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The Sublime Science of the Great Vehicle to Salvation,
being
a Manual of Buddhist Monism.
The Work of Arya Maitreya with a Commentary by Aryasanga.

Translated from the Tibetan with introduction and notes

by

E. Obermiller, Leningrad.

Introduction.

I. The 5 Treatises of Maitreya and their Subject-matter.

According to the Tibetan tradition, the foundation of all the
exegetical literature connected with the Buddhist Scripture of the
latest and, partly, of the intermediate period! is contained in the
5 treatises ascribed to the Bodhisattva Maitreya. These are:—

1) The Satralamkara,?

2) , Muadhyanta-vibhanga?

3) , Dharma-dharmata-vibhanga,*

4) Abhisamayalwikara,® and

5) , Uttaratantra.

! Tib. hkhor-lo-tha-ma = antya-cakra-(pravartuna) aund hkhor-lo-bar-ba =
madhya-cakra-(pravartana). These are regarded in general as the foundation of the
two branches of the Mahdyanistic literature, viz. 1) the idealistic, maintaining the
unreality of the external world (bahya-artha-finyatd) i.e. the Yogacara system of
Aryisanga (IV—V century a.p.) and 2) the monistic teaching of universal non-
substantiality (sarva-dharma-ényata) i.e. the Madhyamika system founded by Nagar-
juna (II century a.p.). The ideas expressed in these 2 branches of Mahayana are
much older than Aryasanga and Nagdrjuna who have only established regular
philosophical systems.

* Tib. Mdo-sde-rgyan. 3 Tib. Dbus-mthah-rnam-hbyed.

4 Tib. Chos-dan-chos-nid-rnam-hbyed. 5 Tib. Mnon-rtogs-rgyan.

8 Tib. Rgyud-bla-ma.

Acta orientalia. 1X. 6



82 E. Obermiller.

Of these D treatises the original Sanskrit text of the Satralankara
has been edited by Prof. Sylvain Lévi, who has likewise given a
French translation of it. The Sanskrit text of the Abkisamayalankara
and its Tibetan translation have been recently edited by Prof. Th.
Stcherbatsky and by myself in the Bibliotheca Buddhica and will
be followed by an analysis of the 8 subjects and the 70 topics which
form its contents. The 3 other works have not, till now, met with the
full appreciation of European scholars. The reason perhaps is that we
possess only their Tibetan translations in the Tangyur (MDO XLIV), the
original Sanscrit texts having not, up to this time, been discovered.
An investigation of this branch of Buddhist literature according to
the Tibetan sources enables us to ascertain the exclusive importance
of the said 3 treatises as containing, in a very pregnant form, the
idealistic and monistic teachings of later Buddhism. In particular
the Tibetan works draw our attention to the Utturatantra, the trans-
lation and analysis of which forms the subject-matter of the present
work, It is indeed the most interesting of the three, if not of all
the five, being the exposition of the most developed monistic and
pantheistic teachings of the later Buddhists and of the special theory
of the Essence of Buddhahood,! the fundamental element? of the
Absolute, as existing in all living beings. Before we commence an
investigation of this theory, it is necessary to give a general summary
review of the contents of all the b treatises. The Lamaist monasteries
of Tibet and Mongolia possess separate block-print editions (in-
dependently from the Tangyur) of all of them.® We have moreover
works of diverse Tibetan scholars containing a special analysis of
them en regard.* Both these circumstances greatly facilitate a sum-

! tathagata-garbha = de-biin-géegs-pahi-siitn-po. * dhatu = khams.

3 In Transbaikalia we have two such editions, one issued by the Bde-chen-
lhun-grub-glin (Aga), and the other by the Gusinoozersky Monastery.

¢ Among these works it will be sufficient to mention two, viz. 1) The Commen-
tary on the Abhisamayalamkara by Jam-yan-ga-bei-lo-d¢ (Hjam-dbyans-dgah-bahi-
blo-gros, edition of the Lo-si-lia section of the Briibui Monastery of Tibet), and
2) the investigation of the contents of the 3 Prajfia-paramita-siitras by the celebrated
Lon-dol (Kloi-rdol) Lama,
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mary investigation of the works in question and of the theories con-
tained in them. According to the earlier Tibetan writers,! the Sutra-
lasikara, Uttaratantra, Madhyanta-vibhanga and Dharma-dharmata-
vibhanga are all of them written from the standpoint of the Yogacara-
vijianavada school. The Abhisamayalwikara, as an interpretation
of the Prajiia-paramita-sttras, is regarded by the said authorities as
referring to the Scripture of the intermediate period, i.e. as a Ma-
dhyamika work. The Tibetan authors of the later period, Tson-kha-
pa, &c., have another opinion as regards this subject. They admit,
as their predecessors, that the Satralamkara and the two Vibhangas
contain an exposition of the specific Yogacara teachings. But the
Uttaratantra is according to them not a Yogicara, but a Madhyamika-
Prasangika® work, since it expresses the extreme meonistic views
peculiar to that school. As to the Abkisamayalamkara, it is regarded
as belonging to that branch of the Madhyamika school which is
called Yogacara-Madhiyamika-Svatantrika,® the representatives of which
are the great authorities in the Prajiia-paramita,—Arya-Vimuktasena,
Bhadanta-Vimuktasena, and Haribhadra. As we shall see later on,
this standpoint of the Tibetan writers belonging to Tson-kha-pa's
school may in general be regarded as correct.

We shall now make an attempt to give a summary analysis
of all the D treatises. We begin with the Satralamkare, which is
the best known owing to the edition and translation of it by Prof.
Sylvain Lévi. It is to be regarded as a systematical exposition of
the teachings contained in the siitras of the later period expressing

! Cf. Bu-ton's Index of the Tangyur in his * History of Buddhism ” 180 a. 3.
—Bu-ton has even the tendency of viewing all the 5 treatises of Maitreya as
forming one separate branch of literature belonging to the Yogacara school. He
says that this literature consists altogether of 20 treatises viz.the 5 works of Mai-
treya, the 5 divisions of Aryfsauga’s Yogacarya-bhiimi, the Abhidharma-samuccaya
and Mahayana-satigraha and the 8 treatises of Vasubandhu. Cf. Prof. Stcherbatsky’s
article in the Muséon ** La littérature Yogacara d'aprés Bou-ston ”
of Bu-ton’s History p. 57.

* Tib. Dbu-ma-thal-hgyur-ba,

3 Tib. Roal-hbyor-spyod-pahi-dbu-ma-rai-rgyud-pa.

and my translation

o¥
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the Yogacara views.! The whole work is characterized as a detailed
exposition of the methods by means of which the Bodhisattva has
to act on his Path toward Enlightenment.? The division of the
subjects and chapters is as follows:—

Iirst comes the exposition of the basis on which the Bodhisattva
has to act.® Accordingly we have:—

Chapter I.#—A vindication of the Mahayanistic Scripture and
an attempt to prove it to be the true Teaching of Buddha.—

Chapter 11.5 The search of a refuge in the 3 Jewels, Buddha,
the Doctrine, and the Congregation.—The individual who has obtained
faith in the Mahayanistic Teaching and in the 3 Jewels becomes
able to enter the Path toward Salvation.‘—

Chapter III." The Germ of Enlightenment or the element of
the saintly lineage® which is the source of all the virtuous qualities
of a living being.—It must be first awakened to life in order to
become the foundation of spiritual progress on the Path.’—

Chapter IV.!® The Creative Mental Effort for Enlightenment,!!
the production of a special state of the mind connected with the
desire of attaining Buddhahood in order to lead others to Salvation.—
The person in whom the Germ of Enlightenment is aroused to life
and who has made the Creative Effort can now begin his course of
training.!?

! According to the Siddhaunta (Grub-mthah) of Jam-yan-Zad-pa, the sutras
which are regarded as the foundation of the Yogacara system, are:—a) the Samdhi-
nirmocana (tib. Dgons-pa-nes-par-hgrel-pa), b) the Lankavatara, ¢) the Ghana-vytha.

2 Jam-yan-ga-bei-lo-qs, 8a, 2.

3 Jam-yan-ga-bei-lo-ds, 8b. 2.

* Mabilyana-siddhy-adhikara. In the later Tibetan editions this chapter is
divided into two parts viz. a general introduction (verses 1—6) and the vindication
of Mahayana (v. 7—21).

5 Sarapa-gamana-adhikdra. ¢ Jam. 8 b. 3.

" Gotra-adhikara. 8 gotra = rigs.

O pratipatter adharal = sgrub-pahi-rten.

10 Citta-utpada-adhikara.

1 Jodhi-citta-utpada = byan-chub-tu-sems-bskyed.

12 Jam. 8 b. 4.
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Next comes the exposition of the topics in which the Bodhisattva
must become instructed. Accordingly we have:—

Chapter V.!—The activity of the Bodhisattva in pursuit of
one’s own weal and of that of others.? The causes of this activity
are exposed in:—

Chapter VI.>—- On the Absolute Truth and its cognition by
the Saint. The teaching of the Absolute is given here from the
standpoint of the Yogacara system, i.e. as the negation of the
imaginary* external world opposed to the relative® reality of the
individual ideas and the unique, undifferentiated Absolute Reality.®—

Chapter VIL."—On the attainment of exclusive power by the
Bodhisattva.—

Chapter VIIL® - The methods of attaining complete maturity
oneself and of conveying the same to others.’—

Chapter IX.1>—The teaching about Supreme Enlightenment and
the 3 Bodies of the Buddha.—

Then follows the teaching about the way, how the Bodhisattva
must undergo his course of training:—1

Chapter X.'*—Faith in the Mahayanistic Doctrine and adherence
to it.—

Chapter XI1.1*—A search for the full knowledge of this Doctrine.
Here we again meet with the typical Yogacara theories concerning
the 3 aspects of reality, &e.—1*

Chapter XIL.'>—The preaching of the Doctrine by the Bodhi-
sattva.—

Chapter XIII.}6—Action according to the Doctrine.—

! Pratipatty-adhikara (1). 2 Jam. 8b. 5.

3 Tattva-adhikara. 4 parikalpita = lun-btags.

5 paratantra = gtan-dban, 8 parinigpanna = yons-grub.
" Prabhiiva-adhikara. 8 Paripaka-adhikara.

9 Jam. 8b. 5. 1 Bodhy-adhikara.

11 Jam. 8 b. 7. 12 Adhimukty-adhikara.

13 Dharma-paryesty-adhikara. M XI. 13 ¢qq., 38—41.

15 Deéana-adhikira. 16 Pratipatty-adhikara (2).
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Chapter XIV.!—The precepts and instructions received by
the Bodhisattva at the time of his abiding on the Path. The different
stages of the latter, as the 4 degrees of the Path of Training? &c.

Chapter XV.>—The skilful acts of the Bodhisattva. There-
after we have an exposition of these acts in detail:—

Chapter XVI.*—The G highest transcendental virtues and the
four methods of obtaining adherents.’

Chapter XVILS—On the worship of the Buddha and the
limitless noble feelings.”

Chapter X VIIL3—The characteristic properties harmonizing with
Enlightenment.® The Accumulations of Virtue and Wisdom,!® &c.

Chapter XIX!*,—The different virtuous properties of the Bodhi-
sattva.

Chapter XX—XXI.%*—The termination of the Bodhisattva’s
activity at the time of final Enlightenment.—

The Satralwikara is thus, as we have just seen, an exposition
of Yogacara theories in connexion with the religious practice and
conduct of the Bodhisattva. In the next two works, viz. the
Madhyanta-vibhanga and Dharma-dharmata-vibhanga, the philosophi-
cal part predominates. These treatises are regarded as special inter-
pretations of that part of Scripture which contains the Yogacara
Doctrine in its purest and most pregnant form, such as the Sanmdhinir-
mocana-sitra.'® A special characteristic feature of this doctrine is,
besides its idealistic character, the discrimination between the 3
aspects of reality which we have slightly mentioned above. The
Madhyanta-vibhanga exposes the Yogacara theories from the stand-

1 Avavada-anusasani-adhikara. ¢ nirvedha-bhagiya, XIV. 23—27,

3 Upaya-sahita-karma-adhikara. ¢ Paramita-adhikara.

5 catvari samgraha-vastini = bsdu-bahi-dios-po-bti.

8 Puja-seva-apramana-adhikara. " apramana = tshad-med-pa.

8 Bodhipakga-adhikara.

® bodhipakyika-dharma = byan-chub-kyi-phyogs-dain-mthun-pahi-chos.

19 punya-jilana-sanibhara. 11 Guna-adhikd@ra. ¥ Caryd-pratigtha-adhikara.

13 Tib, Dgons-pa-nes-par-hgrel-pa, otherwise called Mdo-sde-dgons-hgrel, Kg.
MDO. V.
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point of their being the middle way,! the negation of the two
extremities of Kternalism?* and Materialism,® or otherwise, of Realism
and Nihilism.* As the external world is regarded as unreal and
allowed only an imaginary, fancied® existence, the extremity of
Realism becomes rejected. But, on the other hand, there is neither
any room for nihilistic views, since the relative® reality of the
individual ideas from the empirical standpoint” and their ultimate
Absolute Reality® are both admitted.

The subject-matter of the Madhyanta-vibhanga is divided into
7 topics which are as follows:—

1) The 3 aspects of reality,—Chapter I.

2) The various forms of obscurations which are to be removed,—
Chapter II.

3) The Absolute Truth according to the Yogacara theory,—
Chapter III.—It is defined as “that which, being cognized,
makes impossible the origination of views maintaining the
reality of the separate elements or of the personality® as
a whole, of subject and object!® and of ens and non-ens.—

4) The antidotes against the defiling elements, and

5) The concentration of mind upon these antidotes,—Chapter IV.

6) The basis for this concentration and

7) The activity on the Mahayanistic Path,—Chapter V.

In the Dharma-dharmata-vibhanga the theory of the 3 aspects
of reality is the basis on which the elements (dharma) of the
Phenomenal World and their ultimate Absolute Essence (dharmata)

! madhyama-pratipad = dbu-mahi-lam.

? $asvata-anta = rtag-mthah. 3 uccheda-anta = chad-mthah.

4 Tib. yod-mthah and med-mthah (= sad-anta and asad-anta). Cf. my trans-
lation of Bu-ton's History p. 54.

5 parikalpita = kun-btags. ¢ paratantra = gian-dban.

7 Cf. Bu-ton, Lhasa block-print, 79 a. 6.—géan-dban kun-rdzob-tu yod = para-
tantram asti samvrtya.

8 parinigpanna = yons-grub.

Y pudgala = gan-zag.

1o grahya-grahaka = gzuni-hdzin.



88 E. Obermiller.

are investigated.! —The relative? entities, as modifications of one
conscious principle, are the elements which call forth the illusion
of an independently existing external world; they are thus the factors
by which the seeming existence in the Saisara is conditioned. These
elements, being separated from their imputed nature, disclose their
true Absolute Issence (dharmata). In the aspect of the latter they
appear as unique and undifferentiated, as merged for ever in Nirvana.?
Thus from another standpoint, being viewed correctly, the same
relative individual ideas are represented as that from which the true
essence of all things, Nirvana, may be conjectured.* Accordingly
the Dharma-dharmati-vibhanga is a treatise demonstrating the
Phenomenal World and the Absolute, Saimsara and Nirvapa in regard
of each other.® It is said that the aim of such an exposition is to
bring about the cognition and rejection of the false, imputed, and
defiled ¢ character of the elements as constituting the Phenomenal
World on one side, and to lead to the realization of Nirvana through
the cognition of the true, pure,” and absolute nature of the same
elements, on the other.®

The contents of the Abhisamayalamkara forms the subject of
a special investigation,—the analysis of its 8 subjects and 70 topics
which is now in the press. It is here only necessary to point to
some characteristic features of this work owing to which the Tibetan
authors maintain it to be a Madhyamika and not a Yogacara treatise.
In fact, we do not find in it anywhere the discrimination between

1 Cf. Bu-ton, translation p. 54. 2 paratantra = gtan-dban.

3 prakrti-parinirortta = ran-btin-gyis-yons-su-mya-nan-las-hdas-pa.

4 Jam. 7b. 2—3. 5 Ibid.

S sanmkle$ika = kun-nas-fion-mons-pa.

7 vaiyavadanika = rnam-par-byan-ba.

8 Jam. Tb. 3—4.—As the plurality of the elements influenced by defiling
agencies is declared to be an illusion which in reality does not exist and has
never existed before, we see that the Yogacdras likewise maintain the absence of
a real difference between Sarhsara and Nirviana and that they consider the transi-
tion from the former into the latter to consist only in a change of the point of
view, acc. to Abhisamayalamkara V. 21.—na'paneyam atah kimcit, &e.
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the 3 aspects of reality with the view of the imputed as being
unreal and of the relative and absolute as having an independent
reality. There is likewise nothing about the “store-consciousness,”?
this characteristic tenet of the elder branch of the Yogacara school.
The main standpoint of the Abkisumayalaskara is that of universal
Non-substantiality and Relativity, i.e. the Madhyamika view. More-
over, in respect of the fundamental element or Germ of Enlighten-
ment,? the AblLisamayalamkara likewise adheres to the Madhyamika
standpoint. The fundamental element is regarded as identical with
the Absolute,® unique and undifferentiated,* and not as a special
force, though derived from the Absolute, but nevertheless differing
from it, as the Yogacaras admit.

[The Uttaratantra and its Sources.]

Finally, we have the Uttaratantra to which the present in-
vestigation is devoted. The principal subject-matter of this treatise
is the special theory of the fundamental element® of the Absolute,
otherwise called the Kssence of the Buddha® or the element of his
lineage.” In the Abhisamayalankara we have only a brief indication
of this subject, as being the foundation for the activity on the Path
toward Salvation. Here, on the contrary, we have it as the main,
the central topic. All the other subjects are represented in their
relation to it as the causes and the result of its development. The
whole contents of the work is divided into 7 subjects:—

Buddha (1), the Doctrine (2), and the Congregation (3),—
the 3 Jewels.

1 alaya-vijiana = kun-g#i-rnam-par-fes-pa.

? dhatu = gotra.

3 Cf. Abhisamayalarmkara. I. 5. adharah pratipattes ca dharma-dhatu-sva-
bhavakah.

4 Ibid. I. 39—dharma-dhator asainbhedad gotra-bhedo ma yujyate.

5 dhatu = khams.

8 tathagata-garbha = de-biin-géegs-pahi-sfiin-po.

T gotra = rigs.



90 E. Obermiller.

The fundamental element of the Absolute, the lissence of the
Buddha as it exists in every living being, obscured by the acciden-
tal! defiling elements (4).?

The state of Supreme Enlightenment, that of the same element
as delivered from all the Obscurations (D).

The properties of the Buddha possessed by him after the
attainment of this state of complete Illumination ().

The acts performed by the Buddha in pursuit of the welfare
of all living beings (7).

The first four subjects are included in Chapter I,—“On the
Essence of Buddhshood” (165 verses). The latter 3 are treated
separately. So we have Chapter II—“On Supreme Iinlightenment”
(72 verses), Chapter III—* The Properties of the Buddha ” (38 verses),
and Chapter IV—“The Buddha's Acts’ (101 verses).

The fifth and last chapter 28 verses has for its subject-matter
the advantages and the merit of studying the Doctrine concerning
the Essence of Buddhahood.

We possess a Commentary on the Uttaratantra by Aryasanga
called Uttaratantra-vyakhya (Tangyur, MDO. XLIV), a separate
block-print edition of which has been issued by the Aga (Bde-chen-
lhun-grub-glin) Monastery. It is known in the Tibetan tradition by
the abriged title T'hogs-hgrel (i.e. Thogs-med-kyi-hgrel-pa = Asanga-
vrttt). Among the detailed Tibetan Commentaries, the best known
is that of Tson-kha-pa’s pupil Gyal-tshab-dar-ma-rin-chen (Dar-fik).?
We give below a translation of the main text with the whole of
Aryasanga's Commentary, supplying it with explanations from Gyal-
tshab’s work when necessary.

! agantuka-mala = glo-bur-gyi-dri-ma,

* Jam. 4b. 4—5. — The Uttaratantra proves the existence of the unique
undifferentiated Absolute Essence of all relative entities, the negation of all
separate illusionary reality as existing from the outset and representing the
essential nature of a living being.

3 Vol. III of the full collection of his works (gswi-libum), Labran edition,
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The title Uttaratantra has been interpreted in two ways:

1) as the highest or 2) as the latest of the Mahayanistic teachings.!
The work is regarded as the interpretation of D Satras relating to
the Scripture of the later period. These are:—1) The Zuthagata-
mahd-karupa-nirdea-sitra alias Dharayisvara-raja-pariprecha,® 2) the
Sre-mala-devi-simhanada-satra,® 3) the Tathagata-garbha-satra* con-
taining the 9 examples which illustrate the Essence of the Buddha,
as it exists in all living beings, 4) the Sarva-buddha-visaya-avatara-
iiana-aloka-alankara-sutra,® illustrating the inconceivable character
J ’ g
of the Buddha’s acts, and D) the Ratna-darika-pariprccha on the
64 properties of the Buddha. The Uttaratantra-vyakhya® contains
numerous quotations from all these Sttras, mostly without mentioning
their titles. Sometimes even the quotation looks like an ordinary
assage of Aryasanga’s Commentary without any allusion whatever
passag y g y Y
to the Sutra quoted.” The identification of such passages with their
sources is of course exceedingly difficult.

Besides the Sutras just mentioned, we have in the Uttaratantra-
vyakhya likewise quotations from other canonical works, such as
the Sagaramati-paripyccha,® the Gaganagainja-sutra,® the Mahapari-
nirvapa-sitra, &c. All these can be identified with their sources.

1 Cf. Bu-ton, translation p. 54,

? Tib. Gzuhs-kyi-dban-phyug-rgyal-pos-Zus-pahi-mdo. Kg. MDO. XV. Trans-
lated into Chinese by Ku-fa-hu (Dharmaraksa) 265—316 A.p. (Nanjio's Catalogue
No. 79).

3 Tib. Dpal-phren-gi-mdo. Kg. DKON. VI. Chinese translation by Gunabhadra
420—479 a.p. and Bodhiruci 618—907 a.p. (Nanjio No. 23, 59).

4 Tib. De-bZin-gsegs-pahi-siiin-pohi-mdo. Kg. MDO. XXII. Chinese trans-
lations by Buddhabhadra 317— 420 A.p. and by an unknown translator 350 —431 A.p.
(Nanjio No. 384, 443).

5 Tib. Sans-rgyas-kyi-yul-thams-cad-la-hjug-pa-ye-ies-snan-ba-rgyan-gyi-mdo.
Kg. MDO. III. Chinese translations by Fa-hu (1004—1058) and others (960—1127,
Nanjio No. 1013).

8 The Uttaratantra itself has been translated into Chinese by Ratna-mati
508 A.p. (Nanjio, 1236).

7 Cf. Vyakhya, f. 9b. 6. sqq.

8 Tib. Blo-gros-rgya-mtshos-Zus-pahi-mdo. Kg. MDO. XIV.

® Tib. Nam-mkhaki-mdzod-kyi-mdo. Kg. MDO. X1II.
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In several places the main text of the Uttaratantra itself represents
nothing but a summary of different passages of the Sutras, as for
instance in Chapter I, on the 9 examples illustrating the Essence of
the Buddha according to the Z«athagata-gurbha-sitra.

1I. The Authorship of the Treatises of Maitreya.

