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FOREWORD

In the Foreword to the first volume of this translation,
and again in that to the second, the translator expressed his
intention to give, with this third and final volume, a detailed
study of the composition of the whole of the Mahavastu.
It is now seen, however, that such a study could not be
contained within the limits of a foreword. A long article, or
even a whole volume, would be needed to do anything like
justice to the subject. Partial analysis, confined to the more
prominent or extensive passages, would not suffice to give a
fair conception of the manner and process of the composition
of the whole text. The traditions which have gone to the
making of the Mahdvastu are so numerous and so varied
that a comparative study of them must needs make use not
only of Pali texts, canonical and commentarial, but also of
other Buddhist Sanskrit works, not to speak of Tibetan and
Chinese.

Here, therefore, the translator must confine himself to a
few general remarks, forgoing even the quotation of parallel
or relevant texts which, in a full study, would be indis-
pensable to the argument. These remarks may consequently
seem to be based too much on impressions, but the translator
is convinced, even from the little progress he has already
made with his full critical and comparative study, that these
general remarks give a fair idea of the conclusions to which
such a study will lead. Besides, he may justly claim that
any mere impressions he may seem to indulge in derive a
certain degree of validity from the simple fact that they are
the result of a long and close acquaintance with the text of
the Mahavastu.

Some scholars have spoken of an author of our text, others
of its redactor or redactors, but a more accurate description
of its creation would be gained by imagining a community
of monks, over a more or less long period of time, busily
engaged, out of motives of piety, in gathering traditions of

. . the Buddha'’s life and teaching from all sources accessible to

them. Prose versions and metrical versions, and sometimes
ix



p 3 : THE MAHAVASTU

more than one of each, are often given of one and the same
episode, and we can reasonably assume that these are from
various traditions that came to the compilers’ notice at different
times and from different sources. The narrative, indeed,
would often be more coherent if many of these additional
versions had been left out. They are not always introduced
in the right place. When a narrative is given in mixed prose
and verse it sometimes happens that the metrical version
overlaps the prose, while at other times, on the contrary, it
leaves a gap in the narrative. The addition of a single
metrical version to the prose is perfectly natural. For when
the two come together the metrical version may be seen to
have been added because it was recognised as being more
original, and, therefore, it serves as confirmation of the story
as related in the prose. Anomalous forms are often, if not
generally, common to prose and verse, which is proof that
the verse tradition was present to the mind, if not actually
in the hands, of the redactor of the prose paraphrase.

It sometimes happens, again, that a repetitive metrical
version is not given in full. Parts are left out, and the con-
text can only be understood by reference to the fuller prose
version. But this does not necessarily mean that the latter

_is the earlier or original form of the tradition. Rather it
may be taken to imply that the narrator, perhaps out of
boredom, leaves out details which are assumed to be already
known to the listener or reader.

Where the narrative is given in mixed prose and verse, the
metrical version is inserted by way of confirmation of each
stage of the story. It all looks very much as if the speaker
or writer were paraphrasing in prose a story which he knew
in an earlier verse form, and here and there sought to refresh
his memory and keep his narrative straight by quoting the
verse, which is often introduced with some such formula as
tatredamiti ucyate,  here this is said.” The explanatory note
on this expression given on page 15 of the first volume is
quoted by E. Waldschmidt on page 6 of his edition of the
Mahavadanasiitra,! with reference to the similar view ex-
pressed by E. Windisch in his Buddha's Geburt.® After

1 Abhandl. d. deutsch. Akad. d. Wissenschaften. Klasse fiir Sprachen,

Litteratur u. Kunst. Jhg. 1952, nr. 2.
2 Pp. 100, 102.

FOREWORD xi

pointing out that this theory does not hold true of the
Mahavadana, where, he says, the verses give the impression
of being secondary or derivative, he adds, in a footnote on
the same page, ‘‘ beim Mahavastu liegt der Fall komplizierter.
Hier gibt es in der Tat Verse, die sich als sehr altertiimlicher
erweisen. Daneben stehen in dieser Zusammenwiirfelung
von Uberlieferungsgut sehr verschiedenen Alters viele ausge-
sprochenen junge Verspartien.”

The case is different, of course, when more than one metncal
version follows the prose, just as it is when various prose
sitras on the same episodes are given successively in whole
or in part. These are but examples of what was described
in the Foreword to the second volume! as the proclivity of
the compilers of the Mahavastu to include in this canonical
work of their sect every possible piece of tradition which
bore on their subject. A good example of this proclivity
may be seen in the present volume where as many as four
versions are given of the tradition relating the Buddha’s
hesitation to preach the doctrine.? Each of the last three
traditions is introduced by the formula etthametam Sriyats,
‘“ this also is heard here or on this matter,” and if the use in
them of the connective particles atha khalu® be taken as a
criterion, these traditions are all of them early rather than
late. Similarly, three traditions of the temptation by Mara
are given,* each beginning in the conventional form with the
description of the occasion, and ending with the words
tithametam Srivyats.

Repeated editing did, as is only to be expected, produce
some changes in the text, and in introducing these changes
the editors were sometimes guilty of anachronisms. For
example, in the dialogue between Gotama and his father,’
the former is made to say that he does not miss the adulation
of - the court, for he is celebrated instead in Discourse and
Exposition, Suftanta and Veyydkarana. Now these were two
of the nine divisions of the completed corpus of Buddhist

1

2 llzp ;‘)2 ff- Page references, unless otherwise stated, are to the present
volume of the translation, where the corresponding pages of the text will

be found numbered.
3 See p. xiii below.

¢ Pp. 417 ff.
s P. 120.




Xii THE MAHAVASTU

scriptures, which obviously was not in existence at the time.
On the other hand, it may be interesting to note that the
Mahavastu nowhere explicitly mentions the Tripitaka.

The compilers of the Mahavastu had, indeed, at one time
and another a plethora of traditions to draw upon. When
they thought, mistakenly or otherwise, that a narrative in
the tradition they were following was not clear or full enough,
they would have recourse to another tradition and insert an
extract from it. Such an example of an interpolated passage
can be seen in the bracketed part of the Gangapila Jataka,!
which, incidentally, is nearer the Pali version of the story.
Another passage bracketed for the same reason is found on
page 302. The interpolation here actually does not form a
complete sentence, but is interesting in itself as being clearly
derived from a version nearer that of the Pali Vinaya than
the rest of the narrative.

Another instance of the intermingling of traditions is found
in the story of the conversion of Sreniya Bimbisira.2 The
introduction to the story is peculiar to the Mahavastu ; subse-
quently there is close verbal parallelism with the version in
the Mahavagga. But long before the end there is inter-
polated an episode from some other tradition, which seems,
however, to be cut short, and the story resumes, with some
variations, a parallel course with that in the Pali text,

Examples could be multiplied. Here only one more can
be given. After the account of the ordination of the Thirty
Monks is finished,® our text begins a story about another
group of Thirty Monks. But it does no more than begin it,
and passes straight on to the ordination at the end. Evidently
there is here a summary of the story as handed down in another
tradition. There can be little doubt also that the story
which follows it, that of Pdrpna and his twenty-nine com-
panions, forms yet another tradition of the same theme.

The theory that there are two main strata, each distin-
guished by its own peculiar style, in the composition of the
Mahdvastu, first propounded and developed by Hermann
Oldenberg,* has réceived a large measure of acceptance from
other scholars. It is now too well known to need a detailed

1 P. 189¢. 2 P. 439. 3 P. 373.
4 Studien zum Mahavastu. (Nachrichten von d. k. Gesellschaft d. Wissen-
schaften zu Géttingen. Philol.—Hist. Klasse, 1912).

FOREWORD Xiii

account of it here. Briefly put, the theory is that the older
style is characterised by the use of the connective particles
atha khalu; while the newer style uses dan:i instead. The
earlier style, further, is marked by having its sentences
formed with finite verbs, among them a copious supply of
aorist tenses. The later style, on the contrary, shows a
distinct fondness for nominal construction with participles
or participial adjectives supplying the place of finite verbs.
These distinguishing criteria have been applied to a fairly
large number of passages, but by no means to the whole
text, of the Mahavastu. In the passages which have been
subjected to examination on these lines, it has been generally
assumed that the distinction in language and style is accom-
panied by a distinction in the nature of the subject-matter.
That is to say, the earlier style is taken to be confined to
passages which are more primordially canonical than those
in the later style. The former passages generally deal with
matters of doctrine, or at least with the historical or legendary
occasions when the doctrine was formulated or preached.
The later style is more particularly found in passages which
are assumed to be accretions to the original tradition. A
very characteristic example of accretion is said to be revealed
in those passages of the Mahavastu which purport to give the
earlier histories of the lives of disciples or adherents who,
in the assumed original tradition, appear on the scene only
when they first meet the Buddha. Oldenberg, for example,
instances the two versions, in the Mahdvastu and Mahdvagga
respectively, of the story of YaSoda. The former adds to
the Pali narrative an account of Ya$oda’s former life, his
birth and his upbringing, and this addition is marked by the
characteristic features of the later style. Yet, we may note
the sentence e dant ahamsu in this so-called accretion, where
if the expression te dani is late, the verb dhamsu has every
claim to be called early. According to Edgerton?! this verbal

1 Gyammar, p. 165. It has been the translator’s great misfortune that
Prof. Franklin Edgerton’s truly monumental work, Buddhist Hybrid Sanskrit
Grammayr and Dictionary, was not available throughout. About two-thirds
of the last volume had already been completed when Edgerton’s work
appeared. But before the translation was sent to the printer, the whole
of it was revised, so that the linguistic and lexicographical difficulties
could be examined anew with the aid of his Grammar and Dictionary. The
help which the translator has derived from these two books can be judged
by the frequency with which Edgerton’s name, or sometimes, for brevity's
sake, only the title of his Dictionary, appears in the footnotes.
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form, though common in the Mahdvastu, is not found in other
Buddhist Sanskrit texts, and he concludes accordingly that
“ it was discarded early in the history of our dialect.”

Finally, this later style, called by Oldenberg style A, is

taken to be marked by a fondness for elaboration, indulgence
in detail, fantastic exaggeration of numbers and multiplication
of marvels and miracles.

The results which have been reached by the method of
criticism here sketchily outlined are, no doubt, suggestive
and instructive, and, perhaps, should be accepted as estab-
lished for the passages which have been put under examina-
tion. But it may be doubted whether, in the face of the
variety and diversity of the traditions which are collected to
form the Mahavastu, one criterion alone is sufficient to distin-
guish the late from the early. Even in the passages which
have actually been analysed a considerable intermingling of
the two assumed styles has often to be dealt with, and
attempts made to account for it. To the earlier style, which
Oldenberg called style B, a subsidiary style, B!, has had to
be added. This subsidiary style is apparently to.be regarded
as style A affected by reminiscences of style B. In other
words, the redactor or compiler of a certain episode may
have known it or heard it in the language of style B, but,
for some reason or other, wished to preserve it for his school
or for posterity in the newer style A. But, according to the
theory, he could not entirely shake himself free from the
influence of the older style, so that now and again he un-
wittingly falls into its ways and adopts its phraseology. A
very cursory examination of ouf text, however, would seem
to indicate that the matter is not so simple as that. For,
even if we limit our criterion to the use of atha khalu on the
one hand and of dani on the other, we are still face to face
with such a frequent and intricate intermingling of styles
that it would seem' impossible for a critic with even the
highest degree of analytic acumen to distinguish them.

This diversity of styles in the Mahdvastu is matched by a
dialectal diversity in its language. There have been many
theories about the identity of the Middle Indic dialect on
which Buddhist Sanskrit was based, just as there have been
about the identity of the language in which the Buddha

FOREWORD Xv

preached his doctrine. But if we are right in holding that
the Mahdavastu is a compilation of traditions from various
sources, need we look in it for a single homogeneous language
or dialect ? The retailers of these various traditions could

pass them on in their own vernacular and still be understood
by their listeners in any part of the India in which Buddhism
grew up. If the northern Buddhists increasingly in course of
time tended to replace dialectal variations with normal
Sanskrit forms, that was not due to their failure to under-
stand or recite the traditions in their original form, but simply
to the prestige of the classical language. It is nowadays
generally admitted that Buddhism from the very start was
preached in a variety of dialects. For thus only could the
new faith be disseminated. Proof of this is found in the
Pali Canon. In the Cullavagga (5.33) we read of certain
brahmans complaining to the Buddha that the monks were
using the vulgar language or dialects, whereas they them-
selves used, or wished to use, Vedic or Sanskrit. The Buddha’s
reply is thus translated by Edgerton :! ‘“ You are not to put
the Buddha’s words into Vedic; who does so would commit
sin. I authorize you, monks, to learn the Buddha's words
each in his own language”. Edgerton goes on to add,
“ Buddhaghosa and some moderns (notably Geiger) would
take the last clause to mean, ‘in the Buddha’s own dialect.’
But Chinese versions make it abundantly clear that the
correct interpretation is ‘ each in his own dialect.” The net
result seems to me to show, not only that the Buddha authorized
and commanded the recitation of his teachings in local dialects
everywhere, but also that from the very start there were
clearly perceptible differences in the speech of different
members of the Buddhist Order, which showed in their ways
of reciting the sacred texts.” And, it may be added, once
given the Buddha legend, different communities, self-con-
tained as they were, with their own vernaculars and with
little inter-communication, would tend to develop the legend
each in its own way, a way most likely in accord with, or
influenced by, the forms of belief already prevailing among
them. Hence, sooner or later, arose a crop of variant traditions.

1 Grammar, p. 1.
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Not all scholars interpret the Cullavagga passage just cited
in the same way. E. J. Thomas,! for example, gives it a
different interpretation. According to him, what the brah-
mans wished the Buddha to do was to authorise a standard
versification of the texts to facilitate the memorising of them.
But the brihmans’ expressed complaint was that monks of
various clans were corrupting the texts by repeating them in
their own grammar (nsrufti), that is to say, using the gram-
matical forms of their respective dialects.

But whatever be the correct interpretation of this passage,
the very fact of the brahmans’ complaint undoubtedly shows
that even in the Buddha’s lifetime his doctrine and the legends
about him were already current in dialects which were more
or less different from the dialect in which they had been
first proclaimed. This is the conclusion which Edgerton
himself has reached.? He does not agree with H. Liiders
and Hiin-lin Dschi, who would make Old Ardha-Magadhi
the language of the original Buddhist Canon, or even the
language of the Buddha himself. He is definitely in favour

of the contrary opinion of S. Lévi and Lin Li-Kouang, who
maintain that the Buddhist teachmg and traditions were
from thé very beginning related in a variety of dialects.
Edgerton goes further and says that Buddhist Hybrid Sanskrit,
as he calls the language of the Mahdvasiu and other Buddhist
Sanskrit texts, was never spoken as a vernacular dialect.
But, with all due respect to a scholar of his eminence, it is
difficult to see what grounds he has for maintaining that a
language which was thus never spoken can ‘‘ have existed
for centuries as a religious language " and that it “ seems to
have become the prevalent language used by north-Indian
Buddhists.” This apparently implies that there was a set
policy among these Buddhists to frame or concoct a purely
conventional language in which to preserve their various
canons. It is evident, of course, and only natural that the
language of these various texts did, with the passage of time,
come to approximate more and more to a certain degree of
umformlty But that uniformity should rather, apart, that
is, from what was due to late Sanskritising, be understood

1 The Life of Buddha, p. 254.
2 Grammar, pp- 2 ff.

FOREWORD xvii

as the result of several centuries of re-telling and re-writing
the traditions, in the course of which there would be a pro-
gressive abandonment of dialectal differences. Besides, as
has been already pointed out, even were all the dialects
preserved in their pristine purity, they were never so distinct
or disparate that they could not coalesce to form the language
of a single work.

When we thus relate the diversity of the traditional sources
from which the Mahdvastu was compiled to the diversity of
dialects in its language, it is not suggested that the dialect
of any one particular tradition can be distinguished and
isolated, at least readily and certainly. In the first place
there was evidently an admixture of dialects at the very
beginning. The missionary might not know the language of
his converts well enough to translate his message into it with
perfection, though there never was more than a dialectal
difference between the speech of the two. Secondly, it
cannot be assumed that all the Prakrit or Middle Indic dia-
lects of the Buddha's time have left records or traces behind
them, and difficulties of vocabulary or grammatical forms
may sometimes be due to our ignorance of a lost dialect to
which they belonged. There are in the Mahavastu, for
example, many words and forms which are not found else-
where, and so cannot be assigned to any particular dialect
which is otherwise known. The number of such words and
forms which are met with in the Mahavastu is peculiarly
and strikingly large. They cannot all belong to any one
dialect or language, for they are not uniformly distributed
throughout the text, as should be expected were the work
composed in a single homogeneous language. Too many of
them are found isolated in one or another particular narrative.
Instances of this are the names of some of the articles men-
tioned in the prose version of the story of Kusa as having
been made by that skilled and versatile craftsman.! In
the two long lists of trades and occupations given in the
present volume,? not only are many of the names of them
absolutely unknown, but also only a few of them are identical
with those found in similar passages elsewhere, for example,
in the Milindapaiiha® Corruption of the original form of

1 Vol. 2, p. 414 ff.

2 Pp. 111 ff., 443 f. 2 P. 331.
B
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words is not sufficient to account for the complfete
f)}ll)ziflrity of their meaning. They must hgve had meanullng
somewhere and have been everyday words in the vernac £a.r
of the community which developed and preserved this pa}r1 1;
cular form of the story. It may, of course, be a.rgued t 1?
there was no other occasion in the Mahdvastu calling for the
use of these words. But why are they not .found elsev;fheret,
except‘ for the reason that we have no remains of the dlal:}tlz
to which they were native ? It cannot be supPo§ed thai’lf .te
articles and trades referred to were conﬁnfad within the limi 3
of a single community, any more than it can bc? suppose
that the construction of a chariot varied essentially in different
parts of India. And yet in the Maﬁjari_ Jataka we find txivlo
unidentified component parts of a chariot desi:nbed by the
entirely unknown and unparalleled terms manesi and kupscfmi
The same consideration applies to the names of musica
instruments which are so frequently mentl'oned in our text,
but several of which cannot be now id(?ntlﬁed. Here again
the distribution of strange terms is not uniform. For example,
in the incident where Dipamkara wakes up to ﬁnd_ the women
of his harem asleep and, some of them, clasping various
musical instruments,! the names of these are we]l.-kno.wn. and
fairly easily identifiable. But in the corresponc.lmg 1n.c1dent
in the life of Gotama is found a much-longer list of instru-
ments. Some of these are readily identifiable, others less so,
while the few remaining ones are vtc.)t.ally strange. Th’ls
episode was part of the stereotyped tradition of the Budc%h‘a s
home life, but it looks as though the fom of the trafhtlon
relating to Gotama which was incor-porated in tpe M ahc_wlasttu
was peculiar to a community with its own particular dialect.
Passing from the names of concrete thlrf‘gs .to abs,t,ract t.e;m's,
we may notice the unique vydkutsand, ** disgust ”, yv}uc 1;,
unknown outside the Mahavastu, and even th.ere.l_s found
only twice, namely in the story of Sreniya Bimbisara ar;
in what may be termed its corollary.? The latter story, (5;
the way, also contains occurrences of th? very rare word
pari, *“ vessel ”, found only here in the Mahdvastu, and relate

by Edgerton® to Ardha-Magadhi par.

1 Vol. 1, p. 183. 2 Pp. 441, 452. 3 B.H.S.D.
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These examples are taken at random from among the more
obvious. A minute search could no doubt multiply them
indefinitely. The conclusion which, it is here suggested,
may be drawn from these lexicographical peculiarities, would
seem to be reinforced by a consideration of grammatical
forms which are unknown outside the Mahavastu. Like the
strange words which we have found isolated in particular
narratives, these grammatical forms, too, are often found
similarly isolated. It cannot, for example, be mere accident,
nor due to the compilers’ whim, that most of the examples
of the anomalous ending matha for the first person plural of
the verb should be found grouped together in the metrical
version of the Kuéa Jataka.! It may reasonably be sug-
gested that the metrical version, also, came from a community
with its own proper dialect, whether the same community
whence came the prose version, or not, may possibly be a
question to which close linguistic study might provide an
answer.

In phonology, again, we seem to have the same interesting

¥  and suggestive phenomena. For instance in the third volume

of our text are found several examples of the use of the
consonant “d” as a hiatus-bridger, all, with one exception,
grouped together on page 54. It looks very much as if the
tradition of the ordination of Mahi—Kéiéyapa, which is here
related, was either composed in a dialect using this mode of
linking words, or at least was at some time or other subjected
to the influence of such a dialect.

Finally, there is ground for suggesting that the distinction
presented by dani passages on the one hand and atha khaly
passages on the other, is not necessarily a distinction between
later and earlier styles. We cannot know for certain that
these two contrasting styles, in so far as they can be isolated,
were not a matter of dialectical differences, It seems to be
established that the use of finite verbs which normally went
with the use of atha Ehalu as a connective particle, was not
maintained to the same extent in all the dialects of which
we have record. For all that can be known some dialects
may have abandoned the use of finite verbs entirely at the
same time that others were still using them. It may be
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indeed, that the use of the nominal construction and the
connective particle dant was a mark of less culturally advanced
communities. Such a construction would certainly come
much more naturally to an untutored narrator than a con-
struction requiring acquaintance with a complete system of
verbal conjugation.

In the same way, it need not be supposed that the fondness
for the fantastic, the miraculous and the supernatural, which
is taken to be characteristic of the style using dans and the
nominal construction, is necessarily a sign of a late tradition.
The area in which Buddhism arose does not seem at the time
to have felt much of the influence of Brahmanism. In any
case, the first converts to the new faith, even though they
were braihmans, would be well-acquainted with, even believers
in, a rich and luxuriant mythology based upon an extensive
polytheism or polydemonism. The world around them was
peopled with all kinds of supernatural beings capable of
working all kinds of marvels and magic. The Buddha him-
self never seems to have gone out of his way to deny the
existence of these beings, but rather adopted them into his
scheme of things. Supernatural or magical events were
therefore a matter of everyday belief and experience to those
who heard the Buddha and his disciples, and who later went
about retailing his doctrine and cuitivating the traditions
about him. The development of doctrine itself, of course,
was controlled and stabilised by the Sangha or Order. But
no authority could limit the growth of apocryphal stories
whether among the monks or among the laity. And it has
to be remembered that the Mahavastu is primarily a collection
of stories. Although it is said to be the Vinaya of its school
or sect, the doctrinal part could be assumed to be well known
enough to be taken for granted and left out, except in so far
as the stories themselves might illustrate it. Besides, not all
the converts would be chiefly interested in the finer points of
Buddhist philosophy and ethics. A large proportion of
them, as is the way of uneducated religious converts every-
where, would be more interested in edifying tales and fables,
and in correlating what they could of the Buddha legend
with the mythology already known to them. For they

" must already have had their own legends or folk-tales which
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they could adapt more or less fully to the ne i
o.f the poetry in the Mahavastu ha.Z all the air“;ff?)l:?r;g i\f:gi
tional ballads originally quite independent of Buddhism
The verses of good-luck—we may even describe them as
protective spells—which the Buddha is made to recite to
fhe merchants Trapusa and Bhallika! have little or nothing
in them that is peculiarly Buddhistic. The metrical Sara-
bh.anga Jataka,? again, has much in it which leads one to
think that it was of non-Buddhist origin; it is so full of
commendation of the gentler and more tender feelings which
make for social comfort and the pleasure of living. It is
also old-fashioned enough to prefer the once popular name of
Indra to that of Sakra, his Buddhist supplanter. The sto
of Ela.patra3 is another good example of the intrusion of 3
old fairy-tale into the legend of the Buddha. Finally, how
many of the hundreds of Buddhas who are enumérated
1n.t.he Mahdavastu may not have been originally minor local
deities ? These Buddhas are not necessarily the product of
a dogma developed late in the history of Buddhism. At
least, mugh of the language in which they are enumerated
and eulogised looks to be as old as that of any part of our
te).{t. The belief in other or former Buddhas must have
eﬁsted long before it was officially recognised by certain
zf g(s)t:rfn Ei{mg Adoka, some three centuries after the death
It is but natural, of course, that the Bud
be embellished and elaborated in the cour(:lelaolfegt(ia;i WO;:::
tpe fact remains that even the earliest recorders of the. tradi-
tion had the same wealth of legendary or mythological parallels
to draw upon as the later. Once the knowledge of the
Budd}}a passed beyond the circle of his intimate friends and
acquaintances, such was the force of his personality and the
grandeur of his moral character, that ordinary men and
women could conceive of him only in terms of the divine
And as soon as that happened there would be no bounds t(;
tl.le play of the mythopoeic fancy of those who had heard of
, ?um. If e)ftravagant legends are not so frequent and elaborate
in the earliest body of canonical texts that have come down
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xxii THE MAHAVASTU

to us, as in the Mahdvastu, that may well be due to editing
and pruning by the Theravadin editors. Even so the differ-
ence between the Pali texts and the Mahdvastu in this respect
is.one of degree only, not of kind.

- As the very great importance of Edgerton’s work for the
study of Buddhist Sanskrit has been referred to, it may not
be impertinent, in conclusion, to touch on the question
whether the new light thrown by him on so many difficulties,
affects in any way the correctness of the translation presented
in the first two volumes of this work. The translator is glad
to say, that as far as he has been able to discover, no part
of his translation calls for any serious correction. Although,
before Edgerton’s Grammar became available, the grammatical
rationale of many forms may have been obscure, the context
in the large majority of cases made the construction of the
sentences as a whole self-evident. When this was not the
case, comparison with parallel versions in other texts helped
out, even if it were only by suggesting emendation of an
inexplicable form with a more explicable one. All these
doubtful forms should, perhaps, have been discussed in the
footnotes. But, as was pointed out in the Foreword to the
first volume, Senart, the editor of the text, had himself contri-
buted long notes on most of these anomalous forms, and there
was at the time of translating the first two volumes no reliable
work to hand which could be used to test the validity of
Senart’s explanations. No useful purpose would be served
by merely repeating what he had said. If criticism of Senart’s
explanations and emendations could be made, as it was on
occasion, it was only on the score of the requirements of the
context, and often with the support of parallel passages from
other texts. Later on, the translator hopes, as part of a
critical work on the Mahdvastu, to study his translation in
detail, and, where necessary, to revise it, with the help of
Edgerton’s dictionary and grammar.

Meanwhile, it is gratifying to record one or two instances
where an emendation proposed by the translator has been
found subsequently to be confirmed by Edgerton. On page 86
of the second volume a footnote calls attention to the need
of emending Senart’s text, svayam va me pravareya into tvaya
ca me pravareyd, an emendation which was not only called
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for by the context, but also brought the text of t 7

intf) accord with the parallel Pgah passage, ]dltfkaMa;mvza;:u
This emendation is exactly that proposed by Edgert,on .in hié
C.;ranfmar,l as is also that of the difficult prattam in the same
line Into yam ca. Again, on page 89 of the same volume
f:her? 1s a footnote on the word anantapani, which Senart
in hlS: notes renders ““ des étres vivants sans nombre.” The
note in .the translation, however, suggests that a sense more
appropriate to the context would be obtained by reading for
pani, b_eu.lgs”, the word pana,® “drink” or ** water "
In his Dictionary (s.v.) Edgerton makes what is practicalb;
the same suggestion, although he is able to improve on it b
adducing, instead of the Sanskrit paniya, the Ardha-M3a adh};
pd”it‘i, likewise meaning * water . s

he translator was also glad to see that the i

which he offered in the second volume?® of the stizgétnavjégg
hastokta, which is unknown outside the Mahavastu, is practi-
cally the same as that which Edgerton gives in his Dictionary
’ A.fter so much has been said to show the translator’s appre-'
ciation of the value and helpfulness of Edgerton’s work, it
may appear as rash presumption to dare criticise his in’zer-
pretation 9f one or two passages. It may well be that a
scholar rr{m'ing a text like the Mahavastu for linguistic
examples is in danger at times of overlooking the demands of
the context and of concentrating overmuch on particular
forms. and philological principles. It would certainly appear
th'c}t In one case, at least, Edgerton has been misled by his
philological ardour and acumen. In the metrical version of
the Campaka Jataka* the Naga king’s daughter, in reply
to a question about her identity, answers Nagakanyaham
bhadrante avici iha agati. In the translation’ this has been
rendered, "' Sir, I am a Naga maiden come hither on a quest.”
But avict is-a difficult word, and a footnote attempts t'o
explain it as being compounded of avz, a participial form,

! §20.13.
? Inadvertently for the fuller form panitya. Here i
L] the . ere it m i
1u‘.lhat t::he word pana which in vol. 2, p. 20 a.tﬁl on p. 433 of t%}; It)’:es%?llilzl t:gu?::
asasaneezr?i:{:‘ll\{ g;aa(.j hSiarvl:kr&t word for * trader *, is explained by Edgerton
: . - ord meaning " a cipdila or untouchable "
intensive search would, no doubt, reveal other ir o Middle Tndi
gensive sea 5 t, rey er instances where Middle Indic
beaS an: kl?il::.d replace words which in the translation have been taken to
P. 66. ¢ Vol. 2, p. 181 (text). ¢ P. 175,
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though otherwise unknown, from av, ““to desire”, and c?
‘ something ”” or ‘“ anything ”. Alternatively, the suggestion
is made, on the basis of one MS. reading acinz, that the correct
reading might be arthini, ‘ seeking’’, and a comparison is
made with the corresponding Pali passage! which reads
atthen(a) amhi idhagatd, *“ 1 am come hither with a purpose.”
The context certainly requires some such sense to the ex-
pression. Edgerton,? however, translates, “I am a Naga
girl, bless you, come hither from the nether world.” That is,
he takes avici(d) as an ablative case of avici, the name of
one of the hells. This would make the Niga king, Campaka,
and his daughter, dwell in Avici, a hell of torment and terror
for the wicked. This is not only improbable in itself, but
against what we are expressly told, both in the prose and
metrical versions of the story, namely, that they dwelt in
Kasi, where their home had all the wealth and splendour of
an .abode of the devas.

Another instance where, perhaps, we may suspect that
Edgerton has not paid due attention to the text is referred
to in a footnote on page 15 of the present volume. In a
paragraph of his Grammar,® in which he gives examples of
gerunds based on present passive stems, he quotes from
our text,* Yavad . . . antarpurikahi amtahpuram pravesiya
kridapanako bhavisyati. We are not concerned here with the
grammatical point which is the subject of the paragraph,
but with Edgerton’s translation of the passage. He trans-
lates, ““ until he (i.e. Kuéa) having been brought into the
harem by the harem woman, became (/2. should become)
their playfellow.” But ydvad here is better explained as an
adverb meaning ““ as far as”. The four words, rajfio priyo
t¢ kritva, which immediately follow ydvad are omitted in
Edgerton’s quotation. Kritva with the preceding # means
‘“ quoting ”’, so that yavad can be easily explained, as usually
in such contexts, as meaning “ as far as”’. The point is that
the story of Ku$a’s various occupations as related in the
previous volume is here abridged to give only the first, that
of garland-maker, and the last, that of cook in the royal
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L J. 4.459.
2 Grammar, §10, 67.
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kitchen. Then the events following are assumed to be known
as far as the denouement of Kuéa’s becoming dear to the king.
The future bhavisyati fits in better with the interpretation
here suggested. Edgerton, as is seen, has to render it by
the past, ““became”, adding in parenthesis, ““lif. should
become.” -

One other instance may be given where Edgerton’s pre-
occupation with philological problems may have led him a
little astray. When the Buddha is contemplating the ques-
tion as to how former Buddhas took their food, he asks
himself  bhdjanapratigrahaka  wtdho panipratigrahaka.
Edgerton? takes pawi here to be the Ardha-Magadhi word
for ‘ water ”’, which has already been referred to, and he
renders “ did they take a bowl (of food) or water ? ” But,
apart from the need of a parenthesis in such a rendering,
the context would be much better fitted by our taking pani
in its Sanskrit sense of “hand”. For then we have the two
natural alternatives of eating food from a bowl or directly
with the hands without the use of any receptacle. The
story is here concerned with how the Four Great Kings came
to provide the Buddha with a bowl. There is no allusion
as to what it was to contain.

