
















































































































































































































































































I THE MAHAVASTU 

The Pratyekabuddha, eating with the right view of food,l 
and ridding himself of all impurity, had great good fortune. 
And.as the village overseer's daughter saw the Pratyekabuddha's 
various departments there grew up in her a sublime trust. 
And other people, too, believed in him. 

Now the Pratyekabuddha, through the kindness of the 
village overseer, won his final release 2 in a field near the village. 
The overseer cremated him, and erected a tape for him, neither 
very low nor very high, plastered with durable cement. At 
that tape the overseer's daughter made daily offerings of food 
in a bronze bowl, of perfumes, wreaths and incense. One day, 
her wreath of various flowers was snatched away from the tape 
by the wind. She thereupon, with her servants' help, made 
a fresh wreath in place of the one carried away, a long wreath 
like a chain consisting of various flowers. With this wreath 
she encircled the whole of the Pratyekabuddha's tape. Her 
heart became filled with exceeding great joy when she saw 
that this wreath of hers outshone in beauty and brilliance all 
other wreaths, and kept its beauty fresh even after she had 
lived the life-time of a deva among the devas. Then with 
devotion in her heart(303) she made a vow, saying, "Wherever 
I am reborn, may I have a chaplet on my head like this wreath 
that glitters here on the tape." 

After doing this fair deed she died, and was reborn among 
the devas having a chaplet of jewels on her head, and was 
waited on by a thousand Apsarases. Passing away thence she 
came to a new existence in the womb of the chief wife of King 
KrikP of Benares. After nine or ten months there was born 
to' the queen a handsome and beautiful daughter whose head 
was crowned by a chaplet of jewels. Hence they gave her 
the name of Malini. She was dear to and beloved of not only 

1 Parijtiiitabhojana, cf. PaH pariil1iiitabhojal1ii, DII. 92, where it is translated 
by Mrs. Rhys Davids as .. who understa.nd the body's need," and by Max 
Miiller, .. who live on recognised food." The Commentary (DIIA. 2. 172) 
explains the term with reference to the three pari·Miiis or .. understandings," 
viz. fiiitaparifiilii, .. understanding through experience (of cooked food)," 
tfratJapariii1iii, .. understanding through judgment (of what is unwholesome)," 
and pahiinapariiliiii, .. understanding (what food to leave)." 

t Literally .. passed away without attachment or clinging (to rebirth) " 
anupiidiiya parinirvrita. 

I Pall KikI, king of Benares in the time of the Buddha KliSyapa. The 
Pali texts mention eight daughters of his, of whom seven have already been 
referred to (see p. 248n), but Malinf is not mentioned among them. 
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the king but all his court, and the whole capital was unanimous 
in judging her a virtuous maiden. 

A Pratyekabuddha 1 went to a village to beg for alms, but 
came away with his bowl just as it was when washed. A 
village overseer saw this Buddha 2 and said, "[ wonder what 
this healthy, exalted man has received by way of alms." 

Then the exalted man held out his alms-bowl to the overseer, 
who, when he saw it contained no alms, was sorely distressed. 

"The world is blind," said he, " and always a.fJlicted with 
wrong belief. M en do not duly honour such a man who is 
so worthy of offerings." 

Coming to the village he stood in the square and shouted 
avidha! avidha ! so that people collected in crowds. 

fVhen a great crowd, both men and women, had come 
together, they approached the village overseer and asked him, 
"What is the matter? What means this cry of avidha! 
avidha! 

(304) The overseer replied :-

" You are indeed a fine crowd,3 but without any sense of 
generosity. For here is this solitary mendicant treated 
scurvily in your village." 

When they heal'd tlte overseer's words, the whole village 
inclttding the women, treated the Buddha with repeated acts 
of kindness. 4 •••• 

The overseer himself, with hzs wife and chzldren, 
"[ shall invite the Tathiigata to live with me .in ease and 
comfort." 

And the overseer's own daughter, well-clothed in neat 
garments, and virtuous in her conduct, ministered to the 
T athiigata. 

1 A verse red action. . 
• It is worth remarking that the terms usually denoting a. Buddha are 

in this passage applied to a Pratyekabuddha. . . 
3 KoJi-if the reading is used an mdefimte number and, 

perhaps in a depreciatory sense, like the Horaban nos numerus sumus. 
4 SiirayatJfya1?J karensu. SiiriiyatJfya FaH siiriiltfya, 

is used only with katllii in the sense of pohte, courteous, kmdly speech, 
or with dhammii, "states of conciliation." Other texts 
have salflt'a1ijanf and salflraiija,,!fya (Av$. 1. 229 DIVY· 404). seem 
to confirm its. etymology as bemg sa1?J + raJ, to The use 
of the word as a substantive, as here, IS unusual. Cf. Mahavastu, 3· 47, 60, 

206, etc. 
s 
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Through the overseer's kindness, the devout Buddha, a seer 
exempt from further existence, won final release i1t that village. 

A nd when he had thus passed away, the overseer cremated 
kim, erected a tope, and honoured the great seer with dance 
and music and song. 

One day, his daughter finding white flowers blown about 
by the wind, gathered them, put them together and wove them 
into a long wreath. 

"May I," said she, "wherever I be reborn, have a chaplet 
"ound my head like this bright wreath placed here by my 
hands. May this vow of mine be fulfilled." 

After doing tltis lovely deed in the Buddha's honour she 
passed away, and was reborn as an A psaras among the devas 
of Triiyastri1Jtsa. 

A hundred-thousand Apsarases atte1tded to do her honour, 
but of them all she was the fairest and best, a maiden of 
consummate beauty. 

(305)Then when she, the glorious deva maiden, passed 
away hence, she appeared in the womb of King Kriki's wife. 

When the twelfth month had run its course, the king's wife 
gave birth to a gt"rl, beautiful thrmeghout, Miilini by name. 

•• ' .1 Exceeding fair and lovely was she, the best of royal 
maidens, daftghter of Kiisi's king. 

Virtuous, well-clothed in neat garments, she came and 
stood before King Kriki, raising her joined hands in greeting. 

And as she stood thus in respectful salutation, the king 
spoke to her and said, "Gpod daughter, I bid you feed the 
briihmans without wearying." 

Obeying her father's command, M iilini ministered to all 
the needs of twenty-thousand briihmans. 

Now when the briihmans saw Miilini, who was so like an 
Apsaras, passion assailed their hearts, and they strove again 
and again to caress her. 

When Miilini saw how frivolous, insolent, wanton and 
crude of sense they were, she decided that they were not worthy 
of offerings. 

Going up to the terrace she looked out all around, and espied 
a pupil of the Exalted One, the glorious Buddha. 

1 Lacuna. 

I· 
I 
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She, King Kriki's daughter, her body anointed with 
ointment of Kiisi sandal-wood, came to the terrace and looked 
out i1'/, all directions. 

A nd she saw approaching with a stately gait disciples of 
the Buddha, who had put away all sin, and were in their last 
existence. 

(306)She sent out a female servant and bade her to greet 
these seers, and when she had greeted them to say to them, 
"Enter, sirs, and sit down." 

And the servant approached, and bowed at the feet of these 
men whose selves were well-developed.! Raising her joined 
hands she said, "Enter, sirs, and sit down." 

The disciples of the Buddha, who had overcome passion, 
who were confident, and the wisest in the world, who had put 
away sin, and were in their last existence, 

Entered the chamber of the king's charming daughter, a 
white chamber, well-wrought, tfJith fine portals, and gttarded 
by sword and spear. 

Here there was a special couch covered with a rug of 
Benares cloth, fringed with sparkling gems and strewn with 
bright flowers. 

They, with hearts untarnished like a fair lotus that grows 
in water a1td is yet unspotted by it, sat there; rid of all folly. 

To please these noble men M iilini with her own hands 
served them gruel of rice made without admixture of black 
grain, and seasoned with varimes condiments. 

Then the monks said, "Our Master is the wisest in all 
the world, and therefore the great and valiant one must eat 
first" . 

Hearing the sound of the word "B1.tddha" unheard before 
amid the world's tumult, Miilini rejoiced exceedingly to hear 
that he was even more distinguished than these men. 

Miilini then said, "Eat, and afterwards take food to your 
Master(307) and invite the world's Saviour in my name." 

The Exalted One consented to eat on the morrow, along 
with his monks, in the chamber of the king's charming 
daughter. 

Then the two chief disciples of the exalted Kasyapa, namely 

I Literally" whose selves were made-ta-become" bTIavitatmaniJn. 
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Ti~ya 1 and Bharadvaja, having partaken of Malini's food, 
hastened to :B.i~ivadana, taking some food with them for 
the exalted Kasyapa. When they had proferred the bowl to 
the exalted Kasyapa, they reverently greeted him in Malini's 
name. "Lord," said they, "the daughter of Kriki, king of 
Kasi, sends her greeting to the Exalted One and his company 
of disciples and invites him and them to a meal on the morrow 
in the palace of King Kriki. Therefore, let the Exalted One 
out of his compassion consent." 

The exalted Kasyapa accepted the invitation for the sake 
of men ready to be trained. 2 And the men who had come 
with the great disciples, having thus secured the exalted 
Kasyapa's consent, returned and informed Malini. "The 
exalted Kasyapa," said they, "along with his company of 
monks, has accepted the invitation to eat with you to-morrow." 

When Malini heard these men she stayed awake that night 
preparing plentiful food, both solid and soft, as it had been 
announced to her what time the exalted Kasyapa would eat. 
For the Exalted One pays due regard to time, occasion, circum­
stance, individuals, and the difference between individuals.3 
Having dressed early the Exalted One took his alms-bowl and 
robe. And when evening, the time for desisting from the 
alms-round, was come, having taken his breakfast at Magadha,4 
he entered the city of Benares with twenty-thousand monks. 

Buddhas make their entry into a city in the same formation 
as that of a flight of swans. On the right was the great disciple 
Ti~ya, on the left the great disciple Bharadvaja. Behind them 
came four great disciples; behind these four came eight; 
behind the eight came sixteen; behind the sixteen came 
thirty-two, and behind the thirty-two came sixty-four. 

And so the Exalted One, attended by twenty-thousand 
monks,(308) entered the palace of King Kriki. As he came 

1 Pali Tissa. He was the Buddha's brother. He and Bharadvaja are 
the two chief disciples of Kasyapa (Kassapa) in the Pali texts also. 

S VaineyavaSena. See note p. 42 • 

• Pudgalapat'aparajiia. See note p. 4. 
4 Miigadhe priitariise vartamiine, literally," the morning-meal being Magadh­

ian "-a strange expression, and suspect for several reasons. In spite 
of the present tense of the participle, it has to be translated as though it 
were past. Besides, the Buddha is said to be at Ril?ipatana, near Benares. 
Perhaps, there is an implication of his magic power of rapid motion, i.e. 
that he went from ~ii?ipatana to Magadha, breakfasted there, and was back 
again at ~ii?ipatana in the evening. 
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into the city, the depressions in the ground rose up so that 
the whole surface was on the same level. All unsightly rocks, 
gravel, and pebbles disappeared into the earth,. leaving it 
covered with masses of flowers. Flowering .trees blossomed; 
fruit-bearing trees bore fruit. The ponds in which lotuses had 
been sown, pools full of cool water on the right and on the left 
of the roadway, became covered with fragrant blue, white, 
and red lotuses. Water streamed from the mouths of wells. 
Horses neighed, bulls bellowed and elephants roared. At the 
same time Indra's column left its pedestal, and the whole city 
quaked. The blind saw; the deaf heard. The insane recovered 
their reason; the sick were healed, and women with child 
were safely delivered. The naked appeared clad, and tIle 
fetters of those in bondage were loosened. ] ewels rattled in 
their caskets, and earthenware vessels clattered. All the 
seven-stringed lutes in the city, all the Indian lutes, all the 
mandolins, flutes, tabours, drums and cymbals, without any 
cause,l without being touched, gave forth music. Parrots, 
siirikas,2 crows, swans, and peacocks all uttered their notes. 

The Buddha walked without touching the ground for even 
as much as the width of four fingers, and yet the impress of 
the wheel-marks on his feet, complete with a thousand spokes: 
hub, and every part, was visible on the ground. In the sky 
devas played on thousands of celestial musical instrumentf 
and rained down celestial flowers. 

The exalted Kasyapa, with his company of disciples, in this 
manner and with all this splendour, effulgence, pomp and power, 
and honoured by devas and men, entered the palace of King 
Kriki. There, in the inner square room, the Exalted One 
w~s reverently served by MaIini with plentiful and choice food, 
both solid and soft, of correct,(309) excellent, lasting, and 
most exquisite flavour. 

When the Exalted One, with his company of disciples, had 
eaten, washed his hands, and put away his bowl, he instructed, 

1 Asankhatani, the plural, if correct, of PaH asankhata (Sanskrit asa1/lskrita). 
which, however, is used in the very special sense of " not put together, nol 
proceeding from a cause," e.g. as epithet of nibbiina. Perhaps we should, 
therefore read in our text sankhiini, .. trumpets," a word often included 
in lists ~f musical instruments, e.g. in a practically identical passage on 
p. 235 of text above, where, however, it is masculine. 

• See note p. 226. 
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roused, inspired and thrilled Malini with a talk on dharma. 
Then he rose up from his seat and departed. 

AI~ the twenty-thousand brahmans who were the permanent 
guests of Kriki, king of Kasi, were incensed when the Exalted 
One, with his company of disciples, was waited upon by Malini 
in the king's court with such great honour and respect. They 
called together the whole multitude of brahmans, several 
thousands of them. At that time and on that occasion the 
whole land was over-ridden with brahmans. 

When they assembled the brahmans were eager to put Malini 
to death. "For," said they, "she is a thorn in the side of 
the brahmans in the king's court. King Kpki was devoted 
to the· brahmans, and twenty-thousand of them ate daily at 
his court, while Malini had been charged by her father to 
minister to the brahmans in these words, , Serve the brahmans 
daily with food.' But she, disdaining the brahmans, has 
introduced recluses into the king's court and has treated them 
with all this veneration and honour. She has served and 
honoured the recluses with the means of subsistence which 
was due to the brahmans at the king's court." 

The brahmans, therefore, resolved to put Malini to death. 
Now it, happened that at that time Kriki, king of Kasi, had 
gone on a tour of inspection in the provinces. So the brahmans 
sent a messenger to him to say: "Malini has developed a 
great contempt for the brahmans. She has introduced Kasyapa 
and his company of disciples into the king's court, and showed 
them all reverence and honour, but pays no regard to the 
brahmans. She does not do as she was bidden by your majesty. 
The permanent sustenance which the twenty-thousand brah­
mans had at the king's court is no longer forthcoming. Malini 
pays no regard to the brahmans." 

As soon as the king heard this he left the provinces,(310) 
and returned to Benares, where he saw several thousands 
of brahmans assembled. He went to them, and they rose up 
to meet the king, greeting him with cries of " Victory to the 
king!" Then they told him all about MaIini's conduct. 
" Your majesty," said they, "Malini here has become a thorn 
in the side of the brahmans, and they will not be able to receive 
the king's hospitality until Malini is done away with. This is 
the unanimous resolve of the brahman assembly. Your 
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majesty is devoted to the brahmans, and you must give your 
consideration to this resolve of the brahman assembly. If you 
are still attached to the brahmans, then you will give up 
Malini. But if you do not give up Malini, then you are no 
longer attached to the brahmans." 

As the king was pondering this resolution of the brahman 
assembly, he thought: "This land is full of brahmans, over­
ridden by them. If I do not give up Malini there will be a riot, 
and then neither MaIini nor I will survive." 

One should be ready to sacrifice one individual for the sake 
of a family, a family for the sake of a village, a village 
for the sake of a country, and a whole country for the sake 

of se~f. 

Thus it was that the king of Kasi delivered up Malini, 
saying, " Let it be as the assembly of brahmans wishes." The 
brahmans replied, "Since Malini is to be given up, let his 
majesty give instructions accordingly." 

Then the king, as he stood with the brahmans outside 
the city, sent a messenger to go and fetch MaIini. And the 
messenger reached the court with the king's orders. "Come, 
Malini," said he, "your father has given you up to the 
brahmans, and they will put you to death." 

MaIini ran to her mother, while a cry rang through the whole 
palace. And the people of the city at the sound of that cry 
became distressed and bewildered. Great was the lamentation. 

(311)Malini was taken by the messenger from Benares to 
the presence of her father. And when she had thus been taken 
by the messenger, she clung to her father and said, "Here, 
sire, is MaIini." The king, sobbing and weeping, handed over 
MaIini, thus sacrificed by a father, to the large concourse of 
brahmans. 

When MaIini had been given up by her father to the will 
of the brahmans, raising her joined hands she prostrated herself 
before the assembly of the brahmans, and said, " I have one 
request to make, if the assembled brahmans will grant it." 
The brahmans replied, " Speak, what is your request? " 

" I," replied she, " have been given up to you by my father, 
and am now in your power. And it is the brahmans' resolve 
that l\1:alini die. Now this is the request that I make of the 
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assembly of brahmans, namely, that I be allowed to live for 
seven days in order to give largesse and thus perform a deed 
of merit. After all, I duly ministered to the brahmans and 
tended' them at my father's bidding. Then at the end of 
seven days put me to death, or do whatsoever is your pleasure." 

The oldest among the brahmans reflected: "Yes, this is 
as Malini says. For a long time she served and fed the brahmans 
by her father's orders. Rut, afterwards, it was a wicked 
thought that arose in her when she turned away from the 
brahmans and became devoted to the recluses. Now, when 
she is at liberty again, she will not deign to give more alms 
to the recluses, but for seven days will give them to the 
brahmans instead. Therefore let her request be granted. 
Let her be set free for seven nights. On the seventh day she 
will be put to death." 

Thus the cause which led the brahmans to resolve to kill her 
turned out to be the cause of a renewed term of life for her. 
Her request was thus granted by the brahmans. Malini said 
to herself, "Having gained a week's respite from the large mob 
of brahmans, I must not be remiss and waste! the seven nights." 

Free once more, and attended by a great crowd, she entered 
her fathe(s court and appealed to him, saying, "I desire to 
spend these seven days in giving gifts and performing deeds 
of merit(312) wherever I wish." The king replied, "So be it, 
child. Do good wherever you wish." "I would invite to the 
court for seven days," saidMalini, "the exalted Buddha Kasyapa 
and his company of disciples." "As you please," answered 
the king. 

Thus the exalted Kasyapa with his company of disciples 
was invited to the king's court for seven days. Out of com­
passion the exalted Kasyapa complied for the sake of men 
ready to be trained,2 saying, "The great multitude will be 
converted.' , 

The brahmans were greatly enraged and designed to kill her 
in spite of the reprieve they had given her. 3 Rut Malini, 

1 Vilupe, from vilumpati, literally, .. to tear away, rob, etc.," a unique use 
of this verb in the sense for which our text generally uses k$epayati, a hybrid 
causative to be referred to the two roots ksiP, .. to throw" and ksi, .. to 
de~troy." .. 

• VaineyavaSena. See note p. 42. 
3 Literally" to kill her alive," hanitum j'valltim. 
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raising her joined hands, beseeched them, saying, "Forbear 
for the seven days that I may give alms. A giver, 0 brahmans, 
is but doing as you desire." 

On the first"of these seven days the Master \\1.th his company 
was entertained in the palace in the presence of Malini's mother 
and father. And the Master preached an edifying discourse 
to the king, who, as well as his court, won a clearl comprehen­
sion of dharma. On the second day Kasyapa converted the 
king's five hundred sons, and on the third day their attendants. 
On the fourth day the Buddha converted the king's ministers. 
On the fifth day the Master established the army in the realisa­
tion of the first stage of the Way.2 On the sixth day the 
Buddha converted the king's priest, and on the seventh day he 
led the townspeople to the" realisation of stream-winning."3 

The king, delighted to see the Buddha and his company, 
invited the exalted Kasyapa to partake of an excellent repast. 
And then, on the seventh day, when she saw that the exalted 
Kasyapa had finished his meal and put away his bowl, Malini 
made a vow. "May I," said she, "reach the end of ill here 
and now. May I have a son like the exalted Kasyapa who 
lives for the welfare of devas and men. Thus let my son, too, 
awake to the incomparable perfect enlightenment and live for 
the welfare of devas and men." 

Miilini(313) had a young brother named Aniyavanta.' He 
too made a vow, saying, " May I have a father like this exalted 
KiiSyapa here. May I make an end of ill here and now." 

Thus the exalted Kasyapa converted to the noble dharma 
Kriki, king of Kasi, his court, his five hundred young sons, 
his ministers, his soldiers, and all the townspeople as well. 
And these thought to themselves: "Malini has been a good 
friend to us. Thanks6 to her we have had a clear insight into' 
dharma in all things. Her do the brahmans intend to put 
to death. No, we shall sacrifice ourselves rather than give up 
Malini." 

They communicated this resolve to the brahmans. "Let 

1 Literally" without hindrance or obstacle," vinfvaratJa. 
Z Prathamaphala, .. the first fruition." 
3 Srotapattiphala, .. the fruit of entering upon the stream," See pp. 82, I38. 
, Not in the PaH texts, where the only son of King Kriki to be named 

is Pathavindhara or Puthuvindhara. (D.P.N.) 
6 Agamya. See note p. Ig8. 
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us go," said they, " along with Malini. She has been a good 
friend to us, and while we live you may not put her to death. 
BU,t when none of us is left then you may kill her." 

So in a great crowd including soldiers, and with Malini at 
their head, they left Benares and proceeded to the place 
where those thousands of brahmans were. And when they 
saw the endless army coming with Malini, the brahmans were 
sore afraid and terrified. They sent a messenger to the king, 
saying, " Let Malini this day go free. Let her whose punish­
ment had been fixed 1 be reprieved and set free to go to her 
father's sight. It is not l\Hilini who has offended us. It is 
Kiisyapa with his crowd who has offended us, and on him 
will we wreak our vengeance." 

And the brahmans sent ten armed conspirators with a 
thousand wiles at their command to ~.i~ivadana, with instruc­
tions to kill Kasyapa the recluse and his company of disciples. 
But the exalted Kasyapa inspired them with friendliness and 
established them in the truths of the noble dharma. Then 
the brahmans sent another twenty armed conspirators to kill 
Kasyapa the recluse. These men came to B-i!3ivadana with 
arms and weapons, but they, too, were inspired with friendlinec;s 
by the Exalted One and established in the truths of the noble 
dharma. 

