
























































































































































































































































































































































































































































412 THE MAHA V ASTU 

disappeared in the north and reappeared in the south. He 
disappeared from the earth and reappeared in the sky; he 
disappeared from the sky and reappeared on the earth. 

Next Yasoda, the guild-president's son, rose up in the air 
to the height of a palm-tree. He moved, he stood, he sat, 
he lay down,l he rushed around with his scorching heat. 2 

Just as in the last month of summer the winds called the 
" Smashers"8 blow, so did Yasoda, the guild-president's son, 
having risen in the air to the height of a palm-tree, move, 
stand, sit, lie down and rush about with his scorching heat. 
While he stood at the height of one or two palm-trees, from 
being one he became many, and from being many he became 
one. The story is to be continued as in the first chapter 40 up to 
-from the height of seven palm-trees (412) he descended to 
the height of six, from six to five, from five to four, from four 
to three, from three to two, from two to one, and from the 
height of one he descended to the ground.. From being one 
he became many, and from being many he became one. He 
appeared standing over against a wall, a rock and mountains 
without touching them. He emerged from and sank into the 
ground. Rising up from the ground, he moved, stood, sat, 
lay down, and rushed about with his scorching heat. 

Then two Wanderers belonging to other sects6 and the 

1 Literally, .. made his bed ", seyyiim (Pali id., Sk. sayyam) kalpayati. 
Cf. Pali seyyat}'! kappeti. 

I Literally, .. he scorched all round and rushed all round," paritapati pi 
paribkramati pi. 

a So Edgerton (B.H.S.D.) for sangka!lakii, a name given to the monsoon 
winds. Only here apparently. 

• Parivartake. The" first chapter" presumably refers to the beginning 
of the account of Yasoda's magic-working, where, however, the stock 
description of rising in the air by stages of tlle height of one palm-tree to 
tllat of seven is not given. 

5 The translation here is a summary to avoid the cumbersome and obscure 
terms denoting each sectarian. As the female recluse is said .to be third, 
tritya, implying a series of three sectaries, it is assumed (so Senart) that her 
companions were two male sectaries, a traida'l;tif,ikamanandikaguruputraka 
and a gautamadkarmacintikavriddkasravaka. Otllerwise tllese two long 
compounds admit of being split up into the names of several sects. Thus 
traida'l;tif,ika " carrying tlle tripod" is a Brahman ascetic (B.H.S.D. Accord­
ing to Schmidt, there quoted, a Saiva); iinandika is .. a kind of ascetic(?) " 
(B.H.S.D.); guruputraka, .. some kind of heretical ascetic or sectarian" 
(B.H.S.D.); gautama, "name of a non-Buddhist sect" (B.H.S.D. with 
instances from Sik~. 331 and Lal. Vist. 380); dkarmacintika, .. apparently 
some kind of heretical ascetic" (B.H.S.D. citing only this instance); 
vriddkaSravaka, .. according to pw. a Sivaitic mendicant monk "(B.H.S.D., 
citing anotller instance from Lal. Vist. 380). 
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female recluse Uliikapak!?ikabhagini,l on seeing such various 
and divers miracles of magic performed by Yasoda, the guild­
president's son, were astonished, amazed, excited and thrilled 
that the well-proclaimed dharma and discipline of the exalted 
Gotama had been revealed, its swathings cut as with a stick. 2 
And they said, "This is what comes of adornment, this is 
what comes of faith. 3 For when this man was taken up by 
his father he was dressed all in white, wearing garments of 
pure Benares cloth. His body was anointed with sandalwood 
ointment and he wore bracelets and earrings. And now he 
has realised this dharma." 

Then on that occasion the Exalted One made this solemn 
utterance touching Yasoda, the guild-president's son. 

Not baldness, nor matted hair, nor mire, nor fasting, nor 
lying on the bare ground, nor dust and dirt,4o nor striving 
when one is squatting on the ground,5 brings freedom from ill. 

Though he be brightly arrayed, if he live the life of dharma, 
calm, tamed, restrained, living the brahma-life, forbearing 
to use violence against all creatures, then is he a brahman, 
a recluse, a monk. 

(413) The Exalted One then preached an edifying discourse 
on dharma to Yasoda's parents and the crowd of people with 
them, that is to say a discourse on charity, morality, heaven, 
merit and the ripening of merit. Yasoda's parents believed 
in the Exalted One. and the large crowd did likewise. The 
Exalted One revealed to Yasoda's parents and the large 
crowd the Four Noble Truths of ill, of the arising of ill, of the 
cessation of ill, and of the Way that leads to the cessation of 
ill. And while the parents of Yasoda, the guild-president's 

1 Senart takes this to be a proper name, but it would be possible to take 
it as meaning" a sister wearing a dress or decoration of owl's feathers" 
(ulukapak#ka, Pali ulukapakkkika). See B.H.S.D. 

2 Darz4ackinnapilotika. For ckinnapilotika see p. 64, n. 5. The force 
of darzq,a, "stick ", however, is obscure, and it is apparently found only 
here in this connection. 

8 A lat}'! alat}'!kiiriiya alat}'! prasiidiiya. 
, Rajojalam, which would in itself mean dust and water. But there 

can be no doubt .that the word is intended for rajojallam, as in the PaH version 
of tllese verses, I.e., Dk. 141-2. The verses also occur at Divy. 339, where 
the word appears as rajomalam, .. dirt and impurity." 

I Utku!ukapradkiinam, PaH ukku!ikappadkiinam (Dk. 141 ). 
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·son, were seated on those seats, they won the pure and stain­
less dharma-insight into things and came to understand the 
'statesl of several thousands of beings. 

Then the parents of Yasoda, the guild-president's son, said 
·to the Exalted One, "Lord, initiate Yasoda, the guild­
'president's . son. 0 Sugata,' ordain Yasoda, the guild-presi­
. dent's son." And the Exalted One pronounced the formula of 
.. Come, monk", saying, "Come, monk, live the brahma-life 
'under the Tathagata." 

When Yasoda, the guild-president's son, had been addressed 
with the words" Come, monk," every mark of a layman, 
.·every badge, every emblem and every sign disappeared from 
him." 2 He was seen to have the three robes and the sumbhaka8 

bronze bowl, his hair in its natural state, and his deportment 
.established-all just like those of a monk who had been 
.ordained a hundred years. Such then was the initiation of 
Yasoda, the guild-president's son, his ordination and his 
.admission as a monk. 

Here ends the story of Yasoda, the guild-president's son. 

JATAKA OF YASODA 

The monks said to the Exalted One, " Lord, as the maturing 
.'Of what karma did Yasoda, the guild-president's son, who 
'was rich, wealthy, opulent and born in a guild-president's 
. family, become quick of attainment even as a layman and 
;achieve mastery of the powers?" The Exalted One replied, 
.. Monks, Yasoda, the guild-president's son, made a vow to 

. that effect in a former life." 

(414) Once upon a time, monks, long ago, here in the city 
'of Benares, there was a son of a decayed family, who was 
indigent and poor and made a living oy working for others. 
Now when there are no Buddhas in the world, in the intervals 

1 Adhigatii. ca dharmii.. 
's See p. 67, n. 2. 
a See p. 67, n. 3. 

J.ATAKA OF YASODA 

between the Buddhas, there appear in the world Pratyeka­
buddhas, who are worthy of offerings, who are splendid in 
their silence and live in loneliness like a rhinoceros.l They 
train each his own self and .attain nirvana. They are worthy 
of offerings and constitute a field for winning merit. 

There was then at that time a Pratyekabuddha named . 
Bhadrika, who, dressing himself betimes and taking his bowl 
and his robe, neither too early nor too late, when it was time 
for the morning meal, left ~.i!?ivadana and came into the city 
of Benares to beg for alms. He was well-restrained in body, 
speech and mind, with steady mindfulness, tranquil of heart, 
and with his faculties under control. 

Now as he went round the city of Benares in quest of alms 
he was seen by that man from the decayed family. Devas 
and men were kind and favourably disposed to that man. 
When he saw Bhadrika the Pratyekabuddha his mind became 
exceeding trustful. With faith in his heart he took him 
to his home and provided 2 him with food. He thEm made a 
vow, saying, "Inasmuch as there,is a root of merit in my 
having rendered a service to such a worthy man, may I 
never pass to a sphere of ill, nor go to ruin, nor ever be reborn 
in poor families. But may I be reborn in families that are 
rich, wealthy and opulent." 

Then Bhadrika the Pratyekabuddha, being aware of this 
vow, flew away through the air like a king of swans. And 
when the man saw Bhadrika the Pratyekabuddha flying 
through the air like a king of swans, eager to emulate the 
Pratyekabuddha he made a vow with still greater faith in his 
heart. "May I," said he, "come to possess the qualities 
which this religious man has." 

The Exalted One said, "Monks, this Y asoda here, the 
guild-president's son, at that. time and on that occasion (415) 
was the man of decayed family in this city of Benares. Inas­
much as he did a service to the Pratyekabuddha and made a 
vow, as a ripening of that karma, therefore, he has never been 

1 See vol. I, p. 250, n. I. Add now Edgerton (B.H.S.D.)-" actually 
the compound (khadgavi$ii.t\a) means a rhinoceros ", not its horn. 

B Or "honoured with", pratimanita from pratimanayati. There is not 
sufficient difference between saying "to provide with" and "to honour 
with ", to warrant regarding this use of the verb as specifically BSk. Cf. 
Palj paJimaneti. 
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reborn in spheres of ill or evil plights. But when he passed 
away from among men he was reborn among devas. Passing 
away from among the devas he was reborn as a distinguished 
man, and now here in his last existence he has won the favour 
ofl the Tathagata and attained mastery of the powers. 

Here ends the Jataka of Yasoda. 

THE TEMPTATION BY MA-RA 

The Exalted One, fully enlightened and having realised the 
aim he had set himself, was staying in Benares, in the Deer 
Park at Risivadana. And there the Exalted One spoke to the 
venerabl~ good group of five monks. 2 "Monks," said he, 
" I am freed from all snares, whether of devas or of men. 
Go on your journeys, monk, but do not go two of you the same 
way. For, monks, there are beings who are pure, undefiled, 
with but little dust in their eyes,3 but who, because they have 
not heard the dharma, are losing ground. As for me, I will 
go to the village of Senapati4 at Uruvilva, out of compassion 
for the Matted-Hair Ascetics."o 

Then most wicked Mara thought, "Here is this recluse Got­
ama staying in Benares, in the Deer Park at ~.i~ivadana. And 
he has spoken to the group of five monks, saying, 'Monks. 
I am freed from all snares, whether of devas or of men. You, 
too, monks, are freed from all snares, whether of devas or of 

1 A.riigetvii from iiriigayati. To the note in this word in vol. 2, p. 330, 
n. 2., has now to be added refere.~ce to tJ;te long article in B.H.S.D., ,,::h~re 
Edgerton explains the verb as a quasi denom. to an unrecorded ara,ga 
cf. iirafiga and iiriigafla, but prob. actual!y formed as a pen?ant and OPP?Slte 
to viriigayati with 'Yhic~ it is often asSOCiated; used exclusl~elx as substitute 
for iiriidhayati, which IS often . . . recorded as v.l. for thiS. 

S See p. 313, n. 2.. • 
a Reading alParajaskajiitikii for aparok~a}iitikii. The parallel ~assage, 

V. I. 28, has apparajakkhajiitikii. The ~parok$avijf!ii?'..a. of LCf!' Vzs~. 403 
is no analogical justification for prese~mg ap'arok~aJ.atzko (-}atfyo) m the 
Mhvu. The Lal. Vist. compound admits of mtelligible analyslS, but, as 
Edgerton himself confesses, the precise meaning of aparok$ajiitika is obscure. 
(B.H.S.D. s.v.) See further p. 312, n. 3. 

• See vol. 2, p. 119, n. 2. .. 
5 Jalilas. V. I. 21 says only dhammadesaniiyii-" to teach the dharma. 

! 
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men. DQ you, monks, go on your journeys, but do not go 
two of you the same way. There are, monks, beings who are 
un defiled and with but little dust in their eyes,l but who, 
because they have not heard the dharma, are losing ground. 
As for me, I will go to the village of Senapati at Uruvilva, 
out of compassion for the Matted-Hair Ascetics.' What, 
then, if I were (416) to go to them in order to confuse2 him? " 

Then wicked Mara addressed the Exalted One in a verse: 

Unfreed, thou thinkest thyself freed. What meanest thou 
to say thou art freed? In close bonds art thou bound, for 
from me thou wilt not escape, 0 Recluse. 

But the Exalted One replied to wicked Mara in a verse : 

Freed am I from all snares, whether of devas or of men. 
Know this, wicked one, that thou art beaten by me, 0 Death.3 

Then wicked Mara, thinking" Gotama the recluse knows 
me," wretched, dejected and discomfited forthwith dis­
appeared.4 This is the tradition.o 

The Exalted One, perfectly enlightened and having realised 
the aim he had set himself, was staying in Benares, in the 
Deer Park at ~i~ivadana, teaching devas and men. And 
while the Exalted One was alone in seclusion and retirement 
this mental reflexion uprose in him. "Sensual pleasures", 
thought he, "are impermanent, ill, liable to change." But 
then wicked Mara thought, "Here is this recluse, Gotama, 
staying in Benares, in the Deer Park at ~.i~ivadana, and he. 
while he is alone in seclusion and retirement has had the mental 
reflexion that sensual pleasures are impermanent, ill and 
liable to change. What if I were to go to him and confuse 

1 Reading, as above, alParajaskajiitikii for aparok~a-. 
• Or, .. blur his vision ", vicak$urkarmiiya, dat. of vicak$urkarma, PaH 

vicakkhukamma. See P.E.D. and B.H.S.D. 
3 Literally" ender ", antaka. See 1. B. Homer, Bk. of Disc., 4, p. 29. 
4 The Miirakathii of the Mahiivagga, however, inserts two additional 

verses before describing the final discomfiture of Mii.ra. But in the Mhvu., 
as in the Miirasa1flyutta of S. I. 105 f., these verses seem to form part of 
separate traditions concerning the temptation; hence the words itthametam 
sruyati with which the incident closes in the Mhvu. See Windisch, op. cit:, 
p. 30 -1. 

6 Itthameta1fl sruyati. 
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him ?" And so wicked Mara approached the Exalted One 
and addressed him in verse: 

Fast is the snare I've set, for it is the very life of thy 
mind. 1 By means of this I'll hold thee bound; thou' wilt 
not escape from me, 0 Recluse. 2 

(417) But the Exalted One replied to wicked Mara in a 
verse: 

There are five strands of sensual pleasures in the world; 
the mind has been declared a sixth. 3 Gone, scattered, 
destroyed is my wish for them. Know this, 0 wicked one " 
thou art beaten, 0 Death. 

Then wicked Mara thought, "Gotama the recluse knows 
me." And wretched, dejected and discomfited he forthwith 
disappeared. Such is the tradition. 

The Exalted One, perfectly enlightened and having realised 
the aim he had set himself, was staying in Benares, in the 
Deer Park at I.Ui?ivadana. And while the Exalted One was 
alone in seclusion and retirement this mental reflexion uprose 
in him. "All attachment to existence", 4. thought he, "is 
impermanent, ill, and liable to change." But wicked Mara 
thought, "Here is this recluse, Gotama, staying in Benares, 
in the Deer Park at ~j!?ivadana. And he, while he is alone 
in seclusion and retirement has had the mental reflexion that all 
attachment to existence is impermanent, ill and liable to change. 
What if I were to go to him and confuse him?" And so 
wicked Mara approached the Exalted One and addressed him 
in a verse: 

He who has sons delights in his sons; the cowherd 
delights in his cattle. Man delights in attachments, but he 
who has no attachments has naught to delight in. 

(418) But the Exalted One replied to wicked Mara in a verse: 
He who has sons worries over his sons; the cowherd 

1 Carati manasal1' tava. Cf. V. I. 21, ayal1' carati manaso. 
a S. I. Ill. 
a Identical with Sn. 171 (cf. S. I.I6), but not with any of the lines in 

V. I. 21 or S. I. 103 ff. 
& UPadhi. 
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worries over his cattle. A man is tormented by his attach­
ments to existence. But he who has no attachments has nO' 
occasion to worry. 1 

Then wicked Mara thought, "Gotama the recluse knows 
me." Wretched, dejected and· discomfited he forthwith 
disappeared. Such is the tradition. 

Far famed is the stainlessness of the exalted Gotama. 
the spotless, the undefiled and the pure one. 2 He gives to 
all beings this honoured3 place. He brings within reach' 
of the whole world complete ex#nction of the deed. 5 

The monks asked the Exalted One, "How does the Lord 
speak a solemn utterance" ? 

He in whom no illusion dwells, nor pride; he who is rid 
of passion, free from evilS and from longing; he who has 
shaken off all wrath, and whose self is completely freed, he 
is a brahman, he is a recluse, he is a monk. 7 

INSTRUCTIONS ON BEGGING 

. The monks asked, "Lord, how ought we to conduct the 
alms-round? Are we to say 'Give alms' ?" The Exalted 
One replied, "No. You should stand in silence and point to 
your alms-bowl." <, 

Once upon a time, monks, long ago, here in the city of 
Benares the king's soli had a companion of the same age. 
named Asthisena, who was the son of the household priest. 

1 These last two verses are almost verbally identical with Sn. 33, 34, 
where they are, as here, put into the mouths of Mara and the Buddha, 

respectively, and with two of the verses in the parallel passage at S. I. 107-8. 
• This verse and the next one are introduced abruptly, having no con­

nection either with what precedes or with what follows. 
8 Tam arahital1' pradeSam. But Senart's restoration must be regarded 

as very doubtful. For arahita (= Sk. arhita) , see C.P.D. 
4 Prapu'I;leti, in causal sense, according to Senart, but Edgerton (B.H.S.D. 

s.v.) pomts out the uncertainty of the text. 
S Kriyabhirnirvriti, i.e., deliverance from the results of action. 
• Anigha. See p. 399, n. 4. 
1 Cf. Sn., 464, 494. 
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He who begs becomes tS t e,. I incur hatred. 2 

disliked. A nd so I ask not of my lord, lest 

the kl'ng of Benares replied to. Asthisena the 
But, monks, 

mendicant in a verse: 
He who is a beggar and begs not .when he should, causes 
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Then, monks, Asthisena the mendicant replied to the king 
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Then, monks, the 

mendicant in a verse: th 
_ full thousand red cows, toge er 

I offer you, 0 brahma~, a A how should I not give5 

witha bull. (420) For, bemg an ryan, 

. k ,- t d - Sk. vidve$at'a) 
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to an Arya1t after listening to the eloquent verses 
he has recited? 

The Exalted One said, "The Wanderer, named Asthisena, 
the son of the household priest and friend of the king of Kasi 
was not anyone else. For I at that time was the Wanderer 
Asthisena. " 

Here ends the Jataka of Asthisena. 1 

The Exalted One said: 

" Verily the wise man does not ask " the Aryan deigns 
not to make his need knmvn. The Aryans stand and show 
their alms-bowls. Such is the way the Aryans beg." 

" It is in this way, monks, that you are to make your alms­
round." 

Then the monks asked the Exalted One, "Lord, when we 
have received alms, are we to say 'bless you, bless you' ? 2 

The Exalted One replied, " No, monks, you are not to salute3 

when you have received alms." 
To commit no sin, to achieve virtue, to master4 one's 

heart-this is the teaching of the Buddhas. 

Then the monks, having stayed in the Deer Park at :B.i~i­
vadana for the rainy season, set out on their tours in various 
directions. And on seeing empty and desolate the places 
where the monks had stood, walked, sat and lain down, a 

1 Cf. Fausb011, no 403. 
2 Or, .. good luck" svasti. 
3 Adisati. See RH.S.D., where Edgerton compares Hindi iides, .. salu­

tation," and late Sk. iideSa with the same meaning, and refers to an article 
by himself in JAOS. 38. 206 f. 

C Paryiidiipana. This word is interpreted here as a substantive from 
the causal of paryiidadiiti, "to master ". The verse is Dh. 183, where the 
corresponding PaH word is pariyodapana, .. purification," and the P.E.D. 
may be correct in saying that the form in our text is a corrupt BSk. form 
of the PaiL The correct BSk. form, paryavadiipana, is found in Dbh. 3 
and Cv. 492 (see B.H.S.D. which does not list the word of our text). It is 
interesting to note, however, that Burnouf in his note on the Dh. verse 
(Lotus, p. 527, 8, quoted in Max Miiller's note on p. 51 of his translation 
of Dh. in S.B.E., vol. X), prefers the form paridamana, "complete subjec­
tion ", which in meaning approximates paryiidiipana. (Miiller himself 
says that pariyodana is the correct reading). Note also that two MSS. of 
the Mhvu. actually have paryiidamana. There is, therefore, some ground 
for believing that in its original form this celebrated verse of the Dh. spoke 
of the mastering and not of the purification of the mind or heart. 

2F 
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deva of the Deer Park felt sad. He approached the Exalted 
One and addressed him in a verse l : 

This place looks sad to me to-day, for I see it empty and 
deserted of men. (421) Learned men of varied talk were 
they. Where, 0 Gotama, are those disciples of thine gone? 

The Exalted One replied 2 : 

They have gone to Magadha and to Kosala, and some 
have gone to the land of the Vajjis. The monks live un­
fettered lives and roam about free as deer. 

The Exalted One set out. 3 A boatman saw the Exalted 
One approaching the banks of the Ganges and brought up 
his boat. The. Exalted One stepped on board and said to 
the boatman' : 

Besprinkle this boat,5 0 monk. Besprinkled with love, it 
will float more lightly for you. 6 Cut out passion and iU­
will. Thus will you go on to nirvana. 

Besprinkle this boat, 0 monk. Besprinkled with pity, it 
will float more lightly for you. Cut out passion and ill­
will. Thus will you go on to nirvana. 

1 This episode, with more or less similar verses, is found at S. 1. 199. 
2 In S. the question is put to and answered by another deva. 
3 This episode, 50 abruptly introduced, looks like a commentarial inven­

tion to serve as introduction to the following verses, which are greatly 
enlarged versions of Dh. 368 and 369. 

• But in the following verses, as in Dh., he is addressed as monk. 
S I.e., your self. 
8 Literally, " it will. be light for you," te laghu bhe$yati. The PaH version 

of this verse (Dh. 369) reads sifica bhikkhu ima1Jl niiva1Jl sitti'i te lahu1Jl essati, 
" Bale out this boat, monk; baled out lIt will lightly go along for you" 
(Mrs. Rhys Davids, Minor Anthologies I, p. 121), or as Max Muller (S.B.E. 
X, p. 87) renders it, " 0 Bhikshu, empty this boat I If emptied, it will go 
q,uickly ". But it may be doubted whether "bale" or "empty" is the 
nght rendering of sificati, although at the only other place where the expression 
niiva1Jl sificati occurs, namely Sn. 771, both Fausooll (l.c.) and Hare (I.e.) 
translate it by " to bale". But si1icati means "to pour out," "to sprinkle 
liquid on to something," and if it here really means "to bale", niivam 
sificati is a pregnant expression equivalent to "lour the water out of the 
boat." In the Mhvu., at least, sificati is often use to denote the "sprinkling" 
of a road or floor preparatory to sweeping or scouring. See e.g. vol. I, 
p. 231 (text), sikta1Jl sa1Jlmri#am (of a roadway). Anyhow, the Mhvu. 
version will. hardly admit of the figure of "baling out" a boat, for the 
verse continues maitriiye siktii te laghu bhe$yati. That is to say, the Mhvu. 
seems to change the metaphor from that of " baling out," if, that is, such is 
the meaning of the Pali, mto that of cleaning or " sprinkling" it, first with 
love, and then in the succeeding verses, for which there are no parallels in 
Dh., with the other three of the brahmavihiirii. (See p. 423, n. 2.). 
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Besprinkle this boat, 0 monk. Besprinkled with sym­
pathetic joy,l it will float more lightly for you. Cut out 
passion and ill-will. Thus will you go on to nirvana. 