These instances of agreement and of disagreement with
Edgerton are few enough, and may appear trivial in them-
selves. But the translator hopes that they may be taken
as an indication that he was throughout aware of the linguistic
difficulties of the Mahavastu, and that he took every care to
be faithful to the text. To his knowledge, no difficulty,
whether of vocabulary or of grammar has been ignored or
slurred over. Nothing has been put in his translation which
was not warranted by the text, and nothing has been left
out on the score of difficulty and obscurity.

- A word or two about the Index is necessary. It was
thought advisable to group several classes of topics under
general headings, as ‘‘animals,” * entertainers ”, “ musical
instruments ”’, ‘‘ trades and occupations ”’, and so on. The
reason for this is obvious. The Mahavastu only mentions
these topics in passing ; there is no discussion of them. But

1 Vol. 3, p. 304 (text).
2 Grammar, §22.4.
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arranged under group-headings they may provide some
guidance to the researcher into the natural and economic
history of India. It is presumed, of course, that the re-
searcher will not stop short with the translation. He must
go back to the text himself. For the interpretation of many
of the several terms in the various group-headings is very
doubtful, even where they are found translated, and, as has
been seen, many others are so obscure as to defy any attempt
to render them into English. The exact definition of these
awaits further research.

It is pleasant to realise that the translation of the Mahdvastu
has, after many years of arduous toil, been at last completed.
Some there have been who doubted that the text as a whole
was worthy of a full-scale translation, possibly implying
thereby that it was mainly material for a study of language,
history, folk-tales and other accessory subjects. But how-
ever useful it may be for students of such subjects, the
Mahavasty must be regarded primarily as a religious work.
It is true that it is not a religious classic, though we do well
to remember that it is a very near relation of the great reli-
gious books of India. It is fully worthy to rank among the
other sacred books which have been made accessible to
English readers in the Sacred Books of the East and in the
Series in which it now appears complete.

Once again, it is a pleasure, and a duty, to put on record
the translator’s gratitude to Miss I. B. Horner for her never-
failing help. What the work owes to her is to a large extent
evident to anyone who looks at the footnotes. When it is
added that she revised the whole manuscript, made most
valuable corrections and improvements in it, read all the
proofs, and was throughout always ready to give generously
of her great learning whenever the translator wrote to pose
his difficulties to her, the degree of his indebtedness will be
still more fully realised.

Another helper, alas, has not lived to see the completion
of the work. In the Foreword to the first volume the trans-
lator paid tribute to the patience of his wife. Some years
have passed since then, but throughout them all, to see her
husband devote his leisure hours to this work, to encourage
and inspire him to complete it, and to rejoice in its progress
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had become a real part of her life. It is some consolation to
remember that she was spared long enough to see the first
Proofs of this final volume. Whatever has been achieved
in this work, she has a large share in it.

Aberystwyth, J. J. JoNEs.

July, 1956.



Tue Kuéa JATARA!

(1) In Benares there was a king named Tksviku. He was
mighty, glorious and triumphant. But no son had been born
o him.

Then the happy thought occurred to him : * What if T
were to let out the women of my harem three times a fori-
wight 2’

And so the king, in order lo have a descendant, let out the
women of his harem on the fourteenth, fifteenth and eighth
days of the fortnight.®

The women in great excitement and decked out in all their
Sfinery, but timid as fawns, went about from door to door.

Some chattered as they sought to allure, others laughed,
and others ran about chasing all kinds of men.

All were excited, all were bewildered. And King
Tksvakw's city, too, was bewildered by these mistresses of
the king.

. 3 “ Let the brahman come to me early and late.

“ Let me know at once whether he is a mendicant, whether
he is a mendicant a gift to whom will bring great reward.”

Thereupon* Sakra, lord of Trayastrimsa® reflected (2) that
the deed the king wished done had been suggested by the
household priest.® -

He made himself 1nto an old man, bent double” and leaning
on his staff. With shaking limbs he came to the king’s door.

To the servitor who carvied messages the brahman said,
“ Announce me at once. I wish to see the king.”

The servitor reported this to the king, saying, *“ A brahman
who wishes to sez the king has come to your majesty.”

1 An abridged version, mostly metrical, of the Jataka with which Vol. 2
closed. The abridgement is clumsily done, and often the story can only
be understood by reference to the other version.

Three of the four uposatha (uposadha) or ‘‘ sacred ”’ days, the fourth

being the first of the month.

3 A lacuna, covering apparently several lines, in which a brihman, but
not at first, as in Vol. 2, disguised as an old man, comes to the king'’s court,
and orders are given by the king that he be admitted.

4
5
8
?

L.e., after learning of the king's goodness of heart.
See Vol. 1, p. 25, n 2.

See Vol. 2, p. 378.

Reading bhugna for bhagna.
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“ Hail to you, great Brahman,” (said the king)* ** You
are welcome. What do you want, what do you seek, what
do you meed, what can I give to you?"”

[The brahman replied :]

“ O Iksvaku, I have heard the people heve say that the
king, lovd of men, is letting out the women of his harem
thrice a forinight,

“ On the fourteenth, fifteenth and eighth days, for that the
chief of men is desirous of @ son. So have I heard it said.

“ And now, having heard this rumour, with my senses
thrilled and exhilarated, I have come® hither seeking a
woman. So do you homour me.”

The king said :
“ Here, chamberlain, go at once and quickly® show him
" the women. Oblige* him to-day with whatever woman is lo
his liking.”
He was led by the chamberlain into the women’s quarters,
where the chief queen at the time was named Alinda.

(8) The brahman said: 4
““ Lot her be mine, she who stands yonder so proudly and
with fauliless limbs, but wets her cheeks with tears.”

A hunchbacked woman?® said :

“ 0ld man, do you wish to amuse yourself with young
damsels ? No young damsel would iouch you even with
her hand.

“0ld man, do you wish to amuse yourself with young
damsels ? No young damsel would touch you even with her
foot. '

1 There would seem to be a lacuna here also, covering the king's instruc-
tions to the servant and the leading in of the brahman.

% Gaccheyam, pot. in aor. sense. Perhaps, however, the pot. is rather
to be explained here with reference to the arising of the intention or wish
to go, at the moment he heard the rumour. The force of the pot. could
then be rendered in English by the insertion of ** I thought that "’ (I would go).
At the same time #ka, ‘‘ here ”’, transforms the intended or potential going
into an accomplished ‘' coming ", which brings us back again to the pot. =aor.
equation.

3 Lahum, BSk. and Pali; a v.l. is laghum.

4 Anugrahe, imper. according to the first conjugation.

5 A personal attendant of the queen’s. See Vol. 2.

THE KUSA JATAKA 3

“ You are foul and wrinkled, pale of face ; your house
is evil-smelling like the jujube flower. You stink like a
goat. Begone, I have naught to do with you.”

The king said :
“I shall give you sustenance, wealth and riches or a fair

village. Be content with this.® What will you do® with
Alinda ?”

The brahman replied :

“I am faint from coughing ; repeatedly I swoom, and I
wet my bed. But she will help me on to my feet.

“ Do you, hunchbacked dame, hold your tonguc, and go
on grinding face-powder.® I'll make myself dear to Alinda,
never you mind.

(4) “ Do you, hunchbacked dame, hold your tongue, and
go on twining® your garlands.® I'll make myself dear to
Alinda, never you mind.” :

The king said :

“If, O brahman, you wish to eat bread in the king's
palace, you can enjoy this now. What will you do with
Alinda ?”

The brihman replied :

““ Lord, let not King Iksviku repent of his proffered gift.
If, after offering® a boon, you then regret it, I'll go and tell
men that you do mot give what you have offered.”

The king said :

“ No, brahman, I do not repent. So be satisfied again.
All these women, with Alinda, shall wait on you.
“ But I give you this low-caste hunchbacked woman for

! Tameva bhuiijahi. It would seem better to read tam—, ‘ her”, and
make the allusion to be to another hunchbacked woman whom the king,
in the other version, had offered the brihman, and part of whose reply is

iven in the verses immediately preceding, tacked on to the words of another

unchbacked woman.

3 Kabhisi, fut. of kri.

2 The hunchback first mentioned, whose duty this was.

4 Gihasi. See Vol. 2, p. 380 ». 1. Cf. B.H.S.D.

8 Another attendant of the queen’s, who had this as her task.

¢ Pravarayati, BSk., Pali pavareti.
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you to make love to. Or let her be your servant. Take her
wherever you wish.”

The hunchbacked woman said :
“I'll kill myself by eating poison if my lord gives me
- to kim. Or I'll secretly kill this bent and aged man.”
The braihman said :
“I'll be at enmity with all hunchbacked women that
cumber the earth, just because this low-caste hunchback
wishes to kill me.”

(5) The king said :
“ We here, O brahman, ave just towards all living beings.
Do not then go on reproaching and upraiding me.
“0 bralkman, an old man as good as dead, a decrepit
man, though he weéar the garb of a teacher—ithese are as
disgusting to the world as an angry black snake.”

The brahman said : _
“ It is not fitting,* O Iksvaku, that I do not get this boon,
for, after offering me the choice of a woman you repent of

your offer. . '
“I'll go and tell people that you are a king who makes

offers and then repents of them, a king who offered me the
choice of a woman and then broke his promise.’”’?

The king said :
*“ No, brahman, I do not go back on my promise. So,
pray,® be a young man again. All these women, with
Alinda, shall wait upon you.*

Y Asampratam na. This compound of samprata does not seem to be met
with elsewhere, but the sense of the simple form is suitable here, * It is
not fitting that we (I) do not get the boon " asampratam na . . . yam
vayam no labhamatha. Possibly, however, we should read asaprapti na,
‘we have not obtained our hope in that’ (yam). The verb labhamatha
has the anomalous ending fha added to the 1st pl. ending -ma. It is note-
worthy that so many of the Mhvu. examples of this anomaly should be found
bunched together in this metrical version of the Ku$a story, the others being
ramamatha (p. 6), labhamatha and asamatha (p. 9), jlvamatha and bhavematha
g). 11) and anupadyematha (p. 23). For a discussion of this form see Edgerton,

ram. § 26.8-10.

2 Mithydkarosi yacanam, see Vol. 2, p. 381 =. 2.

3 No, ethic dative.

4 There is, of course, no hint here that the king knew that the aged
appearance of the braihman was a disguise. It is but an ironic comment
on the disparity of ages between him and Alinda.

THE KUSA JATAKA 5

“ Take your joy with her, good brahman, as much as
you wish. Spread your couch and lie on 48, she will be
at your service.”

The brahman took by the hand the weeping and sobbing
lady with the fine hips and slender waist, and went away
Jrom the king’s doors. And when they had left the royal
precincts he built a hut in an enclosure.

(6) Sakra said :

“ Clothe yourself in fine array, lady, come, let us take
our joy. Turn your face to me and gratify me,; do not
turn your face away. Gratify me with passion. For if I
am gratified it will mean a boon for you.

“ Gratify me smilingly ; for if I am gratified it will
mean. a boon for you. Come, lady, gratify me; for if I
am gratified it will mean a boon for you.

*“ Bestir yourself and be not weary, Alinda ; thus shall I be
honoured. And when you go to the king you can bid him
to be glad that I had my way.”

Then Sakra doffed his disguise as a brahman and stood up
in his own form, illuminating all quarters with his radiance.
When Alinda looked the change had taken place. She was
offered a boon by Sakra. She chose the boon of a son, saying,
“ Give me the boon of a son.”

Sakra said :

“Iam Sakra, lovd of the devas, sovereign of Trayastrimsa.
Fair lady, choose a boon, whatever your heart is set on.

The queen replied :

‘“ May Sakra, the sovereign of Trayastrimsa, grant me a
goon. I beg the boon of a son. Gramt me this boon, O
akra.”

Sakra said :

“ I f you, Alinda, had been well-disposed to me and had
gratified me, the son you ask for would prove to be well-born,
a joy to the realm.
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“A som would be born' to you who would be strong as
a lion, powerful, radiant with beauty, (1) a well-born son,

a joy to the realm.
“ But as it 15,2 he will be ugly, though worthy to sit on
the throne.® He will be wise and a vanquisher of other

realms. His name will be Kusa.”

Sakra gave the queen a medicinal pill.4 ‘‘ Grind this pill,”
said he, ‘“ and taste it on the tip of your tongue. Then you
will have a son.” The queen tied up the medicinal pill
in a corner of her robe and came to the palace. And when
she arrived she told the king all about it, saying, *“ It was
Sakra, lord of the devas, in the disguise of a brahman, who
came here. I served him well, and he gave me this medicinal
pill, telling me to grind it and taste it on the tip of my tongue,
and then I should have a son.”

The king said :
“ You have a look of content and you regard me with a
smile. Surely such a blissful mien betokens the greatest good

Sfortune.”

The queen said : .
*“ Sire, Indra® has given me a son, who will be powerful
worthy to sit on the throme,® strong and a vanquisher of

other realms.”

1 The text has utpadyisyati, fut., but the context requires that it be taken
in a potential sense, analogous to u’padye in the preceding stanza. The
anomaly can only be explained by the supposition that our text here is a
bad adaptation of a version which did not fit in with the Mhvu. form of the
story. Cf. following note.

8 I.e., since you were not well-disposed. These words have to be inserted
in the translation in order to make clear the difference between the hand-
some son, whom the queen missed through not being well-disposed, and
the ugly son she actually got. This js clearly an adaptation of another
version, as found in J.5. 281, where Sakra promises the queen two soms,
the one wise but ugly, the other handsome but a fool.

3 Reading simhasapitha, ‘‘ whose seat is a throme,” for simhasupida of
the text. Cf. Vol. 2, p. 884, n. 2. The MSS. both here and below have
the variant supitha. Senart is forced to render the text doubtfully ‘‘ assez
fort gour étrangler un lion.” Edgerton (B.H.S.D.) cannot say more than
that the meaning must be *‘ strong or the like.”

4 Gudika, Sk. gutika, Pali gulika.

8 Te., Sakra.

¢ See n. above.
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The king in anger! said :

“Take her by the throat, put her away, you subjects of

S

He then broke up the pi istri i
' pill and distributed it amo
fmirhhundred and ninety-nine queens,?® and said, * Sr;i t:lll(:l?l
noAl' ave any of it, because her son would be ugly.”
o h:;daf‘ E(l)Ske?hWhelrﬁs the pill had been ground. They said
, n the millstone® yonder.” Then sh
stone with water, and tasted a tin i e il )
: tion of the pill (8
a blade of kusa grass. Thus ally he. P e
. . the five hundred
conceived, and after an interval of nin s they
¢ e or ten
we‘?; dehverec} and five hundred young princes we:alol;lcf?ns they
- h(;? Iksvaku passe(.l away Kuéa succeeded to the tl;rone
1 ];n usa spol‘{e to his mother and his counsellors, sayin '
" ]:;ng r‘r‘le a Wlfe' to !)e my chief queen.” His mot’her' saigci
’ ?m, Who will give you, ugly as you are, a beautiful
wite ? I will get you an ugly wife.”
[Kuéa said :]
“ Mother, if you bring me an ugly wife s ]
not touch her even with my hcmd.g il
“ Mother, if you bring me an ugly w; )
not touch her even with my foot.’i’{gy o L4 you T wit
Alinda said :
“My son, pleasant is the dwellin
, g together of ¢ /
Jeatures are ike. When both, have a like app{arz::w? one
does not reproach the othey. i

! The anger of the king is i i i
g 1s inexplicable in the present

gg:til:lzeél :gh'i) e(a:glll; vivas};.lﬁ the ‘lzersion in Vol. 2{ tie:t ti:n;?l’;gn{:rsgx? 32:
. . A 4 1C
maWéI;n“‘l,g lSa.kra's fenic would be a proof that she had not succeeded

. € Vol. 2, but not mentioned b. i i i

. Jbut nc L efore in this ver:
ot ".;‘e;:tzhas nistdadyam from nisidg (?sic) for nis:dfilo%ali = Sk. 3
o Yol 2. p. 385 m. 3. See also B.H.S.D. o = Sk drisad.
in o ﬁ;éasmrr‘;;o]accl. sg. of bharyi. On the earlier occurrences of this f
into ShoSS oL Pp. 129, 233, 234, Senart has invariably emend d it
o bha g' i ;:>c ere, hpwever, and on the next age, he has 1131:::31 ?id i
hae woen it « ii(::utrhsrc?fgl]:;uit ;t>1.10295h !::3 comments in a note that he l;ﬁoulltl’
form. - T d it throu 1t ugh he cannot account for this * bj ”

, Dlanation offered by Edgerton, G ean ¢

adduced, namely that ‘it is clearly an analoggical cl:eatirgt’:,’ .ugingéthec::tet;;

ending of biartyi, ‘' h g
71, ‘husband ’, acc. 515 .
acc. sg. svasdram » aCC. sg. bhartadram, and of svasyi, * sister’
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“ A beautiful woman scorns a mate whom she sees to ?)8
ugly. It is better for you, my som, to have an ugly wife
since you are ugly yourself.”

The king replied : '

« T have never heard nor seen that kings are unfortunate,

or that a prince amuses® himself with u.gly women.

“1 am a king, noble, triumphant, mighty, wealthy, and
powerful. I say this because women are fond of sub-
stantial things.

“ Beautifully arrayed women are brought from other
kingdoms, who have been purchased with wealth and whose

athers’ homes are far away. .
¢ (9) “ So bring me as wife the daughter of the kz.ng of the
Madrakas® who is named Prajapatt,® and who is accom-

plished and perfect in all good conduct.”

i irl, ““ Tti in Iksvaku’s
Her mother-in-law* told the girl, *“ It is our rul'e in Tks
court that a wife may not see her husband until after twelve
years.” And so no lights burned in their bed-chamber.

Sudaréana said to King Kuéa: '
“ This royal palace is vich, an unfailing .mine of precious
stones. And yet we get no light exther by night or day.
“ Neither by night nor by day do we see each other, but
we sit unseen by, and hidden from, each othe.r.
“ Heve we® dwell in the thick and blinding darkness.

Meseems, this is a union of the blind.”

The king said : '
“ T do not know the reason for it nor why it .shquld be sc:.’
Go to my mother and ask her. She will explain 1t to you.

1 Reading paricareti (Pali=BSk. paricarayati) for pravicareti.
2 See Vol. 2, p. 393, ». b
3 Called Sudar$ani below,

i havati.
Sh.e !;hﬁaﬁggypcibhz;amajipaﬁ was brought to Benares, and how she and

g liness, is left

i { see each other by day because of the la‘,z:ter s ug X
glif?nglg ngeesthe version in Vol. 2. Literally here the girl was sgﬁken
to by her mother-in-law,” kanyd Svaéruya ukid, where $vadruya is oblique

i $ril. . .
(m‘SStIr‘.l)o,c z;'::;:‘eof)lfb:l;:o’t’lsly 1st pers. pl.,, and so in first line on next page. See

Vol. 2, p- 61, ». 1. Ci Edgerton, Gram. § 20.40.

‘as also in the version in Vol. 2. In the Pali J.

e e iy xS B e
e o oot ot e gt oren win > S, et L -
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And she, when the night was passing into day, bowed at
her mother-in-law’s feet and said to her:

“ This royal palace is vich, an unfailing mine of precious
stones. And yet we get no light by night or by day.

“ Neither by night nor by day do we see each other. We
sit here unseen by, and hidden Jfrom, each other. ‘

(10) “ Here we dwell in the thick, blinding darkness.
Meseems this is a union of the blind.”

Her mother-in-law said to her:
“When I shall see a twelve-year old som of yours,
Prajapati, then shall you see each other. Such was my
prayer to the devas.”

Sudaréana replied :

“ Evil was the prayer you wmade to the devas, madam,
that we should not see our union for such a long time.”

A vehement desire to see her husband came over the queen,
and she appealed to her mother-in-law. Her mother-in-law
answered her, saying, “ My daughter, to-morrow the king is
showing himself to the people. Look on him then.”!

Alinda dressed up Kudadruma? like the king and made him
sit on the throne. Kus$a himself held the sunshade, while the
princes, counsellors, townspeople and countrymen took their
respective seats. When Sudar$and saw the king and the
whole assembly, she rejoiced. But when she saw the sunshade-
bearer, the sight repelled her. Sudaréana said to her mother-
in-law,® * The king is splendid, the princes are splendid, the
whole assembly is splendid, but the sunshade-bearer is a
repulsive sight. The glory of this royal assembly is marred
by him. If this sunshade-bearer were not in view, this royal

. 1 The text here is $uve te darSanam dattam pasyahi, ‘‘ a view has been
granted you to-morrow. See him (then).” This, however, looks like a
careless repetition of the text in Vol. 2, p. 446, suve te rajanam kuSam
darSayisyami . . . janasya dav$anam ca dattam, ‘' 1 will show King Kusa
to-morrow, for a view of him has been granted to the people.” There,
is, therefore, no place for f¢ in our text, and it seems to be a needless
conjecture of Senart’s for nam, ‘“ him ’, of the MSS., i.e. (though the order
of w<1>r)ds is strange), “ see him to-morrow, a view has been granted (to the
people).”
spKuéa’s brother. See Vol. 2.
§ ;2$;iz.§myam. For this form of the acc. of $vasri, see Edgerton, Gram.
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assembly would be splendid.” Her motber-in-law replied,
“My daughter, do not speak so, for you do not know the
high-mindedness of this sunshade-bearer. He is high-
minded,(11) strong, virtuous and wealthy, and it is through
his might that we all enjoy prosperity.”

Then Sudaréani as she lay in bed said to the king:
“ Could you not now, my lord, find in all the world some
other man to be your sunshade-bearer ? So shameless and
snsolentt is this ome that you have.”

The king said :

“ Fair lady, what maltters his outward form? He 1s
powerful, and he pleases me because 1 have regard to his
power.?

“ Fair lady, what maiters his outward form? He 1is
wealthy, and he pleases me because I have regard to his
wealth.

“ Fair lady, what matlers his outward form? He 1s
courageous, and he pleases me because I have regard to his
courage.

“ Fair lady, what matters his outward form? He s
virtuous, and he pleases me because I have regard to his
virtue.

““ Fair lady, what matters his outward form ? His voice
is loud.3 It is through his power that we all live.

“ He is my good friend, an esteemed comrade, and as
dear as life to me. If I lost him, neither you nor I could
live.”

Now it happened that the queen and all the women of the
court went out to see the lotus pool. The king in simple garb*

1 Anotrapa. See Vol. 1, p. 87, n. 1.

2 Literally, ‘' because 1 consider that he is powerful,”’ mahabalo ti kyitvana.

3 Mahasvara, unless we should read mahefvara, ‘* a great lord . The
latter would fit in better with the next sentence.

4 Prakyityaiva, see Vol. 2, p. 448, fi, where he had been advised by his
mother so to dress and disguise himself and sit down in the pool. Edgerton
(B.H.S.D. s.v. pratikn’fza) would read pratikyityaiva(m), “in advance”,
in all these passages. As he points out this is actually the reading of the
MSS. at 2. 448, 449, and 3. 11, 12. If he is right, allusion to a disguise is
made only at 2. 449 and 461, in the words prakyitakena vesena ‘in simple
garb ”’. In the other passages Kusa is merely bidden to be at the various
places *‘in advance *’ of Sudarfana. This, however, seems to detract from
the drama of the story.

e
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had gone down into the pool and was sitting there. When the
queen went down into the pool, he seized her, and she thought
(12) that she had been seized by a water-demon.! The women
released her by throwing showers of blossoms? at the king.

The king said?®:

“ You went, O queen, to the park to look et the lotus-pool.
But yow have brought me no lotuses, and so, my dear, you
do not lovs me.” ’

The queen replied :

“ Yes, my lovd, I did go to the park to bathe in the lotus
pool. But I saw a demon theve and I collapsed in a sudden
SWoon.

' “ Now he who holds your sunshade and he who was there
in the lotus grove were, I should think, born of the same*
woman. For their features were alike.”

On another occasion the queen, with the women of the
c.ourt, went out to see the mango grove. Now the king, in
§1mple garb, had also gone to the mango grove and was sta’nd-
ing t.here. As the queen was strolling about she was seized
by him. The queen thought that she had been seized by a
demon of the forest.® The women released her by throwing
showers of blossoms® at the king.

In the bed-chamber (that night) the king said to the queen:

“ You went, O queen, to see the flourishing mango grove.
But you have brought me no mangoes, and so, my dear
you do not love me.” ’

The queen replied :
“Yes, my lord, I did go to see the flourishing mango

12 gdakanik.sqsa.
iterally ‘‘ by means of showers of blossoms ”’ i 1
y ) , readin, 1
i(l)lre pxiﬁggtggrgz oc{ t':llf ttle{:_:t. Cf. the episode in Vol. 2 p.l 4%2%?::’;:;}:;51:3;
we e king with ‘‘ handful ers,” 3
Pesrhaps, °mustihi is the riglﬁ: reading h:re ut:o.Oi flowers," puspamustihi.
. i..et., t?lat night, aftzr Alinda had come home.
iterally, ‘“ one ”’, ekina, instr. of eka. See Edgerton (Gra
who, however, does not admit that the form can be gf(:m.. aglzl’ I:z‘tfaz.rt;l;fc)s'

‘‘ begotten by one " \n be I
of Sgnart’s tg; h jdtg_nan) from a woman ", ekina striyo (so read for striyd

5 Vana?'ﬁkgasa.
¢ Reading puspavristihi for puspavyisti pi. See n 2.
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grove. But I saw a demon? there and I collapsed in a

wdden Swoon. .
’ (18) “ Now he who holds your sunshade, he who was 1n

the lotus grove and he who was in the mango grove, were,
I should think, born of the same woman.
. king girded up
Once the elephant stable was on fire ’.Ihe ng
his loins and rescued the elephants. With a knife he cut
their halters and then threw the roof down.?-
; ; ard 8 in his strength
The king, having the power of Narayana,® in
seized the burning® elephanis and threw them out and
rescued them from the blaze.®
i f the king.
The women of the court sang the praises O .
“ Behold,” said they, * the prowess of the king. . A cer.tau%
hunchbacked woman also sang the praises of the king, saying :
"« He who sits on the throne® is strong, splendir.i, 16s9urceful
and great. Like the moon in the sky he illumines all

around him. - .
it With the red eyes of a pariridge he is resplendent like

Kamadeva. The valiant, strength-endued king has rvescued
the elephants.”’
The king said : o
« This hunchback who praises the king 1is & ggod dame.
I will give you four garments of Benares cloth.

The daughter of the king of the Madrakas was pained

: II"’egﬁci‘; order to get the elephants out. In t}le_fuiler version in Vol. 2
(p 458, text), he threw away the sides of the building also. 4 but here
s Nd,niyanasanghatano. For Narayana, see Vol. 2, p. 287, ». b e
he is alluded to in virtue of his r_nyﬂ:ical orh;il;ovie;b’:;l3 slgfllilget)g;ress?:tf I‘\lfﬁrﬁ-
would seem to have some relation to sanghata L e T ngth.
a “ to a certain measure of physical streng
yanasanghatabala, the name given e o e onym
that Edgerton, B.H.S.D., tal A Syn
O i I?sl';el:l%vtvhs'??r::om;aﬁnggLV. 299 where, he says Mahanarayana-

o s i avayanasthamavan. He
kani should be read, with Ll’. 234, lYEzrtz‘ya, e
;?jﬁh:é:tage Tibetan uses the word for hardness ”’, ‘‘ firmness ”’ to render

sanghatanaka. See alsc; prff s.v. Nardyana.
4" Reading diptakam for diptaka. N g
5 %::g;gg d:ij;hﬁnzokgitém for hastanmoksita. Cf. Vol. 2, p. d45;3{8 agftzlz
daghato mocita. In this passage both mocita and moksita are indifterently

ussdkeading simhasapitha, with two MSS., for simhasupida of the text.

Cf. p. 6,2 3
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when she saw the king, and grieved that such a man as
this should be her husband.
(14) The daughter of the king of the Madrakas said:

“ Will no one cut off with a sharp knife the tongue of this

chattering hunchbacked woman who praises the king ? "’
The hunchbacked woman said :

“ Kings can hold out the threat of prison or of death.

So I tell his praises to safeguard my life.”
The queen?! said :

“I do not see, nor shall I see, what good there is for me
in life. I shall go away this very day ere the breath of
life deserts me.”

And the angry queen, daughter of the king of the Madrakas,
accompanied by a hunchbacked woman, rode away in a
carriage to the home of her kinsfolk.

Kus$a’s mother, in sorrow for her son, collapsed to the
ground like the broken stalk of a palm-tree.

Like a stalk of the sal® tree cut off by an axe, she fell to
the ground overcome by sorrow for her som.

The king, unhappy and grieving after his wife, decided to
go in search of her. His unhappy mother spoke to King
Ku$a in verse :

“ Behold the harm I have done through my ill-luck. For
it was I who sought after her ;3 she is a king’s daughter,
and she came here from five hundred yojanas away.

1 I.e., Sudarana.

2 See Vol. 1, p. 54, n. 2.

3 Senart’s restoration of the text here cannot be right. As he gives it,
it reads ako mama mandabhagydye artho paryahyito kule, which could only
mean, ‘‘ behold the good of unlucky me which has been inflicted on the
family.”” The corresponding passage in Vol. 2 (p. 460) has ahko manda-
bhagyaye anartham. Two MSS. here, too, have anartho (masc. or nom. for
neuat. or acc.). Paryahyito, though it is the reading of one MS, can only
stand if it is given the very doubtful sense of ‘‘ inflicted . It seems better
to substitute paryesita, the word which begins the sentence following the
expression just quoted from Vol. 2. Kule is Senart’s conjecture for kalt
or kalim of the MSS. But the latter is for kali, *ill-luck ", and is clearly
a gloss, explanatory of mandabhdgya, which has found its way into the
text to the exclusion of another word, probably maya. The restoration
suggested, and followed in the translation, is, therefore, ako mama manda-
bhagyaye (a)nartho paryesitd maya (paryesita fem. in agreement with sa
implied), or, alternatively, paryesito agreeing with anartho, ' a profitless
thing did I seek.”
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“ There the country people feed on bar?ey meal and are
always clothed wn blankets. Coarse is their food afd coarse
their behaviour. How will you fare on your way ?

(15) The king replied :
“ By dance and song and music and play, or by a .hundrzd
tricks of jugglery, by these various means I'll win me a
livelihood.”