In the same way(314) thirty, forty, and fifty men were sent, 
but all were inspired with friendliness by the exalted Kasyapa 
and established in the truths of the noble dharma. Such is 
the Buddha's power of attraction. Through the Exalted One's 
power of attracting those amenable to conversion, all those 
who were amenable to the Buddha among those thousands 
of brahmans and were sent to him, were established in the 
truths of the noble dharma by the Exalted One. And there 
remained but a few thousands who were still sunk in 
error. 

Then those who had been converted to dharma thought: 
"These brahmans do not know the Buddha's magnanimity. 
If they were to go to the exalted Kasyapa they would derive 
great profit." So they sent a messenger to the brahmans, 

1 Reading, on Senart's suggestion, avadhritada1;l4ii, "fixed punishment," 
for the first of the two uddhritadatt4ii's (" lifted punishment ") in this sentence. 
The second has been rendered .. reprieved." 
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saying, "The exalted Kasyapa, the Buddha, is magnanimous, 
full of great compassion, and bent on doing good in the world. 
Friends, do not be guilty of this crime of violence against 
Kasyapa or evenl against his community of monks. But, 
leaving conceit and pride behind you, come all of you to bow 
at the feet of the exalted Kasyapa. Great will be the good 
you will derive therefrom." 

The Buddha's kindly speech 2 is s£ncere, untinged with 
malice, beneficial,3 pftre, sweet to others, and apt. 

The Buddha's kindly speech gives delight. It is not 
blustering,4 but destroys the fires of evt'l. It is faultless 
and pleasant. 

The Buddha's kindly speech is without impediment and 
defect. It is not untruthful, nor false, but tmthful and 
apposite. 

The speech of him who is infinitely wise is replete with 
the knowledge of what is to be known. It has no beginning 
nor end. It is inimitable. It has power over man, and is 
weU-ordered. 

He speaks the truth without malice. Ever is he kindly 
of heart to others. 6(315) Rich in the highest good that brings 
blessing to men-such is this perfect eloquence. 

Penetrating and gushing 6 is his speech, in the high, 
the low and the middle tone, C01'YeCt in measure and in sound, 
and pure-such is this perfect eloquence. 

Wedded to perfect compassion and joy, wedded to the ten 
fruitions 7 is the speech that he utters. It has the eight quali-

I Reading °antaso for °antike. So Senart. A ntasa: is Buddhist Sanskrit 
for Sanskrit • antamasah, Pali antamaso, in same sense. The second and third 
forms are adverbial formations from the superlative antama, while the first 
is from the positive anta. 

• For a similar description of the Buddha's voice see above p. 134. 
• 3 Literally,." is it not beneficial?" na1Jt ca arthavatJ, na1Jt ca being 
mterpreted, WIth Senart, as a form of nanu ca. 

• Nirva1JthaltJ, connected by Senart with Pali va1Jtha (for vambha), .. brag­
ging, boasting, despising." See PaZi Dictionary. 

• Reading paramaitracitta for punar maitra of the text. So Senart. 
8 Restoring gaZita of MSS. for gadita of text, as Senart decides to do in 

his notes. 
7 This set of ten fruitions (se. of the Path) do not seem to be referred to 

elsewhere, unless the reference is to the ten baZiini of a Tathagata. Miss 
I. B. Homer, in a communicated note, suggests that the ten fruitions may be 
the eight factors in the Ariyan way with the addition of sammiiiiii1;la and 
sammiivimutti, as at A. 5. 240 ff., and D. 2. 217. 
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ties and l the four modes of the Buddha's voice-such is this 
perfect eloquence. 

. The speech that he utters has the five good qt~alities. Full 
of conviction is it, and d£spelling dottbt. No evil at all does 
it work. Such is the nature of the supreme of men. 

A nature endowed with excellent qualities, which rules 
the great host of light. Renouncing the fair treasure of kith 
and kin it goes forth to larger joy. 

When she saw the complete transfiguration of him who 
was preparing tv win the source of immortality, the best 
of trees of incomparable fragrance, N anda' s daughter 2 boiled 
him gruel of rice. 

(316)Thus do these men of inferior understanding revile 
Kasyapa the seer, the eloquent preacher, the irreproachable, 
the sterling3 man who does not transgress. 

Him, the sinless, do these men revile, him who is tranquil, 
who has abandoned sin, who rejoices in the falling off of 
the fetters of existence, who is calm and well-controlled in 
mind. 

We, monks and faithful laymen, who have great joy in 
Kasyapa's teaching, gather here to adore him, the burning, 
fiery flame. 

He, the s~tpreme of two-footed creatures, is a giver of insight; 
he is a guide. Putting off pride and conceit we gather here 
to adore Kii~yapa. 

The brahmans, however, were in the class of those who are 

1 These eight qualities of the Buddha's voice, to which Senart could find 
no reference, are described at D. 2. 2I1, as follows: (saro hoti) vissa!!ho ca 
viiiiieyyo ca maiiju ca saraniyo ca bind" ca avisilrf ca gambhfro ca ninntidi, 
.. fluent, intelligible, sweet, audible, continuous, distinct, deep, and resonant." 
For other references see Pali Dict·ionary (s.v. aUhanga). But there does not 
seem to be any reference elsewhere to the four modes (prakilrils) of the 
Buddha's voice nor to the set of five qualities referred to below, unless the 
latter are the five first ones in the pairs of vacanapatha at M. I. 126. 

• Senart refers this passage to the episode of Nanda's daughter feeding 
the Buddha in the forest. The following stanzas then relate to the 
vituperation of the Buddha or bodhisattva on that occasion by the five monks, 
who were incensed at his abandoning the practice of austerities. (Lal. Vist. 
331.) But it must be remembered that in Bu A. 263 his wife Sunanda is said 
to have given Kasyapa rice-gruel just before his enlightenment, and the 
allusion to Kasyapa's transfiguration in our text would seem to imply that 
the reference is to that incident and that Nandajata (Nanda's daughter) 
and Sunanda are identical. In either case the verses are an interpolation 
as far as the story of Miilini is concerned. 

a Puru$iljilnJya, .. a noble steed of a man." See p. 1B5. 
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fixed in wrongfulness,l and even if a thousand Buddhas were 
to preach dharma to them, they would be incapable of under­
standing it and of believing in the Buddha, the dharma and 
the Sangha. 

Armed with sticks and cudgels they rushed on the exalted 
Kasyapa. The Exalted One called up the goddess of earth,2 
and she, by her own power, appeared and stood as tall as 
a palm-tree in front of Kasyapa. He spoke to her, saying, 
"Who are these brahmans here?" " These," she replied, 
" are mine, the earth-bound 3 slaves of the goddess of earth." 
The Exalted One said to her, "Deal with them, therefore, 
as slaves are wont to be dealt with." 

Then the goddess, plucking up the trunk of a big palm­
tree(317) by its rOQts, advanced against the brahmans and 
brought it heavily to the ground. Thus the terrified brahmans 
were utterly destroyed. 

Here ends the story of Malini in the Mahavastu-Avadiina. 

GHATIKARA' AND JYOTIPALA 

Thus have I heard. On one occasion the Exalted One was 
touring in Kosala, accompanied by a large crowd of five­
hundred monks. He came on a visit to Marakaral)Q.a,4 a town 
of Kosala, and sojourned there in a forest grove. 

One evening the Exalted One emerged from his seclusion 
and left his sojourning-place. He looked up, he looked to 
the ten quarters, and he looked down. With his gaze on 
the level ground he smiled, and walked on a long way. 

Now the venerable Ananda saw him doing all this, band when 

1 Reading mithyiltvaniyatarilsf for niyatvaO, so as to make the word identical 
with the name of one of the three rilSfs, two of which are referred to above 
p. 13B, and all the three at 3. 31B (text). 

2 Another interesting sidelight on the relations between Buddhism and 
primitive belief. With this may be compared the incident of a yakli\a (yakkha 
vajirapiitJin = Sakra = Indra) appearing from below the ground to confirm 
the Buddha's words to Saccaka the Jain. M. I. 231. (The translator is 
indebted for this reference to Miss I. B. Horner.) 

• Reading, with Senart and as the context seems to require, °niSritil for 
°tlisritil. 

4 Called Vehalinga (v. I. Vekalinga, VeMalinga) in the Pali texts, which 
may correspond to its earlier name of Veru9inga. (See below p. 267.) The 
Pali texts, however, do not seem to mention the newer name of Marakaral)da. 

S The text repeats the narration of the actions in detail. . 
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----------------
he had seen it he repaired to where the large body of monks 
was, and said to them, "Behold, the Bud:lha, the Exalted One, 
emerged from his seclusion in the evening, and left his 
sojourning-place. He looked up, he looked to the ten quarters, 
and he looked down. And now with his gaze on the level ground 
he is taking a long walk, with a smile on his face. Now 
brethren, Tath agat as, Arhans, and Buddhas do not smile 
without reason or cause. What if, brethren, we were now to 
go to the Exalted One and ask him the meaning of this ? 
As the Exalted One will explain it, so will we believe." 

" So be it, 0 venerable one," assenbd the monks. 
Then the venerable A.nanda with those monks went to the 

Exalted One, and, after bowing at his feet, stood to one side. 
As he thus stood on one side the venerable A.nanda(318) said 
to the Exalted One, " Behold, I saw the Exalted One emerging 
from his seclusion at evening and leaving his sojourning-place. 
He looked up; he looked down; he looked to the ten quarters, 
and then with his gaze fixed on the level ground he walked 
a long way, with a smile on his face. Now, Tathagatas, Arhans, 
and Buddhas do not smile without cause or reason. Lord, 
what is the reason, what is the cause of thy smiling? " 

When this had been said, the Exalted One replied to the 
venerable Ananda, " You see that plot of ground, Ananda ? " 

" Yes, Lord." 
" That plot of ground, Ananda, was the site of the exalted 

Kasyapa's retreat. l 

" You see that plot of ground, Ananda ? " 
"Yes, Lord." 
" That plot of ground, Ananda, was the site of the exalted 

Kasyapa's hut. 
" You see that plot of ground, Ananda ? " 
"Yes, Lord." 
" That plot of ground, Ananda, was the site of the exalted 

Kasyapa's cloister. 2 

1 The text has iigama, which is obviously to be emended into iiriima. 
2 The text has cankrama$a$!i. ~a$ti is obviously corrupt as there can b~ 

no question of sixty cloisters or terraced walks. Senart suggests bhilmt, 
" site," to correspond with the vastu of the other terms. Miss I: B. Homer, 
in a letter to the translator,makes the more plausible suggestIon that the 
reading should be cankramasiilii, " hall for pacing up and down," corresponding 
with cankamanasiilii at V. I. 139. 
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" You see that plot of ground, Ananda ? " 
" Yes, Lord." 
" On that plot of ground, Ananda, were the seats of the three 

Tathagatas, Arhans and Buddhas, the exalted Krakucchanda, 
the exalted Kanakamuni, and the exalted Kasyapa:~ 

Then the venerable Ananda, amazed, astonished, stirred and 
thrilled, went in a very great hurry to that plot of ground 
and folded his robe in four. Raising his joined hands to the 
Exalted One he said to him, "Let the Exalted One sit here l 

as on an appointed seat. Then will this plot of ground have 
been made use of by four Tathagatas, Arhans, and Buddhas, 
by the exalted Krakucchanda, by the exalted Kanakamuni, 
by the exalted Kasyapa, and now by thee. Let the Exalted 
One, therefore, sit down as on an appointed seat." 

And the venerable Ananda, having bowed at the feet of 
the Exalted One (319) sat down on one side. The monks, too, 
having bowed at the feet of the Exalted One sat down on 
one side. To Ananda thus seated on one side the Exalted One 
said, "Would you like, Ananda, to hear from the Tathagata 
an instructive tale relating to a former existence of his which 
is connected with this town of MarakaraJ)Qa ? " 

When this had been said, the venerable Ananda replied, 
" Now is the time, Lord, now is the occasion, 5ugata, to tell 
this tale which will be profitable to the monks. For the monks, 
having heard it from the lips of the Exalted One, having 
grasped it from the lips of the Exalted One, will hold it for 
truth." 

Then the Exalted One said to the venerable Ananda :-

Once upon a time, Ananda, in the time of the exalted 
Kasyapa, this town of MarakaraJ)Qa was a brahman village 
called VeruQinga. 2 Now in this brahman village of Veruc;linga 
there lived a potter named Ghatikara,3 who was a. servant 
of the exalted Kasyapa. Ghatikara the potter had a young 
brahman friend named Jyotipala, companion and playmate« 

1 I.e. on the robe. 
S See above p. 265. 
3 The story of Ghatikara and }yotipala is given also in the Ghalfkiira Sutta 

at M. 2. 45 ft., while references to them are made in J. I. 43, Bu. XXV, 10, 
S. I. 34 f., and Miln. 222. . 

4 Literally, " with whom he played at making mud-pies," sahapiifJIsukrf­
tf,anaka. 
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of his youth, dear to him and beloved, who was the son of 
a brahman of good birth. I 

Now, Ananda, the exalted Kasyapa happened to be touring 
in Kosala along with a great company of seven thousand 
monks. He came on a visit to the brahman village of Veru~inga 
in Kosala, and stayed there in the forest grove. Ghatikara 
the potter heard that the exalted Kasyapa while touring in 
Kosala had come on a visit to the brahman village of Veru~inga 
and was staying there in a certain forest grove. He went then 
to the young brahman ]yotipala and said to him, "I have 
heard, my dear2 ]yotipaIa, that the exalted Kasyapa in the 
course of his tour of Kosala, along with his company of seven 
thousand monks, has come on a visit to the brahman village 
of Veru~inga,(320) and is staying there in a certain forest grove. 
My dear] yotipala, what if we were to go to the exalted Kasyapa 
and see, adore, and honour him ? " 

When this had been said, the young brahman ]yotipala 
replied to Ghatikara the potter, " Look here, Ghatikara, what 
have I to do with these shaveling ascetics that I should go 
and see them and do them honour?" Twice and thrice, 
Ananda, did Ghatikara the potter speak thus to the young 
brahman ] yotipala [and each time the latter replied] 3 " What 
ha ve I to do with these sha veling ascetics that I should go 
and see them and do them honour? " 

Then, Ananda, Ghatikara the potter considered what means 
there might be by which the young brahman ]yotipala should 
be induced to go to the exalted Kasyapa, to see and honour 
him. And this is what he thought of. 

Not far from that forest grove is a lotus-pond called Sumuka. 
"What if I and the young brahman ]yotipala," thought he, 
" were to go and bathe our heads in the lotus-pond Sumuka ? " 
So he went to him and said, "My dear ]yotipala, let us go 
and bat'he our heads in the lotus-pond Sumuka." 

When this had been said, the young brahman ] yotipala 

1 Ajanya for iijanya, which corresponds to PaH ii}aiUia, the contracted form 
of iijanlya, Skt. iijaneya. Cf. note p. 185. 

2 Samyag, a form due to faulty Sanskritisation of Pali samma (which some 
relate to Sanskrit saumya, " my friend "). through confusion with Pali sammti. 
" perfect" which regularly gives Sanskrit samyag. For other suggested 
etymologies see Andersen: PaJi Reader. s.v. 

• Lacuna in text. 
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replied to Ghatikara the potter, "Well then, Ghatikara, 
let it be as you wish." I 

Then, Ananda, Ghatikara the potter, taking his bathing­
mantle, and accompanied by the young brahman ]yotipaIa, 
went to the lotus-pond to bathe. After bathing, the young 
brahman ]yotipala stood on the bank tidying his hair. And 
Ghatikara the potter said to the young brahman ]yotipala, 
"My dear ]yotipaIa, the exalted Kasyapa is actually i~ :he 
forest grove here. What if we were to go, my dear ]yotJpala, 
to the exalted Kasyapa to see and honour him?" ._ 

When this had been said, the young brahman ]yotJpaIa(321) 
answered, "Look here, Ghatikara, what have I to do with 
these ascetics that I should go and see them and do them 
honour? " 

Then, Ananda, Ghatikara the potter seized the young 
brahman ]yotipala by the neck, and said to him, "My dear 
]yotipala, the exalted Kasyapa is actually in th~ forest-grove 
here. Let us go to the exalted Kasyapa to see hIm and to do 
him honour." But the young brahman ]yotipala pushed him 
off and went his way. 

Ghatikara the potter hurried after him, and, seizing him 
by his braided hair, said to him, "My dear ]yotipaIa, the 
exalted Kasyapa is actually staying in the forest grove here. 
Let us go to the exalted Kasyapa to see him and do him 
honour." 

Then, venerable Ananda, ]yotipala thought, " It cannot be 
without reason that Ghatikara the potter should. seize me by 
the hair as I come from washing my head, although I resist him, 
and although he is of low birth." So he said, "Well then, 
Ghatikara, let it be as you wish." 

Thus. Ananda, Ghatikara the potter along with the young 
brahman ]yotipala went to the exalted Kasyapa, and, having 
bowed at his feet, stood to one side. And as he thus stood 
on one side, Ghatikara the potter said to the exalted Kasyapa, 
"Lord, this young brahman ] yotipala was the friend of my 
boyhood and my playmate. He is dear to me and beloved. 

1 Sukhf bhalla lIasyediini kiilam manllase, literally " be lucky in what you 
think it is time -now (to do)." Cf. Pali yassa kiilam maii1iasi, rendered in 
Pali Dictionary by "good-bye." But the context and the presence of sukhf 
bhava in our phrase require some translation like that given above. 

T 
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He is the son of a brahman of good birth. Teach him, Lord, 
and instruct him." 

And so, Ananda, the Exalted One initiated the young 
brahman ]yotipala in the three refuges l and in the five 
precepts. 2 But] yotipala said to the exalted Kasyapa, " Lord, 
I am not yet prepared to be initiated in all the five precepts, 
for there is a troublesome and ill-tempered man whom I must 
put to death." 

When this had been said, the Exalted One asked, "Who, 
]yotipala, is this troublesome and ill-tempered man whom you 
must put to death? "(322). ]yotipaJa replied, "Lord, it is 
this Ghatikara the potter here. He seized me by the hair 
just as I was coming from bathing my head. And then he 
said, 'Let us go to the exalted I{asyapa to see him and do 
him honour'." 

3 

"Let it be, sir, as Ghatikara the potter wishes. I am now 
prepared to be initiated in the five precepts." 

Then, Ananda, the exalted Kasyapa exhorted Ghatikara 
the potter and the young brahman ] oytipala, instructing, 
rousing, gladdening, thrilling and inciting them with a discourse 
on dharina. Then Ghatikara the potter and the young brahman 
] yotipala bowed at the feet of the exalted Kasyapa and went 
their way. 

Before they had gone far the young brahman ] yotipala said 
to Ghatikara the potter, "I say, Ghatikara, you know the 
perfect dharma taught by the exalted Kasyapa just as well 
as I do." Ghatikara answered,· "Yes, my dear ]yotipala. 
I know the perfect dharma taught by the exalted Kasyapa 
just as you do." ]yotipala asked, "\Vhy then, Ghatikara, 
do you not go forth from home into the homeless state with 
the exalted Kasyapa?" Ghatikara replied, "My dear 
]yotipala, I have aged parents whose sight is failing, and there 

1 I.e., Buddha, dharma and Sangha. 
2 Sik#iPadiini, Pali sikkhiipadiini, five rules or precepts enjoining the sJlas 

or points of good conduct. (See p. 168.) 
3 There is an evident lacuna here of a passage in which J yotipala finishes 

his account of his friend's conduct. and the latter,or Kasyapa, by some means 
or other mollifies him. 

4 In this interlocution, as on a few other occasions, the introductory phrase 
evamukte, JInallda, .. when this was said, Ananda." is omitted in translation, 
in order to avoid close repetition of the same words. 
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is no one else but me to look after them. That is why I do not 
embrace the religious life with the exalted Kasyapa." 

Not long afterwards, Ananda, the young brahman ]yotipala, 
becoming dissatisfied with his home life turned his thoughts 
to the religious life. He went to Ghatikara the potter and said 
to him, "Come, my dear Ghatikara,(323) I am going to express 
to the exalted Kasyapa my resolve to take up the religious life, 
and I shall go forth from home into the homeless state." 

So Ghatikara the potter repaired with the young brahman 
]yotipala to the exalted Kasyapa, and, having bowed at his 
feet, stood to one side. And as he thus stood on one side, 
Ghatikara the potter said to the exalted Kasyapa, "Lord, 
this young brahman ]yotipala was the friend of my boyhood 
and my playmate. He is dear to me and beloved, and is 
the son of a brahman of good birth. Ordain him, Lord, and 
admit him to the community." 

Then, Ananda, the exalted Kasyapa addressed his monks, 
saying, "Monks, ordain and admit the young brahman ]yoti­
pala." And the monks ordained him. 

Shortly after the admission of ]yotipaIa as monk, the 
exalted Kasyapa left Kosala and went touring in Kasi. And, 
venerable Ananda, as the exalted Kasyapa was touring in 
Kasi with his great company of seven thousand monks, he 
made for and reached the Kasi city of Benares, and stayed 
at J.U~ivadana in the Deer Park. King Kriki heard that the 
exalted Kasyapa was touring in Kasi with a great company 
of seven thousand monks and had made for and reached the 
Kasi city of Benares, and was staying at ~i~ivadana in the 
Deer Park. 

Then, 'Ananda, Kriki, king of Kasi, instructed a certain man, 
saying, "Go, man, to the exalted Kasyapa and greet him in 
my name, and say, 'Kriki, king of Kasi bows at the feet of 
the exalted Kasyapa and inquires after his health, well-being, 
strength, ease, and comfort. He invites him and his company 
of monks to eat at his house on the morrow, jf the exalted 
Kasyapa will consent." 

When this had been said, Ananda, 1 the exalted Kasyapa 
replied to the man, "It shall be as Kriki(324) king of Kasi, 

1 There is a lacuna here representing the repetition of the king's message 
to Kasyapa. 
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his son and his court wish."l And when the man had 
ascertained the Exalted One's consent, he returned to Benares, 
wentto King Kriki and said to him, "Your majesty, I saluted 
the exalted Kasyapa in your name. I inquired after his health, 
well-being, ease, strength, and comfort, and invited him and 
his company of disciples to a meal to-morrow. The exalted 
Kasyapa complies with your wish." . . 