It is here that we meet again with the problem of the
authorship of the D Treatises of Maitreya. Prof. Ui in his article
expresses the opinion that Maitreya was a historical person, the
teacher of Aryasanga and the founder of the Yogacara school. Now,
as regards this last point, we have an interesting statement in the
Siddhanta (Grub-mthah) of Jam-yan-zad-pa, where it is said:l—
The teacher Nagarjuna, having been inspired by the Bodhisattva
Maiijusri, has laid the foundation to the Madhyamika system in
accordance with the Aksayamati-nirdeda-sitra. The same has been done
by the teacher Aryasanga in regard of the Yogacara system through
the inspiration of Maitreya and on the basis of the Swiidhi-nirmocana-
satra.—A similar statement is to be found in Bu-ton’s Commentary
on the Abhisamayalamkara called Lui-gi-sfieema.2—From this we
may draw the conclusion that both the systems were evidently con-
sidered to have had each their own divine, legendary inspirer, from
whom the Doctrine was said to have been obtained through revelation.
In Bu-ton’s History of Buddhism ? it is moreover said that Aryisanga
has written down the 5 treatises after having heard them from
Maitreya in the Tusita heavens. This might be simply interpreted
in the sense that Aryasanga and no other was the actual author of
the 5 works. As the latter represent the foundation of the exegetical
literature connected with the new conceptions of Buddhism, it is

' T quote the passage of the Grub-mthal-rtsa-bahi-tshig-tik-¢el-dkar-me-lon,
a short Commentary on the work of Jam-yan-iad-pa by the Lama Blo-bzan-dkon-
mchog; Labran edition 24 b. 3—35.

? Aga Monastery edition 114b. 6 and 115b. 2,

3 Lhasa edition, 116 b. 3—byams-chos-sde-liia yi-ger-bkod-do.
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quite natural that the adherents of these conceptions ascribed to the
b treatises a divine, supermundane origin.—

Now, as a matter of fact, the D treatises show a great resem-
blance with each other as regards style. This resemblance may be
noticed even in the Tibetan translations. We meet with many verses
which have nearly the same contents,! and one which is exactly the
same in both the Abhisamayalamkara and the Uttaratantra.® As
concerns the relation of the latter to its Commentary, there are some
points which can prove that both must have been composed by the
same author. In Chapter I the fundamental element, the Essence
of Buddhahood is investigated from 10 points of view viz. the essence,
the cause of purification, the result of the latter, &c. The main text
does not contain a direct indication of everyone of these points as
forming a new paragraph, and this we have only in the Commentary.
Some verses are quite incomprehensible by themselves and only the
Commentary makes clear their meaning and relation. Moreover, we
must point to an interesting feature of the Commentary itself. It is
only the first chapter which is commented in detail, forming almost
3 quarters of the whole work. The other four chapters contain
almost exclusively the verses of the main text with a very few
indications mostly like “the meaning of this verse is rendered clear
by the following eight,” &c. This fact may be understood in the
sense that the author considered the text of the verses to be suffi-
ciently clear by itself without needing an exposition in detail. If the
Commentary had been composed by a writer other than the author
of the main work, one could hardly understand the sense of his
having merely copied the verses of the Uttaratantra in 4 chapters,

! We give here a few examples:—

a) Sutralamkara IX. 60. svabhaviko’tha sambhogyah kayo nairmaviko’ parah
kaya-bheda hi buddhanan prathamas tu dvayaérayah and Abhisamayalamkara VIIL 17.
svabhavikah sasambhogo nairmaniko’ paras tatha, &e. b) Sutralamkara IV. 11 and
Uttaratantra I. 33., c) Satralamkira IX. 37 and Uttaratantra L 27,

? Abhisamayalamkidra V. 21 and Uttaratantra I. 152.—

na’ paneyam atal kincit prakseptavycin na Lim ca na &ec.
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after having given a detailed and brilliant exposition of the first. We
may affirm that the principal aim of Aryasanga in his Commentary
was to enlarge upon the teaching of the KEssence of Buddhahood
and to put it forth as a special and quite new theory. This he has
done in the first chapter of the work.

Now, if all the D treatises have been composed by one author,
how can we explain the fact that they have been written from
different points of view. It is said in the Commentary of Gyal-tshab?
that the first 3 works (i.e. the Satralwikara, Madhyanta-vibhanga,
and Dharma-dharmata-vibhanga) contain an exposition of the teaching
of the Absolute Truth as modified in accordance with the under-
standing of some of the converts, and not in its complete form,
i.e. as the theory of the Relativity and Non-substantiality of all
elements of existence. On the foundation of the said 3 treatises and
in accordance with the discrimination between the conventional?
and the direct® meaning in the Samdhinirmocana-sitra, the teacher
(Aryasanga) has composed the 5 divisions of the Yogacarya-bhami
and the two summary works,* in which he has laid the foundation
to the Yogacara-vijianavada system.® The Abhkisumayalamkara in
its turn exposes repeatedly the theory of universal Relativity and
Non-substantiality; the main subject-matter is here however the
process of Illumination ¢ of the Saint, the Path toward Enlightenment,
as being the hidden meaning of the Prajiia-paramita-satras. As to
the Uttaratantra, it is said that it is to be subsequently exposed to
those who have first attained maturity on the foundation of the
Vijianavada Doctrine and to those members of the Mahayanistic
family who are endowed with the most acute intellectual faculty.
It demonstrates the teaching of the Absolute as the unique un-
differentiated principle, being the negation of the separate reality of

! 4a. 5. sqq. ¥ neyartha = dran-don. 3 nitartha = nes-don.

¢ The Mahdyana-samgraha and Abhidharma-samuccaya. Cf. Bu-ton, trans-
lation p. 56.

5 Lit. “ has opened the passage for the Vehicle of Vijiianavada .

¢ abhisamaya = mnon-rtogs.
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all the elements in their plurality, in accordance with the Prajfia-
paremita and the Tathagata-garbha-satra. This teaching is the
principal subject-matter of the work and represents the real point
of view of the teacher.

All this may perhaps be taken as an allusion to the fact that
there might have been a gradual evolution in the conceptions of
Aryasanga.! It is probable that he started from the main Yogacara
standpoint with its extreme idealism and its theory of a store-
consciousness,? and of the 3 aspects of reality. Then, on the founda-
tion of the Prajiid-paramita, he has composed the Abhisamayalamkara,
giving up his extreme Yogacara views and drawing near to the
monistic conception of the Madhyamikas. Indeed, as we have men-
tioned above, the Abhisamayalamkara contains nothing about the
store-consciousness or the other typical tenets of the Yogacara school.
It may be that at that time Aryasanga was not quite certain in
regard of his main standpoint, since we possess in Tson-kha-pa’s
Gser-phren ® an indication that his Commentary on the Ablisamaya-
lamkara and the Pafica-viméati-sahasrika was written from the Yoga-
cara point of view. Kinally, in the Uttaratantra he may be con-
sidered to have attained the highest point of development in adopting
a theory of purest, extreme monism. It is owing to this circum-
stance that the later Tibetan authors consider the Uttaratantra to
be a Madhyamika-Prasangika work. At the same time we find
Aryasanga attempting to give a substitution for the idea of an
individual soul. The conception of a store-consciousness containing
the seeds of all the elements was replaced by him by the idea of
the Essence of Buddhahood, the fundamental element of the Absolute
as existing in every living being. This element which had before
been regarded by Aryasanga* as an active force,® was now viewed

Cf. Prof. Th. Stcherbatsky, Conception of Buddhist Nirvana, p. 34.
alaya-vijiana = kun-gti-rnam-par-ées-pa.

Aga edition, I. 19a. 1—5.

In the Satralamkara, Sravaka-bhumi, Bodhisattva-bhimi, &e.

v e @ w0

bija = samarthya.
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es eternal, quiescent, and unalterable, as the true essence of every
living being and the source of all the virtuous qualities. Once, in
his Commentary,! Aryasanga returns to his old conception of the
element of the lineage of Buddhahood? as a force, governing the
6 internal bases of cognition.® This however refers only to the
fundamental element taken in the aspect of Empirical Reality,* as
the Germ of Enlightenment which becomes developed.®

We do not, however, exclude the possibility that Aryasanga
could have written different works from different points of view,
without changing his main standpoint. We know that such a practice
was familiar to the Indian scholars belonging to diverse philosophical
systems, as for instance Vacaspatimisra who has written works from
the Nayayika, Yoga, and Vedanta standpoint. The great Tibetan
writers, as Tsoii-kha-pa, &c., have likewise composed their Commentaries
in accordance with the texts explained by them; so we have works
expressing the Madhyamika-Prasangika, Madhyamika-Svatantrika,
Yogacara, Sautrantika and Vaibhasika (on the Abhidharmakosa)
standpoint, all having been written by one author.

III. The different Theories regarding the Fundamental
Element or Germ of Enlightenment.

Thus, as we see, the main subject-matter of the Uttaratantra
and the Commentary thereon is the teaching of the fundamental
element ¢ of the Absolute, otherwise called the Essence of the Buddha
or the element of his lineage (gotra). Before we begin an investigation
of this subject in accordance with the most developed Madhyamika
conception of it, we must give a brief account of the theories of
other Buddhist schools concerning it likewise. In the celebrated
Commentary of Tson-kha-pa on the Abhisumayalamkara, called Gser-
phren, as well as in the manual? on the same work by the Grand

t Cf. p. 206. ? gotra = rigs. 3 sad-ayatana = skye-mched-drug.
4 saivrtya = kun-rdzob-tu. 5 paripusta or samudanita-gotra.
8 dhatu = khams, T yig-cha.
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Lama Jam-yan-zad-pa' we possess a thorough analysis of the teaching
about dhatu or gotra from the standpoint of the 4 principal Buddhist
schools. It is on the basis of these 2 Tibetan works that we now
make an attempt to give a systematical review of the different theories
concerning the element of the saintly lineage. We shall strictly follow
the order in which the subject is investigated by the Tibetan
Commentaries. First comes the standpoint of the Hinayanistic schools,
the Vaibhagikas and Sautrantikas, then that of the Yogacaras, and,
finally, the theory of the Madhyamikas, or that which is contained
in the Uttaratantra and Abhisamayalankara.

a) The Term gotra and its Interpretation in Hinayana.

In the Vinaya and Abhidharma the term gotra is to be found
in the sense of a special element which is regarded as the principal
factor for the attainment of Arhatship, or otherwise, as that element
which forms, so to say, the essential nature or character of a Saint.?
Among the psychical elements,® there are 3, viz. absence of desire,*
absence of enmity,® and absence of infatuation® which are called
the 3 principal roots of virtue.” Of these three, the element of
absence of desire is that which represents the essential character of
the Saint and the element conducive to Salvation.® This element
manifests itself in the contentment with every kind of clothing, food,
dwelling, and couch, however poor and bad they might be,° and in
a feeling of satisfaction with the practice of profound meditation
and the removal of the defiling elements,'® which likewise shows the
Saint’s aversion to all worldly matters. The first three characteristics

! Phar-phyin-skabs-brgyad-ka, Chilitai (Dgah-ldan-dar-rgyas-glin) Monastery
block-print edition.

? arya-pudgala. 3 caitta = sems-byui.
4 alobha —= chags-med-pa, 5 advesa = te-sdan-med-pa.
8 amoha = gti-mug-med-pa. * tragd kudala-malani — dge-rtsa-gsum.

8 Cf. Bu-ton's Lun-gi-siie-ma, Aga edition 203, a. 4.
9 Gser-phren 1. 242 b. 2. (as a quotation from the Vinaya) and Skabs-brgyad-
ka I 232 b. 5.
10 Gser. I. 242 b. 3. and Skabs. I. 232 b. 5—6.
Acta orientalin. 1X, 7
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refer to the nature of the Saint as securing the Path toward Salvation,
whereas the fourth represents the essence of the Saint’s activity on
the Path.! Moreover, the element of absence of desire, as manifesting
itself in the contentment with every kind of clothing, food, &ec. is to
be viewed as an antidote against every kind of attachment regarding
one’s property; being taken in the aspect of the satisfaction with
the removal of defilement it is that which puts an end to every
kind of consideration of “Ego” and “Mine.”? Consequently, as
the element of absence of desire represents such an important,
predominant factor for the attainment of Salvation and the annihilation?®
of all worldly elements, it is the gotra, the fundamental element of
the saintly lineage.*

Such is the conception of the gotra according to the Vaibhagika
school. The standpoint of the other branch of the Hinayanists, that
of the Sautrantikas is quite different. This school admits the existence
of a special force® governing the element of consciousness. It belongs

[

to the so-called “ pure forces ”¢ and gives origination to the pure

transcendental wisdom? of the Saint at the time of final Enlightenment.
This force represents the fundamental element, the gotra of the
Saint,® and is regarded as existing from the outset in every living
being. According to the Sautrantikas this force can be annihilated
and the attainment of Enlightenment made impossible, this being the
case with an individual in whom the roots of virtue are prevented
to grow.® As we shall see further on, this point of view forms
a link between the Hinayanistic and the Mahayanistic conceptions

! Gser. I. 242 b, 3—4.

? Gser. 1. 242 b. 4—5. Both these aspects of the element of saintly lineage
are mentioned in the Abhidharmakoda VI. 7, 8, Tsugol Monastery edition 85b. 5—86a. 2.

3 nirodha = hgog-pa. 4 Abhidharmakosa-bhagya, Aga edition.

5 bija = samarthya.

S viprayukta-saiskara = ldan-min-hdu-byed.

! anasrava-jiiana = zag-med-ye-es.

8 Skabs-brgyad-ka I. 233 a. 1. and 238 b. 1, as a quotation from Yaéomitra's
Abhidharmakosa-vyakhya.

VY samucchinna-kusala-mila = dgc-hahi-rtsa-ba-kun-tu-chad-pa.
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of the gotra, since the theory of the Yogacaras which is to be discussed
presently, represents only a more developed form of the Sautrantika

standpoint.

b) The Yogacara Theories concerning dhatu or gotra.

Before we begin an investigation of the gotra as viewed by
the Yogacaras it is necesssary, in short, to point to the principal
subdivisions of this school. The elder branch are the Yogacaras
or Vijfianavadins basing upon Scripture,! the school of Aryasanga
and Vasubandhu. They maintain the theory of the store-consciousness?
containing, so to say, the seeds of all the elements constituting
a personality.® The other subdivision is that of the Logician Vijianava-
dins,* the younger school founded by Dignaga. This branch of the
Yogacaras does not admit the existence of the store-consciousness,
the functions of which are according to this school divided among
the six internal bases of cognition.

In accordance with these 2 varieties of the Yogacaras the
conception of the gotra differs in some points, being, in regard of
the main one, essentially the same. Those who maintain the theory
of the store-consciousness define the “gotra” as a force which
governs® this store-consciousness and which brings about the origination
of pure transcendental knowledge, the removal of the defiling agencies
and the transformation ® of all the elements coustituting a personality
into component parts of the 3 Bodies of the Buddha. With the
logicians it is respectively a force governing the internal bases of
cognition, its functions being exactly the same as those maintained

! Tib. lun-gi-rjes-hbrans-sems-tsam-pa = Agama-anusdrino vijiidnavadinah.

1 alaya-vijiiana = kun-g4i-rnam-par-ées-pa.

3 It is interesting to note that in the Lamaist schools it is maintained that
the Yogdicaras hold the store-consciousness to be gan-zag-rdzas-yod-pa = dravya-sat-
pudgala i.e. * the real personality ™ (!).

4 rigs-pahi-rjes-hbrans-sems-tsam-pa = nyfiya-anusarino vijiinavadinah.

5 Lit. *“stands above" (kun-géihi-sten-du = alayasya upari).

8 paravrtti = yonas-su-gyur-pa.

7%
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by the elder school. The gotra is regarded by both the subdivisions
of the Yogacara school as manifesting itself in 2 aspects, viz. the
fundamental, existing in every living being from the outset, and that
which undergoes the process of development.! Thus, the stand-
point of the Yogacaras regarding the very essence of the gotra
itself agrees with that of the Sautrantikas. It is held to be a pure
force and an active® mutable element. This active character is very
pregnantly expressed in the Guadhartha® where it is said that the
Absolute Reality * manifests itself in 2 forms, viz. the active and
the immutable.® The first of these forms has again 2 varieties,—the
pure Transcendental Wisdom of the Buddha® and the seed, the
germ of this Transcendental Wisdom.” This seed is the gotra, the
fundamental element and the original cause® of Enlightenment. It is,
as has been mentioned before, of 2 kinds, viz. the primordial and
that which becomes developed. Remarkable is the theory of the
Yogacaras regarding the metamorphose® of the elements constituting
the personality of an ordinary individual into component parts of
the 3 Bodies of the Buddha at the time of final Enlightenment.
This metamorphose is produced by the agency of the gotra, which
is accordingly viewed as the force bringing about the transformation
of the internal bases of cognition (and of the store-consciousness with
the elder school) into the elements of Buddhahood. The process of
transformation is viewed differently by the Yogacara authorities. In
general, the 3 Bodies of the Buddha are put in correspondence with
the 8 or the G kinds of consciousness which are: 1) the store-
consciousness,'® 2) the intellect as the substratum of defiling forces,!!

} prakrtistha and paripusta-gotra = rai-btin-gnas-rigs and rgyas-hgyur-gyi-rigs.

3 sanmskrta = hdus-byas.

* Tib. Don-gsain, a commentary on the first chapter of the Mahayana-saingraba
Tg. MDO. XVIL. Quoted in Gser. I, 243 a. 3.

¢ parinispanna = yons-grub. % nitya = rtag-pa.

¢ A synonym of the Buddha's Body of Absolute Wisdom (jiana-dharma-kaya).

7 Gser. . 243 a. 4. ® upadana-karapa = fier-len-gyi-rgyu.

9 paravriti. Y glaya-vijiana.

* klista-manas = fion-yid. Is a synonym of mana-ayatana (No. 6).
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and the 6 forms corresponding to the 6 internal bases of cognition,—

the D forms of sensious consciousness and the mental.! Candragomin *

says that some are of the opinion that the store-consciousness becomes

transformed into the Cosmical Body?® of the Buddha, the intellect

as the substratum of defiling forces—into the Body of Bliss,* and

the D forms of sensuous consciousness >—into the Apparitional Body.®

Otherwise, in correspondence with the O forms of the Divine

Transcendental Wisdom of the Buddha, the transformation is to be

viewed as follows:—

The store-conscious-

ness

The intellect as the
substratum of defiling
forces

The 5 forms of sen-

suous consciousness

Becomes trans-
formed into

Becomes trans-
formed into

Become trans-
formed into

According to those Yogacaras who

The Cosmical Body
as the perfectly pure
Absolute” and the
Transcendental Wis-
dom resembling a
mirror.?
The Body of Bliss i.e.
the Altruistic® and the
Discriminative ~ Wis-
dom.1?
The active Wisdom!!
pursuing the welfare of
living beings i.e. the

Apparitional Body.

do not accept the theory

of the store-consciousness,—the H varieties of sensuous consciousness

he .
© & N e ;o e D e

]

dharma-kaya = chos-sku.

mano-vijfiana = yid-kyi rnam-par-ses-pa.

saibhoga-kaya = lons-spyod-rdzogs-palii-shku
pafica-dvara-vijiiana = sgo-lnahi-rnam-des.

nirmana-kaya = sprul-sku.

adaréa-jiana == me-lon-lta-buhi-ye-ses.
samata-jiiana = miiam-iid-ye-ées.

pratyaveksana-jiana = so-sor-rtog-pahi-ye-ses,

2 Quoted in Skabs I. 239b. 1-4.

(lotis-sku).

dharma-dhatu-visuddhi = chos-dbyins-rnam-par-dag-pa.

" krtya-anusthana-jiiana = bya-ba-sqrub pahi-ye-des.
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become transformed into the Body of Bliss, and the mental conscious-
ness—into the Apparitional Body.! Thus we see the tendency of
viewing the gotra as a special element, an active, transforming
principle. It cannot be regarded as identical with the store-conscious-
ness or as included in the internal bases of cognition. It is a force
“ standing above ” the store-consciousness, dominating it and bringing
about the transformation of it into the pure Transcendental Wisdom
of the Buddha. According to Aryasanga’s Mahayana-samgraha it is
the seed of the Cosmical Body in a living being which can be of
a high, intermediate, and low degree. It is, so to say, a counter-
agent? of the store-consciousness, inasmuch as it brings about its
transformation.®*—It would be likewise incorrect to view the gotra
as quite identical with all the 6 internal bases of cognition, as do
some of the Tibetan authorities.* The gotra is a force governing
these bases of cognition, and in such an aspect cannot be considered
as equal to them, because its function, that of bringing about the
transformation of the elements and the attainment of Buddhahood, is
other than the functions of the sense-organs and the intellect. On
the other hand it is not something totally different from the internal
clements.® Ilere we see that the standpoint of the Yogacaras is
indefinite, resembling that of the Vatsiputriyas in regard of the
pudgala,—the individual viewed as a separate reality. It is clear
that if the Germ of Iinlightenment, at the same time the fundamental
essence of a personality, were viewed as a separate element, essentially
differing from the internal bases of cognition, the Yogacaras would
run the danger of admitting the existence of a special substance
which, though mutable, could be viewed as the Ego, as something
resembling an individual soul. This they try to avoid by stating
that the internal elements which represent a substratum and the

! Skabs-brgyad-ka, I. 239a. 6—b 1. ¢t pratipaksa = giien-po.

3 Gser. 1. 243 b. 1—2, ¢ Skabs-brgyad-ka, I. 234 a. 5. sqq.

% Gser. I. 244 b. 3—4, as a quotation from the Sravaka-bhumi and ibid. 244 b, 6
—245a. 1, as a quotation from Sagaramegha’s Bodhisattva-bhiimi-vyakhya (Tg.
MDO. LV),
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gotra which governs them are not to be viewed as quite different
from each other. The 6 bases of cognition are not the gotra itself,
but they are neither something quite apart from it.

In Haribhadra’s dblisamayaluiikaraloka! it is stated that the
gotra as existing in every individual is beginningless and an outflow
of the Absolute. The Yogacaras have the same opinion, but they
do not admit the gotra to be the Absolute itself, as Haribhadra does.?
Tson-kha-pa and Jam-yai-zad-pa® rightly remark that if the gotra
is taken to be an active element, it is quite impossible to regard it
as identical with the Absolute, which is immutable. Moreover, as
the Yogacaras maintain the annihilation of the force of the gotra
with the Hinayanist at the time of final Nirvana3 and with one in
whom all the roots of virtue have perished, the gotra cannot be
viewed as the Absolute, which is eternal and indestructible. That
the gotra is derived from the Absolute means according to the
Yogacaras that it exists from the outset, forming an inherent property
of the stream of elements? constituting a personality. Neither in its
fundamental, nor in its thriving state, it ever loses the character
of a torce, an active element.

As regards the principal varieties of the gotra as viewed by
the Yogacaras, these are held to be three in correspondence with
the 3 Vehicles,—of the Sravakas, Pratyekabuddhas and Bodhisattvas,®
with the activity of these 3 different kinds of Saints and the forms
of Enlightenment attained by them.® These 3 forms are held to be

! MS. Minaev, 59 a. 4—anadi-kala-ayata-dharmata-pratilabdham.

* Ibid. 59 b. 2.—dharma-dhatur gotram.