Besprinkle this boat, 0 monk. Besprinkled with 
equanimity,2 it will float more lightly for you. Cut out 
passion and ill-will. Thus will you go or to nirvana. 

The monk who abides in love and puts his faith in the 
teaching of the Bu,ddha, w£il win through to the sphere of 
calm and blissful release. 3 

The monk who abides in pity and puts his faith in the 
teaching of the Buddha, will win through to the sphere of 
calm, which is 1mtrodden by the vulgar herd. 

The monk who abides in sympathetic joy and puts his 
faith in the teaching of the Buddha, (422) will win through 
to the sphere of calm, which is untrodden by the vile man. 

The monk who abides in equanimity and puts his faith 
in the teaching of the Buddha, will win through to the sphere 
of calm, the immovable sphere of nirvana. 

The monk whose delight and joy are in the dharma, who 
meditates on it and ever bears it in mind, does not fall 
away from the true dharma. ' 

Glad of heart and happy, surmounting that which is 
pleasant and what is unpleasant, and hence replete with joy, 
the monk draws near to nirvana. 

Not even by observing good works alone,5 nor by mach 
learning, nor by attainment of concentration on solitary 
couch or bed, 

Can the monk who is eager for the bliss of renunciation 
which is not ensued by the vulgar herd, win assurance as 
long as his asravas are not extinct. 6 

. 1. Mudutii. See vol. I, p. 303, n. 4. Edgerton (B.H.S.D.) however, 
mamtains that the meaning is "joy" (Le. he regards it as derived from 
mud, not from mridu.) according to the" unanimous tradition, both of Pali 
comms. and of northern texts and trans!:" But see Senart's note, 1. 629, 
and F.E.D. 

• ~he four qualities named here, maitrii, karurzii, mudutii, and upeksii 
constItute the four brahmavihiirii or sublime states of heart or mind. Cf. 
vol. I, p. 186 (text), and see references in F.E.D. and B.H.S.D. 

3 Cf. Dh. 368 . 
• Cf. Dh. 364; It. 82; Thag. I. 1032; Sn. 327. 
S Silavratamiitrerza. 
6 Cf. Dh. 271-2. 
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A man is not a monk just because he begs alms from 
others. He is no monk as long as he harbours wrong states 
of mind. 1 

He who, living the brahma-life, regards pleasures of sense 
as evil, and has become a ladder,2 he, with his wisdom, is 
in truth said to be a monk. 

When he walks abroad, when he stands, when he sits, 
when he lies down, when he bends his body and when he 
straightens it, 

He shottld be restrained as he moves, restrained as he lies 
down. He should be restrained of purpose as he meditates 
diligently. (423) He who takes joy in study, is concentrated, 
and content to be alone-him do they call a monk. 

Restraint in eye is good, and good restraint in ear. Re­
straint in smell is good, and good restraint in tongue. 
Restrained everywhere, the monk from ill obtains release. 3 

The boatman" was led by the Exalted One to the state of 
mastery. 6 When the Exalted One spoke the words, "Be­
sprinkle the boat," every mark of the layman, every badge, 
every emblem and every sign disappeared (from the boat­
man's person). He was seen to have the three robes and 
the sumbhaka6 bowl, his hair in its natural state, and his 
deportment established-all just like those of a monk who 
had been ordained a hundred years. Such was the initiation 
of the venerable boatman of the Ganges, his ordination and 
his admission into monkhood. 

1 Vi$amalfl dharman. 
2 NiltSre!libhata. The metaphor is based on the idea of crossing, here 

by means of a .. ladder", from the world of sense to the world beyond the 
senses. The monk, that is, who, as he is said to have done in the first part 
of the verse, has renounced the pleasures of sense, has thereby made for 
himself a .. ladder" to cross to the beyond, or, in modern parlance, to ascend 
from earth to heaven. The symbolism is even carried further, and he is 
said to have actually" become a ladder ". Miss 1. B. Homer, in a communi­
cation, points out that this is in accord with traditional Indian symbolism, 
and she appositely quotes RV. X. 61. 16, apas ea vipras tarati svasetu~, 
.. the sage crosses the water, himself the bridge." The analogy is complete 
if we regard a ladder as an upright bridge. 

S This is copied from Mrs. Rhys Davids' version of the corresponding 
verses at Dk. 360-1, which, however, contains one more line than our text. 
See Minor Anthologies I, p. 119. 

« Text has so, .. he ", only. 
a Se. of the powers of an iiryasriivaka. 
e See p. 67, n. 3. 
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Then the Exalted One dismissed him. He asked the 
Exalted One, "Lord, if I am asked by anyone who I am, 
what am I to say?" The Exalted One replied and said, 
"Tell him that you are a recluse, a brahman, one who is 
proficient in knowledge, one who has crossed, one who has 
reached the farther shore." 

Then Sakra, lord of the devas, by his magic power assumed 
the guise of a brahman youth, comely and handsome, with 
glossy, dark braided hair, like a peacock's neck, and carrying 
a golden staff and water-pot. He took with him a bowl, 
robe and earrings, and walked behind the Exalted One. A 
man asked, "Who is this comely and handsome youth? " 
He! replied, 

I am a follower of that resolute, meditative and peerless 
Hero, who is Arhan and Sugata in the world. 

(424) I am a follower of Gotama who carries his fare 2 

across in his boat of dharma, the Buddha who has crossed 
and reached the shore beyond. 

THE THREE KASYAPAS 

Then3 the Exalted One reflected, "What are the Matted­
hair Ascetics intent on? The Matted-hair Ascetics are intent 
on just the Matted-hair Ascetics." And the Exalted One 
conjured up a thousand Matted-hair Ascetics, who were 
comely, handsome and distinguished. With these as an 
escort he flew through the air by his magic power and came to 
Uruvilva-Kasyapa, the Matted-hair Ascetic. 
, Uruvilva-Kasyapa, the Matted-hair Ascetic, together with 

his company of five hundred, saw the thousand comely and 

1 I,e,! Sakra, w~o s~ems to be impersonating the boatman, but the reason 
for the ~mper~onat!on IS not clear. Poss~bly we have here only a fragment 
of an episode m which Sakra played a promment part, along with the boatman. 

I Literally, .. him who is being carried," vuhyamiina, pr. pt. pass. of vahati. 
S The story is now resumed from p. 415 of text, where the Buddha ex­

presses his resolve to visit these ascetics, the Jatilas. See I. B. Homer, 
Bk. oj Disc., 4, p. 32, n. 4. 
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beautiful Matted-hair Ascetics and he cowered 1 before them. 
" A great crowd of people is near at hand," thought he, " and 
they will come to this retreat of mine. They have 'faith in 
me, believing that there is no one in the world the equal of 
the seer Uruvilva-Kasyapa with his company. But now here 
is this other seer, with his company of a thousand Matted-hair 
Ascetics, who has great magic and power. He has to-day 
come to this retreat, and the whole crowd of people will put 
their faith in this seer, with his company of a thousand and 
with his great magic and power. Believing in him, they will 
trustfully serve him, honour, revere, respect, venerate and 
worship him, and they will pay no attention to me and my 
company." 

But the Exalted One, being aware of this mental reflexion 
on the part of the seer Uruvilva-Kasyapa, put off his disguise 
of a Matted-hair Ascetic, and caused the thousand Matted-hair 
Ascetics whom he had conjured up to disappear. When the 
thousand Matted-hair Ascetics had disappeared· Uruvilva­
Kasyapa, the Matted-hair Ascetic, saw the Exalted One in 
his proper guise as the Tathagata, Arhan, perfect Buddha, 
endowed with knowledge and conduct, the Sugata, the peerless 
knower of the world, the driver of tameable men, (425) the 
teacher of devas and men, endowed with the thirty-two marks 
of a Great Man, his body brilliant with the eighty lesser 
characteristics, gifted with the eighteen special attributes of 
a Buddha, strong with the ten powers of a Tathagata, confident 
on the four grounds of confidence, gracious and comforting, 
with his faculties and mind under control, having attained the 
utmost perfection of self-control and calm, Naga-like, having 
accomplished his task, with his faculties not turned outwards, 
his mind not turned outwards, but steady, as it had reached 
conformity with the dharma, well-guarded, a Naga, with his 
faculties in subjection, transparent as a pool, pure, serene, 
erect like a bejewelled sacrificial post, like the golden bimba, 2 

a blaze of shining splendour, flaming with glory like another 
rising sun, charming and not repellent to behold. When 
Uruvilva-Kasyapa, together with his company, saw this he 

1 Or .. shrank ", sankocamiipanna. 
2 The red fruit of Mornordica monadelpha, a species of Amaranth. 
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was amazed. But still he said, " Though the recluse Gotama 
has great magic and power, I have still greater magic." 

Then the great crowd came and approached the Exalted 
One, bowed at his feet, worshipped him, and could not have 
enough of gazing on him. And Uruvilva-Kasyapa thought, 
." Would that Gotama the recluse went elsewhere, away 
from my retreat." But the Exalted One, being aware of 
this mental reflexion on the part of Uruvilva-Kasyapa, in the 
time that it takes a strong man to stretch out his folded arms 
and fold his outstretched arms, in a moment's time, rose 
up in the air at the seer Uruvilva-Kasyapa's retreat and 
alighted at the village of Senapati, near Uruvilva, at the foot 
of the Goatherd's Banyan-tree on the banks of the river 
Nairafijana. 

But when the crowd had spurned the way of life of the 
Matted-hair Ascetics, Uruvilva-Kasyapa said to himself, 
" Would that Gotama the recluse came here and partook of 
solid and soft food." The Exalted One, being a ware of this 
mental reflexion on the part of Uruvilva-Kasyapa, the 
Matted-hair Ascetic, in the time it takes a strong man to 
stretch out his folded arms and fold his outstretched arms, 
in a moment's time, rose up in the air at the Goatherd's 
Banyan-tree and alighted in the retreat of Uruvilva-Kasyapa, 
the Matted-hair Ascetic. (426) Then Uruvilva-Kasyapa, the 
Matted-hair Ascetic and his company thought, " Gotama the 
recluse has great magic and power, for he knows in his heart 
the thoughts of other beings and men. Yet we have greater 
magic power." 

Then the seer, the Matted-hair Ascetic Uruvilva-Kasyapa, 
with his own hands regaled the Exalted One with choice food, 
solid and soft. And when the Exalted One had eaten, washed 
his hands and put away his bowl,l he expressed his thanks to 
the seer, the Matted-hair Ascetic Uruvilva-Kasyapa, for this 
meritorious gift. 2 

The fire-sacrifice is the chief of sacrifices; the Siivitri 3 is 

.1 The text has dhautapatra apanitapiitli, .. washed his bowl and put away 
hIS hands." 

2 Deyadharma, Pali deyyadhamma. See vol. I, p. 246, n. 2. 
3 I.e., RV. 3. 62. 10, so called as being addressed to the sun (savitri). It 

IS also called Gayatri. and is recited by brahmans morning and evening. 
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the chief of sacred hymns. The king is the chief of men, 
and the ocean the chief of streams. 

The moon is the chief of stars . .. 1 and the sun the 
chief of all fires that burn above, across and below. The 
perfect Buddha is the chief of speakers in the world of men 
and of devas. 

Then Uruvilva-Kasyapa and his company, standing in the 
air above, offered a sacrifice to Agni. When the fire would 
not bum they asked one another, "Whose power is it that 
prevents the fire burning? It must be the power of Gotama 
the recluse." And when the fire did burn they said among 
themselves, " Gotama the recluse has great magic and power, 
but we have greater magic." He threw the oblation into 
the fire, but it would not fall in it. They asked themselves, 
"Whose power is it that prevents the oblation falling into 
the fire? It must be the power of Gotama the recluse." 
And when they had decided that it was the power of Gotama 
the recluse, then the oblation fell into the fire. 

When they had completed the fire-sacrifice (427) they pre­
pared to descend2 from the air. But they could not do so. 
They asked themselves, "Whose power is it that makes us 
unable to descend from the air into our retreat? It must be 
the power of Gotama, the recluse?" And when they had 
decided that it was the power of Gotama the recluse, then 
they descended from the air into their retreat. 

Then they wished to sit down, each on his own litter. But 
they failed to see the litters. They asked themselves, "Whose 
power is it that prevents us seeing our litters? It must be 
the power of Gotama the recluse." And when they had 
decided that it was the power of Gotama the recluse, then 
they were able to see their litters. They thought, "Gotama the 
recluse has great magic and power, but we have greater magic." 

Next they prepared to go and fetch water in their water­
pots. But they could not see the pots. They asked them­
selves, "Whose power is this? It must be the power of 
Gotama the recluse." And when they had decided that it 

1 Lacuna. 
• Literally, "(they said) we will descend", otar#yiimo ti. And so of 

their other intended actions. 
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was the power of Gotama the recluse, then they were able to 
see each his own pot. They thought, "Gotama the recluse 
has great magic and power, but we have greater magic." 

Taking their water-pots they went to the river Nairafijana 
to fetch water, but they could not filII the pots. They asked 
themselves, " Whose power is this? It must be the power of 
Gotama the recluse." And when they had decided that it 
was the power of Gotama the recluse, then they filled 2 the 
pots with water. They thought, "Gotama the recluse has 
great magic and power, but we have greater magic." 

Then they decided to have a meal, but they could not 
prepare the food. They asked themselves (428), "Whose 
power is this? It must be the power of Gotama the recluse." 
And when they had decided that it was the power of Gotama 
the recluse, then they were able to prepare the food. They 
thought, "Gotama the recluse has great magic and power, 
but we have greater magic." 

When they had had their meal, they set about cutting logs. 
They raised their axes, but they could not bring them down. 
They asked themselves, " Whose power is this? It must be the 
power of Gotama the recluse." And when they had decided 
that it was the power of Gotama the recluse, then they were 
able to bring down their uplifted axes and cut the logs. They 
thought, "Gotama the recluse has great magic and power, 
but we have greater magic." 

In this way, by five hundred miracles, the Exalted One 
convinced Uruvilva-Kasyapa, his two brothers 3 and his 
company. And the last miracle was this.4 The Exalted One 

1 Bharayati also bharati, "denom. to Sk. bhara, cf. Sk. bharita more 
rarely bhrita" (B.H.S.D.). - ' 

• Bharensul;!. One MS. has bharayetsul;!. 
3 Literally, .f the three brothers, U.K. being chief," reading, as Senart 

suggests Ur.uvilviikiiSyapapramukhii:/J for -kiisyapasya saYflmukhiin. 
. • The miracles recounted hitherto are, with three exceptions, totally 

dl~erent from those in the corresponding episode in V. I. 24 ff. This one, 
which the Mhvu. says is the last of five hundred, is in V. the first of an 
enumerated series of five. But the latter text goes on to mention other 
miracles, among them one which closely resembles .the miracle of the wood­
cutting in our text. But V. says simply that they were unable to cut the 
wood; it lacks the picturesque detail of the uplifted axes which could not 
be lowered. The third miracle which is common to the two texts is that 
of the fire which could not be kindled. This is the first in the Mhvu. but 
in V. it comes later, among those which are outside the enumerated ~eries 
of five. SE?e Windisch (op. cit., p. 31 ff.) for a ?etailed parallelism between 
the rellpecbve accounts m the two texts of the episode of the three Kasyapas. 
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wished to go into seclusion and he said to Uruvilva-Kasyapa, 
" 0 Kasyapa, I should like to go into seclusion in your fire­
hut. 1" But Kasyapa replied, "0 Gotama, this fire-hut 
must not be entered by any man or deva. For in it there 
dwells a malevolent Naga, and we ourselves keep far away from 
that fire-hut for fear of the Naga." The Exalted One, how­
ever, said, "Give me your consent, 0 Kasyapa, and I will 
go into seclusion in that fire-hut." Uruvilva-Kasyapa said, 
" No, Gotama, I will not consent that you go into the fire-hut. 
This fire-hut is reputed2 to be evil. But here are all these 
many hundreds of huts of grass and leaves. Let the honour­
able Gotama seek seclusion in whichever one of these he likes." 

But the Exalted One rose from his seat and entered the 
fire-hut of Uruvilva-Kasyapa (429) and sat down in seclusion. 
There in the fire-hut the Exalted One turned himself into the 
element of fire. 3 The Naga, unable to endure the heat of the 
Exalted One fled into' the Exalted One's bowl, which had 
been given him by the Four Great Kings. The Exalted One 
inspired 5 him with love, tamed him, and rendered him harm­
less,8 so that he no more displayed7 malevolence. 

Because of the Exalted One's fire the fire-hut appeared 
to be one flaming mass. And the Matted-hair Ascetics 
thought, " Gotama the recluse has been burnt by the malevolent 
Naga, and the whole hut is on fire." So they ran and carried 
water to quench the burning hut and to rescue Gotama the 
recluse. But the Exalted One, having tamed the Naga and 
rendered him harmless, presented him in the bowl to Uruvilva­
Kasyapa. When they saw the Naga in the Exalted One's 
bowl, Uruvilva-Kasyapa and his company were amazed. 
" Gotama the recluse," said they, " has great magic and power, 
inasmuch as he whose dwelling8 might not, so 'twas said, be 

1 AgniSaratta. Cf. PaH ag{?isaratta in the Cingalese edition of V. (I. 23) 
for a{?gisiilii of the P.T.S. edition. 

2 Akhyiiyati. See p. 389, n. 7. 
" Tejodhiituf!Z samiipanna. 
• Okasta, .. gone down" .. descended ". Edgerton (B.H.S.D.) says 

that he cannot improve on Senart's explanation of this word. See vol. I, 
p. 188, n. 6. It is not found outside the Mhvu. 

6 .. Filled ", sphu!a. 
6 " Poisonless," nirvi$a. 
7 Vyiivahati. See B.H.S.D. 
• Reading, as suggested by the MSS. and the metrical version below, 

Yasya bhavanam, for pasya bhagavan of the text. 
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entered, has been overcome, 1 by the fire of Gotama the recluse." 
With this last miracle Uruvilva-Kasyapa and his two 

brothers 2 and their companies were convinced by the Exalted 
One. 

When he had tamed the king of serpents3 in the fire-hut 
of Uruvilva-Kasyapa, he carried him out' in his bowl and 
presented him to the honourable Kasyapa. 

" See, 0 Kasyapa," said he, " how the fire of him whose 
dwelling no one in the world might enter has been overcome 
by my fire." 

Uruvilva-Kasyapa and his company were thrilled when 
they saw that the N aga had been tamed and calmed by the 
Naga among men. 

That Naga, because of whom the great seer's dwelling 
could not be entered, had been tamed and rendered harmless 
by the power of the Buddha. 

(430) The Exalted One said: 

There is no malice in one trained by me; among such, 
o Kasyapa, there is none that is unrestrained. Though 
the heavens fall or the earth be cleaved in two, a man who 
has been tamed by the Buddha will fare immune from 
poison. 5 

The Exalted One let the serpent go, saying, "This serpent 
is a restrained Naga."6 The serpent assumed a human 
form and walked in the footsteps of the Sugata. 

" Be my refuge, 0 Best of men," said he, "there is no 
longer any sin in me,7 since I have just now discarded the 
wicked heart that was mine, 0 greatly wise One. 

" 0 Supreme of men, I have thrown off my guilt,8 since 

1 Paryiidinna, past. part. of paryiidadiiti. See B.H.S.D. Cf. PaH 
pariylidiyati. See also p. 421, n. 4. 

2 See p. 101, n. 2. 
3 A metrical version of the episode. 
• Nfharati, PaH id., Sk. nirharati. 
5 Literally" will not fare having poison ", na ... savi~o caret. 
a Reading so samvritaniigo ti for sa samvartaniiga ti of the text, which is 

Senart's doubtful conjecture and which he explains, by analogy with sam­
vartii{?ni (" the fire at the end of the world "), as .. the serpent which is 
capable of destroying the world "(!) 

7 Literally .. that sin (se. which used to be mine) is not mine," ayaf!Z 
na me atyayo (Fali accayo). 

8 A pariidha, masc. with neut. predicate biihyaf!Z kritam.. the phrase is 
passive in the original. 
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I am now sinless. 0 Best of guides, may I come again 
to thy refuge." 

And then repeatedly saluting from the right and doing 
obeisance with great reverence, the N iiga departed. 

All the three brothers, Uruvilva-Kasyapa with his com­
pany of five hundred, N adi-Kasyapa with his company of 
three hundred, and Gaya-Kasyapa with his company of two 
hundred were by means of these five hundred miracles con­
verted by the Exalted One into the state of mastery. All 
were initiated and ordained by means of the " Come, monk" 
formula. "Come, monks," said he, "live the brahma-life 
under the Tathagata." And when the Exalted One had 
pronounced the words "Come, monks, ~' every mark of the 
seer, every badge, every emblem and every sign disappeared 
from their persons. They were seen to have the three robes 
and the sumbhakal bowls, their hair in its natural state, 
and their deportment established-all just like those of monks 
who had been ordained a hundred years. Such was the 
initiation, ordination and admission into monkhood of the 
three brothers, the venerable Uruvilva-Kasyapa, Nadi­
Kasyapa and Gaya-Kasya'pa and their companies. 

(431) Now their nephew, named Upasena,2 had constructed 
a hermitage on the banks of the river Nairafijana, which was 
well-supplied with leaves, flowers and fruits. He lived there 
with a company of three hundred. 8 He was master of the 
four meditations, had attained the five super-knowledges, 
and had great magic and power. 

Uruvilva-Kasyapa and the monks with him had thrown all 
the trappings they had had as seers, their shoes and their 
cloaks of antelope hide, their cotton robes and their water­
pots, to be carried away by the river Nairafijana. "Our 
nephew Upasena and his company," said they, "will make 
use of these trappings." And when these saw the trappings 

1 See p. 67, n. 3. 
• Not certainly identical with any of the persons of this name mentioned 

in the Pali texts, nor with the monk who, according to the Mhvu., converted 
Sariputra (see vo!. 3, p. 60, text). This same Upasena has, however, been 
already mentioned in our text (3. 103). 

8 As '3enart points out, this number should be corrected into 250, ardha­
triSata. See below, p. 432 (text). 
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being carried down by the Nairafijana they dragged them 
out. 

But the thought occurred to the seer Upasena, "Can my 
uncles have been molested by anyone?" With all speed he 
and hi.s company hurried to the retreat of Uruvilva-Kasyapa 
and hIS two brothers.l When he arrived the Exalted One 
and his comp~ny. had j~st finishe? a meal. The company of 
monks were dIppmg theIr vessels m the river Nairafijana and 
cleaning and polishing them. 

Upasena the seer went up to the venerable Uruvilva­
Kasyapa and addressed him in a verse: 

In vain 2 did you offer the fire s$crifice; in vain did you 
make your penance, since at the last you abandoned3 them 
as a snake its cast-off skin. ' 

And the venerable Uruvilva-Kasyapa replied to the seer 
Upasena in verse: 

Yea, in vain did I offer the fire-sacrifice; in vain did I 
make my penance, since at the last I abandoned' them as 
a snake its cast-off skin. ' 

And Upasena, too, with his company was converted by the 
Exalted One to the state of mastery, and initiated and ordained 
by me~,ns .of th:, '.' Come, monk" formula. (432) "Come, 
monks, saId he, bve the brahma-life under the Tathagata." 
And when the words" Come, monks," had been addressed 
to them, ev~ry m~rk of the seer, every badge, every emblem 
and every SIgn disappeared from their persons. They were 
~ee? to have the three robes, the sumbhaka 5 bowl, their hair 
I? ItS natural state and their deportment established-all just 
bk~ those of monks who had been ordained a hundred years. 
ThIS was the first assembly of the monks of the Exalted One 
and consisted of one thousand two hundred and fifty monks. 