Then, A.nanda, Kriki, king of Kasi, spent that mght preparmg 
a plentiful supply of choice food, solid and soft. And when 
the night was past he bade a man go to the exalted Kasy~pa 
and say to him, " Lord, it is time to eat at the house of Kpki, 
king of Kasi, and we await the Exalted One's pleasure."2 
The man, saying" So be it, your majesty," in obedience to 
Kriki, king of Kasi, left the city of Benares and went to the 
Deer Park at Risivadana. And when he had come to the 
exalted Kasyap~ ~nd bowed at hie; feet, he said to him, " Lord, 
it is time to eat at the house of Kriki, king of Kasi, and we 
await our lord's pleasure." 

When the exalted Kasyapa heard the man, he dressed 
betimes, took his alms-bowl and robe, and, attended and 
honoured by his monks, set out for the city of Benares. 

Now; Ananda, at that time Kriki, king of Kasi, accompanied 
by his sons and ministers was standing at the do~r of his palac~, 
looking out for the approach of the exalted Kasyapa and hIS 
company of disciples. When they were yet a long way off 
he saw them, and, having seen them, he went to meet the 
exalted Kasyapa and his company of disciples. He bowed 
at their feet and led them in great honour(325) to his palace. 

At that time, Ananda, the palace of Kriki, king of Kasi, had· 
a terrace called Kokanada. 3 It was new, having but recently 
been completed, and had not been used before by any rec1ue;e 
or brahman. And Kriki, king of Kasi, said to the exalted 

1 Sl,khf bhavatu I{rikf . . . yasya dani Mlam manyase, a modification 
of the phrase noted above, p. '269. Note tJ:.1at .bhavatu is 3rd .and. ",:an~ase 
is 2nd person. Literally," Good luck to Kpki In w~at you thmk It IS tIme 
now (to do)." But as the messenger represents the kmg the change of person 
does not materially affect the idiom. 

2 Yasya dani bhagavan kalam manyasi. See p. 269. . 
3 For the name compare Kokanada, .. Lotus," the name of the newly b~Ilt 

palace of Bodhirajakumara, to which he invited. t1:te Buddha. Accord!ng 
to Buddhaghosa. it was so called because it wa.<; bUIlt In the form of a hangmg 
lotus. (D.P.N.) 

I 
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Kasyapa, "Here, at my house, Lord, I have a new terrace 
called Kokanada, but recently finished and not used yet by 
any recluse or brahman. Let the Exalted One be the first 
to use it, and when he has used it, then we shall afterwards 
make use of it." 

When this had been said, the exalted Kasyapa replied to 
Kriki, king of Kasi, " Be it as you wish."l . 

So, King Kriki arranged seats on the terrace WhICh was 
called Kokanada, and had solid and soft food served out. 
And the Exalted One mounted the terrace Kokanada and sat 
down, he and his disciples each on the seat assigned to him. 
With his own hands Kriki, king of Kasi, regaled and served 
the exalted Kasyapa with solid and soft food, while seven men 
waited on each member of the company with seven kinds of 
dishes and with parttakulaka2 rice. 

When Kriki, king of Kasi, saw that the exalted Kasyapa 
had finished his meal, washed his hands and put away his bowl, 
he took a low stool, and going up to the exalted Kasyapa, 
he bowed at his feet and sat down to one side. And as he thus 
sat down on one side, Ananda, he said to the exalted Kasyapa, 
"May it please the Exalted One to reside at Benares for the 
rainy season. I, Lord, shall have a retreat made, and in it 
seven thousand gabled buildings, seven thousand seats, seven 
thousand paths, and seven thousand horses. And I shall 
appoint seven thousand park attendants who will individually 
serve each one of the brotherhood. With a service of this kind 
they shall wait upon the Exalted One and his company of 
monks." 

When this had been said, (326) Ananda, the exalted Kasyapa 
replied to Kriki, king of Kasi, "No, your majesty, it is not 
possible for me to spend the rainy season among the Vajjis."3 

A second and a third time did Kriki make the same request 
and Kasyapa the same reply. 4 

And, Ananda, when Kriki, king of Kasi, saw that the 

1 Sukhf bhava. etc. See above p. 272. 
2 It cannot be known what particular sort of rice is meant here. as the word 

is otherwise unknown. But the reading is confirmed by the occurrence 
of the same word on p. 329, where all the MSS. are agreed as to the reading. 

S See note p. 219. .. . . 
• Literally" This (pass age) IS to be repeated a second and a third time, 

dllitfyaf}'J pi tritfyaf}'J evamella kartavyam. 
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exalted Kasyapa would not consent to stay in Benares for 
the rainy season he cried and )Vept. And he asked the exalted 
Kasyapa, " Has the Lord any other servant such as me ? " 

The exalted Kasyapa replied 1 to Kriki, king of Kasi, " Indeed, 
your majesty, you are an imperfect servant of mine." 
King Kriki then asked, "Who, Lord, is a more satisfactory 
and perfect servant than I ?" The exalted Kasyapa replied, 
" In your domain, 0 great king, there is a brahman village 
called Veru<;linga. There lives a servant of mine, Ghatikara." 
King Kriki asked, "What manner of wealth has Ghatikara 
with which he has served the Exalted One and his commu~ity?" 

The exalted Kasyapa replied, "Your majesty, Ghatikara 
the potter has all his life abstained from murder; all his life 
he has abstained from theft; all his life he has abstained 
from immorality; all his life he has abstained from false speech; 
all his life he has abstained from intoxication by strong spirits, 
rum and wine; all his life he has abstained from dance, music 
and song; all his life he has abstained from the use of scents, 
garlands, and cosmetics; all his life he has abstained from 
lying on high and large beds; all his life he has abstained 
from taking food at the wrong time;2 and all his life he has 
abstained from hoarding gold and silver. 

" Ghatikara the potter, your majesty, does not dig up earth 
himself. 3 But wherever there are heaps of earth thrown up 
by mice or washed down or(327) scooped out by water, it is 
there that he takes his earth and makes it into pots. These 
he sets down on the cross-roads, and those people who want 
pots pay for them by putting down in their place a measure 
of kidney-beans, or beans, or rice. They take the pots with 
them without more ado, and go their way. 

" Such, your majesty, is the wealth of Ghatikara the potter 
wherewith he serves the Tathagata and his community. And 
his parents are infirm, aged and blind. There was one occa­
sion, your majesty, when r was staying in the brahman village 
of Veru<;linga. One morning, I dressed early, took my 
alms-bowl and robe and went round the brahman village of 

1 Evamukte Ananda, "when this had been said, hnanda" is omitted in 
the rest of this dialogue. ' 

2 I.e. " in the afternoon." The correction of vikiira, which makes no sense 
into vikiila, is imperative here, although Senart does not remark on it. • 

a I.e., for fear of harming animal life. 
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Veru<;linga begging for alms. And as I was making my way 
systematicallyl through the village in quest of alms, I came 
to the house of Ghatikara the potter and stopped there. Now 
at that time Ghatikara the potter was absent from home, but 
his parents said to the Tathagata, ' Lord, thy servant is gone 
out, but in the store-loft there is curry and rice-gruel. Let 
the Exalted One help himself thereto.' And I, your majesty, 
accepted the curry and rice-gruel from the kindly folk,2 ate 
them and went my way. 

"Then Ghatikara the potter returned home, and saw that 
the curry and rice-gruel in the store-loft had been partaken 
of. When he saw this he asked his parents. 'Father,' said he, 
'who has helped himself to the curry and rice-gruel in the 
store-loft of Ghatikara?' His parents replied, 'Son, it was 
the exalted Kasyapa.' 

"Then, your majesty, Ghatikara the potter reflected, 
'Now great is my gain and well-won in that the exalted 
Kasyapa, even in my absence3 has shown me exceeding great 
trust.' And joy and gladness did not leave him for a fortnight, 
nor his infirm, aged and blind parents for a week. 

(328)" There was another occasion, your majesty, when the 
Tathagata had not enough straw to roof his hut in the woods. 
r bade the monks to go and fetch straw from the house of 
Ghatikara the potter. And the monks went. 

"Now at that time again, your majesty, Ghatikara the 
potter was away from home. The monks saw no stra.w there, 
but they did see the new roof of the potter's workshop. So 
they returned to the Tathagata, bowed at his feet and said 
to him, 'Lord, thy servant is absent from home, nor is there 
any straw there. But his workshop has a new roof.' 

" When this had been said, the Tathagata said to his monks, 
, Go, monks, to the house of Ghatikara the potter, and strip 
the straw off the new roof of his workshop and bring it here.' 
And the monks went to the house of Ghatikara the potter 
and stripped off the straw on the new roof of his workshop. 

"The parents of Ghatikara the potter asked the monks, 

1 Literally" part by part," siivadiinam, see p. 250. 
I Devatiihi. . 
a Literally, "even (when he was) alone," yiivadeko, but the reading is 

doubtful. . 



THE MAHA V ASTU 

'Who is it that strips off the straw from the new roof of 
Ghatikara the potter's workshop?' The monks answered 
them, ' Good folk, since there is not enough straw for the roof 
of the hut of the exalted Kasyapa and his monks, this straw 
is being taken there.' Ghatikara the potter's parents then said 
to the monks, ' Take it, take it for your own.' 

"Then, your majesty, Ghatikara the potter returned home. 
He saw that the straw had been taken away from the new roof 
of his workshop, and when he had seen this he questioned 
his parents. • Father,' said he, 'who(329) has stripped the 
straw off the new roof of Ghatikara the potter's workshop? ' 
His parents replied, • Son, the exalted Kasyapa had not enough 
straw for his hut in the woods, and the monks have taken 
your straw there.' 

"Then, your majesty, Ghatikara the potter reflected, ' Now 
great is my gain and well-won in that the exalted Kasyapa 
even in my absence I has again shown me exceeding great 
trust.' Joy and gladness did not leave him for a whole month, 
nor his blind parents for a fortnight. 

" I am sure, your majesty, that Ghatikara the potter would 
not take as much umbrage as you do because the exalted 
Kasyapa does not consent to stay for the rainy season in the 
city of Benares." 

Then, Ananda, Kriki, king of Kasi, reflected, " Great is my 
gain and well-won in that such a holy man dwells in my realm. 
For men are fields wherein one may win merit."2 So Kriki, 
the king of Kasi, sent to Ghatikara the potter seven cartloads 
of panJakula rice, fresh water, sesamum oil, salt and cooked 
food. 

Then, .Ananda, Kasyapa taught, roused, gladdened, and 
thrilled Kriki, king of Kasi, with a discourse on dharma. 
And rising from his seat he went his way. 

Then, .Ananda, the exalted Kasyapa, after finishing his meal 
on his return from the alms-round, said to his monks, "Sit 
down together, monks, and cross your legs, as I am doing. 
I shall not uncross them until the hearts of all the seven 

1 Yavadeko. see p. 275. 
2 PU?,yaksetriipi. Cf. D. 3. 5. of the sangha or community. anuttara1f' 

pufiiia·kkhetta1f' lokassiiti • .. for it is the world's unsurpassed field for (sowing) 
merit." 
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thousand monks seated on these couches are completely rid 
of the iisravas." 

" So be it, Lord," said the monks in obedience to the exalted 
Kasyapa. And they sat down together crossing their legs. 

Afterwards, .Ananda, this mental reflection arose in the 
monk] yotipala as he was meditating in solitude and seclusion: 
(330)"Ah, may I in some future time become a Tathagata, an 
Arhan, a perfect Buddha, endowed with knowledge and virtue, 
a Sugata, an unsurpassed knower of the world, a driver 
of tameable men, and a teacher of devas and men. And after 
gaining experience of this world, of the world beyond, of the 
worlds of devas, of Mara, of brahmans and recluses, and of the 
offspring of devas and men, then may I here in the Deer Park 
at ~i~ivadana near Benares set rolling the wheel of dharma 
that is twelve-fold and that can not be rolled by recluse, 
brahman, deva, Mara or anyone else. Reborn in the world 
again, together with dharma, may I thus teach the dharma 
that is endowed with and altogether perfect in all good qualities, 
as this exalted Kasyapa now does. Thus may devas and men 
deem me worthy to hearken to and believe in, as they now do 
the exalted Kasyapa. May I become all this for the welfare 
and happiness of mankind, out of cOl;npassion for the world, 
for the sake of the great multitude, for the welfare and happi­
ness of devas and men. May the hosts of asuras dwindle; 
may the hosts of devas wax great."l 

Now, .Ananda, the exalted Kasyapa, becoming aware of 
such a mental reflection on the part of the monk ]yotipala, 
told a certain monk to go to the monk ]yotipala and say 
to him, "Your master calls you, venerable ]yotipaIa. Come 
to the Tathagata." In' obedience to the exalted Kasyapa 
that monk went to the monk ]yotipaIa and said to him, 
"Venerable ]yotipaIa, your master calls you. Come to the 
Exalted One." "So be it, venerable sir," said the venerable 
]yotipaIa, and in obedience to the monk, he went to the 
exalted Kasyapa, bowed at his feet and sat down to one side. 

And as the venerable monk ]yotipala thus sat down on one 
side, the exalted Kasyapa said to him, " ]yotipala, did not 
this mental reflection arise in ]yotipala as he was meditating 
in solitude and seclusion? :-' May I in some future time become 

1 See note p. 37. 
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a Tathagata, an Arhan, a perfect Buddha, endowed with 
knowledge and virtue, a Sugata,(331) an unsurpassed knower 
of the world, a driver of tameable men, and a teacher of devas 
and ·men. And after gaining experience of this world, of the 
world beyond, of the worlds of devas, Mara, brahmans, and 
recluses, and of the offspring of devas and men, then may I 
here in the Deer Park at ~i~ivadana near Benares, set rolling 
the wheel of dharma which is thrice-revolved and twelve-fold 1 

and may not be rolled by recluse, brahman, deva, Mara, 
Brahma or anyone else. Reborn in the world again, together 
with dharma, may I thus teach the dharma that is endowed 
with and altogether perfect in good qualities, as this exalted 
Kasyapa now does. Thus may I preserve in harmony a 
community of monks as the exalted Kasyapa now does. Thus 
may devas and men deem me worthy to hearken to and believe 
in, as they now do the exalted Kasyapa. May I become all 
this for the welfare and happiness of mankind, out of com­
passion for the world, for the sake of the great multitude, 
for the welfare and happiness of devas and men. May the 
hosts of asuras dwindle; may the hosts of devas wax great '." 

When this had been said, Ananda, the monk] yotipala replied 
to the.exalted Kasyapa, "It was so, Lord." Then the exalted 
Kasyapa said to the monk ] yotipala, "Therefore, ] yotipaIa, 
give to the community of monks, with the Buddha at their 
head, this seat of gold and a suit of garments. For when you 
have performed this meritorious deed,2 devas and men will 
deem you worthy to hearken to and believe in." 

So, Ananda,(332) the monk ]yotipala gave a golden seat and 
a suit of garments to the community of monks, with the Buddha 
at their head. Then the exalted Kasyapa smiled, and pro­
claimed of the monk ]yotipala, "You, 0 ]yotipala, in some 
future time will become a Tathagata, an Arhan, a perfect 
Buddha, endowed with knowledge and virtue, a Sugata, an 
unsurpassed knower of the world, a driver of tameable men, 
and a teacher of devas and men. Having gained experience 
of this world and the world beyond, of the worlds of devas, 
Mara and Brahma, of the race of brahmans, recluses, devas 

1 The wheel, to which these epithets are applicable, is the symbol of dhamma 
or the teaching of it. Cf. p. 279 and p. 280, and S. 5. 422. 

J Reading, on Senart's suggestion, kritaput'yasyate for kritaput'yliste. 
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and men, here in the Deer Park at ~i~ivadana, near Benares, you 
will set rolling the wheel of dharma that is thrice-revolved and 
twelve-fold, and may not be rolled 1 by recluse, br~man, deva, 
Mara, or by anyone else. Reborn in the world agal~, together 
with dharma, thus will you teach the dharma that IS endowed 
with and altogether perfect in all good qualities, as the exalted 
Kasyapa now does. Thus will you preserve in harmony a com­
munityof disciples even as the exalted Kasyapanow does .. Th~s 
will devas and men deem you worthy to hearken to and believe III 

as they do now the exalted Kasyapa. You will become all !his for 
the welfare and happiness of mankind, out of compassIOn for 
the world for the sake of the multitude, and for the welfare 
and happiness of devas and men. The hosts of asuras will 
dwindle' the hosts of the devas will wax great." 

Then 'Ananda when this had been proclaimed of ]yotipaIa 
by the' exalted 'Kasyapa, the devas of earth cried, "Ho! 
friends, it has been proclaimed by the exalted Kasyap~ of 
this monk who is named J yotipaIa, that in some future tIme 
he will become a Tathagata, an Arhan, a perfect Buddha, 
endowed with knowledge and virtue, a Sugata, an unsurpassed 
knower of the world, a driver of tameable men, and a teacher 
of devas and men. After gaining experience of this world 
and the world beyond, of the worlds of deyas, Mara, Brahma, 
and of the race of recluses, brahmans, devas, and men, he 
will here in the Deer Park at ~i~ivadana, near Benares, set 
rolling the wheel of dharma that is thrice-revolved and twelve­
fold, and may not be rolled by recluse, b~ahman, deva(3~3) 
Mara, Brahma or by anyone else. Reborn ID the world agalll, 
together with dharma, thus will he te~ch the dharma .t~at 
is endowed with and altogether perfect ID all good qualItIes, 
as the exalted Kasyapa now does. He will become all this for 
the welfare and happiness of mankind, out of compassion for 
the world for the sake of the great multitude, for the welfare 
and happiness of devas and men. The hosts of asuras will 
dwindle; the hosts of devas will wax great." 

This cry of the devas of earth was heard by the Caturmaha-

1 Text here has apravartitam, .. that has not been r<;llled," but this ~as 
been emended into apravartiyam, which is the form used 10 the correspondmg 
passages above. S~mi1~rly aparivartitam on the same page, below, has been 
emended into apanvartJyam. 



280 THE MAHAV ASTU 

raj aka devas, the Trayastrimsa devas, the Yama devas, the 
Tusita devas the Nirmanarati devas and the Paranirmitavasa­
va;tin devas: And at that instant they raised a shout that 
reached' the de vas in the world of Brahma, crying, "Ho! 
friends, it has been proclaimed by the exalted Kasyapa of 
this monk who is named ]yotipala, that in some future time 
he will become a Tathagata, an Arhan, a perfect Buddha, 
endowed with knowledge and virtue, a Sugata, an unsurpassed 
knower of the world, a driver of tameable men, and a teacher 
of devas and men. After gaining experience of this world 
and the world bevond, of the worlds of devas including 
Brahma's devas, a;d of the race of recluses, brahmans, devas 
and men, then here in the Deer Park at ~i!?ivadana, near 
Benares, he will set rolling the wheel of dharma that is thrice­
revolved and twelve-fold; and may not be rolled by recluse, 
brahman, deva, Mara, Brahma, or by anyone else. Reborn 
in the world again, together with dharma, thus will he teach 
the dharma that is endowed with and altogether perfect in all 
good qualities, as the exalted Kasyapa now does. Thus will 
devas and men deem him worthy to hearken to and believe 
in as they now do the exalted Kasyapa. He will become all 
this for the welfare and happiness of mankind, out of compas­
sion for the world, for the sake of the multitude, for the welfare 
and happiness of devas and men. The hosts of the asuras will 
dwindle; the hosts of devas will wax great." 

Then, Ananda, when that shout had died away, the exalted 
Kasyapa taught (334) , roused, gladdened and thrilled the monks 
with a discourse on dharma. "Reason thus, monks," said he, 
" not thus. Apply your minds thus, not thus. Abide having 
your own selves as your island!, not others; having your own 
selves as your refuge, not others; having the dharma as your 
island, and not anything else; having the dharma as your 
refuge and not anything else." 

Then the exalted Kasyapa, with his body all aflame, burning 

1 DVipa. This is dfpa in PaH, indistinguishable from dfpa, .. light," and 
has so been translated, e.g. by Prof. and Mrs. Rhys Davids in Dial. 2. 108, 
and by the latter also in her book on Buddhism (Home University Library, 
1934). The Commentary on S. 3. 42, takes attadipa as synonymous with 
attasarana (" refuge "), and the translation by Woodward (K.S. 3. 37) renders 
" islands unto yourselves." The dVipa of the M ahiivastu is not, of course, 
an argument that dVIpa, .. island" is more original than dfpa, .. light." 
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and glowing, rose up in the air to the height of one palm-tree, 
and from there he taught, roused, gladdened and thrilled the 
monks with a discourse on dharma. "Reason thus, not thus, 
monks," said he. "Apply your minds thus, not thus. Abide 
having your own selves as your island, and not others; having 
your own selves as your refuge, and no~ others; hav~ng the 
dharma as your island, and not anythmg else; haVIng the 
dharma as your refuge and not anything else." 

Then, Ananda, the exalted Kasyapa rose from the height 
of one palm-tree to two, from two to three, from three to four, 
from four to five, from five to six, and from six to seven. 
And from that height he taught, roused, gladdened and thrilled 
the monks with a discourse on dharma. "Reason thus, 
monks," said he, "not thus. Apply your minds thus, not 
thus. Abide having your own selves as your island, and not 
others; having your own selves as your refuge, and not others; 
having the dharma as your refuge and not anything else." 

Then, Ananda, the exalted Kasyapa, descending from the 
height of seven palm-trees to six, from six to five, four, three, 
two, and one, sat down on his seat again. There he taught, 
roused, gladdened, and thrilled the monks with a talk on 
dharma. "Reason thus, monks," said he, "not thus. Apply 
your minds thus, not thus. Abide having your own selves as 
your island and not others; having your own selves as your 
refuge, and not others; having the dharma as your island, 
and not anything else; having the dharma as your refuge, 
and not anything else." 

Then, Ananda, the exalted Kasyapa uncrossed his legs(335) 
and said to his monks, "Monks, I un cross my legs as I have 
completely rid of the asravas the hearts of all these seven 
thousand monks who are ,seated on these seats, except only 
the heart of the monk ]yotipala. And of him I have proclaimed 
that he will win the unsurpassed perfect enlightenment .. " 

Now, Ananda, you will perhaps think that the monk named 
]yotipala at that time and on that occasion was somebody 
else. You must not think so. For it was I who at that time 
and on that occasion was the monk named ]yotipala. 

