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FOREWORD

The second volume of the Mahavastu corresponds to the
second of the three sections into which, on the analogy of
the Nidana-katha, the whole of the work may be divided. In
effect, we have in this volume what corresponds to the
Avidire-nidana, or the more recent history of Gotama the
Buddha, as compared on the one hand with his history in
the far-distant past when he was proclaimed as future Buddha
by Dipamkara, and on the other hand with the still more
recent establishment of the Buddhist Order as recounted in
the latter part of the third volume.

The first volume will already have shown us, however, that
we must not expect in this section to find a connected and
straight-running account of Gotama’s career. We have seen
in that volume abundant examples of the proclivity of the
compilers of the Mahavastu to include in this canonical work
of their sect every possible piece of tradition which bore on
their subject. In so far as this proclivity is evident, we may
say that the whole work has a certain pattern, in spite of the
chaotic accumulation of all sorts of Buddhistic lore, Jatakas,
Avadanas, and Siitras. Every possible incident, for example,
in Gotama'’s career is made the occasion for relating an edifying
Jataka or Avadana, which is often repeated in varying versions.
Whatever length of time may have separated the latest from
the earliest compilers, this aim of comprehensiveness was
consistently pursued, so much so that in the process the
Mahavastu lost almost all the features of a Vinaya, which it
claimed to be.

This characteristic of the Mahdvastu gives it not the least
of its many attractions to the student of Buddhism and its
literature. For it thereby affords instructive material for the
study of the growth of the legend of the Buddha. Careful
analysis of the various repetitive versions, coupled with a
critical comparison with the versions in other texts will often
prove useful for determining the original form of the tradition.

More than one reviewer of the first volume of this translation
remarked on the preponderance of references to Pali texts in

ix



% THE MAHAVASTU

the footnotes. This reliance on Pali texts is admitted, but
it was due not to any preconceived notion of the unifonr}ly
greater age or importance of Pali texts as compared with
Sanskrit, but solely to the fact that these latter texts were not
available to the translator. He was able on one occasion to
borrow a copy of Lalita Vistara, but only for a limited period.
For the rest he was forced to rely on Pali texts, all of those
publiéhed by the Pali Text Society being permanently on hand.

The translator is of opinion that the comparative study of
the Mahdvastu, as of other Buddhist texts, must proceed from
the assumption that both Pali and Sanskrit texts preserve as
a fixed core a very primitive tradition. This tradition, whether
written or spoken, was originally preserved in a languagc?
closely related to, but not wholly identical with, either Pali
or Buddhist Sanskrit. In all texts moreover, irrespective c?f
language, earlier and later strata may be distinguished. It is
just an accident of history that some of the Pali texts were
fixed and codified first, and so became less exposed to
modernisation and corruption. But the late writers of the
Commentaries on Pali texts were under no such restriction,
and it is often in their works that we are most likely to find
parallels to much of the varied contents of the Mahavastu,
but by no means to all of them.

This, however, is not the place to institute a detailed com-
parison. As was said in the F oreword to the first volume,
that must await the completion of the third volume of the
translation. But a few hints as to the nature of the critical
problems of the Mahavastu may be given here.

Not the least important part of the comparative study of

- the Mahavastu will have to do with the numerous Jétaka§,
many, but not all, of which are found in Pali also. Here %t
can only be suggested that, when that comparative study is
achieved, it will have been found impossible to frame a general
statement, and say of the whole ensemble of the Pali Jatakas
that they are earlier and more original than the Mah.dvast.u
versions. On the contrary, there is sufficient evidence in this
present volume that some of its Jatakas are more original,
because more coherent, than the corresponding Pali ones.
Similarly, some of the latter in their turn have better preserved

texts.
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FOREWORD xi

The long Ku$a Jataka is interesting in this respect. The
second volume of the Mahavastu has a version which is mostly
in prose, and shows many differences from the Pali version.
The third volume, however, has another version largely in verse,
and this approximates more closely to the Pali. Now the first
version is obviously an elaboration of a more primitive form
of the story, and this elaboration is quite in the peculiar style
of the Mahavastu. Not only is a folk-tale prefixed to explain
the name of Iksvaku as he who was born of a sugar-cane
(¢ksu) but every opportunity is taken to multiply details.
When Kuéa, for example, is trying to gain access to his lost
wife SudarSana by displaying his skill at various crafts, the
narrator of the Mahdvastu is not content with the four crafts
mentioned in the Pali Jataka, but prolongs the tale by making
Kufa try his hand at as many as a dozen different crafts.
And more than that, every possible ware that could be produced
by each craft must be mentioned—so detailed in fact, does
the story become here that some of the wares have names
unknown to the dictionaries.

Coming to an incident in.Gotama’s life which may have
a nucleus of historical fact, we find in the Asita story another
example of the Mahdvastu’s compilers’ eagerness to include
every version of the story that was known to them. There is
a prose version of it followed by a metrical version. E. J.
Thomas in his Life of the Buddha as legend and history has
already made a suggestive study of the various versions of
this tale. He concludes that the version in the Nalaka-sutta
of the Swutta-nipata is the oldest one. The affinities of the
Mahavastu versions are with this rather than with that in the

" Nidana-katha.

As in both Pali texts, Asita’s nephew is called Nalaka, while
in the Lalita Vistara his name is Naradatta. But thie Mahdvastu
must needs finish off the relation by tacking on to the metrical
version a fragment of another version in which the nephew
is named Narada, and, moreover, as in a Tibetan version, is
identified with Katyayana. (See Rockhill The Life of the
Buddha, p. 18, quoted by E. J. Thomas, p. 43.)

Of other instances of repetitive versions of the same episode,
it will be found that some have obvious affinities with Lalita
Vistara and other Sanskrit texts, and others with Pali texts.
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Such is the case, for example, with the different versions of
the Sujata story. :

These instances have been adduced more or less at random
to give some indication of the problems implicit in these
varied versions, and of the importance of their solution for
an understanding of the composition of the Mahavastu.
Minute analysis, careful examination of language and metre,
and detailed comparison with versions in other texts will be
necessary before these problems can be solved. In some cases
they will have to be left unsolved. For not all the varieties
of the tradition from which the compilers culled have been
preserved elsewhere. Some will be found to have no parallel.
Others, however, were so fixed at the time they were in-
corporated in our text that they had already been given a
name. The Dhammapada, for instance, is quoted by name,
though not always from the version of it known to us in Pali.
But the outstanding example of the incorporation of a named
work is that of the Awalokita-siitra. There are really two
sitras of this name expressly so called in their respective
colophons. The second bears a certain degree of resemblance
to the Avalokana-sitra quoted as an independent work by
Santideva in the Siksa-samuccaya. The first has equal claims
to be regarded as an independent work. The subject of both
stitras is practically identical, namely, the events immediately
preceding the enlightenment, and the defeat of Mara. There
are variations in the treatment of the subject, of course,
sufficient in fact to make of each an entirely independent work.
Besides, the occasions on which each was purported to have
been delivered by the Buddha are not identical. The second
is also characterised by a long metrical passage proclaiming
the merits which accrue from making various offerings or
performing acts of adoration at the stupas of the Buddha.
In this passage the religious worship of the Buddha seems to
reach the acme of its development.

Interesting and important though these literary problems
may be, it must not be assumed that they exhaust the value
of the Mahdvastuw. Primarily, this work must be regarded as
the religious scriptures of a branch of the oldest of the Buddhist
sects. From this point of view it contains much that is of
value for the student of religion and morals. There may not

S
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be much in the work that reminds us that originally Buddhism
was a code of morals, although its moral teaching is often set
forth in verse of singular beauty. But as an example of how
admiration for a great man and his teaching developed into
the worship of that man as a divinity of infinite power and
goodness, the Mahavastu is worthy of careful study. 1f some
of the language in it savours of the extravagant, that is always
more or less the case when the attempt is made to express
the infinite in terms of the finite.

The pleasant task remains of most gratefully acknowledging
once again the generous help given to the translator by Miss
I. B. Horner. The frequent references to her in the footnotes
are but a small measure of her contribution to the work. She
read the whole work in manuscript and proof and made
numerous suggestions for its correction and improvement.
She helped also with encouragement to carry on when the
difficulties seemed insurmountable.

The translator is glad also to acknowledge the kindness of
Dr. W. Stede in giving him his interpretation of the difficult
word ovaka (p. 278)—one of the many words in this volume
which must for the present remain enigmatical.

J. J. JonEs.

Aberystwyth,
October, 1951.



THE BIRTH OF GOTAMA!

(1) Now a Bodhisattva at the time of his passing away from
Tusita® makes his four great surveys, namely, of the time in
which he is to be reborn, the place, the continent, and the
family.

Bodhisattvas are born in one of two classes of families,
either a noble® or a brihman family. When the nobles
dominate the earth, the Bodhisattvas are born in a noble
family. When the brahmans dominate the earth, they are
born in a brihman family. And, monks, whatever family
a Bodhisattva is born in is endowed with sixty qualities.
What sixty ? That family is distinguished. It has nothing
to do with what is trivial.# It is of high birth and lineage,
with a long and distinguished ancestry. It is rich in women
and in men. It is not avaricious, and is without defect,
baseness or meanness. It is wise and virtuous; it does not
seek honour, but makes use of its wealth. It is steadfast in
friendship, grateful and devout. Its conduct is not motived
by favouritism, malice, folly or fear. It is irreproachable® and
hospitable.® It is manly minded, steadfastly, nobly and
superbly heroic. It honours shrines, devas and old friends.
1t is zealous in duty and in charity. It enjoys continuity,’
isrenowned, and of good repute among devas. Itisforemost, (2)
supreme, pre-eminent among families, and has ascendancy
over other families. It wields great power, and has a large,

1 This account of the birth of the Buddha Gotama is practically identical,
word by word, with the account in Vol. 1 (pp. 197 ff.) of the birth of the
son of King Arcimat, the Buddha Dipamkara.

2 See Vol. 1, p. 4, n. 11,

3 Ksatriya.

4 Aksudravacara. Vol. 1, p. 197 (text) has aksudravakdsa.

8 Anavadyabhiru, for avadvabhiru of Vol. 1, p. 198 (text). The latter com-
pound means ‘‘ fearful of what is blameworthy.” Formally, the former should
mean the exact opposite ‘‘ fearful of what is ‘not blameworthy,” but, if
the reading is correct, it must be taken as a direct negative of the latter
compound as a whole, an-avadyabhiru, which can be interpreted to mean
‘“ not (having cause to) fear anything blameworthy,” i.e. not guilty of any
blameable act.

8 Sthalabhiksa. See Vol. 1, p. 156, n. 3.

7 Atmapiarvapara in the text. Vol. 1, p. 198, itext) however, has labdhapitr-
vapara. Senart, therefore, suggests the emendation of Gtma into atta (3 - da),
which would give the same sense exactly as labdha. For the interpretation,
see Vol. 1, p. 156, n. 4.
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tireless, faithful and loyal retinue. It respects mothers and
fathers, recluses, brahmans and nobles. It is rich in wealth,
treasures and granaries, in elephants, horses, goats and sheep,
in femalé and male slaves, and in men servants. It is inviolable!
by strangers, rivals and foes. Whatever family a Bodhisattva
is born in is endowed with these sixty qualities.? All those
beings who are reborn in such a family come to have the
‘ Great Compassion .2

Then, when it was time for the Bodhisattva to depart from
Tusita he made his great preparation. Thousands of devas,
including the Caturmaharijika devas,* and all the Kamavacara®
devas, gathered together in Tusita at the time of the
Bodhisattva's departure. Bimbisara® was the first to be spoken
to, and he was thus bidden, “ Be reborn in Rajagriha. As you
have been trained in the Discipline,? the great multitude will
then take to the way of it.”” Similarly, the merchant Abhaya®
and other wealthy laymen and brdhmans quickly rose up to
depart from Tusita.

Next Udayana,® the king of the Vatsas, was thus bidden,
‘“ Be reborn in Kau$ambi. As you have been trained in the
Discipline, the great multitude will take to the way of it.”
Similarly, the layman Ghosila!® and other wealthy nobles and
brihmans were bidden. In this way thousands of devas
accompanied the Exalted One as he passed on into his new
birth, and were reborn in the sixteen great provinces of
Jambudvipa,!* in the families of wealthy nobles, brahmans

1 Apradharsya. Cf. duspyadharsya of Vol. 1, p. 198 (text). The P.E.D., s.v.
appadhamsa, equates this with Sk. apradhvamsa, * not to be destroyed,”
citing J. 4. 344, where the variant reading is suppadhamsa. The same
dictionary, however, s.v. dhamsati, while relating this verb to Vedic dhvam-
sayati, ** to fall to dust,” etc., and its causative dhamseti to Sk. dhvamsayati,
adds that the causative is more likely the equivalent of Sk. dharsayati *‘ to
infest, molest, etc.”” The Mhvu. forms seem to support this latter suggestion.

* In round number, of course.

3 See Vol. 1, p. 157, . 1.

4 See Vol. 1, p. 25, n. 3.

8 See Vol. 1, p. 126, #. 1.

¢ I.e. Sreniya Bimbisira. See Vol. 1, p. 210, #. 1. Bimbisira and the
other persons named here, are, of course, devas still bearing the names they
had when they were human beings on earth.

7 Vinaya,

8 See Vol. 1, p. 141. If the two are identical.

® The Udena of the Pali texts, king at KauSambl (Kosambi), the capital
of the Vatsas (D.P.N.). .

10 Pali Ghosaka or Ghosita, who became treasurer of king Udena (D.P.N.).

11 See Vol. 1, p 7 #. 2; P. 157, n. 2.

PNz

THE BIRTH OF GOTAMA 3

and laymen. They said to one another, * Without a doubt,

since you are trained in the great Discipline, th i
also will take to the way of it.” P, the great multitude

The Bodhisattva considered the matter of the place in which
‘}fe. should be reborn. ““This king Suddhodanat,” thought he

1s worthy to t'>e my father.” He then sought a mother wh(;
shou.ld be gracious, of good birth, pure of body, tender of
passion, and short-lived, of whose ‘span of life there remained
only seven nights and ten months,

(8) The mothers of all Bodhisattvas die on the last of the
seven days following their delivery of the Supreme of Men
Now what is the reason why mothers of an Omnisciem;
One sh.ould die s0 soon after giving birth to the Best of Men ?
.Wh'zle he is still dwelling in Tusita the Bodhisattva makes
thz:s: his care as he searches for a mother whose karma is good
I will descend,” says he, ‘“ into the womb of a womaf;
whq {ms only seven nights and tem months of her life re-
maining.”’
And why so ? “ Because,” says he, ** it is not Sfitting that
::;uzﬁomb;z:”a Peerless One like me should afterwards
For if the mothers of a Sugata® should indulge in the

Pleasures of love, the hosts of devas would ;
was violating his duty. / wOULE say that the king

The .Exalted One, indeed, at all times proclatms the
depr.amty of sensual desives. Should then the mother of the
Saviour of the world indulge in the pleasures of sense?

(To take an illustration Srom) the jewel-caskets which are

Jound in the palaces of princes, the Best of Men i .
his mother the casket. ’ of Men is the jewel,

While hfe seeks a mother who was to be short-lived on earth,
the Bodhisattva sees in Kapilavastu® the chief queen of
Suddhodana. And she was gracious, of good birth, pure of
body, tender of passion, and short-lived ; for of the span

! See Vol. 1, p. 113, etc.

2 See Vol. 1, , N, 12
3 See Vol. 1, g 1457, n 3.
¢ See Vol. 1, p. 1, #. 6, and index.
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4 : ‘ho remained. Then Such was the talk in the city of Tusita whilst the
of her life only seven nights and ten months T thy to be peerless Maya, Suddhodana’s chief queen, went up do the
the Bodhisattva thought to imself, « She is worthy ‘; king and said to him—

my mother.” :

in Suddhodana’s court 4
he contemplates the world, in .
helzzholds Mdyaji,, a woman like the consort of an immortal,
ant as the lightning's flash. . .
mtg::erving n ier his mother, he §azd to the zmmorial;;
‘T am passing hence. For the last time I take up my abo
in @ woman’s womb for the sake of de;ms a":fd"tl;:ér oined
2 j rai
The deva host, arvayed in ﬁne j':ewe S,
hands and spoke to him, saymg,ﬁ O?Man Supreme, whose
is sublime, may thy vow prosper.
be'?%t 100, for the world’s sake, and to do thee hon;m;}
0 Bla;neless One,t will remounce the Zweet er&jofyzzzu
dwell in the world 0 .
sensual pleasures, and go and ’ of
the sky a shower
lianily they poured down from the - she
theE lf::ght fl%’wers of the coral-tree, an.z f]:azsefltZZtt;v: “szziesi
+ “ How marvellous it 1s,”’ said they,
:):ty d;esire the abodes of the immortals, wl'wre ;z;e;t zze:i;
yeigns and where is no tribulation nor pan, @ ost 1
y the pleasures of semse.
c"f?ajfzrvellozﬁ is it too that, excelling tht_a devg hostzs t?;:z
shining like a mountan 0‘; ghold, (;d valza?zt ura,
 hiest up the ten quariers of the worid. -
hg"ftfelfh;:f whose intelligence 1S infinite efccelslest dttl;;
Mahevara® and Danava® devas, the hosts of Mara,> an
that move in the sky.
sm":sH ow then can we be other than loth to part from th“;l
O Master of all that is.6 Thou, moreover, O Lotus-eye

(5) She, with eyes like a young faww's, vadiant like a
Gandharva’st wife, and dusky, spoke earnestly® and sweetly
to Suddhodana :

“ Adorned with jewels, wearing my choicest raiment,
and attended by my friends, I wish to spend the night
away from you who are the joy of the Sakyans.?

“O king, I would go up to the highest part of
Dhyitarastra’s* fair palace, to lie abed there in the lotus-like
pure abode.”

Pleased with the charming speech of his queen, King
Suddhodana with joyful intent addressed his courtiers, saying,

“ Quickly let me know where Dhyitarastra is. Have 1t
wreathed in fair flowers, and strewn with heaps of flowers,
that it be like a deva’s abode in heaven.

*“ Speedily make Dhyitarastra resplendent with festoons of
bright cloth. Have it covered with a network of gold, so that
tn appearance it be like Sumerw’s® fair summit.

? Let an entive army,® bristling with spears, arrows and
lances, at once stand guard over Dhyitarasira’s stately
pile.””?

The king’s ovders were carried out, and when all had been
made ready his courtiers® approached the king and said to
him 1

“ May our great protector protect the race of men for a

Jull thousand years yet ! All is veady. The noble mansion
stands resplendent, and will give you a thrill of joy.”

Then Mayad, like the consort of an tmmortal, vose up from

her lovely couch(B) and said to the king just as the sun had

One, will become the bourne of men and devas. set, “ I will cultivate harmlessness towards living things,

; 3 the departure of
¢ the time and on the occasion of

hizh:;sl;osae eyes were bright like the hundred-petalled lziz::;
did the glad hosts of devas shout through the ten qua

of the world. :

1 See Vol. 1, p. 98, n. 3.

® Sahitam. See Vol. 1, p. 115, 1. 2.

3 See Vol. 1, passim and index.

4 Here not the name of one of the “ Four Great Kings” (see Vol. 1,
P. 25, #. 3) but of some place or palace otherwise unknown.

8 See Vol. 1, p. 77, n. 2.
1 See Vol. 1, p. 158, # 11 ¢ Literally ““ of four limbs or parts,” caturangini, i.e. warriors on elephants,
P gee \‘Iro}. ;, g ‘;’gk ”;' 2 on horseback, in chariots, and on foot.
8 ¢ (-] ol I, . '

4 See Vol. 1, P. 55 #- 3
s See Vol. 1, p. 33, »- 8.
¢ Bhiitasanghaguri,

? Manojfiasamghata. Cf. Vol. 1, p. 159, 2. 6.
¢ Reading svakulam, as in Vol. 1, p. 201 (text), for sakusalam of the text.
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and the chaste life. I will abstain from theft, intoxication
and frivolous speech.

“ I will, my lord, refrain from unkindly' speech and from
slander. I will, O king, refrain from abusive speech. This
is my resolve. -

*“ I will not nurse envy of the pleasures of others, nor cause
tnjury o lving things. And I will abjure false beliefs.

“ I will, O king, follow these eleven rules of moral conduct.?
All this night has this resolve been stirring in me.

*“ Do not then, I pray you, O king, desire me® with thoughts
of sensual delights. See to it that you be guiltless of offence
against me who would observe chastity.”

The king replied, ** I shall have all your wishes fulfilled.
Be at ease, you who have eniered upon a noble life. I and
my whole realm are at your command.”

She forthwith took all her thousand maidens, went up to
the fair mansion, and lay down, her dear wish fulfilled.

" And then on that bed of the colour of the snow-white lotus
she whiled away the time in silence, contentedly calm and
self-controlled. -

She laid down her beautiful body on its right side, and she
lay clinging to the bed as the flowering creeper clings to a tree.

Then, espying the queen on her bed, beautiful as a celestial
maiden, throngs of devas came down from their home in

Tusita and alighted on the terrace.

(7) All these immortals ecstatically bowing their heads and
raising their joined hands, lauded the virtuous Maya, the
Congqueror’s mother, as she lay on the bed.

Then in great excitement a large throng of deva-maidens
carrying fair garvlands came, eager to see the Conqueror’s
mother, and alighted on the terrace.

When they had come and seen Maya on her bed in beauty
that dazzled like the lightning's flash, they were filled with
great joy and happiness, and showered on her the flowers
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Having stood awhile in contemplation of
' such a wondyous
fz‘n'}i hl;z;ely, albest };zfza}:ze Sform, they said among themselyes,1
s no one Ui 7 80 b ‘ ve.
of the ¢ found even among the wives

“Ah! dear friends, observe the loveliness of thi

; , this woman,
IA:Iec:wb el:;ﬁt}t:zg a (;onqueror’s mother it is! As she lies :::

She 1s radiant, allurs ; )
Sheon of it uring, and gleaming as with the
*“ She will beay a Great Man® who takes exceeds ght ¢
' eding delight

fiézarzty, felf;zcdont;;:)l and morality, who makes an mgc’i of 5ll t;:;
asravas,® and who s free Jrom passion.
You want, O queen ? ? " Wit more can

“ 0 woman, whose belly, with its bri .

. » 2 ght streak of down
kh:tr,h cur;;;s like tke palm of the hand, of you wz‘llfbe borz'
” zZI hoaste o ?;‘oi};t 1s boundless, who ¥s ever undefiled, unsullied

““ Rich virtue beyond compare has in a lon, ;

v : g course of ¢
?ee?lzl chtt;zl:';d bydtln; woman, who will bear him whose{w;:’tz}f
s tllims and who s strong with 't gas; ;
= o g with the merit gained during

“You are a worthy woman, supreme a

: \ mong women.

;;lbnddyou‘; lson will be the Pre-eminent of Mengwho I::s
anaoned lust and is rid of passi, ’

s, O ot f passion.  What more can you

. Then .de,sasas5 of various shapes were thus commanded :

* Ye wielders of brave weapons, quickly take up positions

wnallquarters of the sky, and clear all its spaces of obstacles.”

8 Next to these the horde of Jork-tongued Nagas,® whose
anger s strred to flame by the slightest breoze they hear
stirring, stood on guard in the regions of the sky.

Next to these the Yaksas,” a monstrous crowd with flaming
crests, were posted, and bidden to ward off all who were
malevolent, bid to kill no one. ‘

Jrom heaven.

! Antavato. See Vol. 1 P. 116, ».
. r . 1, p. 116, n. 1.
of ,ggga..gmg kanakamarici, as in Vol, I, p. 203 (text), for kanakalti, " stream
Mahapurusa. See Vol. 1, p.
4 See Vol. 1, P. 49, %, 2. » P33 mon
S Ibid., p. 73, n. 5.
8 Ibid., p. 35, ». 4.
7 Ibid., p. 25, n 1,

1 Akhila. See Vol. 1, p. 160, 5. 2,

2 See Vol. 1, p. 115, #. 3.
3 The locative mayi is here used as the object of pratikanksi, but the

accusative, mam, in the corresponding passages in Vol. 1, pp. 145, 202 (text).
. Probably the scribe accidentally copied mayi from the next line, where

it recurs in a regular usage.
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And next the numerous band of the Gandharvas, comely
of form, with shining bows, stood to guard him, whose mind
is pure, at the moment of his descent.

The Four Lords of the world,! too, stood in the air along
with theiy retinues. *‘ For to-day,” said they, *‘ the Exalted
One s coming down to earth to bring welfare, happiness and
prosperity to the world.”

Along with the Three-and-Thirty* devas their chief,® the
bearer of the wheel, stood in the air, saying, ‘‘ Soon ths
Exalted One in his yearning for the utmost happiness of the
world will make his last descent.”

A great host of devas, raising their joined hands and bowing
at Mayd’s feet, looked out for the coming of the Conqueror
Jrom Tusita and uttered sweet words, saying,

“ O thow who art strong with the merit won by purification,
now 1is it time for thee to enter* wpon thy last existence. Thy
mother is ready. Now have pity upon afflicied mankind.”

- “ Lo, I depart.”” So did the Exalted One speak out and
utter the happy word. And at that very moment the
Conqueror’s mother saw in a dream him who had won
maturity of fruition, g

Entering her> body in the form of a noble elephant, light
of step, flawless of limb, gleaming like smow-white silver,
with six tusks, a gracefully waving trunk and a crimson head.

- Bodhisattvas do not descend into their mothers’ womb
during the dark fortnight, but on the night of the full moon
in the month Pausa.® (9) Bodhisattvas enter the womb of
a mother who observes the fasts, who is outstanding among
women, who is joyful, distinguished, holding no intercourse
with what is mean, who is gracious, pure of body, and tender
of passion, is of good birth and family, comely, beautiful,
renowned, tall and well-proportioned and accomplished, and
who is in the prime of life, learned, wise, mindful, self-possessed,
in all ways right-minded and perfect—the very best of women.

1 See Vol. 1, p. 25, n. 3.

2 Ibid., n. 2.

3 I.e. Sakra (Sakra) or Indra.

¢ For the expected infinitive upetum dependent on samaya as in Vol. 1,
p. 204, the text here has the independent imperative upehi. An echo of
the former reading seems to be found in the reading upeti of one MS here.

8 The text has me “ my ” for se (see n. 5, p. 13) “her.”

¢ See Vol. 1, p. 162, . 5.
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A radiance was shed by the Bodhisattva that illumined a
whole Buddha-field.! Then one deva asks another :

“ Why is a radiance shed by the excellent Sura which is
serener than the moonbeam and is pure like gold and gladdens
the lovds of the Asuras® and of men, and the fiery Sflaming
hells ? ”’.

And that deva replies :

“The radiance is shed as a greeting by the liberating,
sinless glory of those who everywhere succour men caught
in the toils of rebirth and overcome by intoxication.”

The Bodhisattva said :

“ Leave your cities, ye tmmortals. Verily, this is not
the time for their delights. Rather is it the time to rive
the strongholds of old age and death with the blows of know-
ledge.”’

The Bodhisattva entered his mother’s womb, thoughtful,
self-possessed and right-minded.

The lion-hearted man, roaring a lion’s roar, when it is the
time and the occasion for kim to pass away departs instantly,
and re-appears in the home of a king.

(10) Who lights up all Tusita with lovely radiance, and
now leaves the cities of the devas, him, the unsurpassed
Congueror, do I extol.

This incomparable Light of the World illumines with his
beauty the whole world, including Brahmd’'s world and all
the race of men, brahmans and recluses.

Behold this wonder and this marvel, that the powerful
Master, mindful and self-possessed, has come down into his
mother’s womb,

That the Very Best of Men, bearing the marks of excellence,
mindful and self-possessed has taken his place in his mother's
womb.

As soon as the Bodhisattva had descended, this great earth
trembled, shook and quaked violently six times. There was

1 See Vol. 1, p. 95, % 3.
2 Ibid., p. 24, n. 2.
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something thrilling? in this quaking, something gleeful, gladden-
ing, admirable, cheerful, assuring, graceful, joyful and serene,
causing no injury nor fear. For while .the earth quaked it
destroyed no life whatever, whether animal or plant.

Then this earth bounded by ocean and Moun.t Meru
quaked six times. And the worlds were made bright and
lovely by the splendour of him who dispels the great darkness.

All the Naga kings and lords eagerly gathered together to
mount watch and ward.
The Four Great Lords of the world, too, watched over
the Saviour of the world, lest any malevolent being harm him
who was to rout the power of Namuci.?

(11) Sakra, also, lord of devas, and the devas Suyima_l,
Santusita and Sunirmita,? the deva Va$avartin,? Great Brahma3,
and the Suddhavasa® devas eagerly hurried to mount watch
and ward over the Bodhisattva when he had entered his
mother’s womb.

Then thousands of kotis® of delighted devas came to.
Kapilavastu to guard him whose wisdom is choz’ces.t.. .

The city of Kapilavastu is become the chz:af of cities, like
a city of the devas. It is all radiant with the hosts of
tmmortals who enter it and whose coming is swift as thozfght.

Thousands of lordly hosts,” completely stainless,® qmckl_.y
come to take up their stations in the sky to wait upon Maya.

Behind them thousands of deva chiefs with spotless crests
take up their stations in great numbers to guard him whose
worth is great.

Behind these deva lords thousands of nayutas® pf
Kamavacara devas take their places in the unsupporting asr.

Behind these deva hosts again, Asuras, throngs of fork-
tongued Asuras, Yaksas of strange forms, and hordes of
Raksasas take their places.

1 See Vol. 1, p. 164, n. 1.

* Ibid., p. 165, n. 3.

2 Ibid., p. 165, n. 4.

4 Ibid.

8 Ibid., p. 28, n. 4.

¢ See Vol. 1, p. 3, #. 5.

? Mahedvaras. See Vol. 1, p. 178, #. 2.

8 Vigatamalamakhila. A rather irregular compound.
9 See Vol. 1, p. 4, 8. 7.
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In this way the air, thronged by hundreds of thousands of
tmmortals, was glorified and utterly purified, for so great
was the virtue stored up by the Benefactor.!

When the mighty and mindful one passed away from his
abode in Tusita, taking on the form of an elephant of the
colour of @ snow-white boar,

Mindful, self-possessed and virtuous he descended into
his mother’s womb as she lay abed high up in the palace,?
Jasting and clothed in pure raiment.

(12) At break of day she said to her gracious spouse, ‘‘ Noble
king (in my dream I saw) a white and lordly elephant come
down into my womb.”’

When the king heard this he summoned the diviners® and
bade them all declare the full porient of this dream.

The diviners said in reply to the king, ** He who bears the
thirty-two marks has come down into the queen’s womb.

“O0 king, you should rejoice because of him who has
appeared in your family. O sovereign of earth, the heroic
child in the womb 1is the peerless Great Being.

“ According to what I myself have learnt from the teachers
of old, one of two alternative careers lies before him, O valiant
king. '

“If he vemains in the world, he will become a mighty
lord, possessing treasures, powerful, always attended by
victory, and with a hundred thousand kings in his train.

““ But if he embraces the religious life and renounces the
sovereignty of the four continents, he will become a self-guiding
Buddha, the guide of men and devas.”

The* Sakyan lady told her dream to her gracious spouse.
“I saw,” said she, ** a white and lordly elephant come down
and enter my womb.”

When the king heard this he assembled the diviners and

“said to them, *“ Do you all declare the Jull portent of this

dream.”’

1 J.e. the Bodhisattva.

* Reading vtrdsane for viradayane. See Vol. 1, p. 164, n. 3.

® Vaipaficika. See Vol. 1, p. 164, n. 4.
¢ A repetition of the above account taken from another source. Its
jf fragmentariness is betrayed by the inconsequential punar * again”, “ on
the other hand.”
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The diviners said in reply to the king, * He who bears the
thirty-two marks has come down into the queen’s womb.

*« If on the other hand, he continues to dwell at home he will
conquer the whole earth. (13) He will have as sons a thou-
sand Suras, such heroes' will they be. L

“ But if he renounces his domain, which is so fyll. of
inexhaustible mines of wealth, and takes up the rehgwui
life, he will become @ Buddha, all-knowing and all-seeing.