The monks asked the Exalted One, " Lord, as the maturing 
of ~ha~ karma were the three brothers, Uruvilva-Kasyapa, 
Nadi-Kasyapa and Gaya-Kasyapa possessed of such great 

1 The text names them. 
: Moham, AMg. id., Sk. and Pall mogham (B.H.S.D.). 
, f ahe, 2nd sg. opt., used as aorist. 
6 fahe, 1st sg. opt., used as aorist. See Edgerton, Gram., 

See p. 67, n. 3. § 32. 91- 2. 
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magic and power and were so quick of attainment?" .The 
Exalted One replied, "They made a vow to that effect III a 
former life. It is by way of the ripening of the root of merit 
planted under a Buddha that these should now be possessed 
of great magic and power and be so quick of attainment." 

Once upon a time, monks, long ago, in Hastinapura there 
was a king named Mahendra, 1 who was meritorious, distin­
guished, righteous, a king of righteousness. He had loyal 
subjects, and he was generous and charitable. Now when 
he was king, the Buddha named Pu~pa, 2 a Tathagata, Arhan 
and perfect Buddha, with his community of disciples, was 
staying in Hastinapura by invitation. 

In the land of the Kalingas there was a town named Sirpha­
pura,3 where three brothers of the same mother were ruling. 
In their kingdom a treasure had been discovered, and they 
brought that treasure with them from Sirphapura to Hastina­
pura and presented it to King Mahendra. On that account 
King Mahendraka became kindly disposed to the three 
brothers, and he asked them, "What shall I do for you? " 
They replied, "We desire that out of compassion for us the 
exalted' Puspa dwell in our city for the rainy season. If we 
secure this to-day, we wish to perform a great deed of merit." 4 

King Mahendraka replied, " The exalted Pu~pa can well st.ay 
in our city some other time. (433) May you find favour WIth 
this Pu~ya." 5 

1 Pali Mahinda. See D.P.N. S.v. Uruvela-Kassapa for PaH references 
to the story of a former life of the three Kasyapas. 

• PaH Phussa. 
3 Two other cities of this name are mentioned in the Mhvu.,. namely, 

a city of the Kinnaris (2. 95, text) and the capifa;l of ~akya.mum (3· 238, 
text). The Kalinga city of this name seems to be IdentIcal With one o~ the 
three Sihapuras mentioned in Pali texts. The two others are entIrely 
different. See D.P.N. . l' bl 

• Senart doubtfully restores iipurtam (or prapurtam)_ f<?,r the mexp ~ca e 
prapulam and prapudham of the MSS. He tak.es tipurtam C(>rapurtam) 
as equivalent to piirtam, but has to confess that thiS latter word IS not used 
by the Buddhists. Perhaps, in spite of the MSS., we should fall back on 
restoring the simple word puvyam. . .. 

6 Reading pU$yena for pUVle'?,a. The text would glv~ may you be 
favoured by this deed of ment . But the deed of ment .was yet t~ ~e 
performed. As the PaH name of the Buddha in this story IS Phussa, It IS 
likely that we should read. Pu~ya for PU~P<;L. throughout. The ~wo names 
are often interchangeable m MSS. and editIons, and Senart ~Imself has 
often emended the latter into the former. See B.H.S.D. for mstances of 
this confusion. 
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The brothers then invited the exalted Pu~pa and his com­
munity of disciples to their city. So the Exalted One spent 
the rainy season in their city, and there he passed away. 
The brothers paid worship to the body of the deva Pu:;;pa 
and erected a tope in his honour. 

When l King Mahendra was ruling the earth in justice and 
guiding his conduct with knowledge, there were three brothers 
living in unison, with sons and daughters loyal2 to them. 

And while they thus lived together in unison, they rttled their 
realm with justice, having abundant wealth and being encom­
passed3 with riches. They thus lived in joy for many years. 

A nd while they thus shared together one rule, they hap­
pened to see the Buddha, the Supreme of bipeds. He was the 
Buddha named after a constellation. 4 He had reached perfec­
tion by his own power and was worshipped by devas and men. 

When the compassionate Master passed away we, in 
our wisdom, we and mer sons and daughters and our kins­
folk, our nobles and our chieftains, erected5 a tope for him 
here in our city. 

Then with warriors on elephants, horsemen, charioteers and 
footsoldiers, with dance and music and song, (434) with in­
cense, garlands and ointments, we did honour to the great seer. 

And now, as the fruit of this worship at that tope, we 
shall not go to bourne of ill for ninety-two kalpas. By 
this karma, 0 great Sage, we are now all tamed in thy 
teaching, 0 Wise One. 6 

Here ends the Jataka of the venerable Uruvilva-Kasyapa, 
NadI-Kasyapa and Gaya-Kasyapa. 

1 A metrical version of the tale. 
S A nuvartaka. 
3 Properly "bound to", anttbaddha. But rafniinttbaddhii is a compound 

of which it is difficult to give a significant analysis. It is Senart's con­
jecture from the still more obscure ralniini bandhaniini of the MSS. A 
possible emendation of the whole line would be prabhiitabhogaratnii ban­
dhumantiill, "with abundant wealth and riches and many relations." 

• I.e., Pu~ya. See p. 434, n. 5. 
6 Or "made ", akarimha 1st pI. aor. of karoti. See Edgerton, Gram., 

§ 32. 40 where it is pointed out that the metre requires akiirimha, which 
is also the reading of one MS. 

6 The three Kasyapa brothers are themselves giving the explanation, 
as in the prose version the Buddha does, of the reason why they have so 
readily accepted his teaching. Their identification with the three brothers 
of Sirphapura is implied. But this metrical version is obviously much 
abbreviated, and consequently somewhat incoherent. 



THE MAHA V ASTU 

THE CHAPTER OF THE THOUSAND 

The Exalted One left the retreat of Uruvilva-Kasyapa with 
his community of one thousand two hundred and fifty monks, 
and came to Dharmara:Q.ya 1 where some great seers had their 
hermitage. Seven hundred Matted-hair Ascetics lived there, 
all of whom had mastered the four meditations and attained 
the five super-knowledges. All were two thousand years 
old; their roots of merit were mature and they Were in their 
last existence. For their sake the Exalted One entered their 
retreat and recited to the Matted-hair Ascetics the Sahasravarga 
of the Dharmapada. 2 

Better than a thousand speeches made up of profitless 
words is one profitable speech by which a man who hears 
it is made calm. 3 

Better than a thousand verses made up of profitless words is 
one profitable verse by which a man who hears it is made calm. <I 

Better than a man who beats in combat hundreds of 
thousands of men is he who conquers one, his own self. He, 
verily, is the noblest conqueror. 6 

He who can beat hundreds of thousands month after 
month, is not worth a fraction 8 of him who puts his faith 
in the Buddha. 

1 Or .. the Forest of Dharma". Senart gives this as a proper name in 
his introduction, but does not llst it as such in his index. There is no corres­
ponding Pall place-name in D.P.N., nor does it appear in B.H.S.D. either 
as a proper or common noun. 

t Dhal'mapade~u sahasl'aval'ga. Cf. the Sahassavagga of the Pali Dhamma­
pada, vv. 100 If. Senart maintains that the use of the two genitives viiciiniim 
and giithiiniim, both dependent on sahasl'am, in the first two stanzas respec­
'!ively, with a qualify~g adj. in the nom., saftJhitii, is not without' parallel 
ID our .text, but that It puzzled the redactor of the corresponding Pall who 
was misled to adopt what, according to Senart, is the less admissible con­
struction of sahassam with the nom., sahassam . . . viicii. Senart argues 
from this that the Pali represents an inferior tradition as comr.ared with 
the Mhvu. Max Muller (S.B.E. X, p. 13, n.) however, says 'Here the 
PaH text seems decidedly more original and perfect." ' 

8 Dh. 100. 
I Dh. 101 
a Dh. 103. 
6 L~terally," ~s not. wort~ a sixt~e~th part of". kalamal'ghati §o4aSim 

Cf. PaH kalaftJ nagghatl so!aslm. ThIS IS verse 106 ID Dh. but a different 
main verb in each text, yajetha (from yajaU) in Dh. and jayeta (from jayaU) in 
Mhvu., gives a completely different turn to each. It is needless to remark how 
easily these two similarly sounding verbs could be confused in oral tradition. 
There can be little doubt that the PaH yajati is more original here, and gives 
a better sense. 
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(435) He who can beat hundreds of thousands month 
after month, is not worth a fraction of him who puts his 
faith in the dharma. 1 

He who can beat hundreds of thousands month after 
month, is not worth a fraction of him who puts his faith 
in the Sangha. 

He who can beat hundreds of thousands month after 
month, is not worth a fraction of those who have mastered 
the rules of morality. 

He who can beat hundreds of thousands month after 
month, is not worth a fraction of those who have the well­
preached dharma. 

Month after month the foolish man may take his meal on 
tip of kusa grass,2 but he is not worth a fraction of the 
man who puts his faith in the Buddha. 3 

Month after month the foolish man may take his meal on 
tiP of kusa grass, but he is not worth a fraction of the man 
who puts his faith in the dharma. 

Month after month the foolish man may take his meal on 
tip of kusa grass, but he is not worth a fraction of the man 
who puts his faith in the Sangha. 

Month after month the foolish man may take his meal on 
tip of kusa grass, but he is not worth a fraction of the man 
who puts his faith in the meditations. 

Month after month the foolish man may take his meal 
on tiP of kusa grass, but he is not worth a fraction of the 
men who have mastered the rules of morality. 

Month after month the foolish man may take his meal on 
tip of kusa grass, but he is not worth a fraction of the men 
who have the well-preached dharma. 

A man may live a hundred years in careful tendance of 

1 This and the next nine stanzas are not in the PaH Dh. See vo!. 11, 
p. 202, n. 5. 

I A proverbial expression for a scanty meal. 
8 The first line of this stanza and the last line of the preceding together 

make up stanza 70 of Dh., in the chapter entitled Biilavaggo .. The Chapter 
of the Foo!." For svakhyatadha,miinam, however, the Dh. has sankhata­
dhammanam .. those who have reckoned on or recognised the truth of things 
or the dhamma." Sankhiitadhamma is an epithet of the Arhan (S. 2. 47; 
4.210) and of the Paccekabuddha (Sn. 1038). It might seem better, therefore, 
to emend the Mhvu. accordingly and read sankhyiita, which in BSk. has a 
meaning similar to the PaH sankhiita. 

20 
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the sacred fire, eating fro-m his bowl, dwelling among corpses, 
and performing many a penance; 

A man may, too, for just one moment worship one in 
whom the self is developed-that one act of worship is 
worth more than a hundred years of sacrificing. 1 

Whatever a man has offered or sacrificed in this world 
(436) as he pursues his year-long quest of merit, is worth 
but a quarter of the homage paid to upright men.2 

One may live for a hundred years, immoral, with mind 
unconcentrated, but better is the one day's life o/him who 
is moral and who meditates. 3 

One may live for a hundred years, sluggish and inert, 
but better is the one day's life of him who firmly exerts his 
energy.' 

One may live for a hundred years without seeing the 
Bftddha's teaching, but better is the one day's life of him 
who sees it. 

One may live for a hundred years without seeing the un­
surpassed dharma, but better is the one day's life of him 
who sees it. 

One may live for a hundred years without seeing the rise 
and fall of things, but better is the one day's life of him 
who sees them. 5 

One may live for a hundred years without seeing the 
immovable,6 but better is the one day's life of him who sees it. 

One may live for a hundred years without seeing the 
immortal, but better is the one day's life of him who sees 
it.? 

The Matted-hair Ascetics were all converted by the Exalted 
One to mastery of the powers, and they all passed to nirvana. 
The Exalted One paid honour to their bodies and erected topes 
for them. He then left Dharmaral).ya and returned to the 
Goatherd's Banyan-tree. 

1 These last two verses are comparable to but not identical with Dh 107 
2 Dh. 108. • . . 

• Dh. 110. 
, Dh. II2. 

6 Dh. II3. 
• Se. nirvana, aeyuta11l padam. 
7 Dh II4. 
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THE CONVERSION OF BIMBISARA1 

The Exalted One, perfectly enlightened and having realised 
the aim he had set himself, was staying, not long after his 
enlightenment, at Uruvilva, at the foot of the Goatherd's 
Banyan-tree on the banks of the river Nairafijana. 

(437) Now it happened that King Srel).iya Bimbisara's 
brahman household-priest and tutor had at daybreak gone up 
to the upper terrace of the palace and was reading the detailed 
description of the thirty-two marks of a Great Man. King 
Srel).iya Bimbisara heard him,2 and there came to him then 
the recollection of the Buddha. "Ah!" said he, "may the 
exalted Buddha appear in my realm once more, and may I 
once more see him. And when I have seen him may he 
approve of my way of life. May I with trustful heart pay 
homage3 to the Exalted One. And may he teach me the 
dharma, and may I listen to and understand the dharma." 

And when the night was past King Srel).iya Bimbisara 
gave instructions to a certain man saying to him "Go man 
and quickly hitch the fine carriaies, and let me' know' whe~ 
it is done." "So be it, your majesty," said the man in 
obedience to King Srel).iya Bimbisara. Quickly he hitched 
the fine carriages, and when he had done so he reported. 
" Your majesty," said he, "the fine carriages are ready and 
at your disposal.'" 

Then King Srel).iya Bimbisara mounted a fine carriage, and 
with great royal majesty and splendour and to the accom­
paniment of shouts of "bravo" and "hurrah" and the 
noise of drums, tabours, cymbals and trumpets he left the 
city of Rajagriha and came to a certain park. He drove on 
as far as the ground allowed, and then proceeded on foot. 
He roamed and wandered through the park, and then sat 
down on a golden palanquin with his face to the east, sur­
rounded by his women and attended by his council of ministers. 

1 Cf. ~he acco~nt in the Mf!hiiuagga I. 22. The circumstances related by 
way of mtroductIOn are peculiar to the Mhuu. Verbal parallelism with the 
PaH version begins only with p. 441. 

• The text repeats the whole previous statement. 
• Paryupiiseyam, opt. of paryupiisayati, a BSk. formation of paryupiiste. 

Cf. PaH payirupiisati. 
, Yasyediini1]z kiila11Z manyase. See vol. I, p. 269, n. I. 
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When King (438) Bimbisara looked towards the city of 
Rajagpha, its hills and lotus-pools, and remembered· the 
nobles of old who were dead and gone, there came to him the 
forthright understandingl of one who is disgusted 2 with 
pleasures of sense. 

He who brought increase to the realm of the Angas8 left 
the park and sat down on his splendid throne of gold. 

The fair blossoming sal-trees, rustling as with sound of 
music,4 and just then duly bursting into bloom,5 were laden 
with flowers. 

He gazed on the hills that were filled with wild beasts, 
the haunts of monkeys and numerous lions. 

The king sat down with his face to the east and thought of 
the days of old. With tear-dimmed eyes he recited these 
verses " 

Though I now stand in glory like snow-white mount 
Kailasa, yet my father and my grandfather are dead and 
gone, their craving still unsatisfied. 8 

To what regions are they now gone, who spent their lives 
among these fair and bright and happy glades, these lotus­
pools and crags? 

To what regions are they now gone, who spent their lives 
among these wide-spread domains? 

To what regions are they now gone who, when they lived, 
enjoyed these clothes and necklaces and earrings? 

To what regions are they now gone, who bathed in these 
delightful lotus-pools which echo to the songs? of various birds 
and (439) are covered with fragrant white lotuses? 

To what regions are they now gone, who spent their lives 
among these delightful and heavenly resorts, with their 
green grass nestling by the water, shady and cool and 
pleasant ? 

1 Y oniso manasikiiro. 
2 Jugutsuno (-as), gen. sg. of jugutsu, .. unhistorical hyper-Sk. for Mlndic 

,. jugucchu = Sk. jugupsu" (B.H.S.D.) 
8 Sc. Bimbisara. 
'Tantrigho~iibhiniidita. But Senart, with reason, doubts the correctness 

of tantri, and suggests dvija or pak# or other term for" bird". 
5 Samyakkiilaprabodhana, .. waking up at the right time." 
• A vitatriwii. 
7 Nikujita, past. part. of kujati. But this compound seems to be un­

known to the dictionaries. 
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Today, I see no life in these abodes where hundreds used 
to live, nor in these mountains over which I used to roam. 
These places which I used to haunt I now deem emptiness. 
So what, verily,l is life but death, a mere fleeting moment2 

full of ill? 
Death, certain death, inevitably follows life. A man 

that is born cannot but die-this is the lot of living things. 
Wherever a living man goes wearily along his way, there 

Yama's messengers come night and day bearing his commands. 

Then one of the king's counsellors thought, .. Verily, 
melan?holy has got hold of King SreI).iya Bimbisara. What 
means is there whereby I can shake off his melancholy? " 
He then reflected, " Of a truth, the city of Rajagriha is dear 
to and beloved of King SreI).iya Bimbisara. (440) What now 
if I were to recite the praises of the city of Rajagriha in his 
presence?" So the king's counsellor addressed King SreI).iya 
Bimbisara in a verse: . 

These well-watered hills and these charming crags of 
Rajagriha, drenched by water from heaven . .. 3 

But King SreI).iya Bimbisara reproached the counsellor, 
saying, " You are indeed a stupid man when you think that 
you should praise what I have despised." And in King 
SreI).iya Bimbisara there all the more arose a loathing 4 for the 
pleasures of sense, a dejection of heart and deep reflection. 

Then the brahman household priest and royal tutor thought, 
" Verily, distress and dejection have got hold of King SreI).iya 
Bimbisara. What means is there whereby I can dispel this 
distress and dejection?" And" he reflected, .. The exalted 
Buddha is dear to and beloved of King SreI).iya Bimbisara. 
What now if I were to recite the Buddha's praise in his 
presence?" So he addressed King SreI).iya Bimbisara in 
a verse: 

o lord of this realm, 0 glorious king of A nga and sovereign 

1 Ki1ftsya, where sya (also asya) is BSk. for the Sk. emphatic particle 
svid, Pali su, assu and assa. See Senart's note in vol. I, p. 412, B.H.S.D. 
and P.E.D. 

• .. A mere trifle ", parittam, BSk. and PaiL 
3 Lacuna of practically a whole stanza. 

. ~ Vy~kutsanii. Only here and on p. 451 (text). See B.H.S.D., where 
It IS misplaced. 
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of Magadha, great gain is yoztrs in that there has appeared 
in your land a Tatitagata whose fame is wide-spread like 
that of the Himlllaya mountain. (441) Endued with morality, 
forbearance and austerity, he has lived the brahma-life and 
is at the end of all worldly things. 

He gathers hundreds of thousands of nayutas of beings 
and enables them to attain immortality, the calm and the 
matchless peace. 

King Bimbisara replied to his brahman priest and tutor 
in a verse: 

Dear brahman, you have praised l him who is dear to me. 
You have praised him who is dear to my kingdom, the 
dear Buddha 2 who lives for the good of the world. 

I give you sixteen villages of your choice, ten chariot$ 
w#h thoroughbred steeds harnessed to them, a hundred 
female slaves, and a hundred cows, because3 you have cele­
brated" the glory of the dear Buddha. 

Now5 it happened that the Exalted One was touring 
Magadha with a great company of monks to the number of 
one thousand two hundred and fifty. He made for Rajagpha, 
the city of the Magadhans, reached it and stayed there. And 
King SreI).iya Bimbisara heard from his brahman priest and 
tutor that the Exalted One, while touring Magadha with a 
great company of monks to the number of one thousand 
two hundred and fifty, had made for Rajagriha, the city of 
the Magadhans, reached it, and was staying there in the 
park Ya!?tivana on the hill Antagiri. When he heard this6 

he gave instructions to a certain counsellor, saying to him, 
" Ho there, counsellor, I am going to meet the exalted Buddha. 
Have Rajagriha gaily bedecked. Fit out fine carriages, for 

1 Kirtaye, opt., in sense of aor., 2 sg., of kirtayati. 
S Buddhasya, gen. obj. of kirtaye (understood); the preceding obj., 

priyam, .. him who is dear" is, however, acc. 
S The text, however, has no causal particle here. 
t Prakirtaye, opt. = aor. 2 sg. . 
5 What has just been related is obviously a fragment of another verSIOn 

or tradition of the story of Bimbisara's conversion. But it is cut short and 
recourse is had instead to the same tradition as that embodied in the Mahii­
vagga (V.!. 35 f.). Anyhow, from this p~int the ac<;ount is clos~ly para~lel 
with that in the latter text, although there IS also consIderable and mteresting 
variation in circumstantial detail. 

8 These details are not in the Mahiivagga. 
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all the brahmans and householders and all the craftsmen and 
guildsmen of Rajagriha are to go with me to meet the exalted 
Buddha." 

(442) "So be it," said the royal counsellor in obedience 
to King SreI).iya Bimbisara. Quickly he hitched the fine 
carriages, and at the cross-roads and entrances to bazaars 
in the city of Rajagriha, he caused proclamations to be made, 
announcing, "The exalted Buddha has arrived at the park 
Y~tivana on the hill Antagiri near Rajagriha, and thither 
all must go along with King SreI).iya Bimbisara to meet the 
Exalted One." 

On hearing this proclamation there assembled at the gates 
of the palace the council of princes and counsellors, the 
brahmans with the household priest at their head, the towns­
men with the guild-president at their head, the community of 
traders with the chief merchant at their head, and all the 
eighteen guilds of Rajagriha. There were l jugglers, court­
bards,2 musicians, actors, dancers, athletes, wrestlers, tam­
bourine-players, clowns, tumblers, tarn-tarn players, buffoons, 
dvistvalas, reciters, pancava!ukas, singers, gWlJavartas 3, dancers, 
cetayikas," . courtesans,5 jesters, performers on the drum, 
trumpet, kettle-drum, tabour, flute, cymbal, guitar, the lute 
and the yella(?)-these and many other musicians gathered at 
the gates of the palace. All the guildsmen were there, to wit, 
goldsmiths, bankers, cloaksellers, workers in jewels and stones, 6 

perfumers, kosiivikas, oil-dealers, hawkers of jars of butter, 
factors of sugar, of curds, of cotton, of dried treacle, of sweet­
meats and ka'IJ4ukas, factors of wheat-flour and of barley­
meal, hawkers of fruit, of roots, perfumed oil from 
ground powder, a!tavanijas, 7 aviddhakas, makers of con­
fectionery from sugar, dealers in honey and candied sugar-

1 Cf. the list on p. Il3 (text), p. IIIff. (trans.), with the notes there. The 
two lists are not, however, quite identical. 

• Reading vaitiilikii as on p. II3, for tiilikii. 
3 Not on p. II3. Cf. gU?la, .. string ", of a musical instrument. 
4 Not on p. 113. 
6 Ganikiis. Not on p. II3. 
6 Ma.niprastiirikii. On p. II3 we have ma!!ikiirii and prastiirikii, two 

separate words. Of prastiirika itself B.H.S.D. says" perh. jewel-merchant?" 
7 Corresponding to the equally inexplicable iigrivanlyii on p. II3. More 

than 18 guilds, it will be noticed, are mentioned, which is evidently the 
result of later elaboration. 
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these and other business people were there. And all the 
the craftsmen were there, to wit, brass-founders, coppersmiths, 
goldsmiths, bowl-makers, 1 praccopakas,'1. (443) rO$ya~as, 3 

tinsmiths, makers of lead sheets, machine-makers," garland­
makers, vegetable-growers,6 potters, tanners, makers of iron 
pans,6 makers of mail armour, dyers, cleaners, cotton-spinners, 
painters, carpenters, carvers, masons,7 modellers, barbers, 
hairdressers, woodcutters, decorators, builder~, barnmakers, 
miners, hawkers of fragrant earth, and of wood, traders in 
bark, shrubs and twigs, sailors, boatmen, washers of gold, 
and tricksters8-these and other people of various classes, 
lower, upper and middle, all assembled at the gates of the 
palace. 