The king established his brother Kuéadruma on the throne
and said to his counsellors,

““ After I have saluted my mother and respectfully ta,lyeen
leave of her I shall take my lute and set out for the north.

He came to a house in a certain village i.n the lapd c1>f the
Madrakas, where an old woman gave him lodgmg. On
that day he was welcomed in the village bec:';tuse of his play-
ing on the lute. He was given plenty of solid an‘d s;)ft food,
a large milk-bowl? of solid food, a large w?.ter-]ug 'of soft
food, together with a pot of curds and varlous condiments.
The old woman thought to herself : ““ He will have one me.al
here, and in the morning he will go away, so that .there will
be enough food for me for two months.” But King _Kuéa,
chatting the while with the old woman, ate the food'm the
milk-bowl in one or two mouthfuls.® And. the large ]ug-fuﬂ
of gruel which was enough for eight or nine meals of rice-
gruel® was all eaten, as well as the condiments and the dish

of curds.

The old woman lost all hope, and she cried out: .
“Help! help!® Come in. A destructive demon’ i
human form is within my house and is going to eat me up.

. i t says, is for pratisraya. So also B.H.S.D

:gzgff:ﬁ' :vel;:c\lrlsfszSe;l'a: 412,yn. 1. ‘A receptacle for solid food .
(Béﬂﬁi»ﬁizz, cf. alinda, Vol. 2, p. 412, n. 2. f‘ A receptacle for soft food.”
(B.H.S.D., where Edgerton cites the AMg. alinda).

* E iye = ekadvikaye. . . . o

5 fi,:‘;?:l,le;,ye"wa.es ﬁ:hlie cgoking of eight or nine rice-gruels,” astanam
va navanam va tapdula-odananam pako.

8 Avidha, avidha. See Vol. 1, p. 251, n. 2.

7 Pidaca.
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Kuéa said :

“All can live in the village, even those who are ugly.
Mother,X I'll stay here one night, and to-morrow I'll go.”

(16) After staying there one night he went on to Kanyakubja?
where he joined® a master garland-maker. When he had
become a skilled craftsman he went to the king’s kitchen.

The king, too, was pleased and so on up to* he was dear
to the king. The women introduced him into the harem,
saying, ‘‘ he will become our plaything.” The women of the
harem and the other daughters of King Mahendraka rode on
his back. But Sudar$ana avoided him and refused® to be
carried by him.

[Sudar$ana said :]

“ Now what am I to do, or why should I be blamzd ?°
He frightens me when he looks at me, as though he were a
demon’ of the sea.

“ What am I to do, or why should I be blamed ? I fear

him when he looks at me, as a straying deer fears the
huntsman.

“W ithout sustenance® as you are,return and hurry night

and day along the way vou came. Go, Kusa, to your own
kingdom. I have no wish for an ugly man.”

1 Ambika.

2 The home of Sudarfania. See Vol. 2, p. 393, =. 3.

3 Allina. See Vol. 2, p. 45, n. 1.

¢ Literally, * quoting here as far as he was dear to the king, yavad rajfio
priyo ti kyritva. l.e., the story is abbreviated because it has already been
told in Vol. 2. Edgerton, Gram. §35. 17, seems to have mistaken the force
of yavad here. He takes it as an adverbial conjunction, ** until ”’, intro-
ducing the main verb bhkavisyati, ‘‘ until he became (lit. should become)
the plaything ”’. But the words rajfio priyo ti kyitva cannot be fitted into
this rendering, which, accordingly, is not consonant with the context.

5 Literally ‘“ was not pleased by him carrying her,” fena vahiyamanena
asata (Pali = Sk. adata). :

8 Garahamyaham. See Vol. 2, p. 427, n. b.

7 Raksasa.

® Aniivjaka, from drj, ‘‘ food,” ‘‘ vigour,” etc. The parallel passage in
J. (5. 293) has anujja-bhitena. Anujja there, however, is taken both by
the ancient commentator and the modern translator as being for an-ujju,
‘“not upright,” ‘ not fair,”” (i.e. with citfa understood), a sense which is
not ap}propriate to the Mhvu. text. But it would not be impossible, in
spite of what the commentator says, to take the anujju (v.l. anujja) of J.
as being from an-dri (not an-ujju = riju), and so render the line anujja-
bhitena (for anujju®) haram mahantam by °‘ the burden is too great for one
who is without sustenance.”” It might be argued, indeed, that this gives
better sense than ‘it is not right that you should bear this burden.”
(J. trans.).
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The king said :

“You love me well, O dark lady of the fine hips and
slender waist, and because of my love for you I shall not
yearn for my great kingdom.

“I will not go away, O deep-bosomed lady, though I
know' what land I came from. I roam the world like one
distraught. I am mad with love, O lady of the fawn-like
gentle eyes.”

[The queen said :]

“ You are out of your mind, since you desire one who does
not desire you. O king, you are in love with one who
loves you not. That is not the mark of a wise man.”

(17) Kuéa said:

“ When a man wins the lady dear to him, whether she
loves him or loves him not, men acclaim his success. He
who fails is a sorry fellow.”?

The queen said :

“You can gratify even a thousand women tn one night,

but in loving one woman only you tncur great misery.”
The king said :

“I know none of that misery. O glorious, lovely lady, in

chaste living accomplished, you will be my wife.”
The queen said :

“ Talk not of my chastity ; let wicked suffering® be yours.

You will make love elsewhere to a lioness or a jackal.”
Kusa said :

“Talk not so,* O lady of the fine hips and slender waist.
Even recluses, I see,® win bright remown by their chaste
living.

1 Omitting na, as in Vol. 2, p. 481 (text). See Vol. 2, p. 428, n. 2.

2 Cf. J. 5. 295.

8 Agham te bhotu papakam. For agham, see Vol. 1, p. 35, n. 1. But the
corresponding passage in Vol. 2, p. 482 (text) has ayam te bhavatu (for
bhavatr ?) papakam. ** this (chastity) is worth nothing to you.”

4 Ma avaca, where avaca is aor. 2 sg. of vacati. For the form, which
can also be used as 3 sg., see Edgerton, Gram. §32. 113. The use of the
augmented aor. with ma is, of course, anomalous, though often found in
our text.

5 Me, ethic dat.

Cf. the pl. vayam (oblique case) in the corresponding
stanza in Vol. 2, p. 482 (text).

See Vol. 2, p. 429, n. 1
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“For, la:?y, they shine in this world by virtus of their
well-spent lwefs, and are yeborn in heaven, in Tridada 1
where tl.zey enjoy the pleasures of semse.” '

This I tell you, O lady of the fine hips and slender waist
—n0 other man is your lord save Kusa of the lion-voice.”

The queen said :

“If ?what the prophets say be true, you can cut me in
seven pieces eve I become your wife.”’2

(18) The king said :

“I have no wish to cut you up, O lad )

. , y of the fine hips
and slender waist. Whole as you are will you become "]:y
wife.

" A great realm is mine, vich in horses and in men, where
gifts are endless and clothing and food are abundans.
Yet here am I now come having abandoned® throne and

re'alm. Because of my love for ‘you I care not for all that
kingdom.”

The queen said :

“ Y ou might as well dig a hole in the rock with the wood
of the karnikara tree,d or catch the wind in a net, as
desire one who does not desire you. ,
“Why do you love unloved? .
kingdom, Kusa.

The king said :

“ This is no weariness for me, it is but living a chaste life.
Somewhere or other, fair lady, you will be my wife.”

. .5 Go back to your
Why do you weary yourself 2

The queen said :

“ Let this chaste life of yours be regarded as worthless.
Somewhere else you will woo a lioness or a jackal, or even
an ass.” ’

1 See Vol. 1, p- 124, n. 2.
:g_ee Vol. 2, p. 429, ». 3.
h itva. i
this ve%ajsl; :th . HS.?D‘.IOL 2, p. 429, n. 4. For the various BSk. senses of

n . g _ L -
> 4%«33,:{1:%. karnikarasya daruna for karnikarena kaynikam. See Vol. 2,

8 Lacuna.
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Then Kusa, the son of a king, heroic, invincible in combat,
this Kusa who was noble and wise,® spoke 'these words.

(19) “ If I go away, O lady of the fine hips and slender
waist, I will first bind you with fetters. What would your
people do then ?”’

The queen said :
“Y ou must not sin against the dharma? .wln'ch you once
upheld. Bearing that dharma in mind will you wish to
bind me?”’

The king said :
“I have the power, sovereign lady,® to bind you and
" make you go wher'er I will. What can your father do.."
“I can if I like gratify a thousand women in one mgﬁt.
But you are my choice, O sovereign lady of the gleaming
teeth.”

The queen said :
“I know, your majesty, that you are strong and valza_nt.
But you are ugly and hideous too. Y ou are repulsive,

igh you are a mighty lord. )
ﬂw"‘ngo-Z are thick—ligp;’l, thick-headed, fat and pot-bellied.
I have no wish to see you. So do not weary your.?elf. v
“ These high walls,* these lofty towers and copings, and
these warriors on elephants® will stop you.
“ These fight with swords, axes, arrows and well-sharpened

knives, and they shall seize you,® O king.”
(20) Then King Mahendraka reproached his daugbter,?

1 jia. See Vol. 2, p. 430, n. 2.

2 féﬁg}i’:gng:na na dharmam aparadhyam for tam eva, etc. Cf. Vol. 2,
P30 m 3

: ' a ~ - L

4 ’(I)ll;e t(e)xtP ll:?lltigguces this stanza with the words devi @ha, ** the queen
said,”” but they are omitted as unnecessary in translation; for the queen

’ d eaking. .

% lgg:;in); i e pl. ie va@ vahanti, as in Vol. 2, p. 484 (text) for the sg. yo

va“v;he‘;':l'ing labheyu, as in Vol. 2, p. 484 (text) for labheyam. Senart is not

correct in assigning these words to Ku$a, and prajapati here does not refer

to Sudarfand, but is an honorific title for the king.

7 A reference to Vol. 2 will show how much of the story has been omitted

here.
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saying, “Why did you come here abandoning! such a
king of whom rival kings are afraid? Here am I besieged by
seven kings because of you. And now I will cut you up into
seven pieces and give a piece to each of the seven kings.”

Then the king’s daughter, frightened, sobbing and weep-
ing, with the tears Jfilling her eyes, spoke these words :

“ If, mother,? these nobles Sfrom afar slay me, then collect
my bones. and burn them.

“ And when you have burnt them, evect a shrine.> And
when you have erected the shine you will plant there a
karnikara #ree.

“Then when 1t breaks out into blossom in the spring,
when winfer s gone, you will remembert me, my mother,
and say * such beauty was my daughter's’.”

Sudarsana then stood up and said, “ Kusa is a king's
son, skilled in battle, and noble and wise, and I must acquaint
him with the situations

“When he has given battle to these kings, bound them
and cut them to pieces, then there will be peace.”

(21) Then she, the noble and glorious lady, trembling in
all her frame, thus spoke to the king'’s son :

“T truly admit it to you, O mighty prince and lord of
men, of I at any time did give you offence.

Kuéa said :

“I, too, admit it to you, 0 sovereign lady with the gleaming

! Reading chorayitva (see Vol. 2, p. 429, x. 4.) for choditva. One MS.
has chodayitva.

? Reading ambe for amba, for these words are addressed to her motbher,
not to her father. Cf. the version in Vol. 2, P.- 486 (text). And so, too,
ambe is found in the next stanza but one.

3 Elika. See Vol. 2, p. 432, n. 3. Now see B.H.S.D.

4 Smareyasi. Opt. 2 sg. See Edgerton, Gram. § 29. 37.

® Literally, “he is to be acquainted,” samadapya, so interpreted by
Senart, but the text of the whole passage is doubtful. Perhaps, the more
usual sense, ““ he is to be incited,” is better.

¢ Reading aparadhyam dcareyam for aparadhye acare va, and kaddcid for
kocid. Senart admits that the text of the second line as printed is wholly
unintelligible, not so much in itself but in view of the repetition immediately
below. But the emendation proposed here would seem to give some sem.
blance of coherence to the context, especially as it makes it fit in with the
sense of the next stanza, where Kuéa takes up the words of Sudaréani and
applies them to his own case. It is just this repetition of the phraseology
in Kusa’s reply that makes Senart so doubtful of the text of this line and of
his rendering of it, * si quelqu'un lui faisait tort, le roi (son pére) ne man-
querait pas d’intervenir.”
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teeth, if I at any time did give you still greater offence.!

Then Prajapati’s mother, sobbing and weeping, with her
eyes full of tears spoke these words :

“ Is he a musician, or tradsr, or a pukkasa ?2 In what
royal court was he born? What is his especial skill ?

Sudaréana replied to her mother:

“ He s no musician, nor a candala,* nor yet a pukkasa.
He is the son of King Iksvaku, and you think that he is a
slave.

« Rich is this nobleman’s court, full of the cries of peacock
and curlew accompanied by the strains of music, and you
think that he is a slave.

« Rich is this nobleman’s court, gleaming white as a shell,
the resort of throngs of women, and you think that he is a
slave.

““ Rich is this mobleman’s cour?, furnished with vessels of
gold and teeming with women, and you think that he is @
slave. :

(22) “ He has sixty thousand cities, his kingdom 1s
prosperous and peaceful. Rich is this nobleman’s court,
and you think that he is a slave.

“ He has sixty thousand elephants arrayed in trappings

and housings of gold. With their long tusks, these mighty
beasts issue forth,

“ Ridden by village chiefs who are armed with swords
and lances. Rich is this nobleman’s court, and you think
that he is a slave.

“ He has sixty thousand chariots, moving with a merry
sound, decorated, with well-fastened fellies of irom, and
covered with leopard’s skin ;

“ They are ridden by village chiefs armed with bows and
clothed in armowr. Rich is this nobleman’s court, and you
think that he is a slave.

1 Supplying aparadhyam, of which there is a reminiscence in some of the
MSS., with acareyam.

3 * Epithet of a degraded mixed caste . . . the offspring of a Ni-shada
by a Sidra female.” (M.W.)

3 Kim (a)sya kurvaniato mukham. CE. kritamukha, ** skilled ”.

4 “ The generic name for a man of the lowest and most des?ised of the
mixed tribes, born from a $idra father and Brahman mother.” (M.W.)
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“ He has sixty thousand horses, the best o
' : . thoroughbred
steﬁds,.wzth girths of gold and bejewelled bit{, e
clothR;d'dm by village chiefs with whips in their hands and
ed in armour. Rich is this nobleman’
think that he is a slave. s courly and you
“ Twenty thousand brahmans alwa ;

. ys eat at the king's
ta{;le, {Md d'ay and night they are ever honoured and esteemfd.
Igzck 1s this nobleman’s court, and you think that he is a
slave.

“ Five hundred princes, who have a mother a
ed princes, nd a father
dwell there. Rich is this nobleman’s court, and yo£ think
that he is a slave.”

Then the king heard from the queen that their son-in-law
had come, and_ that he was in the women’s apartment. He
was alarmed, since the kings were a menace without, and now

th . 2.
t :‘ifd“;la:_ this menace within. For he wondered what Ku$a

(23) [To the queen he said:]

“Why do you talk so, like ome mad and d
. ) e , emented ?
What is Kusa like ? Why should I not? have a look at him?”’

The queen said :

“ My lord, .he who is within the house is a king’s son.
He has left his own home and come hither.” .

'Whe-n the king heard these words he was alarmed and
disturbed in mind. Then quite® pleasantly and agreeabl
he respectfully saluted Kusa, and said to him : 7

.“ Forgive us, your magjesty, forgive us, valiant man. We
du‘i‘ not k?ww, O lion-voiced one, that you had come hither.

' Forgive us, your majesty, forgive us, valant man. We
dza‘i‘ not k?ww, O lion-voiced one, that you had come hither.

Ff)rgwe us, your majesty, forgive us, great warrior
}I;I;; did not know, O sweet-voiced ome, that you had com;
ither.”

: {I:le)., were legitimate.
. e text has kasmadanupalyematha. The i “ i
is ObVI(’)flS, unless we read for k};smdd, o why,’szgm;?i 11‘1‘ste}rl§rgia6r "nOt'd
retalder : therefore let us have a look.” For the suffix -tha S -f' A
Ekamsa. Cf. Pali ekamsa. oo po & L

D
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Then the king again reproached his daughter, saying, “ My
son-in-law has been here a long time, but you did not tellme.”

Kuéa was immediately anointed with oil worth a hundred
pieces and with oil worth a thousand pieces.! He was b.athed,
rubbed with royal ointments, clothed in royal raiment,
crowned with a diadem of pearls, and entertained®* with
music on the five musical instruments.?

Kusa said to his father-in-law:

" Let the ears of all the elephants and horses you have
be stopped,* lest your own army be shattered® when it hears
my lion-roar. o

“ Quickly yoke the horses, with golden pennons Sying.
(24) And, followed by King Mahendraka, he went out of
the palace. .

The hero, the lord of battle, roared his lion-roar, and when
he had dome so, the nobles were captured

He took these seven nobles prisoner and brought them to
his father-in-law. And those kings said, “ What do we do ?
Kusa replied, ““ Go to my father-in-law, fall at his® feet and
hail” him.” They therefore fell at the feet of King Mahendraka
and hailed him as victor. The king of the Madrakas said,
“ What do I do? ”” Kuéa replied, “ You will do as I bid you.”
His father-in-law said, ““ I will do so.”

[Kuéa said] “You have (seven) daughters, dower them
with a thousand pieces of gold® and give a daughtef' to' eagh
king. Let these be your sons-in-law. Then you will live in
comfort and without fear.” And King Mahendraka dowered
his daughters with a thousand pieces of gold and gave them
to the kings. By this alliance made with gold he secured

1 $atapaka and sahasvapaka. See Vol. 2, p. 435, n.'l. .
s St;zpagthihiyati, a hybridppass. form. Cf. Pali upaithiyati and upatthahiyati.

8 See Vol. 1, p. 135, n. 2. .

4 Vol. 2, p. 489 says * with wax,” madhusikthakena. L .

5 Bhajisyati, fut-pass. ofdbhba}?]. . Vo;._ 2, p. 289 has bhajjisyati, and in

th instances one MS. reads bhafijisyats. . " . .
bo° Text has padehi only (instr. fo]r loc., as often in BSk.), “ at (his) feet.”
This can hardly be taken with the verb alliyatha ' resort wgth"your feet,
for in the next sentence we have padehi . . . vdjfio abhigatd, when they
were come (and fallen) at the king’s feet.” .

7 Vyiddhim karotha. In the next line we have the form vuddhi.

8 Suvarnasahasramanditam kyitva. Ci. Vol. 2, p. 436, n. 1
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sons and grandsons.! Then they left for their own kingdoms.

When the seven kings had gone Kuéa addressed his father-
in-law, saying, “I, too, will go away.” The king of the
Madrakas said, ‘“ Sudaréana, my daughter, this courageous
king, who is heroic and far-seeing, a son of Iksvaku, mighty
and well-born, is worthy of your aftectionate and reverent
service. For but now have I, my retinue and all my country
been rescued by him from danger.” ‘ So be it,” said his
daughter in obedience to her father’s words.

Then King Mahendraka out of his great regard for them
gave his son-in-law? and daughter a rich gift of precious
stones, and, providing them with an escort of an army of the
four arms,® he sent them on their way.

King Kus$a sojourned in a country that was to his liking.4
There he went down® to a lotus-pond to bathe. (25) And as
he bathed he saw his reflection. When he saw his ugly and
repulsive reflection he was troubled in mind. ‘‘ This then,”
said he, ““is why the daughter of King Mahendraka despised
me. I shall destroy myself.” But Sakra, lord of the devas,
observed® that Kusda, the Bodhisattva, was meaning to do
away with himself because of bis ugliness. He therefore gave
him a single rope of pearls with the jyotirasa jewel in it,” saying,
“ Tie this on you,® then there will not be your equal for beauty
in all Jambudvipa.? Whenever you wish to recover your for-
mer appearance, then hide? this jewel with your hand.”

1 The Sanskrit is curiously succinct, ‘suvarnasandhiva putrapautra, ‘‘ thus
sonzsgnd grandsons were (the result of) the golden alliance.” Cf. Vol. 2,
p- , n. 2.

2 Jamatuka, Sk. jamatyika, Pali jamatar.

8 Caturangabala. See Vol. 2, p. 5, n. 6.

¢ Yathecchite janapade for yarthechite (sic) j.° of the text.

5 Okasta. See Vol. 1, p. 188, ». 6.

8 Samanvahyita, BSk., Pali samannaharati.

7 The text has jyotivasa-ekavalikam (so reading for °valika) manirainam.
In the version in Vol. 2 (p. 492 text), when the jyotirasa is first mentioned
it is described as being in the centre of the rope of pearls. When mentioned
subsequently it is described as ekavalika jyotirasamaniratanam, where the
two terms are in opposition, *‘ a single rope of pearls (with) the jyotirasa
jewel (in it).”” See Vol. 2, p. 438, n. 2. Although the arrangement of the
terms is different here, the present context and the sequel require the same
rendering as that given in Vol. 2, p. 438.

8 “ On your head ”’, in Vol. 2.

9 See Vol. 1, p. 7, n. 2.

10 Literally, ““ you are to cover it,” pidhiyayasi, caus. to Sk. (a)pidhd, Pali
Pr. pass. pithiyati. 1t is now seen that Edgerton, Gram. §29. 37 prefers with one
MS. the reading pithiyeyasi, opt. 2 sg., a causative from a pass. stem, * you
are to cause to be covered,’”” ibid. §38. 12.



24 - THE MAHAVASTU

earing this jewel Ku$a, divinely beautiful, came to
th;r };:;r:lvnce tg the r]oyal quarters, but l}e was stopped? bX
the door-keeper from going in. He said, “I am Kusa.
The door-keeper replied, ‘It woul.d be a good' thn}g were
Kuéa like you.” King Ku$a then hid the Jewel with his hand,
and his complexion and form became again as they .had been
before. When the door-keeper saw this he fell on his face.

Kuséa then went in into the queen’s presence. The queen
said to him, “ Do not trample on the palace floor. Why ha.ve
you come in? "’ He said, “I am Ku$a.” The queen said,
“Would that King Ku$a had such beauty.” The king then
hid the jewel with his hand, and he appeared as he gsed t’cf
be. The queen said, *“ Take your hand away fro.m the jewel.
The king did so, and his appearance became celestial once more.

Kuséa explained, ‘I was intending to destroy myself, when
Sakra gave me the jewel named jyotirasa.”

When the four hundred and ninety-nine princes, the coun-
sellors and the officers of the army heard that King I.(uéa had
come, they all rose up to meet him. ’!‘h.ey bt.aheld King Ku$a
mounted on a beautiful elephant, shining like the sun and
coming with a large host of the four arms. .But t.hey duél not
recognise him. (26) When, however, the king hid the jewel
with his hand, he appeared as he was before, and t.hen they
all fell down before him. And so in great pomp King Kufa
with Queen Sudar$ana entered the inner apartment.

Thus do the affairs of the virtuous man turn out u{ell, as
in the case of King Kusa who was reuniled with his wife

and his kinsfolk.

The Exalted One, the Master, calling to min.d a former
abode and a former life, velated this jataka fo his tnonks.

Telling® them what the skandhas, the dbatus, the ayatal.ngs
and the meaning of the atman were, the Exalted One explained
the matter thus :

1 ing varito for vari of the text. Y . .

2 l;ftﬁ:i% , ‘ These are the skandhas, etc.” i.e., respectively, setr.nsgrx
elements,”’ Xbodi]y or ?hysica.l elements,”” ‘ elemgnts of. sense erﬁp 1fc; ,
and “self” or “soul.” The formula as g;r?t gl;;en %ﬁgrs u: tgtllle ysecocljll:ll
i ion, elsewhere, e.g., Vol. 2, p. ext), w , h
;itlsleei’:il;lt-::iiogf atmano 'vtham ca, *‘ and the meaning g'f the atman,”’ we have
atmanam adhikyitya, ‘‘ with reference to the dtman.
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“ When of yore I abode in one of my recurrent lives which
have no beginning or end, then was I Kusa and Yasodhara
was Sudar$and.

Maya was then my mother, Mahanama? was Mahendraka,
and Mdra was a certain king.”

Thus, freed from fever, fear and grief, did he recount
kis birth to the monks, his Jormer faring up and down
without end and full of suffering.

The monks asked the Exalted One, “As a maturing of
what karma was King Kuéa so ugly, hideous and repulsive ?
The Exalted One replied :

Once upon a time, monks, long ago, in the city of Kampilla
in the province of Paficila,? there were a man and wife who
were young and beautiful, and devoted to each other, He
bad provided a home which was worthy* of such a wife and
free from trouble.

(27) Now when Buddhasdo not arise, Pratyekabuddhasbarise
in the world, who are splendid in their silence and (lonely) like
a rhinoceros.® They learn to tame and calm their own selves
and then pass entirely away.

The wife had some food ready cooked. A Pratyekabuddha
came in to ask for alms. He was young and handsome, and
charming in deportment. Devas and men have faith in
charming men, and when the wife saw the Pratyekabuddha
she experienced a feeling ot joy. She gave him a bowl-full
of alms.

The master of the house came in and saw the Pratyeka-
buddha and the wife together in Jthe house. His suspicions
were aroused, because the mendicant was youthful, and so
he feared that he had looked at his wife. He spoke roughly
to his wife, saying, ““ Have you entertained this man before,
as I see you are now giving him food ? ” She replied, ““ All
evil in him has been quelled. He is a mendicant of great

! Anavaragra’ See Vol. 1, p- 29, n. 4.

2 A Sikyan king, son of Amritodana, elder brother of Anuruddha, and
cousin of the Buddha. See Vol. 1, p. 298, and D.P.N.

® For both names see Vol. 1, P. 235, n. 4.

4 Literally “ like to,” sadrisa.

& See Vol. 1, p. 40, # 3.

¢ See Vol. 1, p. 250, n. 1.
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gifts. To-day is the first time he has been in this house, and
I gave him alms because of his charm.” '

Then the Pratyekabuddha, understanding the wicked
thought that had occurred to the man, in the kindness of his
heart flew out of the house and through the air like a king of
swans. And when the man saw the Pratyekabuddha
flying through the air, a serene faith arose in him that he was
a seer of great parts. He asked pardon of his wife, and made
a vow, saying, “‘ In another life! you will be my wife, and in
another realm you will be in the power of no other man;
you will belong to none but me.”

The Exalted One said, ““ It may be again, monks, that you
will think that at that time and on that occasion the man
in the city of Kampilla who, because of jealousy of his wife
and through his evil-mindedness, calumniated? the Pratyeka-
buddha, was somebody else. It was Kuéa who at that time
and on that occasion was that man in the city of Kampilla.
You may think that his wife was somebody else. But she
was Sudaréana, the daughter of King Mahendra. It was as
the maturing of that karma, monks, that King Kuséa came to

be ugly.
Here ends the Kuéa Jataka.

THE JATAKA OF THE BULL

(28) The monks said to the Exalted One, “How, Lord,
was it that wicked Mara followed closely on the heels® of the
Exalted One when he was living his austere life, desiring and
seeking a chance to tempt* him, but had to retire unsuccessful

1 Anye jati, where anye is for anyasmim, and jati a stem form used as loc.
So Senart. Edgerton, Gram. §10. 68, 69 adduces other examples of such
a BSk. loc., but at §10. 189 he explains jati as acc. pl. in an adverbial sense.
The former explanation seems to be decidedly simpler.

3 Abhyaciksita, Pali abbhacikkhati. CE. aciksati, Vol. 1, p. 44 (text),
where Senart says that the form is to be referred directly to the weakened
stem ciks, Pali cikk, Magadhi cikhk, and not to the Sk. caks. The Pali
form, however, is to be regarded as an intensive derivation from kkyad (see
P.E.D.). See also B.H.S.D. s.v. aciksati.

3 Pyisthimena pristhimam. Cf. Pali pitthito pitthito, “right on one’s
heels (back).”

4 Auatava, BSk., Pali otara. See Vol. 2, p. 228, n. 4. Both in this sense
only in the Mara myth (P.E.D.). See B.H.S.D. for BSk. references.
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without finding one? ” The Exalted One said, “

ano.tl‘xer occasion, also, when he followed closell(;, onTrﬁ;rZ::;S
desiring and seeking a chance to tempt me, but had to reti s
unsuccessful, without finding one.” The monks asked tllrle
Exalted One, “ Was there another occasion, Lord ?” The.
Exalted One replied, ““ Yes, monks.” ’ - °

Once upon a time, monks, lon
2 X g ago, there was a bull

ﬁ)]rd of cattle, foHow1qg a herd of cows. Now the orgalrl)s’ o?
! at bull were drooping and inert. With his organs thus

r(I)oplng he d\ivas closely! pursuing the herd of cows

n a woodland tract in that place there dw aj
Vo, ct elt a jackal

named Girika, and .thls jackal espied the bull as he fo]lilcfwe(i
the herd (?f cows with his organs drooping and inert. So he
pursued him closely for many years. ‘

Now there was another jackal of the same age as he, and

when he saw Girika closel i
him in verses : y pursuing the bull, he addressed

“ For how many years, Girika, have ;
s, , you been pur

the lord of the herd ? Time and again you have sjl’un:"g;§
cm‘c{ %i%u are full of fear at the sight of him. ,
. ose organs, though they droop, are strong, and though
inert are well-set. They will not ’ > o
e o, 2y ot fall off, so without a prey

“1, too, have pursued him for fift

0, een years. Inert
though his organs arve they are well Ve i
-set.

of foiy fuline off e Y set. There is no fear

(29) The Exalted One said, ““ It ma i

. ] , y be again, monks, that

{311 will think that at that time and on that occasion th:t
1 was ‘SQmebody e}se. But I was that bull. The jackal

:lirlned ?lrika was Mara. Then, also, desiring and seeking a
nce to i i

e One;a,mpt me, he had to retire unsuccessful, without

Here ends the Jataka of the Bull.?

1 Pyisthimena pristhimam. See
2 The Sk. is remarkably o fhe Engiish idi

patats Dhayam. rkably close to the English idiom here, nasti sanam
3 Not in J.
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THE JATAKA OF THE MONKEY (I)

The monks said to the Exalted One, “ How was it, Lord,
that wicked Mara was unable to get a chance to tempt the
Exalted One? ” The Exalted One replied, “ That was not
the first time that wicked Mara was unable to get a chance to
tempt me. There was another occasion also.” The monks
asked, ‘“ Was there another occasion, Lord ? ”’ The Exalted
One replied, *“ Yes, monks.”

Once upon a time, monks, long ago, in a high region of the
Himalayas a monkey had charge of a large troop of monkeys.
Now in that part of the Himalayas there was a la.rge pool of
water, where the herd frequently went down to drink?! water.
But in that lake there dwelt a water demon.?2 WhateYer deer,
bird, monkey or man went down to the lake to drink was
pulled? into the water by the demon.

