesasya kalpana || 47 ||
krtrimam néma vicyés ca dharmas te kalpita yatah |
Sabdarthayor na sambandhas tena svabhaviko matah || 48 ||
bhyarthabhinivedas tu bhrantys balasys jrmbhate |
tathaiva vyavahiro ’yam na tv atrirtho ’sti kadcana * || 49 ||
atra tena yathd nima kalpyate na tathésti tat |
vﬁc.yiam vastu tato nigthd yathindmarthakalpana || 50 ||
pfa]nﬁ.pé,ramité. buddho bodhisattvo ’pi v4 taths |
némamétram iti praha vyasan satyarthakalpanam || 61 ||
Sabdarthapratisedho *yam na vastu vinivaryate |
evam anyesv api jiieyo vikyesv arthaviniécayah || 52 ||
naivopalabhate samyak sarvanimani tattvavit |
yathérthatvena tenedam na dhvaner viniviranam I 53|
Subh}'itis tu dvayam vyasan éabdam éabdértham eva ca |
bod.h.lsattvasya no nfma padydmiti sa uktavén || 54 ||
prajfidpiramitivikyam nisti yan neyatd gatam |
com:l:: t:l;rs‘: l)1;ammnsanngv "y b:xl: ::; S:xenese translation, where it is inserted in the

I
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fihyas tu kevalam te ’rthéh . . . siksmayé dhiya || 66 ||
prakréntarth[atira]skéro ya cérthintarakalpand |
prajfidparamitéyam hi prokté sé prativarpika || 66 |
etivan arthasamksepah prajiidparamitaérayah |

~ &vartyate sa evirthah punar arthantaraéritah || 67 ||

prajfiépéramitim samyak samgrhyéstasahasrikim |

yat punyam aptam tendstu prajfidpéram ito janah || 58 ||
prajfidparamitapindarthasangrahah saméptah ||

krtir caryadigndgapidandm ||

TRANSLATION

(1) The gnosis is the monistic knowledge ! ; it is the Tathdgata,?
the object to be realized ; this word expresses the book in which
this knowledge is expounded and the path to salvation as well,
in so far as both are intended to this same aim.*

(2) These are the arguments dealt with in the text of the Agtasa-
hasrikd : the basis, viz. the Buddha, the fitness for (listening to)
the teaching (viz. the Bodhisaitvas), what should be done by these
(Bodhisattvas), the meditation (on the contraries of the ten
imputations), the classification (of sixteen aspects of unsub-
stantiality), logical arguing, the faults in which one may fall,®
the advantages.® .

(3) As factors able to lead the believers to the appropriate action,
the recorder (sangitikartd) in order to state his own authority
indicates who is the teacher, whose assembly listened to the teach-
ings, the time and the place where the teaching was held.”

(4) As a matter of fact, in this world, the recorder (sangitikartd)
expounding things of which witnesses are known and that are
definite as Tegards space and time, becomes an authority when he
relates them.®

(5) All these (references), viz. the fact that he (the sangitikartd)
heard the teaching as explicitly indicated by the adverb (so), the
pronoun (I) and the verb (have heard), etc., are occagional ? ; the
fundamental teachings of the gnosis are in fact thirty-two only.

(6) The sixteen various aspects of the unsubstantiality have been
expounded progressively by the Astasahasrik41 :  they must be
understood as being explained by various enunciations.!*

(7) So this Astasahasri results from these arguments, as many as
they have been enunciated, not one less ; a summary of the book
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is here wanted ; the arguments are the same as those explained
there.

TeE SIXTEEN UNSUBSTANTIALITIES
1. Unsubstantiality of inner elements (adhydtmaddnyatd).
(8) The ascetic truly said: ““I do not see the Bodhisattva ” ;
in this way he explained the unsubstantiality of the elements

which are supposed to conmstitute the inner individuality of the
sentient being.12

I1. Unsubstantiality of outer elements (bahirdhdséinyatd).
(9) When again it is said that the objects visible, etc.,!® are
unsubstantial in so far as in them there is no such a thing as visibility,

etc., he excludes that external perceptions are enjoyable by that
same person.

IIT-VI. Unsubstantialities of body, of space, of attributes and
unsubstantiality itself (bahiradhydtmamahdlaksanadinyatd-
$inyatd).

(10) If visible objects and the like do not exist, it is implicit that
the body in which they (are supposed to co-exist), the world which
constitutes 14 the support of this, the (thirty-two) marks of the
great man vanish ; when one realizes this, individuality appears
to that man unreal as being a mere inner assumption.