When the royal counsellor saw that the great crowd had 
assembled and the fine carriages hitched, he went to King 
SreI).iya Bimbisara and said to him, " Your majesty, the fine 
carriages are hitched and the great crowd has assembled. 
Sire, now let it be as you wish."9 Then King SreI).iya Bimbi­
sara mounted his fine carriage, and escorted by twelve nayutas 
of the brahmans and householders of Magadha, in great royal 
splendour and to the accompaniment of shouts of "bravo" 
and "hurrah" from the people, and the noise of kettle­
drums, tabours, drums,IO cymbals and trumpets, left the city 
of Rajagriha and came to the park Yal?tivana on the hill 
Antagiri. He rode in his carriage as far as the ground allowed, 
and then alighted and proceeded on foot to where the Exalted 
One was. He bowed at his feet and sat down to one side. Some 
exchanged expressions of friendliness and courtesy with the 

1 Reading, as Edgerton (B.H.S.D.) suggests, tallukara or -kiiraka for 
Senart's emendation of the MS. tadva into taddhu. 

a Pradhvopaka, on p. 113. 
3 Ro§i1;Zas on p. II3. 
4 Yantrakiiraka. But p. II3 has jantukiiraka, ? .. workers in grass." 

But see p. Il3, n. I. 
S Purimakiiraka. But see p. Il2, n. IS. 
8 Kandukiiraka. Not on p. Il3, but cf. ka?l4uka there and on p. 442. 
7 Reading !eliilaka for pe!ialaka of text. See Edgerton, B.H.S.D. 
8 MoJ!hika for mau§/ika on p. II3. 
9 Yasediini kiilalt' manyasi. See p. 439, n. 4. 
10 Maru, .. a kind of drum" (B.H.S.D.). The word occurs also at I. 259 ; 

2, 180, 410, but nowhere outside the Mhvu. It is always found in this stock 
enumeration of drums and similar instruments, and it cannot be certain 
whether or not the word forms a compound with the preceding word mridanga 
or the following Palaha. 
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Exalted One, and sat down to one side; others called out 
their personal and clan names to the Exalted One, and sat 
down to one side; others stretched out their joined hands to 
the Exalted One, (444) and sat down to one side; others, 
again, the brahmans and householders of Magadha, remained 
silent and sat down to one side. 

Now it happened that at that time Uruvilva-Kasyapa was 
sitting down not far from the Exalted One. And the thought 
occurred to those brahmans and householders of Magadha, 
" Does Uruvilva-Kasyapa live the brahma-life under Gotama 
the recluse, or does Gotama the recluse live the brahma-life 
under Uruvilva-Kasyapa?" But the Exalted One, aware 
that there was such a thought in the minds of those brahmans 
and householders, addressed Uruvilva-Kasyapa in a verse: 

What did you see, 0 dweller in Uruvilva, that, renowned 
as you were for YOU1' penances, 1 you abandoned the sacred 
fire? I ask you, 0 Kasyapa, the meaning of this. How 
did you come to abandon the fire-sacrifice? 

When this· had been spoken, the venerable Uruvilva­
Kasyapa replied to the Exalted One in a verse: 

In the sacrifice men speak of food and drink 2 and sweet 
things, of sensual pleasures and women. But I am aware 
of what is dross among attachments and I therefore take no 
delight in sacrifice and offering. 

The Exalted One spoke to the venerable Uruvilva-Kasyapa 
in a verse: 

But if you do not set your heart on these things, on food 
and drink and sweet things, there must be something better 
in the world of devas and of men in which your heart delights. 

(445) And the venerable Uruvilva-Kasyapa replied to the 
Exalted One in a verse: 

When I had seen the Sage,3 calm, free from all substrate 

1 Literally, .. known as emaciated," kri!iako vadii1lo. See Vino Texts, I, 
p. 138, n. I-

2 Anniini piiniini. V. I- 36 has rupe ca sadde ca, .. forms and sounds ". 
3 V. has, for munim, padam, which practically makes of each of the 

succeeding adjectives !iiintam, etc., a substantive synonymous with nirvana. 
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of rebirth,l possessing nothing,! rid of all attachments to 
existence, 3 ~mchanging, and not led by others, then I lost 
all delight in sacrifice and offering. 

The Exalted One said to the venerable Uruvilva-Kasyapa 
in a verse: 

In vain did you offer the fire-sacrifice; in vain did you 
make your penance, since at the last you abandoned them 
as a snake its cast-off skin. 

Then the venerable Uruvilva-Kasyapa replied to the 
Exalted One in a verse: 

Yea, in vain did I offer the fire-sacrifice; in vain did I 
make my penance, since at the last I abandoned them as a 
snake its cast-off skin. 4 

" Man is freed by fire-sacrifice and offerings," so in my 
ignorance I formerly believed, as I blindly followed after 
birth and death, unable to see the perfect immovable state. 

But now do I see that pure state, for it has been so clearly 
revealed to me by the mighty6 noble N iiga. I have attained 
that complete and perfect state, and have escaped the round 
of birth and death. 

Many mm are lost though they perform divers austerities. 
They do not reach perfection because they have not passed 
beyond doubt. 

(446) Long was I soiled, bound in the chains of wrong 
belief. But the clear-sighted Exalted One has set me free 
from all my fetters. 

" The Exalted One is my Master, and I am a disciple of the 

1 A nupadhika. 
2 A kincana. V A. 973 says that this word means .. without the stain 

of passion." See I. B. Homer, Book. of Disc., 4, p. 48, n. 4· 
3 Sarvabhavesvasakta. V. has kiimabhave asattam, .. not attached to 

sensations' becoming" (I. B. Homer, I.e.). 
4 This and the preceding verse are not in V., and are repeated here from 

p. 43 1 . The compiler has also overlooked the fact that the Buddha's reply 
is said to be given in a single verse (giithiiye), and has added from his memory 
some verses which he considered apposite here. These latter verses bear 
some resemblance to Thag. 1. 34. 1. 

• Tiiyin. See vol. 2, p. 318, n. 2. The explanation of the word there 
given is now found confirmed by Edgerton's remarks in B.H.S.D., although 
the translation .. mighty" i.e. .. such", .. so great", is still preferred to 
Edgerton's .. holy". In other instances, e.g., 3· 397, 400, 402, the word 
is not an epithet of the Buddha, and has been taken as equivalent to tiidris. 
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Sugata."l Then Uruvilva-Kasyapa rose up from his seat, 
arranged his robe over one shoulder, and bending his right 
knee to the ground he bowed his head at the feet of the 
Exalted One. After going round him thrice from the right, 
he stood behind the Exalted One and fanned him with a 
peacock's tail-feathers. 2 It then occurred to those brahmans 
and householders of Magadha that it was Uruvilva-Kasyapa 
who was living the brahma-life under Gotama the recluse. 

The Exalted One then delivered a discourse3 on dharma to 
the brahmans and householders of Magadha. "0 brahmans 
and householders," said he, "Body arises and ceases to be. 
Feeling arises and ceases to be. Perception arises and 
ceases to be. The sa1Jtskiiras arise and cease to be. Con­
sciousness arises and ceases to be. Noble disciples, brahmans 
and. householders, regarding body as subject to arising and 
ceasmg to be, one regards feeling, perception, the sa1Jtskaras 
and consciousness as impermanent. Regarding body as imper­
manent, and feeling, perception, the sa??tskiiras and con­
sciousness as impermanent, regarding body as ill, and feel­
ing, perception, the sa1Jzskiiras and consciousness as ill, one 
regards body as being not the self, and feeling, perception, 
the sa1Jtskiiras and consciousness as being not the self. 
Reg~rding body as being not the self, and feeling, per­
ceptIOn, the sa??tskiiras and consciousness as being not the 
self, (447) one understands that body appears and disappears. 
Und:rstanding this, one understands that feeling, per­
ceptIOn, the sa??tskiiras and consciousness appear and dis­
~ppear. Understanding this, one understands that body is 
Impermanent. Understanding this, one understands that 
feeling, perception, the sa??tskiiras and consciousness are 
impermanent. Understanding this, one understands that 
body is ill. Understanding this, one understands that feel­
ing, perception, the sa??tskiiras and consciousness are ill. 
Understanding this, one understands that body is not the 
self. Understanding this, one understands that feeling, 

" 
1 In the Mahiivagga (V.!. 36), this sentence comes after the account of 

Uruvilva-Kasyapa's getting up and bowing to the Buddha, as related in 
the next paragraph, where, of course, its obviously correct place is. 

• !'vforahasta .= mayt1rahasta. Pali morahattha. See B.B.S.D. These 
detatls are not 10 V. 

3 The subject of the discourse differs from that in V. 
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perception, the sa1ftskaras and consciousness are not the self. 
When one understands this one does not grasp at anything 
in the world. And when one does not grasp one personallyl 
wins complete release. 1 One knows that one can say 'Rebirth 
is ended for me. I have lived the brahma-life and done 
what was to be done. There is for me no further life here.' " S 

Then those brahmans and householders of Magadha thought, 
" Now since body is not the self, and since feeling, percep­
tion, the sa1ftskaras and consciousness are not the self, who 
is it that acts, or causes the act, prompts or instigates it, or 
rejects it?' Who is it that appropriates or rejects these 
satftskaras, since these satftskaras are void, without a self, 
or what is possessed of self? " 

But the Exalted One, aware that there was such a thought 
in the minds of those brahmans and householders, said to his 
monks, "The foolish man, though it is admitted that he is 
without a self, & avers that body, 6 feeling, perception, the 
samskaras and consciousness are his self. But not so do I 
say that I am the one that acts, or causes the act, or prompts it, 
or appropriates7 it, or rejects it, the one that rejects the 
sa1ftskaras here or appropriates others elsewhere. For the 
sa1ftskaras arise and cease to be, and they do so from a cause. 
The Tathagata, monks, teaches that the self is a reconstitution8 

of the sa1ftskaras through a cause; (448) it is what appro­
priates9 the sa1ftskaras. lO I assert the passing away and 
coming-to-be of beings. With my deva sight, which is more 

1 Pl'atylitmam, BSk., Pali paeeattam. 
I Or .. extinction", pal'inil'vliyati. 
3 .. The being here," itthatvam. Senart, following the MSS., has else­

where in the Mhvu. printed ieehatva, but Edgerton (B.H.S.D.) is of opinion 
that this is a .. mere graphic corruption". 

• The text has verbal substantives, klil'aka, klil'lipaka, utthlipaka,samutthli­
paka, nik§epaka. 

• Literafly, .. (though) he has been admitted (to be) without a self ", 
? abhyupagato anlitmii. 

• Rupam to be inserted in the text according to Senart. But the whole 
argument of this passage is obscure, and the order of the opening words, 
pl'ajnapeti bhik§avo Mlli abhyupagato aniitmli, is unnatural. Edgerton 
(B.H.S.D. s.v. pl'ajnapeti) would prefer pl'ajnapti, as in MSS., .. There is a 
declaration." But even this would not render the sentence more readily 
construable. 

7 Adiyaka, the verbal substantive corresponding to adiyati above. 
8 Or .. reunion" .. new connexion", .. rebirth", pl'atisal'{ldhi Pali paJi­

sandhi. Cf. pa!isandheti, p. 65 (text). 
o Adiyaka. 
10 Supplied from the context. I 
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penetrating than the sight of men, I perceive beings passing 
away and coming to be. I perceive beings fair and foul, 
happy and unhappy, mean and exalted according to karma. 
Again, monks, I do not say that I am the one that acts, or 
causes the act, or prompts it, or appropriates it, or rejects it, 
the one who rejects these sa1ftskaras here and appropriates others 
elsewhere. The sa1ftskaras rise and they cease to be, and they 
do so from a cause. 

" There is the erroneous view of becoming and not-becoming 
without a cause. l But, monks, he"who perceives with true 
perfect insight that it is from a cause that the sa1ftskaras 
arise, will have none of this erroneous view of becoming, this 
heresy of eternalism. 2 He, monks, who perceives with true 
perfect insight that it is from a cause that the sa1ftskaras 
cease to be, will have none of this erroneous view of eeasing 
to be, this heresy of annihilation. 3 And so, monks, the Tatha­
gata, avoiding' these two extremes, & teaches a dharma that 
is a mean between them. 

" The sa1ftskaras are the result of ignorance;6 consciousness 
is the result of the sa1ftskaras; individuality is the result of 
consciousness; the six spheres of sense are the result of 
individuality; touch is the result of the six spheres of sense; 
feeling is the result of touch; craving is the result of feeling; 
grasping is the result of craving; coming-to-be is the 
result of grasping; birth is the result of coming-to-be, and the 
result of birth is old age, death, grief, lamentation, ill, despair 
and tribulation. 7 In such a way there comes to be the arising 
of all this great mass of ill. But from the cessation of ignor­
ance there comes the cessation of the sa1ftskaras; from the 

1 Reading, as the context seems to demand, ahetu, for sahetu. 
2 SiiSvatadri#i, Pali sassatadi/!hi. 
3 U eehedadri§/i, Pali ueehedadi!!hi. 
• Reading anupagamya, .. not approaching ", as on p. 331 (text) for 

anugamya. 
• Se. of eternalism and annihilationism. Possibly, as Senart suggests, 

there is here an allusion to the doctrine of the sect known as Madhyamikas, 
.. those of the middle." The allusion is not, of course, to the doctrine of 
the moral .. mean" between the two extremes of sensuality and asceticism, 
enunciated on p. 331 (text). For the two theories of nihilism and annihila­
tionism see S. 2. 17 (= S. 3· 135). 

e See vol. 2, p. 267, n. 9. 
7 Upaylisa, for upayasa, Pali id. Is the form an inadvertence? It is 

spelt so also on the next page . 
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cessation of the sa1ftsktiras comes that of consciousness; 
from the cessation of consciousness comes that of individuality; 
from the cessation of individuality comes that of the six 
spheres of sense; from the cessation of the six spheres of sense 
com~s that of touch; from the cessation of touch comes that 
of feeling; from the cessation of feeling comes that of 
craving; (449) from the cessation of craving comes that of 
grasping; from the cessation of grasping comes the cessation 
of coming-to-be; from the cessation of coming-to-be comes 
the cessation of birth; from the cessation of birth comes 
that of old age and death; from the cessation of old age and 
death comes that of grief, lamentation, ill, despair and tribu­
lation. In such a way there comes to be the cessation of all 
this great mass of ill." 

Thus did the Exalted One speak when he was staying in 
Rajagriha, in the park Y ~tivana on the hill Antagiri. And 
while this exposition was being given King SreJ).iya Bimbisara 
won the spotless, pure and clear dharma-insight into things, 
as also did the eleven nciyutas. 1 And the twelve nayutas 
of teamsters and coachmen afterwards came to the refuge 
of the Buddha, dharma and Sangha. The enraptured King 
SreJ).iya Bimbisara, monks, and the brahmans and house­
holders of Magadha applauded the words of the Exalted One. 

ARINDAMA2 

The monks said to the Exalted One, " Behold,3 Lord, how 
a rich reward 4 was given by King SreJ).iya Bimbisara to his 
household-priest when he came to hear of the Exalted One." 
The Exalted One replied, "Monks, that was not the first 
time he did so." The monks asked, "Was there another 
occasion, Lord ?" The Exalted One replied, "Yes, monks." 

1 Presumably, of the brahmans and householders. But the number of 
these is given on p. 443 (text) as .. twelve nayutas ". 

8 This is Jataka No. 529 (Fausbell), J. 5. 247. But the details vary 
greatly in the two texts. 

a Reading pa~a for kisya of the text. 
4 Acchaya, Prakrit for acchiida. For the latter see p. 36, n. 2. 
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Once upon a time, monks, long ago, in the city of Mithila,l 
the capital of the country of Videha, a king named Arindama 
was ruling. He was righteous, a king of righteousness, had 
loyal subjects, and was charitable and generous. He had 
a great army and many beasts of burden. He had sixty 
thousand elephants and sixty thousand horses all fully 
caparisoned; he had sixty thousand chariots with coverings 
made of the skins of tigers and lions, and carrying banners 
and bells,2 (450) with stout armour, and flags and pennons 
fluttering aloft. He had sixty thousand milch cows sucking 
calves; sixty thousand girls and sixty thousand palanquins 
of gold, silver and ivory. 

Again, monks, King Arindama had sixty thousand vessels 3 

of gold and sixty thousand of silver. Again, monks, King 
Arindama had sixty thousand treasures inherited from his 
great grandfather, and sixty thousand cities which were 
flourishing, rich and peaceful. 

Now King Arindama's household priest had a son named 
SroJ).a who was proficient in the three Vedas, in phonology, 
in the fifth branch of study, that is, traditional lore, in the 
indexes and ritual,4 and expert in the verbal exposition of the 
BrahmaJ).as and Vedas. He lived following the path of the 
ten moralities. Seeing the peril of sensual pleasures he went 
to the Himalayas and embraced the religious life of a seer. 
There, pursuing the brahmanic way of life5 with endeavour, 
effort and exertion, he achieved the four meditations, attained 
the five super-knowledges, and became a seer of great magic 
and power. 

But, monks, after a long time had gone by, Srol).a the seer 
thought, "King Arindama and I were boys and playmates 

I" See vol. I, p. 7, n. 3. 
8 Nandigho§a, hitherto in this translation rendered" merrily rattling" . 

but now as above, following Edgerton (B.H.S.D.) who defines the word ~ 
.. some sort of bell or other sound-producing instrument, normally referred 
to as attached to chariots." He cites AMg. flandighosii, .. the bell of a 
certain deity," and flandighosa, .. a sound produced bv playing upon twelve 
kinds of instruments at once" (Both according to Ratnach). 

3 Pari; Senart had already given this word the meaning of .. vase .. 
on the basi!l of paripana in Divy. 221. Now Edgerton (B.H.S.D.) cites 
pari from AMg. meaning .. a vessel". 

4 For these terms see vol. I, p. 188, n. 1-3. 
I BiihirakBfla margBpa. See vol. I, p. 236, n. 2. 
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together. Now he has been ruling his kingdom for eighty­
four thousand years, 1 and it is time for him to go forth to the 
religious life. Let me then urge him to do so." Then, monks, 
SroI).aka the seer, in the time it takes a strong man to stretch 
out his folded arms and fold his outstretched arms, in a 
moment's time rose up in the air at his hermitage in the 
Himalayas and alighted in the Mango G!ove of Mahadeva. 2 

And, monks, the brahman household priest and royal tutor 
of King Arindama saw SroI).aka the seer seated at the foot 
of a mango tree in the Mango Grove of Mahadeva. He 
approached him, and having welcomed and greeted him he 
bade him farewell, and then proceeded (451) to Mithila to 
inform King Arindama. At that very time, monks, there had 
come to King Arindama a loathing3 for pleasures of sense. 
After profound thought there came to him a desire to see 
SroI).aka the seer. . And, monks, on that occasion King 
Arindama recited these verses:' 

1'll give a fair village and gaily dressed women to him 
who gives me news 5 of SrotJaka, my friend and playmate. 6 

The king had a brahman teacher of good family, who, 
seeing him so unhappy and dejected, said to him,? 

Give the fair village and the gaily dressed women to me, 
for I will give you news of SrotJaka, your friend and playmate. 

In your own dominion, in the ground of your own park, 
where the mangos flower and bear fruit, there sits the seer. 

Then the king hurriedly spoke to a counsellor: 

1 I.e. he was a cakravartin. Cf. M. 2. 76 where 84,000 years seem a 
stock t~rm of years for playing at boy's sports, being a viceroy, king, etc. 

t Or .. in the mango grove of a Mahadeva." It is listed as a proper name 
in Senart's index, but is not recorded in B.H.S.D., nor mentioned in Pali 
texts. On the whole it is simpler to take it as a proper name of a place. 
But Miss I. B. Homer, in a letter, makes the brilliant suggestion that the 
right reading here should be Makhadeva., She writes: .. According t? ~: 
Makhiideva Sutta (M. 2. 74) Makhadeva s Mango Grove was near Mlthila 
and according to MA. 3. 309 the grove was originally planted by Makhadeva, 
and although other kings replaced trees that died, the grove was known 
by its early name." . 

3 Vyiikutsanii. See p. 441, n. 4. 
4 Actually the king speaks only the first verse . 
• Akhyiisi, aorist with future sense(?), so Edgerton, Gram., p. :10, _ but 

Senart would rather regard it as a truncated form of a future akhyasye, 
with optative ending. 

S The second line is identical with the corresponding line in J. 5. 250, 
but the first line, stating the reward, is totally different. 

7 In J. the news is given by a young lad from the harem. 
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Quickly harness for me all my caparisoned elephants. 
Let the drums and tabours sound, and one trumpet among 
them. 

I fain would see my comrade SrotJaka, and reverently 
wait upon him. A nd he set forth for the forest with its 
varied fruit-bearing trees. 

1 

And there he saw the seer, his former friend and playmate, 
and on seeing SrotJaka there he thus spoke to him. 

(452) How is it, monk, that, wretched, shaven, clad in a 
robe, and poor, without mother and father,2 you stand in 
meditation at the foot of a tree? 

But, monks, SroI).aka the seer replied to King Arindama 
in a verse: 

o king, he is not wretched who realises tlte dharma in 
his own person.3 But whoso does violence to' the dharma, 
the man who delights not in this. dharma, it is he, 0 king, 
that is wretched, his destiny utter darkness. 5 

Then, monks, King Arindama, spoke to SroI).aka the seer 
In a verse: 

How, friend $ro~taka, can you be at ease as you lie at the 
edge of the forest? How, living alone in the wood, catt you 
be happy? 

How can it be that your body sttffers no torment? 1'1l 
bestow on you my protection and take you to the city. 

1 This verse has too long a lacuna to admit of translation. It does not 
seem to correspond to any verse at J. 5. 251. 

2 Reading, as Senart suggests, amiitiiPitrika for samiitii. The correspond­
ing verse in J. 5. 251 has amiitiko apitiko. 

3 Reading dharma1jt kiiyena sa1jtsprisanto for dharmakiiyasya sriyiipi ca 
of Senart's text, which the MSS. do not seem to support at all. The emen­
dation proposed brings the line into complete accord with the corresponding 
PaH (j. 5. 25I)-dhamma1jt kiiyena phassayam, which J. trans. (5, p. 130) 
renders, "who in his every action has aye attained to truth." But to 
translate kiiyena by • action' is incorrect. Kiiya is here both niimakiiya 
and rupakiiya (see e.g. SnA. 2. 594), the" whole person ". The verse occurs 
also at Divy. 560 .. na riijan kripaft'J loke dharmakiiyena sal'flspriSet. 

, Samupakramya, corresponding in sense to nira1jtkatvii of J. 
• It is difficult to conceive what apposite sense can be drawn from Senart's 

text here. He reads jyoti~!omapariiyafto, .. his end is the jyoti~!oma" (= a 
particular name for a Soma sacrifice. See M.W.). The MSS., however, 
clearly have tama not stoma. Jyoti~!ama might possibly be interpreted to 
mean the" darkness (or darkening) of light," but, It has been thought better 
to restore here the reading of Divy. 560, tamastama{lpariiyal;lo .. his end is 
darkness of darkness." 

2H 
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But, monks, SroI)aka the seer replied to King Arindama 
in a verse: 

o king what is a kingdom to a man who fares aU alone? 
This is the first blessing of the poor, homeless monk. 1 

I go from village to village, traverse kingdoms and towns, 
heedless of all, with none to thwart me. This is the second 
blessing of the poor, homeless monk. 

Though there be robbers on the way he goes, with his bowl 
and his robe he ever moves secure. This is the third bless­
ing of the poor, homeless monk. 

(453) Though Mithilii be on fire, there is nothing of hsi 
that is burning. This is the fourth blessing of the poor, 
homeless monk. 

These monks do not hoard, Z in granary, pot or basket. 3 

But they stand around and beg,' and live dutifully on 
what they get. This is the fifth blessing of the poor, homeless 
monk. 

Wanderers are maintained by various families and by 

1 There is considerable difference in the respective descriptions of these 
blessings in J. and Mhvu. The former enume~tes eight ~lessings. . 