3 Gser. I. 234 b. 5—6 and Skabs L. 234 b. 5.

4 saitana = rgyud.—This concerns the majority of the Yogacaras. There are
however followers of this system who agree with the Madhyamikas in the opinion
that the gotra is identical with the Absolute. Such is the standpoint of Ratnikara-
fauti, the author of the Commentary on the Abhisamayalaimkira en regard Paiica-
vimdatisahasrikd called Suddhimati (Tg. MDO. IX).

5 Cf. Vasubandhu on Sutr@lamkara I1L. 2.—asti yana-traye gotra-bhedal.

¢ Ibid. —phala-thedasé co’ palabhyate hina-madhya-visigta bodhayalh 30’ ntarena
gotra-bhedai ma syat; lyja-anuripatvat phalasya.
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essentially different and not, as with the Madhyamikas who maintain
the theory of the Unique Vehicle,' as having one ultimate result
which is the Supreme Enlightenment of the Buddha.

IV.

¢) The Standpoint of the Madhyamikas. The Teaching of the
Element of Buddhahood according to the Uttaratantra.

The central point of this most developed theory is the teaching
that the fundamental element of Buddhahood, the Essence of the
Buddha? in a living being represents an eternal, immutable 3 element,
which is identical with the monistic Absolute and is unique and
undifferentiated in everything that lives. This is the main standpoint
of the Uttaratantra. It is expressed likewise in the Abhisamayalwin-
kara,* in Haribhadra’s Commentary thereon and in numerous other
works. The definition of the Germ or the Essence of the Buddha
given by Jam-yan-zad-pa in his manual® is as follows:—It is the
Absolute ® (as the true essence of every living being) which at the
time of final Enlightenment becomes the Body of Absolute Existence’
of the Buddha. In the Commentary of Tsoin-kha-pa we have numerous
quotations which especially point to the eternal immutable nature of
the fundamental element. The most pregnant of these is that of the
Ratnakiuta:8—That in which there is absolutely nothing caused and
conditioned ® is (the element) which is eternal and immutable. This
element is that of the saintly lineage;!° it has a resemblance with
space, being unique and undifferentiated. It is the true essence!! of
all the elements, is uniform'* and eternal.’>—As we have frequently
stated above, it is considered to exist in all the living beings without

! eka-yana. Cf. below. 2 tathagata-garbha = de-biin-géegs-pahi-siiin-po.
3 asamskrta = Ldus-ma-byas. 4 L 39.

5 Skabs-brgyad-ka I. 240 a. 1. 8 dharma-dhatu == chos-kyi-dbyins.

1 svabhava-kaya —= rno-bo-ilid-shu. 8 Quoted Gser-phren, I. 246 b. 4—5.
9 sanmskrta = hdus-byas. 10 gotra = rigs.

1 tathata = de-btin-fiid. 12 Lit. “of one taste” (eka-rasa = ro-gcig-pa).

13 nitya = rtag-pa.
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exception and forms the true essence, the background of all the
elements constituting a personality.! At the same time it is con-
sidered to be of a pure spiritual nature® and as the element of the
spirit of the Buddha. Only it, and nothing else, is real and persistent
in an individual; it is beginningless and knows no end. In its essence
it does not differ from the Cosmical Body of the Buddha, which is
accordingly characterized as pervading everything that exists.? All
the other elements constituting a personality as classified into the
5 groups,® the 12 bases of cognition,® and the 18 component
elements of an individual® as well as the defiling agencies? and
the Biotic Force® which produce them are regarded as totally unreal
by themselves, and called forth by the force of illusion.® They are
always spoken of as the occasional, the accidental defiling elements!®
which cannot affect or alter the element of the Absolute. The latter,
as we have it with every individual, excepting the Buddha, is
represented as concealed under the coverings of this accidental defile-
ment, but by no means damaged by it. The whole process of the
liberation of the Absolute Kssence from the worldly elements which
ends with the attainment of Buddhahood, that is to say the Path
of a Saint, is to be viewed as an uninterrupted practice of mind-
concentration upon the non-substantiality of the elements. Through
this concentration, the illusion of the reality of the separate entities
disappears, the desires, &c. in regard of the worldly objects cease
to exist, and the Biotic Force called forth by these desires can no
more exercise its activity. Consequently, the origination of new

1 Skabs. I. 238 a. 4.

2 citta-svabhava == sems-kyi-ran-biin,

3 Cf. the quotation of Jianagarbha's Satya-dvaya-vibhanga and Commentary
in Skabs. VIIL. 22h. 2.—chos thams-cad-kyi lus-ni hgro-ba-thams-cad de-liin-géegs-
pahi no-bo-las mi-hdal-balii-phyir = sarva-dharmanai kayah, sarva-jagatas tathagata-
svabhava-anatikramat. Cf. also Sutrilamkara 1X. 15.—yathambarai sarvagatan . . .

4 skandha = phui-po. 5 ayatana = skye-mched.
¢ dhiitu = khams. 7 kleta == fion-mons.
8 Larma = las. ® avidya-vasana = ma-rig-pahi-bag-chags.

10 agantuka-mala = glo-bur-gyi-dri-ma.
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groups of elements is made impossible, the remaining are gradually
annihilated and the element of Buddhahood is delivered. This re-
presents the attainment of the real, the true Nirvapa. Now, in the
process of purification the element of Buddhahood remains essentially
the same; its final metamorphose represents nothing but the removal
of the occasional defiling clements. We sec that Aryasanga in his
last work has come to a fully monistic and pantheistic conception.
The statement that “ the fundamental element of a living being and
the Cosmical Body of the Buddha are the same, there being a
difference only in the names,” is a very pregnant expression of
his standpoint. Another remarkable passage concerns the properties
of the Buddha. It is said that these properties represent the
attributes of the Absolute Issence as it is with the Buddha. But,
as we read immediately after, this Essence is unique and indivisible
with everything that lives. The difference is thus caused only by
the presence of the defiling elements. But thesec have only an
Empirical, a surface reality; they are not something which is to be
really rejected. Absolutely real, eternal, and unalterable is only the
element of Buddhahood.

This pantheist theory of the Uttaratantra and its development
in the Kala-cakra Doctrine were adopted by the famous Tibetan
Lama Dolbopa-$eirab-gyal-tshan (1292-1391), the founder of the
Jo-nan-pa sect, who interpreted them in a still more extreme way.
Tson-kha-pa and his school rightly saw in this Doctrine a contra-
diction with the main principles of Buddhism. We find, accordingly,
in their works an attempt to modify it. They accuse the Jo-nai-pa
with having wrongly interpreted the Uttaratantra and say:!—There
are such who (like the Jo-nai-pa) maintain that the Supreme
Buddha, endowed with the powers and all the other attributes, exists
in every living being from the outset. These do not in the least
differ from the Brahmanists,® who adhere to the conception of a

! Dar.12b. 6—13a. 1,
 tirthila = mu-stegs-pa.
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Supreme God! existing eternally.—In Gyal-tshab’s Commentary ? we
find a discussion on the subject that the element of Buddhahood in
a living being and the Cosmical Body of the Buddha cannot be
regarded as completely identical. We have likewise many other
passages in which the student is warned from confounding the
teaching of the Uttaratantra with the Brahmanical systems.—In
spite of all this it is quite clear that the Uttaratantra contains a
full-blown pantheistic theory, the teaching of an eternal Buddha
whose miraculous activity free from effort® manifests itself in every-
thing that exists, and of the unique eternal element of Buddhahood
or of the saintly lineage.

It has been stated above that, according to the Yogacara point
of view, the element of the lineage appears in two varieties, viz. as
the primordial* and as that which becomes developed.® In the
Uttaratantra we have likewise these 2 varieties, with the difference
that the primordial represents, as we know, the eternal and immutable
element of the Absolute. The Germ of Enlightenment which becomes
developed is in its turn regarded as the reflection, the counterpart
of the main aspect in the Phenomenal World. Accordingly, in the
Tathagata-garbha-sitra, containing the 9 examples on the Essence
of Buddhahood, the primordial element is characterized as resembling
gold which always remains unalterable, and the Germ which becomes
developed is compared with a real seed which brings fruit.

We must now mention another characteristic feature of the
teaching about the element of the lineage as we have it in the
Uttaratantra. This is the standpoint that, owing to the eternal character
of this element, it can never be annihilated in a living being. This
means that every living being has the chance of attaining Salvation.
Moreover as the fundamental element is unique and undifferentiated

! vara = dban-phyug.

2 Dar. 12 b. 2. sqq.

3 anabhoga = lhun-gyis-grub-pa.

¢ prakrti-stha-gotra = ran-biin-gnas-rigs.

5 paripusta-gotra = rgyas-hgyur-gyi-rigs.
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in everything that lives, and as it is the Iissence of the Buddha,' the
ultimate result of its puritication from defilement can be only one,—
the attainment of Buddhahood. In accordance with this point of
view it is maintained that the true Nirvana is only that of the
Buddha.? As concerns the Nirvana of the Hinayanist Saints,—the
Sravakas and Pratyekabuddhas, it is considered to be a state of
temporary pacification after the removal of the Obscuration of Moral
Defilement.? The Hinayanist Saint may abide for many sons in a
state of perpetual trance in the so-called Unaffected Sphere,* having
a spiritual, non-physical existence.> He is however at length aroused
from this state by the grace of a Buddha, whereupon he enters the
Mahayanistic Path that ends with his attainment of Buddhahood.®
Thus the varieties of the element of saintly lineage and the different
results of its purification are to be viewed as conventional and
temporary.

In close connexion with the theory of the Iissence of the Buddha,
the Uttaratantra gives us the teaching about the Cosmical Body’ of
the Buddha, the attainment of which is the result of the saintly
Path. At the time of the termination of the latter, all the defiling
elements which had hitherto obscured the Essence of the Absolute
are completely removed, the illusion of the Empirical World vanishes
and there remains the full and uninterrupted intuition of the unique
Absolute with which the mind completely coalesces, there being no
more a differentiation of subject and object and of separate entities.
It is in such a sense that we have to understand the quotation from
Scripture in the Vyakhya that “the cessation, the negation of
Phenomenal Existence? is the Cosmical Body of the Buddha.” The

-

tathagata-garbha.

©

Uttaratantra, I, verse 83.

©

kleda-avarana = iion-mois-kyi-sgrib-pa (fion-sgirib).

-

anasrava-dhaty = zag-med-Lyi-dbhyins,

o

manomaye-kaya = yid-kyi-ran-biin-gyi-lus.

Y

This is the theory of the * Unique Vehicle” (cka-yana).

-

dharma-kaya == chos-sk:u.

nirodha-satya == hgog-bden.
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Ultimate Substance now viewed as the true Issence of the Buddha
and his properties is called the Cosmical Body, or more precisely,
the Body of Absolute Kxistence.!

The unique undifferentiated character of Buddhahood from the
standpoint of Ultimate Reality is very pregnantly expressed in the
works of Maitreya-Asanga and elsewhere. So we have in the Sutra-
laihkara IX. 4. the statement that all the elements of existence are
identical with Buddhahood, since the Absolute is one undifferentiated
whole; there exists no element whatever as a separate, differentiated
reality.® In the same work (IX. 62 and Comm.) it is said that the
Body of Absolute Existence is one and the same with all the Buddhas,
being an undifferentiated whole.® And IX. 77. we have:—The
Buddhas cannot be viewed as a unity from the standpoint of their
previous bodily existence, their accumulations of merit, &c. But in
the immaculate plane of Absolute existence they do not represent a
plurality since the Cosmical Body is unique and undifferentiated.*
In the Jiana-aloka-alwnkara-sutra® it is said that the Supreme
Buddha represents the Ultimate Limit in the aspect of which all
the elements are cqual and uniform and do not appear (as separate
entities).® He is always the same, free from counstructive thought?
and differentiation. Ilere in the Uttaratantra this Ultimate Cosmical
Body of the Buddha is spoken of as endowed with the four absolute
transcendental properties of Purity, Bliss, Eternity, and of being the
Ultimate Essence of all the elements (paramatman).8

b svablava-kaya - - n0-bo-nid-sku. The active reflex of it is the Body of Ab-
solute Wisdom (jfiana-kaya).

? sarvadharmas ca buddhatvain tathataya abhinnatvat tadvisuddhi-prabha-
vitatvac ca buddhatvasya, na ca kascid dharmo’sti parikalpitena dharma-svabhavena.

3 svabhavikal (kayal) sarva-buddhanam samo wirvisistataya.

t baliutvam api ne’syate buddhanan dharma-ltayasya abhedad anasrave dhatau.

5 Kg. MDO. I1I, 289 Db. 6—1.

¢ This refers evidently to the teaching that all elements are for ever merged
in Nirvana (prakrti-parinirertta).

7 wilalpa = rnam-par-rtog-pa.

% Tib. dam-paki-bdag.
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Such is the Buddha in the aspect of the Absolute, called the
true Ultimate Refuge. But, as we read in the Satralamkara, the
accumulation of merit of the Buddha in the Empirical World cannot
remain fruitless. This his activity is the moral Biotic Force! which
must produce ultimately the highest and most blissful mundane
existence. Moreover the Buddha has a double outlook facing both
the Absolute® and the Empirical Reality® and has for his chief aim
the salvation of other living beings. It is owing to these motives
that the Buddha manifests himself in the lEmpirical World in his
corporeal forms,* viz. the Body of Bliss,® eternally abiding in the
region Akanigtha and in the numerous Apparitional Bodies® which
are its emanations, and are working for the weal of all living beings as
long as the world exists. But in the aspect of the Absolute these
corporeal forms are mere reflections and have no real essence of
their own.

These are, in short, the main ideas expressed in the Uttaratantra.
Their detailed exposition is contained in the translation which is
now to follow. The paragraphs in the Commentaries of Tsoi-kha-
pa and Jam-yan-zad-pa concerning the teaching of gotra or dhatu
with the different Buddhist schools will be translated separately and
form an appendix to the present work. In the translation the greatest
care has been bestowed on a faithful rendering of all technical terms
of which the work is full. This has been made in accordance with
the method adopted by Prof. Stcherbatsky. Not a single term is left
without translation, but in order to facilitate control, the original
term (Sanscrit and Tibetan) is always given in the note.

It now remains for me to express my gratitude to my revered
teacher Prof. Th. Stcherbatsky at whose instigation and with whose
help this work has been carried out and has assumed its present
form, and to Prof. Sten Konow owing to whose kind attention it is
now published. My deepest thanks are likewise due to the Khambo

! karma = las. ? purmartha = don-dam-pa.
3 samorti = kun-rdzob. ¢ ripa-kaya = gzugs-shu.

3 ganbhoga-kaya. ¢ nirmaya-kaya.
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(Mkhan-po) Lama Agvan (Nag-dbai) Dorjeev who took such a keen
interest in my Buddhist studies in Transbaikalia and has greatly
furthered them, to the Abbot of the Chilutai' Monastery, Lha-ram-
pa? Donqub Buddhayin with whom I undertook a systematical study
of the Uttaratantra and Vyakhya (July—August 1929), and to my
friends the Lamas Galdan Jamsaranu and Gyamtsho Gomboyin who
have supplied me with many valuable instructions.

The Sublime Science
of the Great Vehicle to Salvation.

I. The Contents of the Work.

1. The Buddha, the Doctrine, the Congregation,
The Germ (of Buddhahood), Supreme Enlightenment,
The attributes of the Buddha and last of all his acts,—
These are the seven adamantine topics,

In which the compass of this treatise can be summarized.®

! Dgah-ldan-dar-rgyas-glin.

2 The highest degree of learning in the Monasteries of Lhasa.

3 Cf. Dar, 6a. 3—6D. 3. These 7 points appear in 2 aspects, namely from the
standpoint of the Absolute (paramartha =don-dam-pa) and from that of Empirical
Reality (sanmvrti == kun-rdzob). The Buddha in the aspect of the Absolute is the
Cosmical Body (dharma-kaya == chos-sku),—the complement of purity and wisdom
(prahana-jiiana-sanpatti = spans-pa dan ye-fes phun-sum-tshogs-pa). The Buddha
from the Empirical Standpoint is the corporeal form (ritpa-kaya == gzugs-sku). The
Doctrine from the standpoint of the Absolute represents the Extinction (of Phenomenal
Life nirodha = hgog-pa) and the Path (marga = lam) of the Mahayanist Saint. As
to the Doctrine viewed empirically, it will be the collection of sermons ( pravacana =
gsuini-rab). The Congregation from the Ultimate Standpoint represents the elements
of Wisdom and final Deliverance with the Mahayanist Saint. The Congregation
viewed empirically is the assembly of the Saints of the Great Vehicle.

The fundamental element (or Germ,—dhatu = khams) from the point of view
of Ultimate Reality is the Absolute Essence (tathata = de-btin-7isd) forming the
background of the consciousness of the living beings, the Absolute itself, only
obscured by defiling elements (dvaraya = sgrib-pa). The same element viewed
empirically is a force which governs the spirit of the living beings and makes
possible the origination of the saintly (lokottara = hjig-rten-las-hdas-pa) elements.
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The Explanation of the Verse by Aryasanga.

The subject that is to be cognized' has a resemblance with a
diamond, and the (words that demonstrate it)? may be compared
with diamond-mines, since they represent the receptacles (of this
subject). The subject which is accessible (only) to the inward convietion
(or introspection) of the Saint and is of an inexpressible, unutterable
character, resembles a diamond (that is hard and unpenetrable), since
it cannot be “pierced” by the (ordinary) knowledge, which is a
result of study and investigation.® [2a.] The words which express
this subject and afford a means for its cognition are spoken of as
the (diamond)-mines, since they represent a foundation for this
(cognition). Thus the unpenetrable character (of the subject) and
the nature of the words, as being a support of it, let us know the
former as a diamond and the latter as its repository. Now, of what
kind is the subject and of what kind are the words (expressing it)?
(Answer):—The subject consists of the T points that are to be
cognized. These are as follows:—1) the Buddha, 2) the Doctrine,

Enlightenment (bodhi = byan-chub) viewed sub specie aeternitatis is the
Cosmical Body, and, taken empirically, represents the corporeal forms of the Buddha
(the Body of Bliss—sasbhoga-kaya = lois-sku and the Apparitional Body—nirmana-
kaya = sprul-sku). The difference between this subject and the first which is Buddha-
hood, is that here Enlightenment is viewed as something to be attained (by the
person proceeding) on the Path himself, whereas before it has been taken from the
standpoint of the element already attained by another personality. The attributes
of the Buddha in the aspect of the Absolute are the 10 Powers (dada-bala =
stobs-bcu) and the other distinctive features which are the result of the removal of
the Obscurations. The attributes, being viewed empirically, are the 32 corporeal
marks. The acts of the Buddha from the standpoint of Ultimate Reality represent
the Wisdom acting in behalf of others (krtya-anusthana-jiana = bya-ba-sgrub-pahi-
ye-$es). Empirically they are contained in the collection of the Buddha's sermons.

! Dar. 9a, 3. The sevenfold subject that is to be intuited, that is to say,
revealed by introspection (pratyatma-vedya = so-so-ran-gis-rig-par-bya-ba) to the Saint.

? Ibid.

3 $rutimayi prajia == thos-pa-las-byun-bahi-ées-rab and cintamayi prajia — bsam-
pa-las-byun-bahi-$es-rab.
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3) the Congregation, 4) the l'undamental Germ (of Buddhahood),!
5) Enlightenment, 0) the attributes, and 7) the acts (of the Buddha).
[2b.] The words are those by means of which these 7 topics are
demonstrated and made clear.

A detailed exposition of the (7) adamantine subjects is contained
in the Sutras.® It is said there as follows:—O Ananda, the (real)s
Buddha is indemonstrable. He cannot be seen by the eye. O Ananda,
the (true) Doctrine* is unutterable.> It cannot be heard by the ear.
O Ananda, the (true) Congregation is of an immutable character. It
cannot be worshipped, neither by body nor mind. Such are the
(first) 3 adamantine topics as we have them in the Adhyasaya-
parivarta.’

It is said farther on:—O Sariputra, this topic? is the object®
that is the sphere? of the Buddha (alone). O Sariputra, all the

! Cf. Dar. 6b. 6—7a, 4. If there were no fundamental Germ perfectly pure
by itself, the purification from the casual (@gantuka = glo-bur-ba) defiling forces would
be impossible. Thus this Germ is put forth as the necessary condition for the attainment
of Enlightcnment, and is metaphorically spoken of as the natural cause (upadana-
karana = fier-len-gyi-rgyu) of the latter. It is not however a real producing cause,
since it is an eternal, immutable element (asamskrta = hdus-ma-byas). (The Germ)
which becomes developped (paripusta = rgyas-hgyur or samudanita = yan-dag-par-
bsgrub-pa) is to he regarded as the actual producing cause. As concerns the cooperating
causes and conditions, these are Enlightenment as attained by another individual
with the corresponding attributes and acts. On the basis of the teaching delivered
by another who has attained Supreme Enlightenment, it is possible to purify one’s
own stream of elements (samtana = rgyud) from defilement.

? Sthira-adhyasaya-parivarta, Kg. MDO. XIX 172b. 2—3.

3 Dar. 10b. 4. The Buddha in the aspect of the Absolute, unreal as a separate
entity (differing from the unique Essence of the Cosmos) and free from all the
additional defiling elements. He is inaccessible to empirical (vaiyavaharika = tha-
sfiad-pa) knowledge.

¢ The Doctrine viewed as Extinction and the Path. Cf. above.

5 Dar. 10 b. 5. It is unutterable in the sense of its not being an object of
thought-construction (kalpana = rtog-pa) connected with speech.

¢ Tib. lhag-pali-bsam-pa-lrtan-pahi-lehu.

7 That is the Absolute as forming the fundamental germ of the living beings
and mingled with defiling elements. Dar. 11a. 6.

8 vigaya = yul. ® gocara = spyod-yul.

Acta orientalia. 1X, 8
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Sravakas as well as the Pratyckabuddhas are now unable to cognize,
perceive, and investigate this subject by means of their own analytic
wisdom, independently. If this be so, what is there to say of the
ordinary, worldly beings.! This however does not concern the
cognition which is inspired by the faith in the Buddha. O Sariputra,
the Absolute Truth may be perceived (by the Sravaka and Pratyeka-
buddha Saints)2 as a result of their faith. O Sariputra, the Absolute
(in its defiled form)? is a name* of the fundamental element of the
living beings. O Sariputra, this fundamental element of the living
beings (partly purified)® is a name for the essence, the pith of
Buddhahood.® O Sariputra, this pith of Buddhahood (being completely
free from all defilement)” is a name of the Cosmical Body.® Such
do we know to be the fourth adamantine topic which is not
subjected to augmentation and decrease as it is demonstrated in
Scripture.

(It is said further on):—O Lord, the perfect Supreme ILn-
lightenment? is a name for the essence of Nirvapa.'® O Lord, the
essence of Nirvana is a name for the Cosmical Body of the Buddha.
Such is the 5th adamantine subject according to the Sri-mala-simhanada-
sutra.l* (It is said):—O Sariputra, of what kind is the Cosmical

! bala = byis-pa and prthagjana = so-sohi-skye-bo.

? Dar. 12 a. 3.—nan-thos dan rain-sans-rgyas hphags-pa-rnams-kyis &c.

3 Ibid. 12 a. 6.—The Absolute mingled with defilement, when it is not in the
least purified from the defiling elements.

¢ adhivacana == tshig-bla-dvags.

5 Dar. 12 a. 6—b.1.—When it is to some extent purified from the defiling
forces, but nevertheless still connected with some of them.

8 tathagata-garbha = de-biin-géegs-paki-siin-po.