Thus did the Exalted One speak, and the venerable Ananda 
himself and the seven thousand monks rejoiced in his words. 

Here ends the chapter on J yotipala in the M ahavastu-Avadiina. 
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When l the monk Jyotipala had prepared rice-gruel for the 
exalted Kasyapa and his company of disciples, he bought a 
thousand-pieces'2 worth of kesa1'a powder and sprinkled it 
over the exalted Kasyapa and his company of disciples. He 
then gave the exalted Kasyapa a golden seat and a suit of 
garments, and afterwards made his vow. "Like this exalted 
Kasyapa," said he, " a perfect Buddha, who bears the thirty­
two marks of a Great Man, is gifted with his eighty minor 
characteristics, has a radiant body, is endowed with the 
eighteen special attributes of a Buddha, strong with the ten 
powers of a Tathagata, and confident with the four grounds 
of confidence, may I, too, in some future time become a 
Tathagata, an Arhan, a perfect Buddha, endowed with know­
ledge and virtue, a Sugata, an unsurpassed knower of the 
world, a driver of tameable men, and a teacher of devas and 
men, as this exalted IUsyapa now is. Thus may I set rolling 
the wheel of dharma, that is thrice-revolved, twelve-fold, and 
incomparable, as the exalted Kasyapa now does. Thus may I 
maintain a community of disciples in harmony as the exalted 
Kasyapa now does. Thus may devas and men deem me worthy 
to hearken to and believe in as they do now the exalted 
Kasyapa'. Thus having myself crossed, may I lead others 
across; released, may I release others; comforted may I 
comfort others; finally released(336) may I give final release 
to others, as this exalted Kasyapa now does. May I become 
all this for the welfare and happiness of mankind, out of 
compassion for the world, for the sake of the great multitude, 
for the welfare and happiness of devas and men." 

Then the exalted Kasyapa proclaimed to Jyotipala that he 
would win the unsurpassed perfect enlightenment. "You, 
Jyotiprua," said he, "will become in some future time a 
Tathagata, an Arhan, a perfect Buddha, endowed with know­
ledge and virtue, a Sugata, an unsurpassed knower of the world, 
a driver of tameable men, and a teacher of devas and men. 
As soon as that auspicious kalpa comes, you will become 
endowed with the thirty-two marks of a Great Man, with his 

1 A partial repetition of the history of Jyotipala. Such repetitions are 
usually in verse, and there are some indications tha1 this passage also was 
originally metrical. 

a See note p. 32. 
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eighty minor characteristics, and with a radiance round your 
body. You will be endowed with the eighteen special attributes 
of a Buddha; you will be strong with the ten powers of a 
Tathagata, and confident with the four grounds of confidence. 
Thus, having yourself crossed, you will lead others across; 
released, you will release others; comforted, you will comfort 
others; finally released you will give final release to others, 
as I do now. You will become all this for the welfare and 
happiness of mankind, for .the sake of the multitude, out of 
compassion for the world, for the welfare and happiness of 
devas and men." 

And immediately it was proclaimed by the exalted Kasyapa 
that the monk Jyotipala would win the unsurpassed perfect 
enlightenment, this great earth violently shook, trembled, 
and quaked six times. And the devas of earth cried out and 
made their shout heard. . . . The account of this proclamation 
by the Exalted One is to be completed in the same way as that 
of other proclamations. 

The Bodhisattva Jyotipala embraced the religious life under 
the exalted Kiisyapa, cleaned his retreat, served him with 
drink, and in turn was instructed by the Buddha. 

Jyotipiila l the Bodhisattva in his quest for the cessation 
of existence, gave the Exalted One rice-gruel, a seat of gold, 
and a suit of garments. 

When he had m'lde this gift he made a vow to be a guide 
of the wodd, a teacher of devas and men, and a preacher 
of the noble dharma. 

(337)" Thus," said he, "may the dharma be preached by 
me, and thus may many beings be established by me in the 
noble dharma. Thus may devas and men hearken to my voice. 
May I for the sake of mankind set rolling the wheel of dharma. 
May I light the torch of dharma; may I beat the bannered 
drum of dharma; may I raise on high the standard of dharma ; 
may I blow the trumpet of dharma. May I bring the sight 
of understanding to those who are in the ways of ill, who are 
fallen on suffering, are tormented by birth and old age, and 
are subject to death, who see only with the eye of the flesh. 

1 Another repetition. partly verse, and partly prose. 
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May I set "free from the round of rebirths those who are in 
the hells of Sanjiva, Kalasfitra, Sanghata, Raurava and A vici, 
or are scattered in the six realms of existence. l May I set free 
from the round of rebirths those who have fully or partially 
expiated\! their sins in hell, who are tormented in the states 
of desolation, who are subject to death, whose bliss is little 
and misery great. May I live for the welfare of the world, 
and teach dharma to devas and men. Thus may I convert 
men as this Light of the world now does". 

When that auspicious kalpa comes, you will be a Buddha, 
a gm:de of the world, in ~i$ivadana, a Sakyan of the city 
named Kapila. Then will your vow be realised. 

After living a flawless, faultless, unspotted, unblemished, 
perfect holy life Jyotipala died and was reborn in the deva 
world called Tu~ita as a deva named Svetaketu, who was 
of great power and might. He excelled the other devas in 
the ten heavenly attributes, namely, heavenly length of life, 
heavenly complexion, heavenly bliss, heavenly majesty, 
heavenly fame, heavenly form, heavenly voice, and the 
heavenly senses of smell, taste, and touch. [And the other 
devas asked him for orders in all cases where an order was 
necessary.3J 

This deva named Svetaketu was learned, accomplished, 
confident, skilled, and intelligent, and he pursued the religious 
life under eighty-four thousand Buddhas, not to speak of 
ninety-six ko#s of Pratyekabuddhas and illustrious disciples. 

(338)Forty thousand Buddhas, guides of the world, passed 
away,what timetlM Conqu.eror Uved the holy life in his quest 
to end existence. 

Fifty thousand Buddhas, guides of the world, passed away, 
and under them the Conqueror fulfilled his time in his quest 
to end existence. 

1 Gatis, see p. 36. 
2 Pakvipakva, see p. 36. 
3 Senart is undoubtedly right in enclosing this passage in brackets, as it 

is obviously a gloss meant to explain pYa:j!avya (Pra~!avyeki), which, however, 
the glossator mistook for the future participle passive of prach, .. to ask," 
whereas it is really a Buddhist Sanskrit form for spars a, and corresponding 
to Pali pho!lhabba, .. touch." The form pra~!avya occurs also above p. 31 
(text). 
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Ninety-six kotis of independent Pratyekabuddhas passed 
away, and under them the Conqueror fulfilled his time in 
his quest to end existence. 

Countless kotis of Arhans of great leaming passed away, 
and under them the Conqu,eror fulfilled his time in his quest 
to end existence. 

The association of the Master, the Dasabala, with these in 
his former lives has thus been related. A few Buddhas have 
been mentioned, many more are unmentioned of those under 
whom the Conqueror fulfilled his time in his quest to make 
existence cease. 

Here ends the proclamation made concerning Jyotipala 
in the Mahavastu-Avadana. 

GENESIS OF THE WORLD 

Here begins the Rajavarpsa. 1 

Monks, there comes a time, there comes an occasion when 
this universe after a long stretch of time begins to dissolve. I! 
And while it is in the course of dissolution beings are for the 
most part reborn in the world of the Abhasvara3 devas. 

There comes a time, monks, there comes an occasion, when 
this universe after a long stretch of time begins to re-evolve' 
once more, and while it is re-evolving certain beings, in order 
to achieve the extinction of existence and karma, leave Abhas­
vara and . are born in this world. These beings are 
self-luminous, move through space, are made of mind, feed 
on joy, abide in a state of bliss, and go wherever they wish. 
That, monks, is the appropriate condition of these beings who 
are self-luminous, move through space, are made of mind, 
feed on joy,(339) abide in a state of bllss, and go wherever 
they wish. The moon and sun were not yet known in the 
world. Hence the forms of the stars were not known, nor 
the paths of the constellations, nor day and night, nor months 

1 I.e. The lineage or history of kings. For a parallel account of this 
Buddhist" Genesis" see D. 3. 84 ff. Cf. D. I. 17. 

2 Sa11'vartati. See note p. 43. 
S See note p. 44. 
t Vivartati. See p. 43. 

u 



286 THE MAHA VASTU 

and fortnights, nor seasons and years. That, monks, is the 
appropriate condition of those beings who are self-luminous, 
move through space, are made of mind, feed on joy, abide in 
a state of bliss, and go wherever they wish. 

Then this great earth came into being like a lake of water 
goodly in colour and taste. It was sweet even as the pure~ 
honey of the bee. In appearance it was like an expanse of 
milk or butter. 

Then, monks, some being who was wanton and of greedy 
disposition tasted this essence of earth 2 with his finger. It 
pleased him by its colour, smell and taste. Now other beings, 
when they saw what he had done, began to follow his example, 
and they too tasted this essence of earth with their fingers. 
They also were pleased, and so on to "taste." 

On another occasion, monks, that being ate a whole mouthful 
of this essence of earth as ordinary food. 3 Other beings, also, 
when they saw him, began to follow his example, and ate 
whole mouthfuls of this essence of earth as ordinary food. 
Now, monks, from the time that these beings began to eat 
whole mouthfuls of this essence of earth as food, their bodies 
became heavy, rough and hard, and they lost the qualities 
of being self-luminous, of moving through space, of being made 
of mind, of feeding on joy, of being in a state of bliss and 
of going wherever they wi'5hed.(340) When these qualities' 
disappeared the moon and sun became known, and conse­
quently the forms of the stars, the paths of the constellations 
night and day, months and fortnights, and the seasons and years: 

!hese beings, monks, lived on a very long time feeding on 
thIS ~ssence of earth, it being the source of their appearance, 
nOUrIshment and sustenance. Those who took much of it 
for food became ugly; those who ate little became comely. 
And those who were comely scoffed at the ugly saying, "We 

1 A netf,aka, see note p. 2JI. 

'. P~ithivirasa. The parallel Pali version (D. 3. 85) has rasapaJhavi 
~hlch IS translated (Dtal. 3. 82) as" savoury earth." In S. I. 134 pathavirasa 
IS used of the earth's. sur~a~e or humus which receives and nourishes the 
fallen se~d. The Pah Dtctwnary rendering of .. essence of earth" suits 
the Mah(wast~4 context very well, as it expresses the inchoate state of the 
earth at the hme. 

_ 3 ](iirakamiih~ram. F,?r. th~~ ,~ense of kiiraka Senart compares sannidhi-
karam (p. 345). en prOVIsIOn, par provision." 

, The text repeats their enumeration. 
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are comely; they are ugly." But while they thus lived on, 
proud of their beauty, vain and conceited, this essence of earth 
vanished. 

Then there appeared on the surface of the earth an excres­
cence,l like honey2 in appearance. This was goodly of colour 
and smell, and it was sweet like the pure honey of the bee. 

And, monks, when the eSSence of earth had vanished those 
beings exclaimed, "Ah I What flavour it had! Ah! What 
flavour it had!" Even as men now do, when they are satisfied 
after eating good food, and exclaim "Ah! What flavour it 
had! Ah! What flavour it had!" Thus does that ancient 
primevaJ3 expression become current once ;more, although men 
do not understand the significance of it. 

And so, monks,(341) those beings lived on a very long time 
feeding on this excrescence on the surface of the earth, it being 
the source of their appearance, nourishment and sustenance. 
Those who ate much of it became ugly; those who ate little, 
comely. And those who were comely scoffed at those who 
were ugly, saying, " We are comely, they are ugly." 

While they thus lived on, proud of their beauty, vain and 
conceited, the excrescence on the surface of the earth vanished, 
and in its place a creeping-plant appeared, like the bamboo 
in appearance. It was goodly of colour, smell and taste. 
n was sweet as the pure honey of the bee. 

When the excrescence on the surface of the earth had 
disappeared those beings groaned, " Alas! . Oh I Alas! Oh!" 
Just ae; now, when men are afflicted by any calamity, they 
groan, "Alas! Oh! Ala'5! Oh!" In this way does that 
ancient primeval expres'5ion become current once more, 
although men do not understand the significance of it. Thus, 
then, did those beings, when the excrescence on the surface 
of the earth had disappeared, groan, "Alae;! Oh! Alas! Oh!" 

Now, monks, when the excrescence on the surface of the 
earth had disappeared, those beings went on living for a very 

1 Parpa!aka, a reading which Senart, without being aware of the Pall 
pappaJaka (D. 3. 8'7), .established for the parya!aka of the MSS., basing his 
conjecture on Sanskrit parpa!a, which the lexicographers give as meaning 
not only" a medicinal plant" but also" fragrant substance" and" perfu:ned 
earth." 

• Chiit~aka = clliitrl!' " eine Art ~onig" (Boh~lingk and Roth). 
a ~:-klI~,? the ~bvlOus e~~n?at~?~. of. °agnznyam iD;to °agrajiiam Pali 

aglJanna), recognised as pnmltIve, pnmeval." (Pals Dictionary. 
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long time on the creeping-plant, which became the source of 
their appearance, nourishment and sustenance. Those who 
ate much of it became ugly; those who ate little, comely. 
And those who were comely scoffed at those who were ugly, 
saying, "We are comely, they are ugly." While they thus 
became proud of their beauty, vain and conceited, the creeping­
plant vanished. 

In its place there appeared rice (342) which was without 
powder. or husk, being j~st ~ragrant grain. If it was cropped 
at evenIng, by the mormng It had sprouted, ripened and fully 
grown, without any signs of its having been cut. If it was 
c~opped in the morning, by the evening it had sprouted, 
npenedandfllllygrown, without any signs of its having been cut. 

Now, ~onks, at the disappearance of the creeping-plant, 
those beIngs groaned, "Alas! Oh! Alas! Oh!" Even as 
men now do when they are afflicted by any calamity. In this 
way does an ancient primeval expression become current once 
more, although men do not understand the significance of it. 

Then, monks, after the disappearance of the creeping-plant, 
those beings lived on a very long time feeding on the rice 
which was without powder or husk, but was just fragrant 
grain .. And from the time that they did SO,l the distinguishing 
characteristics of female and male appeared among them. 
They looked on one another with inordinate passion in their 
hearts. Looking on one another with passion in their hearts 
they became inflamed with passion for one another. Becoming 
inflamed with passion they violated one another. 

And, monks, those who witnessed them violating one 
another, threw sticks at them, and clods of earth and mud. 
For, my friends, wrong and sin appear in the world when one 
be~ng :iola~es anot~er. Just as now, monks, when the young 
bnde IS beIng earned away, people throw sticks and clods. 
In this way does an ancient primeval custom 2 become current 
once more, although men do not understand the significance 
of i~. Then, indeed,. t~is w~s considered immoral, irreligious 
andIrregular, but now It IS consIdered moral, religious, and regular. 

1 Text repeats the preceding sentence. 
.. 2 A k$a~~, . translated above in its usual sense of .. expression." But 
cus~om IS not wholly unconnected with its primary sense of .. non­

transitory," .. durable," " lasting." 
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N~w, monks, those beings, (343) because of their immorality, 
got Into trouble, and they were shunned by their fellows. 
So they left their homes for one day, for two days, for three, 
four or five, for a fortnight or for a month, in order to conceal 
their immorality, and during this time had their housework 
done by others. 

Then, monks, this thought occurred to some being who had 
gone to gather rice, "Why should I tire myself, as I have 
hitherto been doing, by gathering rice at evening for supper, 
and again in the morning for breakfast? What if I were to 
gather once daily enough rice for both the evening and morning 
meals?" So, monks, this being gathered once a day enough 
rice for evening and morning. Then some other being said 
to him, " Come, good being, let us go and gather rice." When 
this had been said, that other being replied, "You go, good 
being. As for me, I have fetched at one and the same time 
enough rice for both evening and morning." 

Then, monks, it occurred to that other being also, "This is 
surely a splendid practice. What if I in my turn were to gather 
at one and the same time enough rice for two or three days? ': 
And he went and gathered enough rice at one time for two 
or three days. 

Then yet another being said to him, "Come, good being, 
let us go and gather rice." When this had been said, that 
being replied, "Do you go, good being, for I have gathered 
at one time enough rice for two or three days." . 

Then, monks, it occurred to that being also, "Surely this is 
a splendid practice. What if I in my turn were to gather 
at one time enough rice for four or five days?" And he went 
and gathered enough rice for four or five days at one time. 

From the time, monks, that these beings began to live by 
hoarding the rice that was without powder or husk, but was 
just fragrant grain, powder and husk began to appear on it. 
And when it was cropped at evening it did no longer sprout, 
ripen and fully grow by the morning, while the signs of its 
having been cut were clearly seen. 

(344)Then, monks, those beings hurriedly gathered together 
and took counsel. " Friends," said they, "in the past we 
were self-luminous, moved through space, were made of mind, 
fed on joy, lived in bliss, and went wherever we wished. And 
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while we were thus self-luminous, moved through space, were 
made of mind, fed on joy, lived in bliss, and went wherever 
we· wished, the moon and sun were not known in the world, 
nor the forms of the stars, nor the paths of the constellations, 
nor day and night, months andfortnights,nor seasons and years. 

"Then this great earth appeared, like a lake of water. 
In appearance it was like an expanse of butter or milk, and 
had a goodly colour, smell and taste. It was as sweet as 
the pure honey of the bee. But, friends, some being who was 
wanton and of greedy disposition tasted this essence of earth 
with his finger, and it delighted him with its colour, smell 
and taste. Then that being on another occasion ate a whole 
mouthful of this essence of earth as ordinary food. And we, 
seeing him, followed his example and ate whole mouthfuls 
of this essence of earth as ordinary food. 

"Now, friends, from the time that we began to eat whole 
mouthfuls of this essence of earth as ordinary food, our bodies 
acquired weight, roughness and hardness, while the attributes 
we had before of being self-luminous, of moving through space, 
of being made of mind, of feeding on joy, of living in a state 
of bIis?, and of going wherever we wished, were lost. And 
with the loss of these attributes,l moon and sun became known 
in the world (345) , and the forms of the stars, the paths of the 
constellations, days and nights, months and fortnights, and 
seasons and years. 

" Friends, we lived on for a very long time feeding on that 
essence of earth, which was the source of our appearance, our 
nourishment and our sustenance. But when wrong and sinful 
states came to be known among men,2 when wrong and sinful 
states came to be known among us, then this essence of earth 
disappeared. And in its place there appeared an excrescence on 
the surface of the earth, like honey in appearance and of goodly 
colour and smell. It was as sweet as the pure honey of the bee. 

" For a very long time, friends, we lived on that excrescence, 
which was the source of our appearance, nourishment and 

1 Text repeats in full. 
S Literally" among them," siinam. Not necessarily a use of the 3rd person 

for th,e 1st. Apparently the whole phrase has been inadvertently repeated 
~rom Its first occurrence when it had an objective application, in which case 
!ts furth~r repetit~on here with mo, .. amon~ us," is an explanatory 
mterpolatlOn. Mo IS frequently 1st pers. plural m the Malliivastu. 
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sustenance. But when wrong and sinful states came to be 
known among men, then the excrescence on the earth dis­
appeared. And in its place there appeared a creeping-plant, 
like the bamboo in appearance, goodly of colour, smell and 
taste. It was as sweet as the pure honey of the bee. 

"And for a very long time, friends, we lived on that creeping­
plant, which was the source of our appearance, nourishment 
and sustenance. But when wrong and sinful states came to be 
known among men, when wrong and sinful states came to 
be known among us, then did this creeping-plant disappear. 
In its place rice appeared, which was without powder or husk, 
being just fragrant grain. If this was cropped at evening, 
by the morning it had sprouted, ripened and fully grown, 
without any signs of its having been cut. 

" For a very long time, friends, we lived on this rice, which 
was without powder or husk, but was just fragrant grain, and 
it was the source of our appearance, nourishment (346) and 
sustenance. But when wrong and sinful states came to be 
known among men, powder and husk began to envelop the 
rice. And now when cropped at evening it did not sprout, 
ripen and fully grow by the morning, while the signs of its 
having been cut were clearly seen. Nor when cropped in the 
morning did it sprout, ripen and fully grow by the evening, 
while the signs of its having been cut were clearly seen. 

"What if we were now to divide the rice-fields and set 
boundaries to them? Let us allot this field to you, and this 
to ourselves." And so, monks, they set boundaries to the 
rice-fields, saying, "This field is yours, this is ours." 

Then, monks, this thought occurred to some being who had 
gone to gather rice: "What will become of me? How shall 
I get a living, if my plot of rice fails? What if now I were 
to steal and take another's?"1 And so, monks, while he was 
watching over his own plot of rice, he stole and took another's. 

1 Anyiitaka. Etymologically, this can only be a Buddhist Sanskrit equiva­
lent of Pali aiiiiiitaka, .. he who is not a kinsman" (DlIA I. 222), which in 
classical Sanskrit would be ajiiiitaka, from a-j11iiti. But the word is here 
obviously used in the sense of .. another," anya, and the sense may have 
influenced the orthography. At the same time, if the word were written 
afiiiitaka it would be possible to render" (steal and take the rice of one) 
who is not a kinsman," which at a later stage of tribal development would be 
an apposite way of expressing .. another," and might imply justification 
of a theft from him as being an .. alien" without rights. 
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Another being saw him steal and take another's rice, and 
when he had seen him, he went to him and said, "Indeed, 
good being, you have stolen and taken another's rice." And 
he replied, " Yes, good being, but it will not happen again." 

But, monks, the thought occurred to him a second· time 
when he had gone to gather rice: "What will become of me ? 
How shall I get a living, if my plot of rice fails? What if now 
I were to steal and take another's rice?" And a second time 
did that being, while watching over his own plot, steal and 
take another's rice. 

That other being saw him thus a second time steal and take 
another's rice, and when he had seen him, h~ went to him 
and said, "Good being, it is the second time(347) that you 
have stolen and taken another's rice." And a second time, 
monks, did he reply, "Yes, but it will not happen again." 