It happened that that herd of monkeys went down to the
lake to drink. The demon being in the water obsgrved the
monkeys, but they did not see him, and he pulled in one of
them. And in the same way each time that the herd of
monkeys went down to the lake to drink water the demon
unobserved saw them and pulled in one of them. Then t.he
lord of the herd missed the monkeys who had been pulled in,
and he said to himself, ‘“ Where are those monkeys? I am
afraid they have strayed somewhere.” He looked all around,
but did not see them. And the sagacious lord of the herd
(80) observed the tracks made by the mopkeys at the place
where they went down to the lake to drink water, both as
they went and as they came. He saw that the tracks of
those going down were more numerous thafl the tracks .of
those coming up. Understanding came to him, and he smq,
“ They have been pulled in by the water demon. T.hat. is
why I do not see them. There must be no more drinking
water direct by the mouth.” . .

Since, therefore, he saw that they were being pulled into

1 Payaka. Formations in -ka often have the force of an infinitive of
purpose.

2 71 .

3 gg:fi‘:ishaati. See Vol. 2, p. 72, n.1. Edgerton (B.H.S.D.) prefers MS.
reading kaflati.
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the lake by the water demon, he gave orders to the monkeys,

saying, “ Go and gather the tops of reeds! from the reed-
thicket, and drink water by means of them.” So they went,?

and each plucked from the thicket a very long reed-top, so
that they could drink water from a distance, and the water
demon could not pull them in. And when they did go to the

lake to drink, they went down taking their reeds with them,

and, staying at a distance from it, they drank water through

the reeds. The water demon was no longer able to pull in

a single monkey.

The tracks of one going down are seen, but mot those of
his coming up. Water must be drunk through a reed. The
waichful has no cause for alarm.

The Exalted One said, “ It may be again, monks, that you
will think that he who was the lord of the monkeys at that
time and on that occasion, was somebody else. I was he.
And he who was the water demon was Mara. Then, too,
was he unable to get a chance to tempt me.

Here ends the Jataka of the Monkey.3

THE JATAKA OF THE MONKEY (2)

(81) The monks said to the Exalted One, “ How did the
Exalted One by the unique wisdom conferred by* the supreme
perfect enlightenment escape from the domination of Mara ?
The Exalted One replied, “ Monks, that was not the only
time that, by my unique wisdom, I safely escaped from the
domination of Mara. There was another time, also, when,
being in the form of a monkey, I escaped from Mara’s domina-
tion and put my feet on his head.”s

- The monks asked, “ Was there another time, Lord?” The
Exalted One replied, “ Yes, monks.”

! Nala, “a species of reed, Amphidonax Karka, eight to twelve feet
high” (M.w.) )

3 Gacchiya, gerund, forming with fehi a locative absolute.

3 Fausboll no. 20.

4 Literally, ** of .

® Mardhe, loc. sg. of an -a stem of mardhan. Cf. Pali, and see Edgerton,
Gram. §11. 15, where, however, this example is not cited.
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Once upon a time, monks, long ago, in tne Himalayas there
was a monkey in charge of a large herd of monkeys. Now
in the last month of summer the monkey, being thirsty after
eating fruits of various kinds, came with the herd to a lake
to drink water. This lake had precipitous banks and there
was no means of going down to it nor of coming up! from it.
The chief of the herd in his thirst for water walked all around
the lake searching for a way in. While doing this he broke
through a fence of stones and fell into the water.

Now in that lake there was a serpent’s hole, where a large
serpent lived. Living where it did, it got its supply of food
with little difficulty.? For it would devour whatever beast
or bird or monkey came down to the lake to drink. The
serpent saw the chief of the monkeys falling into the water,
and stretched out its neck from the den ready to seize him.

The serpent addressed the monkey in verse :

 “Here comes a prey agaim, a forest-roaming monkey,
who comes wishing to drink water at the entrance to my den
in the bank.”

The lord of the monkeys failed to get any support on which
to rest his feet (82) and thus get out of the water and reach
dry land. He said to himself, *“ If the serpent turns its neck
away, I'll put my feet on its head, and so gain dry ground.”

Then te addressed the serpent in a verse :

“I am not your prey. Do you not see the crowd?® that
you should threaten me particularly in the verse which you
have just recited ?”’

The serpent turned its neck in the direction in which the
lord of the monkeys had pointed out the other monkeys, so
that it might see them. And no sooner had the serpent
turned its neck away than the lord of the monkeys set his
feet on its head, and thus safely stepped out of the water on
to dry land. The serpent wondered at the unique intelligence
of the monkey. * This monkey,” it said, ‘ had no foothold
here in the lake where he could put his feet, and so step out

1 Nalthitum (sic), obviously an error for na-utthitum or -utthatum.
2 Alpakisavena. See Vol. 2, p. 206, n. 2. Cf. B.H.S.D.
3 Pyithi, '’ the numerous or many (others).” Cf. Pali puthi.
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of the water on to dry land. So he pointed out to me the
other monkeys, and thus made me avert my face and turn my
neck in the direction of those monkeys. And, with his unique
intelligence, he put his feet on my head and stepped out to
dry land.”
The serpent addressed the lord of the monkeys in verse :
“You have quickly and speedily spoilt my plan, for
when you saw me turning away, you proved yourself bold
and valiant.
“He who has these four qualities, energy, intelligence,
mindfulness and wisdom, as you, lord of the monkeys, have,
can avert ill.”’

It may be again, monks, that you will think that at that
time and on that occasion (33) the lord of the monkeys in
the Himalayas was somebody else. But it was I who at
that time and on that occasion was the lord of the monkeys.
You may think that the serpent in the lake there was somebody
else. You must not think so. And why ? Wicked Maira
here, monks, at that time and on that occasion was the serpent
dwelling? in the lake. Then also by my unique intelligence
did I succeed in putting my feet on his head and step out of
the water on to dry land. And on this other occasion did I,
by my unique intelligence, escape from the domination of Mara.

Here ends the Jataka of the Monkey.2

THE PUNYAVANTA JATAKA

The monks said to the Exalted One, “Behold, Lord, how
thou speakest in praise of merits.” The Exalted One replied,
“ This is not the first time that I have spoken in praise of
merits. I did so on another occasion also.” The monks
asked, “ Lord, was there another occasion? ” The Exalted
One replied, ““ Yes, monks.”

! Naivasika, BSk., Pali nevasika. See B.H.S. . fi
» Fansball ne oy, e S.D. for BSk. examples.
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Once upon a time, monks, long ago, in the city of Benares,
in the province of Kaéi, a king named Afijanaka! was ruling.
He was meritorious and mighty ; he treated his people well,
had the virtue of charity and generosity, was powerful and
wealthy, and had a large army. His kingdom was pros-
perous, rich, well-supplied with food and well-peopled with
happy subjects.

Now that king had a son, a young prince named Punyavanta,
who at all times spoke in praise of merits. Of the same age
as this young prince were four sons of counsellors. One
counsellor’s son was named Viryavanta, who always spoke in
praise of energy, holding that it was the supreme thing inthe
world. The second was named Silpavanta, who always spoke
in praise of the arts, holding that they were the supreme
things in the world. The third was named Riipavanta, who
always spoke in praise of beauty, holding that it was the
supreme thing in the world. The fourth was named Prajna-
vanta, who always spoke in praise of wisdom, holding that it
was the supreme thing in the world. -

The young prince Punyavanta spoke to them, saying,
“ There is nothing equal to merits. Merit is the supreme
thing in the world. (34) If you cannot understand this, let
us go to another kingdom, and there find out who of us excels,
the meritorious one, the energetic one, the artistic one, the
beautiful one, or the wise one.”

They thus left Benares and went to the city of Kampilla,
so that, as they said, they should find out? who of them
excelled. Now it happened that they went out of Kampilla
to bathe in the Ganges. And in the stream of the river
Ganges they saw a large trunk of a tree being carried down.?
The other counsellors’ sons and Punyavanta, the king’s son,
said to the counsellor’s son Viryavanta, “ Now, here, O Virya-
vanta, you must exercise* your energy on the trunk of a tree,
and see if5 you can pull out® that tree-trunk which is being

1 Not alluded to elsewhere.

3 Literally, ‘“ until (so that) we learn,” yavat jAiasyama.
* Oruhyantam, pres. part. pass.

¢ Literally, * display ", darSayitavya.
8 Yam. Cf. Pali, yam te sakkda . . . arogam katum, tam kavohi (V. 1,

276).
¢ Okaddhitum. See p. 28, n. 3.
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carried down by the river Ganges.” Then Viryavanta,
exerting his great strength and power, pulled out the huge
tree-trunk to dry land. The others looked at it and saw it
was the precious sandal-wood tree. Viryavanta, the coun-
sellor’s son, sold it to perfume-makers for one hundred thou-
sand puranas,* and he brought the hundred thousand purdnas

and gave them to his companions. He addressed them in a
verse :

“Men praise energy in the world ; there is nothing
superior to it in the world. See how by means of my energy
I have gathered this store of wealth.”

They said then, “ We have seen the fruit of energy. Let
us now see the fruit of Silpavanta’s art.”

Silpavanta took his lute and left his companions. He
played the lute along with other counsellors’ sons and mer-
chants’ sons skilled in the lute. A great crowd of people
gathered. All those in the city of Kampilla who were con-
versant with the music of the lute (35) gathered together
when they heard the music. They vied with one another in
playing the lute in competition with the counsellor’s son.
But none could beat that counsellor’s son ; Silpavanta
excelled them all in playing the lute.

Now it happened that while Silpavanta was playing his lute,
one of the strings was broken. But it continued to produce
the same music as before. A second string was broken, but
the same music was forthcoming. A third string was broken,
but the same music was forthcoming. And so one by one
six strings were broken, and one alone was left.? But even
from this one string the same music was forthcoming. All
the bystanders were astonished at the lute-playing of Silpavanta,
the counsellor’s son. He won as a reward a large quantity of
gold.* He brought the gold and gave it to his companions,
saying, ““ Here is the fruit of my art.” Then he addressed
his companions in a verse :

1 See Vol. 1, p. 188, #. 9.
2 This lute, then, had seven strings.
3 Prabhiitam hivanyasuvarpam acchado ca labdho, where hivanyasuvarpam

and acchdda must be in opposition. For dcchdda in the sense of ** reward "’
see p. 36, n. 2.
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) 2 ; is mothing superior
“ Men praise art in the world ; there is 10
to it in thj.: world. By skill with the lute I have gathered a

store of wealth.”

« We have seen the fruit of the art of Silpavanta,

They replied, e the fruit of Ripavanta’s

the counsellor’s son. Let us now se

be?l“;:g; Riipavanta, the counsellor’s son, left his companions

and went down to a stall in the market. A.s he \f;va;ls goa:ncg1
round the stall a leading courtesan caught mgh? 12 thlm (I)lst
saw that he was charming, comely, stately, wit ;en;aw
perfect beauty of comlilexion._ﬂ(l?,(lil). AndS;Z Zzgrtl ;:r sservant
i deeply in love w1 im. rvar
?:)mhisr:l: :gl;ing, 13‘yApproach that man an.d speak t(')dhl‘ITlSil:-l
my name.” So the servant called to him and said, .
i ou. ’

: %ﬁg K;SI::;:O;;& ythe servant to the leac.ling fourtesan s
house. She greeted the counsellc?r’s son, saying, V‘;/'elclc;irtrllei
sir, here is a home for you, an 1ncompgrab1e, ﬁlne wz " ngd
place.! Indulge with-me in thle; ’five sensual pleasures,

i iov and amuse yoursell.
d“';'elzz’ izzzi(i)Zg ::lourtesan r}x’xade him sit down on her C?;uﬁlel;
and what with one thing and another be began to cove e
wealth.2 He was taken to the bathroom, was glgertlhin
unguent with perfumed oil, b.athet.l with exquisite ba h Hgl
powders, anointed with exquisite omtmer{ts, anq arr?.t}}rle e
fine garments of silk. W?Lend he calmits1 1gefa(1)§:11;1 irv: e

ing courtesan, costly food was la -
fsaglengat with her he said, ¢ Yonder in my own ho.use tsliz ;l);
four companions. You mus’f( hsutmgllc‘m ?:?ozzn]c(lﬂ ?;zu hem 2
itv of your wealth so that they : .

;1(1)1:11: t;ysﬁe yheard these word§ she set before him a huir:irseg
thousand pieces, and said, “Give these to your compemt t]_:)_e

Then he summoned his companions. And they came to
leading courtesan’s house, where they

saw Riipavanta, 1‘;he
counsellor’s son, sitting in the arms of a great lady, a leading

Vyasanam, sic for vasanam.

2 Literally, ‘‘ in many ways he was allured by her wealth,” bahuprakaram

arthena lobhito.”
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courtesan. When Riipavanta saw his companions, he addressed
them in a verse :

“ Men praise beauty in the world ; there is nothing
superior to it in the world. I have won a store of wealth
in a courtesan’s arms.”

“ Take these pieces,” said he, ““ and spend them.” They
took them and went to their own lodging.!

(87) The companions said ,” Now bave we seen the fruit of
the beauty of Riipavanta, the counsellor’s son. We must
now see the fruit of Prajiiavanta’s wisdom.”

Prajiiavanta then left his lodging and went down to a stall
in the market-place. There he saw a merchant’s son wrangling
with a leading courtesan in the midst of a large crowd. The
merchant’s son was saying to her, “ Come and entertain me?
to-night, and I will give you a hundred thousand pieces.”
The leading courtesan replied, “ Sir, T have no time to-night,
I have been hired by another. To-night I shall entertain him,
and to-morrow? I will come to you, sir.” So she went and
entertained the other man that night.

The merchant’s son for his part had an impure dream of the
leading courtesan as he lay in bed.4 In his dream he diverted,
enjoyed and amused himself with the courtesan the whole
night long to his heart’s content. And she, after diverting,
enjoying and amusing herself with the other man all night
long, in the momning went to the merchant’s son, saying,
“ Here I am come to entertain you, sir.” The merchant’s son

! Ohdra = avahara. So interpreted by Senart. Cf. Edgerton (B.H.S.D.),
who compares AMg. oharai, ‘‘ establish,” ** settle.”

3 Agaccha mama . . . upasthapanakari. According to Senart kari is a
sort of infinitive denoting *‘ purpose *’ with a verb of motion, giving to the
preceding substantive the force of the infinitive or future participle. Immedi-
ately below occurs the form upasthapanakarika, where the suffix-(i)ka still
further enforces the idea of purpose. Edgerton (B.H.S.D.) rightly prefers
the form wupasthana, which is a v.l. of the MS. The causal stem is out of
place here. :

3 Suve. Cf. Pali sve and suve. Sk. $vas.

4 Literally, ““ lay being impure with the leading courtesan,” agraganikam
sankiyanto $ayito.”” Sankiyanto is pr. part. of sankiyait Pali and BSk.,,
pass. of sankirati. The use of the pass pr. part. with theacc. hereis noteworthy.
Edgerton (B.H.S.D.) does not agree with this. He translates, ‘‘ went to
bed thinking about that courtesan.” And he goes on to say, ‘ If our form
is right, I can only understand it as a MIndic passive to Skt. caus. éankayati,
‘‘ makes concerned "’ ; it would then mean, ‘‘ being made concerned with.”
There is a v.1. sakridanto : read samkridanto ** amusing himself (in thoughts?)”
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replied, “1 diverted, enjoyed and amused myself_with you
in my dream to my heart’s content the whole nlgl'ft long.
Go a\;vay, I donot want you.” She said, “ If, sir, you diverted,
enjoyed and amused yourself with me in your drean} to your
heart’s content the whole night long, you should. give me a
hundred thousand pieces.” The merchant’s son said, ““ Seeing
that you lay with another man the whole night, Yvhy‘shpuld I
give you one hundred thousand pieces?”’ Shereplied, *Sir, you
said yourself that you diverted, enjoyed and amused yourself
with me in your dream to your heart’s content the whole
night long, you should therefore pay me the fee of a hundred
thousand pieces.” And hence rose the dispute between them,
and though a great crowd (88) had gathered, none of them
was able to settle the dispute.

Standing there was Prajfidavanta, the coun§eHor’s son. The
townspeople of Kampilla appealed to him, saying, * Ygung man,
what seems to you the proper thing?! Should this leading
courtesan be given the hundred thousand pieces by the mer-
chant’s son, or should she not ? ’ Prajiiavanta replied, “ The
fee should be paid by the merchant’s son to the leading courtesan
in just the same fashion as he consorted with her.” They §alfl’
to him, ““ Explain then, young man, how it should be paid.
Prajiiavanta ordered that a large mirror and a hundred thou-
sand pieces should be brought. He told the merchant’s son,
‘“ Take the box containing the hundred thousand pieces and
set it in front of the mirror.” He then said, ‘“ Come, lady,
take this reflection of the box containing the hundred thousand
pieces which is in the mirror. That is your fee.”

The crowd roared their approval of the solution found py
Prajhavanta the counsellor’s son, and they presented® him
with a large amount of gold. He gave the gold to his com-
panions, and addressed them in a verse:

“ Men praise wisdom tn the world ; there is nothing

1 Pratibhayati = pratibhati, in the sense of videtur, ‘‘ seems good.” Cf
Vol. 2, p. 278; n. 6. . Senart )

2 Acchadayanti. This must be the sense of this _verl,:)' l'l'ere. enart com
pares the use of dcchdda in the sense of ”'retnbutlon, recompense,”’ see
P- 33, #n. 3. The same use of the verb is found plsewhere in }BSk., e.g.
@cchadayati jivitena ** to keep alive,” Av. S. 1. 300, Divy. 136. This meat.l'u;g
may be compared with the figurative use of acchadets in Pali, namely, * to
envelope,” *“ to fill.”” See B.H.S.D. s.v. ackada.
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superior to it in the world. By my thoughtful wisdom I
have gathered a store of wealth.”

The counsellors’ sons then said, “ We have now seen the
power of the energy of Viryavanta the counsellor’s son, the
power of the art of Silpavanta, the power of the beauty of
Ripavanta, and the power of the wisdom of Prajiiavanta.
Now we shall see the power of the merit of Prince Punyavanta.”

Punyavanta, the king’s son, left his companions (39) and
made his way to a royal palace. And he settled near that
royal palace. He was seen by a certain counsellor’s son.
As soon as this counsellor’s son saw Punyavanta the king’s
son, he conceived an affection for him. He invited him to
eat with him, took him to his home and led him to his gym-
nasium.! After he had taken exercise he was bathed and
anointed and taken in to eat. And there, along with the
counsellor’s son, the king’s son was that day served with
exquisite and regal food and drink. The counsellor’s son took
him up to the royal coach-house and made him lie down. 2 He
was seen by the daughter of King Brahmadatta,® and she
thought to herself, “ This is the counsellor’s son who has come.”
Then in the late evening she hurried out of the palace, entered
the coach-house, and climbed into the carriage where Punya-
vanta the king’s son was lying. She was certain that in a
little while he would wake up. ““ Then,” said she, “ he will
take his pleasure with me.” But the prince having eaten
and drunk well slept peacefully, while the king’s daughter
being distracted* by thoughts of love kept on saying, ‘‘ Pre-
sently he will wake up, in a moment he will wake up.” But
overcome by the excessive influence of the night she fell asleep.
At daybreak she came down from the carriage, entered the
palace and was seen by some counsellors. These thought to
themselves, *“ Here is the king’s daughter coming down from

! Vyayamasila.

* The text is very succinct here, so much so as to be syntactically in-
coherent. It reads amatyaputro . . . yanasalamabhivuhapayitvi Sayayito.
The object of the causal gerund is not expressed and grammatically ¢ayayito,
causal pass. part. of §f = $ayapito, agrees with the subject, whence it might
seem that it was the counsellor’s son who was made to lie down. But the
context demands that it refer to rajaputro, understood.

# None of the historical kings of this name is alluded to here.

f‘ Reading, as Senart is inclined to suggest, khidyamana for vidyamana
of the text.

E
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the coach-house after a sleepless night and entering the palace.
Can it be that she has been sitting in a carriage with some
mau? ”’

Now while they were thinking thus, Prince Punyavanta
came down from his carriage. The counsellors thought.
““ Where is this man from? He has been sitting with King
Brahmadatta’s daughter in the coach-house.” They seized
him and led him before King Brahmadatta. ‘° Your majesty,”
said they, ““this man has lain with your daughter in the
coach-house.” The king asked, “ How was this?” The
prince replied, “ Your majesty, a certain counsellor’s son
invited me to his house and gave me to eat (40) and drink.
When it was late I was dismissed, and I left for my lodging.
But, because of the lateness of the hour, he made me go up!
to the coach-house and lie down after my eating and drinking.
There was no other person there.”

The king’s daughter was then asked, “ How was this? ”
She told King Brahmadatta the true state of affairs, saying,
“It was just as this man says, and not otherwise.”

King Brahmadatta was pleased with Prince Punyavanta.
He saw that he was a gracious, handsome, intelligent and
upstanding young man. And he thought to himself, *“ This
can be no ordinary person ; he must belong to a great family.”
Then he asked him, “‘ Young man, whence are you? ” The
prince answered, ““ I am from Benares, and the son of Aiijana,
king of Kaéi.” ‘

Immediately on seeing Prince Punyavanta, Brahmadatta,
king of Kampilla, had conceived an affection for him as for
a son, for the king had no son of his own. So he dowered? his
daughter with a thousand pieces of gold, and with great royal
pomp and magnificence and in the presence of all the people
he gave her to Prince Punyavanta and established him on the
throne. To his counsellors and the people of town and
country he said, “ He has become my son, so that he may be
king. For I am old.”

Then when Prince Punyavanta bad gained a kingdom, he
summoned his companions and addressed them in a verse :

1 Abhiruhitva, radical stem for causal.
* Mandita, ‘* adorned,” *‘ decorated.” Cf. p. 22, ». 8.

THE VIJITAVIN JATAKA 39

]!l en praise merit in the world ; there is nothing superior
to it in the world. By my merits I have won' a kingdom
and a king’s daughter.

The Exalted One said, “ It may be again, monks, that you
will think that at that time and on that occasion the coun-
sellor’s son named Viryanta was somebody else. But you
must not think so. And why? Sronakotiviméa? here, monks,
at that time and on that occasion was Viryavanta the coun-
sellor’s son. You may think that at that time and on that
occasion Silpavanta the counsellor’s son was somebody else.
(41) You must not think so. And why? Rasétrapala® here,
monks, at that time and on that occasion was Silpavanta the
counsellor’s son. You may think that at that time and on
that occasion Riipavanta the counsellor’s son was somebody
else. You must not think so. And why? The elder Sun-
darananda here, monks, at that time and on that occasion
was Ripavanta the counsellor’s son. You may think that
at that time aud on that occasion Prajfiavanta the counsellor’s
son was somebody else. You must not think so. And why ?
The elder Sariputra here, monks, at that time and on that
occasion was Prajfidvanta the counsellor’s son. You may
think that at that time and on that occasion the son of Afijana,
king of Kaéi, named Punyavanta, was somebody else. You
must not think so. And why? I, monks, at that time and
on that occasion was the son of Afijana, king of Kasi, named
Pupyavanta. Then, too, did I speak in praise of merit,
just as I do now.”

Here ends the Punyavanta Jataka.4

THE VIJITAVIN JATAKA

“_And, monks, that was not the only time that I spoke in
praise of merits. I did so on another occasion also.”” The

1 The text has dgafd, ' have come (to me),” but, as Senart remarks, it
would be quite feasible to read Gh7if@ as in the other verses of this tale.

? Pali Sona Kolivisa, a disciple of the Buddha.

3 Pali Ratthapila, a disciple of the Buddha.

¢ Not in Fausbboll.
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monks asked, ““Lord, was there another occasion?” The
Exalted One replied, “ Yes, monks.”

Once upon a time, monks, long ago, in Mithila! there
reigned a king named Vijitivin. He was meritorious .and
majestic. He treated his subjects kindly and had the .v1rtue
of liberality and generosity. There was nothing which he
would refuse to give to recluses, brihmans, the poor and the
beggars. Whoever wanted an elephant, he gave him one.
‘Whoever wanted a horse, he gave him one. Whoever wanted
a chariot, he gave him one. Whoever wanted a conveyance
of any kind, he gave him one. Whoever wanted a woman,
he gave him one decked out in every finery. Whoever
wanted (42) female slaves, he gave him them. Whoever
wanted male slaves, he gave him them.? Whoever wanted
clothes, he gave him them. Whoever wanted any kind of
vessels, he gave him them. Whoever wanted cows, he gave
him them. Whoever wanted oxen, he gave him them.
Whoever wanted gold, he gave him it. Whoever wanted
money,® he gave him it. Whoever wanted silver, he gave
him it. Whatever anyone wanted, he gave him it. There
was nothing which he would refuse to give. And he did not
grow to be otherwise. But he exulted in his liberality and
charity, and he did not regret his gifts afterwards, but was
full of joy and gladness.

Now as he went on giving excessive largesses his treasuries
failed. The treasurers, chief ministers, princes, counsellors,
townsmen, countrymen and the mass of the people came
together, and he was banished from his kingdom. He settled
in a large forest grove in the Himalayas. When he came
there he laid out a hermitage and made himself a dwelling
by building a hut of grass and leaves. He lived there m the
hermitage by gathering roots, leaves, flowers, and fruits of
various kinds. But first he fed the other seerst and only

l”g'tfevtzl;:tl}epp;eazt?;g'tgé 2iirst substantive in each sentence. Here the
repetition is dasani, acc. pl. with neut. ending. Cf. brahmanani, Vol. 1,
309 (text). See Edgerton, Gram. §8. 98, for other examples of this anomaly.

3 Sywarna, used in juxtaposition to hiranya, would seem to denote money
or a gold piece. Cf. M. 3. 176; J. 1. 341. L

8 Risini, neuter. For other examples of neut. ending in nom. acc. pl
of i- stems, see Edgerton. Gram. §10. 160. Examples which have hitherto

occurred in the Mhvu. may conceivably be explained as due to change
of gender, as the substantives concerned are names of lifeless things.
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afterwards took food himself. So eager was he at all times
to observe the dharma.

But Sakra, lord of the devas, wishing to make trial of the
king, came to the grove in all his celestial beauty. Hovering
in the air he sought to dissuade the king of Videha! from his
liberality. “ Your majesty,” said he, ‘“such giving is not
approved by wise men, but they always condemn it. He
who gives charity becomes unhappy even in this world, and
when he leaves the world of men he is reborn in the hells.
Just as your majesty has been banished from his kingdom
because of his liberality and is now even in this world bereft
of his kingdom and afflicted with ill, so in the world beyond,
too, through the influence of this liberality he will be reborn
in the hells. If you do not believe me, your majesty, that (43)
you will be reborn in the hells for having given charity in
this world, I will give you visual proof as to where munificent
and liberal donors are reborn.”

Sakra then conjured up?® a great hell, afire, ablaze and aflame.
There many thousand beings were seen in torment?® and
crying out in fearful tones.4 Sakra said to the king, “ Your
majesty, go to these crying people and ask them through
what karma they were reborn there.”

The king thus asked those denizens of hell, *“ What wicked
deeds did you commit when you were human beings that you
should now be crying out in fearrul tones and suffering such
torments in hell ? ” And the phantom?® beings replied, “ Your
majesty, in the world of men we were® generous givers of
charity. We showered handsome, liberal and lavish’ gifts
on recluses, brahmans, the poor and the beggars. And now,
because of that, here are we, having passed away from the
world of men, reborn in the bells.”

1 See Vol. 1, p. 239, ». 2.

2 Nirmita from nir-ma. See Vol. 1, p. 141, n. 2.

3 Sampaccamana, ‘‘ being roasted,” pres. part. of -paccati, Pali for BSk.
-pacyate, pass. of pacati.

4 Bhismasvaram. Senart’s admittedly doubtful conjecture for ahisvaram
or aghasvara. The latter, however, would seem to make quite good sense,
‘“sound of woe.” Edgerton (B.H.S.D.), however, pointing out that the
MSS. here and on p. 45 almost unanimously read ahyisvara, leaves the
word unexplained. A4hke may have existed in BSk. as it did in Pali as a
form of Sk. akakha, aho. (See B.H.S.D. s.v.).

5 *“ The conjured-up beings,” nirmita.

¢ Note the form dsz. See Edgerton, Gram. §32. 20.

? Literally ‘‘ scattered,” vistirua.
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The king said, ‘“ Friends, this is not as you aver. There
is no cause nor reason that a generous giver should be reborn
in the hells for having given charity. But when generous
givers of charity have made a gift, as a result of that gift they
are reborn in heaven after they die. There they enjoy divers
celestial joys. And having enjoyed celestial joys among the
devas, when their time is up they pass away from the world of
the devas, and are reborn in the world of men among wealthy
families. And, O Kau$ika,* when these mendicants leave me,
rewarded and satisfied, I have a sublime teeling of joy and
gladness. And they too are glad. Even if I shall be reborn
in hell for it, I shall persist in giving charity.”

Sakra, lord of the devas, having thus tested the king of
Videha, was pleased with the result. “ Your majesty,”
said he, * your intention is splendid and sublime. (44) I came
hither but to test you.”

When Sakra, lord of the devas, had so spoken, he dis-
appeared from the forest grove and returned to his home in
Trayastriméa.

Now in the kingdom of Mithila, from the time that? the
king had been banished, no rain had fallen. It became short
of food, and it was oppressed by robbers and enemies. So the
princes, counsellors, treasurers, ministers, citizens and the
country folk went to the forest grove and craved pardon of
the king of Videha. With great royal pomp and splendour
he was restored to Mithila. And from that time the kingdom
had abundance of food once more.

The Exalted One said, “ It may be, again, monks, that you
will think that at that time and on that occasion the king of
Videha in Mithila, named Vijitavin, was somebody else.
But you must not think so. And why? I, monks, at that
time and on that occasion was the king of Videha in Mithila,
named Vijitavin. Then, too, did.I speak in praise of merits,
just as I now do.”

There® was a king, Vijitavin, ruler of Mithild in Videha.

1 Epithet of Sakra = Indra. See Vol. 2, p. 60, n. 10.
2 Yadupadaya . . . tadupadaya.
3 The same story in verse.
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He was famed far and wide for his charity, being open-
handed, generous and liberal.

Elephants and horses, chariots and carriages, vichixv
adorned women, silver and gold, not one of these would he.
refuse to give.

Full of joy and gladness, he knew inward happiness.
When he gave he was elated and did not regret it

When he saw a recluse, a brahman, a poor man or a
beggar, he regaled him with food and drink, with clothing,
bed and couch.

His treasurers ond ministers, princes and counsellors,
citizens and the whole people banded together and banished?
him from his throne.

(45) And after he had been banished he came to a Sorest
grove. There he laid out a hermitage and made it his home.

There in the forest grove he would gather fruits of various
kinds: But first he would satisfy the needs of other seers,
and then partake himself.

Sakra in his celestial splendour approached the king,
and hovering in the aiv, thus spoke to him.

" Wise men do not commend charity, but always censure it.

For this excessive charity of yours you have been banished
Sfrom your kingdom.

“ A noble though you are, you have suffered misfortune
even in this world and have been deprived of your throne.
And when you pass to the other world you will 802 to hell.

“If you do not believe me as to where the generous man
goes, I will show you the bourne of the charitable.”

And Sakra conjured up® a blazing, fiery hell, and showed
him many thousands of beings in torment.t

Then he said, “ Y our magesty, ask these burning creatures
yourself why they are come to misfortune and suffer® grievous
woes.