7 Dar. 12 b, 1. dri-ma mthah-dag-gis-dben-pa-na = sakale-mala-vivikta.

% Ibid. 12 b. 2. Thus the Absolute when it is in a defiled state is termed
the fundamental clement of the living beings and the Essence of Buddhahood. On
the other hand, when it is completely free from all defilement, it is called the
Cosmical Body.

Y anuttara samyaksambodhil = yan-dag-par-rdzogs-pahi-byain-chub.

1 nirvapa-dhatu = mya-nan-las-hdas-paki-dbyins.

't Kg. DKON. VI 274 b, 5—6.
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Body of the Buddha? It is endowed with the attributes of the
Buddha which are greater in number than the sands of the Ganges,
the attributes which are inseparable (from the Essence of the Buddha),!
the distinctive features peculiar to the Wisdom (of the Buddha) who
never becomes destitute of any of them. The 6th diamond subject is
thus demonstrated as something which can neither increase, nor
become diminished. (We have further on):*—O Manjusri, the
Buddha does not search, nor does he reflect (about the character of
the work to be done). However, he does act, and this his activity
free from search and reflection manifests itself miraculously and
without effort.® Thus we have the Tth point as the manifestation
of the Buddha’s attributes and of his Transcendental Wisdom [3 b.],
directed toward the objects that are inaccessible to ordinary human
knowledge. Thus, in short, these 7 adamantine topics are to be
regarded as forming the contents, the “ body ” of the whole of this
work, since, to speak briefly, their elucidation has been the motive
for the composition (of this treatise).

The 7 Subjects according to the Dharanisvara-raja-pariprccha.t

2. Their essential character and mutual connexion
Is, in gradual order, (shown) in the DharaniSvara-raja-sutra.
(The first) 3 topics are to be known from (its) introduction,?

! Dar. 13 a. 6. The attributes of the Buddha, the 10 forces &c. are the qualities
which are inseparable (from the Cosmical Body) as the colour and shine of a precious
stone are inseparable from the latter itself.

* Cf. below.

3 anabhogam = lhun-gyis-grub-par. Dar. 13 b. 1—2. As every kind of exertion
is, with the Buddha, pacified, he, in acting for the sake of other living beings,
has no thought-construction as regards the essence of the work to be done, the
agent and the object. Neither does he enter upon a close examination of the details.

¢ Tib. gzuns-kyi-dban-phyug-rgyal-pos-tus-pahi-mdo. Kg. MDO. XV. In the
Kg. it is called the Tathaigata-Mahakarunf-nirdeda-sutra. I have found out this
sutra with the help of Bu-ton’s index to the Kangyur, f. 166 b. 3, where we have
both names.

b nidana-parivarta = glen-gzihi-lehu,

8%



116 E. Obermiller.

And the (remaining) 4—from the analysis of the Buddha's?!
and the Bodhisattva’s 2 attributes.

The elucidation of the particular essence® of these 7 subjects
and their interconnexion is demonstrated in the Dlaranisvara-raja-
siitra in the order (in which the subjects have just been described).
From the introductory chapter we come to know the first 3 subjects;
then come the remaining 4 which are contained in the description
of the various attributes peculiar to the Buddhas and the Bodhisattvas.
We read as follows:*—

“The Lord has attained the Perfect Supreme Enlightenment,—
(the intuition) of all the elements in their unity.”® “He has duly
demonstrated his Doctrine.”® “ He has obtained the illimited power of
converting the multitude of disciples.”—These 3 main aphorisms show
us in gradual order the 3 Jewels” and the process of their origination.®
The remaining 4 subjects are demonstirated as having the character
of causes and conditions conformable with this origination. On the
8th Stage of the Bodhisattva the controlling power over all the
elements? is attained. [4a.] Through this one comes to the highest
essence of Enlightenment!® and the full Illumination, that is to say

! rgyal-ba = jina.

? plo-ldan = dhimat—(the Wise).

3 gvalaksana = rai-gi-mtshan-fid.

4 Kg. MDO. XV. 142 a. 4 —5.

5 Dar. 14 b, 3—4. ‘“ as devoid of the character of real plurality.”
¢ Lit. *“has duly swung the Wheel of the Doctrine.”

" ratna-traya = dkon-mchog-gsum.

8 According to the following passage and Dar. 8a. 3 sqq. and 14b. 6 sqq.
the 3 last Stages of the Bodhisattva (acal@ == mi-gyo-ba, sadkumat = legs-pali-blo-gros
and dharma-megha = chos-kyi-sprin) contain the most proximate causes of the 3 Jewels.
The Bodhisattva on the 8th Stage is called ** the Buddha in the conventional sense—
aupacariko buddhah = sans-rgyas-btags-pa-pa,”’ inasmuch as he has obtained the
controlling power over the elements. The 9th and 10th Stages, respectively, contain
the proximate causes of the Jewel of the Doctrine and that of the Congregation,

® The 10 controlling powers—daéa-vaditah = dban-beu. Cf. M. V. § 27.

¥ bodhi-manda = byan-chub-kyi-siiin-po. According to Dar. 15 a. 4 bodhi-
manda means here the Bodhi tree,
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the intuition of the ultimate unity! of all the elements. He who
abides on the Yth Stage of the Bodhisattva becomes endowed with
the faculty of preaching the Highest of Doctrines.? He comes to
know the intellectual faculties of all the living beings,® brings to
the highest development all the faculties (that of faith and the rest),
and becomes skilful as regards the annihilation of the continuance
of the defiling forces* in every living being. On account of this he
who has attained Supreme Enlightenment can duly expound the
Doctrine. (The Bodhisattva abiding) on the 10th Stage becomes
consecrated ® as the successor to (the Buddha’s) religious kingdom
and, immediately after, begins to perform the acts of the Buddha
without effort and uninterruptedly. As a consequence, he who duly
expounds the Doctrine has the illimited power of converting the
circle of his disciples (who become members of the Congregation).
It is said further on:%—*“he who has the unlimited power of converting
the assembly of disciples abides (after having brought about this
conversion) in the company of the great Congregation of ascetics,”
and so on up to—*“ and in the company of an unmeasurable multitude
of Bodhisattvas.” DBeing endowed with such merits ... &. The
indication (of the assembly of the ascetics and Bodhisattvas)® respectively
refers to the (power of) completely converting [4 b.] to the Enlighten-

! sarva-dharma-samatd = chos-thams-cad-miam-pa-fiid.

? Dar. 15 b. 1.—Through the attainment of the 4 methods of Intense Pene-
tration (pratisaivid = so-so-yan-dag-par-rig-pa. M. V. § 13).

® Ibid.—The spiritual lineage of the living beings, their religious fervour,
and different intellectual faculties.

4 vasana == bag-chags.

5 abhisilta = dban-bskur-ba. Cf. Nagarjuna's Ratniivall Tg. MDO. XCIV.
150 a. 8—b. 1. beu-pa chos-kyi-sprin yin-te. dam-pa chos-kyi char hbebs-phyir. byasi-
chub-sems-dpal sans-rgyas-kyi. hod-zer-dag-gis dbai-bskur-phyir. The 10th Stage is
that of the Clouds of the Truth (dkarma-megha). It is (called) so, because the rain
of the Highest Truth descends upon the saints, and the Bodhisattvas are consecrated
with the light of the Buddha.

8 Kg. MDO. XV. 142 a. 6.

7 Ibid. 142 b. 1—2—143 a. 1.

8 Dar. 15b. 6 —16 a. 1.
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ment of the Sravaka and that of the Mahayanist Saint, which (power)
forms an attribute of the Buddha. Then comes a glorification of
the virtues of the Srivakas and the Bodhisattvas. After that the
Sttra! relates how the Buddha, on the basis of the highest forms
of trance? peculiar to him, has constructed a circular court-yard
adorned with precious jewels, how the adherents of the Buddha
assembled,® how the Gods offered various sacrifices, and how the
rain of glory descended (upon the Buddha). Here we have an
indication of all the virtues of the Jewel of the Buddha in their
variety. Then it is described how the great throne* (for preaching)
was erected, how streams of light (ejected from the head of the
Buddha) and how the various names of the divisions of the Doctrine®
and their qualities were made known. (This passage represents) a
description of the virtues of the Jewel of the Doctrine. Next we have
an indication of the sphere of the Bodhisattva’s trance and of its
power, and the praise of the Bodhisattva’s merits in various forms,
the whole passage containing, accordingly, a description of the various
attributes peculiar to the Jewel of the Congregation. Thereafter we
have 1) a glorification ® of the highest absolute virtues of the Buddha
(by Dharanisvara-raja), after the latter had received the consecration
of the light of the Buddha and had through this attained the intrepidity?
and intelligence® peculiar to the eldest heirs to the Kingdom of the
Highest Doctrine; this is followed by 2) an ascertainment [5a. 1.] of
the IHighest Mahayanistic Doctrine and 3) the demonstration of the
result of apprehending this Doctrine, namely the power of governing
the elements.” (These 3 points) respectively show us the varieties

! Ace. to the Dar. the following passages render the contents of the Sutra
condensed. The passage concerning the Buddha—Kg. MDO. XV, 143 a. 6.

¢ Tib. tin-ne-hdzin-khyu-mchog = samadhi-rgabha.

3 Sic according to Arydsanga's Commentary (hdus-pa); the Dar. has bsdus-pa.

¢ Dar. 18 a. 1. the throne supported by lions—simkdsana = sen-gehi-khii.
5 dharma-paryaya = chos-kyi-rnam-grans. 8 Dar. 19 a. 2.
" waifaradya = mi-ljigs-pa. 8 pratibhana == spobs-pa.
9

chos-kyi-dban-phyug-dam-pa. Dar. 19 b. 4—5.—chos-kyi-dban-phyug-ni chos
thams-cad-la dban thob-paho.
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of the highest virtues peculiar to each of the 3 Jewels. This forms
the conclusion of the introductory chapter.

The Germ of Buddhahood and the other 3 Subjects according
to the Dharanisvara-raja-pariprccha.

Directly after we have a description of the 60 appliances?! (for
the purification of the Germ of Buddhahood), the factors purifying
(the essence of the Absolute mingled with defilement). Through this
the character of the Germ of Buddhahood itself? is made clear, for
(the existence of) purifying factors is admissible, (only) if there exists
an object which is in need of purification. Having in view this
object,3 (the Dasabhamaka-sutra*) illustrates (the process of purification
of the Germ) on the 10 Stages of the Bodhisattva by the comparison
with the process of purifying grains of gold found in the sand. In
this Satra® the subject is discussed immediately after the description
of the Buddha's acts, (the Germ of Buddhahood) being compared
with an impure stone of lapis-lazuli. (It is said as follows):*—O noble
youth, take for instance a skilful jeweller who knows well the methods
of polishing precious stones. He gets from a jewel-mine a stone,
completely impure,” and, having washed it with acrid salt water,
polishes it by wiping with a cloth made of hair. But he does not
give up his task after having merely accomplished this. He then
washes the stone with an acrid fluid of vitriol® and cleanses it with

! parikarman = yons-su-shyon-la.

2 Dar,20a.2—3. The Germ of Buddhahood in the aspect of Empirical Reality
and in its character of the Absolute as mingled with defiling elements,

3 Dar. 21b. 5—6. Having in view this object, that is the mind of the living
beings and its essence—the Absolute mingled with defilement and in the beginning
completely impure, which through the contemplation of the antidotes of d¢filement
gradually becomes purified.

¢ Dar. 21b. 5.

5 The Dharaniévara-raja-pariprecha. ¢ Kg. MDO. XV. 215 b. 1—7.

7 Dar. 22 a. 3. “ through mud and dust.”

8 Tib. zans-kyi-Lhu-ba. In the Dar. (22 a. 4.) we have zas-kyi-khu-ba which
is explained as fia-khu—a fluid from boiled fish.(?)
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a woollen cloth. But even here his efforts do not cease. Having
washed again (the stone) with a medicinal fluid,! the jeweller completely
purifies it with a very fine cloth [Db.]. That which is thus purified
and made completely free from all the stains is the precious essence
of lapis-lazuli. O noble youth, in the same way the Buddha, having
perceived the fundamental element of the living beings obscured by
defilement, arouses aversion in those who love this worldly existence,
by speaking so as to present before their minds the evanescence,?
suffering, impersonality,® and impurity (of the Phenomenal World).*
In such a way he induces them to embrace the Doctrine and submit
to the discipline of the (Hinayanist) Saint. But the Buddha does
not give up his task with merely accomplishing this. He then speaks
of Non-substantiality, Non-differentiation and Absence of Desire® and
through this causes to apprehend the true essence® of the Buddha.
But the energy of the Buddha does not cease here. After that he
expounds the Doctrine of the Irretrievable State” and speaks of the
perfect purity (that is the separate unreality) of subject, ebject and
act,® and through this induces the different living beings to penetrate
into the sphere of the Buddha.® It is said that those who have

1 dnul-chu—quicksilver.

2 anityata = mi-rtay-pa-fid.

3 nairatmya = ldag-med-pa.

4 Acc. to Dar. 22 a. 6 sqq. this refers to the Hinayfnists. The Buddha speaks
of evanescence, that is of the momentary change peculiar to Phenomenal Existence,
of the uneasiness accompanying perpetual origination, of the unreality of the in-
dividual and of the Phenomenal World as a whole being like an impure pit.

8 fanyata = ston-pa-nid, animitta = mtshan-ma-med-pa and aprayihita = smon-
pa-med-pa. These are called the 3 Gates of Deliverance and represent the unreality
of the elements from the standpoint of their essence, cause, and result.

¢ Dar. 23 a. 3. *“ The nature, the essential character of the Buddha which is
the Absolute.”

! avaivartika-dharma-cakra = phyir-mi-ldog-pahi-chos-kyi-lichor-lo. Dar. 24 b.
1. “which prevents the origination of egoistic thoughts, that is the desire of at-
taining Salvation merely for oneself without caring for other living beings.”

8 trimandala-parisuddhi (or visuddhi) = hkhor-gsum-yons-su-dag-pa.

? Dar. 24 b. 8.—* the cognition of Non-substantiality " (§inyata == storn-pa-fid).
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entered (the Great Vehicle)! and cognized the true essence of Buddha-
hood become possessed of the highest merits. In regard of this Germ
of the Buddha, the substance (of the living beings) which becomes
purified, it has moreover been said:—

Just as fine grains of gold, invisible among stones and sand,
Come to be seen if they are duly purified,
In the same way, in the world of living beings

(The manifestation of) the Buddha (is perceived).

Now, what are the 60 appliances, [6 a. 1.] the factors for
purifying the Germ of the Buddha? They are as follows:—The
4 Ornaments of the Bodhisattva,? the 8 kinds of lustre® illuminating
his (Path), the 16 forms of the Bodhisattva’s Great Commiseration*
and his 32 acts.5

After this comes a description of the 16 forms of Great
Commiseration,® the distinctive features of Supreme Enlightenment,

! Sic according to Dar. 24 b. 3—4.—theg-pa-chen-po-la tugs-par-gyur cin &c.

2 Dar. 26 b, 3—4. *“ the 3 Disciplines (adhi$ila-éiksa — tshul-khrims-kyi-bslab-
pa, adhicitta-$ileya = sems-Lyi-hslab-pa and adhiprajiia-$iksa = $es-rab-kyi-bslab-pa)
and power of memory (dharani = gzuns) by which the activity of the Bodhisattva
is ‘ decorated.”

3 Dar. 26 b. 4—5. The 8 kinds of lustre which, being devoid of the darkness
of ignorance, make clear the way (for the apprehension) of the Doctrine. They
are:—1) the Lustre of Memory, 2) that of Discrimination, 3) Intuition, 4) the
Doctrine, 5) the Knowledge (of it), 6) the Truth, 7) Supernatural Perception, and
8) Highest Activity.

4 Ibid. 26 b. 5 —27 a. 1. “ consisting in the desire of removing the suffering
of the living beings, with a view to the various false views, the 4 kinds of error,
the consideration of Ego and Mine, the 5 Obscurations, attachment to the objects
of the senses, the 5 kinds of pride, deviation from the Path of the Saint, dependence
on others, wrath and sinful deeds, absence of the wisdom peculiar to a Saint,
ignorance with regard to the profound doctrine of Causality, continuance of the
force of Transcendental Illusion, non-deliverance from the burden of suffering, craft
and deceit, and forfeiture of a blissful existence and Salvation.”

5 Cf. Appendix.

8 Dar. 27 b. 4—23 a. 2. Manifesting itself with a view to the living beings
who do not understand the essence of the Great Enlightenment and its 16 distinc-
tive features, which are:—the Absence of foundation, Absence of a definite place.
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which elucidates the nature of the latter as the Illumination of the
Buddha.! Then the 10 Powers,® the 4 kinds of Intrepidity,® and
the 18 Exclusive Attributes of the Buddha* are demonstrated, all
his distinctive features being thus described. Thereupon® (the Satra)
speaks of the highest forms of the Buddha’s activity and thus makes
clear the character of his 32 acts. In such a way the essential
character of all the 7 adamantine subjects is made known by the

Sitra in detail.

The Connexion between the 7 Subjects.

Now, what is the connexion between them ?
3. From the Buddha comes the Doctrine, from the Doctrine—the

Congregation of the Saints,

From the Congregation—the (desire of purifying) the Germ till
the attainment of the quintessence of Wisdom.

This Wisdom being attained, one comes to Supreme Enlightenment,

Becomes endowed with it and the other attributes, through
which one acts for the sake of all living beings.®

Finished the explanation of the connexion between (the parts

of) the treatise.—

Quiescence, perfect Pacification, immaculate (radiant) nature, absence of increase
and loss, absence of distinctive marks, impossibility of being an object of cognition,
unity in the present, past and future, the incorporeal and immutable character,
absence of differentiation and substratum, the fact of not being an object of corporeal
or mental (receptive faculty), imperceptibility, absence of a definite aspect, non-
substantiality, analogy to space, the fact of being the real substratum (of all things),
absence of form, absence of defilement and of the causes of Phenomenal Life,
purity, absence of every kind of Obscuration and of Passion.

! Ibid. 27 b. 3—4.—as pure by nature and devoid of every kind of addi-
tional defilement.

? dasa-bala = stobs-beu M. V. § 7.

3 catvari vaidaradyani. Ibid. § 8.

1 agtadaéa aveyika-dharmah. Cf. M. V. § 9.

5 Kg. MDO. XV. 185 a. 6—215 a. 2.

¢ Dar. 28 b. 1—29 a. 6.
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The Jewel of the Buddha. [6b. 1.]

Now we have to explain the meaning of the following verses.
The living beings who are converted by the Buddha seek their refuge
in him. Being full of that faith which is a natural outflow of their
belief in the Cosmical Body of the Buddha,! they likewise seek their
refuge in the Doctrine and the Congregation. Therefore, as the
Buddha is the first (and principal refuge), we begin with the verse

referring to him.—

4. I bow before him, who has neither beginning, middle, nor end,?

Who is quiescent® and fully enlighted, (perceiving) his own
(Cosmical) Iissence of Buddhahood,*

Who, himself illuminated, shows to the ignorant

The Path sure and free from danger, in order that they might
know (the Truth),®

Who, raising high the sword and the thunder-bolt of Mercy
and Wisdom

Cuts down the sprout of Phenomenal Life,

And breaks the wall of Doubt surrounded

! Ibid. 29 b. 6. chos-fiid-kyi-ste sans-rgyas-kyi chos-kyi-sku-la dan-bahi dad-
pahi rgyu-mthun-pahi-hbras-bu (nisgyanda-phala) yin-pahi-phyir-ro. This passage is
an extract from the Sri-mala-devi-simmhanida-sitra. Kg. DKON. VI. 275 b. 3—4.

2 Dar. 30 a. 4—5. The original purity of the Buddha. Ie represents the Ab-
solute (paramartha-satya — don-dam-bden-pa), devoid of all plurality (sarva-prapaiica-
anta-vinirmukta = spros-pali-mthah-thams-cad-dan-bral-ba) and has no beginning,
middle and end.

3 The additional purity. The Buddha has brought to pacification all the
defiling forces by means of their antidotes. Through this he exercises his activity
without any effort.

¢ Dar. 30 a. 6. The Buddba is fully enlightened as regards his own Essence,
the Unity of the Cosmos devoid of all plurality.

5 Dar. 30 b. 2—3. The Commiseration of the Buddha. Ile shows the Path
to the converts in order that the living beings, ignorant of the absolute and empi-
rical character of the things cognizable, might come to know such. The Path is free
from danger through its transcendental (lokottara = hjig-rten-las-hdas-pa) character
and through the fact of its referring to the Irretrievable State.
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By the dense thickets of the different Leresies.!—
Now, what is shown here?
5. Immutable,? free from effort,3
Incognizable from without,*
Endowed with Wisdom, Love, and Power,®
And pursuing a twofold aim—such is Buddhahood.

This passage, in short, speaks of the Essence of Buddhahood,
as possessed of 8 distinctive features. What are these 8? (They are
as follows):—1) Immutability, 2) Action without effort, 3) The fact
of being incognizable from without, 4) Wisdom, 5) Commiseration,
6) Power, 7) The complement of the Buddha’s own aim, and 8) The
complement of the aim of others.®

6. Having by nature no beginning,
Middle, nor end, (the Buddha) is immutable.?

! Ibid. 30 b. 3—5. The power of the Buddha. Having raised the sword of
Commiseration and Wisdom he cuts down the sprout of Phenomenal Existence as
it is contained in the 12-membered Causal Chain and, particularly, in its fourth
member—that of the physical and mental elements (nama-ripa = min-dan gzugs).
Raising high the thunder-bolt of Mercy and Wisdom, he breaks down the wall of
doubt which is surrounded by the dense thickets of the various false doctrines.

* The character of the Cosmical Body as the primary substance in its original
purity,—the immutable Absolute.

8 anabhoga = lhun-gyis-grub-pa. Dar. 31 a.1. The additional purity of the
Cosmical Body. It acts without effort through the perfect pacification of every
kind of exertion.

¢ The Absolute Transcendental Wisdom. The Buddha cannot be cognized
from without (para-pratyaya-agamya = gtan-gyi-rkyen-gyis-rtogs-min-pa), being an ob-
ject of the inward cognition of the Buddha himself.

5 Dar. 31 a. 2. The other attributes of the Buddha, his Wisdom in regard
of the Empirical World, his Commiseration and Power relate to the corporcal form
(rfipa-kaya = gzugs-sku) of the Buddha, through which he acts for the sake of others.

8 svartha-saipatti = ran-gi-don-phun-sum-tshogs-pa. the Cosmical Body and
parartha-sampatti = ghan-gyi-don-phun-sum-tshogs-pa. the corporeal forms of the
Buddha.

" asaimskrta = hdus-ma-byas. Dar. 31b. 1—2, The original purity of the
Buddha's Cosmical Body. As it, essentially, has neither beginning, middle, nor end,.
that is to say, is not liable to origination (jati = skye-ba), stability (sthiti = gnas-
pa), and destruction (vindéa = hjig-pa), we call it an immutable element.
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Being, in his Cosmical Essence, quiescent,
He is spoken of as acting without effort.!

7. Being perceived through inward conviction ?
He is incognizable from without,

[Ta. 1.] He is (the personificd) Wisdom as he knows himself in these
3 forms,?

Commiseration,—as he shows the Path3*

8. And Power, since through Wisdom and Love
He puts an end to Phenomenal Life and Defilement,
In the first 3 (attributes) lies the aim of oneself,
And in the latter 3—the aim of others.