VII. Unsubstantiality of nature (prakrtisdinyatd).

(11) If the inner experiences are unsubstantial, the unsubstan-
tiality of nature is implicit 1% ; in fact the spiritual family of which
one partakes consists of consciousness and it is said to result in
compassion and gnosis.

VIII, IX. Unsubstantiality endless and unsubstantiality without
beginning and end (atyanta and anavardgrasdnyatd).

(12) When He states that the individuals are neither born nor
annihilated ¢ and so on, in this way, He clearly shows that indivi-
duals as well as the cycle of transmigration are unsubstantial,

X. Unsubstantiality of all elements (sarvadharmaéidnyatd).

(13) When it is stated that he does not see either the attributes
of the Buddha or those of the Bodhisattva, he shows that the ten
powers of the Buddha and so on are unsubstantial.

XI. Unsubstantiality of the absolute (paramdrthasinyatd).
(14) Since it is stated that the attributes 17 are imputed, therefore,
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he declares that from the point of view of the absolute truth the
attributes do not exist.

XII. Unsubstantiality of unreality (abhdvastinyatd).

(15) Since with every means he (the Bodhisattva) uproots the
view that there is an ego, therefore the Blessed one has declared
that in no way there exists a personality.

XIII. Unsubstantiality of reality (abhfvasvabhdvasinyatd).

(16) So when He says that all attributes (rilpa, ete.) are not born,
then the Buddha, who knows the truth, has implicitly declared
that the attributes are equally devoid of substance.

XIV, XV. Unsubstantiality of conditioned and wunconditioned
elements (samskrta-asamskrtadtnyatd).

(17) By stating that there is neither growth nor diminution of
the pure and impure elements, the existence of any moral category,
either in the plane of the conditioned existence or in that of the
unconditioned existence, is refuted.

XVI. Unsubstantiality of non-repudiation (anavakdrasiinyatd).

(18) The meritorious actions are unsubstantial, their conducive-
ness to nirvana inherent in them is also imputed.

This is the summary of the various aspects of unsubstantiality.

TeeE TEN DISTRACTIONS

(19) When 2® mind is distracted by the ten mental distractions
from the other thing (knowledge), then it is unfit, as it happens
with the fools,”® for the realization of the monistic knowledge.

(20) The treatise of the gnosis is meant to eliminate reciprocally
these distractions by having recourse to (the dialectics of) a thesis and
an antithesis.® Those distractions have summarily been taught
in the (following) way.

1. Distraction of non-existence (abhdvaviksepa).

(21) So when the teacher said: “ The Bodhisattva ez.zists,”. 2
he, showing that the constituents of the human persona.hty'egst
from a conventional point of view, refutes the distraction consisting
in the imputation of the non-existence. .

(22) According to this same rule in the Astasahasrikd, as well as
in the other redactions of the gnosis, from the introductory verses
up to the end, the imputation of non-existence must be refuted.
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(23) These are not logical argumentations, rather suggestions

are here given as regards what one must do ; logical reasons are to -

be learnt everywhere else, as for instance in the Brakmajdlastitra
and such like books.22

I1. Distraction of existence (bhdvaviksepa).

(24) When he says: “I do not see any Bodhisattva,” and
with such like expressions largely employed, the Blessed One
refutes the bewilderment consisting in the imputation of existence.2

(25) In so far as he does not see in any way either a name or a
field of experience 24 or the action or the constituents of human
personality, therefore he says that “he does not see any
Bodhisattva .

(26) 28 This is the refutation of all imputed 2¢ and this is the
synthetical synopsis of the gnosis; all appearances assumed as
being object of knowledge are imputed in mind.

(27) The teaching, in the gnosis, is done by having recourse to a
triple aspect of things; imputed, relative, and absolute.?”

(28) With the expression ““it does not exist ”, all imputed is
refuted ; when holy texts say that things are like illusory appearances
and employ these examples, they explain what is relative.

(29) With the fourfold purification 2¢ the absolute is explained.
In the gnosis there is no other teaching of the Buddha than this.

(30) In the methodical explanation of the doctrine intended to
be the antithesis of the ten imputations, the three aspects of the
things (as above said) are to be understood as being enunciated
here both in a summary and in an extensive manner.