* Vipravasayet, opt. (3 sg.) used in aor. sense, as frequently in Mh
] E . X v,

2 Gansi, v.I. gamsi, fut. of gam. Cf. Edgerton, Gmgz. §3l}.’ 29.

3 Nirmini, aor. of nir-ma. See above P- 41, n. 2.

: {,-’a;m]:ndndnlil. See above, p. 41, n. 3.

edatha, either a strange Prakrit use of 2nd for 3rd pl., or this part

of the sentence suddenly turns into oratio recta. Its use ig the very ge;t
:Zentence, however, would seem to show that the former alternative is the
Tue one.
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* Fearfully they cry as they suffer their grievous woes.
So ask them what wickedness they did* in their former lives.”
They replied,
“ O king, when we were among wmen, we were? generous
givers. And now, having dispensed great charity we
suffer® this woe.” :

(46) The king said, .

“ That is not the reason. There is no reasonableness in

the supposition that® he who is generous should, when he
passes away, g0 to an evil bourne.

“ For gemerous people, when they pass away from the
world of men, go to heaven. There they enjoy the heavenly
bliss which they themselves have created.

““ It is desive [that brings]® suffering in the hells, immense
like the ocean® . . . 7 I cannot bear seeing a beggar.

“ Let this be my delight, O thousand-eyed one, that I
go on giving and impart counsel the while,® and that he
who comes to me will go away veplenished, content, satisfied
and glad. :

« There shall be no gift that I will not give.® Day by
day'® I shall bestow abundance and satisfaction. I shall
be a refuge, [like]'t the tree of heaven® laden with leaves
and fruit.

1 Akare, aor., 31d sg. for pl.

2 yayam asi. Cf vayam ast in the prose version (p. 41, #. 6). The verbal
forms in this story, and especially in the metrical version, are paralleled in
Ardhamagadhi and Apabhramsa. According to Prof. F. Edgerton the
dialect on which Buddhist Sanskrit was based was closely related to these
two dialects, (See his article in Bulletin of the School of Oriental Studies, Vol. 8,

p. 6501 ff.) The use of as? (@sé) just referred to is mentioned on p. 504 of
this article. See also his Gram., §32.20.

3 Anubhoma = anubhavamas. Cf. Pali, homa. This is not cited by
Edgerton, Gram., p- 224.

¢ Yatva for yat, a very unusual application of the former.

8 Lacuna in the text.

¢ Text has analpariapam idyisam followed by a lacuna. This lacuna
has been tentatively filled by supplying samudraya from the reading sana-
mudre of one MS. However, idyisam samudraya is a form of expression
which is rather unusual in our text.

7 Another lacuna.

8 This is Senart’s interpretation of the obscure giram viyaharanto.

9 Dadeha, for dade (opt. 1 sg.) "ka (= aha, BSk. for akam). See Edgerton,
Gram., §20. 7.

10 Aharaham.

11 Lacuna.

12 Kalpavyiksa, see Vol. 1, p. 118, =. 1.
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.“ My heart is not wroth with a beggar, and when I have
given I do not grieve and repent. I do not promise what I
cannot bestow, and whatever I promise I immediately
provide.”

1

(47) ““ In an instant the wish of my heart was fulfilled
and he® was truly vanquished by me, .

“ For seven days I sat cross-legged and at ease. Then
I stood up, a sage immoveable as a rock.

“On the sevemth day I went forth as a saviour and
preached the word, a mighty seer instructing all the worlds.

'f Blessed is the fruit of merits ; the wish of the meri-
torious prospers. Speedily does he attain perfect peace,
utter release.”

Here ends the Jataka of Vijitavin, the king of Videha.

THE ORDINATION OF MAHA-KASYAPA*

T!ms have I heard. On one occasion the Exalted One’s
pup.ll, the venerable Ananda, was touring Magadha, accom-
pamed'by a large crowd of five hundred monks. He made
for Rajagriha in Magadha, and when he had reached it he
stayed t.here in the Bamboo Grove at Kalandakanivapa.5

Now just then thirty of those who had resided with® the
venerable Ananda renounced his teaching, and having thus

1 There is an obvious lacuna here. Equally obvi i
the Lhere is an o U . Equally obvious is the fact that
a3 ot Tt zas are misplaced. They would be more apposite on
: ic. Mara.
iterally * the thousands of the world elements,” lokadha ani
s Titerally the nents,” lokadhatusahasrans.
: gee h ;a;ct;n:glt :f ;he ordination of Maha-KaSyapa, cf. S. 2. 217 ff.
ardhamviharika, *‘ living with ** Pali saddhiviharvika thavi
ana ) , Or—uihdrin.
gslk sgnllgam, c{. Ay$.2.139, seems to be a formation independzr:g of '{ﬁ:
ali sa dhim, W}}lCh in form = Vedic sadhrim, ‘ towards one aim ’, but in
;xl\leamng = V:edlc sadhryak, ‘ together’ (P.E.D.) Miss I. B. Horner calls
e translator’s attention to the difference between an anfevasin, a pupil of
a;,n acariya, and a saddhiviharika, or pupil of an upajjhaya and refers t
.1.46ff. for an account of the latter’s duties. ' °
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betrayed their frailty they reverted to low things! in the
pursuit of sensual pleasures.? The venerable Maha-Kasyapa
heard this.3

Then the venerable Maha-Kadyapa went to the venerable
Ananda, and, having exchanged* cordial greetings® with him,
sat down to one side. And as he thus sat down to one side
the venerable Maha-Kadyapa said to Ananda. ‘1 should
like to question the venerable Ananda on a certain matter,® (48)
if? he give me leave® to set forth the question.”

When this had been said, the venerable Ananda replied to
the venerable Maha-Kasyapa, saying, “ O venerable Mabha-
Kasyapa, ask what you will, and when I have heard your
question I shall answer it.” Then® the venerable Maha-
Kadyapa said to the venerable Ananda, “ What, think you,
were the several advantages which the Tathagata, Arhan
and perfect Buddha saw in prohibiting disciples from eating
in a crowd and prescribing that they should eat in groups of
three?1° The venerable Ananda replied to the venerable Maha-
Kaédyapa and said, *“ I would come from far away, O venerable
Maha-Kasyapa, to put a question to you on this very topic.
Well would it be if the venerable Mahia-Kadyapa made his
interpretation clear.”

The venerable Maha-Kasyapa replied to the venerable
Ananda, and said, “The Tathigata, Arhan and perfect
Buddha saw two! advantages when he prohibited his disciples

! Hinayavartanti.
2 Kamehi, looks like a gloss, and does not appear in the corresponding

passage at S.2.217.
3 The text repeats the whole statement of the facts.

4 Vitisarayati, for the usual BSk. vyatisarayati, Pali vitisareti.
and B.H.S.D.

8 Sammodaniyam katham sammodayitva savayaniyam katham.  For
sarayaniya see vol. 1, p. 253, #.4. Edgerton (B.H.S.D.) accepts Kern's view,
as quoted in P.E.D., that BSk. samrajana (—janiya) is the trueoriginal form,

8 Pyade$a, corresponding to Pali desa, e.g. D.1.51. The only example of
this use of the word given by Edgerton (B.H.S.D.) is one from the Karmavi-
bhanga, where Lévi translates it by ‘* une question particuliére.”

? Sacet (saced) BSk., Pali sace.
8 Cf. V. 4. 344, where a nun who asked questions of a monk without asking

for leave is adjudged guilty of a pacittiya offence. The translator owes this

reference to Miss I. B. Horner.
® Evamukte. In the rest of this narrative this expression is either omitted

in translation or rendered by *‘ then .
10 j.e. at the houses of laymen. See V.3.251 and 4.71 fi. for rules about
‘‘ eating in a group "', (ganabhojana) and 1 .B. Horner, Bk. of Disc. 3. p. 306,311.

11 S.2.218 specifles them as three.

See P.E.D.

(an aor. form which accordi
- 3 1 i i
Sk. @jiasit rather than originglf; ggagg‘;:?)l-l, Gram. 32,48 is 2 derivatio
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2120131 :::ing “1[1}1] :att c:ow«i and prescribed that they eat in groups
ree. at two? Tt conduces to the protecti
cgllilardlngfanfi comfort?! of families, and to thé) bre?k;z:;’ u?f:;
Ou;p;(;s o vc;ucked men, stopping them from banding together
" lf.ree and frqm causing dispute, wrangling, squabblin

g arrefling, contention and mischief in the Sangha. It wfs’
: If::ug; l;‘e ts;_w ihesz two advantages, O venerable Ananda

athagata, Arhan and perfect Buddh ibi is
disciples from eating in a cro Tt e s
. wd, and prescribed that th,

In groups of three. And here are o,
. you, O venerable Anand
going the rounds of families 2 with thi - and

) this young, fresh
;levc};r oli-zr‘ty, (;roopskof fellow-students in the Bgr:elhmat-liz;(l;l (3
amed monks, theras, and those of midd ,
who have no guard on the doo; i senses, who oo
€ no s of their senses, who k
moderation in food, who are ev fhe exortise of
10¢ , er unused to the exerci
vigilance® and are irresponsible. I ot vou
: . - It seems to me th
are like one destroying the harvest. s You are but a ouzt 2’01.1
yo'll"lhdo not know moderation.”? younester
en the venerable Ananda said t
T e o the venerable Mah3-
Kasyapa, ““ Though, (49) O venerable Mah3-Kasyapa, thl:e

! Phasuvihara, Pali id Th
, . e P.E.D. leaves the et a.
kut refers to Trenckner’s suggestion that it is ceozr!:agiztgiy:iftﬁh‘\zfs:d?: I;EZ?:}

the injunction agaj ing i
! gainst eating in lar, .
pract : . ge groups, an allusion h :
; gi zc,? of the schismatic De P P usion to the vexatious

? Literally “ ilies **
for loc. Yy ~ among families ”, kulesu. The repetition has kulehi, instr.

¢ Sabrakmacarisu, in a iti 3
. macdrisu, Pposition to imaye parsaye.
2.16,F2:2t};::s%1$51(’)cn of Jmonks see D.L7§baridy5.2.2zo. Va 8 ;
pasenn > bas ch d}azc;s?;;xag'x;s, ntavd or navakd and thera. As4t¥1,e1 ;?;;%%é
Passa, A not necessarily one of age.
s of less than five yearsstanding, those of myiddle statE: mc;l;ltll(es Z?zll)ftvyee;:

five and ten years’ standin
: 8, and theras th
of Disc., 4. p. 141, . 2; Cf. V.1, 103 (Bk, %;’egzgs:.bz.v;.tsgé ) - B- Horner, B,

5 jdgaril;:i,l BSk., Pali Jjagariya.
asyaghatam viya manye karont,
; am v 0. Cf. S.2.218.
Literally “ this youngster does not know ? 2nlcigyam kumarako a;
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are grey hairs growing on my head, you 1yet think t;m;n %701;
should speak to me as to a youngs_ter. A secotri1 nd @
third time did the venerable Mahé—Kaé%apa Sa}r’a:)(;e g :anda
“ vene ,
able Ananda, ‘“ And here are you, e
i f families with this party who .
B s i ho k o moderation
{ their senses, who know n _
guard o e ver igi and are irresponsible.
i d, who are ever unused to vigilance
III': fs?azms to me you are like one destroying dIche :}arv,?:t. A;{(;l;
oungster ; you do not know moderation.
:f:olzllg :nscrl a %hird time did the venerable Ananda replg tc;
the venerable Maha-Kasyapa, “ Though there are grey air:
owing on my head, yet the venerable Maha-Kaéyapi
thinks gtha.t he should thrice speak to me as t? a youngst;r.
Now on that occasion the nun Sthﬁlanands%:l ?aihStaI:a nl;g
the venerable Ananda, and she said to tn€ v
Zglcef;./[raﬁg;l(aéyapa, “ Why does the venerablei( M:hf?t-lgs'yap:c;
1 ther sect, think 1 rice
who formerly belonged to ano ¢ : to
to the venerable Ananda, the sag
speak as to a youngster \ e
i ’ tor, the Exalted One’s
Videha,* the Exalted One’s servitor, tht ne
’ ipi i rules’ direct from the Exalte
ant, the recipient of the right o e aid to
’ th?” Then the venerable Maha-Kasyap
glltleevserllzg:ble Ananda, ¢ This sister here, O venerable ]Sma.nlcglaé,l
spoke out of thoughtlessness and concelt. when she as be1
tgat question.”® The venerable Ananda said to the venerable

1 Literally, “I am to be addressed with childish talk ”’, kumaravadena
sa;nud&car}z;ia:’)’y ?mr;uimko . .. ajhast, corresponding to nﬁym}_:t :;url;zéirrea};; '1;1',.;
aj _Na n t?l'e revious page. Senart presumably regardsta ?erred e a8 the
af;?ﬁ?a.l?rllt of fyam though this particular Me;camlile 115 ?op 1:3! e erton
b ¢ i in the vu. (vol. 1, p. . n,
ggt;onél;eszxarr:rgfrskgftﬁg;s‘P:zit;,e of Senart’s cases for the alleged akam =

am., .80,

“ a{eéxacggnv;nn%g'g. See D.P.N. S.2.215, 219 _mentilox(:lis Ttt‘;voll:t‘ilsns; Zﬁg
h: Pailcl)neduAnanda against Kasyapa. The first is cal eFat %issi 3 and
R o hulnand Ghonsh o e 22 S8 15 e
i refer . :
3;42} ID"'zssc ?eivg;ié: liltnvlvdcﬁﬁdoappear that this nun was persistently guilty

i “ shown in association
inst the rules of the Order, and is even 'S i

Of'glﬁ:ﬁge:cgigsaﬁﬂiic monks headed by_Devada.tta. 1(&1}):(1, . :gg) 4p. 7. In
w14 Vaideha muni, Pali Vedeha lmun:, rfl:l;:) gz;ﬁc ofl:x'nect lgsg %dehc; Ag v‘e'deti,
gali, o thereDzas:p;:gx)'ar I?Ie};\ce translation at KS. 2. 145,n 2’che
to know ©, s(::ealso KS. 1. 321. For Videha see Vol. 1, p. '2'219‘,1 o'rta;nt
w,iegzge. 5. Possibly an allusion to the eight gamdsham;na . E by

rules,” (;:)Tn.uns, received by Ananda from Gotama. See e.g. 4. 4.

V"‘ zi,iigrsz;lf); ‘s'lépeaks,” followed by a repetition of her whole question.
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Mah3a-Kadyapa, ‘ Forgive me, O venerable Maha-Kasdyapa,
for I am foolish, womanish,! witless, and lacking in common-
sense.”? A seccnd and a third time did the venerable Maha-
Kaédyapa say to the venerable Ananda, ‘‘ This sister here, (50)
O venerable Ananda, spoke out of thoughtlessness and conceit
when she asked that question.” And a (second and a) third
time did the venerable Ananda say to the venerable Maha-
Kiagdyapa, ““ Forgive me, O venerable Mahi-Kadyapa, for I
am foolish, womanish, witless, and Jacking in common sense.”

Then the venerable Mahi-Kadyapa said to the venerable

Ananda, “ 1 am not aware, O venerable Ananda, that, when

I first embraced the religious life, I acknowledged?® any master

outside of and other than this Exalted One, Tathagata,

Arhan, and perfect Buddha. When, O venerable Ananda, I*

first embraced the religious life, I thought to myself, * Home
life is cramped, full of defilements.> The life of religion is in
the open air.® It is not possible while dwelling in the midst
of home life to live the completely bright,” blameless, pure,
the entirely clean Brahma-life. Let me now then leave
home and take up the homeless life of religion.” So then,
O venerable Ananda, I left my sumptuous® home, renounced
my eighty cartloads of gold, my five hundred bondsmen,
my five hundred bondswomen, my five hundred head of cattle,

my five hundred fields and villages, my nine hundred and
ninety-nine ploughs, goodly and shiny ploughshares made at

Kapila.® And, taking my one patched!® cotton cloak with me, I

1 Matyigrama.

2 Aksetrajiia, * not knowing one’s field.”” Cf. Pali akhettafisiu, A. 3. 384 ;
4.418 (applied to a cow).

3 Literally, ** pointed out to another apart ”’, vyavadisitum.

4 Mahyam, gen. with pravrajitasya as genitive absolute.

5 Literally, “ the abode of defilements ", rajasamavdsa, where rajas could
equally well be taken in its literal sense of * dust’ or “ dirt’”’. For the
expression cf. D.1.63, 250; S.2.219; 5.250; DA.1.180 (where rajas is
given its figurative sense.)

8 Literally, ““is the open air ", abhyavaka$am pravrajyd, Pali abbhokaso
pabbajja. See P.E.D. for references. Some, e.g. K.S. 2.148, render rather
loosely, * free as air is life out of the world ’. BSk. references in B.H.S.D.

? Reading $ankhalikhita for samlikhita. See vol. 2. p.114, n.3. According
to B.H.S.D. this latter adj. or part. corresponding to the Pali subst. sallekha
is not found in Sk. or Pali, though an AMg. equivalent form, samlihiya, is
theregiven, but without an example of its usage. In this stereotyped formula
an adjective denoting ‘‘ perfection ’’ or *‘ brightness *’ seems more in place
than one stressing the ‘‘ austerity "’ of the brahma-life. :

8 Alutkha, see vol. 2, p. 63, n.I.

® j.e. Kapilavastu. See vol. 1, p. 1, 2
19 Pilotika, BSk., elsewhere pilotika, asin P

.6.
ali. MIndic. for plotika, see B.H.S.D.
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wandered out in quest oft whatever arhans there might be
. ‘t‘he wortl(i.hat time, O venerable Ananda, there was no Othe;
hNOV;: here in ’the world but this Exalted OneI ;.t;d
B enfec Byvzldha And, O venerable Ananda, when ’
Pﬁrfeigker‘ll up tl;e life of a wanderer, at the. end of a f\%l ﬁfru%
tit‘t:(se I beheld the Exalted One in I.{a3ag,nha at t;hio ;1 A fhe
traka shrine.? And when I saw him therc cam o e et
biguous® awareness that I was looking on the p ot
um:lrgh'lg on the Exalted One, who was all-knowing, 2
o ¢;’md possessed of absolute perfect knowledge. Exalted
Seel;;g,“ Then, O venerable Ananda, I approached the .xaAnd
Orge )bowed n’ly head at his feet apd sfcood to one 051de.‘ i
as I’thus stood to one side, 1 said :10 t.mi E:({;Lléelz;ig at:e’, Wheri
- T am thy disciple, .
1I:h(l)1udartth$ysll\)lof:gf ’O venerable Ananda, the Exatlteq 023
'dato me, ‘ Even so, O Kaéyapa, 1 am your Ma;; er; c(}:m-
e dis,ciple. 1f a man should accept a disciple 1 "
aiet;n yossession of his mind,* and then, though hehwa,st 211 ;
P:rfeclt)ly enlightened, should claim to be s0; thoug n:hould
IIZno“.ling should claim to be so ; thqugh not all—seenllg‘,i houd
lai to’ be so; though he was limited in knowg ge e
?al'n;lt hould (;laim to have absolute knowledge and msight,
;?Slghea’tds would be split in seven.® As for me, O I.(aiésclgral;
Ililaim to be perfectly enlightened, because I\arnbsoihl_Seeing
to be all-knowing, because 1 am so; I claim tlz e all = ami
I am so; 1 claim to have'absolut? NOW. . g  and
Peqa;ie because I have them. Again, O Kasyapa, {)d &
llﬁSIng;énna to my disciples out of my special knowle tiait
t i ut of ignorance. 1 preach to my dlsmple:s the dhadrlma that
;150 vgell-grounded," not the dharma that 1s groun ess.

eas ) 53 n.
1 Literally, ** towards », uddi$ya in preposﬂ;nonal usage, here with a ge
ite ) ,
i : c‘ = -
P 2 g;ildzls‘searl;:z tilrlg;cRijaggiha to Nilanda. See D.P.N.

“ wi is will thus
: gﬁz{:osamanvﬁgata , or, as KS. 2. 148, renders, * with his
Ily made up.”
fu sysee vol. 2, p.23, 429 432 —
o Ci. M. 2.9, where the Comy. (MA. 3. 241), explains
byvsf a;;t:g:;;n . .o 'sah;tu.ka. ‘conditioned, having a cause.

8 Anidanam.
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preach to my disciples the dharma that is reasoned,!
not the dharma that is unreasoned.? Therefore, O Kadyapa,
as I am one who preaches the dharma to his disciples out of
bis special knowledge, not out of ignorance; who preaches -
to his disciples the dharma that is well-grounded, not the
dharma that is groundless; who preaches to his disciples the
dharma that is reasoned, not the dharma that is unreasoned,
I say that you should be given exhortation® and instruc-
tion. Therefore you must train yourself in this respect, O
Kiasyapa. You will say (52) ‘ Shall I not then abide restrained
by the restraint of the disciplinary rules,® pasturing in the
field of good conduct,® discerning the peril of the minutest
faults.” Shall I not adopt and practise the moral precepts,
and, pure in deed of act, speech and thought, live a life of
complete purity ?’

“So you must train yourself, O Kaéyapa. Therefore you
must train yourself in this respect, O Kasyapa. You will
say, ‘Shall I not then live with the doors of my six senses
well-guarded,® mindful of care, mindful of kindness,? abiding
in steadfastness, discerning danger,1® wise as to the way out,!!

1 Sapratiharya. For this sense of the word see C.P.D. where its converse
appatiharya, is given as meaning ‘without argument’, or better, perhaps,

‘without reasoned argument.’ Cf. appatihirakata, ‘witless’, unreliable’, at
D.1. 193, 239.

2 Apratikarya.

3 Quada, Pali ; BSk., avavida.

¢ Kimitu akam. The ** direct speech ’’ is further marked in some of the
clauses by “ ti ”’. Below, also, we have kinti aham.

5 Pratimoksa, Pali patimokkha, a set of rules governing the external conduct
of monks who assembled on the uposatha days to recite them. Later they
seem to have done so on the 1st and 15th day only. These rules form the real
subject-matter of the Swuifavibhanga in the Vinaya-Pitaka. For a discussion
of the various theories as to the etymological meaning of the term pati-
mokkha, see 1. B. Horner : Bk. of Disc., 1, pp. xxi {., where it is made plain
that the usage shows a derivation either from pati-mu#icati'‘ tobind,” (P.E.D.)
or from pati- muc, ‘‘ to fasten or bind on (as armour)”’ (E. J. Thomas : History
of Buddhist Thought, p. 15, n. 1). Both derivations yield the sense of ‘“‘obliga-

tory . B.H.S.D. refers to the etymology in Winternitz, History of Indian
Literature, 2.22.

¢ Acaragocarasampanna, Pali Gcaragocara, simply.

7 Anumatre$vavadyesu bhayadariavi.

8 With the whole of this passage, cf. D. 1. 70; M. 1. 180, 268; Kuvu.
424-6, 463-4; Miln. 367; Asl. g400. It does not, however, occur in the
account of Kadyapa’s ordination in S.

® Nidhyapana BSk., Pali nijjhapana.

10 ddinava BSk. and Pali

11 Nih $aranahk prajhia, which should be taken as a compound word, cf.
Pali nissavanapaniia (=n.—dassin.)
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and endued with an unsullied heart ? When I see an object
with my eyel shall not make it an object of thought! nor give
attention to its details.? Inasmuch as when 1 live unre-

strained as to the faculty of sight, covetousness,’ discontent

and several other sinful and wrong states overflow* the heart,

I will undertake to restrain myself from these and take care

against them, and display restraint with regard to the faculty

of sight” Thus must you train yourself, O Kasyapa. You
will say, ‘ When I hear sounds with my ears, smell scents
with my nose, taste flavours with my tongue, touch tangible
things with my body, and cognise mental objects with my
mind,? 1 shall abide without making them the object of thought
or occupying myself with their details. Ipasmuch as when
T abide unrestrained as to the faculty of mind,® covetousness,
discontent and several other sinful and wrong states overflow

the heart. 1 will undertake to restrain myself from these
and guard the faculty of mind and abide restrained as to

the faculty of mind” Thus, O Kaéyapa, must you train
yourself. Therefore, O Kasyapa, you must train yourself
in this respect : you will say, « Have I not then the comfort-
ing’ application of mindfulness with regard to the body,?
that the body which I shall give up is not one that is perman-
ently assembled.’®  Thus, O Kaéyapa, must you train
yourself. Therefore, O Kaéyapa, you must train yourself in

1 Na nimittagrahin, Pali nimittaggahin, « pnot accepting 2 phenomenon ”,
n, not being enticed or entranced by outward appearances.

j.e., by implicatio
2 Na anuvyaﬁjanagr&hin, (Pali-ggdhin). On those two expressions see 2
note by T. W. Rhys Davies in Dial. 1, p.8o.

s Abhidhyd, Pali abhijjha, more usually in Sk. abhidhyana.

4 Reading anvdsyavensu: (from anu—ﬁ—smz, to correspond with the Pali
anvassaveyam (V-1 anvasaveyyum) at D. 1. 70, instead of the text anupravenst :
which Senart is forced to explain as 2 Prakrit form for anuprapensy * take
hold of ’. It is now seen that Edgerton also (Gram.§ 2. 30) takes the v as
BSk. for p.

5 Manasa dharmam vijiiaya.

¢ Reading manindriyena for the strange bhavendriyena of the text. No
indriya or faculty of bhava « coming to be "’ is mentioned elsewhere, while the
summing up at the end of the sentence has the usual expression for the sixth
faculty, viz, manindriya.

1 Sukhasahagata, * accompanied by ease

8 Kayagatd smyiti, Pali kd agald saii, one of the four smrityu?asthdnas
(Pali satippa_t,thdna) or " ap;; ications or a raising of mindfulness”, namely
with regard to the body, feelings, mind and phenomena. generally. See
P.E.D.and B.H.S D. for Pali and BSk. references respectively.

9 Satatasamitam kayam na jahisyamibi.

. ORDINATION OF MAHA-KASYAPA
this respect.

53
Y i ‘
he good states thou will say, ‘Shall I not then achieve! all
the oeli. and fo gle are, for the sake of taming and controlli
train y(;urself (r) Kfi sake of utter release?’* Thus must o
celf in this rés aéyap;}, Therefore you must train Ay
sl i this respect, O Kasyapa. (B8) You will say Shatl T
our assemblies?® e i s
respect xceeding g
forpde\;elrggr(:l?tfﬁgd Scrupulousness,l and :ea%r;aft)l)l(:)‘;: a'lzd
self. There fo':é V<.)u ’Ir‘tllll;l:é ? KiéYapa, must you trzin ‘}]721111}-,
Kaévyapa. S Lrain yourself, in thi
discgrnlizentY:{l: tlv;ull say, Shall T not then l;birgzpsgt’hO
skandhas on whic]f Z,Izr lfsmg and of the cessation of the ﬁvz
this is ; istence thrives? I shall di
 the 2::23;11 fm;m, this is the uprising of materiills;:s;r; tt};la't
uprising of fe:ro material form ; this is feeling, this is thIS
perception, thi ling, this is the cessation of feeling ; thi s
A pérce Stl's th.e uprising of perception, this is t’he céz is
uprising of tp ion ; these are the samskdras,” this i the
sam¢f'a‘§a : h.e 'samskdms, this is the cess,atio lfs e
Sci.o;J;nesf. ; tlfi}snsi ;S;;i)nsciousness, this is the uPrisir?g :f chie
n S, e cessatio : ’ N
Kas gapag)"‘“st you train yourrslel(f)f», consciousness.” Thus, O
0, venerable Anand .
exh . a, when I bad i :
b};ti(:)rrt::;():t bdy t:le Exalted One, for eigbt da];leserl1 v%;‘;en s
udent, and ; a pro-
knowledge. 10 nd on the ninth day I attained® perI;ect

€« A
nd when, O venerable Ananda, he had given me thi
is

1 Paryapunis .

nisyam, cf. Pal e E =

e D '?' o other BSk.leﬁgmn%‘I‘fs@m' BSk. paryavapnoti (Divy. 613)
3 See vol. .2, p:441" ,‘2 4§; M. 1.45; A. 2.68.

4 Apatrapya, elsewh &
n.1 I;a:;;:d ;ﬁL 2. p.324, ‘::egm BSk. apatrapya, Pali otiappa. See vol. 1, p.8
iter: I . . I, p.87,
word is BSky' ready development ”, bhavana ; ’
[ Literall); c?f‘;‘:lsRondmg to Pali paccupatihita pratyupasthitd.
(Pali handhg, see vol p?ﬁcasusupadanaskdhdhegu. Le. the fi
named in the next seni:en' P'is , #. 3.) ‘“ or elements of sen e §kandhas
.byt}’;neans of which an act;:sé I;)rr m the “}{’ﬁdﬁnd ‘* that (mate:i(a)xlg’ se;:l;sten:e",
is the upadana of ocess is kept alive ing’’ stratum
Thf term is disgusf;f:l. a{-l;:/re,] 4 R, lication, the S:o%g;:gis 'tl(lfé%fD')" as fuel
8 gglt;sa"f‘hﬁfﬁ- See vol. 1, ;)O 'ggs‘n?’.x 47 86-88, 1271 existence.
Sakavaniya, Pali id., *' ‘e who has
att 4 o ., ‘“one who h H R
2 . H iln. 138.

ragayati. See vol.
Aj73, sc. of an a;,l(:an?' P- 259, n. 7. See also B.H.S.D.

The latter

10
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i t and
ion, the Exalted One rose up from his sea
fnx:ﬁ:zgtzrv)ay. And I, O venerable Ananda, followed close

on the heelst of the Exalted One. And as I did so, this

thought occurred to me: < Behold, the Exalted One will

inst the trunk of
side from the roadway and lean agains

,;g:e iree. I shall spread out my patched? ;:)(lfcto‘;lx uncfliear-ri;):e

Exalted One. And, O venerable Ananda, t
g;algde One, aware that T had such a thought,hstez)pe(}{ a;;dz

’ i inst the trun

from the roadway and stood leaning agains f

ton under-robe for
. T then spread out® my patched cot
g;e Exalted Oxﬁa, and he sat down on the seat thus prepai;d
for him. When he had sat down, O venerable Z\.nanda,4 8
Exalted One spoke and said, ¢Friendly (54). 1n.deedf,t ,
Kaéyapa, is this patched cotton under-robe ; nlt 1sdso {in(;
' isite.® delicate, light, well-made, ,
good et omibrtable. I. O venerable Ananda,
lendid and comfortable. And I, . :

:ziflnto the Exalted One, * Well-won gain w?uld it be for rtne,
Lord, if the Exalted One were to accept this patched cotton
-robe of nine.’ ‘ .
un‘(‘i?lr';:n the Exalted One said to me, Do you w1s_h, tO
Kaéyapa, in return’ to wear in the presence of the Tathag:.pa&
this~und;er-robe of mine that is made oftglerr;:pearit rggso i

. . ,
I, O venerable _Ananda, replied to the Lx :
é\?&ll-won gain would it be for me, Lord, if the Exalted Onez
were to give me his under-robe that is made of hempen raags.
The Exalted One, O venerable Ananda, gave me l_us under-
robe made of hempen rags and I accepted it .from him.
« Now if, O venerable Ananda, men of right speech'v:fr::a1
to say that a disciple received from his Master, t1.1e Exa eh
One, an under-robe of hempen rags, those men of right speec

1 Pyisthimena pristhimam. See p. 3, %- 26.
s Pilotika. )
jfia .) in aor. sense. . " s )
: 11?:113:5:3:" %’htu (ils g}%n? khalu, the “hd "’ being a:f ?:g;,se{:ettltt;g‘ﬁerelgzguisn
i s t calls attention to the presence O 1 ;
?}rxtadgfirjeét?&i ng?l?)rwing, myidukadayam, etc.., as being a peculiar feature o

the passage. See Edgerton, Gram., §4- 64.