Great Brahma said :

“ The woman who in her dream has seen the sun from tlfc
sky enter her womb will give birth to one who 1s the woman’s
jewel, her husband’s treasure. He will be a universal king.

- “The woman who in her dream has seen the moon from
the sky enter her womb will give birth to a son who 1s both
man and deva. He will be a mighty universal king.

“* The woman who in her dream has seen the sun from the
sky enter her womb will give birth to one .who bears the marks
of excellence. He will be a mighty universal kmg.

« The woman who in her dream has seen a white elephant
enter her womb will give birth to a being as select as the elephant
is among animals® He will be a Buddha who knows the

Good and the True.”

The queen is asked, * Whom do you bear?” And she
replies, ** A universal king.”
(14) “ I bear a untversal mle.w, a choice man, a valz:qt
king, who illumines my womb with his galden beauty, and s
endowed with the marks of excellence.

i i i ith the title of
t the devas in the sky acclaimed him with
‘“ I?chlalted One,” saying,:* He will become a Bufidha, not a
universal king.” And Great Brahmd recited this verse:
“ You bear one who is as an elephant among men, the l.)est
of treasures, the destroyer of the force and violence of intoxica-

tion, the dispeller of dark and murky folly, the storehouse of
good qualities, the possessor of boundless wealth, a royal seer,

1 Etadyiddm virdmp. Senart suggests that it would be more natural to

i -sg., in apposition to the subject. =
m%dLgiggﬁ;, %rgﬁ I;fe’ghsagnt. thepsﬁ:lect (or elect) of beings, gajasativasdra,
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whose chariot wheel knows no obstacle, whose radiance is
deathless.”’!

The queen replied :

“ As passion and malice no longer have sway over me
who have conceived the seed of the king of men, there is no
doubt he will be of such splendour as you say.”

Again, when the Bodhisattva has entered his mother’s
womb, his mother? is comfortable whether she moves, stands,
sits or lies down, because of the power of the Bodhisattva.
No weapon can pierce her body, nor can poison, fire or sword
prevail against her, because of the power of the Bodhisattva.
Deva maidens attend to her with preparations® made in heaven
for cleaning and massaging the body. She is clothed in celestial
raiment and adorned with celestial jewels, because of the power
of the Bodhisattva. She obtains celestial perfumes, garlands,
cosmetics and incenses, because of the power of the Bodhisattva.

Again, Maha-Maudgalyayana,* (15) when the Bodhisattva
has entered his mother’s womb, owing to his power all her®
escort deem her worthy of perfect obedience and loyalty, and
offer her their services. . The Bodhisattva is able to see his
mother. Nothing, not even a bird, passes over her. She becomes
sound and healthy. She enjoys a digestive heat that is equable,
being neither too cold nor too hot and thus ensuring a regular
digestion. She receives the choicest solid and soft food of the
best and most superlative flavour. She becomes rid of passion
and lives an unimpaired, flawless, unspotted, untarnished and
absolutely pure and chaste life. In the heart of this pre-
eminent woman no passion arises for any man, not even for
King Suddhodana. She lives in accordance with the five
moral precepts,® observing them to the full.”

Again, when the Bodhisattva has entered his mother’s womb

1 Reading amararuci as in Vol. 1, p. 211 (text), for samaruci ; or, perhaps,
asamaruci, ' whose radiance is unequalled.”

% Senart retains the form mgtu: for the nom., which, he says, ‘n’a
rien d’invraisemblable.’

% Reading pariskarehi for parisesehi of the text.

4 Inadvertently introduced here from Vol. 1, p. 211 (text), where he is
the recipient of the parallel account of the birth of Dipamkara. .

8 Se = asya:

¢ See Vol. 1, p. 168, n. 1.

? Reading samptirpasamadinndni, as in Vol. 1, p. 211 (text), for sapiirva-,
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all Niga kings and lords, whether born of eggs or from the
womb, or from moisture, or spontaneously,! enter her aque
and sprinkle her with celestial sandal-wood Powder, with
celestial powder of famala? leaves, with celestlal. aloe-wood
powder, with celestial kesara® powder and celestial ﬂowgrs.
They laud her with perfect praise, with consummate praise.
And when they have sprinkled her with celestial sandal-wood
powder, they sprinkle her with celestial aloe-wood powder,
kesara powder and famdla powder. And when they have
sprinkled her with showers of celestial blossoms and (1.6)
lauded her with perfect and consummate praise, they thncfe
salute the Bodhisattva’s mother from the right and go their
way. (And all this is) through the power of .the Bodl}lsattva.

Again, when the Bodhisattva has entered his motl.l.er s womb
all the Suparna* kings and lords, the Catunnahirép}ca devas,
the Trayastriméa® devas, the Yama® devas, the Tusita devas,
the Nirmanarati’ devas, the Paranirmitavasavartin® devas,
and the Brahma devas enter her abode and sprinkle her with
celestial powder of the sandal-wood and the aloe-wood. 'I‘h.ey
sprinkle her with celestial powder of famala.leaves, with
celestial showers of blossoms, and laud her with perfect,
consummate and absolutely pure praise. Then sgluting her
thrice from the right they go their way. (All this is) through
the power of the Bodhisattva. ) ’

Again, when the Bodhisattva has entered his n.lother s womb
he does not occupy a position that is either too high or too l.ow.
He does not lie on his face, nor on his back, nor on his left S}de,
nor squatting on his heels.? But he sits in his mqther’s right
side with his legs crossed. He is not polluted by bile, phlegr.n,
blood or any other foul matter, but remains clean. F?r while
the Bodhisattva is in his mother’s womb he has his body
rubbed with perfumes and washed clean. He is able to see his
mother, while she in her turn can see the Bodhisattva in her

1 Cf M. 1. 73.

2 See Vol. 1, p. 168, n. 6.

3 Ibid., p. 32, n. 3.

¢ Text lfasssuvama. See Vol. 1, p. 165, n. 2.
8 See Vol. 1, p. 25, 5. 2. )
8 Ibid., p. 28, n. 1.

? Ibid., n. 3.

® Ibid., n. 4.

® Utkutpka. See Vol 1, p. 169, 7. 1.
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womb like a body of pure gold and is enraptured at the
sight. o

Just as though a gem of beryl in a crystal casket were
placed in her curving lap, so does his mother see the
Bodhisattva like a body of pure gold tllumining her womb.

(17) Hosts of devas come by night and by day to inquire
after his welfare. And the Bodhisattva is pleased at their
doing this, and greets them by raising his right hand, but
without hurting his mother. Neither the devas, nor the Nigas
nor the Yaksas, nor the Maruts!, nor the Raksasas, nor the
Piéacas? leave him by day or night. Nor is there any talk of
the affections there, nor of sensual pleasures, nor any other
trivial talk. But they speak of nothing other than the
Bodhisattva’s beauty, his comeliness, his being, his might, his
complexion, his glory and his root of virtue. Their worship of
the Bodhisattva in his mother’s womb does not cease. Celestial
musical instruments are played, celestial scents of aloe-wood
are wafted and celestial flowers and powders rain down. And
thousands of Apsarases® sing and dance around. The -
Bodhisattva’s mother laughs and talks with thousands of deva
maidens. And when she falls asleep the deva maidens briskly
fan her with garlands of the coral-tree. (ALl this is) through
the power of the Bodhisattva.

Such then is this perfect descent into the womb, unsurpassed
in the great system of three-thousand worlds.

And now behold another marvel, the marvel of the talk,
begeiting the most perfect ecstasy, that there was among that
large concourse of devas.

Theirs was no talk of sensual delight, nor of Apsarases,
nor of song, nor of instrumental music, nor of eating and
drinking.

Theirs was no talk of jewels, nor of dress. No talk of

! Marutas. This form of the name denotes the Marutas, “ gods of the
winds " regarded as the children of Diti (M.W.). It occurs again on p- 381
(text), but the present passage seems to be the only place in the M#Avu.
where they are mentioned along with demons or spirits like Nagas, Yaksas,
etc. In Vol. 1 marutas is used at least twice as a synomym for devas. See
P. 119, . 2, and p. 179, %. 2.

* See Vol. 1, p. 74, n. 2.

3 See Vol. 1, p. 27, n. 2.
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driving or of pleasure-gardens occurred to their minds.
“Oh! Good is the inimitable light of the Leader who s
strong through his merit. It outshines the worlds of men and
devas.” Such 1is the clear-toned talk that goes on there.

(18) “Oh! Good is the conception that befits the karma
of him who has won perfection.”” Such is the varied talk
that goes on in that gathering.

With these pure* psalms of acclamation for him whose
wisdom is excellent they while away the time. Such is the
talk that goes on in that gathering.

And so the devas rejoice as they relate these varied themes,
telling of his beauty, his complexion, his might, his excellence
and his valiant conduct.

The mothers of all Bodhisattvas are delivered when the
tenth month is completed.

The Sikyan Subhiiti? sent a message to the king, saying,
““Let the queen come hither; she shall be delivered here ".
The king replied that she should come and break the branch
of the Sal tree.? o '

Quickly make ready Lumbini’s grove* by clearing it of
grass, litter and leaves. Make it a mass of fair and fragrant
Sflowers, and make it sweetly smelling with scented water.

In Lumbini’s grove let sportive® breezes laden with the
scent of tamala leaves diffuse an ambrosial fragrance. May
the botisterous® breezes be gone.

Let clouds charged with the fragrance of aloe-wood quickly’
descend from the sky to shade Lumbini’s grove, so that it be
Jull of the aroma of exquisite powders.

Adorn each fair pathway with jute and wool and silken

1 See Vol. 1, p. 171, 7. 2. )

2 Ibid., p. 301.

8 J.e., the Bodhisattva’s mother will be delivered as she clings to a branch
of this tree. But elsewhere in the Mhvx. (Vol. 1, p. 118) and even in the
sequel of the present account, it was to a branch of the wavy-leafed fig-tree
(plaksa) that Maya clung. J. 1. 52 has the same tradition as the present
passage that the tree was the Sal tree.

4 See Vol. 1, p. 78, . 1.

® Reading salilg for Sartrd, as in Vol. 1, p. 215 (text).

¢ Madajanana. See Vol. 1, p. 171, n. 4.

? Reading ksipram as in Vol. 1, p. 215, (text) and in the MSS, The text
has kgiptam |
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cloth, that they be like the kalpavriksal
devas in heaven. pavriksal trees of the lord of

Devas and deva maidens bearing scented
Lumbini’s grove. g ed garlands come to

(19) Wearing ear‘rings of crystal gems and resplendent
garments, and carrying fragrant garlands they come Sloating
down the pathways of the sky.

Some carry baskets® full of the flowers of the

l-tree ;
others baskets full of yellow sandal-wood o, agan,
of oo wood flowers, or, again,

With joy in their hearts the Apsarases, beari

, ng garlands
of land and water flowers, and gems and jewels, turn theiy
Jaces towards Jambudvipa.

Deva maidens come Sloating through ) ;

. 4 gh the aiy, carrying full
ezghty—fogr th9usand sunshades of gold and jewelsZy 8 Ju
h'fll;he.azjz,”u:izth hu}:zdreds of pennants of woven cloth Slying

18N, 1S fillea as though with pinnacles bright with
and gems and coral, ? el with erystal

And clouds of vapour like the breath of elepha . ;

4 clo - nis glisten in
the avy with their fragrant Sflowery scents, a blemigof lotus,
water-ily and campaka3, ’

Delighted serpent-lovds scatter clouds of swe ;

/ . et-smelling
vapour in the air.* And there were b,
papour undreds of other marvels

When Maya, the Congueror’s mother, surroy

‘ , ( : nded by her
Sfriends, enters that fair grove, she rides on in her gay® cllz?zlriot
@ queen like the consort of an immortal, kriowing the rule of"
J9y.

She, coming to it in play, leant with hey arm on a branch of
the wavy-leafed ﬁg-tree, and playfully stretched herself at
the moment of giving birth to the Glorious One.

5 hm.n.mety hihousand deva maidens quickly flocked thither
ana raising their joined hands, they add iya with
devotion in their hearts. y adiressed My with

! See Vol. 1, p. 118, . 1. Drumay, ““ fai

e » P. 118, #. 1. , ““ fair tree,” as in V.

(text) is more suitable to the cont ¢ tha y e

3 Sangeriyas. See Vol. 1, p. 1117: xf’:"tl;a.n canbramavaram.
: %ee Vol. 1, p. 172, n. 4. ’ )

eading gaganam, as in Vol. 1 216, (t

. . ’. * ’ ° ? t

¥ Reading citra, as in Vol. 1, P 2?6 (text)(, ef};r) cfi?;a'nagaram,

L 1, p. 149
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(20) ““ To-day, O queen, you will give birth to him who
crushes old age and disease, a noble youth of immortal stock,
honoured and beloved in heaven and on earth, a benefactor of
devas and men.

“ Do not give way to anxiety, for we shall render tendance
to you. Only tell us what is to be done, and lo! 1t is all done.”

Then the Four Great Lords of the world with their thick
celestial tresses of hair,! attended by their retinues, quickly
Joregathered there, and drew near to the queen from the right.

And all the deva hosts hovering in the air as they attended
Maya, carrying fragrant garlands in their hands, and with
their attendant escorts, presented a bright array.

Again, a Bodhisattva’s mother is not delivered as she lies or

sits down, as other women are, but in a standing position.
And the Bodhisattva, mindful and thoughtful,issues from his
mother’s right side without doing her any harm.

* For the Supreme of Men are born [from their mother’s right
side ; it is here that all the valiant men abide when in their
mother’s womb.

Why 1is not that side of the Conqueror’s mother rent as she
gives birth to the Best of Men, and why does no pain ensue ?

Tathagatas® are born with a body that is made of mind,?
and thus the mother's body ts not rent, nor does any pain
ensue.

Tired with his stay in the womb, the Bodhisattva takes

seven strides.

As soon as he is born he takes seven strides over the earth,
surveys the regions of it and laughs a loud laugh.

(21) Now listen to what the tradition says as to why he
takes seven strides and not eight or six.t

When the Sage, the benefactor of the whole world, was tired
with his stay in the womb, he stepped forth eagerly, as it was

his last sojourn there.
When he had taken his seven strides a throng of devas came

1 Divyapravepihasta. See Vol. 1, p. 173, n. 3.

2 See Vol. 1, p. 1, n. 3.

3 Manomayena ripena. See Vol. 1, p. 174, n. 1. .

4 But it is the fact and not the reason that is stressed in the sequel.
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Sloating down, and the Sage was taken up by the Lords of the
world in their arms.

.Then there fell a drizaling rain of celestial blossoms mingled
with the powder of the coral-tree and thick with that of the
celestial sandal-wood.

. For a long time the exultant devas diffused the most divine
10ncense to grace the splendour of the supremely Intelligent
ne.

I shall here tell, too, the tradition, the edifying doctrine
as to why the Peerless Man surveys the regions of the world.

He finds not among beings, whether devas or men, one
whose birth was like his, whose conception was like his.

As shining gold is the side of the Conqueror’s mother of
whom? the Ommiscient One is born into his last existence.

As soon as he was born this was the thought that occurred
to the supremely Eloquent One : ** Is there anyone who is my
equal in intelligence ?

' “ Ave there any who are irked? by the course® of recurvent
birth as I am ?” It is for this purpose, to have this doubt
vesolved*, that the Kinsman of the Sun scans all the regions of
the world,

Then the Prince of Speakers, surveying the regions, espies
(22) thousands of kotis of devas, and this is why he laughs.

’As soon as he® is born the devas of Mara’s world say fo
him, ** Thou wilt become a wealthy universal king over the
Jour continents ”’.

But he laughs at that, and says, ““ You do not know me
Jor what I am. For I shall become the Supreme of Men
all-knowing and all-seeing . ,

And teachers are agreed upon this eventuality,® for thus
was the teaching of the lion-hearted men well proclaimed,

The hero,” whom his mother bore as she stood supporting

! Reading yasmd, as in Vol. 1 P. 219 (text), f 1da
: . , . I, p. xt), for yada.
int;o[zz :Z;’;:;;e See Vol. 1, p. 174, #. 3, where arttiyante should be corrected
Carena. Vol. 1, p. 219 (text) h a. " "
« Seo Vol 10h. ng' n‘gl.( ) has pasena, ** by the snare.
: gq;ttkhas m{a, (sic) for se = asya.
tpakam. Vol.1, p.220 (text) has videsd, i.c. * distingui
ars S o (egl oy ( ) 1$e5d, i.e. *‘ distinguished teachers
A number of verses inserted from another source or tradition.
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her body by the flowering Sal tree,* him, the peerless Conqueror,
do I extol.

May the Sugata just now born stand? on the earth with even
feet.3 He has taken seven strides and scanned all the regions.

And as he walked along a fan and a sunshade of their own
accord* followed him, lest gadflies and gnats should alight on
the body of the Omniscient One.

As soon as the Sugata was born devas first vecetved the
Congueror, and afterwards men bore the Peerless One in their
arms.

The devas welcomed the Sugata who displayed the thirty-
two marks of excellence, (28) and afterwards men bore the
Peerless One in their arms.

The lights of men were dimmed, because the world was
bathed in radiance as soon as the Sugata, the torch-bearer of
men and devas, was born.

As soon as the Sugata was born his folk ran in quest of
water. And lo! wells full of water, brimming over, flowed
right before their eyes.

Two pitchers of water appeared, one of cold, the other of
warmwater, wherewiththey bathed the golden body of the Sugata.

Again; because of the Bodhisattva’s power, immediately
after the Sugata was born, the mother of the Bodhisattva was
without hurt or scar. The womb of the Bodhisattva’s mother
was unscathed and at ease.®

Again, immediately after the Bodhisattva was born there
appeared amid the four million continents® a twig of the holy
fig-tree,” the very finest of earth’s produce. In the middle of
the island® there appeared, through the Bodhisattva’s power,

1 See n. 3, p. 116.

2 Avatisthe, cf. Pali potential titthe. Vol. 1, p. 220 (text) has avatisthet.

2 See Vol. 1, p. 175, 7. 3.

4 Reading samam for ca-asya, as in Vol. 1, p. 220 (text). See Vol 1,

. 175, B. 4.
5 Literally, ‘relaxed,” ‘ untied,” anonaddha from an-ava-nak. The

oorresponding term in Vol. 1, p. 221 (text) is andrabdha, which Senart
“ n'ép

renders, rouve aucune fatigue.”
¢ Literally ““in the midst of the four hundred kofis of continents,”

caturnam dvipakotidatanam madhye. This enumeration of continents seems
to be unknown elsewhere.

? ASvattha. The Ficus religiosa.

® This is a reminiscence of the story of the miraculously appearing island
in the account of the birth of Dipamkara. See Vol. 1, p. 173, p. 176, 7, 2,
and p. 182, 1. 16,
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a forest of sandal-wood trees which became i
: a sour
an%hen]oyment to the Bodhisattva. e of delight
en thousands of devas and thousands of A i
psarases beari
firagrantkgarlands came to do honour to the Bodhisattva 025
eva asks another, *“ Whither do 2 .
ronier: you go? " And the other
" She, the consort of the king zs about to give by
: the g give birth to that
peerless off spring who is bright like the Sflower of the blossoming
lotz_ts. Here on earth he will win the highest good, overcoming
Maéra lf;nd his power. It is to this hero that T repaiy.
(24-)' His body s untouched by the impurities of the womb
even like the exquisite lotus that is born in the mud of ;bools.,

Beautiful as the newly risen sun he :
excels the imm ;
Brahma’s heaven ortals in

Then as soon as he was born in a family of the $;
the Wise One took seven maghty strides..f Sczméng the rz(;c:::s’
of the world he laughed aloud, and said, ** This, at length, is
my very last existence *’, , ,
 And many devas held up in the sky a glitterin,
zmmita-bly studded with gems and ﬁeirls fmd outfh:ZZ:Za :l;
others in splendour, and waved garlands of the coral-tree

They he{d up in the sky a fair and golden sunshc;de
gleammg like a shell in the sunlight, whilst they waved
E"ZZZZEZ :fashzoned Jans in their hands as they fanned the

Two pitchers of water speedily appeared in the sky, one
Jragrant, pleasantly warm, agreeable and beneficial to me;z the
other healthful, invigorating and 1cy-cold. ’

Then on Merw’s summit devas of various kinds took off
theiy f'obes. that were scented with all sorts of perfumes, and
standing in long ranks on all sides, (25) vigorously z’vaved,
them. Sz'{c times did they make the Jirm earth quake.

Devas in their mansions,? resplendent in gold and silye
and gems, 1o the sound of musical instruments looked on the

Conqueror’s auspicious birth. They lit ith 4
. up the sk
moon, sun and stars. 7 ? Y with s

! Apparently a set of verses from t
birth. T they dre oo o, om yet another account of the Buddha’s
Kora's birthy e ol I'r;?uxc;g. into the account of the Buddha Dipam-
* Vimana. See Vol. 1, p- 26, n. 1.
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“ This is the Great Seer who, having crossed the great ocean
of life through the worlds of devas, Nagas and Y aksas, will
attain to that one region wherein is peace.”” Thus did the
enraptured devas proclatm of him.

Immediately after the Bodhisattva was born five-hundred
Sakyan young men with Sundarananda® at their head, five-
hundred maidens with Ya$odhara? at their head, five-hundred
men-servants with Chandaka3 at their head, five-hundred horses
with Kanthaka! at their head, five-hundred elephants with the
young elephant Candana® at their head, and five-hundred stores
of treasure appeared. Five-hundred kings sent messengers to
greet him.

Then King Suddhodana gave orders, saying, *“ Now take the
queen hence ”’. In what will the Bodhisattva be conveyed ?
In a jewelled palanquin made by the deva Viévakarma.® Who
will bear this palanquin ? The Four Great Lords are standing
by, and they say, ‘“ We will carry (26) the elect of beings .
The Bodhisattva climbs into the palanquin along with Maya,
his mother. Sakra, the lord of devas, and Great Brahma form
an escort. :

King Suddhodana gave orders to his ministers, saying, * Now
lead the child, who is the strength of the Sakyans, to the temple
to worship at the feet of the goddess Abhaya ”’.? In obedience
to the king’s command his ministers do so, saying, “ We shall
make him bow his head at the feet of the goddess Abhaya "’
But when they came into the presence of the goddess it was his
feet (and not his head) that the young child put forward,®
while the goddess Abhaya bowed her own head instead at the

child’s feet.

Against his will the Hero, the great Saviour of the world,
the Teacher of kings enteved the shyvine. But when they would

1 Or Nanda, simply, son of Suddhodana and Mahaprajapati, and, therefore,
half-brother of Gotama.

2 Who became Gotama’s wife.

3 Gotama’s squire. See Vol. 1, pp. 122 fi.

4 His horse. See Vol. 1, ibid.

8 His elephant, which is not named in the Pali texts.

¢ The Vedic creator or architect of the universe here becomes a deva
famed for his bandiwork.

7 See Vol. 1, p. 177, #. 2.

8 Literally, “* his feet appeared,” pada pradurbhata.

T o Epel it el et i op g . o 3 & 55 % =
el ST AR Sy oty D —— e e Tt L O R S R i e ; -
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have him salute the goddess with his head. .
, 1t
e put T 1} was his feet that
Then the goddess Abhaya said, ** It 4s 70 5
{ s i fitting that he
should ze,zorsth me. If he should make obeisance toganyone
that one’s head would assuredly be split in seven.” ,

YV?]:m the child was born all beings, including even those in
Avici, became— prosperous and happy. The devas and the
goddess Abhaya joyfully made obeisance to him

- Concluding stanzas :2 .

When the Chief of all the world was bo :

/ rn, all the king's
affairs prospered. Hence he who was the b 3
named Sarvarthasiddha.4 oo of men? was

(27 .lee.n the child had entered the royal palace, the king
{Jade his priest to feich at once the wise men who were skilled
in the m'les and significance of signs.

It,}iammg)thzs the saintly devas, called MaheSvaras 6 (came
on tne scene) lest the unskilled crowd of the twice-boyns
seek 2o interpret the signs. /e e bornt should

Rul’ of conceit am? pride and arrogance eight-thousand
Mahesvaras, with theiy joined hands raised, approached him
whj was newly-born and revered of devas and men

rrayed in pure garments and vobes the qui

7e g 2y stood quietly at
){he door of the king’s palace, and addressed the dog)r-ke.:per
m'fz tom.s gentle as the cuckoo’s, saying,
Go in to Suddhodana and say to him, ‘ Here are eight-
thousand men who know the rules and significance of signs
and éhejé would enter, if it is your pleasure’.” ’
“So be 12, said the door-keeper in obedience to the

: m, and

he went into the palace. Raising his joined hands, he Joy-
Sully add_ressed the lord of earth, saying, ’

‘ O king, peerless in excellence, whose glory is ablaze

smater of your foes, may you rule your vealm a long tz'mo:

! See Vol. 1, pp. 13, 20 £, and bassi
® Utthapaniys gaths. Semart Gita s i ;
semd o ke eﬁs." Y@ gathd. Senart cites B.R. s.p, uithapant yic, ‘* beschlies-
® Reading naralasicaka for °lambaka. S
R i a . See Vol. 1, p.
of this epithet in the present context would scem to sur;.) 21?1': :ﬁe g ;I'he fon
suggestegl' in the note referred to. P explanation
4 ILe. ' successful in all things.”
8 See Vol. 1, p. 178, n. 2,

. =
ILe., the brahmans, among whom the experts would normally be sought.
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yet. Men like the immortals stand at your gates and crave
admittance. . .

“ Because of their full clear eyes, their soft voices, their
tread like that of elephant in rut, doubt arises in me whether
these be men and not sons of the immortals. o

“ As they walk about the dust of the earth does not sotl theiy
noble feet. No footprints of theirs are seen on the ground—
this, too, is a marvel. _ .

“ Stately and quiet are their gestures, noble thetr .bearmg,
and controlled the range of their vision They give great
delight to all who behold them. .

(28) *“ And here is another marvellous thing. N 0 shafloze{s
are seen cast by their bodies, and no accompanying noise s
heard as they move along. )

“ 0 king, without a doubt they are come to view your noble
son. You should joyfully see and greet these devas, who were
not born of the womb. '

““ They carry fair and fragrant garlands in their hcm.ds.
Their gestures are graceful, and their persons are charming
and Uit wp with glory. Without a doubt these are exalted
devas.” : . .

When Suddhodana heard these words his body thrilled with
joy, and he replied, *“ To be sure, let them with all speed enter
within this noble palace. .

““ And why ? Because such are not the forms of ordinary
men. Humans do not have such majesty as you say these
persons have.”

Then the door-keeper returned to the MaheSvaras, and,
bowing with joined hands uplified, joyfully and cheerfully
did them obeisance, and said, .

“ His majesty is pleased, sirs, that you should at his behest
enter the valiant king's palace that is fit to be a stronghold of
the devas.”

When they heard this the eight-thousand M ahe$varas
entered the voyal palace of the head of his unconquered race.

And Suddhodana, a stately and well-built figure, seeing
the Mahedvaras when they were still some way off, rose up
with his court to meet them.

1 Prasantadyistipatha for °yathd of the text. See Vol. 1, p. 119, #. 3.
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The valiant king addressed them, saying, *‘ I bid you! all a
hearty welcome. For we are pleased with your appearance,
your calm, your self-control, and your strength.

(29) ““ Here are our most honourable seats. Pray be seated
at once, sirs, to give pleasure to us.”

Then they who were rid of concert, pride and arrogance, and
were blameless in deed, sat down on these seats the feet of
which were bright and glittering with many a gem.

After waiting a while one of them addressed the king,
saying, ** Let your majesty hear what the cause of our coming
hither is. »

“A son is born to you, O king, who is wholly faultless in
body and who is judged fair by all the world and possesses
to perfection the marks of excellence.

“ For we, skilled in the science of signs, can recognise the
marks of virtue and of vice. If it is not hard for you, we
would see him who bears the marks of a Great Man.”

The king replied, *“ Come, see my son, whose good name 1is
secure?, who brings joy to devas and men, and who possesses
the marks of excellence to perfection.”

Then taking in his arms the Virtuous One, swathed in
delicate and soft gaily-coloured wool, he brought him whose
eloquence 1s clear® info the presence of the noble Suras.4

When the Mahesvaras observed from a distance the dignified
approach of the Dasabala,’ they were thrilled with joy and
bowed their heads crowned with glittering diadems to the

ground.

Then they said to the king, * Great profit have you well

1 Bhavi sarvesam. The form bhavi is inexplicable, although Senart does
not remark on it. The corresponding passage in Vol. 1, p. 225 (text), has
vas sarve$am, which would seem to suggest that bhavi hides some form (? con-
tracted) of bhavantas, ‘ you.” Two MSS. read bhava. As a verb bhavi
could be construed as a 2nd aorist, 3rd sing., which might allow of some
such rendering as *‘ there has been a welcome to (you) all,” or, giving it
a potential or optative force ‘“ Let there be a welcome.” But it seems
better to put bkavi down to a scribal error, and to regard it as a truncated
form inadvertently copied from the bhavatam directly below it in the next line.

? SuvyapadeSaksema. See Vol. 1, p. 120, n. 2.

3 Vadicandra. See Vol. 1, p. 180, 7. 2.

4 See Vol. 1, p. 56, #n. 1; but here the word is a mere honorific title for
these devas.

8 See Vol. 1, p. 51, 7. 2.



26 THE MAHAVASTU

gained, O mighty king, in that there has been born in your
family a Great Man who possesses the thirty-two marks.
- These are!—

He has feet with level tread.

He has designs of wheels on the soles of his feet.
He has long toes and fingers.

He has broad and projecting heels.

He has sharply arched feet.

(80) His legs are like the antelope’s.

His body is divinely straight.

He can touch his knees with his hands when standing erect.
His male organ is encased in a sheath.

His body is proportioned like the banyan-tree.
His hands and feet are soft and tender.

His hands and feet are webbed.

His body is perfectly formed.

The down on his body grows in single hairs, one to each pore.
The down on his body grows straight upwards.
He has a smooth skin.

He has a [ ] skin.

He has the gait of a swan.

There is no hollow between his shoulder-blades.
His body has the seven convex surfaces.

He has an excellent sense of taste.

His skin is the colour of gold.

He has the bust of a lion.

He has regular teeth.

His eye-tecth are perfectly white.

His bust is equally rounded.
" His tongue is long and slender.

His voice is like that of Brahma.

His eyes are blue.

His eyelashes are like a cow’s.

Between his eyebrows he has a hairy mole.
His head is shaped like a royal turban.

Such is the Saviour with the thirty-two marks of excellence.

1 The mnemonic verses enumerating the “‘marks” are practically identical
with those describing the ‘“ marks” of Dipamkara in Vol. 1, pp. 226-7
(text) and pp. 180-2 (translation), where notes and references are given.
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ASITA AND THE YOUNG GOTAMA

In the southern country there was a brihman youth, the
son of a wealthy brihman of Ujjeni.! Asita? was dusky of
complexion, clever, skilful and intelligent. He had learnt the
Vedas, the mantras® and the §astras® at his tutor’s house.

Now when he had completed the study of the Vedas, he left
home, went to the Vindhya mountains and lived the religious
life of a seer, subsisting austerely® on roots, fruits and leaves.
In the Vindhya mountains he established a hermitage, and by
endeavour, application and exertion in the brahmanic® way of
life he accomplished the four meditations” and won clear
conception of the five branches of the higher knowledge.® And,
having mastered the four meditations and attained the five
branches of the higher knowledge and being learned and
proficient in the Vedas, Asita the seer became known and
celebrated everywhere.

Asita the seer was renowned in heaven also. He travelled
through the air, being possessed of great magic and power. He
dwelt in his hermitage in the company of five hundred pupils
and Nalaka.®

1 Ujjeni was the capital of Avanti, ** one of the four continents in the
time of the Buddha, being also mentioned among the sixteen great jana-
{mdas. )It is identical with the Greek Ozeni, about 77°E ana 23°N.”
D.P.N.