But a third time, monks, did the thought occur to that being 
when he had gone to gather rice: "What will become of me ? 
How shall I get a living if my plot of rice fails? What if 
now I were to steal and take another's rice?" And so a 
third time did that being while watching over his own plot 
steal and take another's rice. 

The other being saw him thus a third time steal and take 
another's rice, and when he had seen him he went to him 
and beat him with a stick, saying, "Good being, this is the 
third time you have stolen and taken another's rice." Then, 
monks, he stretched out his arms, wailed, and cried, "Sir, 
wrong and injustice have made their appearance in the world, 
now that violence is known." But, monks, the other being, 
throwing his stick on the ground, stretched out his arms, 
wailed and cried out, "Sir, it is when theft and falsehood 
make their appearance in the world that wrong and injustice 
are known." 

And so, monks, the three wrong and sinful states of theft, 
falsehood, and violence made their first appearance in the 
world. 

Then, monks, those beings hurriedly gathered together 
and took counsel. "Friends," said they, "what if we were 
to select him who is mos~ kind-hearted among us, and most 
authoritative, to reprove whoever among us deserves reproof, 
and to approve whoever deserves approval? And we will 
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assign 1 to him a portion of the rice in the fields of each of us." 
And so, monks, those beings selected him(348) who was 

the most kind-hearted and authoritative among them, and 
said to him, "Let your majesty reprove whosoever among us 
deserves reproof, and approve whosoever deserves approval. 
We elect you to sovereignty over us all, and' we give you 
a sixth part of the rice in the fields of each of us." 

So originated the idea that Maha-Sammata 2 means" elected 
by the great body of the people." So originated the idea that 
rajan means he who is worthy 3 of the rice-portions from the 
rice-fields. So originated the idea that an anointed [noble]' 
means he who is a perfect guardian and protector. So origin­
ated the idea that he who achieves security for his country5 
is as a parent to towns and provinces. That is how a king 
can say, "I am king, an anointed noble, and one who has 
achieved security for my people." 

The son of King Sammata was KalyaJ).a, whose son was Rava. 
Rava's son was Upo~adha, and Upo~adha's son was King 
Mandhatar. 6 

King Mandhatar had many thousand sons, grandsons, and 
grandsons' grandsons, all of them kings. The last of these 
was 1k:;;vaku,7 styled Sujata, king in the great city of Saketa. 

1 The text has de!;aye cayam, "and he shall designate," which is not 
satisfactory in view of what is explicitly said later that the rice portions 
were assigned by the owners themselves. Senart, therefore, proposes ddey­
yema vayam or dadyama vayam, and this has been followed in the translation. 

• The first king of the present age, and the progenitor of the Sakyan clan, 
his name being here explained from his having been thus " elected" or 
" selected " (sammata). 

• I.e., arahati, " he deserves or merits" is here taken to be etymologically 
connected with rajan, .. king." 

• There is a lacuna in the text, but Senart makes the obvious conjecture 
and supplies k$atriyati, for this seems just the word the fanciful etymology 
requires to connect with mk$ati, " to protect." 

6 Senart prints the form janapadasthiimaviryaprapta, which, however, as 
he says in his note, is inexplicable in this context. He cites the form 
janapadasthiiviryaprapta given in some other MSS, and interprets this as 
.. qui excerce sur le pays l'autorite de l'age." That the latter form is the 
correct one is proved by the PaH janapadathiiviriya, literally " security of 
a country," i.e. an appeased country as one of the blessings of the reign 
of a Cakkavattin (see Pali Dictionary for references). It seems better to give 
sthavirya here its primary sense of " fixity," .. security," etc. (v sthii), rather 
than the derivative one of .. age." (Cf. PaH thera and thiivara.) 

8 The genealogy in most PaH texts is, Mahasammata, Roja, Vararoja, 
KalyaJ;la, VarakalyaJ;la, Uposatha and Mandhata. (D.P.N.) 

7 PaH Okkaka, .. although it is unlikely that the latter is identical with 
the Ik~vaku of the PuraJ;las, the immediate son of Manu." (D.P.N.) The 
story here given, with some differences in nomenclature, follows pretty closely 
that in the PaH texts. 
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King Ik~vaku Sujata had five sons, Opura, Nipura, Kara­
kal).<;laka, Ulkamukha and Hastikasir!?a, and five young 
daughters, Suddha, Vimala, Vijita, Jala and JalL Also he 
had a son named Jenta by a concubine. l Jenta's mother was 
named J enti. King Sujata was pleased by her womanly 
qualities, and he thus became gracious to her and offered her 
the choice of a boon. "Jenti," said he, "I grant you a boon. 
Whatever boon you ask of me I will give it to you." Jenti 
replied, " Sire, after I have consulted with my parents, I shall 
make a request of you." 

Then Jenti informed her parents and said, "The king has 
offered me the choice of a boon. What do you say? ¥lhat 
shall I ask of the king?" And they both(349) expressed what 
was in the mind of each and said, "Ask for the boon of a 
village." 

But there was a certain female devotee who was clever, 
cute and crafty, and she said, "Jenti, you are yourself a 
concubine's daughter, and your son has no right to his father's 
estate, not to speak of that of a king's. It is those five boys, 
the sons of a noble woman, who have the right to their father's 
kingdom and estate. Now the king has offered you the choice 
of a boon, and King Sujata does not go back on his word, 
but is truthful and keeps his promises. Do you, therefore, 
ask this of him and say, 'Banish those five sons of yours 
from the kingdom, and anoint my young son Jenta as heir 
to the throne. And he shall become king in the great city 
of Saketa after you.' After that everything will be yours." 

And so Jenti asked this boon of the king. "Your majesty," 
said she, "banish these five sons of yours from the kingdom, 
and anoint the young boy Jenta as heir to the throne, so that 
he will become king in the great city of Saketa after his father. 
Let your majesty grant me this boon." 

When Sujata heard this, he was sorely troubled, for he 
loved those boys. And yet, having offered a boon, he could 
not do otherwise. So he said to the woman J enti, " So be it. 
Let this boon be granted you." 

Cities and provinces heard of this granting of the boon, 
of how the young men were to be banished, and the young 

1 Vailiisikii, seems to occur only here in this sense, but is evidently related 
to viliisinf, " courtesan," .. harlot." 

i 
I 
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Jenta, a concubine's son, anointed heir to the throne. Then, 
owing to the sterling worth of those young men, there was great 
sorrow among the people, and they said, " Where they go, wego." 

King Sujata heard that the people were intending to leave 
Saketa and the provinces with the princes, and he caused a 
proclamation to be made in the great city of Saketa: "To all 
who go out of Saketa with the princes will be given all they 
want from the royaP store. If they want elephants, horses, 
chariots, carts, carriages, waggons, oxen, rams,2 goats, ante­
lopes, corn, or anything else, such as clothes, ornaments,(350) 
male and female slaves, all these will be given them from the 
royal store." And at the king's command, his ministers 
produced and gave from his store-house, granary and treasury, 
whatever any of those going into exile asked for. 

So the young princes accompanied by several thousands 
of their countrymen left the city of Saketa in a strong body 
with many thousands of waggons, carts and carriages, and 
made for the north. There they were befriended by the king 
of KaM and Kosala 3. For the young men were good, masterly, 
gentle, 4 pleasant, 5 virtuous and honourable, and all the people 
of KiiSi and Kosala were entirely delighted with them. "Ah!" 
said they, "how good and honourable are these young men." 

But then it happened with this king as the Exalted One 
says in the Questions of Sa.kra: 6 "Devas and men, Asuras, 
Garu<;las, Gandharvas, Yak!?as, Rak!?asas, Pisacas, Kum­
bha~<;las, and all other denizens of earth are bound in the 
fetters of jealousy and envy." 

1 Riijakritya. For .this use ?f kritya as a genitival suffix Se~art. compar~s 
one or two instances m Lal. Vtst., as well as the parallel formation III Praknt 
and certain modern Indian languages, e.g. the genitive ending kii, ke, hi 
in Hindi. 

• The text has masniyehi (masniya) which is obviously corrupt. Senart 
takes the reading of one MS., masniyehi as being, palaeographically, a~ 
approximation to the true reading, which he says should be me'f/q,a, Pah 
for" ram" (Prakrit me'f/!ha or mi'f/!ha, see Pali Dictionary). But, to speak 
without the palaeographical evidence, the regular Sanskrit me~a. "ra!?," 
seems quite as close, if not closer. to the reading of both text and manuscnpt. 

• These two countries were often at war, now one and now the other being 
conquered and ruled by one king. 

, Niviita, cf. Pali niviita (" sheltered from the wind" and therefore" low"), 
" lowliness," " humbleness," " obedience," "gentleness." (Pali Dictionary.) 

6 Sukhasatpspar~ii, " pleasant to touch, deal with." . 
8 The reference is to the Sakkapaiiha SuI/a, D. 2. 263 H. In the partlcular 

extract quoted (p. 276) the Pali text names only devas, men. Niigas. and 
Gandharvas. 



I 

296 THE MAHAVASTU 

And so jealousy took hold of the king of Kftsi and Kosala. 
"As this people of mine," thought he, "have been attracted 
by these young men, it is possible they will kill me and then 
anoint them as heirs to the throne." Therefore the king of 
Kasi and Kosala drove them out of the land. 

Now there dwelt on the slopes of the Himalayas a seer named 
Kapila, ~ho was in possession of the five super-knowledges, 
had achIeved the four meditations, and was of great might 
and power. His hermitage was extensive, delightful, rich in 
roots, flowers, leaves, fruits, and water, was bright with a 
thousand plants, and included a large wood of siikota1 

trees. 
And the young men sojourned there in the wood of siikota 

trees. Thither there came some merchants on their way to 
the lands of Kasi and Kosala. (On their return home) some­
body asked these merchants, "Whence do you come?" 
And they replied, "From the forest of siikota trees yonder. 
Men of Saketa in(351) Kosala also are travelling there in the 
forest of siikota trees. For we asked them, "Where are you 
going?" And they replied, "To the siikota forest in the 
Himalayas '."2 

Now 'those young princes said among themselves, "There 
must be no corruption of our race." And from fear of such 
a corruption they each married a half-sister born of a different 
mother. 3 . 

Then King Sujata asked his ministers, saying, " My ministers, 
where do the princes dwell?" And his ministers replied, 
" Your majesty, the princes dwell in a great wood of siikota 
trees in the Himalayas." . 

Next, the king asked his ministers, "Whence do the princes 
get themselves wives?" They replied, "We have heard, 
yo~r majesty, that t~e princes, through fear of corrupting 
theIr race, each marned a half-sister of a different mother 
saying, 'There must be no corruption of our race '." , 

1 An unidentified tree. 
2 The text here is very corrupt. 

.' The word ma.triyo, if the reading is correct, presents a serious grammatical 
dIfficulty. Senart, on the ~asis of !he Tibeta~ account translated by Csoma, 
proposes t~ read, svakasvaka paramatr1Yo bhagmiyo, and this has been followed 
III !ranslat.lOn. But the form ma.triyo, which must be nom. pl., cannot be 
sabsfactonly accounted for. 
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Then the king asked his priest and other learned brahmans, 
"Can that be done as it has been done by these princes? " 
And the learned brahmans with the priest at their head replied, 
" It can be done, your majesty, and thereby the princes do not 
contract any taint." 

When he heard the learned brahmans, the king, gladdened, 
delighted and enraptured, exclaimed, "Cunning,l sirs, are 
these princes." And from the" cunning" of these princes 
arose their name, appellation and designation of Sakiyans. 2 

Then it occurred to those princes, "What sort of dwelling­
place shall we prepare for ourselves here in the sakola forest? 
For it is a great multitude that has come with us. What if we 
were to found a city? " 

And the princes went into the presence of Kapila the seer, 
and having bowed at his feet, said, "If the blessed Kapila 
permits, we shall found a city here j and call it Kapilavastu 
after the seer's name." 

The seer replied, "If in founding your city you will make 
this hermitage of mine(352) the site of your royal palace, then 
I give my consent." The princes answered, "As is the seer's 
wish, so will we do. In founding our city we shall make this 
hermitage the site of our royal palace." 

So the seer with the water he had brought in a pitcherS 
handed over the property to the princes, and they founded 
their city, making the hermitage the site of their royal palace. 
The name Kapilavastu arose from the land having been given 
by Kapila the seer. 

And the city of Kapilavastu became prosperous, rich, 
peaceful, well-supplied with food, and densely peopled with 
happy citizens, with a wide area of populous country around. 
It was known far and wide, and had many festivals and fairs; 
it was a favourite resort of merchants and the centre of a 
busy trade. 

Now of these five princes Opura, Nipura, Kara1).<;laka, 
Ulkamukha and Hastikasir!;la, Opura was the eldest, and he 
was anointed to the throne of Kapilavastu. King Opura's son 

1 I.e. in its etymological sense as a derivative from" can," (A.S. cunnan.) 
The Sanskrit is sakya from sak, " to be able." 

I Or Sakyans according to the usual orthography in the M ahiivastu. 
3 I.e. the water was given to the princes as a sanction or ratification of 

the gift, a type of formality common in primitive conveyancing. 
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was Nipura; his son was KaraI).c;laka; his son was Ulkamukha ; 
his son was Hastikasir~a, and his son was SiIphahanu. l 

King Shphahanu had four sons Suddhodana, Dhautodana, 
Suklodana and Amritodana, and he had a daughter named 
Amita. 

Now a certain chieftain of the Sakyans had a daughter who 
was charming, comely, strikingly handsome, and gifted with 
consummate beauty. But leprosy attacked this young girl, 
and she was being consumed by this disease. Physicians 
exerted themselves, and everything possible was done for her, 
but she was not cured. Salves after salves, emetics, and 
purgatives were applied, but the leprosy was not checked. 
Her whole body became one sore, and all the people were 
filled with pity at sight of her. 

Then her brothers put her in a litter, and carried her to 
the slopes of the Hhnalayas. There on the crest of a hill 
they dug a hole and put the young girl in it. They placed 
with her a plentiful supply of food and water, as well as bedding 
and covering. (353) Having sealed the mouth of the hole 
carefully and raised a big mound of earth over it, they returned 
to the city of Kapilavastu. 

Now while the young girl was living in the hole she got rid 
of all her'leprosy, because the hole was sheltered from the wind 
and therefore warm. Her body became clean and spotless, 
and regained its former exquisite beauty. To see her no one 
would think her human. 

Then a tiger marauding around came to the spot. 

Beasts perceive with their noses, briihmans by means of 
the Vedas, kings by means of spies, but ordinary folk with 
their eyes. 

The tiger scented the smell of human flesh, and with its paws 
scratched away the big mound of earth. 

Not far away there dwelt a royal seer,2 named Kola, 3 who 

1 In the Pali texts SiIphahanu (Sihahanu) is the son of Jayasena. He there 
has five, not four, sons, although the names are identical as far as they go. 

I Riijari~i, a king or member of the military caste who has become a recluse. 
The regular Sanskrit form is f'iijar~i, which is found on page 210 as an 
honorific title of the Buddha. 

S The PaH Commentaries contain a very similar tale. but the sufferer 
from leprosy there is a daughter of Okkaka. and she is discovered and married 
by a king, Rama. They build a city in the forest, removing a big jujube tree 
(kola) for the purpose, whence their descendants are called Koliyans. (D.P.N.) : 

J 

G E N E S r S 0 F THE WO R L D 299 

possessed the five superknowledges and had achieved the four 
meditations. His hermitage was delightful, and furnished 
with roots, leaves, flowers, fruits, water and divers trees. 

Now as he was strolling up and down his hermitage he came 
to the spot where the Sakyan maiden was buried in a hole. 
By that time the tiger had scratched away with its paws 
all the heap of earth, leaving only the wooden framework. 
At the sight of the seer, however, the tiger sIinked off. When 
he saw the earth scratched away by the tiger, the seer was 
greatly disturbed, and he pulled away the pieces of wood so 
that the entrance to the' hole was revealed. When he saw 
the Sakyan maiden in the perfection of her bloom, he exclaimed, 
"This is no human female that I see here." 

The seer questioned her. "Good lady," said he, "who may 
you be?" The woman replied, i'I am from Kapilavastu, 
the daughter of a Sakyan there. I was afflicted with leprosy 
and was abandoned alive here." 

When he saw the peerless beauty of the Sakyan maiden 
violent passion stirred in hhn. 

(354)Though a man live a chaste life for a long time, 
yet the latent fires of passion in him are not put out. But 
once again will the poison of passion break out, just as 
the fire l that is latent 2 in wood can not be suppressed. 

So the royal seer had intercourse with the Sakyan maiden, 
thus apostasizing from his meditations and his super-know­
ledges. He took the Sakyan maiden with hhn to his hermitage. 
There she lived with Kola, the royal seer, and bore him sixteen 
pairs of twin sons. The seer's thirty-two young sons were 
prepossessing and beautiful, and wore antelope's hide and 
kept their hair braided. 

When they had grown up they were sent by their mother 
to Kapilavastu. "Go, my sons," said she, "to the great city 
of Kapilavastu. A Sakyan of such and such a name is my 
father and your grandfather. That Sakyan's sons are your 
uncles, and almost all the Sakyan nobles are your kinsmen. 

1 The text has ti~!ham. which is obviously corrupt. Tigma which can 
mean" fire" is a plausible conjecture and may be palaeographically possible, 
although Senart cannot think of any emendation which can be made" sans 
violence a la leyon des manuscrits." 

~ Literally" gone to the wood." k~!hagata1p. 
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Such is the great family to which you belong. They will 
provide you with means to live." 

And she trained them in the ways of the Sakyans, saying, 
"Thus are you to approach the assembly of the Sakyans; 
thus are you to address them; thus are you to sit down 
among them." And when they had all been instructed in 
the ways of the Sakyans, they were sent off. They respectfully 
took leave of their mother and father, departed, and in due 
time reached Kapilavastu. 

They entered Kapilavastu one after the other in the order 
of their ages. When the multitude saw these young hermits 
they remarked on them, saying, "Ah! look at these young 
hermits. How charming and beautiful they are in their 
antelope's hide and braided hair." 

And so the young men, escorted by a great crowd, proceeded 
to the public place of assembly. About five hundred Sakyans 
were seated there, having come together on some business. 
The young men approached the assembly in the manner (aught 
them by their mother, so that when the assembly of the 
Sakyans saw the young hermits(355) comporting themselves 
like Sakyans, they were amazed. 

Then the Sakyans asked the young hermits, 11 Where do 
you come from?" In reply they related all the circumstances 
as they had been instructed by their mother. "We are the 
sons of Kola, a royal seer of a certain hermitage on the slopes 
of the Himalayas, and our mother is the daughter of a certain 
Sakyan." And repeating what they had heard from their 
mother they told the Sakyans in full how the Sakyan maiden 
had been driven forth to that place. 

When the Sakyans heard this they were delighted. Now 
their grandfather, a chieftain of the Sakyans, and a large 
number of their relatives were still living. Further, Kola, 
the royal hermit, was from Benares, whence he had gone into 
seclusion after anointing his eldest son to the throne, and he 
was a distinguished seer, known far and wide. 

Thus the Sakyans were delighted that these young men 
were the sons of a royal seer and not of a common man. And 
the thought occurred to them: 11 These young men are of 
our blood, so let them be given Sakyan maidens and means 
to live." So Sakyan maidens were given them, as well as tracts 
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of arable land, namely, Asrama, Nigama, Sumukta, Karkara­
bhadra,l and other tracts-a rich estate for their very own. 

The Koliyans were so named from their being the offspring 
of Kola the seer, and Vyaghrapadya 2 was so named after 
the tiger's haunt. -

Here ends the chapter of the M ahavastu-A vadiina on the 
origin of the name of the Koliyans. 3 

THE HISTORY OF THE DEER PARK 

Now the Sakyans had a. town named Deva<;1aha, where there 
lived a Sakyan chieftain named Subhuti." And he took to wife 
a Koliyan maiden from a certain town, who bore him seven 
daughters, namely, Maya, Mahamaya, Atimaya, Anantamaya, 
Ciiliya, KolIsova,5 and Mahaprajapati. 

The history of M iiyii. 
The Sakyan king Sirphahanu had four sons and one daughter. 

The sons were Suddhodana, Suklodana, Dhautodana and 
Amritodana, while the daughter was Amita. When King 
Sirphahanu died(356), Suddhodana succeeded to the throne. 
And King Suddhodana bade his ministers bring him a maiden 
who was lovely and of good birth. The ministers at once 
sent out brahmans who were clever, learned and adept in 
assessing the qualities of women, men and maidens. " Go," 
said they, 11 discover a maiden worthy to be a consort to 
King Suddhodana." 

As these brahmans scoured the villages, towns,· cities and 
provinces, they saw in the Sakyan town of Deva<;1aha the seven 
daughters of the Sakyan Subhuti, and of the seven Maya was 
outstanding. A maiden like her it would be very hard to find 
in the whole of Jambudvipa. 

1 The last of these names alone is known elsewhere as that of a Koliyan 
township. 

• Pali Vyagghapajja. 
a The chapter.has, ho~ever, dealt mainly with the history of the Siikyans, 

that of the Kohyans be1l1g only a supplement. Possibly the subscription 
to the main chapter has dropped out. 

4 In Mhv. 2. 17 Maya.'s father is Aiijana of Devadaha' in ThJgA. 140 he is 
called Maha-Suppabuddha. . , 

• ~ c_~rrup.t form. _ T~~ general tradition, also, knows of only one sister 
of Maya s, VIZ. MahapraJapati. The second, third and fourth names here 
were obviously in origin al?pellatives of Maya. Possibly the fifth, also, is so, 
be1l1g formed from the Pah culla or cula, " younger." 

x 
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They reported this to the king, saying, "In the town of 
Deva<;laha the Sakyan Subhiiti has seven lovely and beautiful 
daughters, and one of them is pre-eminent among all the 
seven sisters in beauty, radiance, and wisdom. She is gifted 
with all good qualities, and her name is Maya. In all the 
villages, cities, towns, land provinces that we searched, we did 
not see before we came to Deva<;laha anyone like Maya, the 
daughter of the Sakyan Subhiiti." 

Suddhodana sent a message to Subhiiti, saying, "Give me 
your daughter Maya to wife, and she shall become my chief 
queen." But Subhiiti replied to the messengers, "Maya has 
six sisters older than she. When these are married, then shall 
Maya be given to his majesty." 