(31) So, for instance, in the introductory part of the gnosis %
on the basis of these three aspects of the existence: imputed,
relative, and absolute, He (viz. the Buddha) refutes the distraction
which consists in the imputation of non-existence.30

(32) When the speakers® say: “I do not see either the
enlightened or the illumination ”, up to the end (of the book) the
refutation of the imputations * is to be understood.

III. Distraction based wpon positi'be assumption (adhydropaviksepa).

(33) 33 When matter is essentially unsubstantial, then where or by
what can the positive assumption that it is an essence take place ?
It is understood that in the other expressions such a refutation is
also implicit.

!
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IV. Distraction based upon negative assumption (apavidaviksepa).

(34) When He says, in the course of the teaching, that unsub-
stantiality is not such on account of 3¢ unsubstantiality, He expresses
an absolute refutation of the negative imputation.

(35) The same applies to other expressions such as ““ The Buddha
is similar to a magic appearance 3% ; he is like a dream ”; those
who know should apply this same method even to the other
expressions contained in the gnosis.

(36) The Buddha is said to be similar to a magic appearance
because He coincides (with the monistic knowledge) itself. With the
expression “He is like a magic appearance” the relative is
indicated 2°

(37) That inborn knowledge which, being pure by its nature, is
present even within the individuals, this very knowledge is expressed
by the word Buddha ; the Bodhisattva is to be understood as the
Buddha.

(38) This knowledge,” its nature being obstructed by nescience,
appears quite different 38 from what it really is, as a magic show ;
just as (what is dreamt in) a dream does not attain its aim (when one
awakens), the same happens with it.%

(39) This % is called refutation of the imputations consisting in
the negative assumption of those who hold a negative view as regards
monistic knowledge in so far as they understand in an improper
way either that knowledge itself or the result (which is derived
from the realization of truth).

V. Distraction based upon assumption of identity (ekatvaviksepa).

(40) Ttisnot logical to say that visible matter is unsubstantiality 4
since there is contradiction between the two statements; unsub-
stantiality is unmaterial, while whatever is material is possessed
of some form.

VI. Distraction based upon assumption of diversity (ndndtvaviksepa).

(41) In this way the logical impossibility of the imputation of
the identity excludes the imputation of diversity ; visible matter
is in no ways differert from unsubstantiality.?

(42) Tt is a creation of nescience that whatever does not exist
appears (as existent). It is called nescience because it has the
capacity of making to appear as real what in reality does not
exist.

(43) The same thing indeed may be called visible matter and
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gnosis as well ; the duality is in realiy only identity ; this comes
to the refutation of both imputations. '

(44) The Buddha explained 3 the logical reason of this statement
in so far as things are by their essence pure and transcending percep-

tion. He considers also diversity (as inadmissible) since existence
and non-existence are contradictory.44

VII. Distraction based wpon the assumption of an essence (svabhd-
vaviksepa).

(46) When it is said that this matter is purely nominal, but in
fact it is devoid of essence, this does not allow any place for the
imputation of any essence.4®

(46) When, then, it was before stated that matter is devoid of
the essence of matter %6, this was meant to refute a false judgment
consisting in (admitting) the existence of such a thing as essence.

VIII. Distraction based upon the assumption of a diversity (vide-
saviksepa).
(47) When the Buddha states that he does not see either birth

or disappearance of things,4” He thus refutes the imputation that
these things have a characteristic of their own.

IX. Dustraction based wpon the assumption that names correspond
to things (yathdrthandmdbhinivesaviksepa).

(48) Name is factitious ¢ and things, in so far as they are name-
able, are imputed ; therefore it is impossible to think that the
relation between the objects and their name corresponds to some-
thing essential.

(49) The attachment to external things as if they were real is
proper to the fools and is the consequence of an error; therefore
this is a convention adopted in common life, but in reality there is
nothing.

(50) Therefore in this world the name is imputed, but, in fact,
there is no object expressible by it ; it is therefore an established
fact that objects are imputed according to their names.

X. Distraction based upon the assumption that things correspond to
names (yathdrthandmdbhinivesaviksepa).
(51) The Blessed one also stated that the gnosis, the Buddha
and the Bodhisattva are mere names and in this way He refuted
the imputation that there exists something really existent.

’
I
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(62) This is the refutation of the things as named by the name,
but this does not mean that the object in itself is denied.*® A similar
determination of the things must be understood as (being applicable)
to the other expressions (contained in the gnosis).