2 In the Pali texts Asita, the ‘“ Buddhist Simeon,” was the chaplain of
Simhahanu, father of Suddhodana, and also the latter’s tutor. See D.P.N.,
where reference is made to E. J. Thomas: The Life of Buddha (pp. 38 ff.)
on the growth of the Asita legend. But the Mhvu., like Lal. Vist., has
confused with this residential chaplain a Himalayan recluse known as Asita
Devala (see below, p. 35).

3 The hymns and prayers of the Vedas.

4 The standard religious treatises.

. ® Rucchavyittis. Ruccha is for Sk. riksa. The Pali form of the latter
is liwkha, which, as well as the alternative form litha, is found several times
in the Mhvu. also. But the manuscript evidence has decided Senart to
print ruccha.

8 Vahitakena (= bahitakena or bahirakena) [margena], *‘ in the way out-
side of, or other than, the Buddhist way,” hence ‘‘unorthodox’ from the
Buddhist point of view, with especial reference to the Brihmanic religion
and asceticism.

? Dhydna. See Vol. 1, pp. 183 f.

8 Abhij#ia, * super-knowledge.” See Vol. 1, p. 201, 7. 2.

® Nephew of Asita, by whom he was warned to prepare himself to profit
by the Buddha’s enlightenment.
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At the birth of the Bodhisattva he saw the quaking of the
earth and the great radiance. He heard the entrancing and
divine sounds of song and music. He saw the ce:lestlal shower;
of blossoms raining down, and thousapds of kotis of devas an
thousands of Apsarases carrying celestial garlands and' perfun;les
as they hovered behind and in front on the aerial .pat si.:
He saw hundreds of other wonders besides and was thnlled_a
the sight. He asked himself, “ What is toward in Jambudwpg
to-day ? By whose power is the earth shaken to-day (31) an
these hundreds of wonders manifested ? »  And the seer by
means of his deva-eye! surveyed the whole of Jambudvipa to
see whose majesty and power it was that caused the fantranglngl
sounds of song and music to be poured forth, Felestlal musica
instruments to be heard, devas and deva-maidens to be seen,
celestial flowers to rain down, thousands of moons and suns to
be seen, no fire to blaze in the thousand hells, and all belpgs t.o
become possessed of extremebliss. This is what he saw w1tg his
deva-eye. Intheeasterncity of Kapilavastu a sonhad been ti)trn
to King Suddhodana, who was virtuous, powerful and mig (}ii,
and it was through his power and majesty tpat"‘these hundre 3
of wonders were manifested. And Asita said, ““ I shall go an

the boy at the fit place and time.” )

se(;?Vhen hz was sure ’fhat it was the proper time and occasion
for seeing the boy, he, attended by h1§ numerous pupllsci
travelled through the air by means of his magic power ;n
reached the city of Kapilavastu. There he stood at the door
of King Suddhodana’s palace. The ministers a‘I‘ld door—keefgr
on seeing him rose up to meet him, and .asked, Lord, what 1s
your wish ? What is the object, what is the purpose of your
coming ?  The seer replied, *“ Here at the door of Suddhodana
is Asita the seer, eager to behold his son.”

The door-keeper reported this to the king, saying, “ Asita

the seer wishes to see your son.” When King Suddhodatzla
heard of the coming of the seer Asita, who was renov:_/‘ne ,
learned and distinguished, he said to the door-keepey, Let
the seer come in.”” The door-keeper ran and reported this to the
seer, saying, ‘‘ Let his reverence enter.’. ) )
The s};lergcame in. The king, with his court, on seeing him

1 See Vol. 1, p. I25.
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rose up and said, ‘“ We greet you, sir. Pray be scated.” The
seer hailed the king and sat down. Then the king asked,
“Lord, what is the reason for your coming?’ The seer
replied, ““ I wish to see your son.”

At that time the boy had achieved a tranquil concentration,
and they thought he was asleep. So the king said to the seer,
“Lord, wait a little. Just now the boy is asleep.” The seer
replied “ Your majesty, the boy is not asleep.” The king went
close up in front of the boy (82) and saw that he was awake.
He marvelled at the seer, and concluded that he must be a seer
of great power.

The king then gave instructions that the boy be brought in
to the seer. And the boy, borne on a soft rug of antelope skin,
was brought in. The seer, perceiving even from a distance the

~ marks of a Great Man on the boy’s body, lifted his joined hands .

to his head and rose up. He greeted the boy reverently and
inspected his thirty-two marks of a Great Man. »
Afterwards in the palace the seer heard the report that the
boy was to become a universal king, for the diviners had so
foretold. But the seer thought to himself,  This boy will not
become a universal king. He will become a Buddha in the
world.” For the seer saw that those marks were such as
belonged not to a universal king but to a Buddha. ‘“ He will
become a Buddha in the world,” said he, *“ But I ere long shall
reach my allotted span, and I shall not behold this jewel. I
shall not hear his preaching of the dharma. I shall not see his
excellent company of disciples.” And the seer cried and wept.
The king, with his court, on seeing Asita the seer weeping,
became distressed, and asked him, “ Why, Lord, do you weep
on seeing the boy ? I hope that you do not see any misfortune
awaiting him. When he was born the earth quaked six times,
and a radiance appeared in the world. He was adored by
thousands of devas. There were showers of celestial blossoms,
and the sounds of thousands of celestial instruments being
played poured forth. When the boy was born there were also
born in Kapilavastu five hundred other boys, five hundred girls,
five hundred bondsmen and bondswomen, five hundred ele-
phants, and five hundred horses. Five hundred stores of
treasures were revealed, and five hundred kings sent messengers
with greetings. And there were other marvels and wonders
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besides. And yet you, sir, weep on seeing the boy. Assure
me, therefore, that you do not see any misfortune awaiting
him.”

The seer replied, *“ Your majesty, (88) it is not that I see
any misfortune for the boy. At some time or other, in some
place or other such Great Men do appear in the world. For
your son stands revealed as a Great Man. He will become a
Buddha in the world. But I am old and I'll not live to see it.
He will preach the dharma which confers calm, which is noble
and which leads to Nirvana. But I shall not hear him. I shall
not see his goodly band of disciples, nor the wonders which he
will work as a Buddha. And so, your majesty, it is because I
see this great misfortune of my own that I weep.”

And the seer, having explained one by one, the four meanings
of the marks,! proclaimed, ‘“ He will become a Buddha in the

world,” and then went his way.

Put aside all hindrances, and calmly listen to me as I relate
how Asita the seer wept at the birth of the Sakyan child.?

There was a great seer, Asita by name, who dwelt tn the
region of the Vindhyas. His wealth of merit was assured.
He was high-minded, and sprung from great Kapila’s head.?

He was proficient in the aranyast and $astras, and master
of the five branches of the higher knowledge. He dwelt on
Kailasa’s summit, like a lord of wealth, albeit a lord of a
cave.

He abode at the head of a forest glade, living austerely® on
roots and wild fruits, along with his pupil Nalaka and many
others.

He ensued the path of the ten moralities,® happy in his calm

and self-control, and exhorted others. He was a seer who had

1 See below, p. 4o.

2 A metrical version of the Asita legend. )

2 Mahakapila-uttamarigaruha. Literally, ' sprung from the hair (uffa-
mafiga, cf. Pali) of great Kapila.” The legend here seems to be peculiar
to the Mhvu. Senart compares the birth of Krisna and Balarima from
two hairs of Hari’s head. It is worth noting also that Asita’s home is put
in the Vindhyas, and not the Himalayas, the usual home of ascetics and
seers, including Kapila himself (see Vol. 1, pp. 296 ff.) Immediately below,
however, Asita himself is said to dwell on Kailisa (Kailia), a range of
the Himalayas.

4 Evidently for the usual Grapyakas, ‘‘ forest '’ treatises.

8 Rucchawmp vyittim. See p. 27, #. 5.

¢ See Vol. 1, p. 3, 7. 4.
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attained the perfection of all good 17
/ qualities,! and wa
with the perfection of morality. s endowed
On a time theve was shed a vich radiance, and the uttermost
ends of the world were gladdened and amazed. All beings
became extremely blessed, and the earth shook. '
Aan the seer as he sat there saw Jlowers of the coral-tree and
celestial .blooms2 Srom heaven fall on the surface of the earth.
‘(12:;43 gszta s;w t}’u;Z sky bespangled with hundreds of jewels
ousands o ] ; ,
T f deva maidens running along the paths of
I " the grottoes of the mountains he heard the sweet musical
strains of the Kinnaris,® which checked the mountain streams
as they ran betwefn the banks, their waters laden with flowers.
He beheld a rich radiance all around in the ten quarters
like the splendour of the newly-risen sun in all its might. '
_ When {ze had seen these and many other marvels, Asita in
his astonishment became thoughtful.

Why now,” thoyght he, *“ does the great earth quake, and
why do 'dmms roar in the paths of heaven ? Why is the world
bazfl‘zezl n radiance, and why do flowers rain down ?

; thThe moon mzd sun shine not* and the dark-blue watey
0f ine ocean trembles ; the flower-stre .
ponse o I f wn waves look like an

And zZl these fair trees are laden with blooms out of
season, and give forth at the same time the 4
of flowers and fruits. eeet Jragrance

_ To—daj'/ no fire blazes in the thousand hells, nor do the
dzslnal regions between the worlds Enow aught of afliction.

Nor df’ hunger and thirst avise in the body as before.
M?: heart is glafl. Wbat, I wonder, is toward to-day ?

Why now is this exceeding loud laugh vaised in the

1 Reading sarvagupa for devagupa. So Senart.

2 S 0
st o 3 i VLS S s
k“ii’;feiz:;m, Kﬂle name of a tree in (Iandr:’ze;’g:\l;en. C(fée:a‘ff;ﬁvy;'kg: 11:3;1
tioned as':he 'ﬁ’éiﬁgaﬁf ti? Igigllx;azéspénsi‘): ghfoég;t)l.{aﬂiéa is again men-
J’at‘ifﬁ,’an':t?::;;ﬁ;hiezarxrgsn:;:gzﬁfx e for impossible MS. readings like sava
a ig‘r‘fﬁz aﬁ%’gdéh;nul(’ggmﬁ’i’;ef'é;;&dP%fﬁgs,] ojt?gi?'zouarlyapa_tald means
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eastem.quarter ? Why do deva maidens hurry with sandal-
od powder in their hands ? -

w0(35)ﬁ“ What mighty man has to-day bee?t born in ] ambu-

dvipa ? Through the glory of what glorious man 1s such

at might revealed ? ' oo

L of wghatsoever else in the world such t.hmgs area szgn,”tzs
certain that such portents occur at the bzrt.h of 'Buc%dhas.

He hears hosts of tmmortals from the skies alzgﬁtmg on the
earth, and saying, * The Saviour of the .world is born. He
will become a Buddha who is his own guide.”? ‘ .

Envaptured, then, at hearing the hosts o_f devas in the air
proclaiming, ** To-day, the Buddha, a scion of heroes, has
been born in the world,”

The seer, with his deva eye, surveyed the whole of | a'mbu-
dvipa, and saw that a son was born to Suddhodana in the

" clan of the Sakyans. .
‘ aanf when he}},md seen all this, the rumour of enlzgh’tenment
‘arose in the regions,® and the sound of the I'Buddha s mame
went abroad. (And he said) *“ I shall see him in due time.

They? carrying hatchets* in their hands, wearing bla.ck

yobes of antelope skin and cloaks of black fibre, came bearing
ruits and water. .
¢ The seer travelled through the unsupjfortmg air in thfs path
of the wind. By calling forth his magic power he arrived at
lavastu in an instant. . ' .
Kif: :he foot of the Himalayas he descried a de{zgh'tful city
bathed in sunlight, and impregnable to foes. Verily 1t was as

delightful as a city of the Three-and-Thirty devas. And the .

js city © the Sakyan.
secer entered this city in order to see
He entered the city which was radiant® and whose markets

o led by’
" 1 Aneya, usually, €.g., Vol. 1, p. 208 (text), ananyaneya not led by

Oﬂ;el;t":asu is Senart’s emendation for paficasu “the five (regions),” on the

i i Iso that kaulina

ter enumeration 1s unusual. Note al ] .

g::ggu:hags t}?;'elirtlgc., instead of neut. as tthg Woll;gdldsh :;Z%s:er:a’l:ﬁthax:
t takes the words fatraisa X a

:;r:);::n 11:)"1 rkl;ie{é' IS)E:::;: seems better to take them as a continuation (fatra=

and then ”) of the preceding statement. The text of the whole verse is

suspect. .
i his disciples. . .
:kﬁth%i;ta;:l? k::th&n, pSk. kuthara. The purpose of their carrying
s is not clear. )
hascgeag;n;ghzszcn:e afror obhantam (possibly this form should be read here)

pres. part. of san-ni-bha.
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were busy in selling and buying. It was thronged (36) by
joyful people, happy warriors on horseback, on elephants, in
chariots and on foot.

With cheerful® heart he approached and entered its bright
gates—the abode of Suddhodana, an abode like that of the
king of the devas.

He saw the upper chamber® of the palace, with the fair
windows of its gables and attics open® gleaming like a
brilliant mountain-top in the sky.

On the front of the mansion were pinnacles resplendent
with silver, and its corners gleamed lLike the flame of the
sacrificial fire.

The inner apartments were fair like pellucid shells. They
sparkled like brilliant lLittle suns or like moon-shaped
ornaments.*

There were seen rays® like lightning flashes thrown out® by
the well-wrought panels’ of beryl and by the rows of house-
bolts.®

There were seen arched portals of gold like burning fire,

1 Lacuuna in the text, which is obviously to be filled in by an adjective
of such meaning to go with manasa. -

2 Harmiya, Vedic harmya, BSk. harmika (Divy. 244), Pali hammiya,
‘ customarily given as a long storied mansion, which has an upper chamber
placed or top.” (P.E.D.). Here it is compounded with prasida, ** terrace.”

® Gavaksavarasaranapaijaravibuddha. This is a difficult compound.
gavaksa (Pali gavakkha, Mhvs. ix. 15, 17), literally ** ox-eye’’ denotes ‘ a
window ** especially a dormer or attic window in a gable. Vara is, of course,
a mere conventional epithet, * fair.” Sarana, °‘ refuge,” has also the
meaning of ‘ private apartment” or ‘‘closet’” (see M.W.). and as the
allusion here is to the upper story of the palace (Asita, besides, was coming
in from the air) it may be rendered ‘‘ attic.” But pafijara * cage” can
only be rendered ““ window "’ on the analogy of its use in Pali in the com-
pound sthapasijara (' lion-cage’’) to denote ‘‘ window,” and apparently a
dormer or attic window especially. (See Mhvs. xxvi, 16; J.3. 379; DhA.
1.191). Vibuddha ‘* blossomed *’ is taken in the sense of *‘ opened out.”

4 Literally “ like made moons,” kyitd@ va candrani, or, following a sugges-
tion by Miss I. B. Horner, * like shaped moons,” which may equally be
understood as alluding to ornaments in the shape of moons, whether crescent
or _full. Senart doubts the reading, however, and as an alternative for
kyila, one may tentatively suggest kantd, * like lovely moons.” Although
the compound vimalaraviprakasa might seem to refer to the actual sun,
it is better to make the allusion to be to sun-shaped ornaments *‘ little
suns.” For oriental ornaments of these shapes, see Isaiah 3.18, where the
word translated “ cauls”’ is possibly to be taken instead as the equivalent
of the Arabic shabisad  little suns.”

5 Literally * colours,” varnpani.

¢ Literally ‘' spread,” wupta, from vap ‘' to strew.”

? Phalakehi. Cf. Vol. 1, p. 154, 1. 4.

8 Gyihastictkavalthi. Or, perhaps, as Miss I. B. Horper suggests, s#cthd
here denotes the pins to secure the bolts.
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like the clear sun, that flashed like moon-shaped ornaments.

Everywhere rutting elephants, like monsoon clouds,* like
clouds that yield rain, come forth adovned with star-like
ornaments.?

Everywhere Fkittens fall down suddenly, for they are
Jrightened by the peacocks that strut abous.

Everywhere cuckoos in aviaries sweetly call ; everywhere
parrots and sarikas® flutter about like ropes of pearls.

(87) It was a fair citadel built square to all poinis of the
compass, and well laid out,* impregnable to foes, and thronged
by wearers of the sacred cord.

On the ground with its heaps of jewels and piles of other
splendours a lion sits and staris with fear at the rising sun
which 1t has seen.

This palace, then, which knew mno vehicles drawn by
animals, but was well supplied with slaves and courtesans,’
and crowded with euwnuchs in red-and-white garments, did
Asita enter.

The palace was crowded with servants and hundreds of
carriages, full of nobles, and pervaded with a sweet fragrance,
as the recluse reached the door unhindered.

Crowding the hall® he saw women standing still or moving
about, holding scimitars® in their hands, and exceeding fair

to look upon as they gossiped.

1 Miss I. B. Horner points out that in Indian mythology these life-giving
clouds are thought of as elephants, which once had wings and roamed the
skies.

2 Nidritarkasadyisa, ‘' like suns fixed,” i.6. on the bodies of the elephants.

8 See Vol. 1, p. 226, n. 2.

¢ The text has suaviddham from su-G-vyadh, but in his note Senart dis-
cusses the form susamviddham, ‘‘ bien percé,” i.e. with loopholes. But he
doubts the correctness of the reading. It has, therefore, been thought

better to emend into suvibkaktam, on the analogy of vibhaktd in Vol. 1, p. 9

(text), *“ divided,” ‘laid out.” Cf. vibhatta in Pali (4. 1. 141, M. 3. 167).

5 This stanza is very obscure. ‘‘Lion” is stha (Pali for simha). The
obscurity is worse if Stha is taken as a proper name, for there is no one in
the story to whom the name can be referred. Vistam of the text, which
could only be construed as ‘‘ (the sun) which had entered "’ (i.e. past part.
pass. for active) has been emended into dyigtam, * which had been seen.”
The Mhv. almost invariably prefers the compound pra-vi$ to the simple vis.

8 Velasika. 1heform vailasika is found in Vol. 1, p. 348 (text). See
note p. 294 of translation.

? Osarape bharitd. Senart ﬁﬁplains the first word with reference to
Pali osarapafthana given by Childers as meaning *‘ resort ”’ (here ‘‘ hall ).
Bharita is used figuratively, being applied to what fills instead of to that
which is filled or * laden.”

® Toys or ornaments in the shape of scimiters.
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And Asita, wise, profound, and well-veysed ;

2 : : ~versed in the scriptures,
thus Spoke to the door-keeper : ** Beay this message of n]:z'ne to
the king of the Sakyans.

“I am Kala and I am of the clan of Bharadvaj
- aradvija.? I am
of noble b ; ] i
I/[i ndhyea sf:’tlz and dwell in a region on the summat of the
“ S0 be it, sir,” veplied the dooy keepe ]

. » Si7, - v obediently, and he
went in o the king who listened . j ;
ine Ao F g ned o all his words and had him

In obedience to the summons Asita '
: tered the heavenl
abode of Simhahanu?, like Indra goin o s
G , 4 t '
throngs of Apsarases. g0 Lo Nondanal with it
(88) Asita hailed the king and presented frus, ;
' ruils ¢ .
kzgghacceptqd them and said, Welcome,f lor .”o him. The
€16 was a special couch with its eight leos ld, wi
bright cushions’ and studded wi o Of S o
Iy aoushions, with gems. On it Asita sat
The seer, who was master of the five b J
7, ranches of the highe
f:;w;?{ge agd had great magic power, sat down mfz the cofwhr
i g Suddhodana himself invited him to partake of
When the sumptuous meal was opey Asi ]
' . , Asita said, “ Pray,
z::z; to 1;1e,d0 kzzg.” And the king replied, “ Well be Jz{t
ou, lord.” Asita said, *“ I wi f it 1.
o and.. wish to see your son, if it is
“You are heartily welcome,” said the king i
tily , , “ But just
now the comely child is asleep. When he ios y
se; him like a body of pure};old.” akes up you shal
nd when the child was awake he ook hi, X
. X him from h
mother and ]brfsented him with his hasr in eight bro{z’ds lil::
the sun emerging through a vift in the clouds. ’
When the noble seer saw him lying like a jewels om the

blanket of Jine cloth, he hurried] : )
the child in his arms. edry rose to his feet and received

Devala in the Nidana-Katha.,
2 Name of a Brihman clan,
: ?ee Xol. 1, p. 298,
-6. Nandanavana, a 3 i avati
: 0; Fandan e apra.rk in Trayastriméa (Tava.trmsa).
Literally “ like an earring,” kupdala.

1 gear, e ”
Kala, “ black,” a synonym of asita. So Asita Devala is called Kila
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And when he had taken him in his arms and seen that he
bore the thirty-two marks of a Great Man as well as the lesser
characteristics, he wept and sobbed.*

Seeing his eyes welling with tears King Suddhodana asked
him, “ What, I pray you, is this sadness that has come over
you on seeing the child ?

“ I want to hear, brahman, why you weep on seeing him
who, on the day he was born, took seven strides to the north.

(89) “ Why do you weep, brahman, on seeing him, on the
day of whose birth devas stood in the aiy carrying sunshades
and fans ?

““ I want to hear, brahman, why you weep on seeing him, on
the day of whose birth the whole world was bathed in radiance.

“ I want to hear, brahman, why you weep on seeing him, on
the day of whose birth two springs of water welled up in the
sky. '

“I want to hear, brahman, why you weep on seeing him,
on the day of whose birth devas held up a sunshade in the sky.

“ I want to hear, byahman, why you weep on seeing him,
on the day of whose birth devas scattered powder of the coral-
tree.

““ I want to hear, brahman, why you weep on seeing him,
on the day of whose birth the inanimate earth quaked.

“ I want to hear, brahman, why you weep on seeing him,
on the day of whose birth the dark-blue water of the salt ocean
trembled. ‘ ‘

“ I want to hear, brahman, why you weep on seeing him,
on the day of whose birth drums roaved in the sky.

“ I want to hear, brahman, why you weep on seeing him, on

 the day of whose birth five hundred Sakyanlads werealso born.
“ I want to hear, brahman, why you weep on seeing him,

on the day of whose birth five hundred Sakyan maidens were

also born.
“I want to hear, brahman, why you weep on seeing him,
on the day of whose birth five hundred bondsmen were born

Sfor me.

1 The text has akhapdalasamano, which can only mean “like Akhandala,”

i.e. ‘ the Destroyer,” an epithet of Indra. Even if there were a well-
known episode in which Indra wept, the simile would be very forced and
unnatural. Akhandalasamano has, therefore, been emended into aérukap-
phasamano, literally, ‘‘ being with tears jn his throat,” 4.e. “* sobbing,”
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(40) ““ I want to hear, bratman wh 7
bimy o e ) b » WY you weep on seeing
borm oy ay of whose birth five hundyed bondswomen were

“I want to hear, brahman. wh ;

, bra » WY you weep on seeing hi
on the d o o
il ¢ day of whose birth five hundred steeds were born for

“I want to hear, brahman, wh X

g » WHY You weep on seeing by,
on the da ) s Sorn
e Yy of whose birth five hundred elephants were born

“I want to hear, brahman, wh ;

) br » Why you weep on seeing hi
on the da % tood
o e 'y of whose birth five hundred stores of treasure stood

“I want to hear, brakman, wh ;

, » WAY You weep on seesng him
on the day of whose birth five hundred nes, g himg,
came to bow down before mjz. 7o neighbouring Higs

“I want to hear, brahman, wh ;

) br » WnY you weep on seeing by

onl fhe day of whose birth teachers of kings jcsame to sei h:'::’
. I want to hear, ém‘hman, why you weep on seeing hz’m.
. ‘?né n:en l?e;zold with gladness, joy and exaltation ,
ast grief aside, brahman, be jo ;

e, by 3 Wful and re
composure. For this child will become king posiii‘?ny%::
seven treasures,! a lord of the earth,” 8

Wihen this had been said, Asita wip '
' . ed away his te
in r‘e‘ply spoke these words of good cheey -2 [ JJ\’I ot :o " 7‘: sac::'cj
he, Ti}zzas 1t been foretold by the seers. ’
“ This lion-hearted man, who 1s like the j
: ) ul and
Young sun, will not become a king, a lord o}ozzf;n M}z‘IeﬁzZ'z
become an unsurpassed Master. '
“For he with three strides has traversed
the whole three-
Jold world.* (41) He will attasn the hi, e ;
blest, immortal and irresistible. walest dharma, which is

“I am old, my vigour 8one, and just now a boy has been

. born who will become a Supreme Man. But I shall be dead

when the boy attains enlightenment,

! See Vol. 1, p. 8s.

teadmg 1s COleCt, thele 1S 1n the follﬂel word a play on the name As; ta,
1ta,

‘“ black.” Asita, that is to s i
could be called (sahvayam) wﬁz’éetzgzzg)? Plack his name, spoke words that

Lacuna in the text.
4 See Vol. 1, p- 78, n. 2.
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. . 1

““ He will become a Buddha, ommiscient, with .po.wef' ovey a
things* in his well-proclaimed dharma and Discipline. But
1 am old, and hence I weep.

“ And yet I have no fear of death. For how can a man be
born and not die ? I weep because I shall not see the peerless
Buddha.

“ Verily, I have no fear of death. For how can a man be
born and not die ? I weep because I shall not hear the peace-

1ving dharma.
L Igen'ly, I have no fear of death. For how can a man bz
born and not die ? I weep because I shall not see the Sangha

ith its ocean of virtues.® .

m“ I weep becaise he who, himself awakened, 'wzl% awaken
this race of men so long lulled to sleep by material joys, now
ds vevealed when I am old. . .
Smf‘l IszZeep because he who, himself mleased,. will velease this
race of men bound in the fetters of passion, now stands
led when I am old. ‘ '
nv‘faleweep because he who, himself released, will release this
vace of men bound in the fetters of folly, now stands revealed
I am old. ) ]
th"I weep because he who, himself released, will release this
vace of men from passion, hatred and folly, now stands
led when I am old. _
rwfaIe weep because he who, himself healthy, will also
vender others healthy, now stands revealed when I am
ld. 3 . .
’ (42) “ I weep because he who, himself griefless, will also
vender others griefless, mow stands revealed when I am
old. . _
“ I weep because he who, himself free from pain, will also
render others free from pain, now stands revealed when 1 am

id. ' .

e These fortunate men and devas will see the-I-(ing of
dharma setting his wheel a-rolling in the city of Kasi* But
I am old and therefore I weep.

1 Sarvadharmavadavartin.

3 See Vol. 1, p. 31, ®#. L _ 1 de
3 E?pasﬁgarénﬁ 3U;\less we read gampasagaram, ' an ocean of a multitude,

i.e. the Sangha, a multitude vast as the ocean.
4 ].e. Benares.
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“ These fortunate men and devas will see the ambrosia
shaved among the noble throng. But I am old and therefore
I weep. .

“ Sickness, old age and death ave great stumbling-blocks!
to men. Now a comforter has arisen. But I am comfortless
and therefore I weep.”

When the seer had pitifully® and tremulously® uttered
these mamny lamentations,® he lauded the excellent, self-
controlled Man whom he had just seen.

“ I have come eastwards,” said he, * seeking the Supreme
Man, for rare® is the appearance of Buddhas who tame the
untamed.”

Then he walked round the Bodhisaftva several times
keeping him on his vight. To the king he said, ** I am going.
Let your majesty safeguard my well-being."’®

[When he had returned home he said to Ndarada :]?

“When you hear news of the Buddha go to the presence of
the Supreme Guide. Live the good life and let his words be
your counsel.

‘“So be 1, said Narada when he heard these words.
(48) He embraced the religious life and became the foremost
of his class, an Arhan® who had shaken off his lusts.

Sing the praises of the kinsman of Katydyana,® who is

1 Lijterally ‘‘ stumbling-block makers,” antargyakard. The rendering of
antaraya as '‘ stumbling-block " is due to Lord Chalmers (Furth. Dial. 1. 90).
Tt has been adopted also by Miss I. B. Horner in Book of the Discipline
(3.21), where she has a valuable note on the word.

2 Karunayanto, which must be taken in a middle sense.

3 Vepitva, see preceding note.

8 Adilapitva bahiini.

8 Cf. Vol. 1, pp. 42, 43, 92, 96, 190, 224 ; Sn. 559, 560, 998.

¢ The text here has snigdhavatim bhavindetu. The former word, as
Senart remarks, gives neither sense nor a suitable measure. The trans-
lation above has been based on a tenlative emendation into snigdhavyittim,
‘“ an easy or comfortable way of life.” Cf. the use of snigdha in the phrase
p_fricchah’ snigdham in the Ramayana (1. 68. 4), ‘‘to inquire after the health
of.”

7 Not only does the following verse, in the MSS, come before the fare-
well address to the king, but it contains nothing to indicate that the words
were spoken to Narada—we are left to infer this from the next verse. Not
only is there this textual anomaly, but also the strange intrusion of Nirada
(for whom see below p. 50, #. 5; 52.) into the Asita story. For, as has been
seen (p. 27) Asita’s nephew whom he exhorted to accept the coming Buddha’s
teaching was named Nilaka. Lal. Vist. calls him Naradatta,

8 See Vol. 1, p. 1, n. 4.

9 So is Nilaka called Kityiyana in the Tibetan version.
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named Narada, a son of the Conqueror, who dwelt in the wood,
the elder who has passed completely away. ) A
Stng the praises of him who is released and rid of att.achment
to existence,® who is uitterly at peace and free, with every
remnant of existence® destroyed—ithe elder who ﬁgs passed

completely away.

The Bodhisattva was proclaimed by Asita to be destined
to become a Buddha on each of four grounds. Wilat four?
The clearness, the regularity, the fufuigmentalness and the

impai xcellence of his characteristics. o
ungclﬁégdlguddhas have eighty secondary charactenstlcs_.5
They have their nails long, copper-coloured, and glossy. Their
fingers are rounded, beautiful and regular. Their veins havg
no knots and are concealed. Their ankles are concealed and
compactly formed. They have even and lff:vel ft?et. Exalted
Buddhas have perfect sexual organs. Their radiance extends
all around them. Their limbs are soft, ﬂawless,.superb, wel.l-
shaped, and well-knit, and all are WeH—proQort}oned. Their
bodies are unimpaired and unmarred. Their limbs are free
from freckles and curly hair.® Exalted Buddhas have handf
soft as cotton. The lines on their hands are c}eep,.unbroken
and uninterrupted. Their lips are red.® Their voices do not
-carry too far.® Their tongues are soft, slender and re(’i.
Exalted Buddhas have voices like the soqu of an elephant’s
cry, well-toned and pleasant. Their gait is hke. the mover.nent
of an elephant, a bull, or a lion (44), always bearing to the right.

1 These verses are out of place heref, and lcxla.ve evidently been interpolated
ing the death of Narada. .
ﬁo‘mN":"rgzgg;zi?eE:rﬁ?gout any upadhi or basis of rebirth or attachment
to existence. Cf. upadi, Vol. 1, p. 199, 7. 2.
® Sarva-upadhi. See preceding note.
4 Literally ** profundity, ’ gambhirata.

:"’4!1";1;%-”5 aak’::' Or, perhaps, we have here the scribal error of ditto-

graphy and should read °tilaka, *‘ freckles,” only, as in the Dharmasamgraha
tly cited as Dhsg.) . o
se%t.Asbgm(sxzse l;el:ﬂo}:xld seem better to read abhugna, unb’etll‘lt'N I;Ot
crooked,” which would make this chara}cterlst’lc e(énges;))ond wi 0. 15,
1 i @, in Lal.Vist., p. 106 (Lefmann’s edition). .
aﬂfﬁ?ti:ﬂll;k'}f‘?ik?the bimba,'Pthe fruit of the tree Momordica monadelpha,
i he ipe, is of a red colour. . . . .
w}:lcl?l;il:’;ly;;a:gm, “not beyond their (due) compass, abhi hs\}:;ng (ltlcn)a
force of ati. Cf. natyayata® next page, and natyayatavacanata in g. (l.c.
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Their protuberances! are equal, and they are lovely in all parts.
Their behaviour is clean. The hair of thejr bodies is perfectly
clean and pure. Their radiance is all around them undimmed.
Exalted Buddhas have straight, soft and regular limbs. Their
bellies curve like a bow, are lovely, large? and regular.® Their
navels are deep, regular,* unimpaired and turning to the right.
Their knee-caps are curved.s Exalted Buddhas have round,
sharp, regular,® unbroken and even teeth. Their noses are high
but not too large. Their eyes are dark like the dark-white
lotus.” Exalted Buddhas have dark, glossy eyebrows and large®
equal ears without defect. Exalted Buddhas have their faculties
unimpaired, unmarred and well-controlled. They have most
excellently proportioned foreheads. Their hair is dark, thick,
shiny, carefully combed,? growing without a break or interrup-
tion, soft, glossy and fragrant, with its tipscurled.’® They have
well-shaped heads and their hair bears the figures of!! the
Svastika, Nandyavarta and Muktika signs.12

! Utsada, see Vol. 1, P. 6, n. 1. Dhsg. has utsahagatrata ** having vigorous
limbs,” while Muvyut. (No. 30) has w#tsadagatra ** with protuberances on
their limbs,”

2 Uksa. This meaning is given in M.W. with a (?)

® Reading either abhugna ** not crooked ” as in Dhsg., or abhagna ** un-
broken,” as in the text.