1] 1 . _
e 39‘{47&5}3::1:1, BSk. and Pali, Sk. siksma.
; {ﬁzgl.ly, « under-robe of hempen rags from the dust-heap "', $ananan

“ rag from the dust-heap”’, is a stock

pamsukilanam sanghati. Pamsukila, BT g8 dust-heap”, 2 cto.

epithet of the monk’s robe. See V. I.
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would be saying what is a fact. And why? I, O venerable
Ananda, am a disciple who received an under-robe of hempen
rags from the Master. And when, O venerable Ananda,
men of right speech should say that the Exalted One has a
genuine! son, (55) born of the dharma, created by the dharma,
an heir as to the dharma, not an heir as to the flesh,? these
men of right speech would be saying what is a fact. And
why ? I, O venerable Ananda, am a genuine son of the
Exalted One, born of the dharma, created by the dharma,
an heir as to the dharma, not an heir as to the flesh.

“He who could imagine that my three knowledges,® my
six superknowledges* and my mastery of the powers® could
be hidden away, could just as well imagine that a sixty years
old elephant could be hidden by a palm-leaf.® He who could
imagine that I could hide away my three knowledges, my six
superknowledges and my mastery of the powers, could just
as well imagine that the flow of the Ganges river could be
checked by a handful of dust. He who could imagine that
my three knowledges, my six superknowledges and my mastery
of the powers could be hidden away, could just as well imagine
that the wind could be imprisoned inanet. He who couldimagine
that my three knowledges, my six superknowledges and my
mastery of the powerscould be hiddenaway, could just as well
magine that the five-finger mark”could be imprinted on the air.

1 Orasa mukhata j&ta‘ Orasa = Sk. aurasa, ‘‘ belonging to one’s own
breast ”’. Cf. S. 2. 221.

2 Amisadayada. Cf. M. 1. 12.

3 Tisvo vidya. Most likely the three knowledges referred to here are the
three vijjas often mentioned together in Pali texts (e.g. M. 1. 22.), namely,
pubbe-nivas’-anussatiiana, cut’-upapatti-iiana, and asavanam-khaya-fiana, that
is, ‘‘ knowledge of the memory of former lives, of passing away and coming to
be, and of the decay of the asavas.”” These represented the last three stages
in the achievement of the third and final sampada, prajhia-(pa#inia-) sampada.
See also D. 3. 220, 275; A. 2. 165; Vism. 202. They are set antithetically
to the brahmanic three knowledges, i.e., the three Vedas, at.D. 1. 100, and
A. 1. 163. See P.E.D. for further references. Cf. vol. 1. p. 201, 7. 1.

4 Abhij7ia. These are usually enumerated as five in the Mhvu. See vol.
1, p. 84, n. 3.

5 See vol. 1, p. 43, n.2.

¢ Reading talapatrikaye for balasaktikaye of the text, to correspond with
Pali talapattikaye of the parallel passages at S. 2. 217 and 222. The text
reading forces Senart to give chaditavyam a sense other than its usual one,
from chad, *‘ to cover ’, and to see in it ‘‘ une orthographe pricritisante”
of the Pali chaddeti, *‘ to vomit”’, here ‘' to throw”. But a much better

sense is got here by retaining the primitive sense of chad and emending
baladaktikaye as above.

? See vol. 1, p. 223, 7. 5.
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“ And now, O venerable Ananda, whosoever of these five
hundred monks harbours doubt or mistrust of me, let him
ask a question, and 1, in answering the question, shall roar
a veritable lion’s roar.” .

Then those five hundred monks said to the venerable Maha-
Kasdyapa, ‘‘ Whosoever, O venerable Maha-Kadyapa, har-
bours doubt or mistrust, let him ask a question. And we
shall honour you, and henceforth our obedience will be
- greater and better than before.”” The venerable Maha-
Kasyapa then instructed, roused, gladdened and thrilled the
monks with a discourse on dharma. He then rose from his
seat and departed. ‘

The venerable Maha-Ka$yapa had not been long gone when
he kept his look turned all the time on the nun Sthiilananda,
turning his whole body round to do so as an elephant does,?
hoping that he could reconcile her heart. Though in doing so
he turned right round,? (56) the nun Sthiilananda remained
unreconciled. The depraved nun Sthilananda uncovered
herself? before the venerable Maha-Ka$yapa, and immediately
she died. And as she had hardened* her heart against the
venerable Maha-Ka$yapa, she was reborn in one of the great

hells. Such is the tradition.
Here ends the siitra of the ordination of Maha-Ka$yapa.

THE CONVERSION OF $ARIPUTRA AND MAUDGALYAYANA®

Half a yojana from Rajagriha there was a village named
Nalandagramaka,® which was flourishing, rich and prosperous.

1 Literally, *‘ looked with an elephant-look *’, nagavalokitena avaloketi. Cf.
Y, P ag

M. 1. 137 ; Divy. 208.
2 The text here is somewhat obscure. Senart prints lakatacakrvamatra

prithivt anuparivarite. But it would seem better from the point of view of
syntax to read—matram prithivim(acc.), with the MSS. This would give the
literal translation ‘“ he went over ground the size of a cart-wheel,”’ i.e. he
turned right round. In any case, we can not conceive here any allusion to the
constellation Rohini ($akafa, see below p. 208, text) and the rotation of the
earth. i

3 Vivaram (= ? vivaranam) addsi.

8 Aghateti ciltam. Cf. Pali.

5 Cf. the account in V. 1. 39ff.
® ' The commentators say that Upatissa was the name of his (Sariputra’s)

village and that he was the eldest son of the chief family in the village, but other
accounts give his village as Nalaka.” (D.P.N.)
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In it there dwelt a brahman
. » Who was the owner of
:nalls an1d was opulent, rich and wealthy, possessing an abirt‘:;f
Sﬂ:’::romzzrled fplioperty, money, treasuries, granaries gold
\ S of luxury, elephants, horses, bulls , ’
lglzgts, f[in};le and male slaves, and servants, Th,is cl());guz:g
a brahman wife, named S$ari,! who i
beautiful. The brahmani Sarg * o o ond
g i had seven sons, n
(gflaarrmn:f,T.[Sudhar(lin%},2 Upadharma, Satadharma Saha:stead
» 215¥a, and Upatisya.®  Six of them were e’st ished,
S Siz ablished.
The seventh and youngest, UPat1$ya, was as yet unes’c::lblilssh:ccl14

f;z;x;al(;a, lvchiC}]l;, w;s flourishing, rich and prosperous. In it
Wwell a brahman, who was the owner f grea
and was opulent, rich and wealth ing an Abende
) T Y, possessing an abund
of . money, treasuries and i i s of
g ) granaries, gold, silver,
ﬁ:ltry,l elephantls, horses, bulls, cows and goats feﬁzj? san(g
slaves, and servants. He was of the cla,
> n of Maud-
galyalyana. He .h.ad a son named Kolita,5 who was graciac.)‘tlg
;:l(;ran% yé1 f:lever, skilful and intelligent. He, too, was studyiné
edic mantras at the house of the ] i
guru whe S
and5 some {ive hundred other brahman youths we:: slglll);;lifwya
- és t'le)riIII{g?h:; an‘cfi c?patisya were ahead of all the others 1%1
€ Vedic mantras. They gave attenti
obedience to their teacher, paid hi s @ provides
i : » paid him his fees, and i
him with a sunshade shoes ter pots andd o
X » a staff, a water-pots
g:‘rjgeg ;:loak. hThese two were friends, being fI(:nd :fnin;
€d to each other. Upatisya used to f i
to Kolitagraimaka to visit Kolita i, would o ol
: 1 » and Kolita woul
K(;\lIlta to Ne_l!and‘agrémaka to visit Upatisya. oeid go from
ow at Rajagriha there was annually? held a festival called

1 In Did. 2. 84, 183
Riipasari his motﬁer. » We are told that Vangata was Sariputra’s father and

? Omitted f i i
Leéave%d, ‘ 324'rom text. Senart supplies this name from Bea] : Romantic
hA. 2. 188, gives $ari
3 putra three youn,

36.‘1(1 ggvata (‘afterw.?.r_ds called Khadirz.van%?;) brg!tll:ieri,lerundg, Upa.se_ng,,
[:ac 3 and Sisiipacili. See D.P.N. ’ °e sisters, Cals,
. Anivistaka. Sc. in brihmanism,

. I.e., after the village. '
., g%iﬁf:;ikhaé?sghg). P8ali and Sk. kamandalu.
. . ] - I. 89, where the festival i i i
anusamvaccharam. It i  Srom timme o riped as be
hatamy accharam. Is also said to be held “ from time to time ", kﬁld:;g—
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the Mourtain-top Assembly,? at which there were five hundred
religious observances. For these five hundred religious
observances there were five hundred parks, and all the five
hundred parks were crowded with several thousands of people.
There were hundreds of shows, hundreds of choruses, several
hundreds of dancers, actors, athletes, wrestlers and minstrels,
dimbaras,? valafijakas, and drummers.

Then the two rich brahmans’ sons, Upatisya and Kolita, in
chariots drawn by four horses yoked together by the neck,
and attended by thousands of servants went to see the
Mountain-top Assembly. The two were men who had merit
and the root of goodness; who had excellent safeguard® in
the service they had rendered to former perfect Buddhas, to

1 Giriyagrasamaja, Pali Giraggasamajja. At AvS. 2. 24, the Sanskrit form
of the name is Girivaggusamagama. For references to this festival see Dial.
1. 7; VT. 3. 71; 1. B. Horner: Bk of Disc., 2. 333; D.P.N., and P.E.D.
The Mhvu, is alone in defining the festival as consisting ‘“of five hundred
religious observances '’(pasicanam taposatanam). There does not seem to be
muchdoubt about the reading, but the exact sense of this definition is obscure.
Senart leaves it unexplained. The same phrase occurs in the next sentence in
the instrumental case, paficahi taposatehi, which can only be interpreted as an
instrumental (for locative) absolute “ during these 500 religious observances.”’
Such an adverbial expression of time however, does not fit in well in a substan-
tival sentence like ‘‘ there were parks’’, so that this second occurrence of the
phrase does not help at all in clearing up the obscurity. At the same time, it
must be borne in mind that, however much the festival had been secularised
at the time of our texts, and become practically a pleasure fair, there can be no
doubt that its original nature was religious. While the orthodox Buddhist
monks were prohibited from attending it (V. 2. 107, 4. 267), recalcitrants like
the Chabbaggiyas and the Sattarasavaggiyas were clearly active participants
(D.P.N.) This, too, may explain why on p. 58 (text) Sariputra dubs the
participants munisa (see notethere.) Edgerton (B.H.S.D. s.v.Tapoda) makes
the very interesting suggestion that for fapo- we should read fapoda-, and
understand the allusion to be to the hot-water lake called Tapoda (Pali Tapoda)
just outside Rajagriha below the Vebhdra mountain (see D.P.N.) This would
make paficahi tapodasatehi give what is perhaps a reasonable sense, ‘‘At these
five hundred warm springs there were five hundred parks.”” But the genitive
expression paficanam tapodasatanam remains as difficult of explanation as the
original one in Senart’s text. The only translation possible, ‘‘ The festival
called Mountain-top Gathering, of five hundred warm springs,’’ (so Edgerton)
is far from intelligible. Besides we nowhere hear of five hundred springs here,
but only of one lake.

? Some kind of entertainer (B.H.S5.D.), and so, presumably is valasijaka,
but this latter word, which seems to occur only here, is not given in any
dictionary. Possibly the compound dimbaravalafijaka should be analysed
differently.

3 Reading varaparittagra for parittagrika. As Senmart says, paritta is the
equivalent of Pali paritta (pari-trd) ‘* protection ", ** safeguard ”, ‘‘ protective
charm ", etc. For the sentiment cf. J. 1. 396, paccekabuddhehi parittam
karapeti, ‘‘ makes them find a safeguard through the Paccekabuddhas .

See also B.H.S.D.
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:;zz:;y;:f::);l;iihasf ar;d to g}ll"eat disciples; whohad scattered the
ervice®; who had broken th b i
them to rebirth, and wh ainmont o ed
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.Whﬁl.l Se‘flriputra saw that great crowd of
In mm the awareness of the jm i
n permanence of things,
:.: hurdldred years, thought he, “all this crowd Vglsll ha\Izn
eased to exist because of their impermanence.” In Maude

Then M
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rancing strains of lyre and notes of song issue from
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are the ways of passion and wantonness. In l?fe
ang};;ieaﬁairs what’satigfgction is there either for the foolish
e .
Mgl:e”l);;g?all these poor devotees® zf)ho ind@ge in sensule
pleasures will have to leave their bodies unsatisfied, and die.
; ill be ashes.
A’?oﬂ:'etwizbdﬂz;audgalydyana, that the awireness of thes_e
things delights me not, and I have no 70y th(srem. I't 132
profound reflection exercised in my mind that grves me Joy.
It is time to live by dharma. For men and Kinnaras,
Suras and Asuras, will, though they live, if tfh.e% };lave coveted
:ws of the senses, go to destruction unsatisfred. .
the’f?zz sdgvas envy higm who joyfully resorts to physical
seclusion in the forest even at the time of s life wh{m he
could indulge in sensual excess.® (59) For the 4hard life he
has taken up is that which is lived by the gods. .
The man who is equable in joys and sorrows, tn pros-
perity and adversity, the man whom so-olfzsayers speak
well of, such a man would I, the son of Sari, become.

ari i Maudgalyayana,
Then the young Sariputra said to the young na,

“ The religi}(’)us life appeals to me, and I. shall embrace it.
Maudgalyayana replied, “ What you dgsxre that do I, too,
desire. I also shall take to the religious life,” and he added,

The way desired by you seems good® io me also. It
would be better to die with you than to live without you.

Now at that time in the city of Rajagriha, in the W%I.lde.l'-
ers’ Retreat, there dwelt a Wanderer® named Safijayin

i isa, pl. of the adj.
1 ;<5 if the text is correct, can only })e for munisa, p | !
mun?&lam(zfzrsgr'nlinunis), here used as a substantive probably with a pejorative
“' Coor ) o o o
forace'i‘lle r’zgit igi)%scure bere. It reads, vipula pratima carva bhavzt{a mattyzi
The translation above assumes, possil;ily :‘uthsut. wai:rl::nsténaé :‘lgo\}ra‘.. 1;/e n?ggtal
ima. "' i i reflection ”’, 1n
pratima. ' a (material) image or rel 1€ s O aden o
ion"’ in it an allusion to the upamas or ¢
:’%t}ec;:x o;p.’ x?;rflfz.lftas:gshe translates: * Mais la grande comparaison (que
m'i-ns;;ire ce spectacle) méditée en esprit, cest 13 ce qui me 'chan;'liaeé . "
s Literally, ** having come to the time for intoxication *’, madakalopagaia.
4 yna. ' ]
s Ilgx::ir,”lg":li only (?) in this sense. Sk. rocate ; BSk. rucyati, ruccatt.
¢ Parivrdjaka, Pali, paribbajaka.
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Vairatiputra,! witha company of fifty Wanderers. So the young
Sariputra and Maudgalyayana went to the Wanderers’ Retreat
and embraced the religious life in the company of the Wanderer
Safijayin Vairatiputra. Sariputra mastered all the rules of
the Wanderers after being a Wanderer for a week, and Maud-
galyayana did so in a fortnight. But then they said, *“ This
is not the dharma of the way out which, for him who practises
it, conduces to the cessation of ill. So let us go separate
ways and let us seek the well-preached discipline of the
dharma that conduces to the cessation of ill. That one of us?
who first (hears®) the well-preached discipline of the dharma
is to preach it to the other. Then we shall together take up
the religious life in the discipline of the Aryan dharma.” Then,
having recited the rules of the Wanderers, they entered Raja-
griha, Sariputra by one road and Maudgalyiyana by another.

(60) Now at that time the Exalted One having stayed as
long as be wanted to in the park Yastivana,* which was on the
Antaragiri® hill, went to the Bamboo Grove® and stayed there
in the Squirrels’ Feeding-place? with a great company of thirteen
anda half hundred monks. Then the venerable Upasena8dressed
himself betimes, and taking his bowl and robe went on his
alms-round in the city of Rajagriha. And Sariputra from a
distance saw the venerable Upasena coming, courteous in his
manner of approaching and taking his leave, of looking
forward and around, of extending and withdrawing his hand,
and of carrying his cloak, bowl and robe.® He was like a

1 V. 1. 39 and DkA. 1. 89, call him simply Saifijaya. Elsewhere in Pali
texts he is called Safijaya-Belatthiputta, being, as Buddhaghosa (DA4. 1. 144)
says, the son of Belattha. Divy. 143, 145 calls him Safijayin Vairat{iputra.
He was ‘‘ one of the six famous heretical teachers of the Buddha’s day. He

was a great sceptic, his teaching being the evasion of problems and the
suspension of judgment.” (D.P.N.)

2 Mam, gen. pl. | Only in the Mhvu. See Edgerton (Gram. §20. 58), who,
however, doubts the correctness of Senart’s restoration of the text in some of
the passages which show this form.

3 Lacuna ; the translation is supplied from the context.

4 Called Latthivana and Latthivanuyyana in Pali. It is called Yastivana,
as here, in Chinese. See Beal, p. 145. (D.P.N.)

8 Or Antagiri, near Rajagriha. Neither form in Pali (B.H.S.D.)

8 Venuvana. See vol. 1. p. 210, 7. 4.

? Kalandakanivapa. JIbid. n. 3.

8 In the Pifakas Sariputra was converted by Assaji, not by Upasena.
See D.P.N.

® In vol. 1, p. 250 this and the rest is the description of the demeanour of a
Pratyekabuddha. Itis, in fact, thestock description of the calm demeanourof a
self-controlled and self-possessed ascetic or monk. Cf.e.g. V.1.39 and D.1.70.
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Nzga. He had accomplished his task. His faculties were
turned inwards; his mind was not turned outwards. He
was unwavering as one who had achieved harmony with the
dharma. He did not look before him farther than a plough’s
length. And Sariputra, ‘‘seeing him’’, kept his mind exceeding
calm. “ Lovely,” said he, “ is the deportment of this religious
man. What if I were now to approach him ? ”

Then the Wanderer Sariputra went up to the venerable
Upasena, and having exchanged cordial and courteous greet-
ings with him stood to one side. And as the Wanderer
Sariputra thus stood to one side, he said to the venerable
Upasena, ‘ Sir, are you a Master or a disciple ? ” The vener-
able Upasena replied to the Wanderer Sariputra, *“ Venerable
sir, I am a disciple.” The venerable Wanderer Sariputra
asked the venerable Upasena, ‘“ What, sir, is your master’s
doctrine ? What does he preach ? How does he teach dharma
to his disciples? What kind of exhortation and instruction
does he generally employ among his disciples ? ”’ The venerable
Upasena replied to the Wanderer Sariputra, “I have but
little learning, venerable sir. I can only formulate the
general sense of his teaching.””? But the Wanderer Sariputra
said to the venerable Upasena,

I am concerned with the semse, what matters the letter ?
For he who teaches the semse knows the sense, and seceks
to do good thereby.

(61) We, too, for many a day have borne such a profitless
burden of words and text® and ere this have been many a
time decerved.?

The venerable Upasena said to the Wanderer Sariputra,
‘*“ The Master enjoins renunciation by illustrating* the arising
of things from a cause.” And thereupon as he stood on
that spot of earth, the Wanderer Sariputra attained the
faultless, flawless, pure dharma-insight into things.

Then Siriputra, the Wanderer, having attained the dharma,
given up false belief, overcome doubt, rid himself of perplex-
ity, upright, gentle and supple of heart, prone and inclined

1 Arthamatram kalpeyam. Cf. V. 1. 40, samkhitena attham vakkhami.
2 Grantha, Pali gantha, only late in the sense of book.

8 Vaiicita piirvam vaicita.

4 Upadaya, ** with reference to.”
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to nirvana,® asked the venerable U “ i
- e pasena, ‘“Where is the
Master sta;:n?g? The venerable Upasena answered the
Wanc.ierer Sarlpu’rra and said, “ The Master is in the Squirrels’
Feelctimg—llilace in the Bamboo Grove.” And when he had thus
spoken the venerable Upasena went on his alms- i
ot Bt armore alms-round in the
The Wanderer Sariputra went to the Wanderer M a
u audgalya-
yana. And Ma}ldgalyayana saw Sariputra when he wa.gs s}t,i]l
some way off, w1t!1 a countenance like the lotus and his senses
serene. And seeing him thus he said to the Wanderer
Sariputra, “ Friend Sariputra, your countenance is pure
ax_ld. clear, and your senses serene. Have you, O venerable
Sanputra, found the immortal and the Way tbat leads to
the Immortal ? Your countenance is that of a religious man,?
clear like the blqssoming lotus. Serene and calm are VOI;I‘
iensis. V\;ht(aire did you obtain the immortal whereby there
as been shed over you this two-fold shini i
opS been shed ining and bright blaze
(62) Wh_en this had been said, the Wanderer Sariputra said to
Maudgalya.yana, “Yes, O venerable Maudgalyayana, I have
found the immortal and the Way that leads to theimmortal.”
A Light of the Worid is arisen, one of the glovious Buddhas
of whom we are taught that they appear as rarely as the
Jlower of the glomerous fig-tree.
. The Wanderer Mgudgalyz‘lyana asked the Wanderer Sariputra,
O venerable Sariputra, what does the Master teach and
:fh;t c!;es he preach? ” The Wanderer Sariputra answered
nd said,

The‘ Tathagata has proclaimed the cause and also the
cessation of all the things that proceed Sfrom a cause. This
1s the Great Recluse’s doctrine.

_ Thereupon the Wanderer Maudgalyayana, as he stood on
! Nirvanapravana nirvanaprigbhara.

* Reading pravrajitasya, ** of one who ha
" a, s gone forth ”, f qvyi
of the text, a reading which naturally forces Sgena.rt to wondzll-' ?ﬁaff’;’g}fg t{)ﬁfi

is of mentioning that ariputra was ‘‘ clothed ”’
ed ’. Th i
ho:vever, be regarded as certain. A MS. variant is vritﬁzjifendahon cannot,
The construction here is difficult: Yo so . . . buddha utpadyanti

utpanno lokapradyoto, where singular and plural i i i

ccpaaaa by adyolo, where p . are 1n apposition.  For this

fig-troe, son wal X & ;g)é'on.lf?ddhas to the rarity of the blossoming of this
¢ Identical with couplet at V. 1. 40.



64 THE MAHAVASTU

that spot of earth, attained the faultle:ss, flawless, pure
dharma-insight into things. Having attalx}ed .the dharma,
he gave up false beliefs, overcame doubt, rid himself of per-
plexity, became exultant in mind and heart, gentle and
supple of heart, immersed in thoughts of nirvana, prone
and inclined to nirvana.

Then the Wanderer Maudgalyiyana asked the Wanderer
Sariputra, “ Where, O venerable Sﬁriputfa, is the Mast?r
staying?” Sariputra replied, “Venerable friend, the Master is
staying in the Squirrels’ Feeding-placein the Bamboo Grove, with
a large company of thirteen and a half hundred m(.mks. I',et
us go and tell our master Safijayin that we are going to llvs
the religious life under the Exalted One in the Bamboo Grove.
Then the Wanderer Maudgalyiyana (63) said to the Wanderer
Sariputra, “ Do you go, venerable Sariputra, to the Bamboo
Grove. What have we! to do with Safijayin and his corrupt
belief ? 7 But Sariputra said, “ Not so, O venerable Maud-
galyayana, Safijayin has done us a great service smcenlt is
through him? that we gave up the life of householders.’

So they went to the Wanderers’ Retreat ?,nd said to
Safijayin, “ We are going to live the religious life und?r the
exalted Great Recluse.” The Wanderer Safijayin 1:ephed to
the Wanderers Sariputra and Maudgalyayana, saying, “Do
not, my friends, go and live the religious life under Gf)tama.
Here I have five hundred monks, so do you share with me
the superintendence of them.”® They replied, ““No, for we
are going to live the religious life under the exalted Great
Recluse. The discipline of the dharma has been well preached

by the Exalted One, revealed* and stripped of its swathings.*

1 Literally, * what is there to us (of us = mam gen. pl.) in the sight of
(or in seeing) Safijayin,” kim mam Samjaying . . . dristena.
® Yam agamya, Pali agamma. See Vol. 1, p.”198, n.o2. 1
8 Literally, * be half the superintendents of”, ardhaparihard. Pari qn;
is the substantive corresponding to pariharati in the Pali and BSk. sense 0!
“ to take care of ', etc. Cf. V. 1. 42, sabbevatayo imamn ganam pariharissama.
See B.H.S.D. for BSk. references. . i
% The text has vivritodaya, that is, vivyita-udaya, where udaya is inexpli-
cable and probably a mistake, unless we are to understand that the dharma
is said to be “ arising revealed ’. The corresponding stock passage in Pali,
h er, has vivata only. . L
o:wi;eading chinnapiloti};zo for chinna pilotika of the text. Cf. chinnapilotiko
dhammo, M. 1. 141 and S. 2. 28. The translation of the expression is that
given by Mrs. Rhys Davids at the latter place ( = KS. 2. 24.). For pilotika
see p. 49 7. I0.
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We have had enough of disbelief in the Beneficent One.”’!

When they had thus informed Saifijayin, they left the
Wanderers’ Retreat and made for the Bamboo Grove. And
the five hundred Wanderers went along with the Wanderers
Sariputra and Maudgalyiyana. Safijayin said to Sariputra,
“ Upatigya? leaves me, and takes with him not one only of
these, nor two, nor three nor even four, but the whole five
hundred.”

At the Bamboo Grove the Exalted One gave instructions
to bis monks, saying, ‘ Make seats ready. Here are the
Wanderers Sariputra and Maudgalydyana coming, with a
company of five hundred Wanderers, to live the religious life
under the Tathdgata. They will be my chief pair of disciples,
a goodly pair, the one eminent for his wisdom and the other
for his magic power.”

The Wanderer Sériputra, when he was still some way off,
saw the Exalted One (64) in the Bamboo Grove moving
about, honoured and attended by a great crowd, teaching
the dharma which is lovely at the beginning, in the middle,
and at the end, good in sense and expression, absolutely
perfect, pure, clean, holy and illuminating. He was en-
dowed with the thirty-two marks of excellence and his person
was radiant with the eighty minor characteristics. He was
endowed with the eighteen special attributes® of a Buddha,
strong with the ten powers of a Tathagata, and assured on
the four grounds of assurance. His faculties and mind
were controlled, and he had attained the perfection of supreme
self-control and calm. He was like a Naga. He had accom-
plished his task. His faculties were turned inwards; his
mind was not turned outwards, being well-established, in
conformity with the dharma, and upright. He looked before
him no farther than a plough’s length. He was like a Naga
with his faculties guarded and subdued. He was like a pool

1 Alamarthikasya aprasidena. Avthika is an epithet of the Buddha
at Vol. 2 p. 284 text (see Vol. 2, p. 267, trans.) Edgerton (B.H.S.D.), after
pointing out that this usage seems to be unknown in Pali, says that the
word perhaps means ‘‘ in possession of,” ‘‘ having attained his aim.” But

it may equally well mean ‘' one who brings what is good or profitable,”
hence ‘‘ beneficent.”” -

3 Ie., Sariputra, see p. 57.
3 Advenika buddhadharmd. See Vol. 1, p. 33, n. 4.



66 THE MAHAVASTU

ater, clear, pure and serene. He stood like a.be] ewelled
giczﬁcial post ;plike the shining golden !n'.mbal ; like a ﬂamt:

of fire, ablaze with glory ; like another rising sun, unclouded
and invincible. Released by insight, he was surrounded by
those who were released?® ; self-controlled: he was surrounded
by those who were self-controlled ; having f:rossed, he w;s
surrounded by those who had crossed ; having reached 1: g

shore beyond, he was surrounded by those who had reache
the shore beyond ; having gained firm ground, he was sur-
rounded by those who had gained firm ground ; having \fvon
peace, he was surrounded by those who hac.l won peace ; a
recluse, he was surrounded by recluses ; being beyon_d evil,
he was surrounded by those who were beyond evil ; abrihman,
he was surrounded by brahmans; a learned man,? he was
surrounded by learned men; having .bathed, he was sur-
rounded by those who had bathed ; being beyond the states
of sin, he was surrounded by those who were beyond the

es of sin.
Sta’L].Ehen the Wanderers Sariputra and Maudgalyﬁyana, accom-
panied by the five hundred, approached the Exalted O.ge,
and having bowed their heads at his feet stood to one side.
And as he thus stood to one side the Wanderer Sariputra
i e Exalted One, . .
aid to]:(i}tleseEhave dwelt in the water of the ocean, in mountain
cave, in glade and wood. A long time have they surely
dwelt among false sectarians, through lack of sight of thee,
age.
o guf now have they turned from the wrong ways and
have crossed over in faith to thy way, O great ?amvan-
leader. They have traversed the thicket of rebirth, and
now, strong and wise and passionless, they are no longer
moved by lust. .

The Wandgers Sariputra and Maudgalyayana said tc; the
Exalted One, *“ Let the Exalted One admit us as recluses.® (65)

1 The red fruit of Momordica monadelpha, 2 species of amaranth.

i ‘ i » asecanaka from a and sic ** to pour.” At Vol. 1,
.’Ig;tezgélyﬂsgn?g;dbe:ween ﬁ_secanaka and asecanaka. See M.W. on
both forms. The latter is the Pali and BSk. form. . M. 1. 235, 280.
3 Muktaparivara. With this passage compare D. 3. 54; . I. ,
¢ Syotriya, cf. Pali sottiya and softhiya.
8 Pravrajetu mam.
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Let the Sugata ordain us.” Then the Exalted One, with the
formula of ““ Come, monks,” ordained! the Wanderers Sari-
putra and Maudgalyadyana and the five hundred other
Wanderers. ‘“ Come, monks,” said he, ““live the religious
life under the Tathagata.” And when the formula of *“ Come,
monks ”’ had been pronounced over them, every mark of a
Wanderer, every badge,? every emblem, and every sign dis-
appeared from all of them. They were seen to have the three
robes, sumbhaka® bowls, their hair in its natural state, and
their deportment established, all just like those of monks
who had been ordained a hundred years. Such was the
admission and ordination of the venerable Sariputra and
Maudgalydyana and the five hundred Wanderers accom-
panying them.

Then the venerable Sﬁriputra asked the Exalted One,
“When we say that a thing manifests itself, what is it that
is manifested?* When we say a thing endures, what is it
that endures ?5 When we say a thing is broken up, what is

1 Literally ‘‘ addressed them with the (formula of) ‘‘ come, monks,”
ehibhiksukaye abhase.

2 ?Gupta, cf. grihigupti, Vol. 2. p. 234 (p. 221, n. 4 of trans., where the
rendering ‘‘ safeguard "’ is perhaps too vague). Gupti is the better reading.
‘“Sign”’ is also offered as a better (though still very doubtful) rendering of
kalpa, instead of *‘ usage ’’ as in Vol. 2.