(53) The man who knows according to truth does not perceive
anything as corresponding to the names. Therefore this refutation
is made as regards the existence of the objects connoted by names,
but it does not deny that sounds have a conventional purpose.

(64) But Subhiiti, denying both the name as well as the object
expressed by the name, said: “I do not see any name of the
Bodhisattva.” 5

(556) There does not exist in the gnosis any expression which
should not be understood according to this method of interpretation ;
its various meanings are to be grasped in this way by men possessed
of subtle intelligence.

(66) Gnosis is called counterfeit when one disregards in it the
arguments undertaken or assumes in them a different meaning.

(57) This, and this only is the synopsis ® of the arguments con-
tained in the gnosis; this meaning comes again and again even
in connection with other arguments (dealt with in the books of the
gnosis).

(58) If some merit has been acquired by me in making an exact
summary of the gnosis called Astasahasrikd, this may help the
creatures to reach the supreme gnosis which transcends this
existence.

NOTES

1 That is, transcending grdhys and grdhaka, object (rdpa, etc.) and subject.

3 In so far as it is the result, viz. the identification with the supreme reality
symbolically said to be the Buddha. This verse is quoted also in Dohékoga fikd,
ed. Bagchi, p. 67.

3 By the Bodhisattva.

¢ This means that the word Prajiid-pdramitd has a double meaning, one primary
(mukhya), viz. monistic knowledge, and one secondary (gauna), viz. the text and
the path.

s I\,’lz the wrong assumption which one should avoid or any false statement
ag regards the gnosis.

¢ This refors to the closing formule of the gnosis upon the merit which is derived
from reciting, reading, etc., the gnosis.

? The suthor proceeds to explain the first of the thirty-two arguments included
in the gnosis, the déraya or fundament, viz. the Buddha. In this way he establishes
the validity of the gnosis in so far as it is the revelation of the Buddhe. He then
explains the traditional beginning of the stléras : evam mayd érutam, “go I have
heard.”

JRAS. APRIL 1947, 6
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In another palmleaf manuscript containing a fragment of-the Prajiid-pdramitd-
kdrikd-saptoti of Aryssanga there are, at the end of this treatise, a few lines which
seem to be the commentary upon this verse of the Prajiid-pdramitd-pinddrtha :

“ dérayo bhagavdn | adhikdro bodhisativaganam adhikrtys deéyate | karma, kriyd,
prajidplramitdydm bodhisattvasydnusthdnam | bhdvand dabavidhavikalpasyd-
panayandya | probhedah prajidpdramitdydh sodabaprakdral | lingam mdrakarmdndm
avaivartiikabodhisativindm ca | dpat, anarthah saddhormapratiksepddind dharmavya-
sanasamvarttaniyam karma savisayd ca prajidplramitd |anudamsd mahativanirdesah
prajidpdramitdydh | ksayamdirdlambanendpi sakaladdnddimayapunydbhibhavaka-
thanam | . . . prabhedab godasasdnyatd | vikalpd : abhdvabhdva-samdropdpavdda-
ekatva - ndndtva - svabhdva - videsa - yathdndmdrthayathdrthandmd  its  pinddrtho
*stasdhasrydm ™ ||

8 The- Sangitikartd, determining the time in which the revelation was heard
(ekasmin samaye), denies that the things related belong to the time of the
decadence of the law, and that they are not Buddhavacana, words of the Buddha.,

? They are therefore not included within the thirty-two principal items to be
discussed.

10 Jeaving aside such introductory things as briefly enunciated which are not
peculiar to the Prajiid-pdramitd, the author comes to the essential arguments
expounded in this text and he begins with a synopsis of the sixteen kinds of
unsubstantiality. On the twenty aspects of slinyatd see Obermiller in THQ,
vol. ix, 1933, p. 170.

11 Since the individuals are of various capacities, as a rule of three kinds :
inferior, intermediate, and superior.

12 qdhydtmikaédnyatd : “ I do not see the Bodhisattva  is a sentence which comes
very often in the ASPP., f.1i. p. 4, p. 25. :

13 What is said of the things visible must be referred also to the other objects
of sensorial perception : bdhydyatanaédnyatd; rdpem rdpasvabhdvena édnyam.
Cf. ASPP., p. 10: rdpam virahitam rdpasvabhdvena.