4 Text has abhagna, again. Lal. Vist. has ajihma and Muyyut., anupiyva.

8 Parinata, which, however, means rather * bent *’ or ““ crooked.” = Pari.
naha(vat) or paripahin, * big,” * wide,” would seem a better reading, and
would correspond with prithu in Dhsg. and Lal. Vist.

¢ Reading abhugna for abhagna which is Synonymous with the following
acchinna. Lal.Vist. and Muyyut. have anupirva.

? Or, “like the dark and white lotus,” the pupil being black and the
ball white. See Dhsg., n. p. 58 of ‘“ Anecdota Oxoniensia ”’ edition.

8 Aparitta. Paritta is BSk. corresponding to Pali paritta * small,”
* little,” ** inferior.” According to the P.E.D., ‘The BSk. form may
be a re-translation of Pali paritia, which may correspond to Sk. prarikia,
PP. of pra-vic, meaning “ that which is exceeded,” i.e. “left (over or
behind).”

® Vivyitta, ** turned in different directions,” * parted (?),” so interpreted
by Senart on the analogy of Lal. Vist. anzkula * not confused.”” The
reading of Lal. Vist. quoted in the notes in Dhsg. p. 59, however, is alulita
* not deranged,” which corresponds to asamlulita of the Dhsg. itself. .
10 Reading vellita® ( < vell), with two MSS, for vallitagraketa of the text.
Cf. Pali vellitagga, applied to the hair.

11 Literally “is like to,” sannikasa. Lal.Vist. has samsthana, * consists of.”

12 The Svastika sign is, of course, well-known. The second is here spelt
Nandyavarta, instead of °avata as in the téxt. Cf. the form in Dhsg. and
Lal.Vist. The shape of it is discussed by Burnouf : Lotus, 626, and Cole-
brooke : Miscellaneous Essays, ii. 211. In Dhsg. it is the hands and feet
that are marked with these three signs, but in Lal.Vist. the marks are said
to be on the hair, only here the mark Muktika is replaced by the Srivata,
and a fourth mark, the Vardhamina, is added.
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These are the eighty secondary marks on the body of the
infinitely wise Buddha, and with these the body of the deva
who is above all devas,the Supreme Man, is always .adomed.

Since theve are on his body the thirty-two pmzs?worthy
marks and the eighty secondary characteristics, and since his
radiance extends a full fathom, (45) howp, verily, can the wise

ave faith in him as the Conqueroy :
%015] fh a m({n were to have the merits of all bei{zgs a hundred-fold
he would not* acquive® for his body a single ome of these

characteristics.

42
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ine Suddhodana, his women-folk and a young boy were
oui{lailking in the pleasure grounds. As .the Bodhisattva
strolled in the pleasure grounds he came to tilled lands where3
he saw some ploughs at work. These ploughs threw up a snake
and a frog. The young boy took the frf)g to eat, but threw
away the snake. The Bodhisattva saw this, and became deeply

stirred by the sight.

Pleasure, the body and life itself are bum.zt out together.
Now I shall attain deathless release from existence. For ’I
can not check my exertion, which is like the flow of the ocean’s

water on the sea-shove.

The Bodhisattva was sitting in the shade of a.rose—apple tre,e
in the forenoon, and the shade did not leave* him as the sun’s

moved round. He stayed there immersed in the first

med plied and sustained

meditation, which is accompanied by ap
thought.

1 i ith one MS, nisya, to be scagned naasya for tenasyclz' of

the ﬁt}z{a&imngi/th the text readi}x;g the translation would have to be, “ he
acquire only one.” . .

wo’u]i.iiterg]ly ‘“ brigg back on his body,” kaye ‘nivartaye.

3 Dirghaka, ** the long one.” Cf. Pali digha in same sense. 85, Mise

4 This miracle of the unmoving shade is also found at Ji)'Lt o s
I. B. Horner, who calls the translator’s q.ttentlop to the su ]ei: . alsoosel
marks that in both texts the phenomenon 1s associated, more or ttass fc: rthe?
with ploughing. In J. this ploughing is a ritual act. In both texts, fu: )
the Bodhisattva is about to enter on the first meditation.

§ Dhyana. See Vol. 1, pp. 127, 183.
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From the slopes of the Himalayas five seers came travelling
through the air on their way to the Vindhyas. But they could
not pass over the Bodhisattva.

We have passed over the lofty and broad* peak of Meru
with its precious stones and diamonds (48) as easily as an
elephant cuts its way through the dense foresi-trees of Vyinda?
with theiy interlacing boughs.

We can pass safely over the immortal strongholds, the abodes
of devas and Gandharvas, supporting ourselves high in air.
But near this wood we have to come to earth. Pray whose
presence does this magic poriend 23

Devas recited verses in reply :

It is the son of the Sakyan king, the scion of a kingly race.
Adorned with his many radiantly beautiful and excellent
marks, he is vesplendent like the newly risen sun.

Here alone in the wood, absorbed in meditation, is the
prince. This power of magic is the sign of him who is
blessed with hundreds, yea, kotis of good qualities.

For he is the true light that has appeared in the blinding
darkness. He will attain that dharma which will comfort
the world of life.

The Great Sage has appeared in a world that was scorched
by the fire of lusts. He will attain that dharma which will
gladden the world of life.

Through the wild wastes of the ocean of sorrow a goodly
course has been found. He will attain that dharma which
will lead men across the world of life.

1 The first line of this stanza is very corrupt and Senart has practically
substituted for it a line of the parallel passage in Lal.Vist. (p. 128, Lefmann).
For the word thus restored as tiryagatyarthavistarikam, which Foucaux
(p. 117) translates ‘‘ extrémement . . . étendu”, two of the Mhvu. MSS,
have respectively tenckasotre sasthdvara and tenaika$rotasamsthavara. These
readings would seem to suggest that the original text described Mount
Meru as the home of animal and plant life, frasa sthavara (Pali tasathavara),
in addition to precious stones. It is also worthy of note that the same
MSS. have for the word restored as gaja, ‘' elephant,” the word jangama,
the very synonym which at Mhvu. 1. 207 replaces frasa in the compound
trasasthdvard. But temeka and tenaika seem beyond the possibility of
emendation. '

2 The forest of Vrindd near Mathura.

3 Literally, “whose sign is this power of magic,” kasya laksmi nivarieti
riddherbalam.



44 THE MAHAVASTU
The three-fold world was lost in the wilderness of recurrent
birth. He, with his vision, will point out the most excellent

Way. .
During the long night the sons of men were bqun to the
way of rebirth. But he, the king of dharma, will set their

Jetters loose.

(47) When men are abused they yearn for a brave ckamp?'on.
In council they yearn for a wise man, and at meal-times
they love to honour a dear friend.

it was time to eat the king asked for the boy. ‘“ Where
willWI:flg lltx:’;l take his food ? ”’ asked he. When they heard
the king, chamberlains, eunuchs, grooms and dwarfs ran out
in all directions in search of the boy. A chamberlain saw the
boy meditating in the shade of the rose-apple tree, and though
the sun’s rays moved on the tree’s shadow did not leave the
boy. Seeing this, the chamberlain. was amaz.ed, and Fhoug'ht
that the boy was greatly blessed in that a hf'eless thing like
the shadow of a tree was not willing to leave him.2 .
The chamberlain reported this to King Suddhodana, saying,

3 ; d, O king,
The orb of the darkness-dispelling sun goes round,
but the rose-apple tree’s shade does not leave Szddharﬂch, the
possessor of the pure, noble and best marks, as he meditates
in the shadow of it?, immoveable as a mountain.

When the king had heard the chamberlain he went to the boy
and saw him in the shade of the rose-apple tree. In his
amazement the king said :—

'He is like the sacrificial fire on a mountain top, like the

moon amid the starry host. The sight of him shining like
a lamp as he lingers there immersed in meditation, stirs my

whole frame with joy.

And he said, * Blessed surely is he to whom unconscious

1 This verse, a sort of adage as Senart says, is introductory to what follows;

i connexion with the preceding verses. o
ha;,llr_l,%tel:gl]y, ‘“the unconscious shadow does not leave him,” acetana,

P ahhti. o o
Chgy?..i:;'é’{‘l;a g with (in) obscured light,” dhyama-abham. Cf. Vol. 1,

p- 36, n. 1.
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things humbly submit.” Sq King Suddhodana bowed at the
feet of the Bodhisattva sitting in the shade of the rose-apple
tree.

(48) King Suddhodana reflected, ““Since the boy’s heart
delights in calm meditations, verily the prophecy of the seer
Asita will turn out true.” The king prepared a spacious harem
for the boy so that he might find delight at home. For the
young women he had varied ornaments of different kinds
prepared, and he caused a proclamation to be made in the city
of Kapilavastu bidding all young women to hurry to the royal
park, where the young Siddhirtha would distribute jewels
among them. In obedience to the king’s command many
thousand maidens hurried out to the park.

The daughter of the Sikyan Mahanima, Ya$odhara by name,
came in great splendour and bashfully caressed? the boy.

MANJARI JATAKA?

When the Exalted One had gone forth, had awakened to
the unsurpassed perfect enlightenment and had set rolling the
excellent wheel of dharma, it came to the ears of the monks
that when as a boy he was distributing jewels to the young
women, Ya$odhard had bashfully caressed him. A monk
asked the Exalted One, “How, Lord, was it that Yasodhara
bashfully caressed thee when thou wast a boy ? ”  The Exalted
One replied, ‘ Monks, verily, that was not the first occasion
for Yadodhara bashfully to caress me. There was another
occasion.”’” The monks asked, ““ Was it so, Lord?” And the
Exalted One replied, * Yes, monks.”

1-Or “ hugged,” alling, literally * adhered, clung to.” (On form see
P- 413 #. 1), Cf. the Pali formula alltyati kelayati mandyati mamayati, e.g,
M. 1. 260, alliyetha kelayetha, *“ hug and cherish ”’ (Lord Chalmer: ), and
S. 3. 190, where the translation renders the first two verbs by * delight
in and be amused by.”

2 This Jataka is so called in the colophon (p. 64, text), but none of the
Vvarious meanings of mafijart would scem to make it an appropriate title,
Most likely the word should be emended into matsarl, " miser,” (Pali
maccharin). For.the theme of the story is the vice of miserliness, and,
apart from the nidana, this Jataka closely corresponds with the Pali Sudhg.

bhojana Jataka, No. 535 Fausboll (J. 5. 382 fi.), which has the same characters
and practically identical gathas.
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Once upon a time, monks, long ago, in the city of Benares
in the province of Kasi there was a brahman of the Kausika?!
clan. He, seeing the peril of sensual delights, went forth to
the Himalayas to embrace the life of a seer. There in the
Himalayas, on the banks of the Ganges, he built himself a
hermitage, and, by long devotion to the practice of vigilance
after the brahman way,? he achieved the four meditations and
realised the five branches of the higher knowledge. (49) He
could touch the moon and sun,® and was, in short, a seer
of great power and might. But he had not the virtue of
generosity.

Now a relative! of his died and was reborn among the
Gandharva devas as a Gandharva named Paiicadikha. In his
life as a deva he remembered Koéika. ‘I wonder,” said he,
“in what region Ko$ika spends his life, or is he dead ?.” He
concentrated his mind on the matter, and then saw that
Koéika had embraced the life of a seer and was dwelling in
a hermitage in the Himalayas on the banks of the Ganges,
but that he had not the virtue of generosity.

Paficadikha thereupon acquainted Sakra, lord of the devas,
with this, saying, ‘‘ He who, when I was a human being, was
a kinsman dear to and beloved by me, has now embraced the
life of a seer and dwells in the Himalayas on the banks of the
Ganges. But he has not the virtue of generosity. For his sake
let us go and urge him into the way of charity.”

Then for the sake of the seer Koéika, Sakra together with
Candrama and Siirya,® Matali, his charioteer®, and the deva

1 The text throughout refers to him as ‘‘ the Kau$ikan,” i.e. a member
of the Kosika clan, but it simplifies translation to speak of him as ‘' Ko$ika,’
that is, to call him by his clan name. In the Pali Jataka the corresponding
character is Kosiya or Maccharikosiya (‘“ the miserly Kosiya ). KoSika
(Kosiya) was the name of a brdhman clan, several members of which are
named ir the Pali texts (See D.P.N.). There was one actually living in
Gotama’s time who from his miserliness was dubbed Maccharikosiya, the
exact name of the mythical character in the Sudhabhojana Jataka.

3 Vahitakena margena, See p. 27, n. 6.

8 This is one of the yiddhis (iddhis) at S. 5. 282, etc.

4 Jhatika, Pali figtaka. But in the Pali version Kosiya is Paficasikha’s
son and successor. In that version, too, all the other characters are mutually
related. Kosiya was the fifth in descent from the wealthy householder
who was reborn as Sakka, and whose successive descendants were reborn
as Canda, Suriya, Matali and Paifica$ikha.

& Devas of the sun and moon respectively, in Pali Canda and Suriya.
See greceding note.

¢ Sangrahaka, Pali sangahaka.
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Paficadikha disguised themselves a
: as brahmans. At meal-ti
;he~y eqtered the hermitage of Kosika one after another. [:1?;
aficadikha, transformed into] a dog went through vari
metamorphoses.! ¢ o
KoSika said? :—
I neither buy nor yet do I sell. T }
. ave no store o
at all.' The food I have is scanty ; ’tis but a small m;{;);zj
of grain and not enough?® for two.
The dog replied :—
Out of little one should &ive a little, ou .
, out of what is moderat
a mode'mie amount.  (50) Out of much one should give muche
There is never an occasion Jor giving nothing at ail. .
ym{ telff you,* I}faézk:{z}, to eat only after sharing. Thus wil]
enier on the noble path. H. 3
s fo e P e {inds n0 happiness who
Candra then arrived, and Koéika said :—
I neither buy nor yet do I sell. [ ha
; . ve no store o d
at all.. The food I have is scanty ; 'tis but a small mf{;z{:;e
of grain and not enough for three.
Candra said :—

He who, when a guest is seated with, hi X

. » when @ gu 1m, eats his food

without sharing zt,. 1s like a fish that swallows an iron hjo‘?;e

y I tel: you, Khos‘zka, to eat only after sharing. Thus wili
ou enter on the noble path. H. ;

s Tor Tt 2 € finds no happiness who

Siirya then arrived, and Koéika said :—

! Literally, “ exhibited vario i

ML ly, “e ed us high and low a " nang
f:rg;z;i t;ggﬁim':am varnani upadarieti. As no allusiogplf::a;c?:,r ben i
bl args i a;fhtransformatl'on, Senart assumes a lacuna in the te:: m]gd:
incogl plegg ;v!:d h] . 1l'crlla,kes it obvious that this is misplaced rather th:n
botng Hore, 2 bys t(}):;, V;?irgssor::rg. 5f2 (text), where Koéika is described as
viitars who thdy ey mous nstormations of Paficasikha to ask his

2 The baldness of this i i i
detail of tha sl thi Z:r:lg; gs compared with the minute and picturesque

3 Reading nal - ich i i i
naﬁam of thge t‘z :Z’ (na-alam), which is found in one MS, and also in J., for
The text of this stanza begi 7 ich i
L . 81ns natvaham, which, if correct i
ot ot e " Bt S e ne ouliod S
the text has, therefore' been e\;:gg it 5y of the Pali tam tay vadami
as, th , nded into tamt - am, “ this
{h;eg t{on ) with the negative before ekﬁm?annzahi"st g::l:z m-a(:jham, v s
: er ends in -uno, the careless omission i receding
Piece of haplography.
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have no store of food
ither buy nor yet do I sell. ’I '
at Ial;m The fo?),d T have is scanty ; 'tis but a small measure
of grain, and not enough for four. \

Sﬁry;:?:tdi:s—t—he sacrifice and vain the desire! of him (51) who,

when a guest 15 seated with him eats his food without sharing
it

48

. ) haring. Thus will
1 you, Kosika, to eat only after s .
yoi t:ntg; on the noble path. He finds no happiness who

lives for himself.

atali rrived, and Koéika said :(—
Mata}l’n?:'?l’wi buy nor yet do I sell. I .have no store of fooi
at all. The food I have is scanty ; ' tis but a small measur‘

of grain and not enough for five.

a i .d :_ . . . .
Matail;e:s:luis the sacrifice and realised is the desire .of hw;z wl:Z;
when @ guest 1S seated with him, only eats his food aft

shering ™ ; ' ter sharing. Thus will
tell you, Kosika, to eat only aft e .1
yozI¢ :nter’ on the noble path. He finds no happiness who

lives for himself.

ived, and Koéika said :—
Sakl‘; t:e(:'t;g‘“;iy nor yet do I sell. I have no store of food

at all. The food I have is scanty ; 'tis but a small measure
of grain, and not enough for six.

Sakrz:a;?u;—z;ho sacrifices to the Sarasvati and to deep Gayd®

ahi text.
in J., for samahita of the tex asvatim
here is vixs-y ur{satisfactory. As prm@ed it 11'e,'a.d§, i::s vatinm
e et amaye api. This, as Senart h_eglta'tmg.) S ggd ts, could
g cahuta?hiig Iikye " he pours the Sarasvati in hbg..tlon:ia 2{; A .
ﬁlzrr%?iﬂgsﬁﬁs poured,' flow again”’. Thg corres;;c;n ing
i ca yo juhati pahukaya ayaya
%:na:ag'imba};utgtthasmup slghas?te mahav;z}};%am
" Atra c'assa hutam hoti atra sas'sa sam . - ool brings
i the Commentary suggests, sacrifice to a str‘earg ol dp | brings
i Tha % 1 efor the man who charitably shares hclls' oard. ch
Pt :l!:eyPali cahutam gamaye has been ;:menfdae
@ But even with this emendation the Mhm:.th S
Pl it does not express the idea that the ectiveness of s
cicl;on is dependent on charitairlq%ess. (c:; teffee et o
atali's gatha the idea that charity 1S such
ggilt'?ﬁl::: ga(ll_f‘t:l)_,th;g lanse:;xlg name of a pond as well as a town, see D.P N.)

1 Reading samihita,
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is he (52) who, when a guest is seated with him, only eats
his food after sharing it.

I tell you, KoSika, to eat only after sharing. Thus will

you enter on the noble path. He finds no happiness who
lives for himself.

Koéika said :—

You are august brahmans, but why does this dog of yours
display his various transformations? Now tell me, sirs,
who each of you may be.

Sakra replied :—

Candra and Siirya, they are heve, and this one s Matali,
the charioteer of the devas. I am Sakra, the lord of the
Three-and-Thirty devas. And this one here is Paficasikha.

The tabour,* the drum and sounds of tambourine wake up
from sleep him® whose food and drink Paficas$ikha receives,
and when he awakes he rejoices.®

In our former lives,* you were our kinsman, but now you

1 Papisvara—a musical instrument played with the hand.

? Reading suptam tam for suptam ma. Cf. J., suttam etam.

3 JI.e. in the music. The allusion here is to the musical abilities of Paii-
ca$ikha, the Gandharva. (See D.P.N. for references.) He pays, that is

to say, for any hospitality given him with music. For once, the Mhvu.
is fuller and clearer than J. The latter reads :—

Panissarad mulifigd ca murajalambarani ca
sutiam etam pabodhenti, patibuddho ca nandati.

Here the tabours, etc., awake Pafica§ikha, which is the exact opposite
of what the Mhvu. says. J. introduces the verse as being Sakka's eulogy
of Pafica$ikha, but there does not seem to be much merit in being awakened
by music; one need not even be a musician. It would seem, therefore, that
the text of J. is here defective.

¢ Senart assumes a lacuna before these words, and remarks on the co-
incidence that both here and previously (p. 49, text) a lacuna occurs precisely
where reference would be expected to be made to Paficasikha’s transforma-
tion into a dog. But as has already been suggested, the latter lJacuna is
obviated by a transposition of the text, although we would still be left
without an explicit statement regarding this transformation. As for the
second of Senart’s lacunas, a comparison with J. would seem to suggest
that, if it really exists, it does not represent the omission of a reference to
Paficadikha’s being changed into a dog. Really, however, we have to do
not with lacunas, but with the disconcerting brevity of the prose connecting
the gathas, which are left to tell the story themselves. In view of the abrupt-
ness with which the gathas are introduced, the second lacuna need be no
more than the omission of Pafica$ikha aha. But even this assumption is
unnecessary, and the following verses may equally well be put in the mouth
of Sakra, the speaker of the preceding verses. For, according to J., Sakra
was as much of a j7iatin (** kinsman ”’) of KoSika as Pafica§ikha was.
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are a sinful miser. We are come hither out of compassion
Jor you, to prevent you from passing in sin to hell.

They who are misers, given to wrath and sin, (53) who
scorn the brahman and the recluse, after their lives of evil

deeds pass at death to hell. :
But those who in this world wisely and cheerfully make

gifts to brahmans and rvecluses, after thesy lives of viriue here
pass at death to a state of bliss.

50

Kofsika replied :—

Now this very day I shall begin to live a life of virtue
and make gifts to brakmans and recluses. I shall give them
meat and drink. I would not even drink ambrosia without
first shaving .

As I thus give at all times, all my wealth will soon be
spent.® Hence I shall pass to a state of bliss,® having cast
away these inordinate desives of mine.

On the lordly height of fair Mount Gandhamddana® the

daughters of the lord of devas lived in care-free joy.®
Thither came a noble seer universally honoured,® carrying

in kis hands a flowering bough of the goodliest of trees.?

1 Dadyad, 3rd pers. for 1st. Though it would be equally easy to read
dadyam here, Senart su%ports the text reading by citing a similar inflexion
in Vol. 1, p. 51 (text), adraksit, which may be explained, he says, by Prakrit
morphology.

2 Ksipihanti, Prakrit fut. acl. for passive.

8 Sugatim. This word is entirely Senart’s conjecture. It does seem

rather out of place with the verb pravrajati, which in our text is invariably
used in the sense of ‘‘ to go forth as a recluse,’”’ efc., although the simple
verb vrajati is used above in its ordinary sense, * to go,”” with sugatim. In
J. the corresponding verse has tato aham pabbajissami Sakka, and possibly,
therefore, the right restoration of our text would be the insertion of Sakra
after the reading fato aham pravrajisyami of two MSS., * hence, Sakra, I'll
go and be a religious.” Cf. note 5.

4 One of the five mountain ranges that encircle Anotatta. See D.P.N.

8 Another instance of the abrupt introduction of gathds without any
introductory prose. In J., however, we are told of how Koéika retired
to the Himalayas where he lived to old age. In the meantime Sakka’s
four daughters, Hope, Faith, Glory and Honour came to Mount Manosild
in Tavatimsa, where Nirada, a brahman seer, had gone to rest for the day.
The nymphs asked him for a branch of the flowering coral-tree which he
held in his hand.

¢ Reading wupdgato yisivaro sarvapijito for upagala yisivara sarvipijilum
of the text. Cf. J., athdgama isivaro sabbalokagii.

? I.e. the coral-tree of Indra’s heaven, pdricchatta(ka) in Pali. It is
called paripatra at Mhvu. 1. p. 32 (text). See Vol. 1, p. 27, n. 1.
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(54) * Give us this boyep 1 and
. X woﬂh » 3 [
J’Oi; }z:/:l; be;z to us! as SaZfa himsel}' z'jzf?d’ it ihey, " ana
rahman looked on heys as she' be
. / geed, and th
;z;;frl,}g’ ’t’}u;tz iZzZeed ‘?p a dispute. “‘ I have no needer 7:::6::
flow A ,  let her who s best of You tiet them
[ Y - " . €c
ot .ou, ;::Izzt:c:néems;:i Zze;};, fare the one to consider this
ou, si, 107 of us s best.  To wh
of ‘zfs i;/:z; fi:v? .thg I;mm:h, ske will be accounted tl:)ezgesc;’z;(::e””
‘ ~eimbed maidens, such talp S unsee :
; A ly.
gr;zz)n:zz lzosrgzz;ecwiz woufd speak such an invz’diZ;fworIz/lVf‘ff:
reature ) ) 1 by
who of you s e oL s* and question him, Jor he will know
Then they, aware of the I,
. ghest g00d® proud and dess;
of the paim of beauty, went and spoke to the loyd 32}”‘;1}::

T h?’ee—and.]‘}n'ﬁ LR . v
s the best.» 2 e said they, “ decide who of ys

! Literally, “ of us *
stances are given of the nas’ See Senart's note Vol. g
se of thi - I, P. 601, where in-
we should, perhaps, here read ”o"s a:o;':l for nom. acc, ang gen. pl. e Bl:t

* Senart’s text here i .
from the i Is sharply at variance with ’
S, i o e e, Sk e ves 3 iy e
astu mﬁn’;a I Let them i . . 1S rea,ding is \f‘khd >
b give the branch arnam dadensurnamg
as J. m: , we . g
J. makes it clear and as the context demla).;aé};' o;;;e:;f? e(3s OPISIQ i :3 b
i g . aorist in

ve or optative singular,
t sarvamgamasi
Sarvam gdt‘il)t gamasi ig

agatl ijjhantu
surnama  astu, \g&]’ithout'

and be = You, worthy friend, give, and you I;vx‘il Oglel‘,,WOrthy friend give

2 Je. th
claime eseac;kﬁs}uc?r:g; Sffthe four sisters. Senart’g note, in which h
undesrstog&ti the wholo passage.or the middle Yacamana, shows that hec mis?
enart prints gyihnata (' let her take ") in brackets as it is b
t a sub.

rob: reading of which he ,
Probable, however, that pi 1y in th SIS0 reading f;a;,‘f (ovthing. 1t is
remnant

Rea.dlng ko with , b{ he text.
» - 10r sa of t
8 L!te!ally a sound of anger, krodha.fabda.
8 Paramarthadaré hlS eplthet S out 0.
ino. T
sound: u £ place he!’e. J. has

E
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The Razer of Stromgholds} beho_lding the mmdclmkse :;:
earnest® in their quest, joyously replied, ** You are:ha 1: o
all things, O fair—limb;d m;ufms. (55) Who, then,

] is dispute?”’
alf:fa; %:: ?ZZ:@Z? ;Zi:w; sl%dmda, who ranges over the whole
world and who 15 valiant in truth, said to us, ?ﬁ Mountl
Gandhamadana * Go and ask the lord‘ of creatures.

€akra said to Matali :J*—

[ “ In a vegion far from here, on the b:m.ks of the szgclas
on the slopes of the Himalayas, dwells Koéika, whose su;bj;e {
of food is scanty. To him, O charioteer of the devas, take

ambrosia.”

[Koéika said to him :]%— 3 . "
« s T am getting ready to sacrifice o Agni. you come ike

a h:h; dispellg;'ng tie darkness of the world, like a sun 1;‘ the
world. What god ave you and wherefore are 'yo_u.’ cor;z;h._te -

“ Never before have my €yes beheld the like. - 2 a0

a pearl is tt; without compare, fragrant to smell and beautifu

to gaze upon. What god are you and wherefore are you

come? " -
atali replied :]— '
" « Mighty seer, I was sent by great Indra. I camein haste

. 1 Matali
X u this ambrosial food. Know .that I am ,
;Zeb:;zzgigtier of the devas. Partake of this, the chotcest food

that one could wish.
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i i i f Indra
i h noting that this Vedlc”eplthet o
3 ng':l‘{ilc:g' asI:hels :(;orv‘\:rho l}::-‘sha:gttered the fortress’’ or thptcl:)tug, ia;:g
(Sakl'la Jased the liie-givgmg rain, has in the Pali texts beer; dlls g i: ko
;(:crlz:;;:sdz, which was variously infte:gre?‘?ta; d:asrll:’ael:’ o( Il;‘Arfl o
ast " (V04 2T et town 29). For an interesting note
‘ i i s to town ”’ (S. 1. 229). I T
Pnatﬁggaqftg:fnﬁs a.frllgni‘t: (i):l%ic:.ﬁgn of a belief in the identity of the Buddha
o

d Sakka, see Miss I B. Horner on M.1. 386 in her forthcoming translation
an , . B.
of that work.

a a t.
ing @ s in J., for anattamand of the text.
: ?ii}?;;%rzz‘a: a(';;:)i Sm-ihd-lpﬁ;vam.]But the reading is suspect.
i lied from J. . o .
: Th:djpta?fggz;i a?:; si‘;:p%.\ devasarathi for pre$ayi devasarathis ]gfl tﬂ;:
textR:vhi::II;gla.ttet would make Matali himself send the ambrosia.
td

we read of Sakka deliberating and finally deciding to send Matali with

th% ?:bl;%s‘;’iitali when he arrived with the ambrosia.

7 I.e. the like of the ambrosia.

paripatayati (Divy. 417),
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“ By eating of this you will destroy* twelve evils, namely
hunger, thirst, discontent, old age, fatigue, (56) anger, enmity,
strife, calummny, cold, heat and sloth. It is the supreme
essence.”’

[Koéika said :]—

“0 Matali, it is not seemly for me to eat alone. Though
Jormerly I held that to eat without shaving was the ideal
conduct, I no longer approve of eating alone® For he who
eats without sharving does not find happiness.

“ Betrayers of friends,? brigands, violators of women, and
robbers, with these, misers are classed as equal. I would not
tastet the ambrosia without first sharing i8.”

The four maidens, his own daughters, Faith, Hope,
Glory and Homour’ in shining splendour were sent by the
king of the devas to the hermitage where KoSika dwelt.

1 Literally, ** destroy,” imperative, if, that is, the lacuna in the text
.« .. ] ki is to be supplied by jahi. J. has hanii.

? Reading ekasanam (with bhojanam understood. See references in
P.E.D.) for ekasya ma of the text, which, as Senart’s translation shows,
gives an incongruous sense.

8 The text has mitram opayikam, which is obviously incorrect. The
corresponding passage in J. (5. 397) enumerates four classes of evil doers,
to which misers are added as a fifth. That the Mhvu. also intends the
same would seem to be indicated by the presence of the numeral adjective

paficama in two MSS. Mitram opayikam, * a suitable friend,” therefore,

cannot possibly be the right reading. Senart says that it was suggested
to him by one MS. (L); but a better clue to the right conjectures eems
furnished by another MS. (c), which has mitra oparipattika. The latter
would suggest the Pali parif&;eti or °patgeti, causative of paripatati, in BSk.

‘to destroy,” ‘“ruin.” The sense, therefore,
would be satisfied by a form of the causative of va?, perhaps opatenta (= ava-

‘yl patentd), ** those who ruin or betray friends.” But it is not safe to make
& a definitive emendation without collating all the MSS. It is to be noted,

further, that for the reading of the text ye (a)paharanti artham, ‘' robbers,”

B two MSS. have ye svapanti artham, where the verb seems to be an echo of
I the Pali sapanti in J.'s sapanti subbate ‘‘ curse holy men.”

4 Literally * eat,” nase for nase from na-a$, ‘‘ to eat,” and not as Senart

i says from #aé ‘' to destroy ”’ J. has nasmiye = na-asmiye, indic. pres. mid.
?ﬂ of asati, ‘‘ to eat,”” in sense of future.