The messengers reported this to king Suddhodana and said, 
" Your majesty, thus says the Sakyan Subhiiti, 'When her six 
elder sisters are married, then will Maya be given to his majesty'." 

King Suddhodana sent a further message to Subhiiti the 
Sakyan, saying, "Give me all your seven daughters." The 
messengers took this message back to Subhiiti the Sakyan 
and said to him, "Thus says king Suddhodana, ' Give me all 
your seven daughters'." And Subhiiti the Sakyan complied 
with 'king Suddhodana's request, and said, "Your majesty, 
let them be given you." 

And so with great royal magnificence, pomp and splendour 
all the seven maidens(357) were led forth by King Suddhodana 
from the town of Deva<;laha to Kapilavastu. The king estab­
lished two of them, Maya and Mahaprajapati, in his own harem, 
and gave the other five to his five brothers. 2 

" In twelve years the Bodhisattva will leave his abode in 
Tu~ita." So did the Suddhavasa devas prodaim3 to the 
Pratyekabuddhas in Jambudvipa, "The BodhisaUva is about 
to descend. Quit the field of the Buddha." 

The Great and Glorious One, endowed with infinite 
knowledge and insight, is about to come down from his abode 
in TU$ita. Quit the field of the Buddha [the Master], 4 who 
bears the marks of excellence. 

1 See note p, 14. 
2 pp. 298 and 301, he is said to be one of four brothers. 
" See p. 95. 
4 Lacuna in text. 

-- ----._-----_._---- -----
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When the Pratyekab1-lddhas heard the Buddha proclaimed 
by these great lords, they passed away, emancipated in heart, 
independent, masters of their hearts. 

Now Pratyekabuddhas pass away after they have each 
recited his own verse. 1 

In a great wood a yojana and a half from Benares there dwelt 
five hundred Pratyekabuddhas. They too recited each his own 
verse and passed entirely away. 

Strenuous, constantly devoted, sublime in heart, alert, 
firm, and courageous, endued with strength and energy, 
they live in loneliness like a rhinoceros. 2 

They rose up in the air and having at their command the 
element of fire,3 they passed completely away. Their flesh 
and blood were consumed in their own fire. Their corpses fell 
to earth. 

In due time developing equanimity and pity, cultivating 
sympathy4 with others, with love in one's heart, friendly and 
compassionate, let one live in loneliness like a rhinoceros. 5 

(358)Discarding the use of the sC01/,rge against all creatures, 
causing hurt to none of them; discarding the use of the 
scourge against the timid as well as the bold,6 let one live 
in loneliness like a rhinoceros. 

1 Literally .. made their proclamations" or .. manifestoes," vyakaratliini 
vyiikaritvii. 

• See note p. 250 . 
. " !ejodhiitum samiipadyitvii. This expression is rendered in the Pali 

DtctJon~ry by .. converting one's body into fire." The same rendering is 
found ~n. S.?J.E~ XIII. 1:0 t~r ~he .I?a~sa9~ at V. 1. 25, where it is said 
b~agavaPt !eJodhatum samapaJptva paJJah- and the Blessed One converting 
hIS bo~y mto ~re sent forth flam~s." But samiipadyati (samiipajjati) has 
no p~slve or ~ddle forc!, here, but lIterally mean& .. to ~ttain," " win mastery 
over._ The Idea then IS that the Pratyekabuddhas m the passage in the 
1vI a~avastu su,?,?o~ed ~p fire, over which they had command, to achieve 
theIr own partmbbana, just as Dabba at V. 2. 76 called up fire (tejodhiitum 
samiipafjilva) to light the way for the monks. (Note: S.B.E. XX. 7, translates 
the phrase here" caught up fire.") 

(The translator owes this interpretation to a suggestion by Miss I. B. 
Horner.) 

4 Mudilii, Pali id., a by-form of PaH mudula (Sanskrit mridula) in the 
special sense of sympathising in the joys of others. . 

& This begins a.version of the Khaggavi~iitla Sutta (Sn. 35 If.). The second 
st~nza! h?wever, IS based o~ Dhammapada, 405. . 

NJk~!Ptadatlito .~rasasthavares~, cf: Dhp. 405, ntdhaya datlitam bhatesu 
tasesu thavaresu ca, whoso has laId aSIde the rod of force, concerning creatures 
cowed or truculent." (Mrs. Rhys Davids' translation.) 
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Throwing off the marks of a householder, like the paripatra1 

tree denuded of leaves, and going forth from home clad in 
, the yellow robe, let one live in loneliness like a rhinoceros. 

Tearing off the marks of a householder, let one go forth 
from home clad in the yellow robe, like a solitary flame that 
rises from the ashes, 2 and live in loneliness Uke a 
rhinoceros. 

If one associates 11J)ith one's fellows, there is the risk of 
too great affection. A nd the pain in this world is the resz(.lt 
of affection. Therefore, one should aV01:d society, and live 
in loneliness like a rhinoce1'os. 

If one associates with one's fellows, there is the risk of 
too great affection. And the pain in this world is the result 
of affection. Therefore one should avoid too great affection 
for those who are dear, and live in loneliness like a 
rhinoceros. 

If one associates with one's fellows, there is the risk of 
too great affection. A nd the pain in this world is the result 
of affection. Therefore although one is loth to part from 
friends, one should live in loneliness like a rhinoceros. 

If one associates with one's fellows, there is the risk of too 
great affection (359) . A nd the pain in this world is the result 
of affec#on. Therefore, thoroughly grasping the peril that 
lies in having friends, one should live in loneliness like 
a rhinoceros. 

If one associates with one's fellows, the1'e is the risk of 
too great affection. And the pain in tMs world is the result 
of affection. Therefore, thoroughly grasping the peril that 
lies in having sons, one should live in loneliness like a 
rhinoceros. 

He who takes thought of sons and friends, and whose heart 
is bound by the ties of affection, loses his own good. One 
should not, then, desire sons, much less friends, but live in 
loneliness like a rhinoceros. 

He who takes thought of relatives and friends and whose 
heart is bound by the ties of affection, loses his own good. 
One should not, then, desire relatives, much less friends, but 
live in loneliness like a rhinoceros. 

1 See p. 221. 

2 Reading, on Senarl's suggestion, blIasmavivekacari for bhasmani ekacari. 
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All the stanzas of the Kharjgavi$iit;ta1 are to be supplied 
here in full, namely the stanzas pronounced by each one 
of the Pratyekabuddhas. 

~.i~ipatana was so named from the falling of the seers. 2 

Now in a forest at that place there was a king of deer named 
Rohaka who looked after a herd of a thousand deer. He had 
two .,ons, Nyagrodha and Visakha. 3 And the king gave five 
hundred deer to each son. 

Brahmadatta, the king of Kasi, was continually hunting in 
all parts of that forest and killing deer. But not all the deer 
he shot found their way to his table, for many of them escaped 
wounded into the bushes and thickets of the forest, into the 
clumps of grass, reeds and brambles, and died, and were 
devoured by ravens(360) and vultures. 

The deer-king Nyagrodha said to his brother Visakha, "Let 
us, Visakha, appeal to the king and say to him, " You do not 
feed on all the deer you shoot, for many of them escape wounded 
to their lairs, where they die and are devoured by ravens and 
vultures. Now we shall give your majesty one deer daily 
which will come of its own will to your kitchen. In this way 
disaster and destruction will not befall this herd of deer '." 

His brother Visakha replied, "Very well, let us appeal 
to him." 

Now the king was out hunting, and the kings of the herds 
of deer saw him coming from a distance, with an army and 
accompanied by men carrying knives, bows, spears and lances. 
When they saw the king, they went up to him without fear 
or trembling, although it was at the risk of their lives. 

The king of Kasi saw the deer-kings coming when they were 
still some way off, and he gave an order to his army. "Let 
no one molest these deer which are coming. Who knows what 
significance it has that they do not flee at the sight of the army, 
but come to meet me?" So the army made way for those 
deer, parting to the left and to the right. And the two deer 
came up to the king and fell at his knees. 

1 The Khaggavisiif'a Sut/a in Sn. (35-75) contains only 4I stanzas. But 
it is implied here that there were 500 stanzas, i.e. the number of the 
Pratvekabuddhas. 

• The form of the name of this place in the Mahiivastu, however, is generally 
Risivadana . 
. 3 This story is Nigrodhamiga Jiitaka (No. I2). 

------~~~~-------------
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The king asked the deer-kings, "What do you ask for? 
Make known what you want done." And they, in a human 
voice, appealed to the king and said, "Your majesty, this is 
wha~ ~e ~eg for. We two were born and grew up in your 
dommlOn m the forest here, together with many a hundred 
other deer as well. We two are brothers, and kings of these 
herds of deer, and we dwell here in your majesty's domain. 
Now, just as your majesty's cities, towns, villages and provinces 
are graced by people, kine, oxen and many thousands of other 
living creatures, two-footed and four-footed, so are these 
forest glades, fastnesses, rivers and streams graced by these 
herds of deer. And this, your majesty, is what adorns 
sovereignty, that all the two-footed and four-footed creatures 
which dwell in your majesty's domain,(361) in village, forest 
or mountain, come to your majesty for protection and all of 
them are cared for and protected by you. Your majesty and 
no other is their sovereign. . 

" But when your majesty goes hunting many hundreds of 
deer come by disaster and destruction. Not all the deer hit 
by arr?ws reach your majesty's table, for some escape into 
the thIckets and brushwood of the forest, and into clumps 
of grasses and reeds, where they die and are devoured by 
ravens and vultures. Thus your majesty is tainted with 
wrongdoing. 

." Now, if it is your majesty's pleasure, we two kings of deer 
wIll send you each day one deer which will come of its own 
free will to your kitchen. From one herd on one day and from 
the. second the next, each ~ay will we send one deer to your 
majesty, so that there wIll be no break in the provision 
of venison for the king, while these deer will not come by 
disaster and destruction." 

The king granted this appeal of the kings of the herds of deer, 
saying, "Let it be as you wish. Go, and live without fear 
or trembling, and send me one deer daily." 

And when he had granted this appeal the king instructed 
h~s mini~ters that no one was to molest the deer. Having 
gIven thIS order he returned to the city. 

The kings of the herds of deer gathered all the deer together 
and comforted them. "Be not afraid," said they, "for we 
have appealed to the king not to go hunting any more, and 
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no one will molest deer. But each day one deer is to be sent 
to the king's kitchen, from one herd on one day and from 
the other the next". 

And they counted the numbers in both herds and decided 
the order l in which they should be taken from each. From 
one herd on one day, and from the other the next day, one 
deer was to go daily to the king's kitchen. 

One day, it being the turn of ViSakha's herd, it fell to the lot 
of a doe which was with young to go to the king's kitchen. 
And the deer which acted as crier2 called her and said, " To-day 
it is your turn. Go(362) to the king's kitchen." But she replied, 
"I am pregnant, and have two young ones in my womb. 
Therefore order another to go, and when I am delivered, then 
will r go. If I go now we shall be three going instead of one. 
But if these two young ones are born, the time of you all 
will be so much lengthened." 3 

The crier reported this matter to the king of the herd, who 
replied, " Bid another deer to go, the one due to go next after 
the doe, and she will go afterwards when she is delivered." 
The crier thus passed over the doe, and ordered the deer 
whose turn it was next after her to go to the king's kitchen. 
But that deer said, "It is not my turn to go to-day; it is 
that doe's turn. I have, therefore, yet a while to live." 

In the same way others were called, but they would not 
go out of their turn. They all said, "It is that doe's turn. 
Let her go." 

So the doe was called again. "Good doe," she was told, 
" no one is willing to go out of his turn. It is really your turn, 
so do you go to the king's kitchen." Then, as they would not 
give her respite, the doe, out of love for her young, knowing 
that if she were slain 4 they also would be destroyed, went to 
the other herd. And when she had come thither, she 
prostrated herself before the king of the herd. He asked her, 
"Good doe, what is this? What do you want? What is 
to do ?" The doe replied, "To-day it is my turn to go from 

1 Literally, .. made or fixed the turn," osaram (= avasaram) kritam. 
• A'fIapaka (Pali), " giving an order," .. one who calls out orders." 
• I.e . .. the turn of each will be longer in coming." 
, Mama sannipatena, .. by the death of me." For this sense of sanniPata 

Senart refers to Bohtlingk and Roth who cite Nilakat;ltha as giving this sense 
to the word in the Mahabhiirata XII. 7408. 
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my herd to the king's kitchen. But r have two young ones 
in my womb. So I appealed to ViMikha, the king of my herd, 
and said to him, ' To-day it is my turn, but r have two young 
ones in my womb. Send others in my place, and when I am 
delivered I shall go.' But those others who have been ordered 
by the king of the herd to go are not willing, and say, , It is 
not our turn, but that doe's: Let her go.' Thus they will 
not release me from my turn, but call me and say, 'Go, it is 
your turn.' Now this is what I desire, that a deer from this 
herd be sent by the king of the herd, and then, when I am 
delivered(363), I shall go." 

The king of the deer said to her, "Now be not afraid. r 
shall send another." And he instructed the crier, saying, 
"Command the deer in this herd, whose. turn it is, to go. 
I have granted immunity to this doe." 

So the crier ordered the deer, whose turn it was, to go to 
the king's kitchen. But that deer replied, " It is not the turn 
of our herd to-day, it is the turn of Visakha's herd." The crier 
answered and said, "Yes, to-day it is the turn of Visakha's 
herd, but the doe whose turn it is, is pregnant with two 
young ones in her womb. But they will not give her respite, 
and say, 'It is your turn, go.' And thus, as she was not 
relieved, she came to this herd, and appealed to Nyagrodha, 
the king of the herd. Nyagrodha granted her immunity, and 
gave orders that the deer in this herd whose turn it was should 
go. Now, that turn is yours, so go." But that deer replied, 
"To-day is the turn of the other herd. I shall not go out 
of my turn." And in the same way all who were ordered 
were unwilling to go out of their turn. 

So the crier reported to N yagrodha, the king of the deer, 
and said, " No one at all is willing to go out of his turn; they 
say that it is not the turn of this herd to-day, but of the other." 
The king of the herd replied, " Go to 11 I have granted immu­
nity to this doe, and therefore she cannot be sent to the king's 
kitchen. r shall go myself." 

The king of the herd came down the track that led from 
the forest and went towards Benures. All men who saw him 

1 ? millehi. Senart doubtfully suggests that this is a simpler orthographical 
f.orm of the imperative of 1I1ell, " to drive away," and compares the Greek 
C1TCy£, 

... ...". 
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going followed him, for he was a deer of striking comeliness, 
brightly speckled, with red hoofs, and bright and lovely 
jet-black eyes. 

Followed by a great crowd of people he went on his way 
until he entered the city. And when he was seen by the citizens 
he was recognized by the great throng as the king of the deer. 
When they saw him they were sore distressed.(364) For they 
thought that the whole herd of deer had dwindled away, 
and that now the king himself was coming. "Let us go 
to our king," said they, "and appeal to him and ask that 
this king of the deer be set free and not killed. For this deer 
will be an eye-delighting adornment of this capital city as he 
runs about in the gardens and parks, and when people see him 
they will enjoy a pleasing sight." 

So the nobles, accompanied by the great multitude, entered 
the king's palace on the heels of the king of the deer. And 
while the king of the deer proceeded to the kitchen, the citizens 
approached the king where he sat on the seat of judgment 
and petitioned him. "0 great king," said they, " all that herd 
of deer is destroyed. Though they feed inoffensively on dried 
and fresh grass, molesting no one, yet have they all been 
destroyed, and here is the king of the herd himself come. 
Hard would it be, your majesty, to find such a lovely, beautiful 
deer, such a delight to the eye of man, as this king of deer is. 
As 1ilie people strolled out of the city among the gardens, 
parks, pleasure-grounds and lotus-ponds, they could see this 
king of deer, and would be glad that he had become an 
adornment of the city's pleasaunces. Therefore, if it is your 
majesty's pleasure, let this king of deer go free with his life." 

Then the king bade his ministers go and bring that king 
of deer from th~ kitchen. The ministers went and brought 
the deer into the king's presence. The king asked him, "Why 
did you come yourself? Is there no longer any other deer 
that you come yourself? " 

The king of deer replied, "Your majesty, it is not that 
there are no other deer. Moreover, to-day it was really the 
turn of the other herd. But the doe in that herd, whose turn 
it happened to be, was pregnant with two young ones in her 
womb. That doe was called and bidden: 'Go to the king's 
kitchen. To-day is your turn.' 
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"Now the king of that other herd is VWikha. The doe 
went to him and said, 'To-day, it is my turn to go to the 
king's kitchen, but I am pregnant with two young ones in 
my womb., I wish, therefore, that another be sent, and then, 
when I am delivered, I will go.' But the other deer that was 
ordered to go in her stead was not willing, saying that it was 
the doe's turn and that she should go. In short, all those deer 
would not excuse her but kept saying, 'To-day is your turn. 
Go.' 

"And as she was not relieved by them she came and appealed 
to me, saying,(365) , To-day it is my turn to go from my herd, 
and I have two young ones in my womb. But they will not 
let me be. What I desire is that the king of the deer should 
order a deer from this herd to go to the king's kitchen. When 
I am delivered I will go myself.' 

" I gave immunity to that doe. But the deer that I ordered 
to go in her place was not willing and said, ' It is not the turn 
of our herd, but of the other.' And in the same way all who 
were ordered were unwilling to come hither out of their turn. 
Then I reflected that, since I had given immunity to the doe, 
I should go myself. And so here am I come myself." 

When the king heard the deer he was amazed, and all the 
people with him, exclaiming, "Ah! What a righteous king. 
of deer!" And the king of Kasi thought, " It is not this deer 
which lays down his life for another and knows what is dharma, 
that is the beast. We are the beasts, who know not dharma 
and inflict harm on such beautiful, sterling, and inoffensive 
creatures." To the king of deer he said, "I am delighted 
with your presence. You are compassionate and magnanimous, 
since, though only a deer, you gave immunity to that doe 
who bore life within her. On your account and as a result " 
of what you have said, 1 also grant immunity to all deer. 
From this day forth I grant immunity to all deer in the land. 
Go, and dwell here all of you without fear or trembling." 

And the king caused a proclamation to be made in the city 
by bellmen: "No one is to molest deer in my realm, because 
of the grant of immunity that I have bestowed on this king 
of deer." 

In time the rumour of this reached the devas, and Sakra, 
the lord of devas, in order to test the king, created several 
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hundred thousand deer. The whole land of Kiisi swanned 
with them; there was not a field without deer. The people 
of the country appealed to the king. 

Nyagrodha, the king of deer, called the doe and said to her, 
" Good doe, return to the herd of Visiikha." But she replied, 
"0 king of deer, I will not go. I had rat,her die with you 
than live with Visiikha." And she recited this verse :-

(366)Men should follow Nyagrodha and not seek ViSiikha. 
It is better to die with Nyagrodha than live with ViSiikha. 1 

The people of the country appealed to the king, saying, 

"The land is being despoiled,. this rich realm is being 
ruined. Deer devour the crops. 0 king, put a1t end to this." 

"Let the land be despoiled and this rich realm ruined. 
I will not call it a wrong that I have given this boon to the 
king of deer." 

From this bestowing of a gift on the deer the wood at 
~j~ipattana2 was named Mrigadiiya. 3 

" In twelve years the Bodhisattva will leave his existence 
among the Tu~itas." And the Suddhiiviisa devas, assuming 
the guise of brahmans, recited the Vedas and Mantras, and 
told the thirty-two marks of a Great Man, as they proclaimed 
the coming of the Bodhisattva into the world. 

1 Cf. Jiitaka 1. 152, 4· 43. 
• So spelt here. 
3 Elsewhere in the M ahiivastu and in Buddhist. Sanskrit the name of 

this park is Mrigadava. Here it is called Mpgadaya in order to fit the 
etymology suggested by the above story (Mriga + dti). In the PaH texts, 
also, the name is almost always Migadaya. 
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Affection (sneha). 304 
Alms. duty to give. 39; time to beg. 

30• 46. 256 
Amenability to teaching. 42, 262. 

194. 265 . 
Apparitions. 140 ff. 
Applied thought (vital'ka). 183 I. 
Architecture. 153f. 
Arhan (= Buddha). 1'/.assim 
Arhans. 49. 79. 84. 125 .• 199. 203 f.. 

238 
Aryans. 81. 184. 238. 247; Aryan 

teaching. 146; Aryan truths. 243 ; 
see also Noble disciple. 

ASl'avas. 49. 1I6. 130. 136 I.. 161. 
201 n .• 204. 206. 277, 281 

Assemblies of disciples. 49. 57. 59. 
204. 206 

Atimuktaka. plant, 205 
Attachment (sanga). 37. 40• 42• 94. 

197. 198 
Attainments (sampadii). 198 n .• 243 n. 
Austerities. 5, 83 
Average world ling (Prithagjana). 28, 

61. 81. 99. 112, 125 

Barter of goods. 274 
Benares cloth. 191. 245. 255 
Bhavya. tree. 205 
Bhisma. plant. 186. 221 
Bhumis. see Bodhisattvas. careers of 
Birds do not flyover a Buddha's 

mother. 167 
Birth. old age and death. 36. 283 
Birth without parents, 1I5. 134 
Bodhi tree. 3. 99. 124. 204 
Bodhisattvas, as discoverers and in-

ventors. 107 f.; as universal kings; 
85; austerities of. 65. 83; careers 
of. I. 39 ff., 53 ff. (bhumis); equal 
to Buddhas from the eighth bhumi. 
83; families in which they are 
born. 156 I. ; ~pecial place in hell. 
81; their leaving home. 122 ff. ; 
their ten powers. 234; who com­
mit murder. 82 

Brahmans. 39. 73. 1I9. 148. 155. 156• 
163. 178. 182. 188 ff .• 216. 222. 233. 
238 ff·. 254 ff·, 268 ff·. 277 ff·. 297. 
298. 301 

Brutes. world of. 22, 26f.. 81. 200. 202 
Buddha. sound of the word. 190. 

201 f.. 255 
Buddha = Pratyekabuddha. 253 I . 

Buddha. Dharma, Sangha. 31. 66. 
212. 242 ff .• 265. 270 n. 