Aryasanga on the Jewel of the Buddha.

“ Immutable ”5 we know to be the reverse of that which is
caused or conditioned.® Now, caused (or conditioned) is that with
which origination, stability, and destruction are experienced.” The
Buddha,® being devoid of these (3 distinctive features) is eternal,

! Tbid. 31 b. 2—3. He is free from every kind of effort in its activity for the
sake of others, as he represents the Cosmical Body, the perfect pacification of every
kind of exertion.

? Ibid. 31 b. 3. As it can be cognized only by the Introspective, Concentrated
Transcendental Wisdom, he is inaccessible to the cognition from without by means
of words, thought-construction, and the like.

3 Dar. 31 b. 3—4. As he cognizes (objectively) the original purity, the addi-
tional purity, and the Absolute Transcendental Wisdom (as his own distinctive
features).

¢ Ibid. 31 b. 6—32 a. 1. By showing the Path that leads to the intuition of
this unthinkable object to those who are ignorant of it.

5 asarskrta = hdus-ma-byas.

b saiskrta = hdus-byas.

7 Acc. to Dar. 32 a. 4. ** The beginning,” * the middle,” and “ the end” are
synonyms of Origination, Stability, and Destruction (jati, sthiti, vinaéa). Cf. Con-
ception of Buddhist Nirvana, Index 7.

% Dar. 32 a. 5,—don-dam-bden-pas-bsdus-pahi-sans-rgyas-fiid = paramarthena
samgrhitam buddhatvam—Buddhahood as representing the Absolute.
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immutable, that which has neither beginning, middle, nor end. As
such he represents the Unity of the Cosmos.!

Through the perfect Quiescence of all Plurality? and the
Extinction of all thought-construction,® (this Cosmical Body) is
motionless and without effort. As it can be cognized only by means
of the Introspective Transcendental Wisdom, it is not accessible to
the cognition from without. Here the word “udaya” is to be
understood in the sense of “ thorough cognition,” but not in that of
“ origination.” The Buddha, having such an immutable and motionless
character, nevertheless exercises his activity as long as the world
exists, without effort, unhindered and uninterruptedly.*

The Buddha has thus come to the full Supreme Enlightenment,
(the intuition) of this marvellous, unthinkable sphere of Buddhahood,
this by means of his introspective Transcendental Wisdom, himself,
without hearing from others and without the help of a teacher, and
has cognized it in its unutterable nature.® After that, in order that
the other living beings who, being deprived of this knowledge, are
like born blind,® [7 b. 1.] may likewise perceive the Truth, he has
demonstrated the Path leading to this perception. On account of
this we know him to be possessed of the Highest Wisdom and
Commiseration. The Path (shown by him) is free from danger, as it
leads out of this world and (is peculiar to one who attains) the
Irretrievable State.” The examples of a sword and a thunder-bolt

! Ibid. 32 a. 5. chos-kyi-sku-yan-dag-pahi-mthas-rab-tu-phye-ba = dharma-kaya-
bhita-koti-prabhavita—representing the Cosmical Body, the Ultimnate Essence of Existence.

? Dar. 32 b. 2. Plurality as the differentiation into subject and object (grakya-
grahaka = gzun-hdzin).

3 Cf. ** Conception of Buddhist Nirvana,” page 190—sarva-kalpana-ksaya.

4 Dar. 82 b. 6.—through the efficiency of his previous vows (p@hva-pranidhana
= gnion-gyi-smon-lam). Cf, Abhisamayalainkara VIII. 34.

5 Dar. 33 a. 5.—has come to full Enlightenment in regard of the Absolute
the essence of which is inexpressible by words.

8 Tib. mus-loti-du-gyur-pa = jatandha-bhita.

" Dar. 33 b. 1—A characteristic of the Path that is demonstrated. It is free
from danger, that is to say, from the 5 kinds of fear(?) The Buddha shows the
Transcendental Path of the Saint as it begins with the first Stage of the Bodhisattva
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illustrate both the Wisdom and the Commiseration of the Buddha
as having the power of, respectively, annihilating the source of
Phenomenal Life and that of Moral Defilement.! Now, the root of
Phenomenal Existence are the physical and the mental elements,? as
they become originated® in the (3) spheres of this world.* The root
of Moral Defilement are the false doctrines and doubt which are
preceeded by the views maintaining the existence of a real individuality.®
Here the Phenomenal Life, as consisting of the physical and mental
elements, has the character of growth and can through this be compared
with a sprout. The power of the Buddha’s Wisdom and Commiseration
cuts down this sprout; it may accordingly be illustrated by the
example of a sword. (The Obscuration of) Moral Defilement which
is to be removed by means of intuition® and which consists in doubt
and incorrect views, cannot be pierced, that is to say cognized by
the ordinary worldly knowledge.” It is therefore like a wall surrounded
by dense thickets, and the Buddha’s Wisdom and Commiseration
which break down this wall have here the resemblance with a
thunder-bolt. [8 a. 1.]

Reference to the Jiiana-aloka-alamkara-sutra.

A detailed exposition of the 6 distinctive characteristics of the
Buddha, in the order given above, is contained in the Sarva-buddha-

(pramudita = rab-tu-dgah-ba). He who ventures on this Path never becomes devoid
of the mind directed toward Eunlightenment (bodhicitta = byan-chub-kyi-sems) and
has attained the Irretrievable State through the annihilation of the seed of imputed
Realism.

! kleda-avarana = non-mons-kyi-sgrib-pa.

2 nama-rijpa = min-dan-gzugs. 3 abhinirvrtta = manon-par-grub-pa.

4 Dar. 34 a. 5.—An individual existing at present in the Immaterial Sphere
(arfipa-dhatu == gzugs-med-khams) may be reborn in the world of Carnal Desire
(kama-dhatu = hdod-khams) or in that of Pure Matter (ripa-dhatu — gzugs-khams).
Accordingly, although the material elements do not exist with such an individual now,
still the latter possesses the seed of them for a future existence.

5 satlkaya-drsti = hjig-tshogs-la-lta-ba. 8 dysti-heya = mthon-bas-spans-pa.

7 Dar. 85 a. 1—2.—The ordinary worldly knowledge cannot directly cognime
the true character of defilement and is incapable of annihilating it.
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visaya-avatara-jiana-aloka-alwikara-sitra,! as follows:—O Maiijusr,
“lie with whom there can be neither origination nor destruction,”?*—
is an epithet® of the Tathagata, the Arhat, the Perfect, Supreme
Buddha.—This passage demonstrates the immutable essence of the
Buddha. Then come the 9 examples (illustrating the miraculous
character of the Buddha’s deeds), beginning with the reflection of
the immaculate form of Indra on a surface of lapis-lazuli.t With
regard to the meaning of these examples it is said:—O Maiijusri, in
a like way the Tathagata, the Arhat, the Perfect Supreme Buddha
is motionless, he does not reflect, nor does he speak, nor search, nor
investigate.5 Ile neither searches, nor investigates (the past),® nor
does he reflect (about the present), nor has he any thoughts (and
desires regarding the future). He is perfectly calm,” he knows no
origination (anew), nor can he disappear. le cannot be seen, nor
heard, nor smelt, nor tasted, nor touched. He has no characteristic
marks (by which he may be cognized by ordinary wordlings),® he is
not an absolute cognizing principle,® nor is he something cognizable.!®
[8 b. 1.] This and the following passage show the various (meanings) of

! Tib. sans-rgyas-thams-cad-kyi-yul-la-hjug-pa-ye-$es-snan-ba-rgyan-gyi-mdo.
Kg. MDO. III. 287 b. 6 sqq.

? Dar. 35 a. 6.—The Cosmical Body of the Buddha which represents the Ab-
solute and neither becomes originated nor disappears,

3 adhivacana = tshig-bla-dvags.

4 Cf. below, the Acts of the Buddha.

& ¢ Conception of Buddhist Nirvipa,” page 210, quotation from the Tatha-
gata-guhya.

8 Sic acc. to Dar. 35 b, 6—36 a. 1. Kg. MDO. I11, 280 a. 4—6.

T Lit. ‘““cool’ éits-bhita = bsil-bar-gyur-pa. Cf. Lalita-Vistara, ed. Lef-
man, 405. 21,

* Dar. 36 a. 2—3.—s0-s0-skye-bo ran-dgah-bali-rtags-kyis dpag-par-bya-ba-
ma-yin-pa.

° Ibid. 36 a. 3. §es-pali-no-bor ran-biin-gyis-ma-grub-pa rnam-par-rig-pa-med-pa
—Dhe cannot be defined as having the essence of pure consciousness from the stand-
point of the Absolute.

10 1bid. $es-byahi-no-bor rari-biin-gyis-ma-grub-pa rnam-par-rig-par-bya-ba-ma-
yin-pa—he is not something cognizable, that is to say he is unreal as a separate
object of cognition,
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the words “ perfectly quiescent.” They likewise show the Buddha
as free from effort while exercising his activity, inasmuch as he
represents the Quiescence of all Plurality and Differentiation. There-
after, the remaining text (of the Siitra) demonstrates, by means of
examples, the fact of the Buddha’s being inaccessible to cognition
from without. Indeed, the Absolute KEssence of all the elements
(which is identical with the Buddha who is constantly merged in
it) is the only medium for Supreme Enlightenment. Then comes a
description of the 16 aspects of the latter, as peculiar to the Buddha.
At the end it is said:'—O Maifjuér, having attained Supreme
Enlightenment, (the intuition of) all the elements in this their true
essence, the Buddha has perceived in the living beings the Germ of
the Absolute, completely impure (with some), not fully purified (with
others), and (partly) defective (with still others).? He has become
full of compassion® and has manifested the power of his Great
Commiseration.—This passage demonstrates the Buddha as possessed
of Wisdom and Love. “ All the elements in this their true essence”
means “in their character of Non-substantiality.” “ Having attained
Supreme KEnlightenment ” signifies—“ after having cognized (the
elements) in their true state by means of the Transcendental Wisdom
free from thought-construction, which is peculiar to the Buddha.”
“In the living beings ” means “in those who definitely belong (to
one of the 3 spiritual families* [9 a. 1.], those of an indefinite character,
and those definitely rooted in error.”® “ The Germ of the Absolute ”

! Kg. MDO. III. 298 a. 6—1.

2 Cf. below.

3 Tib. rnam-par-brtse-ba. Acc. to Dar. 36 b. 4.—rnam-par-brtson-pa—‘* manifests
his energy.” It is said that ‘*some texts " (kha-cig-tu) have the reading rnam-par-
brtse-ba ““since the energy mentioned here is another name for Commiseration.”

4 CL.M.V. § 61.

5 Dar. 36 b. 6 sqq. Those rooted in error are the individuals whose Germ is
for a time prevented to grow. This does not however mean that it is alltogether
annihilated and that such living RQeings are incapable of attaining Enlightenment.
Acc. to the Madhyamikas, all living beings are sure of attaining Enlightenment,
and their Germ cannot perish, since it is an immutable element, identical with the

Absolute.
Acta orientalia. 1X. 9
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means the pith of the Buddha which, essentially, does not differ from
his own true nature. “ Has perceived ” means that he has seen by
means of the eyes which are peculiar to the Buddha® and to which
nothing is obscure. (The Germ of the Absolute) is completely impure
with the ordinary worldlings, since they are obscured by Moral
Defilement.? It is not fully purified with the Sravakas and Pratyeka-
buddhas, who are possessed of the Obscuration of Ignorance. It is
(partly) defective with the Bodhisattvas, in whom the residues of
both (the Obscurations) still exist.3 (The Buddha) is full of compassion
since he starts an activity for the realization of the means (of purifying
the stream of elements) with the converts. He manifests himself in
the living beings, since it has been his intention to attain Enlightenment,
and, consequently, the intuition of his own essential nature, in order
that other living beings (might attain a position) equal to that of his
own.5 Thereafter, having manifested his highest Wisdom and Commiser-
ation, he has uninterruptedly exercised his activity in swinging the
incomparable Wheel of the Doctrine. This is to be regarded as (the
manifestation of) the power of both (Wisdom and Mercy) pursuing
the welfare of other living beings.’—Now, of these G virtues of the
Buddha, taken respectively, the first 3, beginning with the immutable
character, represent the complement of (the Buddha’s) own aim, and

! buddha-cal:guh = sans-rgyas-kyi-spyan.

? Lle$a-avarana == fion-mons-kyi-sgrib-pa. Acc. to the Madhyamika-Prasangika
School—Realism (bden-hdzin) relates to the Obscuration of Moral Defilement. The
Obscuration of Ignorance (jiieya-avarana = $cs-3grib) consists in the differentiation
into subject and object and the views maintaining a difference between Saisara and
Nirvapa. Cf. Grub-mthal-rin-chen-phrei-ba of 1Jjigs-med-dban-po, 24b. 6-25a.1(Aga).

8 Acc. to the Praisangikas the Obscuration of Moral Defilement is removed
on the first 7 Stages (of the Bodhisattva), and that of Ignorance—on the last 3
(Dar. 36 b. 6.).

* Acc. to Dar. 37 a. 6. as before rnam-par-brtson-pa—* Great energy.”

5 Dar, 37b. 1.—sems-can thams-cad-kyis rai-gi-go-hphan-brfies-pahi rgyu-mitshan-
du maon-par-rdzogs-par-byan-chub-pas-na.

8 Dar. 37b. 4.—If he were deprived of Great Commiseration, he would, after the
attainment of Nirviina, have remained merged in the plane of complete Quies-
cence and would not have swung the Wheel of the Doctrine.
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the latter 3, beginning with Transcendental Wisdom—the complement
of the aim of other living beings. [Y b. 1.] Otherwise, Divine Transcen-
dental Wisdom may represent the complement of one’s own aim,
inasmuch as it is the foundation for the eternal and quiescent character
which both depend on one’s own Enlightenment. The Buddha’s
Commiseration and Power are the complement of the aim of others,

since they manifest themselves in teaching the Highest Doctrine.—

The Jewel of the Doctrine.

I'rom the Jewel of the Buddha comes the Jewel of the Doctrine.!
Accordingly, next we have a verse concerning the latter.—

9. I bow before that which cannot be investigated
Neither as a non-ens, nor an ens,
Nor both ens and non-ens together, nor neither of both,?
Which has no name, is revealed by introspection,® and perfectly
quiescent;
And before the sun of the Highest Doctrine,* immaculate,
Shining with the lustre of Divine Wisdom,
And vanquishing the darkness of Ignorance, Hatred,
And the Attachment toward all (worldly) objects.—
Now, what is shown here?—
10. Unthinkable, free from both (the causes of Phenomenal Life)3
and from Differentiation,
Pure, illuminating, and the Antidote® (of defilement),
The deliverance from passions and that which leads to such,
Contained in the 2 (last) Truths—such is the Doctrine.—

! Dar. 88 a. 6.—The Doctrine in its absolute form as Extinction (nirodha =
hgog-pa) and the Path (marga = lam).

2 Cf. Satralamkara VI. 1.—na san na casan na tatha &e.

3 Dar. 39 a. 6. It is revealed by introspection to the Saint in the state of
intense concentration in its undifferentiated, monistic character.

% The comparison with the sun refers only to the Doctrine viewed as the
Path (Dar. 38 b. 2.).

5 The Biotic Force (karma = las) and the passions (klefa — fion-mons).

8 pratipalksa = ghen-pohi-phyogs.

0%
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This passage, in short, speaks of the Jewel of the Doctrine, as
endowed with 8 dinstinctive attributes. What are these 8?—1) In-
accessibility to discursive thought, 2) absence of the 2 (chief causes
of Phenomenal Existence), 3) absence of differentiation, 4) purity,
5) illumination, 6) the fact of being an antidote (against defilement),!
7) the liberation from passions, and 8) the cause of the latter. [10a. 1.]

11. The freedom from passions consists
In the Truths of Extinction and of the Path;
These 2, taken respectively,
Are each known by 3 distinctive features.—

Of 6 distinctive attributes, the unaccessibility to discursive
thought, the absence of the 2 (factors of Phenomenal Life)
and that of differentiation characterize the Truth of Extinction and
are therefore included in the idea of deliverance from passion. The
remaining 3 attributes, purity, illumination and the fact of being an
antidote against defilement refer to the Path and, consequently, to
the cause of liberation (from passion). That which represents this
liberation is the Extinction (of Phenomenal Existence). That by
means of which this liberation from the passions is attained, is the
Path. It is thus said that these 2, combined together, represent the
Doctrine delivering from passion? which thus bears the character of
the 2 purifying® Truths of the Saint.

12. It is unthinkable, since it cannot be analysed,*
Is unutterable and revealed (only) to the Saint,
It is quiescent by being devoid of the two (causes of Phenomenal
Existence);

1 pratipaksa == giien-polhi-phyogs.

? Cf. M. V. § 267. 2. dharmair $aranaiv gacchami viraganam agryam.

3 waiyavadanika = rnam-par-byan-ba. Dar. 40 a, 2.—of the 4 Truths of the
Saint—the first 2 (dulkha and samudaya) contain the defiling (sanklesika = kun-
nas-nion-mons-pa), and the latter two (nirodha and marga)—the purifying elements.
The 2 * purifying ” Truths thus form the essence of the Doctrine.

# Dar. 40 b. 2.—analysed within the compass of the 4 limitations.
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The other 3 attributes, purity and the rest
(Suggest) a resemblance with the sun.

In shorth, we know the Truth of Extinction to be inaccessible
to our thought for 3 motives. What are these 3? (Answer):—1) (The
Truth of Extinction) cannot be an object of discursive thought? which
could be viewed in the compass of the 4 limitations which are:
a) non-ens, b) ens, c¢) both ens and non-ens together, and d) neither
ens, nor non-ens; 2) It cannot be expressed by means of words,?
through such and such language [10 b. 1], as a murmur of the
mind,* in a sentence, by means of a name with a special etymology,® by
a word having a conventional meaning,® as an object of conversation,’
or in a special figurative form; 3) It can (only) be revealed by
introspection to the Saint.®

Reference to Scripture concerning Extinction.

Now, for what reason do we know the Truth of Extinction to
be the absence of both (the Biotic Force and Desire) and of all
differentiation. It has been said by the Lord as follows:—O Sariputra,
that which we call the Extinction (of Phenomenal Existence)® is the
Cosmical Body. It has the character of being devoid of the 2 (causes
of Phenomenal Life) and of every kind of differentiation.—Here “ the
2 (causes) ” mean the Biotic Force and Desire, and “ differentiation ”
is used in the sense of the wrong appreciation (of objects by the
mind)!°® which puts in motion both the Biotic Force and Desire. The

1 Tib. rtog-geli-yul-ma-yin-pa = na tarkasya visayah. Cf. Sttralamkara I. 12.
? The bearers of such and such an idea (vacaka-$abda — 1jod-byed-kyi-sgra).
3 Dar. 40 b. 6—41 a. 1. yul-mi-so-solii-skad.
Ibid. 41 a. 1. yid-kyi-brjod-pa = mano-jalpa.
nirukti == nes-tshig. S samketa = brda. 7 wyavahara = tha-siiad.
Dar. 41a. 2.—It is to be cognized in its monistic character as not differentiated
into subject and object.

Y Dar. 41 a. 4.—glo-bur-gyi diri-ma wmthalh-dag zad-pahi hgog-pa—Extinction
as the annililation of all the casual defiling elements.

1 ayoni$o manasikarah = tshul-biin-ma-yin-pahi-yid-la-byed-pa.
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Saint has an introspective intuition that (the causes of Phenomenal
Existence, are by their nature, essentially, annihilated. Therefore, the
Truth of Extinction appears to him as that which is the complete
absence of any new origination of Phenomenal Life. Indeed, at that
time there are no constructions of the thought, no forces creating
Phenomenal Existence, and no desires. But nowlere is this IExtinction
spoken of as the destruction of some of the clements of existence.
It is said:'—O Manjusri, there cannot be any activity of the mind,?
the intellect,® and consciousness? regarding that which is neither
originated, nor disappears.® That in regard of which there can be
no activity of the mind, the intellect, and consciousness, is devoid
of every kind of differentiation, that is to say, wrong appreciation.®
On the contrary, the mind being directed upon the right point, it is
impossible for ignorance? to arise. The non-origination of ignorance
means the same in regard of the (whole) 12-membered chain of
Phenomenal Life [11 a.]. There will be thus no (repeated) origination
(in the Saimmsara any more). This and more has been said (in Seripture).
(We have next):8—O Lord, the destruction of the elements does not
mean the Iixtinction of Phenomenal Existence.” O Lord, that which

! Jiana-aloka-alamkara-siitra, Kg. MDO. IIL. 297 a. 7—b. 2.

¢ citta = sems. 3 manas -~ yid.

4 vijiana = rnam-par-ées-pa = (rnam-$es). Dar. 42 a. 1—2. The mind is that
over which the different active forces (vasana = bag-chags) exercise their activity,
the intellect is taken in the sense of a support or substratum (@éraya = rten—of
the different faculties), and consciousness is to be understood as that which is
founded on the said substratum. Otherwise the 3 are viewed as synonymous.
Cf. Prof. Th. Stcherbatsky, Conception of Buddhist Nirvana, p. 31.

5 I.e. the Absolute. Dar. 41 b. 6. skye-la-med-cii hgag-pa-med-pa don-dam-
pahi bden-pa-la.

8 Cf. p. 133 note 10.

" avidya = ma-rig-pa. Dar. 42 a. 4. bden-par-idzin-pali fion-mons-can-gyi-ma-
rig-pa—Ignorance connected with defilement and cousisting in realistic views.
Cf. Conception of Buddhist Nirvana, Index 7.s. v. avidya.

® Sy-mald-simhanada-sitra. Kg. DKON. V1. 278 a. 6 —b. 2.

Y This passage very pregnantly expresses the Mahdyanistic idea that the
Extinction of Phenomenal Life, that is to say the attainment of Nirvana, does not
mean an actual annihilation of the elements constituting a personality, but that it
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is called the Ixtinction of Phenomenal Iixistence manifests itself as
the Cosmical Body of the Buddha which is beginningless, is neither
created,! nor born (by itself),? nor has it an origination (from both
self and not-self).® It cannot be destroyed (by anything else), nor
can it disappear (by itself). It is eternal, persistent, quiescent,
indestructible, perfectly pure by nature,* delivered from all the bonds
of the passions, and endowed with the attributes of the Buddha which
are inseparable (from it), inconceivable and greater in number than the
sands of the Ganges.— O Lord, this very Cosmical Body of the Buddha,
when it is not delivered from the bonds of the passions, is called
the Germ of the Buddha.5— All this is to be regarded as a detailed
characteristic of the Truth of Extinction as we have it in Secripture.

The Path as the Cause of Extinction.

The cause for the realization of this Cosmical Body of the
Buddha which is called the Extinction of Phenomenal Life, is the direct
Transcendental Intuition which represents the Paths of Illumination ¢
and Contemplation.” The Path (as a whole) may be compared with
the sun, since it has 3 points of resemblance with it. 1) (IFirst of
all) it is akin to the disc of the sun which is perfectly pure, inasmuch
as it (the Path) is completely free from the stains of passion. 2) Just
as the sun casts its light on all the visible objects, in the same way
the Path makes clear everything cognizable in all the different aspects.
3) Finally, it has a resemblance with the sun by being a counterpart
of darkness [11 b.), since it appears as the antidote of all the im-
pediments to the perception of the Absolute Truth.

means only a change of the point of view with regard to the Universe, which is
intuited in the monistic sense.