J Or .. deposit ", osaranti. The context requIres that thIS verb be gIven 
a causal sense, or even actually changed into the causa!- osiirenti. Edgen;on 
(B.H.S.D.) s.v. avasarati, after noting that the verb In the correspondIng 
Pali verse (j. 5. 252) is upenti, renders osaranti here by .. go to " or .. resort 
to ". Avasarati, however, the Sk. form of the verb, denotes" to arrive at" 
quite as often as .. to approach to", and in our text here ?saranti. is used 
in conjunction with the loco case. Osiireti, the causal form, IS used In BSk., 
as in Pali in the technical sense of .. restoring" a monk to his status after 
doing pen'ance for a fault. B~~ in Pali i~ ~~ also, even if o.nly as a v.l. ~f 
oSiipeti, used in the sense of to depOSIt (P.E.D.). 1.:hls last v~rb 15: 
according to Morris (j.P.T.S., 1887, p. 158) c~us. of ava~sa, S~. ~vasayayatJ 
(cf. PaH avaseti, oseti) , but by MSS. and Pali grammanans It IS taken as 
caus. of ava-sri, sariipeti being contracted t~ siipeti. S~e. P.E.D. The 
verb oseti itself is found at Thag. 2. 283 of whIch the repetItive passages at 
J. 2. 252 and S. I. 236 have opeti, which, in turn, may be the caus. of upeti, 
and is anyhow used in the sense of .. to deposit" .. to receive ". ThagA. 
glosses opeti with thapeti. OPenti also is a v.l. for upenti at J. 2. 252. Not 
only the context,' therefore, but the parallel passages m~ke it clear ~hat 
whatever the exact form of the verb in our text may be It must be gIven 
the meaning of .. to deposit ", or something similar. The absence of any 
object to osaranti (osiirenti) need be regarded as no more strange than 
the frequent absence of it after the English" to deposit" and" to hoard ". 

a Reading as Edgerton (B.H.S.D.) rightly suggests, kalopiya, loco sg. of 
kalopi for kulopakam of Senart's text. J. 2. 252 has kalopiyii (loc.). The 
Mhvu. MSS. have kulopiyam. Senart's restoration leads him s?-dly astra~ 
in his interpretation. He has, for example, to take ko§!hasmsm osarantJ 
as a loco absolute, and translates it, .. quand laisse (le provision dans) le 
grenier." 

tReading e§iinii for e~iino. 
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various co~mtry districts; with one and all they have friendly 
relations. Behold the rule of dharma. 1 

Then, monks, King Arindama spoke to Sro:r;laka the seer 
in a verse: 

Lasting, 0 $ro1}aka, is this blessing of theirs that you 
praise. But as for me, I am greedy for sensual pleasures. 
What am I to do, 0 $ro1}aka? 

And, monks, SroI)aka the seer replied to King Arindama 
in verse: 

Your majesty, I shall tell you a similitude.2 Pray do 
you listen. There are many wise men in the world who 
learn the truth through a similitude. 

Once upon a time, your majesty, an elephant, sixty years 
old, fell down from the mountain fastnesses and was being 
carried away by the flood of the Ganges. 

Then a silly, stupid crow thought, " What a fine boat is 
this that I have found. This will be a nice little passage. "3 

And so night and day to his heart's content' eating the 
elephant's flesh and drinking the water of the Ganges, the 
bird floated on past beautiful sights. 5 

(454) Bhagiratha's6 Ganges carried him on as he thus 
stood heedless on the carcase and bore him out to the deep 
sea, where there is no way for birds. 

The monstrous fish Timitimingila 7 caught and devoured 
the silly bird. Just so, 0 king, do those who are bent on 
pleasures fall to ruin. 8 

This, 0 king, do I say unto you-be not heedless of the 
dharma lest you fall 9 headlong to a terrible hell, 

1 Pasya dharmasya dharmatiim. 
B Or .. parable ", upamii. 
a Vyiiyiima, .. effort, labour, difficult passage," etc. But it would seem 

better to emend bhadro vyiiyiima alpako of the text and restore it after J. 5. 
255, reading bhak~o cayam analpako, .. this is a goodly store of food." 

, Reading with one MS. and J. nirato mano for niyato mano. 
5 Varacitriivi , J. has vanacetiyiini, .. groves and shrines." 
e An ancient king who, with Siva's help, brought down the Ganges from 

heaven to earth. 
7 See vo!. I, p. 200, n. 2. 

8 From this point the Mhvtl. differs utterly from J" where there is no 
allusion to the hells. 

o Literally, .. but you will fall ", atha prapati~ye (2 sg. fut., see Edgerton. 
Gram., § 31. 35), WIth the protasis, .. if you are heedless ", implied. The 
repetition, p. 457 (text), has mii prapati~ye. 
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To Safijiva, Kalasutra, Sanghata, and the two Rauravas, 
Maha-Avici, Tapana and Sampratapana. 1 

So are those eight great hells called. Hard to get through 
are they, being full of frightful creatures.! Each has a 
subsidiary hell. 

Four-cornered 3 are they, with four gates. They are 
divided up and well-laid out in squares, a hundred yojanas 
high and a hundred square. 

These hells are surrounded with walls of iron,4 with a 
vault of iron above. Their floor is of hot and glowing iron. 

Greedily burning6 are they, terrible, flaming, hard to 
endure, hair-raising, fearful, terrifying, and evil. 

They are awe-inspiring, being filled with hundreds of 
flames. Each sheds its glow abroad for a hundred yojanas. 

Here the many fearsome creatures, the great sinners, 
burn a long time, even for hundreds of years. 

With huge scourges of iron the warders of hell merci­
lessly beat those who have sinned. 

(455) All this I shall tell you of duly in verse. Give 
ear and attentively listen to me as I speak. 

In the hell Safijiva creatures hang with their feet up and 
heads down, the while they are trimmed with axes and knives. 

Carried away by anger and frenzy, they assail one another 
with their own sharp talons of iron. 

Sharp knives also grow in their hands, wherewith these 
utterly demented creatures rend one another. 

A cool wind blows on their mangled limbs, and every limb 
grows whole again, that their former deeds may be requited.6 

1 For these hells and the whole passage generally, see vol. I, p. 6 ff. 
B Raudrasatvehi. Vo!. I, p. 9 (text) has raudrakarmehi, "(results of) 

terrible deeds." 
• Catukar'ttii. The same passage at I. 9 has catuft,kalii which has been 

emended into caturkarrrii (see vol. I, p. 9. n. 2). Edgerton (B.H.S.D.), 
however, quotes P. Mus, La Lumiere des six voies (p. 94 ff.) who says that 
catukalii should be retained, with the same meaning. 

• Reading, as in I. 9, ayar priikiiraparik#ptii for atha ye narakaprak#ptii, 
"and those who are thrown into hell." Otherwise Edgerton (B.H.S.D. s.v. 
pratikubjita) , but it is the hells, not the inmates, that are described here. 

6 Kadaryatapanii. Kadarya, Sk., = .. stingy", and so Pall kadariya. 
Edgerton (B.H.S.D.) says, .. perh. evil, wicked (of persons)" but this 
and the other adjectives are applied to the hells themselves, not to the 
inmates. Cf. vol. I, 9 (text) where more or less the same adjectives are 
applied to iivasathii, .. dwellings", (in opposition to narakii, implied). 

6 The text here gives a better sense than that of the corresponding verse 
at vol. I, p. 10 (text). 
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Thus did $ro1Jaka out of his perfect knowledge describe 
Safijiva, the bourne of evil-doers, to the king. 1 

Released from Safijiva they plunge into Kukkula. There 
they foregather with one another! for a long stretch of time. 

There in Kukkula 3 they run about as they burn for many 
a yojana and endure bitter sufferings. 

Released from Kukkula they plunge into KU1Japa, which 
is a long, vast and wide expanse, the height of a hundred men. 

And there asses, swarthy brutes4 with sharp swords in 
their mouths, rend their skin and devour and feed on their 
flesh and blood. 

When they have passed out of KU1Japa they catch, sight 
of pleasant trees, and in quest of relief they make for the 
shelter of their verdant foliage. 

(456) But there hawks, vultures, ravens and owls with 
beaks of iron, seeing them from the tree-tops,6 devour them 
still steeped in blood. 

A nd when they have been devmtred and nothing but their 
bones is left, then their skin and flesh and blood begin to 
grow once more. 

In their terror they run away6 all stricken to the terrible 
forest where the leaves are swords, thinking there was shelter 
where there was none. 

When they have escaped from the sword-leafed forest, wound­
ed, racked and steeped in blood, th~y go to the river Vaitara1Ji . 

Then they dive into that river with its caustic water, 
which pierces their mangled? limbs. . 

Y ama's myrmidons then gaffS them with hooks of iron, fling 
them on the ,river-bank, and give them pellets of iron to eat. 

1 Riijinas(o) , gen. sg. See 
2 Anyamanyam. Vo!. I, p. Il (text) has ha1!yamiinii .. beaten ". 
a ·Kukkule$u, possibly, .. in (among) .hot ashes." Vo!. I, p. Il (text) has 

kukkulena, instr. for loco 
• Reading kri~!lapriirrakii for kripayii tatra. The word kriPil, .. pity" 

is obviously out of place here. 
6 Urdhiivrik$e va nii,?' dri$tvii. Vol. I, p. Il has iirdravrik$e va varjitva 

"driving them from a verdant tree." 
6 Or .. start up ", " flee off ", utpattitviina. Vol. I, p. Il has utpatitvilna. 

See Edgerton, B.H.S.D., on these two forms. 
7 Vardhita, from vardh, .. to cut ". Or is it from vridh, .. to grow" 

" their limbs but now grown "? But vol. I, p. 12 k$ata .. wounded ". 
e Literally, .. pierce ", vijhitvii, from vijjhati, BSk. and Pali for vyadhati. 

Vol. I, p. 12 has viddhitvii (see vo!. I, p. Il, n. 3)· 
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They give them molten red copper to drink, and this 
passes through their inwards down to their lowest parts. 

Evil-doers who follow the path of sensual pleasures 
and do not perform the right deed, go down to hell. 

But the men! who eschew wicked deeds, whose conduct is 
entirely virtuous, do not pass to the bourne of ill. 

Therefore with regard2 to the two kinds of karma, the 
good and the bad, one should avoid the bad and ensue the 
good and fair. 

.Or in other words3 one should cultivate the noble and fair 
Etght-fold Path, and by abandoning all that is ill come to 
know the dharma that brings no rebirth.4. 

(457) Such, your majesty, are the sufferings borne in the 
lzells by those who are evil-doers, the heedless and the foolish. 

This, ° king, do I say unto you-be not heedless of the 
dharma lest you fall headlong into a terrible hell. 

When he heard the eloquent words of Sr01Jaka, the king was 
greatly moved and a strange and shuddering t1'emor took him. 

Hurriedly then he spoke to his counsellor and said, 
" Quickly bring here the young prince Dirglui.yu. 

" For I have a young son, Prince Dirghay'tt. Him will 
I establish on the throne and he will be your king." 

~hen the king's messengers and the counsellors out of pity 
qwckly fetched Prince Dirghayu. 
'. Then, monks, King Arindama addressed Prince Dirghayu 
In verse: 

I tell you, sir, the religious life appeals t06 me, lest like 
the witless crow I become a slave of my desires. 8 . 

: Man~ah. V:0~ I, p. 12 has yoni~a{l, .. (those wh,o) wholly." 
19amya, Pall agamm!'. B.H.S.D. cItes only one Instance (Divy. 269) 

of this sense of the word In BSk. The usual meaning is .. because of ", etc. 
See ~ol~ I, p. ~9~: n. 2. For durupamiigamya karma vol. I, p. 12 has dvirapa­
paryaya karma, karmas are of two kinds." 

a Atha vii punaI', .. or yet again". . 
, Dharma,!, niropadhim. See B.H.S.D. 
: O~ .. pleas~.s ", roeati for Sk. roeate. Cf. rueeaU and see vol. 2, p. 379 n. 2. 

Llt':,raIly, lest I go t~ the po~er. of my desires,." mii kiimiina1f' vaSa­
manvaga. The ver~ an,vaga (anu-aga) IS the root aonst of anu-ga, without 
a consonal!-tal termIna~I~:>n. The same form appears elsewhere on the same 
page, but In .the repetItIon on the next page, the form used is anvagiit, with 
3rd pers. endIn~ fo~ the 1St. See.Edgerton, Gram. § 32.106. The augmented 
form of the aonst IS used here WIth ma, instead of the usual Sk. augmentless 
form. 
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Here I have sixty th01,/,sand cities and a rich and peaceful 
realm. To these succeed, my son .. I hand over my kingdom 

to you. 
This very day I will go forth to the religious life, lest like 

the witless crow I become the slave of my desires. Who 
knows but that tomorrow I shall be dead? For there has to 
be a meeting with Death and his mighty host. 

Here I have sixty thousand elephants all gaily caparisoned, 
(458) tusked and powerful, wearing harness of gold, with 
riders! armed with spears, lances, clubs, axes and lassoes. 2 

To these sttcceed, my son; I hand over the kingdom to 

you. 
This very day I will go forth to the religious life, lest like 

the witless crow I become the slave of my desires. Who 
knows but that tomorrow I shall be dead? For there has 
to be a meeting with Death and his mighty host. 

Here I have sixty thousand steeds of Sindh, fleet of foot, 
gaily bedecked, all ridden by heroes . . . 8 lest like the 
witless crow I become the slave of my desires. 

Here I have sixty thousand cows each with a s'ttckling 
calf. To these succeed, my son .. I hand over the kingdom to 
you. 

This very day I will go forth to the religious life, lest like 
the witless crow I become the slave of my desires. Who 
knows but that tomorrow I shall be dead? 

Here I have sixty thousand maidens with jewels, gems 
and earrings bedecked. To these succeed, my son,' I hand 
the kingdom to you. , 

This very day I will go forth to the religious life, lest like 
the witless crow I become the slave of my desires. Who 
knows but that tomorrow I shall be dead? 

Here I have sixty thousand palanqui1ts made of gold and 
silver. To these succeed, my son.. I hand over the kingdom 
toyou. 

1 Literally .. ridden (or mounted) (ara4hii) and having as weapons,-
iiyudhii." . . . 

s Niga4a, which here must denote a noose for catchIng an ammal by Its 
feet and thus forming part of a warrior's or hunter's outfit. Its more usual 
sense of a fetter for securing the hind feet of an elephant is not suitable here. 

S Lacuna in text. 
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This very day I will go forth to the religious life, (459) 
lest like the witless crow I become the slave of my desires. 
Who knows but that tomorrow I shall be dead? For there 
has to be a meeting with Death and his mighty ho~t. 

Here I have sixty thousand vessels l made of gold and 
silver. To these succeed, my son .. I hand over the kingdom 
to you. . 

This very day I will go forth to the religious life, lest like 
the witless crow I become the slave of my desires. Who 
knows but that tomorrow I shall be dead? For there has 
to be a meeting with Death and his mighty host. 

Here I have sixty thousand treasures, a plentiful store of 
gold. To t/'tese succeed, my son.. I hand over the kingdom 
to you. 

This very day I will go forth to the religious life, lest like 
the witless crow I become the slave of my desires. Who 
knows but that tomorrow I shall be dead? For there has 
to be a meeting with Death and his mighty host. 

Here I have sixty thousand treasures, a plentiful store of 
the seven precious stones. To these succeed, my son.. I 
hand over the kingdom to you. 

This very day I will go forth to the religious life, lest like 
the witless crow I become the slave of my desires. Who 
knows but that to-morrow I shall be dead? Fbr there has 
to be a meeting with Death and his mighty host. 

Then, monks, Prince Dirghayu replied to the king in verse: 

Already I have heard them say that my mother was dead. 
I camtot live without you too, sire. 

As through the forest its young one2 follows after the 
elephant, so will I follow you and carry your bowl. 

(460) Then, monks, King Arindama addressed the assembly 
of counsellors in verse : 

As a sea monster might wreck the ship of gain­
seeking merchants on the sea and the merchants be lost, 
so I fear me lest this son of mine prove a stumbling-block 

1 pat';. See p. 451 n. 3. 
J Payaka, properly a .. drinker ", i.e. .. suckling". 

ARINDAMA 

to me.1 Then quickly take away this young Prince 
Dirgltiiyu. 2 

Quickly lead him within the women's apartment in my 
palace, where all joy abounds. These deva-like maidens 
will delight him. 

Then the magnificent chief counsellors took the prince 
,and with great royal pomp led him within the city of 111 ithilii. 

But then a royal maiden gaily bedecked with garlands 
and jewels stood up and spoke to the king; 

Tell us this, are you a Gandharva, or are you Sakra, the 
razer of cities?3 By your majesty's consent,4 I ask you: 

How can you leave us, your rich and peaceful realm, 
Prince Dirghiiyu, your counsellors, and all your stores and 
wealth ?5 

The king replied to the royal maiden: 

No deva, or N iiga, or Gandharva, or Sakra the razer of 
cities, am I. I am a human being who became terrified of 
sensual pleasures on hearing the counsel of a seer. And 
lest like the witless crow I become the slave of my desires, 
(461) this very day will I do what I wish. 6 Who knows 
but that tomorrow I shall be dead? For there has to be a 
meeting with Death and his mighty host. 

1 Senart misunderstands this simile. He takes it to mean that the king 
is afraid he will drag the boy to ruin as the wrecked ship does the merchants. 
He accordingly prints mii vayal?J antariiyam karoma . . . mama, "lest we 
(= I) cause an obstacle to (this son] of mine," i.e., lest I lead him into 
danger. But the king conceives he is going forth to his salvation in the 
religious life, to which wives and sons and daughters are acknowledged 
hindrances. It is obvious, therefore, that Senart's text should be emended 
to read, on the analogy of J. 5. 259, mii eViiyal?J antat'iiyal?J kareyyii ... 
mama. Whether the four syllables still wanting to complete the line can 
be supplied by restoring putrakali (= puttakali in the Pali) cannot be decided 
on the. evidence of the MSS. quoted in the apparatus. For the verb form 
kareyyii cf. vol. 2, p. 144 (text). See Edgerton, Gram., p. 207. 

2 It is better to take this line as the second line of this verse, where Senart 
leaves a lacuna instead, than as the first line of the next verse, to which he 
assigns three lines. 

S See vol. 2, p. 52, n. I. 
« Riijiitlattim, for-iitlattim, adverbial acc. of -iitlatii, Pali and BSk. (only 

in Mhvu.) Sk. iijnapti. The context requires the sense of "permission" 
here, rather than command. B.H.S.D. does not cite this mstance of 
atlatti, all the instances there cited being from the prose passages. 

G The Mhvu. differs considerably from J. here. 
8 kuryiidi§lam. Kuryad (t) is 3rd sg. opt. with 1st sg. subject. Cf. 

Edgerton, Gt'am., § 25. Il, where, however, this instance is not cited. 
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When he had so spoken the king was initiated into the 
religious life in the presence of SroJ).aka the seer. 

The Exalted One said, " Do you think, monks, that at that 
time and on that occasion the seer named SroJ).aka was some­
body else? Verily you must not think so. And why? 
Because I at that time and on that occasion was the seer 
named SroJ).aka. N or must King Arindama be thought to be 
somebody else, for he was King SreJ).iya Bimbisara here. 
Then, too, did he bestow a rich reward on him who told him 
of SroJ).aka the seer. And now likewise has he bestowed a 
rich reward on the priest's son for speaking the praises of the 
Buddha." 

Here ends the Jataka of King Arindama. 

Thus did the Exalted One speak, and the devas, Asuras, 
GaruQas, Kinnaras, Mahoragas, the whole concourse, and the 
monks, were elated, and applauded the words of the Exalted 
One. 

Here ends! the Mahavastu Avadana in the version of the 
LokoUaravadins of the noble Mahasanghikas. 

1 The text actually ends with a distich, a sort of envoi summing up the 
doctrine of the Mahavastu as follows-" The Tathagata spoke of the cause 
of those things which proceed from a cause, and the Great Recluse also 
told of their cessation." Finally, Senart prints the colophon of the Biblio­
tMque Nationale manuscript (Fonds Burnouf), the foundation of his text. 
with variations from the Minayeff manuscript. The colophon is dated 
the year 920 of the Nepal era (A.D. 1800). 

INDEX I. TOPICS 

Abstention from flesh, 254 
Adornment, personal: anklets, 258, 

274; armlets, 264; bracelets, 
142, 258, 413; braided-hair, 142, 
252, 425; crests, 255 f.; earrings, 
71, 82, 134, 252, 265, 301 , 364, 
413, 440; girdle, 142; necklaces, 
142. 264. 440; signet-rings. 265; 
veils, 265. 

Agriculture, 3, 26, 27, 40, 49 f., 57, 
62, 65. 85, 107, n6. 130, 173. 186, 
248. 289 jf., 358, 374, 379. 389, 
402, 418. 45 1 

Ajfvika. see Naked Ascetic 
Aloofness, 208 
Anandika, a kind of brahman 

ascetic. 412 n. 
Anger. 177, 209. 272 , 367. 400• 419 
Animals, domestic: ass, 17, 457; 

cattle, 26. 27, 40, 49, 57, II6, 130, 
173. 185, 248, 290 f., 451; ele­
phants, 12, passim; goats, 3. 57, 
85. 173. 289. 374, 379, 389, 402 ; 
horses. 17. passim, of Sindh, 459 ; 
sheep. 85, 374, 379, 402 
wild: antelope. 74, 255; ape, 
130; boar. 74, 85, 130; buffalo, 
85. 130; deer. I, passim; ele­
phant, 126. passim. six-tusked, 
126 jf., 4II; jackal. 17. 27, 121, 
253; leopard, 20, 103. 130, 255. 
291, 451; lion, 6; passim; mon­
key, 28 jf., 130, 440; rhinoceros, 
140 n., 291, 415; snakes. 4. 30, 
92• 104. 144. 353, 377, 431, 433, 
446; squirrel, 61; tigers, 130, 
132. 253. 291. 451; yaks, 130 

Annihilation, heresy of, 449 
Antelope-hide, cloak of, 130, 139, 

142. 149. 152, 432 
Archers, 101, II4. 123, 359 I· 
Architecture, 73, 85. 120, 174. 222 I·, 

226; 228 f., 298, 314, 405, 435, 438 
Arhan. 46 I·, 49 I·, 134. 194 jf., 220, 

235 f., 238 n., 269. 305. 317. 338• 
375 f.. 406, 42 5 I·, 434· 

Armour. 20, 121. See also armourers 
under Crafts 

Army, of four parts, 23 f., 169, 285, 
315. 347, 4II 

Arrogance. 177 
Arts. 32, 180 

Aryan, the true, 399, 420 
Aryan states, 59, II6, 175 
Asceticism. 413, 437 f., 446 
Asravas, 70. 109, 121, 260, 3II, 316, 

318, 330 I·, 334, 395, 399 jf., 42 3 
Astrology, 174, 252, 293 jf., 384, 404 
Astronomy, 76, 88, 96, 180, 206, 

291, 293 jf., 335 
Atman, 24, 92, 286, 371. See also 

Self 
Attachment 219, 273. 342, 382, 397, 

418 f., 445 f. See also Substrates 
of rebirth 

Attainments (samapattis), 238 n., 310 
Augury, 384 
Ayatanas, 24. 69. 92, 286, 371, 449 I· 

Bali, offering, 160 
Banyan-tree prayed to, 401 I. 
Bathed (snataka) , 66, 396, 407. 

See also Householder, young 
Beauty, 32 
Belief, false, 62. 64, 80, 340, 350, 

363. See also Heresies 
Bells. 223, 390, 451 
Beyond, the, 43, 66, 92, 1I8, 207, 

210, 212 jf., 216, 241 I., 346, 388, 
395, 399. 425 

Birds: crane, 84 I.; crow, 122 jf., 
455 jf.; cuckoo, 130, 244, 3371· ; 
curlew, 20, 338; duck, 73, 130 ; 
hawk, 457; owl, 121; partridge, 
12, 74, 130, 248, 256; peacock, 
20, 85, 130, 2.44; pheasant, 74, 
85, 130; quail, 74, 85; raven, 
457; sparrow, 338; swan, 26, 73, 
84. 130• 179, 244, 320, 415; 
vulture, 457 

Birth, various modes of, 315 
Birth and death, 396, 446 
Birth and old age, 259 
Birth, old age and death, 71, 80, 

332, 334. 449 
Birth. old age. disease and death, 

32 4 
Birthday ceremonies. 180, 404 
Blindness cured. II6 
Bodhi-tree, 234, 261 jf., 314 
Bodhisattva, 130, 238 I., 264, 268, 

299. 352 
Bodhyangas, 110, 238 
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Body. 52 f.. 324. 329 i·. 331 i·. 334. 
447i· 

Bonds (bondage). 59. 175. 374. 
397 i·. 41 7 

Bowls. material of. 292 
Brahma-life. 47. 49. 95. 176 f.. 194. 