14 bahyddhydtmikaélnyatd, viz. the body, as a synthesis of external and internal
experiences ; tad-dehapratigthd occurs in Madhydnia-vibhaga, 10, 17 ; the world
is bhajanaloka = snod @jig rten where the body dwells; in the first part of the
verse three kinds of ston pa 7iid are therefore refuted : bdhyddhyatmikaéinyaid,
mahdédnyatd, laksanastnyatd {mts’an @iid) ; in the fourth pdda on the contrary the
§dnyatdsdnyatd, ston pa fiid ston pa Aid.

15 ¢ Nature * means gotra, rigs lineage.

16 Cf. ASPP., p. 11 (Subhiiti) : ajdtd hy anirjdtd . . . . sarvadkarmdh.

17 dharma, viz. ripa, ete. Cf. ASPP., p. 15 (Buddha): sarvadharmdh kalpitdh.

18 Having so dealt with the sixteen kinds of unsubstantiality, the author comes
to the ten mental distractions, cittaviksepa.

19 Inso far as they remain attached to rdpa, ete., and such like wrong assumptions.

20 For instance non-existence as antithesis of existence and vice versa.

81 Bodhisativo bodhisattva eva san. Same quotation in Mahdydna-stirdlankdra,
xi, 77.

12 Seo Weller, Uber das Brahmajdla-sttra. Asia Magor, vol. ix.

38 Of rdpa, etc.: Bodhisattvam na samanupadydms . . .

34 Viz. the mdrga of the Bodhisattva that is ultimately the gnosis.

35 One may object that this second alternative is contradictory to the first,
and therefore the author replies with this stanza.

26 gkandha, dhdtu, dyatana, ete.

7 An example of the first is the arising of the notions of subject and object in
the impure knowledge as that of blue, etc.; of the second when in the monistic
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knowledge, by the agency of the nescience, duality arises ; of the third, knowledge
purified of the duality of subject and object. The sources on this topic are numerous :
La Vellée Poussin, Vijiiapti-mdiratd-siddhi, Paris, 1929. Lévi, Matémuz pour
aemr a Vétude du systéme Vijitaptimdtratd, Paris, 1932.

ran biin gyis rnam par byan prakrtivyavaddng

dri ma med pat rnam par byan veimalyavyaveddna
dmigs pas rnam par byan dlambanavyavaddna
rgyu m’un pai rnam par byan sdpaksyavyavaddna

(a) all beings and dharmas are, like the Tathigata, devoid of any essence

(b) monistic knowledge which is born in the yogins meditating through the
dialectics of the contraries

(c) the teaching of the gnosis

(d) all dharmas are analogical to the a.bsolute

Upon these four purifications see: Mahdydna-sangraha-édsira, trad. par E.
Lamotte, Louvain, 1938, p. 121; Madhydntavibhdgatikd, ed. par Yamaguchi,
p. 112 ; Madhydnta-vibhdga, tra.nsl by Tscherbatsky, Moscow, 1936.

3 The passage of the Astasahasrikd referred to here is: pratibhdtu te, Subkdte,
bodhisattvdndm mahdsattvdndm prajidpdramitdm drabhya yathd bodhisattvd mahd-
sattvdh prajidpdramitdm nirydyur (p. 4). According to Triratnaddsa pratibhdiu
te Subhdte refers to paratanira, the literal meaning of the sentence to parikalpita,
nirydyur to parinispanna.

30 In go far as by the fact that these three aspects exist, it is impossible to state
that there is absolute non-existence.

31 The Buddha, Subhiti, ete.

32 Because the fools could take literally the words of the Prajiidparamitd and
consequently think that at least in those cases a subject and an object exist.

38 This is introduced in order to answer to the eventual question: Why is the
parikalpita refuted and not the parinisgpanna? The reply is that from the
point of view of absolute truth, there being no substantiality in anything whatever,
there is no place for refutation either ; $dnyam rdpasvabhdvena, cf. v. 9.

38 na édnyatayd édnyam.

35 The Buddha himself is nothing but monistic knowledge, which is the same as
the knowledge inborn within the particular selves, though obstructed by ignorance.
ASPP., p. 39 (Subhtti): samyaksambuddhatvam mdyopaman.

3¢ In so far as it is under the operation of avidyd. This implies that it is wrong to
state that nothing exists. The thing which is called monistic knowledge is not
only identical with Buddha, but it is the kernel (sfiin po) of individuals,

87 Some may argue that were this monistic knowledge within the individuals,
it should be manifest, perceptible. And therefore this stanza is introduced.