2 In this stereotyped passage sumbhaka appears as an adjective qualifying
patra, and once (Vol. 3, p. 459) even as a substantive synonymous with it.
Though its etymology and exact meaning are unknown, the persistence
with which it occurs in this formula shows that it cannot be regarded as
a mistake for kAumbhaka, as was done in Vol. 2 of this translation. Yet it
is strange that it is not found outside the MAvu. See Edgerton’s discussion
in B.H.S5.D.

4 Literally, ‘“ What making itself known is made known ? ’ Kim . .
prajriapentam (so reading for-to) prajfiapeti ? The causal verb prajiiapeti
(Pali pa#ifiapeti) and its participle are here used in a neuter or middle sense.
The ** being manifested,”” of course, is only another aspect of *“ being known.”
Cf. the definition of pafifiati at Cpd. 4, where it is said that it is ** either
(1) that which makes known (pafisiapets) or (2) that which is made known.'
‘ Being manifested ”’ further implies ‘‘ being designated.” See, e.g.,
S. 3. 101, where the four great elements are said to be the cause of the
designation of the body-group in just the same way as they are in this
passage said to be the cause of the ** being manifested.”” (Ko no khu bhante
hetu ko paccayo riapakkhandhassa paiifiapanaya . . . caltaro kho bhikkhu
mahabhiila hetu cattaro mahdbhiita paccayo ripakkhandhassa parifiagpanaya.)
Senart, however, prefers to see in prajiiapets here a figurative use of its
application in the phrase dsanam prajiiapeti, *‘ to set out a seat,” and he
translates, ““‘ qu’est ce qui a de I'étendue ? ' But the Buddhists expressed
the idea of extension by a totally different word, prithivi, pathavi, see, e.g.,
Cpd. 155. See B.H.S.D. for BSk references.

5 Literally, ‘ what standing, stands ? *’ kim tisthamanam tisthati.
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that which is broken up ? When we say a thing is reconstituted,
what is it that is reconstituted ? "1

The Exalted One replied to the venerable Sariputra, :' It
is the four elements,? Siriputra. When we say that thmgs
are manifested, we mean that the four elements are mani-
fested.®* When we say that things endure,* we mean that
the four elements endure. When we say that things are
broken up, we mean that the four elements are broken up.
When we say that things are reconstituted, we mean that
the four elements are reconstituted.”?

Next the veperable Sariputra asked the Exalted One,
“ Lord, from what cause® is a thing born ?? From what cause
does a thing endure? From what cause is it broken up?
From what cause is it reconstituted ? ” The Exalted One
replied to the venerable Sariputra, “ Fr‘om what cause,
Sariputra, is a thing born ? It is because of ignorance, craving
and karma; that is why, Sariputra, a thing is born. Why
does it endure ? It endures because of the karma of life® and
of the sustenance it gets.® Why, Sariputra, is it broken up ?
It is broken up because of the decay of life, of karma and

! Patisandhentam patisandheti, causal in neuter or middle sense. Also
jzmtisa;'ndadha'ti, Pa.lij;aa_tisamdahati, ‘‘ connects (with a new bod):) _B_.H.fs.{l).

? Catvavo dhatavas. Here dhatavas corresponds to the mahabhita of the
passage cited in . 4. p. 67.  The latter seems to be the Pali term miostfilly
used in this connection, but at M.1. 185 we have an interchange o e
two expressions in the same passage. Cf. Dhs. trsl. p. 198, n. N i

3 The text is more concise here, catvaro Sariputra dhatavas pra]nap? a
prajiiapenti, ‘' the four elements,h é,r{itﬁutta, alx_re made manifest when they

ifested.”” And so for the other replies. . .

a.rti 8:.1: 3'f:a-ee gtanding " tisthamanavo. With apparently this sole exception
Senart emends all the MSS. forms having nom.-acc. in -avo n;to ayo, a betl:lter
authenticated BSk. inflexion, until he comes to p. 149 of this volume, when
he expresses regret at having done so. For the form see Edgerton, Gram.
§9.‘ 9’1‘3his exposition is referred to as the Dhatukammatthana at DhA. 1. 96.

¢ Kimpratyayd, abl. for -at. .

? _II{; aIt’i. yT%,\is question is omitted in the text, obviously by an ovetr)-
sight, for Senart comments on it in pis note§, using this forg’x of tt.le :erb .
In the repetition, he prints jayati * is born ”’, *“is produced . Itfls othe
noted that, if Senart’s text is correct, a departure. as been made romt e
run of the argument. The first of the questions at issue was as to the na utr)g
or cause of ‘‘ manifestation "’ or ‘‘ being known. "’ _There is much to 3
said, therefore, for reading jadyati ‘is known ’ _instead of jayati, a‘x:h
rendering “ from what cause is a_thing known,” i.. ma.mfested,.thwtxh
the implication that the * production ”’ of a thing is synonymous wi e
" ma}r{xi estation ’’ of it. :

8 yma. W

9 J%g;{l:pamtyaya‘. Cf. S. 3. 59, aharasamudaya ripasamudayo ‘‘ from
the arising of food, is the arising of body.”
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because of the deprivation of sustenance. Why, Sariputra,
is it reconstituted ? It is reconstituted through the non-
elimination of ignorance and because of subjection to craving,
and so it has a maturing karma.! (66) That is why, Sariputra,
a thing is reconstituted. From what cause, Siriputra, is a
thing not reconstituted ? It is because of the elimination of
ignorance, because of the ending of craving ; there is here no
karma and no maturing of it. It is from this cause, Siriputra,
that there is no reconstitution.

“ When the eye, an inward ayatana,? is unimpaired, then
form, an outward ayatana, becomes clear to the eye.? Asa
result of this there is produced an accession of what is pleasing
and delicious,* joy, ease and satisfaction, and the faculties
are gratified. But, Sariputra, the states which causally
produce the joy, ease and satisfaction and gratify the faculties,
being causally begotten, developed, perfected and experienced,
and causally arisen, are not the self nor belonging to the self ;
but are void of self and of anything belonging to the self.
And so, somewhere or other, there arises karma and the
maturing of karma, and cause and the states that are produced
from a cause. It is the same with regard to hearing, smell
taste, body and mind, Sariputra. When the inward ayatana
is unimpaired, the objects which are the outward ayatanas
become clear to the mind. As a result of this there is produced
an accession of what is pleasing and delicious, joy, ease and
satisfaction, and the faculties are gratified. But, Sariputra,
the states which causally produce this joy, ease and

1 Karmam casya bhavati pakvam.

* Caksus . . ."adhyatmikamayatanam, where the two expressions are in
apposition, just as bihiram ayatanam is in apposition to #ipa in the next
clause. Adyatana is usually rendered * sphere ”” (of perception), but no
English word fully exhausts its connotation. See Mrs. Rhys Davids’
remarks at Cpd. 183, 256. As is suggested by the present passage, the
word denotes at one and the same time the activity or function of both
the percipient and the perceived in a single act of perception. Miss I. B.
Horner calls the translator’s attention to the remarks of Nyanatiloka in his
Buddhist Dictionary (1950), p. 23, where he says “‘the visible object (ripa-
yatana) is in Vbh. (p. 70 f.) described as * that phenomenon whch is built
up of the four elements (mahabhita) and appears as colour, etc.’ That,
namely, which is seen by the visual perception, ie. by the so-called eye-
consciousness (cakkhu-viifiana), are colours and differences of light, but no
tri-dimensional bodily things.” Cf. Dhs. §617.

® Caksusah abhasamagatam bhavati, * becomes what has come to (be)
a light (appearance) of (for) the eye.”

¢ Manapasecanasamutthanakam tasya tato midanam utpadyati.
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satisfaction and gratify the faculties, being causally begot‘ten,
developed, perfected and experienced, and causally arisen,
are not the self nor belonging to the self; they are void of
self and of anything belonging to the self. And thus, some-
where or other, there arises karma, the maturing of kirma,
cause, and the states that are produced from a cause.”

Thus spoke the Exalted One. And while this expo_smon
was being given, (67) the hearts of Sariputra, Maudgalyayana
and the hundreds of monks with them were completely rid
of the déravas. Seven days after being ordained the venerable
Mahi-Maudgalyayana attained power and 'control 0Y8£
magic and realised the four branches of logical apalysm,
while a fortnight after he had been a monk and ordained thi
venerable Sariputra attained control over the supel.rknowledges
and realised the four branches of logical analysis. And the
venerable Mahi-Maudgalyayana had not been a monk anda
ordained for long before he realised the three knowledges:
the deva eye,* recollection of former lives, and the decay of
the aéravas. Such is the tradition.

Here is to be supplied® the Sitra® of the Wanderer
Dirghanakha.

Tue Five HUNDRED MERCHANTS

The monks said to the Exalted One, “ Behold, Lord, how
the venerable Sariputra and Maudgalyayana and the five
hundred monks with them were led by the Exalted Olle
away from the pitiless heretical ways qf the Wande}'er Safi-
jayin, and saved from the ocean, the jungle, the wilderness

1 i i -vid, -vida, BSk., Pali patisambhida. A.ccording to
P.E.Il))'.affsta}:!ewggk.a lfsc;:;'m is a new formation resting on a confusmntb'etw;:?
bhid and vid, favoured by the use and meaning of the latter root in i
patisamvidita.”” The term is discussed at Kvuw. #rsl., 377-382.

% Abhijaa. See Vol. 1, p. 84, ». 3; p. 20L, 7. 2.

3 Vidya. See p. 55 #. 3.

4 See Vol. :"teg 53;k Iy)t 12a5;nn. I.

[ 3 e 3 !" a a: . . . . .

4 %l;'e 31;?:: is not given Ifgre, however. A version of it is gzvens_x_n_ Mirx.
49 -~ According to '‘D.P.N. Dirghanakha was a nephew oft anput a,
but Edgerton (B.H.S.D.) points out that no source for this s zgtei;nen ;s
given, and he goes on to say that according to Av. 2. 186 and M.S.V. 4. 22,
Dirghanakha was an uncle of Sariputra.
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of the round, without beginning or end,! of birth, death and
old age.” The Exalted One replied, ‘“ Monks,” said he,
“ this is not the first time that I did so.2 On another occasion
they were saved by me from the terrible island of the Sirens?
at a time when they had fallen into their hands. I led them
safely across the great ocean and set them down in Jambud-
vipa.” The monks asked, “ Was there another occasion,
Lord? ” The Exalted One replied, “ Yes, mouks.”

Once upon a time, monks, long ago, five hundred merchants
left Jambudvipa and set sail on the great sea in an ocean-
going vessel to seek for wealth. When their vessel reached
mid-ocean (68) it was wrecked by a monstrous fish. And
when their vessel was broken up they prayed to various
devas, each one to the deva he believed in. Some called on
Siva, others on Vairavana, others on Skanda, others on
Varuna, others on Yama, others on Kuvera, others on Sakra,
others on Brahma and others on Di$3,* all crying, “May we
escape alive from. this great ocean.”

Now when their vessel broke up they leapt into the sea,
taking with them floats of various kinds, some taking jars,
others planks and others rafts made of the bottle-gourd.5
Others clung to the body of a comrade who had been drowned.
For the sea does not harbour a dead body for long,® but soon
throws it up on the mainland or on an island, and they would
thus reach that mainland or that island along with the corpse.

The merchants who thus floated on the sea were thrown
by the wind on to the island of the Sirens. And on that island
of the Sirens they saw thousands of trees of various kinds.

1 Anavaragra, Pali anamatagga. See P.E.D., C.P.D. and B.H.S.D.

2 The text repeats the whole statement.

8 Raksasis, i.e. female Raksasas, see Vol. 1, p. 73, #. 5. The * Siren "’
of Greek mythology is not an exact counterpart, but the use of the term
here is perhaps justified by the mise en scéne, and at the same time obviates
the constant repetition of a Sanskrit word in italics.

4 Wife of Rudra. The other gods invoked are invoked by sailors in a
like predicament at Vol. 1, p. 200.

5 Literally, “a row (or series) of bottle-gourds’’, aldbusreni. Alabu
(variously spelt alambu, alambu, alambu, in the MSS.) is the Lagenaria
Vulgaris” Ser. Srepi has here the acc. sg. form $remiyam (MS. $reniyam).
For other examples of this form see Edgerton Gram. §1o. 63. The text
has the sg. for each of the three terms.

¢ Literally ‘ does not live with,” sardham samvasati. For the idea, see
V. 2. 237.
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In whatever part of the island they were brought? ashore by
the wind, they saw hundreds of women strolling about, who
were lovely and beautiful, dressed in gay attire, decked out
with ornaments and wearing earrings of gems and jewels.
Some were like young brides, others like women who had
recently been delivered, and others like middle-aged women—
but really they were so many hundreds of Sirens in human
form. They seized every one of the merchants who had
escaped from the sea. ‘“Welcome,” said they, ‘“ noble sons
of nobles. You will be husbands to us who are without

husbands, lords to us who are without lords and consorts to

us who are without consorts. For our own masters fell into

misfortune and destruction when their ship was wrecked on

the great ocean. Surely the sea was gracious to us when it
brought you to this island.” They raised up the merchants
by their shoulders, rescued them from the sea and set them
on dry land. Then (69) they cheered them up, saying,

‘““ Noble friends, do not fret nor worry.? You have come to -
a rich island, with an unending supply of precious stones, .

abounding in food and drink, flowers and fruits, perfumes,
garlands and ointments, garments, rugs and cloaks. Here
with us, noble friends, amuse, delight and enjoy yourselves,
drinking mead and partaking of joys withno thought of trouble.”
The merchants replied, “ Let us be for a while that we may
shake off our sorrow.” ’

Then all the five hundred merchants? went away from the
women, and when they had done so they wept, grieved and
lamented, “ O mother,” cried they, “ O father, O son, O brother,
O sister, O bright Jambudvipa with its gardens!” When
they had thus wept, grieved and lamented, they comforted
one another and joined the women, each his own one.# They
went with the women along a magnificent road of fresh
verdant grass, without reeds, thorns or litter, without potsherds

1 Alltpiyanti. See Vol. 2, p. 419, ». See also B.H.S.D.

2 Paritagyati, BSk. = Pali paritassati ‘‘ which in form clearly = Sk.
jnfzn‘tﬂ‘yah’, but is frequently confused with (Pali) fasati (trasati),”” P.E.D.
Cf. B.H.S.D.

8 No account is taken of the fact that some had been drowned.

4 Svakasvakani striyo allind. For the BSk. use of neut. adj. with fem.
noun, see Edgerton, Gram. §6. 61. (But it seems to accord better with
the syntax and with the sense to take striyo as acc. pl., dependent on alling,
‘“ resorted to ’’, than nom., as Edgerton does).
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or gravel, dustless, even and flat, and came to a forest glade
filled with all sorts of flowers and fruits. At all seasons! and
times of the year there were in that forest glade flowers of
divers kinds that were fragrant and sweet-scented. At all
seasons and times of the year there were in that forest glade
divers leaves for making powders? which were of good smell
and taste, like the honey of the bee. There were lovely
lotus-pools of pleasant water, echoing with the cries of swans
and ducks and covered with lotuses of all kinds. When they
emerged from this grove they caught sight of the dwellings
o_f the Sirens, which were lofty, imposing and gleaming white
like frost. They had glittering turrets with casements and
windows® and star-shaped and crescent decorations. To
their gaze the city of the Sirens was like the abode of Vaié-
ravana.t

Thus the Sirens took the merchants, one each, to their
homes that were like mansions of devas. (70) In these dwell-
ings the merchants saw well-appointed couches with woollen
rugs of downy fleece,® spreads of pure white cloth and red
cushions at both ends: The couches were of gold, silver
and ivory. They saw delightful nooks in a grove of ASoka®
trees which were laden with flowers and fruits, pleasant
gymnasia,” and various kinds of exquisite food, drink and
refreshments.

The merchants were made to sit on fine bejewelled seats,
and had their hair and beards trimmed by barbers. Thus
they were made ready to exercise in the gymnasia and bathe
in the baths. When they had been washed, massaged and
anointed they were smeared with the red ointment of the
fragrant dark sandal-wood. They were then clothed in
sumptuous garments, and decorated with fine garlands and
bouquets. Costly and exquisite meals were set before them;
solid and soft foods; various kinds of condiments of the

1 U.tuka, BSk. and Pali. Not noticed in B.H.S.D.
3 Literally ‘powdered leaves’, or ‘ powder of leaves’, patraciirna.
3 Simhapaiijaragaviksa. See Vol. 2, P- 33, #. 3. )
: I.e. Kuver{z, god of wealth.
gonaégfnaéagomka. Gonika is for Sk. and BSk. gonika or gonaka, Pali
8 Jonesia Asoka.
7 Vyayamasila.
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t flavours, whether sugary, salt, sweet, acid, pungent or
Zseiﬁngent :1 various kinds of meat, pamely, the ﬂ?sh o§
boars, fishes, pheasants, quails, lzibak.axs,2 francolin patrtndge'st,h
and antelopes. The Sirens entertained t.he merchants wi
various dances, songs, and musical .mstruments. Some
played on tabours and drums, on sindhavas,® cymbals,
guitars,® lutes, nakulas,” sughosas,® bhandakas,® and flutes,

ile others sang sweetly. _
Wh\%’(il:n the Sirefs saw ch.t they had cheered. up the merchants,
they showed them their large stores of precious stones. Tl;)ely
prepared for the gentlemea a choice, excellent apd comfortah.e
couch.’® ‘“Enjoy yourselves here, noble friends, 1n dt is
island of precious stones (71) like sons of devas in Nan alrixa.
But you must not be careless and go along the way that lies

e city.”

smg:t?frgc]mks, yhe who was the leader of the five ht}ndred
merchants was clever and shrewd. And he ‘asked himself,
] wonder why these women forbid us to go along the way
to the south of the city. What now if T were to find 0;13
what there is to the south of the city or how things are there?

Then when the leader found the women werée a.sleep or too
drunk to be watchful, he took a sword, left the city and Yvel}t
along the road to the south. And on his way he came within
sight of a habitation of a frightful aspect in a clear space,
and heard the sound of the wailing of many men. F9llow1ng
the direction of this sound he saw a stronghold of iron en-
circled by walls of copper. Lookipg ff)r the ‘gatf: of tlI'iil:S
stronghold he went round it, keeping .1t to his right. 4 c;
failed to find the gate, but he could still hear the sound o

: . Miln. 56. Here,
i rs see Vol. 2, p. 478 (text) and cf

hoiwggrtl;flssieig f(ia?v::rlzbla (= Pali ambila) as the first flavour, we have
khanda ? * sugary .

2 A kind of quail.

3 Kapifijala.

4 Alinga, see Vol. 2, p. 155, #. 12

5 7 musical instruments from Sindh. =

¢ ? ‘ Eleven-stringed instruments, ekadadika.

7 See Vol. 2, p. 134, n. 6.

8 . 1, p. 183, n. 3. . . ,

9 %:kzc?\}vn’ bll;)t ci,3bh¢in¢3a ‘any musical m_strument , (M W) n o this

10 /Iryaputrén&m vayam ca pranitam . . . asanamn prajriape?:ud.in o
sentence vayam is inexplicable. Svakanam (< svaka = svay g
would give good sense, Viz., * they prepared seats for the men

her own man.”
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many men crying out, “ O mother, O father, O son, O brother,
O sister, O Jambudvipa and its fair gardens.”

He went round the stronghold, and on the north side of it
he saw a tall acacia® tree growing close against the wall. He
climbed the acacia tree and within the stronghold he saw
hundreds of famished? men. Their hair, nails and beards
were long, their clothes filthy and ragged, and their skin and
flesh shrivelled by the hot winds. They were dark and
dirty, their hair was unkempt, and they were suffering the
pangs of hunger and thirst. With their nails they were
digging the ground for water. When they rose up from the
ground they fell back again from weakness.

When they heard a noise among the branches and leaves of
the acacia tree they all rose up and stretched out their joined
hands. ““O noble sir,” cried they, ‘“ Whether you are a
deva, a Naga, a Kinnara, a Gandharva, a Yaksa or a Kum-
bbianda, we turn to you for refuge. Release us wretched
ones from our bondage that we may ouce more (72) live in
our? land and be reunited with our friends and kinsfolk.”

The leader of the merchants, perched in the acacia tree,
wept and said to the merchants “within, “I am no deva,
nor Naga, Kinnara, Gandharva, nor Sakra nor Brahma, nor
the great king Viridhaka.® But my friends and I are from
Jambudvipa. In pursuit of wealth we went down to the
great sea in a ship, but we were wrecked. We hundreds of
merchants were rescued by these women. Then they diverted,
delighted and amused themselves with us. As long as we
do not offend them they will wish us no harm.”

The merchants within replied, *“ We too, sir, left Jam-
budvipa and went down to the great sea in a ship in pursuit
of wealth. But when we were in mid-ocean our ship was
wrecked. We® five hundred merchants were rescued by

1 Sivisa.

2 Sopavasika (= sa-upa-v.). So Senart. Edgerton (B.H.S.D.), how-
ever, would read $vasopavdasika ‘‘ which may mean devoted to sighs, subject
to sighs, or else fasting from (barely able to get) the breath of life.”

3 Mam, gen. pl.

4 It has not yet been explained that the captives were former merchants.
The word *‘ within ’ is supplied in translation to distinguish the two lots.

5 See Vol. 1, p. 200, 7. 3.

8 Mam. Nom. .pl. But this is Senart’s emendation of me of the MSS.

Edgerton (Gram. §20. 41) says that if emendation is necessary, that into
mo would be more plausible.
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these women, who diverted, delighted a.pd am.used themselves
with us,! as they have now been doing with you. .When
your ship was wrecked and you were throyvn by the wmdﬁon
to the island, you were seen by the Sirens. Of our five
hundred merchants two hundred and fifty,? and those the
younger ones among us, Wwere devoured.® And we, the
remaining two hundred and fifty, were thrown into this
gloomy* stronghold. Friend, these women are not human,
2 Sirens.” '
th:)}\r’hael;l tshe leader of the merchants, perct-xed on the acacia
tree, heard these words of the merchgnts 1mpnsone.d w1th11(;
the gloomy stronghold, he became fnghteneq, terrified an
agitated. Stretching out his joined hands he implored them,
saying, * Tell me, what means is there whereby I may escaq?(ei
in safety from these Sirens?”” They answered and sai

« When the moon is full in the month Karttika,® the king of -

named Keéin,® who feeds on fragrant gra@n of rice
l\:v(gissz grows on untilled and unsown ground and is dustless
and huskless, comes hither from the land qf Utta,rak.uru to
the island of the Sirens. And when he arrives he cries out
three times in a human voice, saying, YVho is thc.are here W}'IO
wishes to cross the great ocean? I will .take him across I;n
safety.” Turn for refuge (73) to that king .of horses. the
will take you away from the island of the Sirens across he
sea. One of the five hundred merchants should plmg to the
mane of the king of horses, others to his several 11n'.1bs, other.s
cling to these one after the other, and o.thers cling to his
broad back, and he will bring all, whether it bg a hundred or
a thousand, in due course to Jambudvipa. This is the means
of escaping from the isla}r:d of the Stllrlen?’ and of reaching

ipa in safety. There is no other.

Ja’rInl"naeuliZdir of the erchants said to the imprisoned {nerchants,
“ Do you also all come. Let us all go to Jambudvipa. Leap

akd . with sardham, for the instr. . .
: ﬁ%ﬁ%’;& BeD. Wold, te. “the third hundred less half” Cf. tfgll
addhatiya. Senart says that the MSS. here favours the form as he prints 1t.
3 Khayita, BSk. and Pali, a twin form of khadita.
4 Or “ coppery ", tamra.
8 October—November.

¢ Ie. * the maned one.” Cf. Kedin, the name of Indra’s and Agni's |

horses.
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over the walls of the stronghold, or else dig beneath! them.”
But they answered and said, “ You do not know what the
stronghold of the Sirens is like. We cannot leap out of it.
But do you? escape if you want to. Thus there will be deliver-
ance for you. But if you are thrown into this gloomy strong-
hold, there will be no deliverance. Go in peace to your own
land. In a certain city there you will find our fathers’
people. Greet them for us and bid them?® give charity and
perform deeds of merit. Bid them live in Jambudvipa,
even if it be by going begging round the houses with a potsherd
for an almsbowl,* and not cross the sea again where such
disasters as these may befall them. Or bid them seek a living
by sending others to do the work,’ and not think of going
down to the sea where such disasters as these may befall them.”

He replied, ““ I myself will now go before the Siren, whom
I left asleep,® wakes up and finds that I have come here.”

The leader of the merchants climbed down from the acacia
tree, while the merchants within cried out, “Alas! alas!?
We shall be devoured by the Sirens. We have looked upon
a fellow-man for the last time.”

After the leader of the merchants had climbed down from
the acacia tree, he returned by the way he had come and
lay down on the bed provided by the Sirens. And as he lay
there he reflected, “ How (74) shall I let these merchants
know of this matter as I myself saw and heard it,® without
the Sirens getting to know, and how can this plan of mine
be urged upon them?? For if I tell these five hundred

1 Hesthato, BSk., Pali hetthato.

2 Tumhe. Cf. Vol. 2, p. 168, n. 1.

3 Literally ‘ you are to say to them ’ tesam vaktavyam.

4 Khandakapala.

8 Literally, ‘‘ making (= using) the service of another ”’ parasya pres-
yakarmam kyitva. Cf. Pali pessakamma.

8 Me raksasi $ayita, ‘‘ my Siren lying down ", or, perhaps, it would be
better to take me as an ethic dative.

7 Avidha, avidha, see Vol. 1, p. 251, n. 2.

8 Yatha me svayam dvisto ca $ruto ca, where the two participles are masc.
although referring to the neuter (etat) karyam.

® Eso ca tujyo karyo, where Rarya is again masc. Tujya is the gerundive
of tuj '‘ to impel ’, etc. But it may be doubted whether the text here
is quite correct. Edgerton (B.H.S.D.) doubtfully prefers here the v.l
caturyo = ? Sk. caturya, *‘ cleverness,’” ‘‘ stratagem,” *‘ trick . But it
is not necessary to assume, as he does s.v. tujyo, that Senart regarded that

form as a 2nd pers. pron. The context would hardly admit such an inter-
pretation.
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merchants about the king of horses before he arrives, then
one or other of them, being drunk or careless, will tell the
Sirens. Then we shall have cause to be sorry and shall fall
into misfortune and disaster. Wise men are agreed that no
matter to whom a secret is revealed it is hard to find one
loyal enough to keep it. Let me then keep this secret to
myself until the day of the full moon! in the month of Karttika.
Then when the king of horses has actually come to the island
of the Sirens, I shall tell them of the danger we are in.”

So he kept the secret within his heart, and did not reveal
it to anybody until the full moon of the month Karttika.
And when the full moon rose the king of horses arrived at
the island of the Sirens. Then did their leader speak to the
merchants, saying, ‘“ To-day do not indulge in drink and food,
in song and music with the women. There is a certain matter
about which you, my friends, must hear from me. Yonder is
a hidden spot. Do you all gather there when the women have
gone to bed.”

And when the women had gone to bed all the hundreds of
merchants gathered in that hidden place and questioned
their leader. ‘“ Tell us, leader,” said they, ‘‘ what it is
that you have seen or heard.”” The leader explained the
whole situation to the merchants, saying, ‘“ It occurred to me
to ask myself why the women should keep us away from the
way south of the city. So when my woman was lying fast
asleep,® 1 with great eagerness took a sword and went out
by the road south of the city. There I saw a stronghold as
of copper which had no gate, for I saw none, but I heard
the noise of wailing of a crowd of people. Then keeping the
stronghold on my right (75) I went round to the north side
of it, and there saw a tall acacia tree. I climbed the tree
and looked down into the stronghold. There I saw many
hundreds of merchants. They were lean and emaciated,?

1 Kaumudi caturmasi, cf. Pali & di caturmdsini. V. 1. 155, 176 f.;

D. 1. 47.

2 Sahasopiniye Sayil@ye. According to Senart sopina is an intermediate
form between the Pali soppa and supina.

3 Dhamanisantata. Cf. Pali dhamanisanthata, ‘‘ strewn with veins”
(santhavati = samstyi). The P.E.D. cites Weber, Bhagavati, p. 289 for
Jain Sk. dhamanisantata, and compares Zal. Vist. 226. Kern, Toev. s.v.
considers that the right reading in Pali also should be sanfata (sam-tan—
** to stretch or cover over ”’).
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their skin and flesh shrivelled by the wind a
were dafk and their hair unkeri,lpt. They dl:1dg htilf. grgtlllrfg
with their nai.ls to look for water, and they suffered pangs of
hunger and thirst. Several hundred skeletons lay round about
scattered in all directions. Merchants from this and that cit
were all gathered together there. I was told by those mers-,
chants that those who lived there were survivors of those who
had been devoured by the Sirens. The others, two hundred
and fifty of them, had been devoured. These ’women there-
fore, are not human beings, but Sirens. If we do no,t make
an effort tq return to our own country, all of us, too, will
fe}.ll Into misfortune and destruction at the hand; of ,these
Sirens. It.you wish for deliverance from the hands of this
crovgrd of Sirens and to go in safety to Jambudvipa, there is
Keséin, the king of horses, from the land of Uttarak,uru who
feeds on fragrant grain ot rice which 8rows on untilleci and
unploughed §oil and is without powder and husk. He comes
here to the island of the Sirens when the moon is full in the
month of Karttika. He stands on the seashore on the northern
side of the island of the Sirens, and shouts ‘ Who is for the
shore beyond the sea? *  So let us draw near to the king of
horses. He will take us in safety to our own land.” ¢
The five hundred merchants then went with their leader to
the’ northern side of the city of the Sirens. There they saw
Kesin, ‘the king of horses, standing on the sea-shore and
stretching out his neck and shouting, * Who is for the shore
beyqnd the sea?’ The five hundred merchants went up to
II){azép, tile king of horses, and said to him, “ O greatly clz)m—
slonate one, we ¢
fake s with vonss ome to your refuge Do you cross and
(76) T‘l‘le king of horses gave instructions to the merchants
saying, ““ When I go hence from the island of the Sirens f
shall ‘take you? with me, neigh* three times and fly throu’ h
tlfe air. - Then the Sirens who have borne you boys or ifls
will come and bring them along. They will pitch mangy a

! Literally, “ who is he that
U o 8oes to the beyond ”’ ? ko paragamit;
. Literally, ‘‘ make us cross ' asmakam tarehs, wherepzzzgkﬁ:g.'
01; a;c. Sze Edgerton, Gram. §20. 48. ’ ' gen.
usmdkam gyihitva, gen. for acc. Ib;
4 Hisitva, for hesitva. See B.H.S.D. 4. §20. s0.
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pitiful tale! and say, ‘ Noble friends, dq not forsake us.at
the bidding of another. Do not lea.ve. this pleasa:nt and rich
isle with its plentiful supply of precious stones.” But you
must not then pay any heed to the words of the Sirens. I:‘or
he who will heed their words and become full of yearning
and say ‘ There is my wife, there my son, there my daughter,
will again fall into the power of the Sirens and drop off my
back to the ground. But he who will not heed the words of
the Sirens nor say ‘ There is my wife, there my son, there my
daughter,” nor have any yeaming, will go in safety to Jam-
budvipa clinging to my mane.” .