210. 212 i .. 216. 238. 317. 323. 
361• 367. 375 i·. 432• 442• 445. 
447i· 

Brahma-states. 104 n .• 422 n .• 423 n. 
Brahman (s). I If·. 40 i·. 57 If·. 66. 

100. 109 f.. 114. 147. 152. 168. 
171. 179. 200 If·. 208. 215 I .. 220. 
223. 225. 236. 282. 297. 306 (the 
true). 328, 359. 361 , 367, 374 f., 
379 If·. 389 If·. 396 (the true). 
397. 404. 407, 419 (the true), 
420 i·. 425 (the true). 439. 443. 
447.45 1 i· 

Brass. 335 
Brides purchased. 8 
Bronze. II9. 191, 335, 414 
Brutes, sphere of. 242, 263. 383 
Buddha(s}: a brahman. 407; an-

tiquity of his teaching. 200 If., 
231 If·; attributes of, 98, 309, 
376. 407. 426; austerities. 288, 
299; compassion. 98. 120, 227, 
243; . deva of devas. 107, 262, 
406; eight truths about, 195 f. ; 
eighty minor characteristics. 65. 
310. see also Great Man; either 
brahman or k~atriyan, 236 f.; 
eye of, 307; faith in. 436 i .. 
fast after enlightenment, 99, 
261 If .. 287. 290. 299; feet of. 
Il7. Il9; field of. 135, 262 i·, 
265. 337. 340 n.; first sermon. 
323 If.; form of escort, 244; 
former. 221 If.; future. 230• 233, 
235 If·. 267. 320• 322; hands of, 
248, 256; hesitation to preach 
dharma. 302 If.; his assurance, 
65, 98• 134, 197. 376. 407. 426 ; 
his dharma body, 339; king of 
dharma, 92. II4. 379; kinsman 
of the sun, 377 f.. 400; length of 
life, 226 If.; marvels attending 
journey. 96 If·. 99, 244 I·; 
moderation in eating. 197; Naga 
of N'agas, 400, 446; obligation of. 
318; of other worlds. 337 i.; 
plurality of. 134; previous asso­
ciation with. 309. 406 f.; rarity 
of. 63; second sermon, 329 ff. ; 
service to former Buddhas. 58, 
268. 287. 374, 404. 406; sixty 
qualities of voice, 338; seven 
strides of. IIO. 377; smile of. 
134 I.; states of. 193. 219. 220. 
407; ten powers of. see Tathagata; 

thirty-two marks of excellence. 65. 
250. 310, 375 n.; tuft of hair 
between eyes, 249; versed in the 
Vedas, 220; walks on air, II4. 

Burden. 250 f., 304 n. . 

Calm. 25, 65. 227. 240, 323, 346. 
350• 407, 423. 436, 442, 445 

Caravan-leader. epithet of Buddha. 
66. 344 

Carpet. 1I7 
Carriages, 40. 43. 100, II9. 143. 173, 

256.439 
Caste, 3, 20, 182. 252. 282 
Categories, three.' 307, 343 f. 
Cause and effect. 53, 62 f.. 68 If .. 

302 f.. 448 If· 
Cemetery, 252, 285, 408 
Censers, 263, 265 
Cessation, 61, 63. 196. 303, 323 f.. 

395 f.. 449 J. 
Chabbaggiyas. a Bud!lhist sect, 58 n. 
Charcoal pit. 144 
Chariots, 20 passim 
Charity. 40 If. 107. 221, 239 If .. 

246, 355. 409. 413 
Cities of former Buddhas. 221 If. 
Clinging. 196, 302. 399 
Cloth of Benares, 12. 34. 1I8. 252 
Clothes of bark, 1I8. 130 . 
Coming-to-be, 331, 334, 395, 448 If· 
Compassion. 93. 95. 99. 120. 209. 251• 

31I• 352, 370. 422 
Conceit, 208 
Concentration. 197. 310 t .. 410 

Consciousness. 53. 312• 324. 330 If·. 
447 If· 

Cooled, 401 
Copper, 74, 86. 241. 389. 458 
Corpse thrown up by the sea, 71. 

81. 351 
Cotton. 81 
Cotton-robe. 432 
Courtesans. 34 /f.. 21 7. 372 f.. 443 
Covetousness, 52 
Crafts: barn-makers, 1I3. 444; 

basket-makers. 113 ; bowl-makers. 
1I2. 444; brass-founders. ll2. 
444; builders. Il3, 444; car­
penters. 113, 444; carvers. 113. 
444; cleaners. 113. 444; confec­
tioners. 1I2. 443; coppersmiths. 
ll2, 444; decorators. IIj, 444; 
distillers, II2; dyers, ll3. 444; 
garland-makers. 15. ll2. 444; 
gold-washers. Il3. 444; grass­
workers. 112; ivory-workers, Ill; 
lead-smiths. ll2. 144; machine­
makers. 444 ; masons. 444 ; 
modellers, 113. 444; painters. 
1I3. 444 ; pan-makers, 444 ; 

>: 
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plasterers. ll3; potters. ll3. 186. 
345. 444; praccopaka. 444; pra­
dhvopaka. 112; ro~itza. (ro~yatza), 
112. 444; shell-workers. Ill; 
spinners. 113; stone-workers. Ill. 
443; tanners. Il3. 444; tin­
smiths. Il2. 444; turners, Il2; 
vegetable-growers(?} Il3. 444 ; 
weavers. Il3; wood-cutters. 113. 
444· 

Craving. 68 i·, 95, 109 f.. Il7. 185. 
196• 273. 303. 317. 324. 440• 449 f· 

Cremation. 19 
Cross-legged. 45. 186. 220. 234, 261 
Crossing. 66. 92. 1I8. 134. 190. 197. 

242• 271 f.. 350• 354, 395. 425 
Curse. power of. 153. 164 
Cushions. 73. 1I9. 147 

Dark bridal chamber. 8 
Dasabala. 230 n.. 232. 234, 236. 

257 If· 
Death, 210. 212 If.. 216. 269. 346. 

440 f.. 459 f. 
Deceit. 400 
Deed. extinction of. 419 
Defilement. 49. 310• 312• 355. 395 
Demons. 339. 352• 357. 362 If· 
Deportment. 25. 62. 67. 95. 176. 

178, 254. 343, 376• 414. 424. 432 I· 
Desire. 44. 182. 185 f.. 21 7, 370• 

385. 388• 458 f. 
Deva-ear, 378 
Deva-eye. 70. 102. 310 f.. 378. 448 f. 
Devas: acclaim the enlightenment. 

262 If.; acclaim the preaching of 
dharma. 308 f.. 327 f.; ancestral. 
95, 291• 372 ; at Buddha's com­
mand, 120; converted at Ri$i­
vadana. 342 f.; extol the Buddha. 
319. 341; five attributes of, 194, 
289; gain insight into dharma. 
327. 330• 333. 335; intercede 
with Buddha. 95; interfere in 
human affairs. 161, 372. 408; 
of earth. 309. 328; of mountains. 
353; of regions, 292 If.; of 
sacred fire, 147; of sea. 353; 
of trees, 132. 289 If·. 353. 401 If·. 
422; offer garments to Buddha. 
300; play music in Lumbini. IIO; 
prepare way for Buddha. 313 f. ; 
rain down flowers. 97. 100, 314. 
342. 408; their Hall of Good 
Counsel, 194; wave their gar­
ments. 92. 98. 100, 300. See also 
under Names. 

Dharma. 18, 41. 50 f.. 55. 60, 98. 
1I8. 121. 137. 163. 190• 195 If·. 
212, 217. 239. 257. 272, 297. 

302 If·. 318, 333. 345. 355. 379. 
383. 408• 313, 436• 439. 453, 458 ; 
Aryan. 61. 133. 243, 256. 258• 
323; banner of. 220; boat of. 
425; body of. 339; born of. 55 ; 
brings well-being. 199; created 
by. 55; discourse on. 56, 137 f.. 
246• 261. 355. 409. 413. 447 If· ; 
dissolution of. 266. 268; faith in. 
437; harmony with. 62, 65. 179. 
407. 426; heir as to. 55; insight 
of, 62. 64. 246. 327. 330• 333. 335. 
413. 450; lovely in beginning. 
middle and end. 65, 375; of the 
way out. 61; rain of. 293; rare 
appearance of, 234: the true. 93. 
226 f., 229. 240. 266. 423; tran­
scendent. 122; way of, 226; 
way of the twice-born. 152 ; 
wheel of. 93. 109, 134. 274. 304. 
308 i·. 314, 318• 321, 328, 335. 
338 f., 341• 378• 380. 

Dharmacintika. a brahman sect. 
412 n. 

Dhiitus. 24. 92, 286, 371. See also 
Elements. four 

Dialectic. 303 
Dice-playing. 157. 164 
Discipline (Vinaya). 61. 64. 138. 

196 f.. 256• 258• 323. 413 
Disgust with the world, 323 
Dissolution. 67 i· 
Doe's human offspring. 139 If .. 

148 If· 
Double appearance. miracles of. 

II5 f., 4Il I· 
Doubt. 62. 64. 197. 209. 231• 394 f., 

401 ,446 
Dowry. 22. 38 
Driver of tameable men. 134. 319. 

375. 407. 426 
Duration. 67 I· 
Dust in the eye. 312. 416 f. 

Earthquakes, 244. 327. 335 I·, 340 , 

352 
Ease. 69. 208, 287. 290. 346 
Effort. 141, 147. 186. 189. 360. 380 
Eight brahmans. 297 
Eight devas. 297 
Eight nobles, 297 
Eight recluses, 297 
Eight rules for nuns. 48 n. 
Eight treasures. 121 
Eight truths about Buddha. 195 f. 
Elements, four. 68 
Elephant look. 56. 269 
End of the world. 306 
Endeavour, 141. 147. 186. 189. 254. 

360, 380 



INDEX 
Energy, 31, 32, 221, 238, 343, 397 
Enlightenment, 29, 93, log, 134, 

171, 231, 233, 237 f·, 242 f·, 261 f., 
3II, 317, 323, 325, 327 f., 380 

Entertainers: acrobats, 244; actors. 
58, I10, 137, 155, 244, 443; 
athletes, ibid.; buffoons, Ill, 

137, 155, 443; cetayikas, 443; 
clowns, Ill, 137, 155, 244, 
443; comedians, I II, 443; 
court-bards, I10, 443; dancers, 
58, I10, 137, 155, 244. 254, 
443; fjimbaf'as, 58; drum­
mers, 58, Ill, 244, 443; dvist­
valas, Ill, 137, 155, 244, 443; 
gut'avaf'tas, 443; jugglers. 14, I10. 
443; musicians, 20, I10, 174, 
254; pallcavatukas, Ill, 244, 
433; reciters, Ill, 244, 443; 
singers, Ill, 443; tumblers, Ill, 
443; valalljakas, 58; wrestlers, 
58, I10, 137, 155, 244, 254, 443 

Envy, 208 
Epistemology, 67 
Equanimity, 60, 384, 423 
Eternalism, 449 
Eunuchs, 124 
Exertion, 141, 147, 186, 189, 360, 

380 

Face-powder, 3 
Faculties, 52, 62, 65, 69 f., 121 

178 f·, 376, 395, 407, 415, 426 
Faery, 73, 85 
Falsehood, 208, 256 
Fancies (kalpiini), 395 
Fans, 377, 447 
Fast-days, I, 206 
Faults, 51 
Fear, 25, 108, 121, 341 
Feeling, 53, 324, 329 f·, 331 f·, 334, 

397,447 If· 
Festivals: full moon, 180 ; of 

Pu~ya, 235; of the 'Shell', 
381; of Ti~ya, 235 

Fetters (gf'antha) , 446 
Fever, 25, 120 
Field of good conduct, 51 
Fire, sacred, 140, 144, 147, 151, 156, 

160, 206, 2I1, 427, 433, 438, 445 f. 
Five fingers mark, 302 
Five Monks, the, 313, 328 If. 
Five musical instruments, 22, 221, 

223 
Five strands of sensual pleasures, 34, 

108, 136, 157, 172, 184, 200, 203, 
207, 221, 225, 253, 418 

Flags, 22, 174, 262 f·, 314, 451 
Flood (ogha), 190, 271 f., 382 n. 
Food and drink: barley-meal, 14, 

153; condiments, 14, 73, 124, 

260 ; curds, 14; curry, 259; 
fish, 74, 85; fruits,. 40 passim; 
ghee, 153, 160, 292, 404; ginger. 
112; honey, 73, .82, 130, 139, 
148, 153, 291; junket, 178; 
mead, 72, 82; meat, 74, 85, 124; 
mustard, 160; rice (gruel), 14, 76, 
79, ~8, 124, 260, 360; roots, 40 
pasSIm; sweetmeats, 138, 153, 
170, 260; toddy and spirits, 257. 
See also undef' Trades and Occupa­
tions. 

Forbearance, 191, 221, 266. 354 If·. 
367 f·, 442 • . 

Form, material, 53. 256.. See also 
Body. 

Four Aryan Truths, 246, 324, 335, 
342, 374, 379, 409, 413 

Four Assemblies, 53 
Four Great Continents, 101, 106, 

374, 377 
Four Great Kings, 292, 301, 304 f., 

30 9, 430 
Four Great Treasures, 380 f. 
Four grounds for recognising a 

Buddha, 375 n. 
Four strivings, I19 
Freed, freedom, 25, 134, 219, 237, 

270, 272, 310 f·, 317, 326, 341, 
417, 419 

Friendship, 273, 369 
Fruition, 343 

Gain and honour, 266 f., 346 
Garlands, 3, passim 
Gateway, arch over, 174, 222 
Gautama, a briihman sect, 412 n. 
Gentleness, 191, 266, 395, 400 
Ghosts, world of, 212 
Gif'iyagf'asamiijii, a air, 58 
Gold, 33, passim; rule against 

accepting gold and silver. 402, 405 
.. Golden Rule," 385 
Good fortune, 368 f. 
Good luck, verses of, 293 If. 
Good man, the, 368 f. 
Good works, 423 
Grasr.ing, 32 4, 448 If. 
Gratitude, 369 f· 
Great Man (Mah!puru~a), 134, 374, 

376, 407, 426, 439 
Greed, 385 f. 
Grief, 25, 120, 250, 272, 331, 333, 

449f· 
Groups and orders, 273 
Guru, 57 
GUf'upatf'aka, a br!hman sect, 412 n. 
Gymnasium, 37, 73 

Harmlessness, 368, 385, 395 
Hatred, 133, 208, 341, 370 

INDEX 

Heaven, 17, 42, 44, 107, 136, 191, 
194, 21 7 f·, 234 n., 246, 257, 343, 
355. 367, 370, 4og, 413. See also 
Brahmii.'s world 

Hell, 41, 43 f.. 56, 209, 218, 240 If·, 
263 f., 327, 337, 358, 359, 367, 
383, 385, 456 If 

Hemp, 360 
Hempen cloth (rags), 54 f., 57, 162, 

299 If· 
Heretics and heresies, 48, 61 n., 66, 

306 f·, 350, 382, 391, 400, 413, 
449. See also Belief. false 

Hermitages, 40, 43, 130, 138 If·, 
148 If·, 360 f·, 379, 432, 452 

Hindrances (nfvaf'at'iini) , 401 
Holidays. 173 
Home life, 49, 103, 173, 210, 212 If., 

216, 251, 404, 406 
Hope, 107 
Horoscope (iiitakaf'ma), 252 
Horses, 11' passim; of Sindh, 459 
• House 0 the Faithful " 206 
Household priest, I, passim 
Householder, young (sniitakal, 205, 

215, 217, 220, 259 
Householder's duties, 173 
.. Hum-hum ", 315 
Humility, 385 
Hunchbacked women, 2 If. 
Hunting. 15, 127. 132, 153 

.. I ", 208. 330, 333, 335 
Ignorance, 68 f·, 197. 449 f· 
Ill, 61, 240 f·, 244, 254,. 324, 329 f·, 

331 f·, 334, 382. 397. 400, 407, 
418• 449 f., 458 

Ill-will, 208, 385, 422 f. 
Illusion (miiyii) , 419 
Immortal, the, 63, 234, 307 f., 

317 f·, 380, 438, 442 
Impassibility (pra51'abdha), 272 
Impermanence, 52. 59, 235, 254, 

331 f·, 334, 382, 406, 418, 447 f· 
Incense, 137, 145, 155, 244, 254, 

265, 435 
Indexes (nighat'lu), 451 
Individuality (niimai-f'upa), 397, 400, 

449 
Indra's column, 219 
Inn, 394 
Insects: bees, 83, 130; fire-fly, 

120; gadfly, 98, 100; gnat, 98, 
100 

Insignia of royalty, 119 
Instruction, 3I1 
Intentness, 208 
Intoxication, 197, 256 
Investigation of the world, 310, 395 
Iron, 74, 241 
Ivory, 59, 73, 132, 451 

Jii.takas: Ku~a, I; of the Bull, 26 ; 
of the Monkey (I), 28·; of the 
Monkey (2),. 30; Pul;lyavanta, 
31; Vijitii.vin, 39; Five hundred 
merchants, 70;. Udayin. 103; of 
the Clow. 122; of the Female 
Elephant, 126; Nalinf, 136; 
Padumii.vatf, 148, 168; Rahula, 
167; Gangapala, 178; Mah!­
Govindfya, 193; Dharmalabdha, 
274 ; Ajiiii.ta-KauI;lQinya, 344, 
346; Five Monks, 350; K~anti­
vii.din, 354; ~arabhanga, 358 ; 
Ya~oda, 414; Asthisena, 419; 
Three Ka~yapas, 434; Arindama, 
450 

Jealousy, 208. 367 
Joy, 69, 208, 269, 287, 290• 371 

Kalpa, auspicious, 233, 267, 321 n., 
322 

Karma, 68 f., 89. 96, 150, 162, 
165 If·, 179, 267, 289, 310 f., 344, 
372, 414, ·P9, 434, 458 

Kindness (mdhyiipana). 51 
King: absence of, causes drought, 

42; duty of, 167; the true, 
381 f.; universal, 101, 106, 171, 
243, 374, 4 I1, 451 f·; counsellors 
of, 101. passim; steward of, 
200 If.; treasurer of, 40• 42 f· 

Kingdom. the prosperous, 32, 40, 
122, 347, 379, 434, 451 

Knower of the field, 398 
Knower of the world, 134. 375, 407, 

426 
Knowledge, 53, 120, 197, 210, 213 f., 

216, 219, 221, 240 If., 266 If·, 
310, 317, 325 f·, 329, 333, 335, 
343, 397 

Knowledge and conduct. 134, 399, 
407, 426 

K§atf'iyans (nobles), 171, 179, 2021f., 
220,236,282 

I(uAa grass, 7, 2I1, 437 

Ladder (metaphorical), 424 
Lamentation, 331, 333, 449 f. 
Last existence, 58, 99, 175. 251, 256, 

374, 404, 408, 415, 436 
Lay follower (f4piisaka), 257 
Leader of the world, 96 If·. 100. 331 
Learned man (Arotf'iya). 66. 397, 399 
Light of the world. 63. 92. 135. 

232 f·. 235. 265. 267 f. 
Lodging. 14 (pratUaya). 35 (ohiif'a). 

38 
Logic, 70. 3I1 
Lokottaf'aviidin. 199 n .• 301 n .• 462 
Longing. 196. 419 



INDEX 
Lotus-pool. 10. passim 
Lotuses. 11. passim; the magic 

lotus. 166; spring up in a girl's 
footsteps. 150 

Love (sneha. maitrii. etc .• premna). 
53. 133. 143. 219. 247. 355. 370. 
422 f· 

Lusts. 195. 231. 251. 259. 261. 269. 
366. See also Defilement 

Miidhyamika. name of a sect. 449 n. 
Magic. 65. 70. 106. 115 f.. "9. 186. 

234. 270 If·. 298• 314. 355. 359 f· ; 
362• 375. 409 f.. 426 If· 

Magic gem that transforms appear­
ance.231f· 

Magic. mind-reading and instruction. 
3II 

Magic pill. 6 f. 
Mahiisiinghikas. 462 
Mantras. 205. 215. 380 
Market-place. 34 f·. 109. 390 
Marriage rite. 145 f.. 155 
Massage. 140 
Mastery of the powers. 55. 333. 335. 

373 f·. 37]. 379. 401• 409. 414 f·. 
424. 433. 438 

Mathematics (? nik§epatza). 189. 394 
Matted-Hair Ascetics. 101 n .• 416 f .. 

425 If·. 436 
Mean. the. 323. 449 
Meanness (kadaryatii). 208 

Medicine: biliousness. 298. 344. 
377; flatulence. 139. 361; hum­
ours. 148; . obstetrics. 139. 149. 
158 . 

Meditation. 139. 141• 147 f.. 168. 
175. 186. 208. 221. 249. 271 f .. 
310• 343. 359 If·. 371• 375. 380• 
387. 423. 432. 436 f.. 451 

Meditation of pity. 205 f. 
Memory of former lives. 70. 133. 

175. 3II. 406 
Merit. 31 If·. 39 If·. 58. 103. 150. 179 

(field of). 246. 250 (field of). 275. 
279. 288. 310. 345. 396. 401. 409. 
413. 415 (field of). 420. 434 

Meritorious gift (deyadharma). 300. 

42 7 . 
Metamorphosis. I. 23 f.. 270 f.. 373. 

4II f.. 425. 431 . 
, Milk of human kindness'. 356 f. 
Millstone. 7 
Mind. 52. 62. 65. 69. 178, 376. 407. 

418 
Mind-reading. 134. 3II. 426 f., 445. 

448 
Mindfulness. 31. 51 f.. II9. 310 
• Mine'. 333. 335 
Miracle (priitihiirya). II5. 133, 242. 

410 f. 

Mirror. 36. 187 
Mnemonics. 180. 394. 405 
Moderation in eating. 47. 197, 253. 

387 
Modesty. 53 
Money. 22. 33 ff., 57, 181 If .. 189. 

248• 319. 372, 374. 379. 389. 402 
Monk(s) : blessings of, 454 f.; 

chapter of. 237; right conduct 
for.. ~73. 271• 384 f.. 419 If.; 
semonty among. 177, 246; three 
grades of. 47; the true. 395. 419, 
423 f·; to be honoured, 122; 
to travel alone. 416; to eat in 
threes. 46 . 

Monument of the world, 262. 267 
Moon and sun touched by seer's 

hand. 186. 189. 410 
Moral precepts. 51.254. 256 f.. 

355, 420, 437. 451 
Morality. 208. 221. 246. 266, 31I. 