1 Dar. 42 b. 1. rkyen gian-gyis-ma-byas-pa — para-pratyayair alyta.

2 1bid. ran-iid ma-skyes-pa -= svato’nutpanna.

3 1bid. gitis-ka-la-brten-nas-ma-byun-ba = ubhaya-asritatvena-anutpanna.

4 ran-biin-gyis-dag-pa = svabhavae-suddha.

5 Dar, 42 b. 4.—The Absolute mingled with defilement, which is the Essence
of the Buddha.
8 darfana-marga == mthoi-lam. " bhavana-marga == sgom-lam.
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The impediments are (caused) by the rise of passion,! hatred,?
and infatuation,® since (all living beings) are possessed of these
defiling forces in a dreaming,* or developped state. The origination
of passion &ec. is preceeded by an activity of the mind directed
toward the illusionary objects which are a cause (for the origination
of realistic views). As the dreaming defiling forces produce in the
ordinary living beings desire, hatred and infatuation, inasmuch as (the
objects) appear (respectively) in an attractive, repulsive, and utterly
false aspect, these (forces) are the cause (of wrong appreciation).’
The illusionary views which are the cause of passion, hatred, and
infatuation, being directed toward such and such objects (give rise)
to the wrong appreciation which completely takes possession of the
mind. In the latter, which thus abides in a state of error, the different
forms of defilement, be it desire, hatred or infatuation, begin to
exercise their influence. On this foundation are done the deeds of
body, speech, and mind, which have their origin in the 3 sources of
evil. From the deeds, in its turn, comes the succession of births (in
the Phenomenal World). Thus the ordinary wordly beings, possessed
of the residues and seeds of the defiling forces and clinging to the
reality of separate entities,® are directed toward the (illusionary wordly)
objects. Accordingly this gives rise to the wrong appreciation which
is the origin of the passions. [12 a.] The latter in their turn call
forth the deeds and these are the cause of (repeated) births. All
these different forms of defilement peculiar to the worldlings, those
of passions, deeds and repeated birth,” manifest themselves in this
world owing to the ignorance of the unique Germ (of Buddhahood)
in its true character.

t riga == hdod-chags. ? dvesa = 4e-sdan.
3 moha = gti-mug. ¢ anuéaya = bag-la-nal.

8 Dar. 43 b. 4. tehul-min-yid-byed-kyi rgyu-mtshan-du bag-la-fial de hgyur-ro.

S mtshan-mar-hdzin-pa-can = nimitta-grahinah.

7 klcba-samllesa = fion-mons-pahi-kun-nas-fion-mons-pa, karma-sallesa = las-
kyi-l:un-nas-iion-mons-pa, and jati-saikleéa = skye-bhahi-lkun-nas-fion-mons-pa. Cf. my
translation of Bu-ton's * History of Buddhism,” note 56.
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Now, how are we to search (for the Absolute Truth)? (Answer):—
It is to be perceived through the complete negation (of the separate
reality) of every object and characteristic feature. As soon as we
cease to perceive the (separate unreality) of the objects or their
characteristic marks, we come to perceive the Absolute Truth.! In
such a way the Lord has viewed all the elements and has come to
Supreme Iinlightenment, (the intuition of) their unity. Through the
non-perception of the separate elements on account of their unreality,
and through the intuition of the Absolute as the true reality (—the
essence of everything cognizable), comes the Transcendental Wisdom
perceiving the unity of the elements. For this wisdom both (the
imputed reality of the separate elements and their ultimate Non-
substantiality) are not something to be, respectively, rejected or
established anew. Through this one comes to Supreme Enlighten-
ment, the full intuition of the monistic essence of the eclements. Here
the Transcendental Wisdom which, thus arising, cognizes the points
to be shunned as completely annihilated and (essentially) unreal, is
to be viewed as the antidote against all the impediments to the
perception of the Absolute Truth.?2 This Transcendental Wisdom which
represents the Paths of Illumination and Contemplation, is the cause
for the attainment of the Cosmical Body. It is to be known in
detail from the Prajiaparamita-Stutras.—

The Jewel of the Congregation.

From the precious jewel of the Mahayanistic Doctrine comes
the precious Congregation of the Bodhisattvas who have attained
the Irretrievable State. [12 b.] Accordingly, immediately after we
have a verse referring to the Jewel of the Congregation:—

13. I bow before those who perceive the pure, radiant essence of
the Spirit and the nullity of all defilement,

! Dar. 45 a. 1. At the time when we no more perceive a differentiation into
subject and object, we come to the intuition of the Absolute Truth (yai-dag-pa-
don-dam-pahi-bden-pa).

* Correct de-kho-na-mthorni-bahi-gegs for kho-na-mthon &ec. (12 a. 5.)
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Who, knowing the background of the unreality of all that exists,
(the Absolute in its) quiescent nature,’

Perceive in all living beings the reflex of the Supreme Buddha,?

The powerful minds free from Obscuration and endowed with
the sight of Divine Wisdom,

The object of which is the immaculate and infinite essence of
all that lives.

Now, what is shown here?—

14, Through the perfect purity of their insight,
The Absolute and the Empirical, both being Introspective,®
The Congregation of the Sages abiding in the Irretrievable State
Is endowed with the highest merits.—

This verse, in short, shows us the Jewel of the Congregation,—the
Bodhisattvas who have attained the Irretreivable State as possessed of
merits higher than which there are none. Indeed, they have a pure tran-
scendental intuition of existence in its Absolute and Empirical character.

The Saint’s Knowledge of the Absolute Truth.

15. As they know the quiescent nature of all that exists?
They have the intuition of the Absolute Truth,
This owing to (their knowledge) of the pure nature (of the Spirit),
And of the essential nullity of the defiling forces.®

! The saint's intuition of the Absolute. Dar. 46 a. 5.--The background of the
unreality of the Individual (pudgala-nairatmya = gan-zag-gi-bdag-med) and of the
separate elements (dharma-nairatmya = chos-kyi-bdag-med) is the Absolute quiescent
by nature (in the aspect of which all separate entities are) unreal.

2 The empirical knowledge of the Saint. He perccives in all living beings
the reflex of the Buddha (which is the fundamental Germ). Cf. Bu-ton, Commentary
on the Abhisamayalamkara (Lun-gi-sfic-ma) 150 b. 3—4.—* perceives in all living
beings the Essence of the Buddha.”

3 Lit. the ‘“internal” (nasi-gi). Dar. 46 b. 6—nan-gi-ni-ste de giiis so-so-rai-
gis-rig-pahi ye-es-kyi-gzigs-pa.

4 Dar. 47a. 3—4. As they have a direct intuition of all that exists,—the
personality and the separate elements,—in its quiescent character, that is to say,
in the aspect of Universal Relativity and Non-Substantiality.

5 Lit. “ of the defiling forces as essentially annihilated.”
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Here the (intuition of the) Absolute Truth is to be understood
as the knowledge of the background of the unreality of all that
exists,! that is to say the separate elements and the individualities.
This knowledge® of the (ultimate) imperishable nature of the
individuality and the separate elements which is for ever quiescent?
from the outset, has 2 causes for its origination. These are:—1) The
perception of the mind in its pure, radiant character, and [13a. 1.]
2) the intuition of the defiling elements as essentially annihilated and
unreal from the outset. Now, these 2 points, namely the mind as
perfectly pure and brilliant by nature, and the defiling elements which
affect it, are very hard to be correctly cognized in the aspect of the
Absolute which is uninfluenced by defilement.* Indeed, when one of
the 2 forms of the Spirit, either the defiled or the undefiled, manifests
itself, it has no (real) contact with the other (its counterpart).’
Accordingly, it has been said:°—O Lord, the undefiled Spirit represents
one single moment. It cannot be affected by the defiling forces. The
defiled spirit is also one single moment; the passions cannot really
take possession of it. O Lord, if the passions do not really influence
the spirit, and the latter does not (really) become defiled, how then,
O Lord, does the spirit, which is uninfluenced, still become obscured

! Cf. above.

? Dar. 47b. 3. theg-chen-hphags-pas mnon-sum-du-rtogs-pa—the direct intuition
of the Mahdyanist Saint.

3 adi-§anta — gzod-ma-nas-£i-ba.

* anasrava-dhalu = zag-pa-med-palii-dbyins.

5 Dar. 48 a. 4—6. If it is supposed that the spirit arises in an undefiled form
and is then influenced by the passions, the subsequent form of the spirit which is
influenced will represent a result, and the influencing defiling agencies will be the
cause (of it). Now, if both the influenced and the influencing are essentially unreal,
it will be very difficult to put them forth as object and agent. If on the contrary
they are viewed as real, they have to appear simultaneously and ought to be in
contact with each other. Therefore it is very difficult to understand the state of
things here, namely the fact that, when one form of the two manifests itself, it
has at that very time no contact with the other; the idea of a cause and effect
and of object and agent is therefore inadmissible.

6 In the Sri-mald-simhanadda-sutra, Kg. DKON. VI, 282 a. 1—5,
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by the passions? The passions, O Lord, exist, and the spirit which
becomes affected by them, likewise exists.! O Lord, although this?2
be so, it is still very hard to cognize the meaning of the perfectly
pure spirit, which nevertheless becomes obscured by defilement.—
The whole of this passage, beginning with the cognition of the
Absolute and ending with the difficulty of cognizing (the spirit as
unaffected by defilement), is demonstrated by the Sutra® in detail.

The Empirical Knowledge of the Saints.

16. Through the Wisdom which penetrates into the background of
everything cognizable,
They perceive the Essence of the Omniscient [13 b. 1.]
As it exists in all living beings.
This is their knowledge of the Empirical Reality.

Here the (perception of)* the Empirical Reality (with the
Mahayanist Saint) is known to (have the following character):—On
the basis of the cognition of the Ultimate Essence of all things, (the
Saint), by his Transcendental Wisdom, perceives the existence of
the Germ of Buddhahood in all the living beings without exception,
even in those who are born in the form of beasts. The origination
of this intuition of the Bodhisattvas dates from the first Stage,® since

there they (first) perceive the all-pervading character of the Absolute.®

! Si¢ ace. to Dar. 49b. 2. The Aga ed. of the Comm. has fie-bar-fion-mons-
par-hgyur-bahi-sems-ni ma-mchis-so—the spirit which becomes influenced by defile-
ment does not exist.

? Dar. 49 b, 2.—that is the unreality of the influencing and the influenced
(from the standpoint) of the Absolute and their reality from the Empirical standpoint.

3 The Srimala-devi-sithhanada.

1 Dar. 49 b. 6 —ji-sfied-pa-yod-pa-iid-gzigs-pa-ni.

5 pramudita = rab-tu-dgah-ba. Is identical with the Path of Illumination
(daréana-marga = mthon-lam).

8 Dar, 50 8. 4—5.—Because there (on the first Stage) they for the first time
have an intuition of the Absolute Essence of everything cognizable which had not
been perceived by them before. They have thus an intuition of the Absolute as
pervading all the objects of cognition. This intuition coincides with the first moment
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The Perception of the Saints is Introspective Knowledge.

17. Thus, the intuition (of the Bodhisattvas)
Is their direct Transcendental Introspection.
It is perfectly pure, being free from attachment
Within the plane of the Immaculate Absolute,
And completely free from all impediments.—

That which thus represents the Transcendental Intuition, the Path
(of the Saints) is to be viewed as the Divine, superhuman, introspective
perception, peculiar to the (Mahayanistic) Saints which has nothing
in common with (the knowledge) of other people. In short, this
introspection, being compared with other (ordinary)' and incomprehen-
sive 2 knowledge, is spoken of as being perfectly pure out of 2 motives.
What are these 2? (Answer:)—1) It is free from attachment3
and 2) it (penetrates into the essence of everything cognizable)*
through being unimpeded. Now (the knowledge of the Bodhisattva)
is free from attachment since it has for its object the Germ of the
living beings in its perfectly pure nature, this through the intuition
of the Absolute. (At the same time) [14 a. 1.] as (the Saint) possesses
the complete knowledge of Kmpirical Reality he has for his object
everything cognizable without any limits. On account of this, his
cognition is completely free from impediments.

18. Through their immaculate Transcendental Intuition,
They (are near) to the Divine Wisdom of the Buddha.’

of the Path of lllumination (daréana-marga). Cf. Vasubandhu on Sutrilamkara
VI. T—dharma-dhatoh pratyalsato gamane dvaya-laksanena viyukto grahya-grahaka-
laksanena. iyanm daréana-marga-avastha.

' Dar. 50 b, 3—4.—that which does not perceive the Non-substantiality of
existence.

2 fii-tshe-ba = prade$ika. Ibid.—that which does not penetrate into the essence
of everything cognizable.

3 Dar, 50 b. 4—5. As they possess an intuition of the Absolute and through
this have for their object the Germ of the living beings in its perfectly pure nature,
they are free from attachment caused by realistic views.

4 Sic acc. to Dar. 50 b. 5. 5 Cf. Abhisamayalamkara IIL. 2b.
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Therefore the Saints that have attained the Irretrievable State

Are the refuge of all living beings.—

The Transcendental Intuition of the Bodhisattva who abides on
the Irretrievable Statc! stands near to the perfectly pure Divine
Perception of the Buddha, higher than which there is none. Moreover,
the Bodhisattva, being possessed of such a knowledge, is a refuge
for all living beings. For this reason the said intuition is to be
regarded as superior to all the other virtues of the Bodhisattva, as

morality and the rest.

The Hinayanistic Congregation is not worthy of being
worshipped.

After the Congregation of the Bodhisattvas, that of the Sravakas
has not been mentioned, since it is not worthy of being worshipped.
As concerns the difference between the merits of the Bodhisattvas and
those of the Sravakas, we know that the latter do not care for (the Path
of) the Bodhisattva, which is like that of the ascending moon, and
appear like stars that cast light only on their own form. Therefore
they ought not to be worshipped, since they are not completely pure
as regards the intention of helping other living beings. [14 b. 1.]
On the contrary the Bodhisattvas bring to accomplishment the great
Accumulations for the attainment of Supreme Enlightenment, they
are possessed of the lustre of Wisdom and Commiseration, bring
about Illumination regarding the essence of all the innumerable living
beings and venture on the Path for the attainment of the state of a
Buddha, which resembles that of the full moon. (Such are they) in
comparison with the Hinayanists, who possess only a limited 2 ultimate
knowledge, and (having no desire of removing the suffering of all
living beings), only further the Illumination of their own stream of
elements. Iven the Bodhisattva who, on a correct foundation, makes
his first Creative Effort, beats the highest form of pure morality

! Dar. 51 a. 3. The Bodhisattva abiding on the 3 highest Stages, beginning
with the 8th (acala).
2 fii-tshe-ba = prade$ika. Cf. Abhisamayalamkara. V. 11.
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peculiar to the Ilinayanist Saint, who has no compassion (with others)
and is not possessed of a wide (mind caring for all living beings).
If this be so, what is there to say of the other (Bodhisattvas who
are possessed of) such virtues as the 10 Controlling Powers! and
the rest. Indeed it has been said:—

He who becomes great in morals for the sake of his own Salvation,

Who has no compassion with the living beings whose morals
are impure,

Is possessed of the treasure of that morality (which only leads
to) self-magnification.

Such a Saint cannot be called pure in his morals.

He in whom the Highest Commiseration toward others is aroused,

Who, having embraced the true Morality,

Is of help to others like fire, air, earth, and water,—

This one is really virtuous, whereas the other has only a
resemblance of morality.—

The 3 Jewels in their Character of a Refuge.

Now, what aim did the Lord pursue when he established the
3 Refuges??

19. In order to make known the virtues3
Of the Teacher, the Teaching, and the Disciples,
For the sake of (the adherents of) the 3 Vehicles
And those devoted to the 3 forms of religious observance,*—
The 3 Refuges have been proclaimed (by the Lord). [15a. 1.]

The Motives for the Establishment of the 3 Refuges from
the Empirical Standpoint as explained by Aryasanga.
In order to show the virtues of the Teacher, with a view to
those individuals who adhere to the Vehicle of the Bodhisattvas and
! dasa va$itah = dban-beu.
3 trind $aranani = skyabs-gsum. 3 Sic acc. to Comm. below.
¢ Dar, 56 b. 1—2.—for the sake of those who, though they have not entered

the Path, are still devoted to the performance of the acts of religious observance,
worship, &c., in regard of each of the 3 Jewels respectively.
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wish to attain the character of a Buddha, as well as those who, (though
they have not entered the Path), are devoted to the performance of
religious observances which have the Buddha for their object, it has
been spoken and ascertained:—the Buddha is the refuge, since he is
the Highest of Men.!

In order to make known the virtues of the Doctrine, for the
sake of those who belong to the Pratyekabuddha Vehicle and start
an activity for an independent apprehension of the profound Doctrine
of Causality,® as well as those whose religious fervour is directed
toward the Doctrine (exclusively), it has been declared:—The Doctrine
is the Refuge, since it is the highest for those who become dispassionate.®

In order to show the virtues of the Disciples,* who have em-
braced the Doctrine of the Teacher, with regard to the individuals
who adhere to the Vehicle of the Sravakas and proceed on the Path
in order to attain (the fruit of Arhatship) on the basis of the in-
structions heard of others, as well as those who are devoted to the
worship of the Congregation, it has been proclaimed : —The Congregation
is a refuge, since it is the highest of communities.>—Thus, in short,
for 3 motives, and having in view 6 kinds of individuals, the Lord
has proclaimed the 3 Refuges and shown them in their variety. This
has been done in order to promote the living beings to the 3 Vehicles
respectively, the matter being viewed from the Empirical standpoint.®

The Doctrine and the Congregation are not Refuges in the
Ultimate Sense.

20. The Doctrine in its two forms and the Congregation of the Saints
Are not by themselves the highest, absolute Refuge.”

! Cf. M. V. § 267. 1. buddhair $arapaiv gacchami dvipadanam agryam.

2 pratitya-samutpada-dharma = rten-hbrel-gyi-chos.

3 M. V. §267. 2. dharmai $arapan gacchami viraganam agryam.

4 The Arhats and Bodhisattvas.

5 M. V. §267. 3. samgham éaranain gacchami gananam agryam.

8 samwpti = kun-rdzob.

" Dar. 56 a. 3.—mthar-thug-pahi chos dan dge-hdun-gyi-tshogs mnal-ha sans-
rgyas-dkon-mchog-tu bsdus—as the Doctrine and the Congregation in their Ultimate

form are included in the idea of the Buddha.
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Indeed, (the former) is (ultimately) given up, is illusionary and
of a negative character,
(And the latter) is not devoid of fear (and error).—

Now, the Doctrine appears in 2 forms:—1) as the Teaching,!
and 2) as the practical part.? The Doctrine as the Teaching (of
Buddha) we call the aphorisms and the other (parts of Scripture)?
which are included in the complex of letters, words, and sentences.
This form is spoken of as resembling a ship (which is left) when
the shore of the full apprehension (of the Truth) on the Path is
reached. As regards the practical side of the Doctrine, it appears
in 2 varieties, namely as the Extinction (of Phenomenal Existence)
and the Path,—that which is practically attained and the means of
attainment. Now, the Path is to be viewed as having the character
of being caused (or conditioned).* That which is viewed as having
the character of being caused, is false and illusionary. That which
is falsec and illusionary is not true, that which is not true is —evanes-
cent, and that which is evanescent cannot be a refuge.

The Extinction (of Phenomenal Life) which is attained by means
of this Path, represents, according to the Hinayanistic standpoint, the
mere absence of Phenomenal Existence and of the defiling forces,
being compared with a light that is extinguished. But, a Non-ens
can neither be a refuge, nor its reverse.

“The Congregation” is a name for the assembly (of the Saints
belonging to) the 3 Vehicles. These, being constantly possessed of
fear, seek their refuge in the Buddha [16a. 1.}, search for a means
of deliverance, have still (different) subjects to apprehend® and have
not yet attained the Perfect, Supreme Enlightenment. Why are they
possessed of fear? (Answer):—“ Even the Arhats, though they are

! de$ana-dharma = bstan-pali-chos. 1s the same as agama-dharma = lui-gi-chos.
* adhigama-dharma = rtogs-pahi-chos.
3 The 12 classes of Sacred Texts (dvadasanga-dharma-pravacana).
4 swiskrta == hdus-byas. The whole passage is an extract from the Sri-mala-
devi-simhhana@da-siitra. Kg. DKON. VI. 279 a. 3—4.
5 Dar. 62 a. 2,—to attain by means of the Path.
Acta orientalia. 1X. 10
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rid of Phenomenal Existence, cannot remove the force (of Transcen-
dental Illusion).! Therefore they perpetually abide in a state of mighty
fear (caused by) the active forces® (of existence), just as a man over
whom the executioner has raised his sword. For this reason even
they cannot attain that deliverance which is fully blissful. That
which is itself an Absolute Refuge® has no need to seek refuge (in
others). Just as those living beings who have no refuge and, being
full of fear with regard to this or that object, seek a means of
deliverance, in the same way the Arhats are also possessed of fear.
As they are thus afraid (of this or that object arousing their) fear,
they seek their refuge in the Buddha. Now, one who being thus
full of fear, seeks his refuge (in others), necessarily seeks (a means
of) deliverance (from his fear). As he seeks deliverance, he under-
goes a course of training in order to get rid of the sources of fear.*
Through this training he proceeds (on the Path) for the attainment
of the highest position of one who is completely free from fear. This
means that he proceeds toward the perfect Supreme Enlightenment.
[16 b. 1.] For this reason the Congregation of the Saints, as it re-
presents only a partly refuge, cannot be such in the absolute sense.”
—Thus it is said that these 2 refuges (the Doctrine and the Con-
gregation) are no more such at the time of final (Enlightenment).

The Buddha is the Unique Absolute Refuge.

21. In the absolute sense, the refuge
Of all living beings is only the Buddha.
Indeed, the Lord is possessed of the Cosmical Body,¢
And the multitudes of Saints, too, have their issue in the latter.

! vasand = bag-chags. Has here the meaning of avidya-vasana — ma-rig-pahi
bag-chags.

? samskara = hdu-byed. 3 Dar. 62 a. 5.—don-dam-pahi-skyabs.

¢ Dar. 62 b. 2.—the sources of fear, that is to say the subtle dreaming forces
which give origination to sinful deeds.

5 The whole passage is a reproduction of the sermon in the Sri-mala-devi-
simmhanada-siitra. Kg. DKON. VI. 268 b. 2—8. and 275 a. 7—Db. 3.

¢ As the true Essence of Existence.
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This (has the following meaning):—The Buddha, as has been
said before, is characterized as neither becoming originated, nor dis-
appearing, and is endowed with the Cosmical Body which represents
the deliverance from passions and bears the character of the 2 purifying
Truths (of the Saint).! The Congregation of the Saints belonging to
the 3 Vehicles, too, attains its final goal, when it has coalesced
with the ultimate, pure Cosmical Body. Therefore, for the living
beings who have no other protection and refuge, the Imperishable
Refuge that is like a last instance,® the Eternal Refuge,® the Unde-
structible Refuge,* and the Absolute Refuge® is only one.—It is the
Tathagata, the Arhat, the Perfect Supreme Buddha. This unique,
indestructible, quiescent, and persistent refuge is to be known in
detail from the Arya-$ri-mala-sutra.®

The Meaning of “The 3 Jewels.”

22, They appear rarely, they are immaculate,
Are powerful, are an ornament of this world,
Are the highest (point of excellence), and cannot change,—
Therefore they have the character of jewels.