5 The text reads sudham pi adaya pratigraharham, '‘(the maidens) bringing

: the ambrosia that was worthy of acceptance.” But it was not they who
i brought the ambrosia to KoSika; it had already been brought by Matali,

and they themselves were come to ask for a share of it. The translation,

i accordingly, follows J., the corresponding verse of which names the four
¢ maidens thus Asa ca Saddha ca Sirt Hirt tato. The four corresponding Sk.
f names, though not in the same order, could plausibly be substituted for
i the text reading. Sudham and adaya, at any rate, readily suggest Sraddha
I and 4¢3, and perhaps the whole verse originally read, SZ"

addhd ca AéG ca
$iri Hivi tatha.
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) 1 seer, saw the

hen Ko$ika, the devoud and thoughtfu .
o::/ maidens standing in radiance and unsupported, each
in hey own quarter of the heavens, he addressed them each

m'quﬂ;.oddess that standest in the east like the star of healing*

with thy slender-waisted body all golden,? (5T) I implore thee
to tell me who thou art.”

Glory said :] .

[ l:?,I am Glory, revered of men, always serving the greab

. and seeking their success. I am come bcffo:"e you, O wise
man, to ask you to regale me with ambrosia.

Koéika replied :] ' .
[ “ Though a man be endowed with wviriue, chamf:ter,
wisdom and skill in all he does, [without thee he achieves

cno 13 This is not well done by thee.
”Of{li’lzgalin, a man that is lazy, unskilled, ill-favoured and

' becomes rich and
v to boot, helped by thee, O Glory, . d
?5c}c,essful, and orders the well-born man* about like a slave.

Koéika next addressed Faith P o

[ “ Thou that art radiant and splendid with glory as thow
standest over against the pleasant north-east, wzthd dthy
golden slender-waisted body,” prithee tell me what goddess

thou art.”’

i i dhi).
i 3 osadhi. See references in P.E.D. (s.v. osa
: ;‘{a_;z;::;:vg;?vigzmh& For wvedi J. has uvelli and the ,.go’gmel?li:rz

la.‘a the compound word as ka’iﬁcanw-mpaka-sadzsasar’m?' . o] y6 2
fo mfs old.” It is interesting to note, however, that vel tfaa. I. & g o
sil;'e%tgis similarly applied to des;;il?? tl}e"sl‘?léggrni ;a;lgt t?he . womap, is

H 1 rall, »

gxplamigx::y tSheZ (}(fn;:n:;:t.a%’a; 0513,(iootnote) for references to passages
mh;'gilr woufd seem to make vells = some part of dress. ¢ 1o printed in
e The last pada but one of this stanza is wanting. sta.Wha Tge od
its place is the duplicate of the third pada of the next nzs;‘. K kiﬁmsscanam
its place lied in translation from J., taya vihind na labhan 1ta an.
%idal;:tsug a is misplaced as the concluding pada of the xzﬁxt Igalinztz'yidam

” 'dhrf)l adidam tvayd kyitam, which corresponds to ; :h AT
ftt;".lsgsd‘;tu yagidam taya katam, but is hereé f(;r;:h;a g;:”pos?yg : hoegawim sukhi

i er place, replacing preseit : h
iveﬁ’;gi?dmtgu;nti ?srgansfperred to its proper place as the fourth pada of the
neftRs:;ini?g' jatimantam pi for j%limggiyﬁ (sic) of the text.
i t to be addressed. . .

:3\!/; j.’fal;}tg ;hz:zyg:t?znl:e’;isam. Senart admits that his resto;’a._fgot(:m?f
the te;:::wis very doubtful here, and he can agduce néa's;tu?port of it, only
the expression e$ant di¢, a term used for the north-east.

7 See n. 2.
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[Faith replied :]

“I am Faith, revered of men, always serving the great
and seeking their success. I am come before you, O wise
man, to ask you to regale me with ambrosia.”

[KoSika said :]

“ His wife may be of high degree,® honourable, (58) chaste
and devoted, but yet a man may leave her, daughter of a
good family® though she be,and put his faith in a slave-girl.,

“ Through faith men at times display morality, learning®
and self-control. But when faith is at fault, has it not the
appearance of a destroyer ?° This that thou dost is not well
done.

“ I tell it to thy face. I know thee for a fool and a gambler.
Such an one as thou does not desevve a seat or water, not to
speak of ambrosia. Begone, thou dost not please me.”

[Ko$ika next addressed Hope :]
“ Thou that standest with thy slender-waisted golden body

like the star of healing when night wanes” and the sun rises,
prithee tell me what goddess thou art.

1 Reading se = asya for me. .

2 Sadyisa, so translated after the Commentary’s explanation of sadisisu
in J., jatigottasiladihi sadisisu.

8 Reading sukulam dhitaram for svakulam dhitard of the text.

¢ Reading kumbhadasiye, ' the slave-girl who carried the pot,” for
°kasiye of the text. The latter form naturally puzzles Senart a.ndp prompts
him to suggest °kgriye, and to imagine a reference to a tale in which a man
leaves his high-born wife for the wife of a potter !

8 Srutam, unless we read fydgam ('‘ charity "), corresponding to cigam
in J. The text of the next pdda is very corrupt. The translation of the
distich follows J., in which the second pada is dddya saddhdya karonti h’ekada.
Corresponding to this our text has $raddhd salt yaira [ ] ekada.
The similarity between the Sk. and the Pali is sufficiently close to justify
translating from the latter, but the apparatus contains nothing to help
towards a full restoration of the Sk. pada.

8 Naisa savadyema vighatadaréang. This is rather obscure, but the
obscurity is due to the abridged character of the Mhvu. text rather than
to defects in it. It is worthy of special note that sdvajja anu anravajja
are the adjectives used by the Commentary on the corresponding passage
in J. to denote the wrong (faulty) and the right (faultless) type of faith
respectively. The right kind of faith has been instanced in the first half
of this stanza, but there is no example of its contrary in the second half,
only a statement, almost a definition, of its nature, much as though a whole
pida had developed from a gloss (savadya).

7 The text here has jahdti vatri, but Senart doubts this reading, and we
should probably read jaghanyaratrim, '* when night is low (in the west) ™’ ;
the whole pada then corresponds to the Pali dighafifiarattim arunasmi ihate
(J. 5. 403), which, however, there introduces the appearance of Honour,
not Hope as here.
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«“ Like a straying doe, driven off and separated (from the
herd) through fear of the (hunier's) arvow,* thou turnest thy
timid eyes to me. Gentle-limbed goddess, what con,z,mde
seest thow here ? Art thou not afraid of being alone?

[Hope replied :]
“ No friend of mine has come hither. I am a goddess
from Masakkasira.? . I am Hope, come hither to ask for

ambrosia. (59) O, wise man, do you therefore regale me
with ambrosia.”

[Kosika said :]

““ I hope the husbandmen till their fields, and sons and
wives gather to help them. But rain destroys their work or
lightwing comes to blight it. This that thow doest is not well
done. .

““ In hope men embark on ships in quest of wealth, and

" cross the seas. But they sink with their shz;bsf, or otlse they
miserably escape with their lives, losing all their gains.

“ I tell it to thy face. I know thee for a fool and a gam-
bler. Such an one as thou does not deserve a seat or watef,':
not to speak of ambrosia. Begone, thou dost not please me.

[Kosika then addressed Honour ]

“ Who art thou that art seen [ 14 draped in clusters

1 sava (= &ara) bhaya varjita, which Senart translates
N jeégeerfe;:oiga:u éarab(ha." It) is difficult, however, to see t{xe pou::}:1 e(:'f
throwing a myiga as prey to a éavabha, practically one deer to fa.!_:::o wer
Seeing that an authority like Senart overlooked the possibility of it, the
translator is diffident in making wha(t szems )to‘ 'hfmajr t(l)xfea%b;:c;gfv e?l;lal:rchaps
that sarabhaya hides a form of sara (or sara-), = 1€ of an 2 W, perhaps
the ablative sarabhaya (for sarabhayad). At any rate, s g pore

i been adopted for the trans]atlor;._ Jt is, moreover,
});iarlll;ﬂzll?)sie%zet%tel:dr:::ising of J., gamciﬁaihﬁrinﬁ viradhitd ** missed by one

ing a bow and arrow,” i.e. by a hunter. . i}
holdéneiart Jeaves a lacuna here, reading [ _ pravag'asmzr eidsgtvoi?d‘
but as one MS. reads masakkasara pra® the whole pada hasti aefnwith ;
‘as masakkasaraprabhavasmi devaid, which m_akes it identic: ath t'c;
masakkasavappabhav’ am};i geval% Pl\g’asakkasara was a name §

a i Tavatimsa). See D.P.IV. O . L.
Tr?yj?m%\a%e,(literanir “ on what supports them, if, that ltsl, :hls llsa. él;;
right reading, of which Senart is far from assured. Anyhow t fe r%;lasmbane
here given would seem preferable to what Senart prolzzpsgs or i: nbane
tatva sidanti, ** ils sont uniquement appliqués & ce but, savoir, gagn
de rargent. J. has te tattha sidanti atho pi ekada.

4 Lacuna in text.
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of blossoms, with lion-bracelets,' burnished givdle? flaming
hair,? and well-fitting ear-vings. With thy complexion like
the uSira® thou art radiant to behold.

“Thou that art come hither like a plant in the rainy
season, in autumn, with its crown of scarlet leaves stirred

by the wind,® I ask thee of the golden slender-waisted body
who thou art.”

[Honour replied :]

“I am Honour, revered of men, ever serving men of high
degree. (60) I am come into your presence to seek ambrosia.®
Yet I can not, mighty seer, ask it of you.”

[Kosika said :]

“ No low-born woman is here, I know it. O fair-limbed
one, thou shalt vecerve’ what is thy due® E’en though thou
askest not for it, this ambrosia will I produce for thee,
this life-giving draught I give thee.

“ I invite thee of the slender-waisted golden body to enter

1 Sihangadd. Senart takes stha to be corrupt; but one may compare
Pali sthakundala, * lion earring "’ (J. 5. 348). Stha is used for simha above
P- 34, m. 5. J. has cittaigada, * spangled bracelets.” Note that this part of
the description of Honour is applied in J. to Hope.

3 Kancipramyistadharani. J. has kambuvimatthadharini, * wearing brace-
lets of burnished shells.”

3 The text has kusagrarakta, * coloured like the tip of kuéa grass,” which
hardly makes sense here. [J. has in the correspondirg pada, kusaggiratiam
apilayha manjarim, *° wearing a sprig the colour of flame fed by kusa grass.”
It would seem easy to emend kusagra® into kuédgni, ‘‘ the colour of the kula
flame,” and understand it as being applied to the hair.

4 The fragrant root of Andropogon Muricatum.

5 The description now comes back to that of Honour as in J. Our text
has for the second pada alamkyitd lohitamaling, followed by a lacuna. The
first pada reads gate yatha pravyisi atva savade. Some noun is evidently
wanted here to complete the simile implied by yatki. J. has for the first
piada kala nidaghe-v-iva aggijat’ tva which J. trans., following the Commentary,
takes to refer to a plant growing on burnt ground and identified in a foot-
note as ipomoea. The second pada in J. reads anilerita lohitapattamalini,
and the corresponding one in our text has been emended and completed
accordingly as anilerita lohitapatvamalini. The latter compound is taken
to gualify the implisd word for ‘‘ plant " required to complete the simile.
Neither J. nor Mhvu. text seems above suspicion, but the Pali has in its
first pada a more definite allusion to a particular plant.

¢ Reading sudhesini for sukhesini of the text.

7 In spite of laksate on p. 58 (text), which Senart takes to be for passive
laksyate, ‘‘ est vu,” it is better to take laksase here either as a mistake for
lapsyase (=1labh) or as a Sanskritisation of Pali lacchasi in the corresponding
pada at J. 5. 404. Otherwise the sense is not clear. .

8 Dharmena.
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my rvetreat. I would homour thee with all gqod thingg
Although I refused before to share this ambrosia, there 1s
enough of it for thee and me.” .

This retreat was strewn with divers flowers and echoed
10 the sweet notes of birds. The fair-complexioned Homour
then entered the vetreat which was well-watered and abound-
ing in fruils and roots. )

Here many tree-tops were in bloom such as the s(izl. tree,
the piyal, the bread-fruit, the tinduka,! the $obhafijana,?
the lodhra® [ 14 the trumpei-flower tree,5 and the
fragrant mucilindaka.® i

By the entrance were the jujube-tree, many tamalas, the
holy fig-tree, the banyan-tree, and the glomerous flg-tree, t.he
tilaka,? the kadamba,® the campaka® and plants of rice
and millet.1® ’

(61) There a couch was laid, made with .fragrant ku$a
grass and covered with deer-skin. Kosika szm.i to H on’c,mr,“
““ Pray, lovely one, sit down in comfort on this couch.”

And as she sat on the couch of kusa grass, Kosika,
in matted hair and anielope’s skin,® with his. own hands
brought her what she wished,” the ambrosia on freshly

1 Diospyros embryopteris.

3 Hyperanthica moringa. )

3 Also rodkra, Pali lodda. Symplocos racemosa. .

¢ Lacuna in text, but no more than a conjunction seems lacking.

8 Patald. Bignonia sualveolens.

¢ Barringtonia acutangula. . L

? gA spgcies of tree 5vith beautiful flowers, so-called either because it is
similar in some way to the sesamum plant, or because it is used as an
ornament on the forehead.” (M.W.)

8 Nauclea cordifoliz.

® Michelia champaka. " .

10 %411: text haspprasétikﬁ $yamaka tatra tapdula, literally (a kx.nd of)
small-grained rice, millet (Panicum f_rumenj:aceum), and (rice) grain (or,
“ a vermifuge plant”’). The allusion is_obviously to certain plants, :fxot‘ to
grain, but there is no means of asc;rrtammbg what particular kinds of rice-

e meant. Hence the paraphrase above.

pll%n'tf:irs pada is too corrupt l?or sl,:)lution, and even as restored by Senart
—_a4takurvl havate nisappo—does not admit of a (coherent translation.
The translation given above is of part of the corresponding padain J. (p. 407),
Hivim etad abravi. The harate of our text would seem to suggest that
originally the pada contained the word Hirim, if not also etgzd. . In any_ca;le,
the assumed translation fits in with the next pada, which is practically
identical with the corresponding one in J.

12 Reading jatajinamdharin for jaiayantam dhanena.

18 Reading yad icchamanaya for jayettamanaye.
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gathered leaves, and gladly the great seer presented hey
with the ambrosia.?

She joyfully took the gift at once and in elation addressed
the matted-haired recluse, saying, *‘ O KoSika, great is the
honour which you have shown me. Now I go to wait on
the Three-and-Thirty.”

Proud of the honour paid her by KoSika she came to the
Three-and-Thirty, eager for the prize. And when she had
come thither she said to the hundred-eyed Sakra, *‘ Here is
the ambrosia. This is my meed of victory, O Vasava!® ”

The messenger Matali was there, having returned earlier,
and now stood before the assembly of the devas. To him
[Sakra] said,” Go again and inquire for what reason Homour
wont the ambrosia.” '

And Matali took out his chariot from ils place’ (62) It
was a golden chariot, of refined gold, flashing like the sun,
and adorned with divers golden images.

There were elephants, monkeys, tigers and leopards
instinct with life, and antelopes wrought of beryl appeared
there as well.”: - All were splendid, brilliant and beautiful,
like previous stones and beryl.

Below was a manesi® and above was a kupsara®, and the
chariot was also adorned with crescents of gold.? And as

1 Literally “ in haste,” fvarito. See next note.

2 Our text here reads s@ adhyabhasi tvarita mahamunim, but this is obviously
incorrect. For the reply of Honour is given a little further on, when she
is said to be actually holding the gift in her hands. It is a simple matter
to amend this piada into sudhamabhyaharsit tvarito maha@muni, on the analogy
of J.’s sudh’abhihasi tuvito mahadmuni.

3 Name of Sakra (Indra). Several explanations are given of the title.
See D.P.N.

¢ Abhilabdhe, ? aorist. If this form is inadmissible, Senart would suggest
the ;)ast part. abhilabdhd in an active sense.

8 ? (a)vatgrad, i.e. where the charioteers ‘ alighted” and the chariots
were kept.

¢ Literally ‘ went,” gatds. The participle is taken to imply that the
pictures or images were realistic and the animals depicted instinct with
movement. Cf. J. mig'ettha . . . yuddhayutd, '‘ Here antelopes and deer
are seen as if prepared to fight.”

? Upagata, see preceding note.

8 Two inexplicable words. J. affords no clue to their interpretation.

® Suvarpacandra. J. has suvampacanda, which the translation (5. p. 217)
renders ‘‘ peacocks of gold,” although the Commentary explains by suvanna-
maya candakd ettha rathe. The verse passages in J. trans. are too often poor
guides for construing the text, accuracy %eing sacrificed for the sake of
poetic style.
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he mounted this finest of chaviots Matali made the great
ioice in all its ten quarters.
mr’.:‘};z;ejzz;tcoel: nearth quaked, with s s?mkes, rocks, for:}f:
trees and oceans. Quickly and speedily he came 1o
Kosika abode. .
mryrezz: };;Z’;tali [said . .. Jt “1 am his messenger. hTh;
Razer of Strongholds® asks you on ?what score: you thin
that Homouy is better than Glory, Faz.th and Hope. o e
[Kosika replied . . - 1“0 Matali, Glory appears to m
a partial jade® Faith again, O cham'c_)teer of the dev)a;:,hts
fickle, (83) and Hope, it seems 10 me, s prone to break her
d.
et But Honour is gracious and completely pure. Whe:;
men in the van of the batile have l{)st all heart amf alz;e s:u ‘
bestead,t are dispersed® and as§azled by arrows,® Hon
the inmost thoughts of thei hea_rts.’ . '
Che‘(‘:l;;onour is best among men, O Matali. She 1s de’szmble
" to the young and to the old.? She turns the foemaf s rage
10 love. She checks the inmost thought of the heaf’;t. -
“ Who established this belief® 1n you, Ko$i a.I e
it mighty Indra or Sahampati?® O kinsman of Indra,

1 Lacuna.
° . . es-
: i:ecﬁasit t’:z;:'z. As, however, the epithets applied to the others corT!

it is justi here the Sk. equiva- .
. text, it is justifiable to s’x'lpply Sk. equits
Fec:::do}ntl?: tahddjl;ﬁa%? ;l,l rvie:-v,).I ardra, " moist, soft.”” The expression partial .

jade” is borrowed from J. trans.

trans- -

4 A paraphrase selected to suit t}les contg:;t, Jgfxrhihfé a.ftée:&a).ctbetrge :
il jectu Senart’s, mits ry

oo pravargtagera‘.‘aciﬁ;xsj a s{fa.i(x)led application of the technical sense of .

A . ich Senart
gglzbgg:d ,I,'“;f) place in _or on the fire” (in a sacrifice), from which Se

i ”oe ¢.” The MSS. have

aning of ‘ mis au feu,” éprouvé 1St the

sy dt%i u\fviif:lrlxewrﬁzld sExt the context, but is unme'gry;zl.u (gi)gei o
fn’;g’t’ uz;aciing however, be the causative form pravraji

J i ? . . N . f T
(ﬁ?nﬁ:;ltﬁnzgt;:};as;hrggi?gfor vipasyamand, which is Senart’s conjecture 20

i jon “d’ ive
vipuny® of the MSS., but which he admits is an expression d’excessive

. 2 - . H w
p]ﬁtﬁgﬁmg Sarair upadrutc for surabll upadruta. Senart is at pains

an * humble” or x:esigt.led;"’ . mah
pr_,ove t}:altl'izmbz::c%:gir:ge to P.E.D., mahallika is ;h gl'i?r:;g s
b aka > allaka.’ Both mahallaka and m l?’kt @ AT oiaine
‘aﬂ}é}zkz\diwayzg 1.262, 302 ; 3. 206, 265. At 3.265 mahallikd
in the ., e.g- 1. 262, H
form

i = dha) of the
this may be supplied in translation from odahi (< o = ava + dha) :

ich i ise 1 ical with our text.
i 5da in J., which is otherwise identical
co?ﬁpggﬁggiga%a;ahmé or Mahibrahmé deva. (See DIf’I\IT r?dra..
10 See p. 49, 7 4- Kautika is a well-known name O

: i na for the verb, but '
8 Reading dristim for dyistam. Senart leaves a lacu
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Indra longs for you, O younger brother of the companionship
of his state.”’?

Then KoSika, casting off his corporeality,® endowed with

virtue and without an equal® and having acquived vich

merits in his retreat, on the dissolution of his body passed
to the joys of heaven.

It may be again, monks, that you will think that at that
time and on that occasion the seer of the Kau$ika clan, named
Narada,* was somebody else. You must not think so. And
why ? I, (64) monks, at that time and on that occasion was
the seer of the Kau$ika clan named Narada. Again, monks,
you may think that somebody else was at that time and on
that occasion the daughter of Sakra, lord of the devas, named
Honour. But you must not think so. And why? Because
it was Yadodhara here who at that time and on that occasion
was the daughter of Sakra, lord of the devas,named Honour.

Then, too, did she bashfully caress me as she did on that other
occasion.

Here ends the Maiijari-Jataka.

THE GODHA JATAKA®

The monks asked the Exalted One, ‘“ How was it, Lord,
that Yas$odhara could not be satisfied ? For when as a young

‘man thou wast distributing ornaments® among the maidens

1 Tasyaiva bhavasahavvatagnuja (voc.), but the last compound is suspect.
The apparatus criticus, however, affords no help to bring the pada nearer
the corresponding one in J., which reads ajjeva tvam Indasahavyatdm vaja
i ' to-day enter into fellowship with Indra.” Perhaps we should read accord-

in%ly °vratam vraja. Sahavrald is, of course, the BSk. equivalent of Pali
sahavyala.

2 Ucchraya. Cf. samucchraya, Vol. 1, p. 134, n. I.

3 Asadhuryabhita. So interpreted by Senart.

4 This implies that the brihman seer who has throughout been referred to
by his clan name Ko$ika (Kau$ika) had as his personal name Nairada.
But in J. the latter is the name of the seer who first caused the dispute

between the four nymphs by offering a branch of the Paricchattaka tree
to the best of them. He is identified with Sariputta, not with the Buddha

as here, while Kosiya (Ko$ika) is identified with an unnamed danapati
bhikkhu, * a monk of lordly generosity.”

& J., 3. 106. (Fausbsll, 333.)
¢ This nidana is out of place, as the incident on which it is based comes

later in the story of Gotama’s youth. See p. 73 (text.)
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and didst give Ya$odhara a necklace worth a hundred-thousand
pieces, she said, ‘Is it just this much that I deserve?” And
thou didst then give her a finger-ring worth another hundred
thousand pieces; but even so she was not satisfied. How
was it that Yadodhara could not be pleased and satisfied ? ”

The Exalted One replied, ““ That was not the first time,
monks, that Yadodhard here was displeased. There was
another occasion also when she was displeased.

Once upon a time, monks, long ago, in the city of Benares,
in the province of Kaéi, there reigned a king named Suprabha.
He had a son named Sutejas, who was virtuous, powerful,
secure,! sociable,® not forward in speaking® but of good
address ; he was courted and respected by the ministers, the
commander-in-chief and every headman of villages.

The thought occurred to the king : *‘ Here are all the people -

attracted by the virtuous qualities of the young prince. Some
day they will kill me and put him on the throne.” So the
king banished the prince.

And the prince with his wife (85) made a hut of grass and
leaves in a forest clearing in the Himalayas, and lived on roots,
fruits and water, eating the flesh of deer and wild hogs when
they were fortunate to get it. Once when the prince was
absent from the retreat a cat killed a fat* lizard, threw it down
in front of his wife and went away. She would not touch
the lizard with her hands.

The young prince returned to the retreat bringing roots
and fruits and saw there that frightful fat lizard. He
asked the princess where the lizard came from. She replied,
“It was brought by a cat.” The prince asked, “Is this
lizard not cooked ?”’ She replied, *“ I accounted it no better
than cow-dung,’ and so I did not cook it.” The young prince
said, ‘“ This is not uneatable ; men eat it.”” And he skinned

1 Nivata, * not blown upon by the wind,” i.e. protected.

3 Sukhasamsparsa, ** of agreeable touch.”
* Parvalapin, '‘ allowing others to speak before him,” on the analogy

of piarvamgama, Pali pubbangama, ‘‘ allowing to go before.”
4 Vathara, ‘' bulky, gross.” See P.E.D., which refers to this passage

of the Mhvu. and cites a root vath given at Dhtm. 133 in meaning thilattane

bhave i.e. ‘' bulkiness.”
8 Gomaya ti kyitva, a reading which Senart adopts ‘‘faute de mieux.”
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and cooked the lizard, and i i
the branere o Lza when it was cooked hung it on
His wife took a pitcher and we
His kaf nt to fetch water.
gm:lg,,’ she said, “to fetch water, then I shall prepaIrem:ra.l
mcle " She saw that' the lizard when cooked was good in
:}? our.and smell, appc.atls:ing1 and fresh, and she coveted it But
e prince thought with regard to his wife ! “The prince.ss was
:1132 (:lel{légg tovf‘:;luch ;ven with her hands this lizard when it was
ed. €n, however, it is ready cooked she j 1
eat of it. If she had any love for h ave coniees
the lizard wpore fod ¢ me she would have cooked
. gone to gather fruits, i
share the lizard with her, but will eat it all fnysse?f’l’ il ot
. He consumed the lizard when the princess Wé'IS gone t
azi}::l:j v:;ter. She returned carrying a pitcher of water ang
e e prince, ““Sir, where is the lizard ? i
replied, “It has escaped.” The pri then eponee
T . d. princess then refl :
. Hovlv1 could a lizard which had been cooked and rt?esc:::gda:
ranch of a tree (66) escape ? ”’ And the king’s daughter

came to the conclusion that the youn i i
and sorrow entered her heart. YOURE prince did not love fer

Al beings will die Jor the end of life i |
i ) e 1s death. A :
to their d_eeds 50 zgzll they reap a good or o bad C::;i:’;g
The evil-doers will 80 to hell, the good to heaven, Other;

who have advanced i . g
of the iérava.s,me wn the Way* will pass entirely away rid

Now King Suprabha succumb
Cin ed to the fate of 1
;.l‘he ministers thereupon fetched the young princemglrl‘jcil'Zs
rcg:n the fc_>rest apd consecrated him to the throne of Benar]es
fous vexl‘zythmg VthC}'l Kl‘ng Sutejas possessed he laid at his queen’s;
fe Brougx;fgic:)h;lng in hjl{suriilm which he considered a treasure
er. e exquisite raiments, jewel :
laces and half-necklaces he brought to her. B];:V (1312‘ (I:l::]:llzl-

! Aliha, negative of liha, BSk for Vedi
7 v’ et s - Ior Vedic riksa, Paji e
coarse, unpleasant,” ; sa, Pali likha * ron h,”
Mhvu. 3. 120, 117’8, 364. otc. See P.E.D. The form lakha is found at

! Literally,
bhavetos,  O'  ode become or developed the Way or Path,” margam

! Literally, * b -
k&lddharmeg:); s;";;u lg‘fd to (by) the condition of temporality or mortality,”
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not satisfy her, for the affair of the lizard still rankled in her

heart.
Then King Sutejas reflected: “I have shown the queen

every good disposition; I have shown her every fondness,
but I cannot please her.”” So he said to her, ““ Lady, I have
shown you every good disposition; I have shown you every
fondness, but I cannot please you. I do not understand why
this should be so.! Let the queen speak.”

The queen replied to King Sutejas with a verse :

Even to-day, my lord, I still bear in mind that behaviour
of yours in the forest, when, though you had a bow in your
hand and a quiver at your side, a cooked lizard hanging

from a branch of a tree escaped from you.

The king replied :

Honour him who honours you ; share with him who
shaves with you. (67) Do good to him who has done his
duty by you. Share not with him who shares not. Serve
not him who does not wish you well. '

Forsake him who forsakes you ; have no friendship with
him.2 A bivd which sees that a tree has lost its fruit looks
out for another. For the world is wide.

It may be again, monks, that you will think that at that time
and on that occasion somebody else was the king named
Sutejas. But you must not think so. And why? Because
I at that time and on that occasion was the king of Benares
named Sutejas. You may think that the chief queen of
King Sutejas was somebody else. But you must not think so.
For Ya$odhara here, monks, was the chief queen of King
Sutejas. At that time, too, she was displeased and could
not be satisfied. And on this other occasion she was displeased
and could not be satisfied.

Here ends the Jataka of the Lizard.

1 Kim atra antaram ? Cf. Pali kimn antaram = Fkim karana?

* The text has satatam na gaccha, * always do not go” = ‘‘ never go”’
(sc. to him.) This seems rather a weak expression, and, though there is
apparently no MS. justification for doing so, safafam has been emended

into sakhitam—'' do not enter into friendship.”
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THE GIFT OF A NECKLACE ToO YASopHARZ

’r[n;idlgnil itn c;hg park, that he gave so many to Ya$odhari ? »
Xalted One replied, ““ No, monks, this was :

; , , , not th
tlmel,{1 that T §ave a number of jewels to Yaézodhatral’fa fi[ﬁ:
gmn S as.ked, . Was there another occasion ? * The Exalted

ne replied, “ Yes, there was another occasion.”

Once upon a time, monks, lon i i
me, , long ago, in the city of B
n (;:he lfmd of Kaéi, there reigned a king who vglas vili?lil::’
and mighty, who treated his subjects kindly,> who wa;
lg):;l::ou?bang possessed a great army, treasury, and many
§ of burden. His kingdom was flourishing. 1i.

: : , Tich,
webl!—supphed leth food, and thickly peopled g(v68) witiezzefm,
Zt;eljlec:ls). l'iunghI’i‘l}jnt with the scourge and the sword ﬁgg

olished. ieves were held in check d
thrived. That king had five-h " i oot
- e-hundred women in his
EVI;; :ﬁlo fwI:;t‘s the km?s chief queen was, above all the Z(?}l;tf
of his court, lovely, b i i
and ko o ot arts?l eautiful, accomplished, devout,
The king frequently distributed
. garments and je
:}I:zuv;r;n(lien ‘of his cIourt. He had a necklace worth aJ I:ﬁflr;g
nd pieces. In the middle of it was a prec; i
which could be seen the four i of Tambua
h . great continents of Jambudvi
gurvawdeha, Aparagodaniya and Uttarakuru,*’]as ':lvgl‘;l P:é
t 111:1;1‘11;1, dlthe fni(l)lnarch of mountains. This precious jewel in
eo
thoneand viere. e great necklace was worth several hundred
‘Vhllf{!‘ the king was distributing the jewels he asked the
queen, “ Lady, you attract me very much. By what means

do you attract 27 3
verse : me sof” And the queen* replied in a

! Na idantm eva.
2 o s .
Or, *‘ who controlled his subjects (well),” sangyihitaparijana. Generally

¥ sunigyihite® © - ined ‘
21 well-restrained "’ or governed "’ is used in this formula

® See Vol. 1, p. 7, n. 2.
¢ Text has hevi (sic) for devs.
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Gesture, wanton behaviour, the excitement of ‘sensuous
attyaction’—by these three, O king, are fickle men stirved up.

av be again, monks, that you will t}u'nk that at that

tirflfa r:ng on ttgxat occasion that king of Kasi wa.?s sIomebolczsy

else. Indeed, you must not tmnk sO. And. why .K_;‘mo% 0‘;
at that time and on that occasion was the king of. atlt; zo

may think that at that time and on that occasion the mg1

of Kaéi’s chief queen was somebody else. That, -ag;un, 3; u

must not think. And why ? Gracious Y:aéodhara_égre vas
at that time and on that occas;lon the kn;igf tgf Kaséi’'s chie
n, too, did I make her many . i

qug:l:e e’xl;clil: the Jataka of the Gift of a Necklace to Yasodhara.?