355. 368 f.. 383. 409, 413. 442 
Mortification. 323 
Music. 14. 59. 74. 157. 435 
Musical instruments: bhiitz4aka, 74; 

bhramarikii. 408; cymbal. 74, 85, 
III. 223, 253. 408. 439. 443; dar­
dura. 408; drums. 74. 85. 98, 
100, 1I4, 120, 174, 223, 225, 439, 
444, 453; fife, 244, 253; flute, 
74. 85, !II, 160, 223, 225. 408. 
443; gultar (? ekadiisikii). 74, 85. 
III, 408, 443; horn. 85; lute. 
14. 33, 74. 85, 160, 223. 225, 253. 
259. 408 ; mahatf, 408; nakula, 
74, 85, 259. 408; naUa, 155; 
sindhava, 74, 85; sugho§aka, 74, 
408 (see also trumpet) ; tabour, 74, 
85. III, 114. 120. 224, 255, 408. 
439. 443, 453; tarn-tarn, Ill, 
137, 244, 453; tambourine, III, 
137. 155, 244. 254, 443; trumpet, 
III, 160. 223, 225, 439, 443; 
tutza. I II, 408; viidisa, 408 ; 
vallakigutzakii, 85; vallakitula. 85; 
viku!aka, 408; yella (?), 443 

Musicians, 20. IIO, 174, 254. See 
also Entertainers 

Naked Ascetic, 316 If. 
Nirvana, 63 f·. 152, 196 f., 238, 240, 

253 f·, 256, 259, 303. 323, 350, 
388, 415. 422 f·. 438 

Novice (sriimatzsra) , 257 
Numeration, 180, 394 
Nuns, 48 n. 

Obstacles (Parigha) , 220 
Offerings: to Great Brahma., 207; 

to the dead, 172; to the worthy 
(dak~infyii). 150. 299, 415 

i,·, 
1:' 

I 
I " I 
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Oil (sesamum), 22, 34, 139, 150 f·. 
40 4 

Ointments, 22. 34. 37. 73. II8, 259· 
Old age and death, 92 
Old age and grief. 287 
Old age, death and disease. 240. 406 
Old age. fear and grief. 92 
Open air, 49 
Opportunity for development. 53 
Ordination. 67. 95. 176 f.. 256 If·. 

373 f.. 376, 384. 401• 414. 424, 
432 f· 

Palaquins. 174. 451 
Palm-trees of precious substances. 

221 f.. 225 f.. 228 f·. 314 
Pass away (parinivartati). 98. 226. 

229. 232, 438 
Passion. 60. 104, 121, 190. 217, 236, 

26g, 272. 283. 303, 306. 381. 408. 
419. 422 f· 

Passion, hate and folly, 264. 274 
Passionlessness. 196, 303. 324, 370, 

397 
Patched cloak (Pilotika), 49. 54 
Path, the, 238 
Peace. 66, 240, 272, 350, 442 
Penance (tapas). 190. 433. 438• 445. 

446 
Perception, 53. 69 f·, 324, 329 f., 

331 f., 334, 447 f· 
Perfection (piiramitii) , 221 n. 
Perfumes, 72, 134. 180, 254 
Perplexity. 62, 64, 197. 394 
Phantoms, 41 f., 43 f·, 425 f. 
Phonology, 451 
Plough, 49. 50, 62. 65 
Polygamy, 21 3 f. 
Powders (cosmetic). 73. 254 
Praise and blame. 121, 385 
Priitimok§a. 51 n. 
Pratyekabuddha(s). 25 f., 59. 61 n., 

165 f. 178 f.. 344 f·, 406• 415 
Prayers to devas. 9, 71, 81, 205. 

402 f. 
Precious stones, 8. passim; flowers 

of. 98, 100, 237 
Pride, 177, 196. 268, 272. 395, 400. 

419 
Probationer (sakara?\lya). 53 
Punishments, 19. 148. 159, 161 f., 

169, 245, 247, 249 
Puriitza, 33 
Purity (of morals). 51, 208, 212. 399 

Reading. 180 
Rebirth, 17. 25, 41 f.. 56. 58, 98, 

136• 180, 241 f.. 263, 267. 269 f., 
286, 289, 299, 302 If·. 324. 332, 

334, 337. 350• 371 f·. 395 f.. 40 4. 
415. 446, 448• 458 

Reckomng with the fingers (mudrii). 
180 

Recluse(s). 16. 40. 41. 66. 93, 108. 
"4, 138• 178, 186 f .. 223, 225. 
229, 243. 269 If·, 297, 320. 323. 
328• 359. 361• 367. 391• 396 (the 
true) 397. 404. 419 (the true) 

Reconstitution. 67 If. 
• Reeking odours'. 208 f. 
Release, 52. 66. II7. 120 f.. 134, 

310 f·. 395. 407. 423 f., 448 
Relics, 297 
Religion. two extremes of, 323 
Religious life, duties of. 173 
Renunciation. 49. 62. 104, II7. 163. 

208, 212 f .. 238, 243. 251, 300• 
318• 324, 346, 350, 355. 377. 423 

Restraint, 51 f·, 239. 415. 424, 431 
Ritual (kai!abha), 451 
Root of virtue (merit). 58, 103. 150, 

175, 179. 231. 289, 291, 299 f·. 
345, 404, 406, 415. 433 

Rugs. 73, "9, 147 

Sacred cord, 258 
Sacrifice, 2II. 351 f., 402. 428. 438• 

445 f. 
Sage, the true, 384 f., 399 
SatJIskiiras, 53, 303,324, 329, 331 If·, 

447f· 
Sangha,47,224.226,256,267,297,437 
Sattarasavaggiya, Buddhist sect, 58 n. 
Seer(s) (ri~is), 40, 43, 127. 138 If·. 

148 If·, 168 If·, 186. 189 If·, 355, 
359 If·, 375 If·, 380 If·, 432 f·. 436• 
451 If; odour of, 365 

Self, 69 f., 329 f·, 333 If·, 382, 436, 
447 f· See also iitman. 

Self-control, 53, 66, "9, 236, 239 If .• 
254, 256, 316, 368, 376, 407. 426 

Self-sacrifice, 123. 324, 350 If. 
Senses, (desires) pleasures of, 17, 

46, 60, 103 f., 182, 185 If., 200, 

202, 207, 212, 217, 240 f., 253, 
260. 271 f., 303. 323. 359, 361, 
370, 377, 387, 408, 417 f·, 42 4, 
440, 445, 452• 455, 458 If· 

Senses. guarding door of, 51 f., 253 
Senses, peril of pleasures of, 197, 

355, 420, 451 . 
Sensorial states. 96, 202 
Seven generations. 107 
Seven pieces: head splits into, "4 ; 

threat to cut up a person into, 
17, 19, 50 

Seven treasures of a king, 106, 121, 
234, 374. 377, 4" 

Shrines, 19, 50, 223, 290, 294 f., 402 
Silver, 40, passim 

21 
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Sin (papa, atyaya, anga,a) , 52, 66, 

190, 210, 212, 216, 395 If·, 399, 
'421,431 

Six flavours, 74 
Skandhas, 24, 53, 92, 251, 269, 286, 

324, 371, 375 
Skeleton, idea of, 59 
Skilled man (pa,tjita), 398 
Slaves, 20 I., 40, 49, 57, 173, 374, 

379. 389, 402, 442 
Snares, 95, 269, 416 If· 
Social status, 114 n. 
Solitude (seclusion), IQ3. 108. 196. 

205, 208. 268. 345. 387, 424, 454 
Soothsayers (naimittli). 60. lIS, 375 
Speculation. 303 . 
Speech. polite. 311, 368; rude, 367 
Spells. 218. 270 If. 
Sphere of ill, 218. 343. 415, 435 
Sport, 180 
Steadfastness. 51. 119. 310. 396 
Sterling man, 397 
Stream. the. 243, 303. 306. 343, 395 
Striving (praha,a). 320, 397. 413. 

See also Four strivings 
Stumbling-block (antaraya), 144. 

404,460 
Substrates of rebirth. 53 n., 270 I .. 

302, 446. See also Attachment 
Successful man, the, 368 I. 
Sugata, 50, 107, 122, 134 f., 176, 

239, 248, 269 If·, 305 I·, 375, 406, 
414, 425 I·, 431, 447 

Sunshade, 9, 117, 174. 262, 314, 377 
Super-knowledges, 55 (six), 70 (five), 

139, 141, 147 I., 168, 175. 186, 
188, 234, 311, 317, 359 If·, 375, 
378, 380, 409 (three and six), 
432, 436, 451 

Suttanta, x. 120 n. 
Syamaka. a grain. 360 
Sympathetic joy (mudutli), 423 

Tame, to, 25, 53, 395, 401, 413, 431. 
See also Self-control 

Tathlgata. 46 I·, 49. 54, 63, 93. 95, 
109. 114, 134 I·, 175 If·, 179, 
194 If·, 220 If·, 267, 305, 321, 323, 
338 I·, 375 I·, 384, 406, 426, 432, 
434; ten powers of. 65. 98, 134, 
376, 407, 426 

Telepathy, 410 
Thirty Monks, the. xi, 372 If. 
Thought, applied, 208, 272; rejec-

tion of sensed objects by, 52; 
sustained, 208 

Three knowledges, 55 
Three miracles of conversion. 133 
Three palaces. 405 
Three refuges. 256, 297. 450 

Three super-knowledges, 409 
Time, right, 137, 258, 320 
Toothpick, 168 
Topes, 297 I·. 435. 438 
Touch,449 
Town-councillors, 101, IH. 284. 391 
Trades and occupations: bankers. 

Ill, 443; barbers, 73, 95, 113, 
175 I·, 187 I·, 259, 444; bark­
sellers, 444; barley-factors, 112, 
443; boatmen, 113, 319. 424. 
444; cake-factors. 112; cloak­
sellers(?), Ill, 443; cotton-factors, 
112, 443; cowherd, 418; curd­
factors. 112, 443; fishermen, 161; 
fragrant-earth sellers. 113, 444; 
fruiterers, 112, 443; ghee-sellers, 
112, 443; ginger-sellers, 112; 
goat-herd, 288 I.; goldsmiths, 
Ill, 443; grass-sellers, 113 ; 
honey-sellers, 112, 443; jewellers. 
112, 443; ka,tju-sellers, 112, 443 ; 
kolavikas, Ill, 443; laundrymen, 
113; merchants (sea-going), 70, 
107, 274, 347, 351, 460; miners, 
113, 444; oil-sellers, 112, 443; 
perfumers, 32. Ill, 143; powder­
sellers, 73, 254; root-sellers. 112, 
443; sailors, I13, 444; shrub­
sellers, 113, 444; sugar-factors. 
112, 443; sweetmeats-factors, 112, 
443 ; treacle-factors, 112. 443; 
tricksters. 113, 444; twig-sellers, 
I13, 444; washer-women, 299; 
water-sellers, 112; wheat-factors, 
112, 443; wood-sellers, 113 

Traditional lore (itihlisa), 451 
Traida,tjikas, a briihman sect. 412 n. 
Training, 52 f. 
Trees and shrubs: acacia, 75, 86; 

banyan, 180, 347, 405, see also 
Banyan Grove; bhavya, 84, 314; 
bh~ma, 98, 100 ; bottle-gourd, 
81; bread-fruit, 84. 314; cam­
paka, 83, 118, 262; citron, 84; 
coconut, 84, 314; coral-tree. 97, 
100; elephant-tree, 84; fig-tree, 
84 (pippala), 63 (udumbara); 
hog-plum tree, 84; iron-wood 
tree, 84; jasmine, 83 ; jfvaka. 83 : 
jujube. 3; kakubha. 302: kalpa­
vrik~a, 44 n.: karamarda.· 83 ; 
kare,a, 83: IIlir •• 83; karfra, 99 ; 
kavara, 83; kdara, 98. 100: 
ki'f'Suka, 84; klfrika, 290: ku­
lattha, 83: kulavaka, 83; lakuca. 
314; lime-tree, 84; mango, 11. 
84, 314, see also Mango Grove; 
manjillaka, 98, 100: mucilinda, 
84: myrobalan, 298: plilevata. 
84, 314: palm-tree, 13, passim; 
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palmyra. 83: punnaga, 83; 1'0-
camana, 97, 100; rose-apple tree, 
II5, ,117, 314: sll-tree. 13. 83, 
250, 440; samantagandha, 98. 100; 
sandal-wood. 33, 7~. 98. lOO, 118, 
249, 262, 413; sIlk-cotton tree, 
81; tlilisa, 83; tamala. 84. 98, 
100; tilaka. 83: trumpet-flower, 
83; vakula, 83; var#ka, 83; 
vilvara, 84; vine, 84; walnut, 84 

Tribulation (upiiyiisa), 331, 333, 
449/· 

Twice-born, 152 

Venakara,a, x, 120 n. 
Vigilance, 47, 141. 147, 186. 189, 

360,380 
Voting, 171 
Vriddhawavaka, a briihman sect, 

412 n. 

Wanderer(s), 61 ff., 101, 243, 389 ff·, 
399 (the true), 413 

Water-game, 355 
Way, the, 121. 196 1[., 212, 234, 

303, 306, 317, 325 (A.ryan eight­
fold), 383, 413. 458 

Way out (nillsara,a), 51 
Weapons. 18, 20, 74, 86, 88. UI, 347 
Wind, not caught in a net, 17, SS. 

108, 121 
Wisdom. 31 f.. 119. 368 If·. 385 

(wise man) 
Wish (sankaIPa). 185 
Women. right attitude to, 254 
Women ascetics, 146. 163 
World, evolution of. 239. 241 n. 
Worlds. three-thousand, 109, 340; 

sixty-one universes of. 337; 
countless thousands of. 337 

Writing. 180, 394,405 



INDEX 11. NAMES 
(Titles of works in italics. PaIi works cited in footnotes are not listedo 

See list of Abbreviations) 

Abhayapura, 226 
Abhinnabha, 320 
Abhipasya, 295 
Agni,428 
Ajita KesakambaIin, 380 
AjiiatakauJ;l<;linya, 344 ffo 
Alambu~a, 295 
AIinda, 2 ffo 
Amritodana, 172 
Ananda, 45 Ifo, 172, 220 Ifo, 244, 371 
AnathapiI)<;la, 219, 371 (Anatha-

piJ;l<;lika) 
Anga, 204, 440 fo 
Angirasa, 108, 367 
Aniruddha, 172 no 
Aiijanaka, 32 Ifo 
Antaragiri, 61, 442 f. (Antagiri) 
Anuradha, 295, 335 
Anuruddha, 172 
Anusivana, 301 
Aparagaya, 315 
Aparagodanika, 374 
Aparajita, 294 
Apsarases, 59, 85, 120, 299 
AbhibhiiYaSa, 320 
Ara<;l.a KaHima, 312 
Arati, 269 ffo 
Ardra, 293 
Arindama, 450 Ifo 
Ari~tli., 295 
Arjuna, 359, 366 fo 
Arthadarsin, 231 fo, 235 fo 
Asa, 296 
A~adha, 295, 335 
Asita. 375 n., 379 j., 384 
Asl~a, 293 
Asmaka, 204, 361 
Asoka, xxi 
Asoka Grove, 230 
Assaji, 61 n., 135 n. 
Asta, 296 
~tamaka. 362 Ifo. 370 j.. 371 

(A~taka) 
Asthisena. 419 If. 
Asuras. 133 ff·. 136, 195. 198 f·. 

239, 242 j.. 265. 309, 328• 352• 462 
Asvajit, 135 no 
Asvakin. 135. 320. 330 
Asvini.296 
Atisiirya. 320 
Atyuccagamin. 231 If·. 236 fo 
A ualokita Sutra. 262 ffo 

Avanti. 204, 379 
AVici, 241, 263, 327, 337, 358, 367. 

383,456 

Bahuputraka, 50 
Bamboo Grove. 45, 61. 63 ffo. 94 
Banyan Grove. 100 If., 133 f .. 137. 

175, 244, 256 
Basham. Ao L.. 316 no 
Beal, So. 167 no. 168 n .• 289 no. 381 no •. 

394 no 
Benares. I. 32. 1I8. 122. 127. 138. 

141 If·. 163, 166. 178 fo. 204. 
275 ff·. 313 j.. 323 ff·. 355 Ifo. 
372 /f.. 376• 379 fo.3 88• 394. 401• 
414, 416 Ifo 

Bhaddiya. 172 n. 
Bhadraka (Bhadrika), 320. 330• 333 
Bhadrika. a Pratyekabuddha. 415 
Bhadriya. 172 n. 
Bhagavati. 240 
Bhagiratha, 455 
BhalIika (BhalIiya), xxi, 290 Ifo 
BharaI.1i. 296 
Bhattika. 172 
Bhiji,295 
Bhimaratha. 362 ff·. 370, 372 
Bhujanga. 92 
Bimbisara, see SreI.1iya Bimbisara 
Brahma, 71, 75, 120, 194 ffo. 205/f.. 

243. 250• 262, 304 Ifo, 338 fo. 355. 
370 ; immortal world of, 206, 
208 ffo, 212, 217, 231, 250 

Brahma-devas, 120. 147. 315, 328 
Brahmadatta, king of Kampilla. 

37 j.. 151 If·, 359 fo 
Brahmadatta, king(s) of Benares. 

122, 180 Ifo. 283 fo 
Briihmatlas, 452 
Buddhaghosa, xiii, 61 n.. 1I0 no. 

204 no, 271 no 
BuddhavicirI.1a, 321 
Burnouf. E., 158 n .• 421 n. 

Cala, 57 n. 
Campa. 204 
Campaka, xxiii 
CaI)<;lagiri, 127, 130 
Candra, 167 ff. 
Capala, 294 
Caturmaharajika-devas, 217. 309, 

315, 328 
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Chalmers, Lord, 305 11., 312 n. 
Chandaka, 94f., 250 

ChiIders, R. C., 252 11. 

Citra, 294 
Cullavagga, xv f. 
Cunda, brother of Sariputra, 57 n. 
Cunda, a Yak~a, 319 
Cundadvila, 316, 319 

Danavas, 92, 135, 353 
DaI)<;lakin, 361 ff·, 366 f. 
Dantapura, 204, 359, 362 
Davids, Mrs. Rhys, 64 1t., 69 n., 

96 11., 107 n., 1I0 n., II3 11., 305 n., 
312 n., 313 n., 315 n., 316 n., 
323 n., 326 n., 385 n., 423 n., 
424 n. 

Davids, T. W. Rhys, 52 n., 191 n., 
199 n., 204 n., 206 n., 298 n., 
305 n., 313 n., 316 n. 

Deer Park, 313 j., 323 ff·, 376, 379, 
380, 388, 394, 416 ff·, 421 

Devadatta, 47 n., 172 , 174, 177 
Deva\>ura, 228 
Dham~ta, 296 
Dharma,57 
Dharmalabdha, 274 ff· 
Dharmapada, 151 , 436 ff· 
DharmaraI)ya, 436 
Dhritarastra, 294 
Diparpkara, xviii, 229 j., 23 1 j., 234, 

236 f· 
Dipavati, 229 
Dirghanakha, 70 
Dirghayu, 458 j. 
Disa, 71, 81 
Disampati, 193, 200 ff· 
Draupadi, 295 
DroI)avastuka, 374 
Du~prasaha, 337 

Edgerton, FrankIin, xiii, xv ff .. xviii, 
xxii If., 6 n., 7 n., 8 n., 9 n .• 10 n., 
1I n .• 14 n .• 16 n., 19 n .• 23 no, 
26 n .• 29 n., 36 n .• 40 no. 41 n., 
43 n., 44 no, 46 n .• 47 11 •• 48 n., 
52 n., 54 n., 58 n., 59 n., 61 n., 
65 n., 67 n., 70 n., 71 n., 72 n., 
75 n., 77 n., 78 n., 79 n., 82 n., 

. 85 n., 87 no, 89 n., 91 n., 93 n., 
94 no, 96 n., 97 n., 104 n., 106 n., 
III n., 112 11., 1I6 n., II8 n., 
121 n., 123 n., 127 n., 135 n., 
136 n., 140 n., 143 n., 149 n., 
153 n., 158 n., 161 n., 164 n., 
173 n., 174 n., 175 n., 177 n., 
181 n., 182 n., 188 n., 191 n., 
209 n., 21I n., 218 n., 222 n., 
223 n., 227 n., 252 n., 256 n., 
257 n., 264 n., 269 n., 271 n., 
272 n.. 274 n., 280 n., 281 n., 

-

282 n., 283 n., 288 
291 n., 292 11., 298 

n., 289 1t., 
n., 299 n., 

312 n., 316 n., 329 n., 331 n., 
336 no, 339 n., 342 
345 n., 348 n., 352 
357 n., 362 n., 363 

no, 343 no. 
n., 353 n., 
n., 364 n., 

365 n., 369 no, 371 
381 n., 384 11., 385 

n., 379 n .• 
n., 390 n .• 

391 no, 392 n., 393 n., 397 n .• 
399 n., 400 n., 401 
403 n., 405 n., 406 

n., 402 n., 
n., 412 n., 

415 n., 416 11., 419 n., 421 n., 
423 n., 430 n., 433 n., 435 n., 
444 n., 446 11., 452 
455 no, 456 no, 457 

n., 454 n., 
n., 458 no, 

461 n . 
Ekasringa, 140 ff· 
Elapatra, xxi, 38 I ff. 

Fausboll, V., 385 n., 38n ft., 387 n., 
388 n., 398 n., 423 n. 

Fick, A., II3 n. 
Foucaux, P. E., 313 no 

Gandhapura, 319 
Gandhara, 301 
Gandharvas, 75, 193 ff., 264, 292, 

294, 342, 357, 461 
Gangapala, xii, 178 ffo 
Ganges, 33, 55, 141, 158, 161, 181, 

183, 197, 241, 319, 361 j., 455 
Garu<;las, 81, 87, 462 
Gautama, a seer, 359 
Gautama (= Suddhodana), II8 
Gava, 299 
Gaya, 315 
Gayakasyapa, 101 f·, 433 ff· 
Geiger, W., xv, 369 
Girika, 27 
Girivraja, 93 
Goatherd's Banyan Tree, 288 ff., 

302 If·, 315 n., 427, 438 j. 
GobhiIa, 146 n. 
Godavarf, 361 
Gotama, xi, 64, 93, 99, 108, 269 If·, 

317, 320, 340, 375, 427 ff·, 445, 
447 

Govardhana, 361 
Govinda, 200 
Griddhakiita, 193, 218 
Guhyakas, 87, 354, 377 

Halayudha, 83 n. 
Hardy, E .• 315 n. 
Hare, E. M. 385 n., 386 n., 387 n., 

388 n., 395 n., 398 n., 423 n., 
Hasta, 294 
Hastinapura, 358, 362, 434 
Hemacandra, 2II 
Hian-Iin Dschi, xvi 
Himalayas, 28 j., 40, 88, 127, 130, 
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138, 141, 148, 249, 359 J.r., 375, 
377 f., 442 

Hid, 296 
Homer, I. B., xxvi, 45 n., 46 n., 

47 n., 48 n., 51 n., 58. n., 69 n., 
97 n., 101 n., 110 n., III n., 112 n., 
113 n., II4 n., II9 n., 172 n., 
173 n., 215 n., 226 n., 227 n., 
231 n., 242 n., 246 n., 251 n., 
254 n., 272 n., 273 n., 297 n., 
300 n., 302 n., 305 n., 312 n., 
313 n., 315 n., 316 n., 317 n., 
320 n., 323 n., 326 n., 327 n., 
365 n., 372 n., 388 n., 392 n., 
393 n., 398 n., 417 n., 424 n., 
425 n., 446 n., 452 n. 

Ik~vaku, I J.r., 236 f·, 339 
Iladevl, 296 
Indra, xix, 6, II7, 256, 344, 364, 370 
Indradhvaja, 221 J.r. 
Indratapana, 221 J.r. 

Jambudvipa, 71 f., 75 J.r., 276 J.r., 
301, 351, 374 

Jambiinada, 263 
Jayamitxa, 322 
Jayantl, 294 
Jeta Grove, 219 
Jinendra, 228 f. 
Johnstone, E. H., 315 n. 
Jumna, 197, 362 
Jy~tha, 295 
Jyotin, 267 
J yotipala, 200 J.r. 