In short, the 3 highest and most precious subjects which are
the Buddha, the Doctrine and the Congregation, are spoken of as
being like jewels, since they have 6 points of resemblance (with such).
[17 a.] These are as follows:—

1) (They are like jewels) since they appear very rarely. Indeed,
those beings who have not fostered the roots of virtue,” do not come
in contact with them, even during a long succession of ®ons.

! nirodha and marga. Cf. above.

2 Dar. 63 b. 1. He is like a last instance, beause he assists the living beings
as long as the world exists.

3 Ibid.63b.2. He is an Eternal Refuge, since his stream of elements never ceases,

4 Tib. gyun-drui = svastika—here the symbol of all that is indestructible.

5 paramarthikan $aranam = don-dam-pahi-skyabs.

¢ Kg. DKON. VL 275a. 5—6.

7 Cf. Abhisamayalamkara IV. 6. krtadhikara buddhesu tegi’pta-s$ubha-mulakah.
The Tib. as here dge-bahi-rtsa-ba bskrun-pa.

10%*
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2) They (resemble jewels) by their purity, since they are com-
pletely free from every kind of defilement.

3) They are powerful (like the wish-fulfilling gem),' since they
are possessed of the power of the 6 Supernatural Faculties® and
other inconceivable virtues.

4) They (have the character of jewels, being) the ornament of
this world, as they are the cause of the virtuous thoughts of all
living beings.®

5) Just as real jewels are greatly superior to the artificial, (the
Buddha, the Doctrine and the Congregation) are superior (to every-
thing that exists), since they are of a transcendental character.

6) As the wish-fulfilling gem never changes (in its faculty of
bringing forth the desired objects), whether praised or reviled, so
are (the 3 Refuges), since they are bearers of an eternal, immutable

essence.—

The Germ, Enlightenment, the Attributes and the Acts
of the Buddha in their inconceivable Nature.

After the description of the 3 Jewels we have a verse concern-
ing those (elements) the existence of which conditions the origination
of the said Jewels, since they represent the source of all the purifying
qualities, the mundane,* and the transcendental.?

23. The Absolute mingled with defilement,
The Absolute free from all the stains,
The immaculate attributes and the acts of the Buddha,

1 cintamani = yid-biin-nor-bu. Sic acc. to Dar. 64 a. 3.

2 abhijiia == mnon-par-ses-pa.

3 Dar. 64 a. 4—-5.—The desire of a blissful existence (abhyudaya = mrnon-
mtho) and of the superbliss of Salvation (nihéreyasa -—= nes-legs). Acc. to the Mahaya-
nists all the virtuous thoughts of the living beings are produced by the grace of
the Buddha. Cf. Bodhicaryavatara I. 5. ratrau yatha megha-ghanandhakare vidyut
ksapaiv darsayati prakasam, buddhanubhavena tatha kaddcil lokasya puyyesu matih
ksanan syat.

4 laukika = ]jig-rten-pa,

& lokottara = Rjig-rten-las-hdas-pa.
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(These elements) from which the 3 illustrious Jewels arise,
(These 4 items) are only accessible to him who perceives the
Absolute Truth.

Now, what is elucidated here?

24. The source of these 3 Jewels! [17b.]
Is accessible only to the Omniscient;
It has four varieties
And is inconceivable for four motives, respectively.

The Absolute mingled with defilement is the fundamental element
which is not delivered from the bonds of the passions and is called
the Essence of Buddhahood (as it exists in all the living beings).
The Immaculate Absolute is the same thing as the exclusive property
of the Buddha and consisting in a total metamorphose® (of all the
elements of existence). As such it is called the Cosmical Body of the
Buddha.® The immaculate attributes of the Buddha, which, essentially,
are likewise nothing but a metamorphose of the elements, are the
distinctive features of the Cosmical Body. Such are the 10 Powers
and the other qualities which are all of a transcendental nature.
The deeds of the Buddha are the sublime forms of his activity, (the
manifestations) of the 10 Powers and the other attributes. These
acts never cease and have no break in their continuance. Therefore
the prophecies* (delivered by the Buddha and) concerning the Bodhi-
sattvas (who are to attain Enlightenment by the grace of the Buddha
in future times) have no end.®> These 4 subjects, taken respectively,
are inconceivable for 4 motives. Therefore it is said that they are

! Dar. 65 a. 2. rigs-rgyu-rkyen-ma-lus-pa yons-su-rdzogs-pa—the full complex
of causes (hetu) and conditions (pratyaya).

¢ paravrtti = yons-su-gyur-pa.

3 Cf. Abhisamayalamkara VIIL 1. servakaramn visuddhim ye dharma prapta
nirasravall, svabhaviko muneh kayas teyanm prakyrtilaksanal.

4 yyakarapa = lun-bstan-pa.

5 Since all the run of the world’s moral progress i.e. the attainment of
Saintliness is nothing but a manifestation of the Buddha’s Cosmical Body.
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accessible only to the Divine Wisdom of the Omniscient. What are
the 4 motives?
25. Because—

(The Absolute as the Germ) is pure, but nevertheless in contact
with the defiling (worldly) elements, (1)

(The Absolute as the Cosmical Body) is on the other hand
quite free from every defilement, (2)

The attributes of the Buddha are essentially identical with the
Absolute as contained even in every ordinary being, (3)

(And the Buddha’s acts) are free from effort! and (dialectical)

constructions.?

The Absolute mingled with defiling elements is at the same
time [18a.] perfectly pure and nevertheless in contact with the de-
filing forces. For this reason the point is inconceivable; it is not
accessible even to the Pratyekabuddhas who have faith in the profound
Doctrine (of Monism).? It is accordingly said:*—O Goddess, these
2 points are very hard to be cognized. It is difficult to understand
that (there exists) the spirit completely pure by nature, and it is
difficult to understand that this very spirit is nevertheless influenced
by the defiling elements. O Goddess, those who can teach this contra-
diction are either thyself or the Bodhisattvas who call the Highest
Doctrine their own. O Goddess, the others, that is the Sravakas and
Pratyekabuddhas, may cognize these 2 points (only) through their
faith in the Buddha.

The Absolute in its undefiled form was not influenced by
defilement before, and has nevertheless become purified subsequently.
This point is inconceivable! It is said:5—The Spirit is pure and

! anabhoga = lhun-grub (lhun-gyis-grub-pa).

? nirvikalpaka = rnam-par-mi-rtog-pa.

3 Dar. 66 b. 5. ston-iiid (= étinyata) spros-bral (= nigprapaiica) zab-mohi chos-
kyi tshul-la mos-pa (= gambhira-dharma-adhimulta).

¢ In the $ri-mala-simhanada-sitra. Kg. DKON. V1. 282 a, 7—b. 1.

5 Dharaniévara-raja-pariprecha, Kg. MDO. XV, 210b. 6—7.
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radiant by nature and can in its true form be intuited (by the Saints
through introspection). In such a way the Lord has, by his momentary
Divine Wisdom® attained the Perfect Supreme Inlightenment and
has become a Buddha.

The immaculate attributes of the Buddha (are completely free
from all defilement) and at the same time they have one essence
(with the Absolute) as contained even in the ordinary wordly beings?
who are totally obscured by defilement. As there is thus no (essential)
difference between the former (the Absolute with the Buddha and
his attributes) and the latter (the Absolute as the Germ of the living
beings) [18 b. 1.], the subject is inaccessible to (discursive) thought.
Indeed, there absolutely exists no living being in whom the Spirit
of the Buddha does not fully manifest itself.> But as one has a
conception* (of separate entities), the Spirit of the Lord is not per-
ceived. (On the contrary) when one has got rid of this conception,
the Divine Spirit of the Omniscient appears without hindrance to
one’s own transcendental introspection.

The Parable of the Cloth of Silk.

It is said in Scripture:—O Bodhisattva, such is the state of
things. Suppose there exists one great cloth of silk equal in size to
the 3 thousand thousands of worlds,® and on this great cloth of silk
all the 3 thousand thousands of worlds would be painted in full size.
The Great Horizon,® the Great Earth, the 2 thousand worlds,” the

! This is the Intuition at the final moment of the Path (eka-ksana-abhisambodha).
* prthagjana = so-sohi-skye-bo. 3 Cf, Sutralamkara IX. 15.—
yatha ‘mbarai sarvagatain sada matan tathaiva tat sarvagatanm sada matam,
yath@’'mbarai ripa-ganegu sarvagaiv tathaiva tat sattva-ganesu sarvagam.
¢ saiyfia = hdu-$es.
5 {risahasra-mahasahasra-lokadhatu — ston-gsum-gyi-stori-chen-pohi-hyig-rten-gyi-
khames.
8 mahdi-cakravala — khor-yug-chen-po.,
T dvisahasro madhyamo lokadhatuh = ston-gfiis-pahi hjig-rten-gyi-khama.
M.V. §153. 2.



152 E. Obermiller.

thousand worlds,! the World of 4 Continents,® the Great Ocean, the
Continent of Jambudvipa, the Eastern Continent Videha,® the Western
Continent Godhanya,* the Northern Continent Kuru,® the Mount
Sumeru,® [19 a. 1.] the abode of the gods who live on earth, that
of the gods living in the World of Desire,” and that of the denizens
of the Kthereal Sphere,8—all these would be painted there, each in
its own size. (Suppose now) this great cloth of silk, the area of
which is equal to the 3 thousand thousands of worlds, were (folded)
and put into a grain of sand as small as an atom. Just as the great
cloth of silk would be placed in one grain of sand of the size of an
atom, in the same way it could be put into all such grains without
exception. Thereafter a person, wise, skilful, clear-minded, attentive,
and possessed of analytic thought, would appear. His faculty of vision
would become supernatural like that of the gods, perfectly pure and
radiant. He would see with his divine eyes the great cloth of silk
hidden in the small grain of sand (not larger than) an atom and
being in such a state of no use to anyone. He would think:—oh,
if I were to apply the force of my great energy and pierce this
grain of sand, as small as an atom, by a diamond-cutter, this great
cloth of silk would become useful to all living beings. Accordingly,
he would manifest the power of his great energy [19 a. 1.] and open
the grain of sand with a small diamond. The great cloth of silk
would, as he had thought, become of use to all the living beings,
and he would do the same with all the other atoms without exception,
as he did it with one.

O Bodhisattvas, in the same way the Divine Spirit of the Lord,
the limitless Spirit, the Spirit helping all living beings is fully contained
in everyone of them. And as the Spirit of the Buddha, so are the
spiritual streams of the living beings, without limits. Although this

! sahasracudiko lokadhatul = ston-gi-hjig-rten-gyi-khams. 1bid. § 153. 1.

* caturdvipako lokadhatul — glin-bsihi-hjig-rten-gyi-khams. Ibid. § 154. 1.

3 Tib. éar-gyi-lus-hphags-kyi-glin. ¢ Tib. nub-kyi-ba-lan-spyod-kyi-glii.
5 Tib. byani-gi-sgra-mi-sian-gyi-glin, 8 Tib. »i-rab.

" kama-dhatu = hdod-khams. 8 rapa-dhatu = gzugs-khams.
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be so, the ordinary worldlings, bound by the conception (of separate
entities) do not know about the Spirit of the Lord (that exists within
them), do not feel it and are incapable of realizing it. Therefore the
Buddha, through his Divine Knowledge, free from every kind of
attachment, perceives the Absolute Essence, as it has its abode in
all living beings, and becomes possessed of the thoughts peculiar to
a (spiritual) teacher.! He thinks:—Alas, these living beings have
no right knowledge about the Spirit of the Buddha (that exists with
them), though they are all reflections of this spirit. What if I show
to these living beings the Path of the Saint and remove the bonds
caused by (realistic conception).—Himself, he has exercised the power
of his saintly wisdom, has loosened the great knot of spiritual delusion,?
has introspectively intuited the Spirit of Buddhahood (within himself),
and has attained the full identity with this Spirit, (has coalesced
with it in its Cosmical Unity). In accordance with this, he shows
the Path of Buddhahood to the living beings and through this removes
all the bonds caused by the (false realistic) conceptions. In those
who have become delivered from these bonds, the limitless Spirit of
the Buddha, (manifesting itself), becomes of lLelp to all living
beings.

The Acts of the Buddha in their inconceivable Character.

The acts of the Lord manifest themselves simultaneously in all
living beings at all times, free from effort and (dialectical) thought-
construction, in accordance with the needs of the converts and their
constitution, and are performed fully with all living beings, farthering
their weal. For this reason they are inaccessible to discursive thought.
Indeed, it has been said:3—In order to lead the living beings (to

b acarya-samyjiia = slob-dpon-gyi-fdu-ses.

3 Dar. 71 b. 2.—has loosened the great knot of (false) conception—naive
realism and the force of Transcendental lllusion. bag-chags — vasana stands here
for ma-rig-pahi-bag-chags = avidya-vasand.

3 Dharapiévara-rija-pariprechd (Tathdgata-mabakarupd-nirdeda), Kg. MDO.
XV 9158 a2 26
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Enlightenment), the Wisdom of the Buddha, though it is (really)
unlimited, is spoken of as having a definite character, being summarized
(in the 32 attributes). Although this be so, still, O noble youth, the
true acts of the Buddha are inconceivable,! immeasurable, incognizable
for all the world and inexpressible by words. They cannot be
performed by others, they manifest themselves in all the Spheres
of the Buddhas,? are realized by all the Buddhas in a similar way
[20 b. 1.], are free from all exertion and effort, are uniform like space
and therefore free from all (dialectical) constructions, are the acts
peculiar to the Buddha as the Absolute, and, accordingly, inseparable
from the latter:—Then comes the example of the perfectly pure stone
of lapis-lazuli and, thereafter, a detailed exposition as follows:3—O noble
youth, by the following characteristics art thou to know this subject.—
The acts of the Buddha are inaccessible to discursive thought, are
attained (in the process of intense concentration upon) the Unity
(of the Universe), are completely free from every kind of defect,
are connected with the present, past, and future, and bring forth
the 3 Jewels in their uninterrupted continuance. The form of the
Buddha which manifests itself in these inconceivable acts, does not
lose its (all-pervading) character which is analogous to space. (There-
fore) he can manifest himself in all the Spheres of Buddhaic activity
(simultaneously). He likewise does not give up the inconceivable
character of his Word. Indeed, he exposes the Doctrine to all living
beings in accordance with (their faculty of) understanding the
{meaning of) words. Being free from (the attachment to) every kind
of object on which his mind could become fixed, he (at the same
time) perfectly knows the mental disposition* and the thoughts of
all living beings.—

! Dar. 72 a. 8. —through their profound character and grandeur.

3 buddha-kyetra = sais-rgyas-kyi-4in.

3 Dharapidvara-r@ja-pariprechd, Kg. MDO. XV. 215 b. 7-216 a. 3.

i citta-carya = sems-kyi-spyod-pa—*‘ the spiritual conduct.” Cf. Abhisama-
yalamkara IV. 14.
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The Germ and the 3 other Subjects as the Causes and
Conditions of Buddhahood.

26. The object to be intuited,! the intuition,?
The distinctive features of the latter,
And the (acts) which bring it about,—
As such respectively (appear the said 4 subjects),
One as the cause of purification and the other 3 as its conditions.—

Of these 4 subjects, the first is to be regarded as the point
that is to be intuited, inasmuch as it includes everything cognizable.?
[21a. 1.] The final introspection of it is the second subject—Enligh-
tenment which is the (full immaculate) intuition. The distinctive
features of Enlightenment* which form the 3d subject are such,
inasmuch as they represent the attributes of the Buddha. The 4th
subject (—the acts) are the (factors) bringing about the intuition,
since, through the component parts of Enlightenment, others are
caused to perceive (the Truth). (This passage) thus refers to the
4 subjects (beginning with the Germ of the Absolute) and represents
a characteristic (of them) as the sources of the 3 Jewels, inasmuch
as they act as the causes® and conditions ¢ (of the latter).

! Dar. 72b. 3—5.—The object that is to be cognized is the Absolute mingled
with the defiling elements. When it is directly intuited (by the Saint), all the
attributes of the Buddha become originated. If, on the contrary, there is no in-
tuition of it, the deliverance from the Samsara will be impossible. It is thus the
ultimate object that is to be cognized. Although it is no real producing cause
(since it is an immutable element—asanmskrta = )idus-ma-byas) still, as it is the
object of the Saint’s concentrated Transcendental Wisdom which is the principal
cause for the origination of the Wisdom of the Buddha and is thus an invariable
condition of the latter, it is metaphorically called a cause.

? Ibid. 72 b. 5—6.—Enlightenment, i. e. the ultimate, direct intuition of the
Absolute.

8 Ibid. 73 a. 2—3.—ées-bya thams-cad-kyi gnas-lugs-mthar-thug-pa-bsdus-pahi
phyir—because the Absolute represents the Ultimate Essence of all things.

4 bodhy-anga = byan-chub-kyi-yan-lag,

5 hetu = rgyu.

S pratyaya == rkyen.
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Now, the first of the 4 subjects is the seed of the saintly
elements;! it is therefore to be made known as the cause of the
3 Jewels. (As such it appears), if the introspective correct mental
activity is directed toward it and (appreciates it) in its perfectly pure
nature. Thus, one subject is the cause. Now, why are the other
) The Lord, having attained the
perfect Supreme Enlightenment and become a Buddha, has performed
his 32 acts through the efficiency of the 10 Powers and the other
attributes peculiar to him. (These 3 facts)? are to be viewed as
the conditions for the origination of the 3 Jewels. Indeed, (the
Teaching of the Buddha) being relied upon as the word of another

3 regarded as conditions? (Answer:

(who has already attained Iinlightenment), there arises the correct
appreciation of the Absolute in its perfectly pure form. (Enlightenment,
the attributes and the acts of the Buddha) ought thus to be viewed
as the conditions for the origination of the 3 Jewels. For this reason
the 3 (last subjects are spoken of as) cooperating conditions. The
following text is to be regarded as a detailed exposition of all the
4 subjects mentioned in gradual order. [21b. 1.]

The Germ of the Absolute.

With regard to the Absolute mingled with defilement (= the
Essence of Buddhahood in the living beings) it has been said:®—
All living beings are endowed with the Essence of the Buddha.—
What is the meaning of this?

27. The Body of the Supreme Buddha is all-pervading,*
The Absolute is (one) undifferentiated (Whole)>

! lokottara-dharma = hjig-rten-las-hdas-pali-chos.

? The fact of attaining Enlightenment, of becoming possessed of the attributes
of the Buddha, and the nanifestation of the Sublime Activity.

3 In the Tathigata-garbha-siitra. Kg. MDO. XXIL 248 b. 6.

¢ Dar. 80 a. 1—2. The acts of the Cosmical Body manifest themselves in all
living beings, therefore the latter, all without exception, are such in whom the
Buddha exercises his activity.

5 1bid. 80 a. 2. The Absolute as it is with the Buddha and with the living
beings is essentially the same.
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And the Germ (of Buddhahood) exists (in every living being).
Therefore, for ever and anon, all that lives
Is endowed with the Essence of the Buddha.!

In short, the Lord had in view 3 aims when he declared:—
“ All living beings are possessed of the Essence of Buddhahood.”—
28. The Spirit of the Buddha manifests itself in the multitudes of
living beings,
It is immaculate by nature and unique (with all),
And Buddhahood is the fruit of the Germ.
Therefore the whole animate world bears the Essence of the Buddha.

This subject, in all its different aspects is to be explained in
that sense in which it is invariably demonstrated throughout the
whole of Scripture, namely as follows:—(All living beings are endowed
with the Essence of the Buddha) in the sense that the Buddha’s
Cosmical Body manifests itself in all living beings, that the Absolute,
(the true essence) of the Buddha represents an undifferentiated whole,?
and that the Germ3? of the Buddha exists in everything that lives.
These 3 subjects are to be explained below in accordance with the
Tathagata-garbha-sutra.

Analysis of the Germ from 10 Points of View.

Summary.

29. The essence (of the Germ).
The causes and the result (of its purification),

1 Cf. SiitrAlammkara IX. 37, sarvesam avisigtapi tathata $uddhim agata tatha-
gatatvam  tasmdc ca tadgarbhal sarva-dehinah. And Commentary :—sarvesai
nirvidisti tathata tad-visuddhi-svabhava$ ca Tathagatah. atah sarve sattvas Tathagata-
garbha ity ucyate.

2 Cf. Sutralamkira 1X. 15, yathambarai sarvagatai &e.

8 gotra = rigs. Dar. 82 a. 3—4. The Fundamental Germ (prakytistha-gotra =
rai-biin-gnas-rigs) the final metamorphose of which is the Cosmical Body, and the
Germ as it becomes developped (paripusta-gotra = rgyas-gyur-gyi-rigs or samudanita
= yan-dag-par-blans-pa) which becomes transformed into the corporeal forms of
the Buddha.
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Its functions, relations, and manifestations [22 a. 1.]

Its different states, its all-pervading character,

Its eternal, unchangeable, and indivisible nature,—

Such are the (10) points with respect to the Absolute Essence.

In short, the characteristic of the Germ of the Buddha is given
from 10 points of view. What are these 10? (Answer):—

1) The essence of the Germ.!

2) The causes (of its purification).?

3) The result (of this purification).’

4) The functions (of the Germ).*

5) Its relations.’

6) The manifestations (of the Germ in general).

7) The varieties (of the Germ) in correspondence with the
different states.

8) The all-pervading character (of the Absolute).

9) The unalterable character (of it).

10) The indivisible character.

The Essence of the Germ (1) and the Causes of its Purification (2).

Now, let us begin with (the first 2 points), that of the essence
(of the Germ) and the causes (of its purification). We have here
the following verse:—

30. (The Essence of Buddhahood in its 3 aspects)
Is, respectively, like a jewel, like space, and like water,
And always, by its nature, undefiled.

1 Dar. 81 a. 1.—In the 3 aspects just mentioned, namely that of the Cos-
mical Body as being all-pervading, of the Absolute as an undifferentiated Whole,
and of the Germ as existing in all living beings.

2 1bid. 81 a. 2.—The factors for the purification of the Germ, faith (adhimukti) &e.

3 Ibid. 81a. 4.—The attainment of the Highest Transcendental Purity, Supreme
Bliss &e.

¢ The act of arousing the desire of attaining Nirvapa &e.

5 The possession of the 4 attributes characterizing the cause (of purification),
aith &e.
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It arises (to life) through faith and the Doctrine, through
Highest Wisdom,
Through concentrated trance, and Great Commiseration.—

Now, what is shown in the first half of this verse?

31. Being essentially powerful,

Unalterable and moist by nature,

It has a resemblance, in its distinctive features,

With the wish-fulfilling gem, with space, and water.

The 3 characteristics of the Absolute have been mentioned
before.! Having in view, respectively, their particular? and general ®
essence, we come to know the Germ of the Buddha as having a
resemblance with a wish-fulfilling gem, with space and with water,
by its distinctive qualities. [22b. 1.] Indeed, if we take the special
essential character of the Buddha’s Cosmical Body, that of possessing
the power of accomplishing the desired aim (of the living beings),
we shall find it to have a resemblance with a wish-fulfilling gem.
If we take in consideration the particular essence of the Absolute,
namely its unique unalterable character, we shall see that it bears
a likeness with space. And, if we have in view the particular
essence of the Germ of the Buddha, that is its moist, soft nature,
this on account of the Commiseration toward all living beings, we
shall know it as being akin to water. Again, if we take the general
essence (of all the 3), namely that of being, by their very nature,
perfectly pure and devoid of every kind of defilement, we shall
(likewise) find a resemblance with the wish-fulfilling gem, with space,
and with water, through the quality of perfect purity.