Thus, monks, Keéin, the king of horses, after giving these
instructions to the merchants, neighed three times and flew
through the air carrying them all with. him. When the
Sirens heard the neighing? of Ke$iun, the king of horst, they
came bringing their sons and daughters. Tl.ley cried out,
‘“ Noble friends, do not forsake us at the bidding of anotlfer.
Do not leave this pleasant and rich isle with its plentitul
supply of precious stones.” And, monks, those gf the mer-
chants who were filled with yearning at the sight of the
Sirens, fell from the horse’s back to the ground. Thosg who
did not look back with yearning safely escaped from the island

the Sirens to Jambudvipa.

o It may be ag;]jn, monks, that you will think that at that
time and on that occasion, Keéin, the king of horses, was
somebody else. But you must not think S0. And why?
I, monks, at that (77) time and ou that occasion was Keéin,

the king of horses. It may be again, monks, that you will ' ;

think that at that time and on that occasion those five hundred
merchants were some others. But you must not think so. A'nd
why ? These monks here at that time and on that occasion
were those five hundred merchants. Then did I rescue them
from the pitiless land of the Sirens, carried them in safety across
the ocean and set them down in Jambudvipa. And now, too,
have I turned them from the pitiless ways of wrong belief and
led them across from the wilderness and jungle of the round,
that is without beginning or end, of birth, old age and death.

1 Literally ‘“ They will talk many pitiful things,” bahiéini karunakarunani
ralapisyanti.
4 1 Igi,fzna. See B.H.S.D.
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Arouse your emotion, stir up your hearts, and listen with
rapt attention and with devotion in your hearis.!

With glad hearts listen to the tale of & former life of the
Exalted One, a tale that is bound up with the truth of dharma,
and will thrill those who believe.

Now at that time I was the king of horses, and being
possessed of pity, I led across in safety a company of
merchants from the sea-girt isle of the Sirens.

At that time that company of merchants had gone down
to the sea and reached an island?® which was vich in precious
stones, surrounded by the tossing waves.?

But their vessel was wrecked on the sea by a monster fish,
which swifily dashed against it with the speed of* a Garuda’
with the wind in his wings.

There amid the waste of waters they cried out with

anguished voices, calling upon the devas, each ome wupon
the deva he believed in.

Some called on Siva, others on Vaisravana, others on
Skanda, others on Yama and others on Kuvera. Others
again called on thowsand-eyed Viradhaka, and yet others
on Disa.

(78) They seized the gear, which they had on board for
other uses, and plunged into the stream of the salt sea.

Some seized rafts made of the bottle-gourd, others planks
made of the silk-cotion tree,® others wheels,” and others
bales of cotton. ‘

Others killed their Sellows, that, hanging on to their bodies,
they might save their own lives. For the salt sea cannot
long abide a dead body.

When they had for that night floated on the salt sea wave,
they caught sight of lovely trees growing on a strand.

L A metrical version of the same tale.

? Understanding dvipam with the adj. bahuratnavantam.

® Urmitarangamala, where mala is taken as the compositional form of
mala, ‘‘ wreath . It would not be impossible, however, to equate it with
Pali mala in the possible, though doubtful, sense of foam " or ** froth,”
* (amid) the foam of the tossing waves.” See P.E.D.

¢ Literally * like ", va, so reading for ca.

¢ See Vol. 1, p. 165, n. 2,

8 Simball, Bombak heptaphyllum.

? Vyittim, for the vyitim of the text. Should it be ghatim, ““ jar ”’, as
in the prose version ? :
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And as they neared the strand they could see hundyeds
of women, like unto consorts of the devas, wearing crimson
garments. :

Some looked like maidens, others were radiant like newly
wedded brides. On their hair were fine garlands and bands.

Their heads dazzled with earrings of Jambunada gold.
With their golden-brown eyes, they made a fine array on
the sea-shore.*

Thev plunged into the sea, singing a plaintive sweet strain,
“ Noble friends,” said they, ““ do ye at once become the
lords of those who ave without lovds.

“For we dwell here in a wood without husbands or
kinsmen. Surely the sea was gracious to us when 1t brought
you to our shore.”?

They seized the men by their shoulders, each woman
her man, and rescued them from the sea. (79) By every
means they sought to cheer the men, saying to each, * Good
fiiend, you must not despond.

“ Good friends, live with us women,; do not despair as
do men who have left their dear kinsmen, their friends,
their fathers and soms.

“ Enjoy yourselves with us,® and though you are but men
you will be like a crowd of devas in Nandana, drinking
sweet wine of honey, and tasting the fair joys of this isle.”

But with their eyes full of tears the men, standing near
the ocean wave, rveplied to the women and said, ‘‘ Pray
wait a short while that we may throw off our grief.”

The merchants withdrew a short way and gathered together
for comfort. They wept and cried like men suffering
bereavement.

“O mother,” they wailed, *“ O father, O soms, O my
delightful land, O Jambudvipa with its lovely and pleasant

arks.

? “ Happy are they who can foregather with their kith and
kin, though it be to dwell with them but for one wight, and
then die.

1 Saripatitira, where sari is for Sk. sarit or for sara (Pali).

2 Literally ‘‘ by whom you were brought,” yena vo anitd, where vo is
for ydyam. See Edgerton, Gram. §20. 44.

3 Asmehi, instr., cf. Pali amhehi.
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. “ {iow can we, whose minds were set on doing our tasks
live in the forlorn cemtre of the salt sea with no sorrow in’
our hearts ?”’ :

When they had thus wept and cried and comforted one
another, they went to the women’s delightful abodes. '

Walking over ground on which the green grass grew,
and which was free of stomes, grit, gravel and dust, and
level and even, they came to a grove.

It was a grove of warious trees, a$oka,l atimukta,?
campaka,® priyangu? and sal trees, (80) tilakas,® vakulas,?
and kulavakas,” and bushes of punnigas® and talisas.®

There were Sflowering kariras, 10 too, kulatthas,!® kara-
mardas,'® and the creeper jivaka.!*  There were tender
creepers of double jasmine 14 trumpet-flowers,'® karenusl®
and kavaras.1? T
. Alqe-wood trees,'® karis,'® double jasmine and Arabian
Jasmine,*® and priyangu, gorgeous among the bushes of
swaying varsika*' and Arabian jasmine with their
intoxicating fragrance.

The grove was gay with sal trees®® and palmyra trees,?? full
of campakas and aflame with red and yellow adoka trees.

1 See p. 73 n. 6.
? See Vol. 1, p. 205, n. 4.
 Ibid., p. 172, n. 4.

4 Panicum Ilalicum.

¢ See Vol. 2, p. 58, n. 7.

: {)Wzilmusops Elengi.
a" a.ngl Sk. kuvavaka, = the red amaranth

8 Unidentified. P.E.D. queries if the name is dialectical

‘:oSeeA Vol. 2, p. g9, n. 5. ’
“ thorny plant, described as i i

calge!s,AC?{pp;risf Aol ey growing in deserts and fed upon by

¢ ind of pulse. Dolichos Uni "

s Unidentiﬁed.p os Uniflorus ”* (M.W.).

18

(M.w.).

Name of several plants = Terminalia Tomentosa, Coccinia Grandis.”

1% Navamaliki. See P.E.D. s.v. maliki. ** i i
18 Patalaka, Bignonia suaveolens (M.W.). Jasminum Sambac (M.7)
16 ‘l"terospermum acerifolium (M.W.).
:;’ The aquatic plant Vallisneria *’ (M.W.).
Varsakadhati ? = varsaka simply for varsika, * Agallochum "' (M.w.)

It may, however, be a form of the BSk. varss
r, . . stha (see Vol. 2, .
a name of a variety of Jasminum Sambac, Pali va(ssikd or vas.gga.ms'

112)

1% Unidentified.

20 Mallika. ** Cf Epic Sk. mallita, Hala ”
21 Varsikamallika. See notes 18 axid 20. yudha 2. 51. (P-ED).

22 Sarehi for salehi.

2 Tarehi for talehi.
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It was gay and delightful with mango trees, karnikaras,?
kuravakas,? tilakas, and vakulas. And fo crown all the
Suyamas® graced the fair grove with their presence.

There were flowers and the iron-wood tree,* the bhavya,®
the palevata,® the holy fig-tree,” the elephant tree,® the hog-
plum tree,® and fine thickets of the seven-leaved mucilinda.®

There were campaka trees crowned with leaves, and
bushes of flowering fragrant mango,** with various other
Sflowering trees alive with the hum of honey-making bees.

There were the vilvaral? tree, the coco-nut, the plantain,*®
the bread-fruit, the palm, the date-tree, the lime, the citron;
at no season were they mot seem.

The walnut, the tamala,'* the plantain, the kiméuka,!®
the vine, the bhavya, and the pomegranate—at no season
were they not seen.

Some bent under the weight of their crowns of flowers,
others bore ripe fruit, and others were languishing. (81) And
others were never seen otherwise than thickly branched.

These and other flowers were seen blossoming on the faiy
trees at all seasons ; at no time were they not seen.

In the fair grove were lotus-pools with gently flowing water
echoing to the songs of swans and cranes. Others were covered
with blue and red and ‘white lotuses—a delight to the eye.

Then some Sivens, beautiful in their dark robes and

1 See Vol. 1, p. 186, 7. 2.

2 See p. 83 n. 7. .

3 I.e. devas in the company of Suyama, chief of the Yama devas, but the
allusion to them here is obscure.

4 Nagavyiksa.

5 See Vol. 1, p. 205, n. 2. .

¢ Ibid., #. 3 (where read embryopteris for embryopheris). .

? Pippala so M.W., who also gives pippali = long pepper, Piper Longum.
Perhaps it is meant here as the equivalent of Pali pippala (for the usual
pigphah’, Sk. pippali), ** pepper-tree”’ (See P.E.D.).

Kapittha, or ‘ wood-apple tree ’, Feronia Elephantum (M.W.).

® Reading amrataka (Spondias mangifera) for mrotaka, of the text,
which latter word is unknown to the dictionaries. One MS. does begin
the line with @mra. Cf. amra, * mango ”’, Mangifera Indica.

10 See Vol. 2, p. 58, n. 6.

11 Saghakara, so P.E.D. citing KhA. 53.

12 ? = vilva or bilva (Pali billa), the tree Aegle Marmelos or Bengal
quince, also called Bel. (P.E.D. and M.W.). : .

13 Moca ‘‘ Moringa pterygosperma; probably the plantain tree, Musa
sapientum ”’ (M.W.).

14 See Vol. 1, p. 168, #. 6.

18 Butea frondosa (M.W.).
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lovely in their tight-fitting bodices, rose up from the water,
and made the merchants forget* their long-standing grief.

And then among the rows of trees they graced the blossom-
covered lobus-pools, and still more made the merchants forget
their gvief and the loss of their ship.

Emerging from the fair grove the merchants caught sight
of the abodes of the Sivens, glistening like frost, like unto
the abodes of the Suras thronged by Apsarases.

Polished® and chased within, like Visava’s® abode in
heaven, the abodes of the Sirens reared up to the sky.

With its glittering turrets, its casements and windows,
its star-shaped and crescent ornaments, the city of the Sirens
looked like a superior fair stronghold.

When the merchants had enteved they sat down on roomy
couches, and after they had had their nails, hair and beards
trimmed, they were provided with a bath.

After their bath they were dressed in splendid clothes, and
servedwith foodthatwas seasoned with Slavoursand condiments.

(82) There was plentiful meat, the flesh of boars, fish,
buffaloes, young goats and sheep, cock peacocks, pheasants,
quails, labakas,® francolin partridges, and cranes.

Those Sirvens who were skilled thereat played on tabours
and drums,® on instruments from Sindh? and cymbals, the
guitar, the lute, the vallakigunaka and vallakitiila,® the
nakula,® the seven-stringed Indian lute,™® the horn' and
the flute. Others sweetly sung.

! Reading, with two MSS., samuddhyita, for samudvyitta, ‘‘ swollen ”’
(sc. with water) which Senart prefers, but which forces him to the assumption
that the past part., though grammatically agreeing with keci (for kdci) is
In sense a qualification of the garments the women wore. But samuddhyita
seems much more natural and simple, especially when it is remembered

- that these women were really Raksasis, who are thus represented as coming

out of their natural element.
: E:er:ﬁy, ' destroyed ”’ ndsayants.
iterally “ rubbed,” ghatta for ghattita, .
s [erally © ghatl ghattita, past part. of ghait.
5 See p. 74 ». 2.
¢ Adlinga, see p. 74 n. 4.
.. | Saindhava. Thoug,l,l this word might here be taken as adjective qualifying,
wé:?:qﬁ and dl'umtsl,1 the ana}logy of the prose passage above (p. 70 text)
It 1s given as the name of a special instrument, sindh. i ;
that he;e, too, the word is a substgmtive. " sindhavavadya, suggests
¢ Evidently the names of two kinds of Indian lute (vallaki).

* See Vol. 2, p. 154, n. 6. Edgert B.H.S.
10 povinal 2 p. 154 gerton (B.H.S.D.) equates AMg. naula.

11 2 Gomukhi, cf. gomukha.
H
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When the Sivens saw that the merchants were cheered up,
they showed them their faiy parks, their vich stoves of precious
stones, and their wealth of beds, couches and food.

“ Here, then,” said they, *“ you and we can take our joys
like the hosts of devas in Nandana. But you must not be
careless and go along the way to the south.”

Now he who was the leader of the merchants was a wise,
clever and shrewd man. And when he was seated apart by
himself, he veflected and wondered why they forbade them
to go along that road.

“ What if I were to go,” said he, “ when this Siven is
fast asleep, and take a sword and go along* the road to the
south of the ciry.”

So when she was fast asleep, he took a sword and went
out along the road to the south of the city.

And as he went along this road he heard a shouting afar
off. Following in the direction of the noise he came within
sight of a stronghold built as though of copper.

He came up to it and went all round it in search of a
gate, but could see mome. (88) Still he could hear the sound
of mawy men coming from it.

“O mother,” they were crying, O father, O sons, O
delightful native land, O Jambudvipa with its parks.

“ Happy are they who can foregather with their kith and
kin, and live with them were it but for one wight, and then die.

“Is 1t possible that because we followed our calling we
shall come to perish in this forlorn island in the middle of
the salt flood of ocean ?”’

As he listened to these lamentations the wise and shrewd
merchant espied a tall acacia tree to the north of the stronghold.

He climbed the tree, and them he could see within the
stronghold hundreds of men who had been without food for
months,® and whose nails, hair and beards were long.

Their bodies were emaciated,® their skin and flesh shrivelled

1 Upanayeham, explained by Senart as optative of upa-eti. The form
upeti is found three lines lower down. Edgerton, Gram. §4. 67, however,
says that the use of # as a ‘* hiatus-bridger " is questionable, and he is not
convinced that Senart’s explanation is correct.

8 Masopavasika. Edgerton (B.H.S.D.) would prefer to read here, as
on p. 71 (text), $vdasopavasika. See p. 75 n. 2.

8 Dhamanisantata, see p. 78 n. 3.
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by the wind and heat. Their clothes were votting rags;
they were tortured by thirst and their hair was unkempt.

Some of them in search of water would scratch the earth
with their nails. And when they would stand up, they fell
down. When they fell they would wallow on the ground.

And as he sat safely perched in the tree he had climbed,
he could see many skulls thrown about and scattered in all
directions.

When the men within saw the leaves of the acacia tree
suddenly bend down, they all stretched out their joined hands
towards the fair tree.

“ Who are you, noble sir,” cried they, ‘‘ are you a deva,
a Naga, a Garuda, a Guhyaka, a Suvarna® (84) or hundred-
eyed Viridhaka, or a Yaksa ?

“ Deliver us who are in sore distress, have pity on us,
O valiant man. Let these men who are still alive be restored
to their land and their fond velations.”

The merchant in the acacia tree, with his eyes full of
tears, replied, * Good friend, I am mo deva, nor Naga,
nor Garuda, mnor Guhyaka, mnor Suvarpa. Nor am I
thousand-eyed Virdidhaka, nor yet a Yaksa.

“1 and my friends, good sirs, went down to the sea in
quest of wealth. But we were ship-wrecked, and here we
are after being rescued by women.

“They treat® us right well,* as mothers lreat their
obedient soms. For the women are kind® to us® and wish
us no harm.”

Dismayed at the words they had heard the merchants

1 Reading vicestanti for vivestanti. So Edgerton (B.H.S.D.), who calls
attention to Senart’s remarks in his introduction to Vol. 1, p. xii, on the
confusion of ¢ and v in the MSS.

2 For Suparpa, see Vol. 1, p. 165, n. 2.

.3 ? Prativartanti, here (?) “ to take to,” cf. B.R. *“ Jmd. (acc) 3u Theil
werden.”” But Senart admits that his text is far from certain.

4 Samyag.

6 Reading priya for priyam.

¢ Mo, gen. pl. But the text of the whole line is doubtful. As printed
it reads Yam priyam mo manustyo na ta icchanti vipriyam. Senart assumed
the lacuna of a whole verse immediately preceding, but was not so confident
about this when he came to write his notes. The corresponding prose
passage (p. 72, text) has sanam ca yam apriyam ma karoma 1@ casmakam
vipriyam mecchanti. Though one MS. begins the verse in much the same
way as the prose it continues so differently as to make any restoration on
the lines of the prose impossible.
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within said, ** We, too, are men who left Jambudvipa and
went down to the sea. '

“ We, too, were wrecked, and here are we, too, after being
rvescued by the women. They treated us, too, right well,
just as they did you,* my friends.

“ There were five hundred of us merchants who were
rescued by them. Here are now but two hundred and fifty ;
the rest have been devoured.®

Those of us® who were sons, young and soft-voiced, have
been devoured by these voracious women, my friend.

““ These, my friend, are not women, they ave dread Sirens,
heartless and armed with knives, Sivens in human guise.”

(85) Then still more distressed did the merchant become,
and he bethought him to ask what way of escape there might
be from the island of the Sirens.

“Come, friends,” said he, ‘‘ tell me how we can win
deliverance, and how we can escape in safety from this
fatal horror.”

And they, out of their kindliness and pity, told him of
how they had seen and heard that theve was an escape from
the island of the Sivens.

“In the month of Karitika”, said they, ‘‘ when the moon
is full, there will come hither the horse Valiha,* the swift
and lovely-maned horse, the best of horses,

““ With well-proportioned glossy limbs, clean and fragrant,
full-grown, strong, speedy with the speed of the wind,
coursing through the air.

“ Raven-black his head, lotus-blue his eyes ; he is sprung
from the race of Valahaka. His body is white like the

summit of Himalaya, and his neigh is like the voar of

thunder or of drum.

“ When he has fed on grain of vice that is without husk
or dust and grows spontaneously, he stands on the sea-shore
to the northern side of the island of the Sirems.

“ Lifting wp his head the king of horses speaks these words,

1 Yusmakan, genitive, object of prativartensu.

2 Khayita. See p. 76 n. 3.

38 Mam, gen. pl., ye pi mam putraka.

4 One of the four horses of Vispu. The prose version calls the horse
Kedin.
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“ Who of you would go to the shore beyond the salt flood of
ocean ?

““‘ Whom shall I take away to safety? Who, I pray,
will say to me “ May your promise prosper’ 't Do you?
go to him for refuge and he will take you in safety to the
shore beyond.”

The leader of the merchants said, ‘“ Come, my friends,
do you, too, repaiv to this horse of remown. Leap out of
this irom stromghold, this gloomy fortress of the Sivens.
(86) Or else dig beneath it and escape to safety.”

“Ah, friend,” said they, * you do mot know that this
coppery fort of the Sivens is too high to leap over® and too
Sirmly founded® to dig beneath it.

 Friend, there is no deliverance hence for us, who are
tied to karma. It was by the karma of our own deeds that
we were dragged away from [Jambudvipa.

“ Our own hearts were Yama's messengers to send us to
Yama's rvealm. Do ye go, then, without any dallying to
your homes.

““ And there bid our kinsfolk do acts of charity, my friends.
Bid them think no more of going down fo the sea.

“So long as one lives with one’s own people, begging
round the houses with a potsherd for an almsbowl is better
than this misery.

“ As long as one lives with one’s own people, having to
obey® the bidding, orders and commands of another is
better than this misery.”

“ Well, my friends,” said the merchant, “ I will go before
she who is asleep wakes up, and comes here and craftily
learns what we men intend doing.”

1 Literally, ‘“ whose [will be the words] let my word prosper,” kasya
mama yidhyatu vacanam. '‘ Tava' for '‘mama’’ would ge simpler and
less involved, as at page 88.

2 Vo = yayam. Cf. p. 82 n. 2.

8 Literally, ‘* is large (or high) when one leaps’’—langhayante pi varddhati.

4 Asiyati, from @ + st (= $1). Cf. Pali asiyati, and see P.E.D., which
prefers this derivation to Trenckner’s @ + $y@, and cites Miln. 75, where
it is said of the lotus udake asiyati, ‘‘ is supported in the water.”” Edgerton
(B.H.S.D.) explains it as 3rd sg. pass. impersonal of as, *‘ to sit "'.

8 Literally ‘“not objecting to,” ‘' not refusing,” reading ghatfentasya
for ghatentasya, as Senart in his notes suggests, though he is doubtful if the
verb can have this sense. But see P.E.D., where the figurative sense of
ghatieti (Sk. ghattayati) is given as ‘‘ to offend, mock, object to.”
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And when he was coming down from the tree there were
cries of *“ Alas! alas!’ They bethought them of their
native land and were pierced by the shaft of sorrow.

The leader of the merchants on alighting returned the way
he had come. He went in and found the others lying fast
asleep on their beds.

There he began to ponder as to how he could tell the
merchants (87) the true position of affairs without the
crafty women knowing. _

“For wise men do not commend him who reveals a
secret. Drumken and caveless men will talk of it, and the
telling will be regretied.

‘“ Like a drop of 0il® a secret revealed is blazoned abroad®

“Hard to find are those men who will keep a secret
whether it is good or bad. So let me then keep my secret
until the moon is full. .

“Then I will tell them after the famous horse has come,
when the occasion has come and it is the month I know of.”

To his fellow-merchants he said, “ You must not be
negligent. Y oumust be moderate in your eating and drinking
with the women.”

At the close of that day when the women had fallen Jast
asleep, all the meychants went to that hidden spot.*

And when they had gathered there the merchants questioned
(their leader), saying, *“ Tell us, friend, of this thing that
you have seen and heard.”

Kindly and compassionately he told them of what he had
seen and heard, and of the way of escape from the island
of the Sirens.

Then the merchants declared that all the women were a
gang of Sivens . . .5

1 Avidka. See Vol. 1, P- 251, ». 2.
: %c.,dwhen lit. -

Reading, on the basis of two MSS. tailasya va bindu vikadati guh
prakasitam for the text tailasya viya bindu ca vikasati prakasita. 'l‘hegsec}:)an’{i‘
pi:la’.r ll:as tot(;'i lo{lg a lacu}:la to admit of restoration.

. The metrical version here and elsewhere as kn, i
which it has not itself given. sumes & knowledge of details

® A lacuna covering most of the final pa i
of th rour g e final pida of this verse and part
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[The leader said], *‘ The king of horses standing on the
sea-shore speaks these words : (88) * Who of you would go
to the shore beyond the salt flood of ocean ?

“* Whom shall I take to safety ? Who will say to me,
“ May your promise prosper ?”’ We will go to that refuge.
He will take us in safety to the shore beyond.”

When they had heard their leader’s words all the merchants
gathered® together on the northern shore.

Coming there they saw not far away the king of horses
standing on the shore to the north of the island of the Sivens.

Lifting up his head the king of horses spoke these words :
“ Who of you will go to the shore beyond the salt flood of
ocean ? Whom shall I take to safety ? Who will say to me,
“ Let your promise prosper’ ?”’

When the merchants heard the words of the king of horses,
they stretched forth their joined hands and replied,

“ We all come to your refuge, O benefactor of the world.
Take us to the shore beyond. May your promise prosper.’”

The king of horses then said, *“ Now take hold of my tail.
I shall be flying away at great speed. But you must bear
this in mind.

“If it occurs to any of you to say, ‘ This is my wife,
this my som, or this my daughter,’ you will again fall into
the power of the Sivens.®

“ But if 1t occurs to you to say, ‘ This is not my wife,
this is not my son, or this is not my daughter,’ you will go
in safety to the shore beyond.”

(89) When the best of horses had thus instructed the
merchants, in Pty and compassion he said,

“Come, friends, well is it with you, merchants, good
fortune be yours. I shall lead you across, away from this
pitiless, fearful, horrible place.”

1 Literally, ‘ went,” agamu (v.l. agamo), aor. 3 pl. See Edgerton, Gram.
32. II2.
s 2 Tava vacanawm yidhyatu. See p. 89 n. I.

3 Reading raksasivaiamesyatha for the text avasavasamesyatha. Cf. prose
version raksasinam vasam agatd. Although there does not seem to be any
MS. warrant for this emendation, some such change is necessary, for the
text reading gives a very obscure sense, *“ you will go to what is beyond
your power.” Some uses of avasa, indeed, would give a quite inappropriate
sense, e.g. ava$angama, ‘‘ not submitting to another’s will.”
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And carrying the merchants with him he speeded over the
earth in the ways of the birds, in the unsupporting air,
swiftly flying with heavenly wings in the path of the wind.

Hosts of devas, Danavas,* Bhujangas,® Yaksas and
Raksasas in thetr domains waved their garments, and
shouted, “‘All hail, Great Being.®

“ Without a doubt, thouw wilt become ere long a Master,
a light of the world. Thou wilt lead all men* across to the
shore beyond the ocean of old age and death.”

Those of the merchanis who thought, * Here is my wife,
here my son or here my daughier,” were shaken off the
horse’s back and thrown to earth.

Those who did not think, * Here is my wife, here my son or
here my daughters,” were led across in safety to the shore
beyond.

. 8 and so they arrived in Jambudvipa.

 They who will not believe the words of the king of dharma
will go to destruction, like the merchants who were destroyed
by the Sirvens. ,

~ But they who will believe the words of the king of dharma
will go in safety, like the merchants who were saved by Valaha.

The Exalted One, the Master,calling to mind a former life,a
Sformer birth, related this Jataka in the presence of his monks.

With an exposition of the skandhas, the dhatus, the
ayatanas (90) and the atman,® the Exalted One explained
the meaning of it.

“ When,” said he, ““ I lived of yore in one of my lives
in the round of rebirth that has no beginning nor end, then
was I Valaha, the lovely horse, the best of steeds. And
Safijayin was then one of the five hundred merchants.”

Thus 7vid of old age, of fear, and griefless, he related to
the concourse of his monks this story of a former life of his,
his infinite sufferings, his faring up and down in the past.

1 See Vol. 1, p. 55, #. 3.

? A generic name for snakes or serpen

3 Anticipating the identification of Keém (or Validha) as a former incarna-
tion of the Buddha.

4 Jagad, ** the world of life.”

8 Lacuna.

¢ Cf. Vol. 2, p. go.
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Here ends the Jataka of the Five Hundred Monks led by
Sariputra and Maudgalyiyana, who were cast on the
island of the Sivens.

THE BupDHA’'S VISIT TO KAPILAVASTU

Then the Wanderer Safijayin Vairatiputra made an announce-
ment in a square in the city of Ré&jagriha, in the place for
proclamations.!

Gotama the recluse has come to Girivraja® of the Maga-
dhans, leading all the followers of Safnjayin with him.
Whom will he lead now, I wonder ?

The monks reported this to the Exalted One and he replied,

It 1s by means of the true dharma that the great heroes,
the Tathagatas, lead people. Who that understands will
carp at those who are led by the dharma ?3

When the Exalted One, perfectly enllghtened had realised
the end he had set out to reach, he stayed in Rajagriha, a
Teacher of devas and men. And the Sikyan men and women
of Kapilavastu heard that the Exalted One, having set rolling
the excellent wheel of dharma, was staying in Rajagriha and
leading a life of service to devas and men. (91) The Sikyans
of Kapilavastu approached King Suddhodana and said to
him, ““ Your majesty, the Exalted One, having awakened to
the supreme perfect enlightenment and set rolling the
excellent wheel of dharma, is staying in Rajagriha and leading
a life of service to devas and men. Well would it be, your
majesty, to send a messenger to the Exalted One. He has
shown compassion to devas and men. Well would it be if
he showed compassion to his own people.” King Suddhodana
replied, ““ So be it. Let a message be sent to him.”

The Sakyans then reflected, “ Who will be a fitting and

1 vaana (smvana-) mukhesu, ﬁroperly ‘ entrances (to places) for pro-

clamations ”’ (= making people hear), but the Tibetan rendering of the
exgressxon ignores the word mukha. See Edgerton (B.H.S.D.).

Pali Giribbaja, name of the old capital on the hills, which was superseded

%y the new city Rajagriha built by Bimbisira at the foot of the hills, See
3 ’I‘he Pali version of these two stanzas is found at V. 1. 43.
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proper messenger to send to the Exalted One? ” And they
said to Suddhodana, ‘ Your majesty, Chandaka here was
the Exalted One’s attendant when he was a young prince,
and his comrade when he left home. Udayin, too, the priest’s
son, was the young comrade of the Exalted One when he
was a young prince, and played at making mud-pies with him.?
Let these two be sent.”’2

These two were then summoned. ‘‘Go, Chandaka and
Kalodayin,” they were told, ““ to Rajagriha, into the presence
of the Exalted One. Greet him and say to him, ‘ The Exalted
One has shown compassion to devas and men. Well would
it be if the Exalted One showed compassion to his own people.’
And whatever the Exalted One tell you, that do.”

And they in obedience to King Suddhodana left the city of
Kapilavastu and in due course reached the Squirrels’ Feeding-
place in the Bamboo Grove in Rajagriha. They approached the
Exalted One, bowed their heads at his teet and stood
to one side. The Exalted One said to them, ‘ Chandaka
and Kilodiyin, why have you® come? ”’ They replied and
said, “ We would conduct the Exalted One to Kapilavastu.”
And the Exalted One in that circumstance, on that occasion,
at that opportunity and at that moment uttered these verses
ou dharma.*

Whose triumph does not wane, whose triumph Mara®
cannot overcome,” the Buddha whose range is infinite, who
knows no wordly way,® along what way will you lead him ?

! Sahapaméukridanaka “‘playing in the mud with.” Pali sahapamsukilita
and pamsuvagiraka, a common expression for ‘‘ youthful playmate.”

2 This visit of Chandaka and Udayin (or Kalodayin) to the Exalted One
has already been related in Vol. 2, p. 221 (trans.), where it was introduced
to provide the nidana or occasion of the Siviprabha Jataka. Udayin was
called Kilodayin (Pali Kaludayi), because of his slightly dark colour.

3 Vo = yuyam. See p. 82 n. 2.

4 The two stanzas following as given in the Pali Dhammapada (179-80).
read,

Yassa ji