Kailiisa, 296, 400 
Kakubha, 302 
Kakuda Katyayana, 380 
Kala, 287 
Kalabha, 355 If·, 366 f. 
Kalasiitxa, 456 
Kaligodha, 172 n. 
Kalinga, 204, 359, 362, 380, 434 
Kalodayin, see Udayin 
Kamal).Qaluka, 319 
Kamavacara-devas, 217, 262 
Kampilla, 25, 33, 151, 155, 164, 359 
Kandha, 319 
Ka:l).thaka, II8, 250 
Kanyakubja, 15 
Kapilavastu, 49, 93 J.r., 134, 137, 

175, 243 If· 
Kapitthaka, 361 
Karttika, 76, 88 f., 180 
Kasi, 32, 122, 127, 129, 131, 133, 

138, 141, 163 f., 178, 185 f., 191, 
204, 275, 315, 339, 347 If·, 355 

Kasika, 372 f. . 
Kasyapa, a Buddha, 382 f. 

Kasyapa, disciple of the Buddha, 
45 If·, 231, 233, 236, 238, 287, 322 

Kasyapa, a seer, 138 J.r., 360 
Kasyapa Piiral).a, 380 
Katyayana, 379 
Kaul).Qinya (= Sarabhanga), 368 
Kaul).Qinyagotxa, 226 
Kausika, 42, 195, 198 f., 304 

(Kosika), 403 
Kern, H., 46 n., 78 n., 104 n., 107 n., 

172 n., 198 n. 
Kesasthalin, 298 
Kesin, 76 If. 
Ketu, 267 
KetumatJ, 230 
Kinnaras, 60, 75, 130, 152, 181 n., 

265, 462 
Kirtika, 291 
Kolita,57 
Koliya,96 
Konakamuni, 231, 233, 236, 287, 322 
Konow, S., 376 n. 
Kosala, lOO, 346 If·, 374, 422 
Krakucchanda, 231, 233, 236, 287 
Krakutsanda, 322. See also Kra-

kucchanda 
Kriki, 163 f. 
Kp~l).a, 295 
Kpttika, 293 
K~antivadin, 354 1f,367 
Kukkula, 367, 457 
Kumbhal).Qas, 75, 264, 295 
KUl).apa, 457 
Kusa, xv. XIX, xxiv, I J.r. 
Kusadruma, 9. 14 
Kusuma, 267 
Kuvera. 71, 81, 296 

La~imatl, 295 
Lamotte, E .• 308 n. 
Latthivana, 61 n. 
Levi, S., xiv. 46 n. 
Lin-li Kouang, xvi 
Lohitavastuka, 319 
Liiders, H., xvi 
Lumbinl, IIO 

Madraka, 8, 13 
Magadha, 45, 93, 244 n., 306 If., 

422, 442 
Magha,294 
Maghavan, 364 
Mahiibharata, 358 n. 
Mahadeva, see Makhadeva. 
Maha-Govinda, 193 If. 
Mahanama, 

(I) one of the Five Monks, 320, 
330, 333 

(2) Yasodhara's father, 26, 147 
(3) Amritodana's son, 172 f. 
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(4) a denizen of another Buddha­

field, 337 
Mahaprajapati Gotaml, II6, 126, 

129. 133, 137 f·, 147, 245 If· 
M ahiivadiina. x f. 
M ahiivagga, xiii 
Mahiivastu, ixlf., 239 
Mahayasa, 228 
Mahendra, 434 f. 
Mahendraka, 15 If· 
Mahi~mati, 204 
Mahoragas, 462 
Maitrayal).i, 373 
Maitreya, 230, 233, 236 f., 267. 322 
Maitriyasa, 322 
Makhadeva, 452 
Malla, 250 
Mal).Qavya, 148 If. 
Miira, 25, 26 If., 242 n., 243. 261, 

262, 266, 269 ff., 286, 328, 340, 
370• 378, 416 If· 

Markata, 379 
Maskarin Gosalikaputra, 380 
Mathura, 389 If. 
Matisara, 103 
Maudgalyayana, 56 If·, 101 f.. 244, 

257 If·, 371 
Maung Tin, Pe, 386 n. 
Maya, 25, 107, 237 
Mem, future Buddha, 267 
Mem, mount, 340, 354 
Milindapanha, xvii 
Misrakesi, 295 
Mithila, 40, 167, 169, 204, 380, 45 1 
Morris, R., 454 n. 
Mpga, 293 
Mpgi, 172 
MuciIinda, 134, 242, 287. 289 
Miila, 295 
Muller, M., 421 n .• 423 n., 437 n. 
Mus, P., 456 n. 

Nadikasyapa, 101 f·, 433 If· 
Nadin, 315 
Nagas, 62, 65, 75, 87, 98, lOO, 152, 

178, 264 f·, 287 f·. 295. 315, 327, 
335, 340, 352, 357, 396 (the true 
Naga) , 430 (malevolent); 461 

Nairafijana, 288 f·, 303, 305, 427, 
432, 439 

Nalaka, 379 If· 
Nalanda,56 
Nalikera, 359, 366 f. 
Nalini, 136 If. 
Namuci, 242, 378 
Nanda, 129 
Nandana, park of devas, 74, 82. 85 
Nandana, son of Sukrodana, 172 
Nandika, 172 
Nandini, 294 
Nandirak~ita, 294 

N andisena, 294 
Nandottara, 294 
Narada, 400 
Narayal).a, 12 
Niirikela, see Nalikera 
Narmada, 320 
Nirgrantha Jiiatiputxa, 380 
Nirma:l).arati-devas, 217, 262. 309, 

315. 328 
Nyagrodha. 

(I) goat-herd, afterwards a deva. 
(2) a deva 

Nyanatiloka, 69 n. 

Oka, 404 
OIdenberg, H., xii If. 
Ozene. 379 n. 

Paduma, 227 
Padumavatr. 

(I) daughter of a seer, J48ff. 165ff. 
(2) a deva, 296 

Padumottara, 231 f·, 234. 236 f· 
Paiicala, 25, 154, 164 
Paficasikha, 193 f., 210 J.r. 
Pal).ikhatii., 300 If. 
Paranirmita vasavartin-devas, 217. 

262, 309, 315 
Parvata, 400 
Pau~a, 206 
PhaIgul).i, 294 
Pisacas, 12 n., 14 n., 264 
Pisacinis, 159, 279 
Pischel, R., 47 n., 164 n. 
Potana, 204 
Prabhasvara-devas, 120 
Pradyota, 267 
Prajapati, 8 If. 
Prajfiavanta, 32 If. 
Pratii.pana, 263 
Ppthlvi. 298 
Ppthivipala, 322 
Ppthivipasyin, 322 
Pro~tapada, 296 
Punarvasu, 293 
PUl).yavanta, 31 If. 
Puratpdara, 364 
Pur I).a, xii, 373 If· 
Piirvavideha, 374 
Pu~pa. 

(I) former Buddha, 434f· 
(2) future Buddha, 267 

Pu~pavatl. 224 f· 
Pu~ya. 

(I) former Buddha, 231. 233. 
235 f·, 238, 434, 435 n. 

(2) a constellation, 235, 293 

Raga, 273 n. 
Rahu, 134, 242 
Rahula, 138, 167 If·. 242 If· 
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Riijagriha, 45, 50, 56 f., 60, 61, 93 If·, 
193 I·, 218, 344, 439 If· 

Riik~asas, II n., 15 n., 28 n., 92, 264, 
2 85 

Ra~asrs, 71 n., 159, 275 n., 279, 296 
Rastrapiila, 39 
Ratl,274 
Raurava, 263, 456 
ReJ;\U, 200 If. 
R,wata, 57 n. 
Revati,296 
I,li~ipatana, 313 f., 323 If· 
~i~ivadana, 342, 373 I·, 376, 379 f., 

388, 394, 415 If·, 421 
RohiQi, 96, 293 
Roruka, 204 
Riipasiiri, 57 n. 
Riipavanta, 32 If. 

Sabhika, 388 If. 
SacI,364 
Sahampati, 305 n., 378 
Siihaiijani, 138, 141 If., 360 
Sahasradharma, 57 
Sakra, xxi, I If·, 23 If·, 41 If·, 71, 75, 

Il7 I·, 120, 194 If·, 239 If·, 250, 
298, 300, 304 f., 362 If·, 403 I·, 
408, 425, 461 

Saktisiila, 359, 367 
Sakyamuni (= Gotama), 234, 237, 239 
Siikyamuni, former Buddhas, 229, 

231 f., 236 I· 
Siikyans, 93 If·, 170 ff., 245, 248 If· 
Sampratapana, 456 
Sanatkumiira, 339 
Sanghiita, 263, 456 
Saiijaya-Belatthiputta, 61 n. 
Saiijayanti, 362 
Saiijayin-VairatIputra, 60, 64, 92 I. 
Saiijiva, 263, 456 f. 
Sankhamedi, 320 
Santu~ita, 305 
Sarabhanga, xxi, 358 If. 
Siirathipura, 319 
SarI,57 
Siiriputra, 39, 56 If·, 96, 98 ff., 101, 

244, 256 If·, 372 
Sarvabhibhii, 

(I) former Buddha, 231 f., 234, 
236, 237 

(2) future Buddha, 320 
Sarvajaya, 320 
Sarvarpdada, 239 If· 
Sarvamitra, 320 
Sarvapasyin, 320 
Sarvaprabha, 322 
Sarviirthasiddha, 109, 171, 251, 374 
Sarvasiddhiirtha, 322 
Satabhi~ii, 296 
Satadharma, 57 

Satyamaha, 105 
Satyanama, 107 
Satyavardhana, 103 
Siivitrf, 427 
Seniipatigriima, 299, 416, 427 
Senart, xx, passim 
Siddhiirtha, 1I5 
Siddharthii, 294 
Sikharadhara, 342 
~~~in, 96 ff., 227, 233, 236, 238 
;,tla, 301 
Silpavanta, 32 If. 
Siluk~a, 298, 301 
Sitpha, 267 
Sirphapura, 434 
Sirphapuri, 229 
Sindh, 85, 459 
Sirasahvaya, 224 f. 
Sirl, 296 
Sirimati, 295 
Sisiipaciilii, 57 n. 
Siva, 71, 81 
Skanda, 71, 81 
Somadatta, 105 
Sovira, 204 
Squirrels' Feeding-place, 61, 63 f., 94 
Sraddha, 296 
SravaQii, 295 
Sriivasti, 219 
SreQiya Bimbisiira, xii, xviii, 93 n., 

439 If·, 462 
SroQa, SroJ;laka, 451 If. 
SroQakotivirpsa, 39 
Sthiilanandii, 48, 57 
Subh~thitii, 295 
Sudarsana, 

(I) former Buddha, 227 I. 
(2) future Buddha, 320 
(3) Naga king, 315 

Sudasanii, 8 If. 
Sudaya, 320 
Suddhaviisa-devas, 262, 313 If. 
Suddhodana, xi, 93 If·, 122, 136 I., 

147 I·, 165, 171 If·, 177, 191, 237, 
243 If·, 374 

Sudharma,57 
Sugrlva, 320 
Sujiita, 291 
Sujiitii, 291 . 
Suklodana, 172 
Sukra, 295 
Sukrodana, 172 
Sumanas, 341 
Sundarananda, 39, 171 
Sunirmita, 305 
Sunetra, 267 
SuparQas, 98, 100 
Supiir~vii, 123 If. 
Supasyin, 320 
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Supiitra, 
(I) former Buddha, 226 I· 
(2) name of a crow, 123 If· 

Suprabhiitii, 295 
Suprabhiiyaka, 295 
Suradevi, 296 
Suras, 85, 237, 344 
Siirya, 167 I· 
SuvarQas, 87, 315 
Suvisuddha, 295 
Suvyakrita, 295 
Suyama, 304 I· 
Suyama-devas, 84 
Svati,294 
Svetavalaka, 394 

Tak~asila, 381 
Tantri, 269 If· 
Tapana, 263, 456 
Tebhatika Jatilas, 101 n. 
Thomas, E. J., xvi, 51 n., 290 n., 

312 n., 313 n., 323 n., 380 n. 
Ti~ya, 

(I) former Buddha, 57, 231, 233, 
235 If· 

(2) a constellation 
TOQehara, see Ujjhebhaka TOQe­

haraka 
Trapu~a, xxi, 290 If. 
Trayastrirpsa, I, 5; devas of, Il7, 

194 If., 217, 238, 262, 282, 299, 
309, 315, 328, 364, 370, 403. See 
also Tridasa 

Trenckner, V., 47 n., 89 n., 164 n., 
198 n. 

Tridasa, 17 
Tripi!aka, xi 
Tusita, 262, 377; devas of, 21 7, 

262, 309, 315, 328, 342 

Udayin, 94 ff·, 102 If·, 122, 126 
Udraka Ramaputra, 312 
Uggata, 362 ff·, 370 f· 
Ujjeni, 379 n. 
Ujjhebhaka TOQehiiraka, 379, 384 
Ukkala, 290 
Uliikapak~ikabhagini, 413 
Upacala, 57 n. 
Upadhiina, 172 
Upadharma, 57 
Upaka, 

(I) a Naked Ascetic, 315 n., 316 ff· 
(2) a priest's son, 180 ff. 

Upala, 226 
UpaJi, 175 ff· 
Upardhakakasikii, 372 f. 
Upasena, 57 n., 61 ff·, 102, 432 I· 
Upati~ya (= Siiriputra), 57, 65, 

258 f. 
Uruvilva, 299 If·, 315, 416, 439 
Uruvilvakiisyapa, 101 f., 425 If·, 

433 ff·, 436, 445 f· 
Uttara, 379 ff· 
Uttarakuru, 76, 79, 355, 374 

Vairocana, 320 
Vairocanaprabha, 320 
VaisravaQa, 71, 73, 81, 103 
VaitaraQi, 457 
Vajji, 422 
Valii.haka, 88 f. 
Valaya, 223, 225, 229 
Valuk~a, 298 
Vangata, 57 n. 
VaraJ;la, 401 
Var~avalahaka-devas, 314 
Varut;la, 71, 295 
Vasala, 315 
Vasava,85 
Vasavartin-devas, 304 f. 
Vasi~tha, 106, 366 
V~pa, 320, 330, 333 
Vatsa, 361, 363 If· 
Veda(s), 57, 220, 380, 389, 420, 451 
Vediingas, 375, 393 
Vemacitrin, 134, 212 
Venuvana, 61 n. See also Bamboo 

Grove 
Videha, 41, 48, 167, 169, 172, 204, 45 1 
Vighu~ta. 361 f. 
Vijayanti, 294 
Vijitavin, 40 If. 
Vindhya, 380 
Vinipata, 288 
Vipasyin, 231, 233, 235 If·, 238 
ViriiQhaka, 75, 81, 87, 295 
Viriipak~a, 295 
Viryavanta, 32 If. 
Visakha, 294 
Visvabhii, 231 n., 233, 236, 238 

Waldschmidt, E., x 
Watt, Sir George, 112 n. 
Weber, A., 78 n. 
Windisch, E., viii, 272 n., 302 n., 

320 n., 329 n., 410 n., 417 n., 429 n. 
Winternitz, M., 51 n. 
Woodward, F. L., 315 n. 

Yajiiadatta, 359 f. 
Yak~as, 75, 87, 92, 98, lOO, 121, 264f., 

285, 296, 30 4f., 327, 335, 352, 357 
Yama, 71, 81, 89, 295, 441, 457 
Yama-devas, 217, 262, 309, 328 
Yasoda, xi, 401 ff· 
Yasodhara., 

(I) wife of Buddha, 25, 101, 116, 
126, 137 f.; 147 f., 165, 247 ff· 

(2) a deva 
Yasomati, 295 
Yasottara, 231 ff· 
Y~tivana, 61, 442 f. 



INDEX Ill. SANSKRIT WORDS 

Some Sanskrit words discussed in the notes, with some Pall equivalent 
or related words in brackets. 

Akilanta (id.), 301 
Agha (id.), 16 
Accha (id.), 314 
Ajanya (aJaiiiia), lI8 
Ajaneya, 128 
Attavanija, 443 
A~vati, 140 
Atha khalu, xi!., xvii 
Anigha (id.), 399 
AnIrya,235 
Anubhoma (homa), 44 
Aniirjaka (anujja), 15 
Anotrapa (anottapa), 10 
Anopa (aniipa), 318 
Antamasato (antamaso), 95 
Apatrapya (ottappa), 53 
Aparo~a (aparokkha), 312 
Apasavyikaroti, 316 
Appeti (id.), 282 
Aprativa~iya (appativa~lya), 338 
Apragbhara (apabbhara), 338 
Apratiharya (appatihiiriya), 51 
Abhicchadana, 125 
Abhitunna, 272 
Abhidhya (abhijjhii), 52 
Abhivijiiapayati, 337 
Abhisahrita, 213 
Abhyavakasa (abbhokasa), 49 
Abhyacikl?ati (abbhiicikkhati, 26) 
Amiiga (id.), 386 
Alabu,7I 
Alinda,I4 
Aliikha (id.), 49 
Alpakisare~a (appakasire~a), 30 
AlIina (id.), 15 
Allipiyati, 72 
Avatara (otara), 27 
Avavada (ovada), 51 
Avidha,I4 
Avetya (avecca), 396 
Asata (id.), 15 
Asita (id.), 387 
Aha (= aham), 44 

Agamya (agamma), 64 
Agrlvaniya, lI2 
Acchiida, 33 
Acchiidayati, 36 
Acchaya, 450 
Ajaniya (ajaniya), 127 
A~atti, 461 
Attapa(?), 182 
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Adisati, 421 
Aragayati (ariidheti), 416 
Ariipayati (aropeti), 393 
Aroceti (id.), 341 
Aryyaka (ayyaka), 253 
Alinga'74 
Aviddhaka, lI2 
Asamprata, 4 
Asiyati (id.), 89 
Ahvaya (avhiina), 386 

Itaretara (itarltara), 346 

Ukkiirika, 153 
UJ;lha (id.), 156 
Utuka (id.), 73 
Utkhalati (upakkhaIati), 218 
Utpiida (uppada), 384 
Utsanna (ussanna), 395 
Upaka (id.), 246 
Upavusta (upavuttha), 2lI 
Upasthihiyati (upatthahlyati), 22 
Upo~adha (uposatba), 1 
UlIa, lI6 

~Ini, nom. pI., 40 

EkaIp.sa (ekaIp.sa), 21 
Ekina, II 
Erita (id.), 365 
Elapatra, 380 
Eliika (elaka), 19 
Ehipasyika (ekipassika), 196 

Okac,lc,lhati (id.), 28 
Okasta, 23, 301, 430 
Okara (id.), 355 
Ograhaka (uggahaka), 370 
Otareti, 175 
Orasa (id.), 55 
OIumplka (id.), II3 
Osareti, 400, 455 
Ohara,35 

Aupanayika (opanayika), 196 

Ka~thika, 247 
Ka~«;Iuka, II2 
Karkataka, 174 
Kalopi,455 
Kalavastu, 357 
Kasi,372 

i I 
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Kisara, 235 
Kupsara, xviii 
Kelayati (ke}ayati), 149 
Keva (kivant, klva), 231 
KoSiivlka, III 
K~llJ.ita, 166 
Khayita,76 
Kheluka, 244 

GalJ.ika, 391 
GUlJ.avarta, 443 
Gopitaka, 14 
Go~thika, 372 

Cakrika, 110 
Catulayati, 160 
Cetayika, 443 

Chorayati, 17, 19 

jamatika (jamatar), 141 
jamatuka (jamatar), 23 
j inati (id.), 94 
j ugutsu (jiguccha), 440 

I;>imbara, 58 

Taddhu, 112 
Tapana, 158 
Tayin, 108, 406 
Trevilpsat (tevisa), 226 
Thavita, 127 
Thina (id.), 272 

Dardura. 408 
Dani, xi f., xvii 
Dvistvala, II I 

Nakula,74 
Natta, 155 
Nikiijita, 440 
Nikl?epa~a, 394 
Niriiha, 218 
Nirvida (nibbida), 323 
N~ida (nisada), 7 
Niharati (id.), 431 
Naigama (negama), 101 
Naivasika (nevasika), 31 

Pacchimaka (id.), 225 
Paficavatuka, III 
Patijagareti (patijaggati), 156 
Patipatika (id.), 177 
Patimodaka, 222 
Patisandheti (patisalpdahati), 68 
Parikuddaleti, 289 
Parigha '(paligha), 220 
Parit~yati (paritassati), 72 
Paripiirati, 353 
Parilehati (Iehati). 140 
Parivisati (id.), 141 

Parive~a, 390 
Parihara (id.), 64 
Parltta (paritta), 58 
Parovara (id.), 385 
Paryadapana, 421 . 
ParyapulJ.ati (paryavapnob), 53 
PallalJ.a , 153 
Panisvarika, I I 1 
Pa~i, 292 
Pari, xviii, 451, 460 
PingaIa, 380 
Pidhiyayati (pithiyati), 23 
Pilotika, 49 
Purima(?), Il3 
Pusta, II3 
Piipika (piivika), II 2 
Prithii (puthii), 30 
Pelalaka (pela), I13 
Peyala (peyyala), 198 
Posa (id.), 369 
Paunarbhavika (ponobbhavika), 324 
Praccopaka, 444 
Pratikptya (J?atigacca), 10 
Pratijiiii. (patififia), 380 
Pratikiila, 222 
Pratisaya, 14 
Pratisalpvida (patisambhida), 70 
Pratyanubhiil?ati, 393 
Pradesa (desa), 46 
Pradhvopaka, 112 
Prapafica (papafica), 397 
PrabhangulJ.ata (pabhangura, 
pabhangu~a), 331 

Prasrabdha (passaddha), 272 
Pr~ta, 161 
Prastarika (patthara), III 
Praha~avant (padhiinavant), 397 
Prageva (pageva), 240 
Pratimoklila (patimokkha), 51 
Prathujjanika (pothujjanika), 323 
Pranta (panta), 127 
Prasadika (pasadiya), 360 
Plavana, 151 
Pharati (id.), 121 
Phalaka, 223 
Phalika, 222 
Phiisu (id.), 47 

Bahulin, 271 

Bhiiri (id.), 325 
Bhramarika, 408 

Manesi, xviii 
Marlilayati, 188 
Mahati,408 
Muduta (mudita), 423 
Miirdha,29 
MelIeti, 129 
Motthika (mutthika), 444 
Moham (mogham), 433 



Ya~ta (yittha), 123 

Ruccha (liikha), 179 
Rocati (id.), 60 
Ro~iI,la(?), 1I2 
Ro~yaI,la(?), 444 

Langhaka (id.), III 
Lagnati (laggati), 125 
Lahu (id.), 2 
Liikha (id.), 363 

Vaniggriima, 156 
Valaiijita, 264 
Viirika, 1I2 
Vigriiheti (viggahita), 278 
Vijihati (id.), 457 
Vittiileti, 124 
Vilulita (id.), 130 
Visarjayati (vissajjeti), 205 
Visartha, 352 
Vitisarayati (vitisiireti), 46 
Vira, 368 
Vutta (id.), 358 
Vuddhi (vu<;l<;lhi), 22 
Vusta (vuttha), 316 
Vetbayati (vetheti), 389 
Vedhati (id.), 327 
Velambaka, III 

Ve~teti. 173 
Vaitiilika (vetiilika), IIO 
Vaistarika (vittharika), 227 
Vopasamati (iipasamati), 368 
Vyiikutsanii, xviii, 441 
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Vyavahati, 430 
Vyiihanta, 340 

Sakatamukha, 204 
Siiteti (id.), 383 
Salina, 260 
Suve (sve. suve), 35 
Sekheti (sekha), 157 
Sobhika (sobhiya) I I I 

SakaraI,liya (id.), 53 
Sanldyati (id.), 35 
Sacet (id.), 46 
Santata (santhata), 78 
Santana (id.), 353 
Sarati (id.), 272 
Sahavratii (sahavyata), 217 
Sardham (saddhim), 45 
Sizphasapitha, 6 
SUkhuma,54 
Sugho~aka, 74 
Sumbhaka, 67 
Suvrata, 395 
Sekhita 389 
SOI,l<;la (id.), 221 
Sopavasika, 75 
Sopiiniya, 97 
Sopina,78 
Sovatthika (id.), 293 
Sauratya (soracca), 191 

Hastokta, 106 
Hi~ana, 80 
H~thato (hetthato), 77 