YASODHARA AS A TIGRESS

' i f his

When the Bodhisattva had renounced the protec_tlon3 o
remonstrating, sobbing and tearful parents, (469) his mlecz1 a;az
universal king and his life in his comfortable h_omezﬁzzlnD d
gone forth from home into the homeless stal’fe, then ar e}\:as
datta address Yaéodhara, saying to ht?r, My tgotBe , o
become a recluse. Come, be my chief queen. N fu he
would not consent, because she yeflrned so muc t?r [he
Bodhisattva. Sundarananda also said t.o her, 1)/,Iy Brcz er
has become a recluse. Come, be my chief queen. . fu tshe
would not consent, because she yearned so much 10T

hisattva. )
Bo\()th:?l the Bodhisattva had set rolling the wheel of dharma,

1 Lijterally ‘' sensuous attraction by excitement,’ ;t:mg;’zzzya‘ i;ﬁ:zgm
kautaﬁalena. For mimittasya grahanan, cf. Pali ;mm c:gin D,
with ** (especially with an object of sight). See referen .

: ¥§t tnei{.ha.s hastoktam = hasta-ukian, of which Sena'.rt rée(;?ta{ksl:imi]tgv?

. ?ex liquer hastokta que dans le sens gf‘,nérlq’us de ‘ prédi ’bgiously 4
pmstrn a.nn%n‘éé d apres [les signes de] la main (?) This 15t b("s mea.niné
strai d explanation. Even if the compound could have il eaning
_strameld etiﬁ remain to explain bodhisativo 1n the _r}omma.tlve, or o Shoud
po WOI:: bnﬁlhisatwena « when it was said by the B. In these circu
sv?fgay be justified in reading hastatvam (Pali hatthatth

”»

e ”
below, p. 182) * power,” *‘ control,” or ** protection.

. S ote p. 63. , .
: égzlg:ly s;:alfing, 1]):)evadai:ta. was Gotama's cousin.

@ or haitatthata. Cf.
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this got to the ears of the monks. They asked the Exalted
One, “ How is it, Lord, that Ya$odhard though wooed by
both Sundarananda and Devadatta will not have them, but
desires the Exalted One so much ? ”’ The Exalted One replied,
“ Monks, this is not the first time that Ya$odhara was wooed
by both Sundarananda and Devadatta, but rejected them
because of her great desire for me. There was another occasion
also when she was wooed by them, but refused them because
of her great desire for me.

Once upon a time, monks, long ago, there was a gathering
of all four-footed animals at the foot of the Himalayas. And
they said, “ We have no king. Let a king of the four-footed
animals, therefore, be appointed.” And they agreed that it
would be a very good thing to appoint a king of the four-
footed animals. So they said, *“ Who, now, shall be appointed
king of the four-footed animals ? ” And they decided thus:
““ Whosoever among us on the seventh day from this will be
the first to reach the Himalayas, the monarch of mountains,
shall become king of the four-footed animals.”

So they made a rendezvous, and thence they raced for
the Himalayas, the monarch of mountains. A tigress, out-
stripping all the others, was the first to reach the Himalayas,
the monarch of mountains. And when she had reached the
Himalayas, the monarch of mountains, she waited there for
the other four-footed animals. And in due course all the
four-footed animals reached the Himalayas, the monarch of
mountains. There they saw the tigress waiting for them.

And when the four-footed animals (70) saw the tigress they
were aggrieved and vexed. “ We have been beaten by a
tigress,” said they. ‘“And yet nowhere are females kings.
Everywhere males are kings. Let us see to it that we do
not break our promise,! and yet have a male for king.”

And they spoke to the tigress, saying, ‘“ Lady, he whom
you choose as mate shall be king of the four-footed animals.”
A bull caressed the tigress and said to her, ““ Lady, choose me
for mate. I bring good luck in affairs of the world. With
my ordure the temples of the gods are smeared and by its

1 Literally ‘‘ that nothing of ours be false,” yatha asmakam na alikam
bhaveya. Alika, like Pali, for Sk. altka, ' false,” ‘* contrary,” ** disagreeable.”

F
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means their transactions are carried out.””? The tigress
replied, “ I could not wish you for mate, for you are always
broken and fastened to ploughs and carts.”

An elephant also approached the tigress and said to her,
“Lady, I am strong and big in body and invincible in fights.
Take me.” But the tigress replied, ““ No, for when a lion

roars you will not stop even to ease yourself, but run

away.”
Then a lion, the lord of beasts, caressed the tigress and said

to her, “ Lady, choose me for mate, the whole crowd of animals
stand in awe of me.”” And the tigress replied, Lord of beasts,

I bow before you and accept you.”

There was a great concourse of four-footed animals and
they said: ‘' Here are we without a king.? Who then
shall be made king over us?

« Whosoever seven days hence will be the first to reach the
Himalayas, the monarch of mountains, he will be made king.”

Lions, tigers, deer, elephants, bulls and wolves failed
{0 win the race and be the first 1o rveach the mountain.

It was a tigress who came first to the stately, lovely and
gigantic Himalayas. There she was, waiting for the other

four-footed animals.
And when these arrived, there they saw the tigress. (T1)

Seeing her they were aggrieved. ‘Lo, said they, * we

ave beaten by a female.
“ Females cannot be kings. But let us not break our

romise. Whomsoever the tigress shall choose for mate,

he shall be made king.”
“ By means of my ordure,” said a bull, * the due affairs

of the gods are carried out. Therefore, lady, choose me
for mate.”

The tigress replied :—

« T would not choose for mate one who is continually
busy with ploughs and carts and always tired out, since he
would live in the world of men.”’

1 An allusion to the magic use of ordure in primitive religioys rijtes.
s Reading_arajakam for arajakam (sic), ’

YASODHARA AS A TIGRESS 6
An elephant said :— ’

“I have others in my traint T IMVINCs.
. am tnvincible 4
a sturdy elephant. Therefore, lady, choose me fo: ’;J;iff f;

The tigress replied :—

Han the lion roars you ave scaved and run awa
even though at the moment you may be easing yourselj;"
I could not have such a one for mate.” .

A lion said :—

“I am a lion with re,

‘ gular well-formed should,
{ range the mountains at will. All hevds of beaszs,stzzz
in awe of me. So, lady, choose me for mate.”

(72) The tigress replied :—

““ I would choose for mate one like
J cf . ou endowed wi
sterling qualities and independent asj; mount::}:n w?hbau
before you and accept you.” . "

It may be again, monks, that you wi
. , monks, you will think t
lt)lme and on that occasion that lion, king of beastsh::asa tS()tI}rllat
:dy elsg. You must not think so. And why ?’ I monkg
; O:Ih':: tu?ﬁ'm];dt }(in that occasion was that lion, king (;f beasts,
ay think that at that time and on that o' i .
was somebody else. Indeed think s e
you must not think
why!f Sundarananda here, monks, at that time andS Ot;n :3111(11:
oc.tlzlasilo.n was that bull. It may be again, monks, that :u
Xlas tsol:]l:llz 1;[?;; atl that Itn(line gnd on that occasion the eleph};nt
else. Indeed you must not think
why?: Devadatta here, monks, at that time andsz}n ﬁlr:%
;Z?;asvl:ﬂli z;a,s I:If}llt elephant. It may be again, monks, that
in at at that time and on that ’ ion
tigress was somebody else. Bu Tttt
. t she was Ya$odhara
Then, too, when wooed b R
, N y these she would not h:
because of her great i T e aem
yearning for me. And now, als
wooed by them she will not have them because’ sh e
so much for me. o yeRTs

Here ends the Jataka of YaSodhara as a Tigress.?

1 ? anucavopela = anu
3 Not in J. nucara-upeta.
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70
THE Wo0OING OF YASODHARA

When the Bodhisattva was distributing jewels to the
maidens in the park, Yadodhara came last of all when the
beautiful things had all been given away.! And when the
young prince saw Yaéodhara he kept his gaze fixed on her.
He took off the costly necklace which he wore and which
was worth a hundred-thousand pieces and gave it to Ya$o-
dhara. With a smile she said, (78) ‘““Is this all that I am
worth? ” The young prince, laughing, took off from his
finger, his finger-ring, which was worth a hundred-thousand
pieces, and gave it to her. And when he had thus distributed
the jewels among the maidens he went to the palace.

The king asked his ministers, “ On which of the maidens
did the young prince fix his gaze ? ”” They replied, ““ Your
majesty, it was on the Sﬁkyan Mahinama’s daughter, named
Yadodhara. It was on her that the eyes of the young prince
fell.”

Thereupon the king sent a message to Mahdnama requesting
him to give his daughter to his son Sarvarthasiddha. But
Mahanima sent a message back to say, “I can not give
Yadodhara to the young prince. Because the lad has grown
up among the women he has not advanced at all in the arts,
in archery, in elephant-riding, in handling bow and sword,
and in kingly accomplishments. In short, the prince has
made no progress at all.”

When King Suddhodana heard this he was distressed.
“ Tt is,” said he, “ just as Mahanama says. Out of too much
affection for him I have not trained the lad in any art.”
And sorrowfully the king entered his palace. The young prince
saw his father and asked him, “ Why are you sorrowful ?
The king replied, ““ Let be, son. What is that to you?”

‘“ Nay, father,” said the lad, “I certainly must know the

reason for it.”” And the king seeing the young prince so much

concerned, and being pressed for an answer, informed him of
the cause of his sadness, saying, ““ This is what the Sikyan

Mahanama told me when I asked him to give his daughter

1 The two sentences interpolated here from the context on the next
page and enclosed in brackets, are omitted in translation.
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to you. ‘Your son’ s
» said he, ‘has
“ . X grown up am
mo:llgﬁ. wiIt{}f 6l:lzs 1?ovvélse 1b;een trained in the artI: in :?cghe?;re
ants, i , .
m;(r)daughter e I})n'm,' S, chanots and bows. I shall not give
ot I;el;ee(aim;gt l':hls the young prince said to his father, *“ Be
— and’ 2 er. Cause a proclamation to be made ;n the
fromn o lf)lovmces that the prince will on the seventh d
kiled s Ic;d a tournament.l Let 3 come (74) who o
boxing v‘:: uettt ler in knoyvledge of the arts, in archery ﬁghti::re
g ° el;lll)gl; alsltte;bll)]mg, In speed, in feats of stre;ngth,z 1gn’
argumen » horses, chariots, bows and spears, or in
When King Suddhoda
na heard this he was p]
3:5:::1;%;1 a proclamation to be made in the cit? Zisi?z; é"lnd
Mkl lrcll amtthe country that the prince would on the severs);ta};
o Ournament. All who were skilled in knowled
a2 ts Or In archery were to come, Messengers w o
Pt o_othgr 'places to announce that on the seventh ; o
! toumafnr::trﬂ::lséd:l;lat, Slle son of Suddhodana, was holdizg
, a who were skilled we’r t
Peg;ggs f:he people hu‘rried out from Kapilavas(tau oazfite?lf .
Frople om bthe provinces came too. From oth:er lac y
& y " mr: ug_ llled with curiosity came to see the prov};ss esf
& Pn'nceg Sa yan princes and to see the feats of strep t(;l
cathors togeatllr:;ir;lrl;sicll]dha.' Anlcli S0 many thousands hgad
. € princes hurried out from Kap;
Now an elepha:nt which had been roaming o:gilgz aﬁ;

! Literally, * give a ibiti
2 The by, n exhxbmox} " dar$anam dg 173
MSS, Bt t:;clf]:icllllasis b:ha.hukke,' which is Senart'sag,ofxl‘)'tful readi
! 1 inexplicable word to him, A pla,usib‘lafe1 ;?fe ?:lf t'ﬂ,e
ndation

’, ce, In a pat Ci i
. allel Ontext lmmediately below the

3? Upavitarkesu from upavitarka.
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d of people including Prince SundﬁrananQa.
haﬁ cgorl(::at tzr(glve spotl.) ’i‘)he latter aske.d someone, TI}—lIo, s;l;,l
what is this mass of men doing a:t the city gate ?bl ef n}Che
replied, “ This elephant was killed w1th. one b owlrAx od the
hand (75) by Devadatta as .he was hurrying 01: . ;lld ow
the elephant blocks th; c1t]5; glate.in g])g:;fl’;\tt ta co
i but passed on by leap it.
dr?l‘%l;; aSvlvl?gl’aranagda alighted from his chariot and dr?ggeci;
the elephant seven paces. When the crowd of peofp IE §ace
this, they cried, Bravo! Behold the strength o r:‘xzes
Sundarananda who has dragtggg”the elephant seven p
ate and gone past 1t.
fro'll‘rl;eﬂ;g’oc%hisattva 1gn great majesty came on .the sceﬁe a.x:d
asked, “ What is this great crowd of people doing at the c1u};
gate?”” They replied, “ O prin.ce, Devadatta was gom% (:he
from Kapilavastu and a roaming elephant cam.ehm a e
gate and rushed at him. In anger })evadatta Wl.t oa;a )
of his hand slew the elephant, which fell bloc.kmg efc 3:1
gate. But Devadatta was not able to drag it awsay drza_
the city gate and he went past by leaping over it. ulrllerz -
nanda, however, dragged it seven paces. And now e
all this people packed in a dense crowd. How can they g
out?” ) . ]
ime and on that occasion Kapﬁa.vastu was sur
roflfdzga:)ytl:;wn walls. The Bodhisattva alighted flioan t}ﬁz
chariot and with his own native? strength he hurle e
elephant out of the city over t'he seven walls. hWhends 03;
saw the prowess of tge %odhlsa‘ufva several thousan
en shouted ‘“ Bravo! o
deXarfda;cIlllc(la rBflodhisattva went out. So, too, did King S_uddho-
dana with his Sikyan retinue and the Sakyan Ma{nanan}?i;lha
Then an exhibition was given .by Prince Sarvarthasi "
at which he displayed his feats m.all the. arts. TherIe the
no one to equal him either in fighting or in boxing. In

i—** i i ed to equal
3 t part. of kaddhati—''a dialectic ggrm suppos! a
Sl;L I&;ﬁgﬁ?a <1:Jfas Pgakr. kaddhai ‘‘ to pull, tear, khagdap }E:?thtggi}:;l]'
S e dn.;g-odt » . see Bloomfield, ].A.O.S‘.‘xiv.dp, 465" (P. D ety
hg)we’ver, makes no reference to our text.). To drag away

itum. " -
ab?vféa;fzp?g?fgfy'smm, bowever, renders ‘* fort comme pére et meére
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last competition® they shot arrows?. In a space ten kos® long
there were seven palm-trees. These seven palm-trees had
been erected at intervals of a kos. At the far end of the
palm-trees a drum was hung up. (76) One man shot through
the trunk of one palm-tree, another through the trunk of two.
Devadatta’s arrow pierced the trunks of two palm-trees and
stuck in the third. Sundarananda’s arrow pierced the trunks
of three palm-trees but fell to the ground between the third
and the fourth.

Thereupon the Bodhisattva fetched the bow of his grand-
father, King Simhahanu, of the race of devas. And he threw
down the bow in the middle of the arena, saying, *“ Whosoever
can draw* this bow let him have it.”” All the men tried this
bow in their hands but no one was able to draw it. All the
Sakyan princes tried, the Koliyan princes tried, the Licchavi
princes tried, and other princes also tried, but no one was
able to draw the bow.

Then the Bodhisattva seized the bow. After honouring it
with a fragrant garland out of reverence for his grandfather,
he drew the bow. And as the bow was being drawn all Kapila-
vastu heard the sound, and devas and men cried ‘“ Bravo!l”

With one arrow the Bodhisattva shot through the seven
palm-trees and the drum, the arrow then entering the earth.®
Devas and men cried “ Bravo ! ”” A celestial shower of blossoms
was poured down from heaven by thousands of devas. When
they saw the prince’s feat of strength and the force of his
intelligence, and realised that he was fully trained in strength,

efficiency® and wisdom, the whole kingdom of Sikya, and
other kings as well, rejoiced. For great was the good fortune

1 Literally ‘‘ exhibition,” nidaréana.

2 Bapa vidhyanti. Vidhyanti is from vyadh on the analogy of Pali m;;;ihati,
which is both active and passive. We might expect here banais, i.e., * they
shot with arrows.” But as vyadh, ‘‘to pierce ” is especially used in the
sense of ‘‘ to shoot ”’ sc. with arrows, bana may be legitimately nominative
as the subject of vidhyanti taken as a passive form. Cf. Vol. 1, p. 11, 9. 3.
3 See Vol. 1, p. 36, 7. 2.

-4 Literally ‘‘ to fill,” puarayitum. Cf. Semitic (Hebrew and Syriac, e.g.)
use of root m!’ ‘‘ to be full,” causative ‘' to fill,”’ for ‘‘ to draw*’ a bow.

8 Miss I. B. Horner has called the translator’s attention to an article by
A. K. Coomaraswamy, entitled ‘‘ the Symbolism of Archery,” in Ars Islamica
Vol. 10 (1943), where allusion is made to a similar competition in archery
in the Mahabharata (1. 76 fi.). There, also, the arrows of the winner,
Arg'una, not only penetrate the target, but pass through and hit the ground.

Riddhi—not necessarily ‘‘ magic power " here.
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won by the Sikyans and King $uddhodana to whom such
a Great Man had been born.

When the Bodhisattva had gone forth from home, had
awakened to the unsurpassed perfect enlightenment and had
set rolling the excellent wheel of dharma, (77) the monks heard
of this performance. And they said to the Exalted One,
« With the Exalted One the Jong-lost fist of the Sakyans
was found! again.” The Exalted One replied, *“ Monks, it
was not then only that I recovered the long-lost fist of the
Sakyans. There was another occasion also.”

THE STORY OF DHARMAPALA?

The Exalted One said :—

Once upon a time, monks, long ago, in the city of Benares,
in the province of Kasi, there ruled a king named Brahma-
datta. He bad put down all opponents and enemies and
his province was well controlled. He was liberal, generous,
virtuous, mighty, powerful and wealthy, having many beasts
of burden. His realm was thriving, prosperous, peaceful and
well-supplied with food, and was thickly peopled.

That king had a household priest named Brahmayus, who
was master of the three Vedas, the indexes, the ritual and of

the fifth branch of study, that is, traditional lore,? and was

perfectt in phonology, etymology and grammar. As a teacher

he was expert in the Brahmanas and Vedas, and also in the

! Literally ‘‘ was known” jAata. That is, before Siddhdrtha none of
SiThaha.nu's descendants had had the strength of hand to draw the bow.
Compare, for the general theme and the language of some of the verses,

the Mahadhammapala Jataka (J. iv. 50 f).
s Literally ** traditional lore as a fifth,” itikasapaficama, see Vol. 1, p. 231.,
where this stock description of & brahman’s attainments has already occurred,
though with some minor differences. Nirghantha, *“the indexes,” here is
obviously a textual error for nighanta, Pali nighapda. Neither of these two
Mhyu. passages gives the terms in the same order as they are in the corres-

ponding Pali formula, which, besides, includes perfection in ‘‘ the science of
world speculation and the knowedge of the signs of the Great Man,” lokay-
atamahapurisa-lakkhapesu anavayo 6.g. D. 1. 88. The Mhyu. would seem
to be too partisan to allow these latter attainments, so characteristic of a
Buddhist adept, to be shared by brahmans.

¢ Analpaka '* not little,” “ not wanting,” which bears out the meaning
given to the corresponding Pali term anavayo in P.E.D.,though the etymology

of the latter remains doubtful.
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$astras. He was generous and charitable and lived i
ance with the path of the ten moralities. c}-Il;Vﬁgdmaaccord~
son named Dharmapala. Youne
Then Brahmayus reflected : “ It is time for m
pila to study the Vedas, but it is not proper S;osx? Illxi]r)nhicr)m:c;
so under me. Being familiar with his father he will not
study. I .shall pla.ce him in a guru’s household. In his
hermitage in the Himalayas this brahman, who is perfect in
the Vedas, is teaching five-hundred brahman youths to recite
th.e Vedas. Therefore Dharmapila, entrusted to his 1
w:]I}I learn? the Vedas by heart.” e
ow not far from this hermitage there was
Wat.er, and in this pool dwelt a vgater demon® avjﬁzg:irflzozlfé
again destroyed people bathing there. The 3‘7oung brihma
Dl?ﬁmagﬂa often bathed in this pool. ?
e thought occurred to his tutor: ‘ There i
water dw?lls a water demon who often destroyes lrrxlmetr?eaﬁ?io’ih(i):
Dharmapala, the priest’s son (78) is wont to bathza in that
pool of wa.ter. Now if he should be devoured by the water
demon whilst bathing there, the priest would be wroth with
me and ask me why I did not keep him from the pool of water.”
The 'tutc:‘r, thereupon, called the young Dharmapila and said
to him, ““ Do not bathe in that pool of water, in which ther
dwells a cruel demon, lest you be devoured l;y him.” °
.In that pool of water there also dwelt a migﬁty Naga
W}th a gregt retinue. And the son of that Naga king wis
fner}dly with the young brahman Dharmapila, and liked
ta.lkmg and chatting with him. He carried the you’ng brahman
away mt? the QWelling place of the Nagas. And there the
young Niga enjoyed talking and chatting with the youn
brahn'zan, and the young brahman Dharmapala, in his t .
exllzllamed the path of the ten moralities. , o
Now a certain young brahman of the same age as Dh -
pila, and resembling him, was going into the gvillage be;rrt’?l?e

1 Anuparitta, past part. of an i-da

3 . -da
2 Senart prints the causative f?);px:’;d vapehi

: hyapehi, though t
3(}1’}::“ .b?;edthgnset:si zafd;%zl.pr"l‘he ca}lsativepis met w%th g:e%xse?é lilzv:h:
S its, 05 Spnse imary _orm. For ".1'1 " in the future suffix,
Pyt P- 41, and such Pal: forms as ehiti from 4, and hehiti, heti,
8 Raksasa. See Vol. 1, p. 73, n. 5.
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same road, and he bathed in that pool. He was killed by the
water demon. His half-devoured body was seen floating on
the surface of the water by another young brahman. The
latter returned to the hermitage and told the tutor that
Dharmapila had been devoured by the water demon. The
brihman, with all his five-hundred students, went to the
pool and there saw a young brihman’s body half devoured
by the water demon. When they saw him they all cried out.
They dragged him out of the water, arranged a funeral pile
and burnt him to ashes. The brihman put his bones in a
jar and with his whole company went to Brahmiyus in
Benares. Sobbing and weeping he came to Brahmayus
and said to him, “ Dharmapala has been killed by a water
demon. Here are his bones.”

But Brahmayus replied to the brihman, “ Not so. Dharma-
pila was a young boy, and in our family young boys have
not previously died.” And the brahman Brahmayus addressed
Dharmapala’s tutor in verses :—

(79) None of us harms* a living soul, nor takes what is
not his. None of us sins in deed or thought. We all shun
what is not upright. Therefore it is that none of us dies
young.

There is mever any anger among us,; never are we en-
raged. We do not in rage vemt our anmger. Therefore it
1s that none of us dies young.

We listen to the dharma of the bad and of the good, but
we take no delight in the dharma of the bad. We ignore
the bad and take delight in the good.® Therefore it is that
none of us dies young.

Again and again we give numerous gifts, and a beggar
s mever unwelcome to us. And when we have given our
gifts, we do not regret them. Therefore it is that none of

us dies young.

1 The first three verbs are 3rd person optative singular, literally, ‘‘ one
should not harm, etc.,” i.e. ‘‘ it is our rule that no one should harm,” for
with the fourth verb we come to the 1st person plural.

* Reading asatam hitva satam rocayama: for asatam hi tvasatam rocayama:
It is strange that Senart should not have thought of this emendation, for it
requires but a new joining of syllables, hitvd for hi tu-asa.” He is forced to
translate his text by ‘' car aux méchants nous ne disons que ce qui convient
aux méchants!” [J. 4. 53, has hitva asante na jahama sante.
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As for the brahmans and recluses! :

4 uses' who come begor.
and crying to us, we are glad to hear and see them Ié;fe:;%
Jore 1t is that none of us dies young. .

) Tl.w brahman§ and virtuous recluses (80) who come to us
e8gIng and crying, we satisfy with food and drink. There.
Sfore it s t.hat none of us dies young.
, We satzsfy.wzﬂz Jood and drink those who come begging
0 us, the. b{md, the helpless, the poor and the destitute
Therefore it is that none of us dies young. .
AnI:ZVe do nlof (?e};seﬂ hzur wives, nor do our wives desert us
S0 we lve the chaste life.2 1 4 .
s dive v ife.2  Therefore it is that none of
t lElveryone of us w}fo 15 born becomes virtuous, self-con-
i;ah;zsl,kdevo?tdandfp;lous s he becomes learned and perfect

nowledge of the verses. 1

s divs o Therefore it is that none of
Mother and father, sister and broth, :
othe , Stist er, and loyal® kins
}1:96 live in accordance with dharma for the sal.:; of win’qu:g,
eaven. Therefore it is that none of us dies young.
Mother and Jather, sister and brother, and those who are
;Z,: househ?ild Servants, we all live in accordance with
Yma, with our gaze om heayen, t 1.
none of us dies young. Hhorefore # is that
For verily dharma protects him X
who lives by dharma
Zs @ large umbrella protects us in time 5 rain. ’Iglsnl.z
lessz?zg comes from dharma well-practised. He who
Dractises dharma does not pass to bourne of il '
4 He who does not ;bm‘ctise dharma is an indolent Sellow
dhs Jor the bou.rm to which he goes who practises what is no;
arma, t‘he sint he commits destroys him as does a black
snake whchz he has grasped with his hands. For dharma
and what is not dharma do not bear similar fruit. What

s not dh ‘
bt arma leads to hell, Dharma wins the heavenly

! Reading $ramana f i
en;or due tog the pro'ximgc; ‘irfa'.;;'éttz)aan(:zf ‘t‘h tfe::i,;g "wil:ct%emay be‘ I et
Dharmacarya, here for the usual brahmacarya. ozeﬁg a?di:tl;: on:f.
Dhamma in Artibus Asiae xi, .
® Literally ““ not siding with gt 115“3. ]
* Adharma, ' non-dhasma O @nanyapaksika.
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) X 3 dharma, as a
Verily dharma protects him .who lives by X

large umbrella protects us in time of rain. My Dharma-

pala was guarded by dharma. These are the bones of

another. It is well with my boy.

shman and his company were fed, and then dismi§sed,
E;etl?;agghmm Brahmiyﬁs. He returned to his hermitage
and there he saw the young Dharmapil?.. And they all
marvelled that the priest should be so ceri.:a.m.1
The Exalted One said, *“ It may be again, monks, that you
will think that the braihman named Brahmayus at that time
and on that occasion was somebody else. .But you must
not think so. And why? I, monks, at that time ar.ld on that
occasion was the brahman named Brahmayus. Again, xflonks,
it may be that you will think that the son of the brahman
Brahmayus at that time and on that occasion was someb9dy
else. You must not think so. Rahula here a_t that time
and on that occasion (82) was the son of Brahmayus, na_me’d
Dharmapala. Then, too, was I certain of ]?harmapala s
safety, just as on this other occasion I was certain that I ha

the long-lost fist of the Sakyans.?
Here ends the Dharmapala-Jataka.

THE ARROW THAT WAS SHOT FAR

said to the Exalted One, * The arrow of ‘the
E:;railtiac;n O(I)lrll{: was shot far.” The Exalted .One replied,
“ Monks, that was not the first occasion on whlgh T shot ;12
arrow thus far.” “Was there anol:her occasion, Lord ?

ted One replied, “ Yes, monks.”

Th(gnlz: atipon a timef) monks, long ago, in the city of Benaresl,
in the land of Ka$i, there ruled a king, who was pow.erﬁ} )
wealthy, rich in beasts of burden, virtuous and majestic.
His realm was extensive, for his sway extended as far as

1 Literally * that it should be ll:nown,”b jﬁzc;m.

iter “ a wn . g-lost

ﬁsi’: themvlrlays: kx?:vévrnm.a?a.‘a” Wa’?hen‘z:ompa};i?on isd &etge?dhggaélzmmsy
~intv of knowledge about Dharmapala’s safety and the bu

:ﬁg?ll?zgéldngrtjl gpon the native and inherited skill of the Sikyans. Cf.

®n. 1. p. 74

.. just as the long-lost
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Taksa$ila.! Having established his younger brother on the
throne he left Benares and came to Taksasila and abode there,

Now Benares was besieged by another king with an army
of the four divisions.2 The brother sent a message to Taksa$ila
to say ‘' Come hither, I am beset by a hostile army.” When
the king who was staying at Taksa$ila heard this from the
mouth of the messenger, he wrote on a piece of birch-bark
the name of the king by whom Benares was besieged. He
wound the bark round the shaft of an arrow, making it fast
with some thread. He then shot the arrow towards Benares.
It fell at the feet of the (invading) king and shattered his
footstool.?

That king was amazed at such a man. ‘“Look at his
prowess,” said he, ‘“ and the range of his fist.* For, being at
Benares, he shot an arrow which came thus far and fell at
my feet on the footstool, though I was not hit.”” Then he
removed the birch-bark containing the message® and on it
was written: (83)

Here I am at Benares, and yet your footstool is in pieces.
If you do not want to die, withdraw® from my kingdom.

That king, thereupon, became still more frightened and
terrified. “I know,” said he, ‘“that this arrow did not
come’ from Benares. That is why I am amazed. It was
shot by one standing in Taksa$ild.” And on that very spot
he made a shrine for the divine arrow.®? In it he set up the
arrow and worshipped and honoured it. Then he went his way.

The Exalted One said, “ It may be again, monks, that you
will think that at that time and on that occasion the king of
Kaéi by whom that arrow was shot from Taksaéila was somebody

1 Pali Takkasild, ‘‘ the capital of Gandhira. It is frequently mentioned
as a centre of education, especially in the Jatakas.” (D.P.N.)

2 Literally * four-limb (caturanga) army,” i.e., infantry, cavalry,
char%/c.)teers, and warriors on elephants. For a definition of the four divisions
see V. 4. 105.

3 Litgrally ‘ foot-board,” padaphalaka.

4 Mustisambandha.

& Literally, ‘‘ the birch-bark which had been made to speak,” bh#rjam
vacitam. :

8 QOsakka, cf. Pali osakkati = ‘‘ 0 4 sakkati ‘‘ surround,” from Pali sakk =
*Sk. svask, cf. Magadhi osakkai; but sometimes, as here, confused with
srp., cf. Pali osappati and Sk. apasarpati” (P.E.D., s.v.).

? The text has no negative, na, but the sense demands one.

8 Devasara.
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else. Verily, you must not think so. And why ? I, monks,
at that time and on that occasion was that king of Kasi.
Then too did I shoot an arrow far, just as I did on this other

occasion.”
Here ends the Saraksepa-Jataka.!

AMARA

The monks said to the Exalted One, “It was by means of
his skill that the Exalted One won Ya$odhara.” The Exalted
One replied, “ This was not the first occasion on which I
won Yadodhari by means of my skill. There was another
occasion also.”” The monks asked, “Was there another
occasion, Lord ? ” The Exalted One replied, ‘ Yes, monks."”

Once on a time, monks, long ago, there was a village half
a yojana? from Mithila® called Yavakacchaka. Just outside
Yavakacchaka was a smiths’ village. The daughter of the
head smith there, named Amara, was amiable, comely, clever
and of ready speech. The son of the overseer of Yavakacchaka,
named Mahausadha, was amiable, comely, virtuous and of
great power. As he was crossing a field in the country he
saw the smith’s daughter walking along and carrying some
food. (84) Mahausadha asked her, “Lady, I pray you,
who are you? What is your name ? ”” Amari replied, “ My
name is where the Tathigata is.””* Mahausadha asked,
“Lady, who are your parents’®? » She replied, * Those
who . .. "8 Mahausadha asked, “Lady, where are you

1 This Jataka closely resembles the last part of the Asadisa Jatakain J. 2.
ff

86 ff.
3 See Vol. 1, p. 7, #. 3.

3 See Vol. 1, p. 239, 7. 2.

& I.e. * the home of the immortals.” Amard. Cf. the riddle in J. 6. 364,

sami aham atitanagate va etarahi va yam n'atthi tamnamika, ‘' my name is
that which neither is, nor was, nor ever shall be,” which Mahosadha inter-
Prets by replying, Joke amaram nanu w atthi, tvam Amar@ nama bhavissasiti,
* there is nothing in the world immortal, and your name must be Amara.”

& Literally ‘‘ whose are you?” Kesam tvam ?