38 On account of the imputation of subject and object, ete.

8 This implies that all conventional knowledge (£'0s and bsam, learned or medi-
tated upon) has no value when one awakens (gets the real knowledge).

40 Viz. na édnyalayd sdnyam.

41 Tt refers to the sentence in the Praj.P.: yad rdpasye édnyatd na tad rdpam,
and refutes the possible assumption of an identity of ripa and édnya.

2 rdpa and sdnye cannot be distinct because this would imply duality ; while,
nothing is admissible but non-duality : ASPP., p. 16 (Subhiti) : na ky anyd s4
méyd enyat tad rdpan.

¢ Even on the basis of logical grounds it is evident that the knowledge pure
of any vikalps is the contrary of the distractions. It is pure on account of its
being prakriiprabhdsvara ; it transcends perceptibility, because such a thing
as identity and so on cannot be seen.
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4¢ The non-perceptibility gives the opportunity to Triratnadéisa to summarize
the idealistic doctrine of knowledge as expounded by Dinniga and his school,
and to ascertain its self-feeling. On this disoussion one may refer to Tscherbatsky,
Buddhistic Logic, Leningrad, 1930, vol. ii, pp. 384 ff.

45 nédmo-mdtram idam yod rdpam; cf. ASPP., 31 (Subhfiti): ndmdéritatvdt
sarvadharmdndm.

48 rdpam svabhdvena édnyam, v. 9; viz. matter is devoid of any proper and
general character : ran dan p'yt mis'an diid.

47 notpada, vide v. 12.

48 krtrimom ndma.

4 ygstu is evidently = paramdrtha as for instance in Nydya-bindu. See Tscher-
batsky, op. cit., p. 68. On vastu see the long discussion in Bodhisativa-bhdmi,

ed. Wogihara, pp. 46 ff.
50 Nor, it is implied, any Bodhisattva. Cf. ASPP., p. 26 (Subhdti): ndham

tad dharmam samenupadydmi yasyaitan ndmadheyam yodute bodhisattva, ete.

51 Viz. the thirty-two arguments as stated in this book, erthdniardérita, viz.
according to the various questions put to the Buddha as regards skandha, bodhisattva,
Buddha, ete.

TiBETAN TRANSLATION

Ses rab p’a rol p’yin gfiis med

ye Ses de ni de bZin glegs

bsgrub bya don de dan ldan pas
gfun lam dag la dei sgra yin (1)

rten dan dban du ! bya ba dan

las ni sgom pa dan beas dan

rab dbye rtags dan ltun ba dan

p’an yon beas par yan dag brjod (2)

dad 1dan ajug pai yan lag tu
ston pa dban po ak’or dan ni
yul dus nag kyan nes bstan pa
sdud po ran fiid ts’ad ma ni  (3)

rab grub p’yir yin ajig rten na

yul dan dus kyis fier mts’on Zn
dban por beas pa smra ba yi

smra po ts’ad mar rjes su rtogs (4)

ts’ig p’rad bdag t’os la sogs pa
adi dag t’ams cad Zar la ni 2

s o {2 JR- ' A
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brjod pa yin te gtso boi don
gsum beu rtsa giiis de dag fiid (5)

ston pa fiid kyi dbye ba ni

rmam pa beu drug brgyad ston par
rim pa ji bZin brjod pa ni

gZan gyis bstan par es par bya (6)

de ltar ji skad b¥ad don gyi
brgyad ston adir don ma ts’ah med
adir gZun bsdus pa yin adod de
don ni ji skad brjod de fiid (7)

byan c’ub sems dpa’ de fiid du
nhas ma mt’on Zes t'ub pas gsuns
2a po nan gi dinos rnams kyi
ston pa fiid ni de yis brjod (8)

gzugs ni gzugs kyi ran bZin gyis
ston pa Zes ni gsuns pai p’yir

bza’ bar bya ba p’yi yin no

mc’ed rnams kyan adir bgag go (9)

gzugs sogs med na ! de yin no
lus gnas mts’an #iid zad pai don

_ rtogs fiid gan gis de mt'on ba

de yan nan ba yin p’yir med (10)

gan p’yir nan rnams ston fiid na
ran bZin yan ni ston pa fid

adi ltar rnam Ses dan bin rigs

brtse dan Ses rab bdag fiid yin (11)

sems can skye med agag pa yan
med ces sogs kyis sems can dan
ak’or ba dag ni ston fid gtsor
des ni gsal bar bstan pa yin (12)

sans rgyas c’os dan de bZin du
byan ¢’ub sems dpa’i ¢’os rnams ni

s o 5 4 4.
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mi mt’on Zes bya la sogs kyi
stobs beu la sogs ston par bstan (13)

gan p’yir ¢’os rnams so so ni

8o sor brtags Zes rab brjod pa
des'na c’os rnams don dam du

yod min Zes kyan brjod pa yin (14)

gan p’yir bdag sogs lta ba ni’