Buddhas. birth ·of. 77 ff·. 1I7 ff .• 171 
Jf.; chastity of their mothers. 113. 
1I5 f.. 157; conception of. 1I2 ft .. 
157 ff.; do not worship gods. 177 ; 
eighteen attributes of. 33/ .• 42. 127. 
192. 194 I·. 282 I; eighty minor 
characteristics. see Great Man; 
extent of their radiance. 88 ff. ; 
• fields' of. 95 ff., 155. 163. 202; 
five' eyes' of 124 ff.; five obliga­
tions of. 42 I.; four assurances of 
33 f., 42• 193, 282 f.; how they 
enter a town. 256; ideal mother of. 
113. 157 f.. 162 f.; innumerability 
of. 94. 98, 198, 285; length of their 
lives. 88 ff.; marvels when they 
enter a town, 191 f., 257; passing 
away of. 53 ff.; previous Buddhas. 
I f.. 39 ff·. 48 ff., 108 ff·; qualities 
oftheir voice. 134ff .• 263f.; rarity 
of. 42, 43. 92, 96, 190. 224; sym­
pathetic appeal of. 4; thirty-two 
marks of excellence. see Great Man; 
tasks of, II 2; three miraculous 
powers of. 193; transcendental 
nature of. 3. 45. 76.78.175. 132ff·, 
174; why they laugh after their 
birth. 175 f.; why they take seven 
strides. 174. 176; worship of. 39/., 
40• 48• 49. 223 I· 

Bull drives away disease, 240 f. 
Burial-ground. awareness of. 183 

Calm (samatha). 94. 137 (sama) 
Campaka, plant. 172. 205 
Canopy. magical. 193 f.. 196 I. 
Charity (diina). 80. 141. 146-156 

(tyiiga); see also Renunciation 
City. the prosperous. 31. 297 
Civilization. growth of. 285 ff. 
Client monk, 31. 199 
Coins. 32, 188. 198 
Colours as signs of clans, 214 ff. 
Concentration (samiidhi), 127, 130 ft .. 

184. 243 
Conqueror (fina). 4. passim 
Conversion (abhisamaya). 206 
Convert. 94 n .• 126 
Courtesans. 216 n .• 294 
Craving (tri$llii) 74 
Crimes. five. 199 
Cross. to. 33, 40, 88. 94. 130• 177. 

194 I., 207. 282 I. 
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Damanaka, plant, 205 
Dasabala, 51, passim 
Death, king of, 244 
Deer, hunting, 74, 305 If· 
Defilement (raja), 55 n., 93 
Demons of disease, 208 If·, 2351f. 
Desolation, state of (apiiya), 80, 137f., 

197, 203, 284 
Deva ear, 201 n. 
Deva eye, 53 f., 124 If., 201 n. 
Deva maidens, 1I6 f., 161, 167, 170, 

172 f· 
Devas, acclaim birth of Buddha,78 f., 

176 f.; acclaim Buddha and his 
doctrine, 58, 77 If.; bathe the 
newly-born Buddha, 78; beat 
drums, 57; bhumyii de vii, 34, 185, 
195, 279; cast no shadows, 179; 
confer blessings, 230; converted 
by Buddha, 137 f., 206; enjoy 
pleasures of sense, 25 If.; greet the 
unborn Buddha, 114, 170; help 
their living kinsmen, 209; hold 
sunshades, 190j.; honour Buddha, 
186 f.; kiimiivacara, 126, 166; 
magic-working (siddhadeva) , 237; 
mode of life, 25 If., 217; prayed to, 
245; reborn with the Bodhisat~va, 
157 j.; rupiivacara, 126; subject 
to change and rebirth, 26 If.; 
Three-and-Thirty devas, 124, 162, 
191, 210, 219, 246, see also 

Tra yastrimsa devas in Names Index; 
who are' arhans, 28; see also 
Proper names 

Dharma, as island and refuge, 280 f. ; 
Buddha identified with, 192 n.; 
Buddha's clear exposition of, 246 ; 
drum of, 36, 45, 206, 283; eye of, 
126 j., 203; immoveable, 28; in­
fluence on disease, 212; king of, 
145, 150; nature of, 28; the noble 
(iiryadharma) , 36, 45, 262; sover­
eignty of, 1I7; standard of, 36, 45, 
283; torch of, 36, 45, 205, 283; 
trumpet of, 36, 45, 283; wheel of, 
33j., 37, 40, 42, 45, 57, 99, 137, 187, 
194 j., 197, 222, 245, 277 If·, 282 f· 

Discipline (vinaya), 57, 77, 137, 157, 
163 

Diviners, 119 j., 165 f·, 178 If. 
Doctrine (siisana) , 56 If. 
Doubt (sal?lsaya), 59, 92 (vimati), 128, 

150, 243 (vicikitsita) 
Driver of tameable men, 5, passim 

Earthquakes, 34, 37, 53, 57, 64, 77 f·, 
164, 195, 197 

Ease (sukha), 183 j. 
Egotism (ahal?lkiira), 74 
Eight classes of disciples, 94n., 126,243 

Element (dhiitlt), 71, 72, 126 
Elephant wards off disease, 239 
Emancipate, emancipation, see Re-

lease 
Energy (vfrya) , 43 n., 1I2, 127, 137, 

207 
Enlightenment, how attained, 1831f.; 

portents on attainment, 186 j.; 
proclamation of future, 33, 37, 48, 
195, 205, 278 If.; signs attending, 
34 j., 195 j.; thought of, nullifies 
past misdeeds, 82; time taken to 
attain, 30, 39 If·, 46 If.; vow to 
win, 33, 36, 40 f·, 44 f·, 50, 64, 82, 
88 If., 194, 205, 261, 277 If., 282, 
337; merit of vow, 63; portents 
attending vow, 64, 76 If. 

Equanimity (upek~jj), 30 n., 184,303 
Eunuchs, 82, 86 
Existence, ending of, 84, 89, 92, 97, 

116, 203, 285 

Faculties (indriyii) , 193, 250 
Falsehood, origin of, 292 
Fasts, 162, 210 
Fetters (satJIyojaniini), 49, 54 (ban­

dhaniini), 138 n., 204, 264 
Fiery body of a Buddha, 281 
Fig-tree (asvattha) , 207; (plak~a), 

1I8; (udumbara), 190,224 
Five fingers mark, 223 
Folly (moha), 53, 156, 167, 203, 255 
Food, primeval, 285 If.; right view 

of, 252; right time for, 256, 274 ; 
seven days' supply of, 91 n., 93 

Forest of sword-leaves, 8, 1I, 17 
Four assemblies, 9, 22, 24 If. 
Four great continents, 2, 7, 41, 44, 62, 

75, 86, 90, 92 j., 152, 157, 165, 175 
Four great kings (lords), 25, 124, 162, 

165, 173, 174, 177, 200, 218 f. 
Four truths, 137, 148, 205, 206 
Friendliness (maitrii), 30 n" 138, 262 
Friendship, 198 
Fruition (phala), consolidation of, 29 ; 

first, 137 f., 150, 261; ten fruitions, 
263 

Gambling with dice, 75, 229 
Ghosts, world of, 22j., 26j., 77, 81 
Gods of Hinduism, 81 n., 124 n., 

177 j., 200, 265 n. 
Good conduct (sfia), five rules of, 168, 

270; ten rules, 3, 39, 41, 80, 85 ; 
eleven rules, 1I5, 160, 274 

Good works (Sflavrata), delusion 
about, 243 

Great Man (Mahiipttru~a), 93, 1I6,; 
his thirty-two marks (/ak§aniim) 
33 j., 42, 51, 56, 91 fj., 97, 134 f·, 
156, 180 If, 192, 194 f., 282, 302 ; 

, 
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eighty minor characteristics (anu­
vyanjaniini), 33 f·, 42, 192, 194 f·, 
282 

Grottos presented to Buddha, 45 
Groves presented to Buddha~ 248 

Hair braided, 300 
Harmlessness (ahitJIsii), 1I5, 160, 

224 f·, 274, 303 
Hatred, 13 f., 62, 104, 229 
Healing powers of a Buddha, 209 If., 

235 If.; of a brahman seer, 236 
Heaven (svarga), 233 f., 242, 247 
Heir to throne, consecration of, 42 f., 

52, 60 
Hells, 6 If., 26, 74, 77, 81, 163, 200 
Heresy and schism, 56, 68, 71, 80, 134, 

200, 208 n. 
Hidden treasures revealed, 79 
Hindrances (nivarafJiini), 1I7 
Holy (chaste) life (brahmacarya), 9, 

22, 24 If., 48, 51, 168, 210, 284 
Home life, dissatisfaction with, 271 
Homeless state, 101, 270, 271 
Horse born same time as its master, 

123 
Householder, marks of, 304 

III (du:kha), 57, 62, 64, 72, 136, 184, 
202; ending of, 223, 261 

Immortality (amritam), 24, 25, 26, 29, 
244,246 

Immortals (amritii) , 1I3, II9, 158 j., 
163, 165, 172, 176, 178 

Impermanence (anityam), 4, 26.f., 46, 
51 j., 71, 136, 307 

Individuality, theory of (satkiiya­
dri~/i), 243 

Indra column, 154, 191, 243, 257 
Intoxication (madya, madana) , II5, 

167, 274 
Introspection (vipaSyanii), 94 
Invitations, 21I n. 

Jatakas, viii,f., period of, 82 f. ; In­
dividual Jatakas: Abhiya, 29 If. ; 
Bull, 240 f.; Elephant, 239 f. ; 
J yotipala, 265 If.; Megha, 184 If. ; 
Nyagrodha, 305 If.; Ra~ita, 235 ; 
Three Birds, 225 If. ; Vagisa, 222 If. 

KalPavrik~a, tree, 1I8, 171 
Karkiirava, plant, 221 

~ Karma, exhaustion of, 244, 285; mixed 
.' (vyiimisra), 80; persistence of, 6 If. 

!(arfJikiira, plant, 186, 245 
KeSara, plant, 32, 168 f., 187, 221, 

282 
King, duties of, 228 If., 306; five-fold 

power of, 233; insignia, 214 If. ; 
institution of, 293 

King, universal, If., 41, 44, 48, 52, 84, 
88 If., 121 f., 152, 157, 165 I., 175, 
221; his capital city, 152 If., 189, 
204 f.; his seven treasures, 41, 
85 f., 88, 152 

Kingdom, the prosperous, 152, 225, 
235, 238 f·, 240 

Knower of the world (/okavid), 32, 
passim. 

Knowledges, three, 201 
Kovidiira (Kovilara), 27 n. 
K!?atriyan (noble), 121, 156, 293 

Lakuca, tree, 205 
Leaves of trees not harmed, 80 
Leprosy (ku~!ha), 298 
Life, destruction of, 14, 16 If., 162, 

164, 224, 274; elements of (satJIs­
kiirii), 99, 207, 248; length of life, 
49, 88 If·, 204; seed of (bija), 244 

Light of the world, 37, 45, 51, 78, 80, 
163, 167, 192, 196 j., 284 

Lokottaravadins, xi, 3, 125 n., 174 n. 
Loneliness, 183, 303 f. 
Lovely, the (kalyiifJa), Il, 121, 198, 

247, 251 f·, 254 
Lust (kilesa, kleSa), 92, 121, 127, 184f., 

203, 209, 219, 248 

Magic (riddhi), 54, 57 If., 125, 201 n., 
204, 209, 221 ; see also Apparitions, 
Miracles 

Magic herbs, 103 
Magic stride, 30, 46 f., 54 
Mahayana x f., ix, 94 n. 
Malice (do~a), 75, 156 
Malice and folly (do~a, moha), 50 
Mansion, heavenly (vimiina), 25, 247 
Marks of excellence, 'thirty-two, see 

Great Man 
Marriage custom, 288 
Material form (rupa) , 199 
Meditation (dhyiina), 83, 127, 183 If., 

226, 236, 296, 298 
Memory of former lives, 5, 28, 39, Il4, 

184 f., 201 n., 222 If. 
Mental forms (manomayii rupii), 126 ; 

images (nimitta), 46 
Merchant, patron of monks, 31 
Mercy, 103 f. 
Merit, 22, 28, 39, 40, 63, 85 f., 88 If., 

125, 134, 161 j., 205 j., 223 If., 251, 
260, 276, 279; see also Root of 
merit 

Meritorious gift, 246 j. 
Metals, discovery of, 107 f. 
Mindfulness (smriti) , 77, 78, 127 j., 

184 
Mind-reading, 59, 201 n. 
Miracles (priitihiirya), 193 
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Monks, chapters Of, 3; requisities of, 
29, 41, 44, 90, 245 

Moon reached by the hand of a seer, 
236 

Moral state (vihiira). 30, 147 
Multiformity of phenomena (niiniitva), 

128 
Musical instruments, five, 135, 153 

Niggardly teachers, 71 
Nine-fold scriptures (navavidha­

siisana) 249 
Nirvana, 29, 132, 145, 221 (parinir­

viitta) 
Noble disciple (iiryasriivaka), powers 

of, 43 
Nuns, 86, 204, 207 

Observances (vrala) , 49, 156, 204 
Offerings, 61, 70, 243, 25 1 , 253 J. 
Old age and birth, 118 
Old age and death, 78, 79, 88, 1I2, 

124, 132 
Old age, death and doubt, 92 
Old age and disease, 173 
Old age, disease and death, 44, 45, 139 
Ordination (upasampadii), 3, 271 
Owl counsels a king, 228 ff. 

Palaces presented to Buddha, 41, 44, 
52, 89, 92, 93 

Piilevata, tree, 205 
Palm-trees of precious substances, 152 
Parents, treatment of, 39, 146, 270 f. 
Piiriyatra (Piiripatra), tree, 27 n., 221 
Parricide, 21, 80, 145, 199 
Parrot acts as messenger, 217; 

counsels a king, 232 ff. 
Pass away (nirvri!a, nirvriti), 54, 56, 

58, 84, 244, 247; (parinirvrita) 33, 
42, 1I4, 195, 252, 282 f.; (nirviiti, 
parinirvati) 28 n., 33, 39, 155, 195, 
222, 252, 282 J., 303 

Passion (raga). 74, 134, 161, 166, 171, 
199; overcome, 255; overcoming 
of proneness to, 244 

Passion, hatred and folly (riiga, 
dve$a, moha), 87. 106 

Passion, malice and folly (raga, dO$a, 
moha), 30, 31, 141 

Perception, cessation of, 94; objects 
of (alambalza), 100 

Perfume dealers, 32 
Pity (karulZii, mahii/wrUl!ii). 30 n., 90, 

lOT, 108, 138. 157, 263, 303 
Pleasures of sense (lltima), 26, 27, 46, 

58,62,68,69,74,84, 145, 153, 158, 
183, 228 

Postures (iryiipathii), 18, 132, 137, 192 

Powers (baliini) , of a Bodhisattva, 
see Bodhisattvas; of. a noble 
disciple, see Noble disciple; of a 
Tathagata, sen Tathagata 

Pride and conceit (miina, mada), 53, 
65, 120, 180, 219, 263, 264 

Pratyekabrahma, 81 
Pratyekabuddha, 40, 48, 51, 68, 94 

(pratyekajina) , Il2, 119 n., 125, 
155, 249 ff.. 285, 302 J. 

Price of truth, 72 ff. 

Rajan, etymology of, 293 
Reasoning. valid (yathalatha sthana), 

130 
Rebirth, 45, 53, 57, 71, 222, 247; 

round of (sa1JZsara) , 9, 29, 36, 80, 
94, 98, 163, 174; source of (upadi, 
lIpadhi), 56, 91, 199, 203 

Recluses, 33. 34, 39, 136, 148, 155, 
156, 163, 183, 190, 197, 233, 238, 
258, 260, 268 (shaveling ascetics), 
277 ff.; false, 16; unorthodox, 236 

Refuge, 78, 123, 145, 147 f.. 150, 198, 
207, 21I J., 270 (three refuges), 
280f· 

Release(d) (mukta, vimukti), 33, 34, 
131, 155, 194, 195, 244, 282, 283, 
303; complete, see Pass away 

Religious life (pravrajya), 271; to 
take up (pravrajati), 76, 165, 198, 
271, 283 

Renunciation (tyaga) , 72, 83, 101 
Restraint (sa1JZvara) , 82 
Rice, first cultivation of, 288 ff. 
Rocamana, plant, 186, 221 
Root of goodness (merit), I. 38, 40, 

48J., 63J., 88,106, Il2ff·, 170, 194, 
224 

Siihika, animal, 16, 18 
Saints (vasibhuta), 59, Il2, 128, 144, 

I47f. 
Sako!a, tree, 296 
Sal tree, 54, 175 
Samantagandha., tree, 186, 221 
Sangha, the, 80, 88, 93, 243 ff., 249 ; 

its influence on disease, 212 
Sankusa, insect, 18 
Siirika. a bird, 226 ff.; counsels a 

king, 231 ff. 
Sarvastivadins, xiii J. 
Scorpion and snake, 229 
Sectaries, 190 
Sects, 3 n. 
Seers (ri$is). ISO, 225 ff., 236 
Self (atman), 24; and not-self, 136; 

as island and refuge, 280 J.; 
-becoming, 3, 29, 69; -control, 
82, 101, 138; -made-to-become, 
255; -sacrifice, 4, 72 ff· 
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Selfishness (mamakii/"a), 74 
Sexual pleasure, 106 
Shrines presented to the Buddha, 

248 J. 
Sixteen great provinces, 157, 240 n. 
Skan.dhas, 58 . 
Slavery, 15, 18, 31, 75, 156, 295 
Spells, 80, 86, 102 J.. 242 
Spheres of existence, 36, 45. 80 f., 244 
Stream-winner (srotiipa1!lIa), 82, 94 n., 
• 137, 138, 261 n. 
Siidra, 148 
Sugata, 4, passim 
Sun reached by the hand of a seer, 236 
Super-knowledge (abltijfla), 84, 201, 

226, 236, 296, 298 
Sustained thought (victira), 183 J. 
Svayambhu, 3'!., 29 n. 
Sympathetic appeal, 4 11., 105 
Sympathy (muditii), 30 n., 303 

Tathagata, I, passim.; born with a 
mind-made body, 174; = Pratye­
kabuddha, 253, 304; ten powers 
(ba/ani), 33, 34,40,42,51,63, 126J., 
193, 194 J; 220, 282 

Ten precepts (sik§apadalli), 274 
Theft, origin of, 292 
Theravadins, xii ff. 

Three' heaps' (rasis), 138 J. 
Three refuges, 270 
Three Birds, 225 ff. 
Three distractions (mtddhatya), 106 
Topes (sUlpa), 50, 80, 222 f., 252,254 
Tortures, 16 
Triad of treasures, 70 , 242 ff. 

Vatuskara, plant, 205 
Violence, origin of, 292 

War, wrongfulness of. 14 
Way (miil'ga) , 86, 223; the wrong 

(viima marga) , 11, 239 (apamiil'ga) 
Wizard, 103 
World. dissolution of, 43, 184 J., 192, 

197, 222, 285 f.; evolution of, 44, 
184 J., 222, 285 J.; the other, 141, 
224, 228, 230, 233, 236, 242; 
withdrawal from, 61 J., 69, 84, 121, 
244 

Worlds, spaces between, 35, 186, 196 ; 
three, 78 J., 139, 220; three 
thousand, 34, 63, 96, 98, 192, 197 

Worthy man (satpIlYU$a), 31, 243, 247 
Writing, syles aI, 107 

Y ogacaras, xiii, 94 

Zest (P,.!ti) , 183 J. 

y 
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(Titles of works in italics. Pali works cited in footnotes are not listed. See 
list of abbreviations.) 

Abhasvara, 44, 52, 285 
Abhaya, 141 If. 
Abhaya, 177 11. 

Abhijit, 2 
Abhiya, 30 If. 
Aditya, 49, 51 
Ajakarl}.a, 59 
Ajita, 43 
Ajita KeSakambala, 209 
Alakul}.c;1ala-Bhattiya, 59 
A marako$a, 86 11. 

Ambara, 97 
Amita, 298, 301 
Andersen, D., 268 n. 
Amrapalika (Amrapali), 216, 249 
Amritodana, 298, 301 
Ananda, 61 If., 207, 234, 246, 265 ff· 
Anantamaya, 301 
Anathapil}.c;1ika, 5 
Anga, 29, 240 f. 
Anihata,97 
Aniruddha, 54, 59 
Anyonya, 49, 5 I 
Aparagvdaniya, 7, 41 
Aparajita, 88 
Aparajitadhvaja, I, 50 
Apratima, 101 If. 
Apsaras, 27, 114, 1I7 J., 170, J72, 

247, 252, 254 
Arcimat, 152 If. 
Arka, 45 
Asoka, 204, 207 
Asura, 24 If·, 37, 55 J., 77, 84, 149, 

166, 197, 212, 219, 246, 277, 295 
Asvaka, 29 
Asvatara, 217 J. 
Atimaya, 301 
Atula, 205 f. 
A vadiina-sataka, 253 n. 
Avici, 13, 20 J., 36, 45, 64, 81, 145, 

178, 186, 196, 284 
Avanti, 29 

Bailey, H. VV., xi, xix, In., 6 n., I In., 
14 11., 15 11 .• 

Balika, 249 
Balikachavi, 249 
Bamboo Grove, 210 
Bandhuma, 43 
Barth, A., xviii. 
Beal, 5., 118 n., 154 n. 

Benares, 128, 137, 149, 225, 227, 238 
If·, 256, 27 1 If·, 3 00 

Bharadvaja, clan name, 88, 93 56 
Bharadvaja, disciple of Kasyapa, 2 
Bodhisattvabhumi, xiii 
Bohtlingk, O. and Roth, R., 8 n., 

I05n., I54 n ., I64n., 171 n.,175 n., 
219 n., 234 n., 287 n., 307 n. 

Brahma, 37, 81, 84, 182, 220, 246 
Brahma devas, 28, 34, 163, 169, 176, 

186 J., 218, 280 
Brahmadatta, 225 If·, 235 f., 238, 

30 5 If· 
Buddhaghosa, 43 n., 95 n., 188 11. 
Buddhiinusmriti, 129 
Burnouf, E., 72 n., 127 n., 187 n., 

200 n. 

Caitra, month, 244 
Cakravac;1a, 7 
Caldwell, R., 107 n. 
Capala. 248 
Carunetra. 97 
Caruvarl}.a, 144 
Caturmaharajika devas, 25, 34. 169. 