¢ The text here is very corrupt. It reads yehi osino lesam aham, 1
belong to those by whom ogino”. Senart can make no sense out of this last
word, and there is nothini in the apparatus criticus which could suggest a
conjecture. It obviously ides an expression which enigmatically describes
the occupation of a smith, for, as the verse passage immediately below
shows, it is from this reply that Mahaugadha deduces that Amard was a

smith’s daughter,
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going ? ’ She replied, “I am going . . . Mahausadha
asked, ““ In what direction, lady ? "’ She replied. . . .".’

Then. the extremely clever Mahausadha addressed Amard
the smith’s daughter in a verse:

Surely Amara is your name, and you are a smith's
daughter. In my mind I know® the truth, your home is
to the south.

Now this young girl had her head and two eyes, all three
of them, well smeared with ointment. Her clothes were
spruce, and in her hand she had a pot containing a little
rice-gruel.

Then the extremely clever Mahausadha addressed Amara
the smith’s daughter, in a verse : ’

.Why. is your head and why are your eyes so well smeared
with ointment? Why are your clothes so spruce? And
. why have you so little rice-gruel ?

And Amari, the smith’s daughter replied to the wise
Mahausadha in a verse:

My head is well oiled and the ointment glistens, my

1 This passage again is corrupt, for the text, yacchatram tan ]
makes no sense. Qnel‘MS. reads yavacchakam v'vh}i'ch may be aacgglfgﬁi’gl’;
of Yavakacchaka, i.e.’' I am going to Y.” But this sounds too straight-
forward a reply among the other riddles, though there need not be a riddle
in this particuler reply.' In the verse following Mahausadha draws three
conclusions from Amard’s replies, namely, as to the girl’s name, her father’'s
occupation and the direction in which her home lies. For the text we ma
therefore read yena ksetram tema gacchami, ‘' I am going to the field ” sZ
our field, or home. The next question, then, kakimgami * whither going ? "
i.c.in what direction, draws out the enigmatic reply samsritayamtam tahimgamsi
Unfortunate}y,. the first of these two words is hopelessly corrupt, but from
Mahausadha s interpretation of the reply in the verse, ksetramp vo éak,si;tddiﬁ

Your home is to the south or right,” it must conceal some expression which
cot‘i_lﬁl bdq ﬁxirltelx;preted ;ln such a sense. Cf. below p. 83.

. The difficulties in the text of this story are probably due to t

it is based on two separate Jatakas. The theml()a asa vghole is %h:: cf? ?:itt:l?:
387 (J. 3. 281 ff), where, however, both the Bodhisattva and his bride-
to-be are unnamed. Mahausadha and Amard appear by name in an episode
in Jataka 546 (J. 6. 364 ff.), but there Mahaujadha assumes the guise of
a tailor, and Amard is the daughter of an impoverished merchant turned
ploughman. This latter circumstance may give plausibility to the emend
tion suggested above yena ksetram lena gacchams. T ¥

8 See preceding note.
# Reading prajgnam;i for prajangsi,
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clothes are spruce, and the rice-gruel is little, because there
has been no rain.t

Then, monks, the wise Mahausadha addressed Amara, the
smith’s daughter, in a verse:

If now your oil and ointment are glistening® and your
clothes are festive, yet other® people have had rain.

(85) Now the smith’s daughter was carrying a pot of soup
for food, hiding it from the rain under her white cloak.
And the wise Mahausadha addressed Amari, the smith’s
daughter, in a verse :

As for the pot of food you carry protected beneath your
white cloak, I ask you, sweet lady Amara®, for whom are
you carrying it ?

Then, monks, Amard, the smith’s daughter, replied to the
wise Mahausadha in a verse®:

1 The translation here is tentative only as the text is very corrupt. Not
only is the first pida incomplete, sutaild . . . $Zsam (which, after Senart’s
suggestion, has been completed into sutaila@ijitam $irsam), but the exact
significance of lasaka is uncertain. This word is Senart’s conjecture for
alasanam of the MSS. He, however, gives it the sense of '* moving quickly,”
f.e., ‘' soon disaplpearing.“ But, las, the stem of which it is a derivative,
means primarily * to flash,” ‘‘ glitter,” ‘‘ shine,” etc. Hence the translation
‘¢ glistens.”

gl‘he end of the verse, dhvagit ksudra canodako (read modakam), has been
interpreted on the analogy of Amard’s reply to Mahosadha in J. 6. 364,
‘* Kim bhadde atibahala yagi'ti,” ‘' udakam no laddham samiti,” ** Kedarehs
udakam no laddham bhavissati madisie i, ' Why, madam, your gruel is
very thick ” (i.e., after the story, she had not enough water after giving
some to Mahosadha to wash his hands. . frans. 6, p. 183 is wrong in
translating ‘‘ there is very little [atibahala] rice here.”) °‘ We got no water,
master.” ‘‘ You mean, madam, when your field was in growth you got
no water on it.”” The meaning of the verse in our text is thus taken to
be that Amard’s head and eyes were glistening and her clothes spruce,
because they had not been marred by water, i.e. rain, the lack of which explain-
ed also the scantiness of the rice, or, alternatively, the thickness of the gruel.

2 Reading ldsaka for lolikd of the text.

* Reading, with Senart, anye for alps. Even so the point is not clear.

4 This is obviously from another story or from another recension of the
previous one. We are definitely told on p. 84 that Amari was carrying
not soup but rice-gruel in her hand; and there is no question of hiding it
from the rain. In the subsequent colloquy Mahausadha’s question and
Amari's enigmatic replies follow pretty much the same pattern as those
in the first version.

8 Text abhare (sic).

® The text here again is hopelessly corrupt and Senart does not attempt
a restoration. A passage would seem to be missing also, in the MSS. Mahau-
sadha’s question i1s about the person to whom Amari is carrying the food.
The apparatus criticus, however, contains nothing which would séem to be
part of an answer to this question. It hints rather at an enigmatic reply
given by Amari in answer to a question about the ages of different members
of her family, And the next words of Mahausadha are a solution of her riddle.
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Then, monks, the wise Mahausadha replied to Amara, the
smith’s daughter, in a verse :

Your father is thirty years old, your grandfather is . . .1

’

and you are ten years of age. Thus, my girl, do I gather.
Mahausadha asked :

_ Where is he gone, Amara, at whose absence your mother
s unhappy and disconsolate, and s seeking him high and
low ?

_Then, monks, Amari, the smith’s daughter, replied to the
wise Mahausadha in a verse :

Whe.re ‘the dead breathe, and the burnt is burned again,
and kin is struck by kin, thither is my father gone.

(86) Then, monks, the wise Mahausadha replied to Amara’
the smith’s daughter, in a verse :

The smith’s bellows blow,? the coals glow again, metal is
struck by metal—your father is gome to his smithy.

I pray you, lady, tell me the safe, the true, the straight
and the easy way, and I shall go to Yavakacchaka.

Then, monks, the smith’s daughter replied to the wise
Mahausadha in a verse :

Where the meal and the gruel® ave, and the twin-leafed

Judas trees.®  Go® by the hand. wherewith I eat, not by the
hand wherewith I eat not.®

! Nelayako, an unknown word, but possibly repre i i
of a compound ending in -dyuko, "aggd." Y representing a corruption

: .ngas:;ttz, 'tl;e sa.r;,\te bv}:rord as for ‘‘ breathe ”’ above.

enart prints saptabhirangd, but has to say that abhiranga i

unknown to him. On the basis of Amard’s riddle in J. 6. §6slsh:w:=v\?;rd
it would seem justifiable to zmend our text into yena $akta vidm’tg& which
woulq correspond exactly to the Pali yena sattu bilanga. The'Commemary
expla,x'ns sattu by sattuapanam and kanjiyapapam, * cake-shop ’’ and ‘‘ gruel-
shop. Vidanga is the plant Embelia ribes, or we may read vilanga, the
plant Evycibe panniculata, either of which forms, according to the P.E.D.
may be the origin of the Pali bilangd, ‘‘ sour gruel.” ’

4 Paldéa, ‘‘ Butea frondosa.”

: é{ea.dritng vrajasi for vrajesi.

Senart’s text is yena adedi na tena vrajesi na tena adesi,

ases$i (adesi) that it is obviously corrupt.] It obviously hidesl:lehgsviflegi
some forfl} of a$  to ea .”"  Cf. the corresponding Pali at J. 6. 365 Yenadams
from ad, * to eat. . The translation has, therefore, been made on the tentative
restoration of the line into yena a$nami tena vrajasi na yena na agnami.

. G
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This is the way to Yavakacchaka,; if you are clever
find 22
Then, monks, the wise Mahausadha replied to Amara, the
smith’s daughter, in verse:
Where the sparse® barley grows and the ebony tree® is in
bloom, thist way I'll take and go to Yavakacchaka.
Then, monks, Amard, the smith’s daughter, replied to the
wise Mahausadha in a verse : '
Go, brahman, along that way, there you will eat food.®
Sons thrive on their fathers; you will eat of their flesh.
Then, monks, thé wise Mahausadha replied to Amara, the
smith’s daughter in verse: .
The shoots thrive on the bamboo though it is but dry wood.
I shall eat of their flesh. Thus I'll go to your house.®
(87) Then, monks, Amara, the smith’s daughter, addressed
the wise Mahausadha in a verse : v
Stay, bralman, since there will be a sacrifice going on in
our house. My mother will be offering a great sacrifice to
the king of devas.”
Then, monks, the wise Mahausadha addressed Amara, the
smith’s daughter, in a verse:

Whatever sacrifice your mother will be performing to the
king of devas, I shall take part in it. And so I'll go to

your house.
Then, monks, the wise Mahausadha asked her parents to

84

1 Translated as part of the verse on the analogy of the corresponding Pali.

2 Or ‘‘ wild,” kadahkyd, ‘‘ having a bad name.”

3 Kovidira = Kovilara, Bauhinia variegata, also one of the trees in
heaven. See Vol. 1, p. 27.

¢ Reading imam for vamam, as Senart suggests. Amard’s directions both
here and on }; 84 point to the right, not to the left (vama).

® Reading bhaktam for bhakio.

¢ Senart is satisfied that the text is correct here, but the sense is obscure.
The comparison of the bamboo and its shoots to a father and his son is clear.
Perhaps, the idea is that Amard directs Mahausadha to the exact spot by
enigmatically referring to a bamboo growing there.

7 I.e. Indra. Note the strange use of the instrumental devardjena to
denote the recipient of the sacrifice. In the pext verse we have the regular

genitive devarajasya.
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give him An}ari, the smith’s daughter, to wife. But Amari’s
parents replied, “ We shall not give our girl to one who i
not a smith.” ®
Now, monks, the wise Mahausadha was perfectly skilled in
all.the cyafts. And he asked himself, “ What is the most
del}cate piece of work that smiths do ? Why, needles. The
smith who can make needles is a master craftsman.” So
Mabausadha made needles and enclosed them in a sheath. In
the d(ine sheath seven needles were enclosed. And all the eight
needles were only one needle.! And th
really eight needles.  one needle was
" I}Jahaulsadhé. took the needle to the smiths’ village to offer
1t Ior sale. Coming to the streets h ‘
to sell | Who'ts b e called out, “ Needles

Flawless,* well-made, sharp of point, and
. . ’ ) smooth?
do I sell in the village of the smiths. Buy of me. needles

(88) When the girl heard Mahausadha’
and addressed him in a verse - sadha’s cry she ran out,

Knives are made here, and arrows and la
’ nees.
as well* are made here, and Jish-hooks too Needles
You are drunk Sellow, or else out o : . .
: ’ ’ our mind,
wish to sell needles in a village of smz'lhj;.y ", of you

Then the wise Mahausadha addressed 5 .
daughter, in a verse: ssed Amara, the smith’s

. f
y

1I.e., so fine were the n d 1 ini
eng)u?gh ;;I)a forgl were the its(:;f. es that the sheath containing them was fine
. nikRkattakacchd. Senart explains by saying th
ﬁnﬂl of ﬂg‘W. while #nikkatta is from nyis-k?z}?.g" t:tdlizc;h;:iter}?te%hs.om'e
h gmg'oaiq’ lfrerlaltll(;zat;l;ka‘;l;h'e‘ cor:esponging(adj ective in J. (3. 282).is akakl:aslas
, 1.6 a-kark not rough " (see P.E.D. and J. #
‘Egl{il&h:eg;m&emi}; s, ‘ghc;svsﬂ—espa;tleassg t';:d tilakassa va odli{narzgs;zg’h;iztxa?a)‘
S ) S © a better translation of th i is
only with diffidence, however, that it { that niksapere it 15
ou;' gext!;:once';ls sosme compo;.tndaoi“;m!rsk:}lag Bested that mikkaffahaccha in
vatfaydsika. Senart is doubtful of the readin i
b a
:;g:e tfet}goﬁeﬁat:t of 1]:h15 compound. It is interegtmgn(itolgx;lo%i?nlfogvfevt:re
by‘ g Ty glosses apharusam, the corresponding term in ].,'
Reading ika eva dani, (= idani) for — tani of the text.
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If, lady, your father knew that these needles were made
by me, he would invite me to take you' and all that is in
your father’s house.?

Then, monks, Amara, the smith’s daughter, addressed her
father in a verse :

Listen, father, to what this skilled man is saying. He
is a smith’s son, an adroit and clever maker of needles.

Then, monks, the father of Amara, the smith’s daughter,
when he saw the needle, was amazed. He took his daughter
with him and addressed the wise Mahausadha in a verse:

Never have I heard of, never have I seen such needles. Iam
well pleased with your work, and I give you this girl of mine.

(89) The Exalted One said, “It may be again, monks,
that you will think that at that time and on that occasion the
wise Mahausadha was somebody else. You must not think
so. Why? I, monks, at that time and on that occasion
was he who was named Mahausadha. It may be again,
monks, that you will think that at that time and on that
occasion the head man of the smiths’ village was somebody
else. But you must not think so. And why? This Sakyan
here, Mahanama, was at that time and on that occasion the
head man of the smiths’ village. It may be again, monks,
that you will think that at that time and on that occasion
the village smith’s daughter named Amara was somebody else.
You must not think-so. And why? Ya$odhara here, monks,
at that time and on that occasion was the smith’s daughter.
Then also did I win her by my skill just as I have done on
this occasion.

Here ends the Jataka of Amara the smith’s daughter.

1 Reading fvayd ca me pravarveya for svayam va me pra°, ‘‘ he would present
me with you’ or ‘‘ invite me to take you.” J.3. 284 has taya ca mam
nimanteyya. (Nimanteti ‘‘ to invite,” with instrumental of the object to
which one is invited.) For this use of pravareti, pravarvayati = nimanteti,
see P.E.D. s.v., where the present instance and that at 1. 348 (text) are to be
added to the BSk. citations. .

3 The reading here is suspect. Senart prints pratiam te ca pitu varam,
and translates *‘ ton voeu serait accordé par ton pere.” To this it may be
objected that pitu is genitive or dative, and, also, that the only wish alluded

to in the story so far is that of Mahausadha to gain Amari. Two MSS. £

read for prattam, pamca, which would seem to be a remnant of the tradition%l

text as preserved in J. 3. 284, Yail c'atth’ aifiam ghare dhanam ti. On this

analogy Senart’s text has been emended to yam te ca pitu ghare. -

SIRI 8

$IRI

The monks said to the Exalted One, ““1 i i
energy tl.mt tjle Exalted One won Yaéc,)dha:é‘.n:?s ’tl,‘i’leulsil?{ilg:l
;)ne replied, M_?nks, this was not the first occasion on which

won Y%éodhara by using my energy. I did so on another
occasion.” The monks asked, “ Was there another occasi
Lord?’’ The Exalted One replied, Yes, monks.” ceston

Once upon a time, monks, lon i i
me, » 10ng ago, 1n the city of Varaviljt
:}llxerfe dwelt a bra.hman who was master of theythreea%‘c'la;;
o :dﬁlidix‘;s’l the ntucalnl, and the fifth branch of study, that is,
onal lore, and skilled in phonolog : ,
_ Yy, etymolo
tg}rlammarz. Asa teacher of the Brahmanas and Veﬂas hegiiyaual;lil
brieh\r’lfdas ;ng mar(litras to five hundred young brahmans T%lis
an had a daughter named Siri, wh i
beautiful and end i } pleasant beauty o
compioni owed with perfect and Pleasant beauty of
(90) Now this brahman, who was
, a preceptor,? i
message from one who was having a sﬁcriﬁf:)e ;er;oe:fr::gdi:
a town beyond the sea. ““Come yourself,” said the messa
c’}rhsend someone. I'll requite you.” 5
e brahman asked his five hundred i
. upils, ‘“ Wh
r);](:;c:;lltvff?turg t’; g0 to a town beyond thé) sga toa cerza.l?tf
nt there ; i i ive ;
orchar 0 him who will go I shall give my daughter
There was a young brihman th
: ere who was clev i
and energetic, and he was deeply in love with Siri eri{:;c\f;;.,:
Selady tot ve}l:ture, and said ‘‘ Master, I will go.” :And when
e master had given him’ ' i
o G 0 gi a letter he went on board a ship

In due time he reached the town beyond the sea and

' handed the letter to the merchant. When the merchant had

read the master’s letter he
' gave the young man i
stones, gold and silver, and dismissed him. The laal;mﬁ;:

1 ? Not mentioned in Pali t
: {_‘gr these terms, see abov: xpt.s'74.
e text has fasya brahmanasya . . . tasya usadhyayasya (sic for upac)

—a clumsy separation of tw. i i
haps tha T, pis Gt © expressions denoting the same person. Per-
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the town beyond the sea as soon as he could and embarked
on a ship for Varavali. In due time he arrived there. When
he was about to step from the ship on to a landing boat,!
in the crush his parcel fell into the sea.

The young brahman reflected, “After I have with so much
effort brought this parcel from that town beyond the sea, it
falls into the sea as I am stepping on board the landing boat.
By what means can I recover this prize ? There is no other
means but for me to drain the sea.”” He took a large copper
bucket,? and came to the sea-shore. He let down the bucket
at the edge of the sea and tucked up his tunic at the waist.

Some devas of the sea disguised as brahmans came on the
scene and asked, ““ What is this for ? ”” The young brahman
replied, ‘I am going to drain (91) the sea.” The brahmans
replied, “ The sea can not be drained.”

The young brahman said :

“Days and nighis are long, O Brahma devas® and this
bucket is big. For a skilful and diligent man, Siri is not
hard to win.”

List to the tale of the emergy of the Best of Men,* his
power, his fortitude, and his enterprise, when as a brahman
youth in a former life he crossed the sea to win this prize.

Then when his treasure was lost and he was about to
drain the ocean dry,’ [he prayed tothe devas of the sea]. ‘‘ Do
all ye can,” [said he), ““ that I may recover my treasure.
Be not heedless, lest you come to harm.”®

The Suvarna® devas, Asuras, Yaksas and Raksasas
and all beings that dwelt in the sea were terrified, so that
the heaped up waters gave forth a loud roar and shout.

Then a female deva emerged in tervor from the sea and

1 Pratindva, a word otherwise unknown, but the context implies that it
means a small boat used for landing from a big ship.

2 Vaddhaka, but there is neither in Sk. nor in Pali another instance of
this word in this sense. It is to be noted, however, that M.W. gives as
one of the meanings of vardhant (from the same stem vyidh) that of *‘ water-
jar of particular shape.” On the next page the form used is vardha.

8 Brahma, vocative pl. of brahmd = a brahmi deva.

4 J.e. the Bodhisattva.

5 Literally ‘“ and be said ‘‘ I will drain,” etc.

¢ I.e., they would suffer if, to recover his treasure, he would have to
drain off the watery element in which their home was.

? See Vol. 1, p. 165, 7. 2.
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looked about her in all directions. And she saw a young
brakman daring to drain and exhaust the ocean,
. She came out of the water and standing before him asked,

Yom;g ma;;; Z/hat do you seek from the sea ? (92) Tell
us, and we shall give it to you, lest 3
us, an dgstyoygd_’gl Yy st we suffer misfortune

“ 0 deva,” said he, ““ I have lost my treasure here, and
Iam searching for it in the sea. I am trying to recover it
by drawing off the water. For that purpose I would drain
all the great ocean.”

" Many foolish men live in the world who are utterly
confused as to what is good and right. As for you, young
man, how can you be fully intelligent when you seek a
thing so hard to find in the world ?

““ If eighty-four piigas? of water were withdrawn it would
make no perceptible difference.® Below the surface there is
endless water. How can you drain it all away ?

" Many streams flow into the ocean and ceaseless yain
falls wpon dt. The ocean is the home of mighty beings.s
How can the law® be annulled ??

“ Yoz_t who in your folly commit this wrongful act ere
long will be distressed in limb. You camnot drain the
ocean as though it were a pool. Young man, this deed
does not become you.”

(93) 0 deva, I know the reason why you upbraid and
admonish me. If the ocean were effaced it would no longer
scoop out a chanmel for its stream nor uproot trees. No

;gzdmg vzhan’J'/agzdnds tpl., instead of °manas, sg.

a, ** mass, quantity ”’ can also be used of a ‘‘ volume,” 2 f
water. B.R. cites varsapiiga °‘ Re, ” i 2ymbol
figures for an indeﬁni'tej,olé" inﬁnitegelxlllllnlgggg: 54 Is one of many symbolic

: Literally, ‘it is not known by this,” na fena JRayati,

_* The text here reads anantapani, which Senart interprets as ‘‘ des &tres
vivants sans nombre.” Papin is Pali from papa = Sk. prana. But anantd
does not ordinarily connote ‘‘ number * except with a noun of multitude
and anantapanin would more naturally mean * having endless life,” or in
the plural, as here, "' those having endless life.”” Pant has, therefore been
emended into pana .‘drink” = ‘‘water.” The sense then is that the
expanse of water visible on the surface is large enough, but it is nothin
to the volume of the water beneath the surface, ’ &

: Cf. V. 2. 238, 4. 4. 199, Udana 53-44.

, ]i)I:zszz;r;af_astm, the1 l.a.w(,j n;tmgly, against taking life.

att, so explained by Senart, who, however, makes no comm t
on the strangeness of the form of thi . s iryatin
oo i ge e o suﬂix.ls word. We should expect utsaryati—
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longer would there be an obstacle against veaching the shore
beyond.

““I shall mot from indolence abandon my treasure.
Having won the prize I shail not abate the energy wherewith
I won it. Let the beings of the sea do this my bidding.
This and nothing else I would declare. I would not destst
even before a vaging fire ; 1 would overturn the earth and
moon and stars.”

The. devas then reflected, * We must restore this treasure
to the young man lest he drain the whole ocean. Here,
take this precious treasure, and depart, young man, as one
who has made a prosperous journey.’’®

Always do the energetic have success in life, but adversity
is the lot of the lazy. And the young man by virtue of his
energy went his way in possession of his prize.

The Exalted One, the Master, calling to mind a
former abode and a former life velated this jataka to his
monks.

After a discussion of the skandhas, the dhitus, the
ayatanas and the atman,? the Exalied One explained the
meaning of this jataka.

(94) When of yore I lived in one of my existences which
have neither beginming mor end’ then was I the young
brikman and Yasodhara was Siri. Thus understand its
meaning, thus bear this jataka in mind.

1 The whole stanza is rather obscure. The text, however, seems to be
in order, except that we should read chinnasagaro for °sagaram.

2 3 Tatha bhaneyam na tatha bhapeyam ‘1 would say this, I would not
say that.” But the reading may be suspected.

3 Literally ‘‘ whose ship has been successful,” siddhayanapatro.

4 J.e., respectively, ‘‘ sensory elements,” “ bodily or physical elements,”
« elements of sense-perception ”’ and ‘‘ self ’ or *‘ soul.”

8 Anavaragrasmim Samsarve. The adjective anavaragra as an epithet of
sapsara occurs several times in the Mhvu. (1. 345 2. 94, 237; 3. 67, 273)
and also at Divy. 197. The P.E.D., which cites the last only as a
instance, describes the word as a wrong Sanskritisation of Pali anamatagga.
The derivation of the Pali word is uncertain, and the P.E.D. bases its
definition of it on the usage, namely, ‘“ whose beginning and end are alike
unthinkable ” (ana-mat (from man) -agga). The coiners of the BSk.
form also would seem to have the same idea of the meaning of anamatagga
(if, that is, they were working from that form), for anavaragra literally
means '* without a bottom (beginning) or top (end).” Mrs. Rhys Davids
at K.S. 2. 118 renders the Pali as ‘‘incalculable is the Beginning,” which
may suit the context when the samsara of the Buddha is alluded to, but is
hardly correct etymologically.

THE KINNARI o1

And so the Exalted One, rid of old age, of fear and of grief,
to.ld thg story of his former life to his monks, of his infinite
tribulation, of his faring up and down in times long past.

The Exalted One said, ‘“ It may be again, monks, that you
will think that at that time and on that occasion the young
brahman whose treasure fell into the sea was somebody else.
But you must not think so. And why ? I, monks, at that time
anq on that occasion was that young brahman. It may be
again, monks, that you will think that at that time and on that
occasion the young daughter of the brahman in the city of
Varavali was somebody else. But you must not think so.
And Yvhy? Yadodhara here, monks, at that time and on that
occasion was the daughter of the brihman in the city of
Varavili who was named Siri. Then too was she won by me
through my energy, just as on this other occasion she has
been won.”’

Here ends the Jataka of Siri.

THE KINNARI

The monks said to the Exalted One, “ Ya$odhara was won
by the Exalted One after much fatigue.”? The Exalted One
replied, ““ This was not the first occasion that I won Yaso-
dharé‘after much fatigue. There was another occasion also
on which she was won by me after great fatigue, great patience
and great exertion.” The monks asked, ‘“ Was there another
occasion, Lord ? ’ The Exalted One replied, “ Yes, monks.”

.Once upon a time, monks, long ago, in Hastindpura? there
reigned a king named Subahu. He was virtuous, majestic
powerful, wealthy, with many beasts of burden, and was:
lord over sixty-thousand cities. (95) He had one son, a boy
named Sudhanu who was amiable, beautiful, comely, virtuous,

: Iljliteta]r:_ﬂly ‘‘ by fatigue,” khedena.
Hathinipura in Pali. This city is famou i
leading figures in the epic Mahdbh?;ata 3 as being the home of the



02 THE MAHAVASTU

distinguished, accomplished and dutiful to his mother and
father. He had been appointed heir to the throne by his

father Subdahu, and with the ministers he supervised the-

government of his father’s thousands of citie§. . )

King Subihu, relinquishing the burden of his kingly duties,
resorted to the pleasant terrace of his palace and sat doyvn
to take his ease. Now King Subahu had as neighbour a king
named Sucandrima, who was of the same age as he, and with
whom he had close associations. This king ruled in Simhapura,!
and he was virtuous, majestic, powerful, and wealthy, possess-
ing many beasts of burden. o

King Sucandrima was making preparations for a great
sacrifice. He said, “I shall offer a sacrifice with every kind
of animal.” He issued orders to all the hunters in his dorfla,in,
saying, ““I shall offer a sacrifice with every kind of animal.
So bring together all living things that live on land, thgse
without feet, those with two, those with four and those with

many.”’  He gave instructions to the fishermen? also, bidding

them supply all living things that lived in the water.

The wishes of devas are fulfilled by their thoughts, those
of kings by the word of command, those of rich men are
speedily fulfilled, and those of the poor are fulfilled by their
labours.® '

At the king’s word of command the hunters ar}d fishermen
brought together all living things on land a.nd in the water.

They constructed a large enclosure in which they shut in
all the land animals. They collected the fishes and confined
them in a tank. Every kind of living thing was there, except
that there was no Kinnari.*

And when the sacrificial enclosure® of King Sucandrima l}ad
been put in readiness with all things necessary, the king

. . . i texts

! Three towns of this name (i.e. Sihapura) are named in the Pali text
(see D.P.N.). That in our text, wo?ld a3})pea.r to be the one situated in
L3 dern Gujarit) to the north of Kalinga. . . .
Ia}ap}ﬂ,?a:, propjerly,) the name of aboriginal Indian tribes described as
fishermen, hunters, and robbers, and considered a very low caste. In
J. 4. 364, nisada is ‘‘ robber.”

3 This stanza has occurred a.tVI.I 258, (text) q.v.

4 Ie. a female Kinnara, see Vol 1, p. 54 . 1. v . .

S Yajfiavdta. In Pali this takes the form yafifia-dvata, *‘ sacrificial pit,
although J. 6. 215 has yafifiavata, and Kern, Toev., suggests that this latter
form should be read in all instances. (See P.E.D., s.v.).

|
i
4
4
{
|
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bathed his head, took off his clothes and went naked to the
upper terrace. There with the incense of sweet-smelling
flowers he offered worship. With joined hands raised he
bowed to the four quarters and said, (96) ““ I invite to the
sacrificial enclosure all seers of the Exalted One who are
masters of the four meditations, of the five branches of the
higher knowledge, who are great in magic and can travel
through the air, wherever they may be, in the east, south,
west or north.”

Then all the seers who had achieved the four meditations,
were masters of the five branches of the higher knowledge,
were great in magic and had great power, paid heed to the
summons and by their magic power came to the sacred
enclosure flying through the air. And King Sucandrima,
seeing these seers come to the sacrificial enclosure, in his joy
and gladness and satisfaction bowed at their feet and said
to them, ““ Let your lordships survey the sacrificial enclosure
and see if it is complete or not.” The seers did so, and said
to the king, “ Your majesty, the sacrificial enclosure is en-
tirely complete, except for one thing lacking.” The king
asked, ‘‘ What is lacking ? ’ The seers replied, “ Sire, it
lacks a Kinnari.”

Then King Sucandrima said to the hunters, “ These worthy
seers say that the sacrificial enclosure lacks a Kinnari. So
go, and make every effort to bring me a Kinnari.” And the
hunter who was pre-eminent among the thousands of hunters
for energy, strength and courage was urged by the whole
crowd of hunters. ‘ You,” said they, *“ are competent, and
you can bring back a Kinnari.” And that hunter, thus urged
by the other hunters and by King Sucandrima, took his bow
and quiver of arrows and went up into the Himalayas.

There in the Himalayas he saw a seer’s pleasant retreat,
which was well supplied with roots, leaves and fruits.

He approached the seer, bowed at his feet and remained
,standing. The seer bid him welcome, saying; “ You are
welcome. Pray sit down on this couch.” The seer talked
pleasantly! to the hunter, and, as was the custom of seers,
offered him fruit and water. And the hunter ate the fruit,
drank the water and sat down.

1 Sarayapiyam kyitam, see Vol. 1, P- 253, n. 4.
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While he was in the seer’s presence the hunter heard such
sweet singing as he had never heard before. He asked the
seer, ‘“ Sir, whose is this pleasant song? (97) Is it that of
one of the deva or Naga maidens ? ’ The seer replied, ‘‘ This
is not the singing of deva maidens nor of Naga maidens, but
of the Kinnaris.”

Then the hunter questioned the seer, ‘‘ Sir,”” said he, ““I
hear the singing, but I do not see the singers. Where are
they singing ? *’ The seer replied, ‘“ On the northern side of
this retreat there is a large lotus-pond where there are at all
seasons sweet smelling lotuses of every colour.! Thither the
daughter of Druma, king of the Kinnaras, named Manohara,
is wont to go from mount Kaildsa to disport at the lotus-
pond, accompanied by many Kinnaras and Kinnaris.”

The astute hunter artfully questioned the seer. “ Sir,” said

he, ““ I have heard that there are some human beings who play
and disport with the Kinnaris. How have the Kinnaris got
into the power of those humans ? ” The seer replied, *“ They
are bound by a spell,? and they cannot disappear.” The
good-natured seer told all this thoughtlessly, and he did not
suspect that the hunter was after a Kinnari.
. Then the hunter having saluted the seer proceeded to the
lotus-pond where the daughter of Druma, king of the Kinnaras,
was disporting. And the Kinnaris, being absorbed in their
singing and playing of the pipes, did not observe the hunter.
Manohara was outstanding there for beauty and voice. Standing
near enough for her to hear him the hunter bound Manohara
with this spell :

You are the glovious daughter of King Druma, king of
the Kinnaras. By this spell stand still; you are bound,
Kinnari.