¢’en po gcod mdsad de yi p’yir

bcom 1dan adas kyis rnam kun tu
gan zag bdag med fiid du gsuns (15)

¢’0s rnams t’ams cad ma skyes Zes
brjod par mdzad pas de b¥in du

de fiid rigs pas rnams kun tu

c’os kyi bdag med gsuns pa yin (16)

k’a na ma t’o beas med rnams
p’el dan fiams pa med pai p'yir
adus byas adus ma byas pa yi
dge ba rnams ni gsal ba yin (17)

dge ba rnams ni ston pa na

der brten mi zad de bZn du !
gZag fiid de ni ston fiid kyi

rab tu dbye ba bsdus pa Zes (18)

sems kyi rnam par gyen pa bcus
gZan nas sems ni rnam gyens par
byis pa rams la ghiis med kyi

ye Ses sgrub pai skal ba med (19)

de dag p’an ts’un gfien po dan

mi mt’un p’yogs kyis bzlog pai p’yir
Ses rab p’a rol tu p’yin g¥un ste

de rnams kyan ni bsdus tu bstan (20)

ston pas p’un po kun rdsob pa
g7igs p’yir byan sems dpa’ yod ces

' Oh g H UK 4 B
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gan gsuns pa yis dinos med kyi *
ston pai gyen pa agog pa yin (21)

adis ni brgyad ston la sogs su

dan poi hag nas brtsams nas ni

rdzogs pai bar ni sgrub pa yis

dios med ? rtog pa agag bya yin (22)

adi dag gtan ts’igs dag yin te
bya ba tsam Zig skyos pa yin
rigs par ts’ans pai dra ba sogs
mdo kun tu ni Ses par bya (23)

bdag gis byan c’ub sems dpa’ ni

ma mt’on Zes sogs rgyas rnams kyis
bcom Idan adas pa kun rtog pa ?
al’rul pa agog par mdzad pa yin (24)

gan p’yir mih yan ma mt’on Zin

spyod yul dan ni bya ba dan

p’un po kun nas de bZin des

byan c’ub sems dpa’ mt’on ba med  (25)

adi ni brtags pa agog pa yin
de adra bsdus pai lta ba ste
%es bya fiid du blo bZugs pai
rnam pa t’ams cad brtags pa yin (26)

$es rab p’a rol p’yin par ni
bstan pa gsum la yan dag brten
brtags pa dan ni gZan dban dan
yons su grub pa k’o na‘o  (27)

med ces bya la sogs t8’ig gis

brtags pa t'ams cad agog pa ste

sgyu ma la sogs dpe rnams kyis

gZan gyi dban ni yan dag bstan (28)

1 Xyl.: kyis. Ch. 4§ #B.

® Ch.: adds. 7§ #H = bhava as in Sanskrit.
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rnam par byed pa bZi yis ni

yons su grub pa rab tu bsgrags

Ses rab p’a rol tu p’yin pa ni

sans rgyas kyis ni gZan bstan med (29)

kun rtog gyen par rnam beu yi
mi mt’un p’yogs bstan ts’ul la ni
gsum po bsdus dan so so ba

adir brjod par ni %es bya ste (30)

dper na grub dan gZan dban dan
rab tu brtags pas nag dan por
dnos po med par ran bZin gyi
rnam par gyen pa sel ba bZin (31)

des na sans rgyas de b%in du

byan ¢’ub ma t’ob par brjod pa

yons su rdzogs pai bar gyis adir

brtags rnams bsal bar Ses par bya (32)