186. 195. 218. 280 
Caturangabala. 92 
Caturanta, 144 
Ceti,29 
Chalmers, Lord, 5 n., 16 n .• 243 n. 
Chandaka. 122 If. 
Childers, R. C .• 87 11., 115 n. 
Chinese, 107. 135 
Citraratha, 27 
Coomaraswamy, A. K., In., 153 n. 
Ciiliya, 301 

Danava devas. 55. 159 
Darada. 107, 135 
Dasabhumika, xiii 
DasabhumiSvara, 87 n. 
Dasarl}.a, 29 
Dayal, Har. xiv, 60 n., 70 11., 100 n. 
Deer Park, 128. 271 J., 277 If·, 301 If., 

310 
Devac;1aha, 301 J. 
Devadatta, 101, 103 j. 
Dhammapada, xv 
Dharal}.ilp.dhara, 88 
Dharmadeva. 204 
Dharmaruci, 201 If. 

* The Long lists of Buddhas on pp. 108 If. are not included. 
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Dhautodana, 298, 301 
Dhritara~tra. 25 n., 124 11., 200 
Dhruva, 140, 145 f. 
Diparp.kara, 2. 48. 51. 53. 134. 152 If·, 

189 If. . 
DIpavati, 152 If. 
Divyallaiidtla, xiii, 15 n., 3011., 131 11., 

250 n., 253 n. 
Dravidians, 107 
Dric;1hablihu, Buddha, 98 
Dric;1habahu, monk. 144 
Dric;1hadhanu. 50 
Durjaya. 91 

Edgerton, F., x 

Fausbull, V., 250 n. 

Gandharva. 81. 99, 1I5. 135, 137. 
148 j., 159, 162. 295 

Ganges, 213 f., 216 If. 
Garuc;1a, 165 11., 295 
Gautamaka, 248 
Gaya, 5 
Ghatikara, 265 If. 
Gosringi, 216, 225. 245 
Gotama, xii f.. 9, 54. 129 j., 244 f. 
Gotama, clan name, 88 j., 207 
Great Grove, 248 
Greeks, 107, 135 
Gridhrakiita, 29, 46, 59 
Guhyaka, 84, 108, 149 
Guptakama. 144 
Guru. 45 

Hare, E. M., 250 11. 

Haryak~a, 59 
HastikaSir~a. 294. 297 j. 
Himalayas, 188, 226, 236. 295 f.. 

298 If· 
Hitopaaesa, 229 n. 
Homer, Miss I. B., xix J., 37 n., 58 11., 

91 n., 153 n., 183 n .• 192 n., 211 n., 
266 n., .303 n. 

Huns, 107 

Indra, 81, 124, 139, 144. 162, 166 
Indradhvaja. 48, 51 
Ik~vaku, 77 j., 293 f. 
Itihiisa, 188 n. 

Jain (Nirgrantha). 209. 212, 240 11. 

Jala, 294 
Jalr. 294 
Jambudhvaja, 48. 51 
Jambudvipa, 7, 41• 44, .62, 75, 172, 

301 j. 
Jathara, 101 If. 
J enta, 292 If. 
J enti, 294 If· 

J eta Grove. 5, 22 If. 
Jfianadhvaja. 97 
Jyoti~pala (]yotipala), 2, 265 If. 

Kakuda Katyayana, 209 
Kalandakanivapa, 210 
Kalasiitra, 6, 9, 12, 14 If .. 36• 45, 284 
Kalinga (Kalinga). 140 
Kalyal}.a, 293 
Kambala, 217 j. 
Kampilla, 235 
Kanakamuni, 245. 267 
Kanakaparvata, 90 
Kal}.thaka, 122 If. 
Kapila, 296 If. 
Kapilahvaya, I n. 
Kapilavastu, 1,37, 123, 195, 198. 207, 

284. 297 If· 
Kapinahya. 248 
Karabhogaja, 149 
Karakal}.c;1aka. 294, 297 
Karotapani (Yak~a), 25 
Kasi, 29. 57, 238 If·, 250, 254. 27 1 If·. 

295 f., 30 5 
Kasivardhana, 145 
Kasyapa. Buddha. 2. 48, 51, 245, 

255 If·. 266 J. 
Kasyapa. disciple, 53 If. 
Kasyapa, clan name, 92 
Kasyapa Piiral}.a, 208 
Katyayana, 60 If. 
Kaul}.c;1il}.ya, 48, 51, 90 
Khaq.gavi$iif/a-sutra, 303 
Khuddakapii!ha. xv 
Kinnara, 54, 134 
Kirfel, W., 6 n. 
Krrtiman, 144 
Kokanada, 272 
Kola, 298 If. 
Kolisova (?), 301 
Koliyans, 301 
Kolita, 6, 22, 24. 51, 207 
Kosala, 29. 265 If·, 295 j. 
Krakucchanda, 245, 267 
Krakutsanda, 2 
Kpki, 252 If., 271 If· 
Kri~l}.a, 219 n. 
K~ema, 207 
Ksudl'avastu, xiii 
Kukkula. 7. 10 
Kumbha. i! 
Kumbhanda, 212, 295 
KUl}.apa, . 7, 10 J. 
KUI}.c;1ala, 224 
KUI}.c;1ala. 208 
Kufijara, 149 
Kuru, 29 
Kusa. 101 If. 
Kusuma. 140• 143 If· 
Kusumbha. 143, 
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Lak~aneya, 144 
Lalitavikrama, 92 
[.alita Vistam., 15 11., 84 n., 107 n., 

1I8 n., 121 n., 123 n., 131 11., 16011., 
185 '11., 209 n., 264 n., 295 11. 

La Vallee Poussin, L. de, xviii 
Law, B. C., xviii 
Licchavi, 209 ff., 240, 246, 248 
Lokaguru, 97 
Lotus (Saddharmaplltl4arika), 35 11., 

126 n., 127 n., 131 n., 187 n. 
Lotus Grove, 171 f., 177, 183, 187 
Lumba, 78 
Lumbinl, 1I8 

Magadha, 29, [07, '!56 
Maha-A. vici, 9 
Mahabala, 144 
Mahabhaga, 98 
llf ahiibhiirata, 307 11. 

Maha-Brahma (Great Brahma). 165 
ff., 177,-187, 218 

Mahii.-Cakravac;1a, 7 
Mahadhyayin, 149 
i\Iahi'i-Maudgalyayana, see Maud-

galyayana 
Mahamaya, 301 
Mahanaga, 144 
MahaprajapatI, 301 
Maha-Raurava, 7, 9, 12, I') 

Maha-Sammata, 293 
Mahiisamudra, 25 
Mahiisanghika, 3 
Mahavaria, 27 
NlahiivyutpaUi, 126 n., 193 n., 234 n. 
Mahayasas, 92 
Mahesvara, 178 f., 218, 220 
Magha, 26 n., 27 n., 131 11. 

Maghavan, 131 
Maitreya, 43, 49 f. 
Maladhara Yak~a, 25 
MaIiidharin 97 
Malla, 29, 54 
Malini, 249 ff. 
Manasa, 57 
ilfiinava Dharmasiisfra, 3 n. 
Mandhatar, 293 
Mangala, 204 ff. 
Mango Grove, 249 
Mara, 33 ff., 88, 1I8, 159, 176, 186, 

196, 224, 277 
Mara's devas, 175 
Maradhvaja, 48, 51 
MarakaraJ}.c;1a, 265, 267 
Markatahradatrra, 249 
Marutas, 1I9 n., 179 n. 
Matsya, 29 
Maudgalyayana, 6 ff. 
Maung Tin, 43 n., 250 n. 
Maya, 77 f., 1I3 ff·, 207. 301 ff· 
Megha, 2. 18A H. 

Meghadatta, 184 ff. 
Megh(l(Mta, 57 n. 
Meru, 77. 131, 14 1• 159, 164, 177 
Middle Country, 3, 29 
Misrakavana, 27 
Mithila, 239 
Morris, R., 6 n. 
Mrigadava (Mrigadaya), 12811., 31I n. 
Mrigapatiskandha, 97 
lVIrigapatisvara, 92 
Miiller, F. W. K., 6 n. 
MiiUer, M., 115 n .• 252 11. 

Naga, 35, 81. 103. 149. 161. 165. 168, 
170,177,186,196. 205 f.. 212. 217, 
219 ff.. 250 

Nagabhuja, 75 
Nairafijana, 5 
Namatideva, 77 
Namuci, 165, 219 
Nanda, monk, 31 ff. 
Nanda, king, 264 
Nandapu~karit;ti, 27 
Nandana, 27 
Naresvara. 8S 
NilakeSa, 144 
Nipura, 294, 297 f. 
Nirgrantha ]fiatiputra, 209. 212 
Nirmat;tarati devas, 28, 35, 169. 185, 

196, 280 
Nyagrodhil, 305 ff. 

Opura, 294, 297 f. 

Pad mottara , 48, 51 
Palita, 204 
Pafica\a, 29, 235 
Paficatantra, 229 11. 

Pau~a, month, 162 
Persians, 135 
Pisaca, 74, 170, 212, 295 
Paranirmitavasavartin devas, 28, 35, 

169, 185, 196, 218, 220, 280 
Piirui?yaka, 27 
Parvata, 45 
Pradyota. 48, 51 
Pralambabahu, 59 
Pratapa, Buddha. 48. 51 
Pratapa, hell, 7 
Priyadarsana, 90 
Piirt;tacandra, 97 
Piirl).aka, 200 
Piirvavideha, 7, 4 I 
PUi?pa, 39, 48 
PlIi?padanta, 91 

Questi011s of Sakra. 295 

Rahllla, 121, IJ4 
Rajagriha, 29 .• 30• 46 f.. 57. 139. 

I 209 ff·, 240 f. 
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lliijava1]lsa. 285 
Rak~asa, 73, 126. 146. 161, 166. 170, 

212. 295 
Raki?ita. 236, 238 
Ramatha, 107, 135 
Ratanaciic;1a. 93 
Ratanakholaka, 147 
Ratanaparvata, 89 
Ratna (Ratnavan), 52 
Rava, 293 
Raurava, 7. 9. 12 f·, 18 f., 36, 45, 284 
Rhys Davids, Mrs., ix, 1 n., 1I5 n., 

127 n., 199 n., 252 n., 280 n., 303 11. 

Rhys Davids, T. W., 5 n., 29 n., 43 11 •• 

71 n .. 138 n., 153 11. 

~i~ipattana, 37 11., 3 Il 
~i~ivadana, 37, 128, 137. 256. 262, 

271 f·, 277 ff·, 284 
Rohaka, 305 
Rylands. C. A., xix 

Sadamatta Yak~a, 25 
Saketa, 294 ff. 
Sakra (= Indra), 27, 165, 177, 186, 

210, 218 f., 246, 310 
Sakyamuni, 1 f., 33, 40, 48. 51, 88. 

128, 195, 200, 205 
Sakyans, 3, 37, 57, 78• 123, 195, 198, 

207, 284, 293'1• 297 ff· 
Sal Forest, 245 
Samantagupta, 48 
Samitavin, 2, 41 f·, 44, 49 
Sanghata. 6, 9, 12, 17 f., 36, 45, 284 
Safijaya, 74 
Safijayin Verattiputra, 209 
Safijiva. 6, 9 f., 13 f., 36, 45, 284 
Santa, 144 
Santu~ita, 165, 186, 218 
Saptiimra. 248 
Saptaparl).a, 57 
Sarasa. 144 
sariputra, 38, 207 11., 234 
Sarvabhibhii, 2, 31 ff. 
Sastravisarada, 144 
Siistri. Haraprasad, xi 
Satarasmi. 159 
Satvara.74 
Saudamani. 122 
Schiefner, F. D. V., 12 n. 
Scythians. 135 
Senart. E .• ix f., 2 n., and passim in 

notes 
Sesa. 219 n. 
Sikharadara, 137 
Sixpha, 240 f. 
Sixphahanu, Buddha, 97 
SiJp.hahanu, Sakyan king, 298 
Sixphahanu, monk. 144 
Sixphanandi, 144 
Sineru, 217 n. 
Sirl, 205 

Siva, 200, 219 n. 
Sivali, 204 
Sivi, 29 
Skanda, 200 
sravastI, 5, 201 
SreJ}.iya Bimbisara, 210 ff., 238. 240 f. 
Stede, W., xix, 24 n. 
SthapakarJ}.ika, 200 
Stavakafl}-in, 200 n. 
Subhiiti, 301 f. 
Sudarsana, Buddha, 88 
Sudarsana, city in Trayastrixpsa, 2 16 
Suddha, 294 
SlIddhaviisa devas, 28, 30. 39. 46 f.. 

II9, 155 f., 165, 169, 182. 218. 302 
Suddhodana, II3 ff·, 207. 234. 298, 

30 1 ff· 
Sudeva, 204 
Sudipa, 155 ff. 
Sujata, see Ik~vaku 
Suklodana, 298, 301 
Sumuka, 268 
Sundara, Buddha, 97 
Sundara, king, 205 
Sundarananda, 59 
Sunirmita, 165, 186, 218, 220 
SuparJ}.a, 165, 168 
Suprabha, 89 
Suprabhiisa, 49 f· 
Sura.24,37,56,77,113,122,138,145, 

159, 163, 180, 197 
Siirasena, 29 
Suttanipiita, xv 
Suyama, 165, 186, 218 f. 
Tapana, 7, 9, 13, 19 f. 
Taru, 148 f. 
Thapakafl}-i, 200 
Thomas. E. ]., xviii, I n. 
TimitimingiIa, 200 
Ti~ya, 256 
Tomara, 209 ff., 240, 251 
Trayastrixpsa devas, 25 ff·. 34, 77, 

169, 185, 195, 216 f., 218. 254. 280 
Trenckner, V., 90 n. 
TridaSa, 124 n. 
Tundaturika, 200 
Tu~ii:a, 78,99, 1I2f., Il7, 155f., 159, 

162 f., 220, 284, 361 
Tu~ita devas, 4, 28, 35, 137, 169, 196. 

218, 280 

Ugra, 103 
Ulkamukha, 294, 297 f. 
Upali, 59, 139 
Upatii?ya, 207 
Upendra, 81 
Up~adha, 293 
Utpalavarl}a, 207 
Uttara, 204, 206 
Uttarakuru, 7, 41. 81, 107 
Uttiya, 31, 38. 

) 
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Vagisa (Vagisa), 129, 222 f. 
Vaiaaya, 57 
Vaijayanta, 27 
Vairocana, 49 
VaisaJr (Vesali), 208 ff., 235, 238, 240, 

242 ff., 246 
Vaisravana, 200 
Vaitara1;li, 8, 11 
Vajji, 29, 219, 273 
Valguya, 155 
Vara1;la, 149 
Varu1;la, god, 200, 229 
Varu1;la, disciple of Buddha, 59 
Vasavartin, 165, 186 
Vasi~tha, 32, 88, 92, 225, 235, 238 ff·, 

248 
Vasumata, 30 ff· 
Vasundhara, 74 
Vatsa, clan name, 91 
Vatsa, 29 
Veda, 156, 188, 198, 298 
Vedanga, 188 
Veruc;linga, 267, 274 f. 
Vicintacuta, 59 
Videha, 239 
Vijaya, 89 
Vijita, 294 
Vimala, 294 

Vituanavatthtt, xv 
Vinaya-Pi!aka, xii f., 3 
Vipasyin, 2, 244 
Virudhaka, 200 
Virupak~a, 200 
Visakha, 305 ff. 
Visalak~a, 144 
Vi~Q.u, 219 n. 
Visvabhu, 244 
Vriddha, 144 
Vriji, 219 n. 
Vyagrapadya, 301 

Wassiljew, V. P., 129 n. 
Williams, Monier, 8 n., 10 11. 

Windisch, E., xii 
Winternitz, M., xviii 
vVoodward, F. L., 1611., 43 11., 280 n. 

Yak~a, 25, 35, 81, 84, 126, 162, 166, 
170, 177, 186, 196,212,218 f., 221, 

295 
Yak~ini, 208 
Yama, I1, 15, 200, 220 
Vama devas, 28, 35, 169, 185, 195, 

219,280 
Yasavrata, 88 
Yasodhara, 101, 121 

" 

INDEX Ill. SANSKRIT WORDS 
Some Sanskrit words discussed in the notes, with some FaH equivalent 

or related words in brackets. 

akhila, 160 
agrajiia (aggaiiiia), 287 
agha (id.), 35 
agrapudgala, 39 
atinameti (id.), 151 
atriptiga (atittiga), 105 
adanaguQ.a, 70 
advaya, 193 
adhivasa, 208 
adhi:;;thanaka, 153 
anantavudagra, 64 
anavadyabala (anava.jjabala), 43 
anavaragra (anamatagga), 29 
anavarlikadharma,28 
anivarlanacarya, I 
anumodana (id.), 246 
anulomacarya, I 

anuvarga, 154 
aneJika (anelaka), 2II 
anotrapin (anottapin), 87 
antaraparinirvayin (antaraparinib-

biiyin), 28 
anteviisin, 223 
anyataka (aiiiiataka), 291 
apravarlita, 33 
abhavyata (abhabbatthiina), 243 
abhijiia (abhiiiiia), 84 
abhinirvrita (abhinibbati), 132 
abhinivesa, 50 
abhisaIj1skrita (abhisankhara), 21 
abhisamaya (id.), 206 
abhisamadayitva (samadaya), 21 
arhan (arahant), I 
alpotsukatva (appossukkata), 134 
a vaki:n;lin, 68 
avasruta (avassuta), 69 
avidha,.251 
~tamaka (atthamaka), 94 

agamya (agamma), 198 
lideSana (lidesana), 193 
arttiyante (attiyati), 174 
alambaQ.a (arammaQ.a), 94 
avarjana (avajjana). 106 
avigalita, 122 
avuso (id.), 139 
aveQ.ika (id.), 33 
asrava (asava), 49 
asphara,lo 

iryapatha (iriyapatha), 18 

ucchanga (ussankha), 181 
utkutika (ukkutika), 169 
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utsada:(ussada),~6, 51 
utsedha,6 
udvedha (ubbedha), 154 
upak:;;etra, 95 
upapaduka (opapatika), 1I5 
upahara, 139 
upadi (id.), 199 
upek:;;a (upekkhii), 30 

uhate, 129 

rillaka, 187 

erakavar:;;ika, 16 
eluka, 154 

auddhatya (uddhacca), 106 
aupapaduka (opapatika), 115 

karlrima (kittima), 102 
kalpa (kappa), 2 
kar:;;apaQ.a (kahiipa1;la), 32 
kalajiia (kalaiiiiuta), 4 
koti,3 
kaupina (kopina), 105 
krosika,36 
khara, II / 

guruka (garuka) ,/70 
gutusthayin, 22 

cakravartin, I 
catu:kar1;la (catukaQ.Q.a). 9 
cirakavar~ika, 16 

janapadasthavirya (janapadathavi-
riya), 293 

tirthika (titthiya), 84 

dak:;;iniya (dakkhiQ.eyya), 61 
deyadharma (deyyadhamma), 246 
deSanamatsarin, 71 

dhutaguQ.a (dhutanga), 53 
dhutaraja, 53 
dhyana (jhiina) , 83 
dhyama, 36 

nagavrik~a (nagarukkha), 204 
nayuta (nahuta), 4 
nimittika (nemittaka), 164 
nirvaIj1hani (vaIj1ha), 263 
nivata (id.), 295 
nivesayati (niveseti), 29 
nisraya (njs~aya), 114 
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pakvavipakva, 35 
patimodaka, 154 
paramantrasa: 12 

parigphya, 154 

INDEX 

parinirvrita (patinibbuta), 42 
parivartaka, 2 I 
paropahara, 139 
pudgalaparaparaji'iiLta, 4 
puraQ.a, 188 
prithagjana (puthujjana), 28 
prakritlcarya, I 
praQ.asaJpsrita, 9 
praQ.idhanacarya, 1 

pratijrimbhita, 118 
prativedha (pativedha), 67 
pratisrabdha, 208 
pratyaya (paccaya), 90 
pravacana (pavacana), 106 

prasaraQ.iya, 164 
pra~tavya (photthabba), 284 
priitiharya (patihiiriya), 193 
phatikaphalaka, 154 
phala (id.), 10 

bahusrutya (bahusacca), 70 
bhiimi, 53 

mandakala, 208 
miliehi, 308 • 
mukhullocaka (mukhullokika), 22 
mukholokiya (mukhllllokana), 129 
mpgavasa: 12 
mriduta, (mudita, mudl1ta), 303 
mo, 290 

yojana, 7 

ravita (rava), 127 
rasi, 138 
riktaka, riktata (rittaka), 23 
riiicati (id.), 155 
ruccha, 58 

laiicaka, 90 
lalaghara, 183 
listapattiyayam (?), 20 

vaUa, 229 
vatta (vatta), 53 

vana (id.), 73 
vapra (vappa), 14 
vlirta, 12 

vikasati, 171 
vigalita, 121 
viddh, 11 
vidhva.Jpsita, 10 
vipaiicanika (vipaiicitaiiiiu), 164 
vilumpati, 260 
vivarta (vivatta), 43 
vi~kambhana, 8 
viryabala (viriyabala), 43 
vedika (id.), 152 
va.ineyaka (veneyya), 42 
vaisaradya (vesarajja), 33 
vaiyavritya (veyyavacca), 247 
vailiisika, 294 
vyamotsanga, 154 

siintara (santharin), 130 

saJpyag, 268 

saJpvarta (saJpvatta), 43 
salpsli~ya, 88 
saJpskara (sankhara), 99 
saJpsparsa, 173 
sankaliya, 56 
sangeriya, 172 
sangrahavastu, 4 
sangrahabala (sangahabala). 43 
sadya. 145 
sandhicitta, . 72 . 
sapratJsa (sappatissa), 137 
samata. 3 
samaya. 4 
samayajiia. 4 
samucchraya. 134 
samucchrita. ib. 
sa.hita. lIS 
sarayaQ.lya (sarii.\liya). 253 
savadanam (sapadanam). 250 
siddhadeva. 237 
subhassu. IS 
siicika (siici). 153 
siitrayitvana. Il 
skandha (khandha). 58 
sthiilabhi~a. 156 
spharita (pharitva). 10 
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