As you are the daughter of King Druma, brought up by
King Druma, by this spell, good Manohara, do not move
a step.

Thus Manohard was caught by the hunter by means of a

1 The text names them, utphala kumuda, etc.

2 Literally, ** by truth-speaking,” satyavikyena, the spell here consisting,
as appears immediately below, in calling upon a Kinnart by her right name.
This, of course, is a commonplace of fziry mythology.
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spell, and she had not the power of disappearing. But the
other Kinnaras and Kinnaris all disappeared.

(98) The hunter took Manohara to Simhapura, where she
was put in the sacrificial enclosure. When King Sucandrima
as well as the large crowd, saw the Kinnari, he was well pleased
with the hunter, who received a rich reward.!

Bound in fetters Manohara was thus led to Sucandrima’s
city of Simhapura, which was become a city of brahmans,?
and taken to the sacrificial enclosure.

When King Sucandrima had got everything completely
ready for the sacrifice, he sent a messenger to King Subihu
at Hastinapura, saying, ‘I am performing a great sacrifice
with every kind of animal. Come and enjoy yourself.”
King Subahu, however, sent his son, saying to him, ‘“ Go to
Simhapura. King Sucandrima is going to perform a great
sacrifice. Go and enjoy it.”

Prince Sudhanu came to Simhapura, as well as several
hundred other kings. Among them all Prince Sudhanu was
pre-eminent for beauty, splendour, escort, and perfume. He
entered the sacrificial enclosure escorted by several hundred
kings. In the sacrificial enclosure he saw many thousands of
living things, both land and water animals. He saw the
Kinnari, too.

As soon as Prince Sudhanu saw the Kinnari he conceived?
a noble love for her, and she conceived a love for Sudhanu.
As the Exalted One said in a verse in one of his discourses :

By living together in the past and by kindness in the
present, so this love is born,* as a lotus is born in water.

1 dcchada. For this sense of the word, see vol. 3, p. 35 (text).

2 Simhapura, being, of course, a ‘‘ city of lions”’ ; but it was now filled
with brihmans on occasion of the great sacrifice.

3 Literally ‘‘ a noble love fell on him,” nipatitam.

4 Senart prints sarvintamm = sarva-anta which is his conjecture for
sarvam tam of the MSS. The latter is also the reading of the verse in Pali
as Senart found it in Minayeff’'s Grammaire Palie (Guyard’s trans., p. xxxiii).
But Senart argues that a stronger epithet is required with premam to corres-
pond to udara in the prose passage immediately above, and he claims that
sarvantam premam can denote ‘‘ une inclination impérieuse, soudaine, irré-
sistible.” The Pali verse is to be found subsequently printed in J. 2. 235
(= 3. 148, 185), and it would seem much better to adopt the reading found
there evam tam jayate, or, alternatively, the reading evam samjayate of the
version of the same stanza as it is given in our text below p. 168. This
has been adopted for translation.
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So they fell in love with each other at first sight.

Prince Sudhanu asked King Sucandrima, ‘““ Why are all
these thousands of living beings confined in the sacriﬁgal
enclosure ? ”’ The king replied, ‘“ With these I am offering
a sacrifice ; there will be plenty to eat, both of solid and of
soft food.” o .

The prince (99) asked ‘“ What profit is there in this sacnf.ice?
What good will come of it ? What good will come of a sacnf.ice
that consists in slaughtering all these living things ? 'i T!le kn3g
replied, ““All these living beings who will be slain in this
sacrifice will go to heaven. And as for me, I shall be reb.orn
in heaven a number of times equal to the number of beings
I shall slay in this sacrifice.” . .

The prince replied, “ Your majesty, is not this a wrong
view ? For the highest rule of dharma! is not to cause hrflrm..2
To take life is not dharma; to abstain from taking hfe. is
dharma. To steal is not dharma; to abstain from s’Eeahng
is dharma. To go astray after sensual pleasures is not
dharma ; to abstain from going astray after sensual pleasures
is dharma. To drink intoxicating liquor and spirits is not
dharma; to abstain from drinking intoxicating liquor and
spirits is dharma. To tell lies is not dharma ; to abstain from
telling lies is dharma. To slander is not dharma ; to abstain
from slander is dharma. Idle chatter® is not dharma; to
abstain from idle chatter is dharma. Ignorance is n9t
dharma ; to abstain from being ignorant is dharma. Ill-will
is not dharma; to abstain from ill-will is dharma. Wrong
belief is not dharma ; right belief is dharma. The path of the
ten right actions is dharma. Your majesty, th.ose who follow
the path of the ten wrong actions are reborn in hell. Those
who follow the path of the ten right actions are reborn in
heaven. In the present instance the path taken by your
majesty is not the path to heaven ; it is the path that leads
to hell.”

1 Literally ‘‘ the highest dharma” paramam dharmam.

2 Ahimsa. . .

3 Sambhinna pralipa ** mixed or indiscriminate talk.” The P.E.D. s.v.
paldpa has an iﬁterogting note pointing out that ]5". Com."takes'palapa eldn
this sense as identical with palgpa = Vedic palava chgili, and is fqllolw
by Trenckner Notes, 63. Cf. also Miln. imns'., ii, 63, cl"l’aﬁ as frivo otgs
talk.” For a similar list of things which are ‘ not-dharma ”’ see A. 5‘;;5 3
where the expression corresponding to sambhinna pralapa is samphappalipa.
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When King Sucandrima heard this exposition of the dharma
by Prince Sudhanu, he and all the other kings, as well as the
great crowd, were pleased. And after hearing it, he let out
all the living things, both land and water animals,

(100) Manohara, the Kinnari, clung to Prince Sudhanu.
She had no thought for the world of the Kinnaras because of
her love for Sudhanu. And Sudhanu, in his turn, no longer
had any thought for the delights of sport, because of his love
for Manohara.

Following Prince Sudhanu’s instructions King Sucandrima
offered an unobjectionable,! blameless sacrifice. Several thou-
sand recluses, brahmans, beggars and wayfarers were given
food and drink, and clothed with garments. When the
sacrifice was over, Prince Sudhanu with Manohard mounted
on an elephant’s back, and in great pomp, circumstance and
splendour left Simhapura for-Hastinapura.

When the young prince entered the city of Hastindpura it
was gaily bedecked. Awnings were stretched over it. It was
carpeted with bright cloth, draped with festoons of fine cloth ;
it was sprinkled and swept, made fragrant with incense and
strewn with flowers. In all directions there were mimes, dancers,
athletes,® wrestlers, minstrels® and drummers. So Prince
Sudhanu, along with Manohari, in great pomp and circum-
stance entered Hastinipura mounted on an elephant’s back.
The prince dismissed all the royal maidens and amused him-
self with Manohara alone. The thousand duties in King
Subahu’s sixty-thousand cities were neglected; several
thousand tasks* were abandoned.

The citizens and provincials made representations to King
Subdhu. ““ Your majesty,” said they, “ Prince Sudhanu is
completely bemused by Manohari, the Kinnari. He does not

! Nirgada, so interpreted by Senart after B.R. s.o. gada -'‘ obstacle.”
But as he points out a passive verb, e.g. kyitam is needed with the instrumental
case, and possibly #nirgadam here hides some corruption of such a verb.
It is tempting to suggest that the allusion is to the nirargada sacrifice, or
* sacrifice of the house unbarred ” (see p. 224, n. 7), and that murgada is
either to be emended into nivargada or else to be regarded as a synonym
of it. Certainly the festivities described in the next sentence are in keeping
with a religious rite of such a name.

2 Rillaka see vol. 1. p. 187, note 1.

® Panpisvarya— a player on the panisvara, Pali panissara, a kind of musical
instrument played with the hand, (? tabour). Cf.n. 1 P 49.

¢ Supply karyagi as subject of mivartanti.
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administer the affairs entrusted to him. His duties as a ruler
are neglected and several thousand tasks in the sixty thousand
cities are abandoned.”

King Subdhu called Prince Sudhanu to him and said to
him, “ My son, my subjects are protesting loudly. They say
that you do not attend to affairs as you did before, but that
you spend your time bemused with Manohara. My son, send
this Kinnari away. (101) Let her go.”

But the prince, caught in the toils of his desire for Mano-
har3, would not let her go. Again and again did his father
say to him, “ My son, send this Kinnari away. I will have
royal maidens brought to you instead,! as many as you will
say.” The prince, however, in spite of repeated appeals by
his father refused to send her away.

The ministers, too, repeatedly reported to King Subahuy,
saying, ““ Your majesty, Prince Sudhanu bemused by the
Kinnari Manohard does not perform his duties as ruler, and
many royal duties are neglected.” The king ordered his
ministers to place the prince in confinement, and the ministers
at the king’s command did so. But with the prince in
confinement the household lost its good fortune,? and all its
luck vanished. King Subihu himself bade Manohard go to
Nirati,® the city of the Kinnaras. ‘‘ Manohard,” said he,
“go. I bid you, go where the pleasant and cool woodlands
are, to the presence of your mother and father.”

Then, arrayed in all her finery, she came out of the palace.
And as she did so several thousands of Sudhanu’s women wept
in sorrow for Manoharid. In Hastinapura the citizens had
come together in a solid mass,® on the left hand and on the
right, as Manohard made her way out of the city. On the
left hand and on the right she was saluted® by thousands of

1 Literally ‘‘ other roval maidens” anyani rajakanyani. Note neuter
gender of kanya, for kanya.

2 The text here reads ni$reyam samuvyittam. But ni:éreya can only
mean ‘‘ having no better,” i.e. ‘‘ excellent,” like the usual form #i:éreyasa.
To say that the household ‘‘ became (samuyitlam) excellent *’ is contrary to
the sense of the context. Ni:{reyam has therefore been emended into
ni:$rika ‘* deprived of happiness,” etc.

2 ? Not elsewhere mentioned.

4 Literally, ‘‘ there was not an interval of a man,” jarapadasya antavam
nasti.  Janapada here simply means ‘‘a man,” as on p. 113 below the
synonymous expression, anfaro janasya ndsti, occurs.

8§ Literally ‘‘ received,” praticchamana.
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i outstretched hands, and honoured with fragrant garlands by
| thousands of women and escorted by a great crowd of people.
| Having at length left Hastinapura she dismissed the crowd,
i and, turning towards the north where the Himalayas, the
§ monarch of mountains, stood, she made her way thither.
4

5

But she turned back now and then to look down towards

Hastindpura and Sudhanu.
J Now up there in the Himalayas, on the banks of the river
. Sutlej, two hunters happened to be hunting for deer. One
| hunter (102) was named Utpalaka, the other Malaka. From
afar they saw Manohara the Kinnari coming, decked out in
all her finery, richly anointed, and carrying unwithered fra-
grant garlands. But ever and again she kept turning to gaze
backwards. They recognised her as a Kinnari, and bowing
before her with their joined hands raised they asked her,

You go on and look round ; you look round and go on.
Why, lady, do you look round, and whither are you going ?
Manohara replied :—

I yearn for two things, [my lord)' and the home of the wild
men.? I look down towards Sudhanu, and yet I would fain

: get to Nirati.

Then the hunters said :(—

| Prince Sudhanu has women from among the Kurus and

| Paificalas.® He takes his joy with them ; he will not

remember you.

Manohara replied :—
I can draw Sudhanu with a glance and a smile. Though
one be grown as big as an elephant I'll still have power to
hold him.

She gave the hunters a finger-ring which she wore, worth a
hundred-thousand pieces and a garland of talisa,’ saying,

‘ ' “ If Prince Sudhanu comes after me looking for me, give him

H
f,
f ! ! Lacuna in the text. Senart suggests patim.
8 2 Kimpurusa.

3 See Vol. 1, p. 29.

4 Note tubhyam, dative with smarati.

5 Talisa, Pali, also talissa, talisaka, cf. Sk. talt, taltéa, and taldés, the
shrub Flacourtia cata@phracta. (P.E.D.)

H
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these tokens and greet him in my name. You are to say
to him, ‘ Return hence, you are on a difficult road (103)
beyond the haunts of men.” For it is my destiny to live apart
from men.”

When she had thus instructed the hunters, Manohara
crossed the river Sutlej without touching it even with the
soles of her feet.

When King Subihu learnt that Manohara had gone he sent
for Prince Sudhanu, who was embraced by his father and
mother. ‘““Son,” they told him, ‘think no more of the
Kinnari. You have a numerous harem, and I shall even get
thousands of other women besides. With these divert, de-
light and amuse yourself. What is the Kinnari to you?
You are a human being.” '

Thus did the king comfort the prince, and he gave orders
to his ministers, saying, ‘“ Have the prince’s dwelling decor-
ated.” To the women he gave instructions, saying, ‘ See
that you delight the prince well, so that he will no longer
think of Manohara.”

At the king’s command the prince’s house was so decorated
that in every respect it could be styled a celestial mansion.?
In the seven entrance-halls jars of aromatic powders were
placed, and unhusked grain? and all the other things which are
considered marks of good fortune® in the world. Thousands
of brihmans were posted at the prince’s door, and another
large number of people watched over the prince.

When his father had thus comforted the prince he dismissed
him. ‘“Go home,” said he, *“ do your act of worship, bathe
and anoint yourself. Then, decked out with garlands and
jewels, divert, enjoy and amuse yourself, and administer the
royal affairs.” Having been thus instructed by his father
Prince Sudhanu was dismissed.

After he had left the palace, with one devoted companion,
Vasantaka, he went out from Hastindpura and turned his
steps towards the Himalayas, the monarch of mountains, in
quest of Manohara. The prince gave no thought to his

1 ? Literally ‘* as a celestial mansion so was it decorated and [could] in
every way (sarva-) be called (samjfiitam. Cf. Pali safifiita = sadfidta),

3 Aksatani.

2 Mangalasammatani,
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fa.tther’s sixty-thousand rich cities (104), the villages and pro-
vinces, and his spacious harem. So much did he grieve for
Manohara and remember her.

When' he observed the king’s lamentation® then did he
renounce everything, and set out wearing garments that were
unwashed and soiled. '

He took with him one devoted and loving attendant, and
turned his face towards the monarch of mountains ; to the
Himalayas he wended his way.

Ere long he came to the pleasant mountain slopes of the
Himalayas, and there he espied the two hunters, Uppalaka®
and Malaka.

He saw, too, the stream of Sutlej ever clear and limpid
as crystal. . . 4

The Sutlej, with its pleasant and cool stream Slowing
gently, freshly and nobly along, volled on between verdant
banks. It could carry on army on its bosom.

Sudhanu said, * Hunters, did you see a woman of dusky
complexion pass by, vichly anointed, and carrying a Sfragrant
unwithered garland?”

They replied, ** She whom you seeck went by a long time
ago. She crossed the river, and by this time she has reached
the Himalayas.

*“ She forewarned us, saying, ‘ If a man, named Sudhanu,
should come after me, (105) O hunters, give him this
token.

“ Give him this finger-ring of mine and this garland of
sweet-smelling talisa. He is my husband, lord and master.

“*O hunters, greet my lord in my mname. Bid him
return to Hastindpura. For it is my destiny to live in
continence apart from him .’

Joyfully he seized the garland and took hold of the ving,
and said, *‘ I'll go to my death or to reunion with Manohara.”

The two hunters answered Sudhanu, *“ Now,” said they,

1 A metrical version of part of the tale.

2 The text here is doubtful.

3 Called Utpalaka in the prose version above.

4 Lacuna.

§ Vahanti aksauhinyo. But, as Senart says, the reading is suspect. One MS
has akstpyo, which may point to aksina, “not ing? 1.0, growing” as
part of the right reading. o WARRE fen T growing,” as
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‘“ go back from here. What woman in the city of Hastinapura
could be undevoted* to you ? "’

But this it was not in his heart to do, and he hearkened
not to their words. He was determined to go in spite of all,?
and he crossed the great stream of Sutlej.

The hunters, left standing there, reflected, ** The king will
be sore vexed with us if we thus abandon Sudhanu in his
perilous enterprise.”

So they, too, crossed the river, while herds of tigers, lions
and elephants roared, and deer and birds followed its course,
and red geese merrily cackled.

And immediately they crossed the great river as its waters
Slowed -on® delighifully to the accompaniment of the songs
of geese and swans, the hissing of smakes and the cries of
the Kinnaras.

Thus the prince, his attendant Vasantaka and the hunters
Utpalaka and Malaka, bent on catching up with Manohara
entered the Himalayas, the monarch of mountains, on foot.
(106) As for Manohara she went on making garlands for
herself from the flowers of many colours which grew along
her way.® The others, seeing the flowers she left behind,
followed in her wake. Here the dusky lady had stopped to
rest, and then gone on again. There she had sat down for a
moment, as was proved by the heap of flowers.® Here were
fair spotless garlands which she had made, and here and
there were seen the beautiful ear-rings of flowers which she
had made.

They knew thus that the dusky lady had gone by, and so
they went on. They saw ormnaments of various kinds fallen
on the path, and some hanging on the branches of trees.
They saw other signs as well.

1 Reading abhakia (for abhaktd, metri causa) for abhuktia of the text.
Two MSS. have abhinna ‘‘ steadfast,” a reading which would demand a
negative na in the sentence.

2 Yeva.

% Reading prapatajalam (> jala, ‘ water ') for °jalam of the text which
forces Senart to the cumbersome translation—‘‘ divisée en un réseau de
courants par les rochers sur lesquels elle se brise.”” Such a description is
definitely at variance with what has been previously said of the stream.

4 Literally ‘‘ putting (tying) on herself the hanging down flowers,”
kusumani olambamanani abandhamana.

8 Literally ‘‘ (for) here was her heap of flowers ”’ ayamasyd puspanikara
(for °nikaram of the text, the nom, masc, is wanted.).
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The farther they penetrated into the Himalayas the more
numerous were the precious stones they saw. They saw
mountains with peaks of gold; they saw mountains with
peaks of silver. They saw smiths working in iron, copper
and brass. They saw mountain peaks of zinc!; they saw
mountains of antimony? and mountains of red arsenic.? They
saw couples of Kinnaras disporting themselves. And many
hundreds of other marvels and wonders did they see. In all
directions could be heard the sound of Kinnaras singing, the
roars of lions, tigers and bears, and the cries of various other
W.lld beasts. They heard the cries of Yaksas, Raksasas,
PiSacas, and Kumbhandas.® They saw hundreds of medicinal
herbs of various kinds, and they saw wizards.

As they proceeded on their way they espied the retreat of the
seer Kasyapa, which was well supplied with plentiful roots,
leaves, flowers and fruits, was shaded by thousands of trees and
well watered. They entered the retreat, and there they saw the
seer Kasyapa, venerable and distinguished, seated with his
attendants. They saluted the seer (107) and his attendants,
and stood before them.

The seer thought to himself, *“ This illustrious prince must
needs be good and virtuous, seeing that he has come to this
retreat. It is a place that is not easily reached.” He greeted
the prince, saying, *“ Welcome, prince, pray be seated. Here
are couches.” The prince and his companions sat down.
The seer set before them fruits that were as sweet as pure
honey, and water.

When the prince had eaten the fruits and drunk the water,
the seer asked him, “ On what business does the well-to-do
and prosperous prince come ? ”’

The prince replied, “ Sir, did you see a beautiful woman
pass by ? ” The seer answered, ““ Yes, I saw her. She came
and stayed in this retreat. Then she bowed at my feet and
went on along the mountain slopes. So let your highness
tu}'n back from this retreat. It was an arduous toil for the
prince to come even as far as this place. But what will it

1 Yasada.

! Afijana.

2 Manaéila.

¢ See Vol. 1, p. 212, n. 1.
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be like for him to go still farther on a path untrodden of men ?
Turn back therefore.”” But the prince said, “ Sir, I cannot
turn back. By that same way by which Manohara has gone
will T go too.” The seer said: “ The ways of Kinnaris are
different from the ways of men. Even birds cannot penetrate?
into the ways of the Kinnarls. How much less can men ?
Birds, too, somehow come to this place. Where the Kinnaras
go rejoicing and realise their life of joy, that place, O prince, is
unapproachable to the footsteps of men. Therefore turn back
from this retreat. Your father is lord of sixty-thousand cities.
Should not the prince divert and amuse himself by taking
part in noble means of enjoyment ? He cannot go to this
unapproachable place.” The prince, however, replied, “ I g1
either die or see her.”? :

(108) Now the seer was a highly gifted man, of great kindli-
ness of heart, and compassionate. He thought to himself,
“If the prince goes to this inaccessible place, he will certainly
perish.” So he said, “ Prince, for this night stay® here in
the hermitage until the monkeys come to this place. The
leader of their herd is devoted to me, and constantly comes to
make obeisance to me and bring me fruits sweet as fresh
honey. I shall make a request of this king of the monkeys,
and he will guide you to the city, called Nirati, of Druma,
king of the Kinnaras.” The prince stayed for the night.
When the dawn was breaking he heard a sound as of a lion
running by. He asked the young companions of the seer,

«Whom did I hear running by?” One of them replied

“ That was the sound of the king of monkeys running by.
At this time of day he regularly brings fruits sweet as fresh
honey, and running from thicket to thicket comes to bow
at our master’s feet.”

The prince rose up eagerly and noted where the noise made
by the running monkey came from. And then he saw the
king of the monkeys come passing from one thicket to another.

The king of the monkeys came to the retreat, threw down
in front of the seer the honey-sweet fruits he had brought,

3 Sambhunanti, see Vol. 1, p. 35, 7. 3.

® Literally, ‘‘ It is either death or she will have to be seen,
va sa va padyitavya.

2 uitinamehi, Pali vitinameli = vi- ati- nameti ‘‘ to spend " (time, etc.).

””

marapam

THE KINNARI 108

and sat down. The seer said to him, “ O king of monkeys,
dq me a good turn.” The king of the monkeys replied, I
will, sir. Command me.” The seer said. ‘‘Conduct this
prince and his three companions to the city, named Nirati,
gf the Kinnara King Druma.” The monkey replied, “ I'll

o so.”

The king of monkeys, then, took the prince and his three
companions on his back, and left the hermitage. Passing
from mountain peak to mountain peak and from forest to
forest, ere long he reached the city of Druma, king of the
Kinnaras, (109) on the summit of mount Kaildsa. And on
the summit of mount Kailisa he saw the city, named Nirati,
of Druma, king of the Kinnaras.

This city was finely constructed entirely of gold. It was
surrounded by a thousand parks, and by lotus-pools adorned
with all the precious stones, having steps made of planks of
beryl and ormamented with all the precious stones, and rail-
ings of the seven precious stones around them; they were
covered with fragrant blue, red, yellow and white lotuses and
enclosed in gem-studded banks. Boats gleaming with various
jewels floated on them, bright as spring, and other various
kinds of skiffs sailed on them as well. The city was embowered
by thousands of woods full of variegated flowers, leaves and
fruits, and beautified by the atimukiakal campaka, virsika?,
Fhe Arabian jasmine,® the great-flowered jasmine,* the double
jasmine® and the yiuthika.® Here and there they saw thousands

- of couples of Kinnaras disporting themselves. Some played

on pipes? and others on various other kinds of musical instru-
ments, and others sang in sweet voices around Manohara.
Within the city could be heard the hundred sounds of musical
instruments and the sweet strains of singing.

And then, as they stood there without the city of the king
of the Kinnaras, in a grove, they saw a group of Kinnaris,
who were comely, beautiful, gaily adorned and splendidly

1 See Vol. 1, page 205, n. 4.
2 Jasminum Samgbac. 4

3 Mallika.
4 Sumana.
: }Iﬁlikd.
asminum auviculatum. ? Yellow jasmine. See S.B.E. xxxvi. p. 224.
? Jaladardaraka (cf. jaladardura in M.W. = water-pipe, or kgud gf

musical instrument.) See also p. 97 (text).
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arrayed, coming with golden pitchers in their hands to draw
water at the pool where Sudhanu stood.

Sudhanu asked them, “ What festival is on in the city,
that there is such great rejoicing ? ”’ They replied, *“ To-day
is no festival nor holiday. But the daughter, named Manohara,
of Druma, king of the Kinnaras, who was enticed away by
men, has after many years come back again. And at her
coming Druma, the king of the Kinnaras, and all (110) his
city rejoice. Hence all this merry-making.”

Sudhanu asked, ““ Where is this water to be taken ? ”” They
replied, ‘“ Manohari is going to have a bath so that the smell
of men shall be removed from her.”

The prince put the finger-ring in the last pitcher, in such
a way that it was not seen by the Kinnaris.

Manohara had her bath, and as she bathed the finger-ring
fell out of the pitcher on to her lap. When she saw the
finger-ring she recognised it. She thought to herself, *“ Prince

Sudhanu has come toseekme. He was delicately brought up.!

How can he have got to this inaccessible place ? ”
Then in great haste she put on her clothes. . Weeping and

sobbing she threw herself at her parents’ feet and said to .

them, ““ He who in Jambudvipa was my husband has come.
He is named Sudhanu, and is a prince, the only son of King
Subdhu.” But Druma, the king of the Kinnaras, did not
believe? her. ‘‘ My daughter,” said he, “ it is not possible for
humans to come here.”” Manohara replied, “ Not so, father,
for he has manifestly come.” Druma, king of the Kinnaras,
asked, ““ Did you see him yourself, or did you hear of him
from another? ” She replied, “I have neither seen him
myself nor have I heard of him from another. But as I was
bathing Sudhanu’s finger-ring dropped into my lap.”

Druma, king of the Kinnaras, called for the water-carriers

and asked them, ‘“ When you had gone to fetch water, where

did you see a man ? "’ They replied, *“ Your majesty, we saw
a comely and beautiful Kinnara youth with three companions

1 Sukumara. The alternative variant form in Pali is sukhumala. Senart
explains the latter form as a secondary derivative from Pali sukhuma, Sk.
saksma, ‘* fine,” ‘‘ subtle,” etc. The Sk. form sukumdra has been influenced
by a false etymology, s# -+ kumara.

3 Pattiyati, cf. Pali pattiyayati, denominative from pattiya for *pratyaya,
paccaya, Sk. prati-i ‘‘ go towards,” ‘‘ believe,” etc.
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on the edge of a lotus-pool.” He thought to himself, *“ This
is evidently Manohara’s prince. How was he able to come
to this place ?

Then he asked his daughter, *“ Manohari, shall T bid prince
Spdhanu enter! the palace ? *’ She replied, ““ Yes, father. Let
him enter. He has come hither because of his love for me, (111)
ar}d.on my account he is very much out of favour and respect
w1tl'f his father, at whose hands he suffered imprisonment and
punishment. But he would never give me up. When prince
Sudhanu was confined in his house by King Subahu, I was
sent away. As soon as he was released he set out after me, ”’

]?ruma, the king of the Kinnaras, gave orders to his ministers,
saying, “ Quickly have the city decorated, including the royal
palace and the asuras’? lotus-pools. Have an awning stretched
m}t and bright flowers strewn around ; have the city draped
with streamers of fine cloth; have it sprinkled and swept,
strewp with garlands of flowers and drenched with sweet-
sn_lellmg water. Let all my chief men in the city and army,
w1th' chariots beflagged and bannered, go out to meet my
son-in-law,”’ :

All the king’s commands were carried out by his ministers
and a reception arranged with great pomp. Manohari also,
clothed in a costly mantle and splendidly adorned with all
sorts of ornaments, went out to meet him, accompanied by
several thousand Kinnaras and to the accompaniment of
thousands of musical instruments. When she saw Sudhanu
she bowed at his feet and touched them with her face and hair.

Tht_ls with great splendour and pomp Sudhanu was led into
the city of Druma, king of the Kinnaras, and into the royal
pa‘lace. There he was welcomed, embraced, and comforted by
King Druma. ““ This city,” said the king to him, “ which is
all' ms:de of gold, encircled by thousands of parks, and infinitely
fair, is yours. Here, with my daughter Manohari, divert,

~ enjoy and amuse yourself,”

Now when Sudl}anu had lived in the city of the Kinnaras
for many years, diverting, enjoying, and amusing himself, he

! The original as printed is not a i ;
. { 1 question, but a command,
ﬁlet him enter.” But the context, as shown by pricchati, requiref ?vt;flzts,f
ozn.A 15.:’2;& ask'Ied hef( whether l;e should give the command *‘Let him enter.”
suraka. In ° Kinnara” language this word may only mean ‘‘divine”
or ‘“ divinely beautiful.” But the reading is not abo{ve su};picggx]:. divine
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began to feel a desire to return home.! ‘‘ Manohar3,” said he,
‘“ you know that I am the only son of my parents, dear to and
beloved of them. Because of my love for you (112) and
without asking my parents’ leave, I abandoned everything and
made a voluntary renunciation, and came here. And now
it is many a year since I have come here to live. ~ Therefore,
tell your mother and father that I am going back to Hasti-
napura.”’

Manohari reported this to her parents. Druma, king of the
Kinnaras, asked Sudhanu, ‘“ Are you going back to your
parents ? ” The prince replied, “ If, sire, you approve, I shall
go.” Druma said, “I will let you go.”” Now the Yaksas who
were called Yambhakas? were under the authority® of the
Kinnaras, and the king gave them orders, saying, * Conduct my
son-in-law, his attendants, and Manohari, to Hastindpura, and
take with you an abundant supply of all kinds of precious
stones.” And they lifted up Prince Sudhanu, his attendants,
and Manohar3, as they were lying asleep, and bore them and
an abundant supply of precious stones from-the city of the
Kinnaras. They carried them to Hastinapura, where they set
them down in a royal park. At daybreak, Prince Sudhanu
woke up and heard the roar of the drum and the noise of the
peoplein Hastinapura. He asked himself, “ How was I brought
to Hastindpura ? ”” Then he recognised the royal park, the
bejewelled palanquins as though specially placed there, and
Manohara and his three companions, and the abundant
treasure. He was glad to have come to his dear city.

King Subdhu had caused a very strenuous search to be
made for the prince after he had left Hastindpura. And when
he failed to find him he said, ‘“ My son must have died in
his quest for Manohara.” So the king had ordered funeral
rites to be performed for the dead Prince Sudhanu. And all
the people in the place had also thought that Sudhanu was

dead. |
Then the park-keepers hurried out of the city to hoist flags

1 Literally ‘“he experienced or felt that he should return home,” sama-
vartaniyam (for samvartaniyam of the text) anubhavitva.
These do not seem to be mentioned elsewhere, nor can their name be
etymologically explained.
3 Literally, ‘‘ Doers of the orders of,” anattikards.
4 Literally ‘‘ like appointed (seats) ” yathd prajiaptani.
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in the royal park by the main gate. (113) And when they
reached the park they saw Sudhanu, Manohari and the
three companions, the jewelled palanquins, and the great heap
of precious stones. When they had seen all this they hurried
‘back again and entered Hastinipura. The people asked
‘Is all well'?” They replied, “All is well. For Prince
Sudhanu has come back.” And the people were delighted
to hear this.

’ljhe park-keepers proceeded to the royal palace and made
their report to King Subihu. “ Your majesty,” said they
“all hail | Prince Sudhanu has come.” The king and all his:
court rejoiced on hearing this, and a generous reward was
given to the park-keepers.

King Subihu, his ministers and attendants, the queen,
Sudhanu’s mother, and all the women of the court ran out to
the park to see the prince. And all the citizens did so, too
when they heard of the arrival of Prince Sudhanu and Mano.
hard. There was a solid mass of people? hurrying out
from Hastinipura to the royal park to see the prince and
Manohara.

When Sudhanu saw his mother and father he bowed his
!1ead at their feet, and Manohara, when she saw her parents-
in-law, did likewise. The prince, with Subihu his father,
mounted a richly caparisoned elephant clothed in a net-work
of gold, and with great royal pomp, splendour and magnificence
entered Hastindpura.

Thus let all men, abandoning Jolly, be united with all
those dear to them, as on this occasion Sudhany was united
with the Kinnari,

.The Exalted One said, *“ It may be again, monks, that you
will think that at that time and on that occasion the prince
named Sudhanu was somebody else. You must not think so.
And why? I, monks, at that time and on that occasion
was the prince named Sudhanu. It may be again, monks
tl‘lat you will think that at that time and on that occasion thé
king named Subihu was somebody else. That,<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>