1o bos ston pai gzugs rnams la

gan du ‘am gan gis sgro adogs agyur
des na nag gZan rnams la yan

de bzlog par ni rtogs par bya (33)

ston fiid kyis ni mi ston Zes

bya bai nag ni ston pa na

skur pa yi ni rnam rtogs rnams
t’ams cad du ni sel ba gsuns (34)

de bZin sans rgyas sgyu adra dan

de ni rmi adra Zes bya yan

ts’ul adi fiid ni mk’as rnams kyis
nag gZan dag la’an %es par bya 1{35)

gZi mt’un pa yis rgyal ba ni

sgyu ma lta bur rab brjod cin

sgyu ma lta bu la sogs pai

sgra rnams kyis kyan gZan dban brjod (36)

so soi skye boi es pa dan
ran bZin gyis ni rnam byan ba
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de la sans rgyas sgrar brjod de
byan c’ub sems dpa’ la rgyal bZin (37)

ma rig pas ni dban byas te

ran gis ran bZin rab bsgribs nas
sgyu ma lta bur gZan du snan

abras bu rmi lam bZin du spon (38)

gfiis med gZan du snan ba na

abras bu la yan skur rnams kyis
skur bai rnam par rtog rnams la
skur bar byed par adi brjod do (39)

P’an ts’un du ni agal bai p’yir

gzugs ni ston fiid yin mi rigs

ston fiid ran b#in med fid la *

gzugs ni rnam pa dan abrel ba  (40)

des na geig tu rnam rtog la

gnod gyur gzugs de ston fiid las

ji lta bar yan gZan min pas

t’a dad kyi ni rnam rtog agog (41)

gan p’yir ma rig par p’rul pa
de ni min pa k’o na snan

med pa ston par nus pas na

de ni ma rig ces brjod do (42)

ran bZin de fiid 8es rab kyi

p’a 1ol p’yin pa Zes kyan brjod

gnis adi fiid ni giiis med pa

rnam rtog ghis la gnod par yin (43)
rigs pa gan gsuns rnam dag p’yir

de bZin mi dmigs p’yir dan ni

dnos dan dnos med agal p’yir yan
t’a dad fiid kyan mt’on ba yin (44)

gzugs adi min tsam de fiid du
ran gi no bo yod min pas

1 Ch 4 5 4 2
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de na no bo fiid du ni
rnam rtog rnams kyi go skabs sel (45)

gzugs ni gzugs kyi rah bZin kyis

ston par shar brjod gan yin pa

de ni ran gi no bo yis

sgro adogs rnam rtog agog byed yin (46)

¢’os rnams kyi ni skye ba dan

agag pa mt’on ba med ces gan

bcom ldan adas kyis gsuns pa des
de yi k’yad par rnam rtog bsal (47)

gan p’yir min beos brjod bya yis
c’os de dag kyan brtags yin pas
sgra don dag gi abrel ba ni

0o bo fiid du des mi bZed (48)

byis pai p’yi rol don du ni
mion Zes gk’rul pas sgyin ba yin
t’a sfiad adi yan de bZn te
adi la don aga’ yod ma yin (49)

des adir ji ltar min byas pa

de ltar brjod byai dnos po de

yod min dan p’yir mih ji b%in
don du rtog pa adod ma yin (50)

bden don rnam rtog sel ba na

Ses rab p’a rol p’yin pa dan

sans rgyas de bZin byan sems dpa’
min tsam Zes ni rab tu gsuns (51)

adi ni sgra don agog pa ste

dnos po sel bar byed pa min

de bZin du ni hag gan la’n

don rnams nes par Ses par bya (52)

de fiid rig pas min rnams kun

don ji lta bar yan dag tu

dmigs pa med fiid de yi p’yir

sgra adi zlog par byed ma yin (53)

!
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rab gbyor gyis ni sgra dan sgrai

don fiid gfii ga agog pa na

de yis byan c’ub sems dpai min

ma mt’on Zes ni brjod par agyur (54)

fes rab p’a rol p’yin nag gan

adi tsam gyis rtogs min pa med

’on kyan adi dag de Ses pa

rtsams kyis Zib moi blo las dpyod (65)

skabs kyi don ni spon ba dan

don gZan rtog pa gan yin pa

don ni es rab p’a rol tu-

p’yin par gzugs briian yin par adod (56)

fes rab p’a rol p’yin brten can
bsdus don adi tsam fiid yin te
slar yan don gZan la brten nas
don de fiid ni bzlas pa yin (67)

ges rab p’a rol p’yin ma ni

brgyad ston yan dag bsdus pa yis
bsod nams t’ob gan des skye’o

%es rab kyi p’a rol p’yin gyur cig (58)

mdzad pa.
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ap’ags pa fes rab kyi p’a rol tu p’yin ma b.sdus pai ts'ig
le’ur byas pa slob dpon p’yogs kyi glan poi Zal sna nas
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