The Impediments and the Causes of Purification.

32. Enmity toward the Doctrine, views clinging to Ego and Mine,*
Fear caused by the sufferings of Phenomenal Life,

! In Kar. 27. 3 svalaksana = ran-gi-mtshan-nid.
3 samanya-laksana = spyihi-mtshan-iiid.
4 Tib. bdag-lta = atma-drs{i = satkaya-drsti.
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And want of care for (other) living beings,—

Such are the 4 impediments, respectively,

With (the worldlings) endowed with great desires, with the
heretics,

The Sravakas and those of self-sprung (Wisdom).!

As to the cause of purity, such is great faith,

And the other virtues, all of them being four.?

In short, among the multitudes of living beings there exist the
following 3 varieties:—

1) Those who love this Phenomenal Life,
2) Those who wish to become delivered from it, and
3) Those who desire neither the one, nor the other.?

Now, those who are attached to worldly existence appear in
two varieties. There is that kind of living beings who are hostile
to the Path (leading to) Salvation [23a. 1.] and do not strive for
Nirvana; they have no desire of attaining the latter, being exclusively
attached to this worldly existence. Then there are such who, though
they are followers of this our Doctrine, have likewise fallen (into
the whirlpool of Samsara). Of these there are some who hate the
Doctrine of the Great Vehicle.* With regard to these the Lord has
said:—I am not their teacher and they are not my disciples.
O Sariputra, I say—these are obscured by darkness, proceed toward

! Tib. ran-byun = svayambha—the Pratyekabuddhas. Cf. Abhisamayalam-
kara 1I. 6—paropadesa-vaityarthyai. svayaii-bodhat svayamnbhuvam.

? Dar. 82a.6—b. 1. The highest faith in the Doctrine of the Great Vehicle,
the Highest Wisdom of the Bodhisattva which bears the character of the Climax of
Wisdom (prajiiaparamiti) the medium of limitless trance (samidhi-mukha = tin-ne-
hdzin-gyi-sgo) of the Bodhisattva, and his Great Commiseration. These are respectively
compared with the seed, the mother, the womb, and the nurse. Cf. below.

3 Cf. Abhisamayalamkara 1. 10. prajiaya na bhave sthanam krpaya na $ame
sthitih.

¢ Dar. 84 b. 3.—being the followers of the Hinayinistic Code (pitaka =
sde-snod). They depreciate (the Doctrine of the Great Vehicle) saying:—The
Mahayanistic Sutras are not the Word of Buddha.
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still greater darkness and become finally possessed of the greatest
darkness.—

As concerns those who wish to become free from Phenomenal
Life, such, likewise, are of 2 kinds, namely those who use incorrect
means and those whose methods are right. Those acting according
to incorrect methods have in their turn 3 varieties. (First of all)
there are the different varieties of hereties standing apart from this
(our Teaching). These are the Carvakas,! the Parivrajakas,® the
Jains,® and many others.* Next come those who, though they are
adherents of this our Doctrine and possessed of faith, still, by their
principles, are akin to (the said) heretics, namely those who have an
incorrect conception (of the Truth).5 Now, who are these? They
are those who, having a misconception of the Absolute, maintain
the reality of the Individual (as an independent Whole).® With
regard to these the Lord has said:—Those who do not maintain
the Non-substantiality (of existence) do not differ from the heretics.
—There are moreover those who, being full of pride, cling to the
conception of the Universal Relativity and Non-substantiality ? as an
absolute principle.® According to these even the medium of Salvation
is regarded as essentially non-substantial. (The Lord) had these
persons in view when he said:?*—O Kasyapa, the views maintaining

! The Aga ed. of the Comm. and Dar. have both tsa-ra-ka (caraka?).

? Tib. kun-tu-rgyu. 3 Tib. gcer-bu-pa—** the naked.”

4 Those who deny a future existence (abhyudaya) and those who, though
they admit it, deny the idea of a final salvation.

5 Sic ace. to Dar. 85 a.

8 pudgala-vadinah = gan-zag-tu-smra-ba. Dar, 85 a. 3.—Those who do not
consider the Individual to be a nominal reality (prajfiapti-sat = btags-yod) included
in the complex of the 5 groups (skandha = phusi-po) and in the stream of elements,
but maintain the existence of the Individual as an independent reality (dravya-sat
= rdzas-yod); they are thus the followers of a system clinging to the conception
of the Ego. These are the Vatsiputriyas.

7 $unyati = ston-pa-fiid.

8 Dar. 85 b. 4. ston-fiid bden-par-ten-pa. Cf. Conception of Buddh. Nirvana,
page 49—50.

¢ Dar. 86 b. 1. Hod-sruns-kyis-zus-pabi-mdo-las in the Kadyapa-pariprecha.

Acta orientalia. 1X. 11
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the existence of real individuals are a blunder as great as the
mount Sumeru. [23 b. 1.] However those who, being full of pride,
cling to the conception of Non-substantiality (as an absolute principle)
commit an error still greater.

Those who act according to correct means have also 2 varieties.
There are the followers of the Sravaka Vehicle who proceed (on the
Path) having a firm and settled conviction, and there are the adherents
of the Vehicle of the Pratyekabuddhas.

Now, those who are neither attached to Phenomenal Existence,
nor have a desire of attaining Salvation in the egoistic sense! are
the living beings who constantly and firmly abide in the Great
Vehicle and are possessed of the most acute faculties. These have
neither an inclination toward this worldly life, as it is the case with
the worldlings who are possessed of great desires, nor do they
proceed toward Salvation using incorrect methods, as do the heretics.
(On the other hand) their cognition is not that of the Sravakas and
Pratyekabuddhas, though the methods (of both the latter) are correct.
They proceed on that Path through which the (introspection of the)
identity of Samsara and Nirvana is attained. Their minds are directed
toward the Altruistic Nirvana (which does not adhere to either of
the 2 extremities),® and their activity bases upon the Phenomenal
World, but without passions and desires.® They have a firm stand
in sublime, altruistic thoughts,* and the foundation of their Path is
perfectly pure.®

Now, those living beings who are full of great desires and
love this worldly existence, as well as the adherents to this (our)
Doctrine who have inevitably fallen (into the Samsara) are called

! Dar. 87a. 5. Those who have no desire of either being born in the
Phenomenal World through the force of previous deeds and passions or of attaining
that kind of Nirvina which represents a mere cessation of births in the Samsara.

* apratigthita-nirvana = mi-gnas-pahi-myan-hdas.

3 Acc. to Dar, 87 b. 2.—through the efficiency of previous vows and Great
Commiseration.

¢ adhyasaya = lhag-pahi-bsam-pa.

® The Mahiyanistic Creative Effort (citta-utpada = seme-bskyed).
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“the category of living beings who are definitely rooted in error.”
Those who, being desirous of getting free from Phenomenal Existence,
act according to incorrect methods are characterized as “ the category
of living beings who are not certain (as regards the means of
Salvation).” Finally, those who wish to be delivered from Phenomenal
Life and take recourse to the right means (of deliverance), as well
as those who have no desire of both (the Phenomenal World and
egoistic salvation) [24a.1.] and proceed on the Path in order to
attain (the intuition of) the identity (of Samsara and Nirvana) are
called “the category of living beings who have a definite knowledge
of that which is right.” If we except the living beings who abide
in the Great Vehicle and whose cognition is not obscured, there are
the following 4 varieties:—1) The worldlings endowed with great
desires, 2) the heretics,! 3) the Sravakas, and 4) the Pratyekabuddhas.
With these there exist (respectively) 4 kinds of impediments through
which they are incapable of intuiting and realizing the Germ of the
Buddha. (These impediments) are as follows:—

1) The Obscuration peculiar to the ordinary worldlings who
are possessed of great desires and are hostile to the Mahayanistic
Doctrine. The antidote? against this is the concentration upon the
faith® in the Teaching of the Great Vehicle as practised by the
Bodhisattvas.

2) The Obscuration of the heretics who in the (complex of
the) separate elements perceive a (real independent) Ego.* It has
its antidote in the Bodhisattva’s concentration upon the Climax of
Wisdom?® (in the aspect of which both the Individual and the separate
elements are unreal).

3) The Obscuration of the Sravakas who cognize the Phenomenal
World as being mere suffering and are afraid of it. Its antidote is
the Gaganagaiija ® and other forms of trance peculiar to the Bodhisattva.

! tarthika = mu-stegs-pa.  pratipaksa = giien-po. 3 adhimukti = mos-pa.
¢ svatantra-atman = ran-dban-can-gyi-bdag. Cf. AbhisamayZlamkara I. 35.
5 prajia-paramita. 8 Tib. nam-mkhahi-mdzod.

11%
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4) The Obscuration of the Pratyekabuddhas who have no regard
for the welfare of the living beings and turn away?! from the needs
of others.? [24b. 1.] Here the antidote will be the concentration
upon the Great Mercy and Love as it is manifested by the Bodhisattva.

Such are these 4 kinds of impediments which are peculiar to
the 4 varieties of individuals (mentioned). Their antidotes are, (as
we have just seen), the 4 virtuous qualities beginning with faith.
Through the concentrated contemplation of them the Bodhisattvas
attain the highest aim, that is the immaculate, ultimate Cosmical
Body. He who is endowed with these 4 factors for the attainment
of the 4 kinds of Absolute Purity which are to be mentioned presently,
becomes a son of the King of the Doctrine, a (true) member of the
family of the Buddha. How that?

33. Those are the sons of the Lord,
Whose seed is the faith in the Highest of Vehicles,
Whose mother is the Wisdom 3 that gives birth to the properties
of the Buddha,
Who abide in the blissful womb of meditative trance and are
nursed by Great Commiseration.4

The Result of Purification (3) and the Functions of the Germ (4).

Now, let us take the (next two) subjects—the result (of the
purification of the Germ) and (its) functions. We have here the
following verse:

34. The result are the Absolute, Transcendental Properties
Of Purity, Unity,® Bliss, and Kternity.

! Tib. rgyab-kyis-phyogs-pa == vimukha.
? Dar. 88 a. 5.—since they do not undertake the task of delivering other
living beings from suffering.
3 prajina = ées-rabd in the sense of prajiia-paramita.
¢ Cf. Sutralammkara IV. 11,
dharmadhimukti-bijat paramita-éregtha-matrto jatah
dhyana-maye sukha-garbhe karupa samvardhika dhatri.
5 atma-paramita = bdag-gi-pha-rol-tu-phyin-pa or paramatma-paramiti. atman
is to be understood in the sense of the unique essence of the Universe.
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And the functions (of the Germ) manifest themselves
In the aversion toward this worldly life,
In the desire of Quiescence and the will! of attaining it.
Now, what is said in the first half of the verse?
35. In short, the fruit of these (4 virtues)*
Is (contained) in the Cosmical Body,
Representing (its properties) which are antidotes
And the reverse of the 4 kinds of error.

The 4 virtuous qualities, beginning with faith, have been just
spoken of as the causes, the factors for the purification of the Germ
of the Buddha. The result (of this purification) consists in the
4 Absolute Properties of the Cosmical Body. These (properties), taken
respectively, are the counterparts, the reverse of the 4 kinds of error.
[25 a. 1.] Now, the conception of Matter > and other evanescent*
things as being enduring,® the conception of (Phenomenal Life which
is) mere suffering as something Dblissful, the conception of the im-
personal elements as constituting a real Ego, and the conception of the
world’s impurity as pure,—these are called the 4 kinds of error.
Their reverse are the 4 correct points of view, the conceptions of the
evanescence, suffering, impersonality, and impurity regarding matter
and the other (elements of the Phenomenal World). Now, with regard
to the Cosmical Body of the Buddha, the properties of which are
Eternity, &c., these 4 “correct” views we esteem to be wrong.”

! pranidhana = smon-pa. Cf. below.

2 Dar. 89 b. 3.—of the faith in the Mahayanistic Doctrine, &ec.

3 riupa = gzugs. 4 anitya = mi-rtag-pa. 5 nitya = rtag-pa.

¢ Dar. 89 b. 5.—the 4 kinds of error regarding the Empirical Reality
(sanmvrti = kun-rdzobd). Cf. the following note.

7 They are the 4 kinds of error concerning the Absolute (paramartha =
don-dam-pa). In the Abhisamayalammkara L. 27 Evanescence, &c. are spoken of as
the object (alambana = dmigs-pa) of concentration, and the aspect (akara = rnam-pa)
in which they are to be viewed is the negation of the reality of these characteristics
of the elements in the aspect of the unique Absolute. Cf. Haribhadra’s Abhi-
samayalarnkara-alokd, MS. 36 a. 9—14. tat kena akarena alambaniyam ity aha ...
dharmata-mukhena anabhinive$ady-akarena iti yavat. idam uktam bhavati. #ravalko
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Their counterparts are the 4 Absolute Transcendental Properties of
the Buddha’s Cosmical Body which are:—1) Absolute Kternity,'
2) Absolute Bliss,> 3) Absolute Unity,® and 4) Absolute Purity.*
This theory is to be known in detail from Scripture. It is said:®—
O Lord, the living beings are full of error, as regards the 4 groups
of elements constituting Phenomenal Existence, as far as manifesting
themselves in an individual.® That which is evanescent they hold
to be eternal, the suffering (of the Phenomenal World) they consider
to be happiness, that which is impersonal they imagine to have a
relation to a real Ego, and the impure they mistake for pure.
[25b. 1.] The Sravakas and the Pratyekabuddhas, O Lord, are, in
their turn, all of them deprived of the Transcendental Intuition of
the Universal Relativity (and Non-Substantiality).” Therefore they
have a misconception of the Cosmical Body of the Buddha, ac-
cessible only to the Divine Perception of the Omniscient. (On the
other hand), O Lord, those living beings who have a conception (of
the Cosmical Body) as eternal, as the Supreme Bliss, as the Absolute
Unity and Absolute Purity are the Sons of the Lord born from his
Spirit. O Lord, these living beings do not commit any error. These
living beings perceive the Truth. How that?—Because the essence
of this Cosmical Body of the Buddha is Absolute Eternity, Absolute
Bliss, Absolute Unity, and Absolute Purity. O Lord, those living
beings who perceive the Cosmical Body of the Buddha in such an
aspect, perceive (through this) the Absolute Truth. And all those who
perceive the Absolute Truth are the spiritual sons of the Buddha.—

rapanadi-lakzanaic vastv alambate tasya anityadaya akara bhavanti, atma-darsana-
pratipaksatvat. bodhisattvah punar amnityadi-laksapan vastv alambate tasya anabhini-
vedadaya alkara bhavanti.

! nitya-paramita = rtag-pali-pha-rol-tu-phyin-pa.

? sukha-paramitd = bde-bahi-pha-rol-tu-phyin-pa.
3 atma-paramita = bdag-gi-pha-rol-tu-phyin-pa.
¢ $uddhi- ,(or $uci-) paramita = gtsan-bahi-pha-rol-tu-phyin-pa.
5 In the Sri-mala-devi-simnhan@da-satra. Kg. DKON. VI. 280 a. 4—h. 2.
8 Tib. zin-pahi-fie-bar-len-pahi-phuii-po-lna = upatta-paiica-upadana-skandha.

T $unyata = ston-pa-fiid.
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Concordance between the 4 Absolute Properties and the
4 Causes of Purification.

These 4 Absolute Properties of the Buddha’s Cosmical Body
are known to have a correspondence with the (4) causes (of purifica-
tion) in the reverse order.! Indeed, if we take the counterpart of
the attachment to this impure worldly life, as it is peculiar to those
that are hostile to the Mahayanistic Doctrine and possessed of great
desires [26 a. 1.], such is the concentration upon the faith in the
Doctrine of the Great Vehicle. The result of this will be the attain-
ment of Absolute Purity.

[The Absolute Transcendental Unity.]

The attachment to the conception of a non-existing Ego is
peculiar to the heretics who in the b groups (of elements) perceive a
real individual. The reverse (of such an attachment) is the concentra-
tion upon the Climax of Wisdom (which is the direct perception of
the total unreality of the Individual and the groups of elements in
the aspect of the unique Cosmical Essence).? Its result is (the intro-
spection of) the Absolute Unity.® Indeed, all the heretics admit the
existence of an Kgo, either as identical with Matter and the other
(component) elements or as something differing from them.* This
substance which they maintain is illusionary in its character of an
Ego; in reality no such Ego ever existed. Now, the Buddha, by
means of his Absolute Wisdom perceiving the Truth, has attained
the (intuition of the) ultimate, transcendental unreality of all the

! Dar. 91b. 5—92 a. 1.
The faith in the Mahayanistic Doctrine is the cause of Absolute Purity,
The concentr. upon the Climax of Wisdom is the cause of the Absolute Unity
The Climax of transic meditation is the cause of the Supreme Bliss,
The concentration upon Highest Mercy is the cause of Absolute Eternity.
* Sic ace. to Dar, 92 a. 4.
3 Dar. 92 a. 4—5. The Supreme Transcendental Unity,—that of the Cosmical
Body which is identical with the Absolute, and in the aspect of which both the
Individual and the separate elements are unreal in their (seeming) Plurality.
4 Cf M. V. §208.
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separate elements. The unreality thus perceived,' is true and un-
contradictory in its character of a negation of substantiality (with
the separate entities and discloses itself as their ultimate monistic
essence). It is therefore to be regarded as (that which reveals) the
Supreme Absolute Unity of the Universe.? The non-substantiality (of
the Individual and the separate elements) thus turns to be the (unique
universal) substance, as we read (in Scripture):—* Taking one’s stand

in the non-attachment (to separate entities).”

[The Absolute Bliss and Absolute Eternity.]

The adhercnts to the Vehicle of the Sravakas, being afraid of
the sufferings of the Phenomenal World, are desirous of attaining
merely the pacification of these sufferings. The reverse (of such a
desire) [26 . 1.] are the forms of meditative trance, such as the
Gaganagaiija-samadhi and the like; their result is the attainment of
the Supreme Bliss, the mundane® and the supermundane.

The adherents to the Vehicle of the Pratyekabuddhas find the
highest delight in the attainment of a solitary position (separated
from all mankind). The reverse of this is the Bodhisattva’s con-
centration upon (the idea of) Highest Mercy and Love. Through
this he attains the perfect purification as regards the activity for the
sake of other living beings which is to be exercised, perpetually and
uninterruptedly, as long as the world exists. The result will, for
this last reason, be the Absolute, Transcendental Eternity.® Thus,

the faith, Wisdom, meditative trance, and Commiseration of the

! Dar, 92 b. 2.—as it is intuited by the Buddha in his meditative trance.

? Cf. Vasubandhu's Commentary on Sutralamkara I1X, 23.—tatra ca andsrave
dhatau buddhanam paramatma wirdisyate. kim karanam? agra-nairatmya-atmalkatvat.
agram nairatmyam visuddha tathata sa ca buddhanam atma svabhava-arthena, tasyam
visuddhayam agram nairatmyam atmdanam buddha labhante $uddham. atah $uddha-
atma-labhitvad buddha atma-mahatnyam prapta ity anena abhisanmdhing buddhanim
anasrave dhatau paramatma vyavasthapyate.

3 laukika = hjig-rten-pa. 4 lokottara = hjig-rten-las-)idas-pa.

® Cf. Abhisamayalamkara VIIL 11. iti karitra-vaipulyad buddho vyapi nirucyate |
akgayatvac ca tasyaiva nitya ity api kathyate. and VIII. 34.—tatha karma 'py anuc-
chinnam asyd samsaram igyate.
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Bodhisattvas, having become the objects of intense concentration,
have as their result, respectively, the four Absolute Transcendental
Properties of the Cosmical Body of the Buddha, those of Purity,
Unity, Supreme Bliss, and Eternity. It is said that the Buddha,
through the efficiency of these (4 factors, faith, &c.), represents the
culminating point of existence—the Absolute, is infinite like space
and has reached the ultimate limits (of time).! Indeed, in the process
of concentration characterized by the faith in the highest Mahayanistic
Doctrine, the perfectly pure Ultimate Essence of the Buddha, which
is the Absolute, is realized. This means the attainment of the
culminating point (of existence in) the Absolute. The concentration
upon (the idea of) the Climax of Wisdom brings about the (final)
introspective intuition of (the Absolute as) the background of the
unreality of the animate [27 a. 1.] and inanimate world ? and as being
infinite like space. The Gaganagafija and similar forms of trance
have for their result the manifestation of the Supreme Power of
governing the elements which is of an all-pervading character. (Owing
to these 2 characteristics, the Buddha) is all-embracing like space.
(Finally), through the concentration upon (the idea of) Highest Mercy
one becomes possessed of that Commiseration and Love with regard
to all living beings, which is not bound by time. For this reason
the Buddha has neither limits nor end.

The Impediments to the Attainment of the 4 Absolute Properties.

Now, with the Arhats and Pratyekabuddhas who abide in the
Unaffected Sphere ® and with the Bodhisattvas who have attained the

! Si¢ ace. to Dar. 93 a. 3.
2 sattva-loka = sems-can-gyi-hjig-rten and bhajana-loka = snod-kyi-ljig-rten.
3 anasrava-dhatu. According to the theory of the * Unique Vehicle ” (ekayana)
the termination of the Hinayanistic Path does not represent the real Nirvapa, but
merely the cessation of repeated births in the 3 Spheres of the Phenomenal World
and a non-physical (manomaya) existence in the so-called Unaffected Sphere, a
motionless, dreaming state. From this the Arhats are ultimately aroused by the
Buddhas, whereupon they enter the Mahayanistic Path, having made the Creative
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(10) Controlling Powers! there exist the 4 kinds of impediments to
the attainment of the 4 Absolute Properties of the Buddha’s Cosmical
Body. These are:—

1) (The impediment) which has the character of a condition,?

2) That which bears the essence of a cause,’

3) That which is characterized by origination, and

4) That representing destruction.

(The first of these impediments), that which bears the character
of a condition, is the elementary force of Transcendental Illusion.t
The latter is akin to Ignorance® (as the first member of the Causal
Chain) which gives origination to the active forces® (of Phenomenal Life).

(The impediment) which has the essence of a cause is the
Biotic Force” uninfluenced by defiling agencies, which is conditioned
by the elementary force of Transcendental Illusion. It corresponds
to the active forces (in the Causal Chain).

(The impediment) which has the character of origination is the
Non-physical Body?® in its 3 forms (corresponding to the 3 kinds of
individuals).® It is conditioned by the elementary force of Transcen-
dental Illusion and its cause is the Biotic IForce uninfluenced by the
defiling eclements. It has a correspondance with the origination in
the 3 Spheres of Existence, caused by the Biotic Force which is in-
fluenced by defilement and conditioned by the 4 Egocentristic
Properties.’® [27 b. 1.]

(Finally, the impediment) bearing the character of destruction
is that constant change which inevitably takes place in some incon-

Effort for Supreme Enlightenment. This is detailed by Haribhadra in his Abhisamaya-
lamkara-aloka. Cf. Appendix.

! Dar. 94 a. 3. The Bodhisattvas who have attained the 10 Controlling Powers
and abide on the 3 last Stages (acala, sadhumat: and dharmamegha).

3 pratyaya = rkyen. 3 hetu == rgyu.
¢ avidya-vasana -= ma-rig-pali-bag-chags. 5 avidya = ma-rig-pa.
8 sanskara == hdu-byed. ! karma == laas.

8 manomaya-kaya = yid-kyi-ran-biin-gyi-lus.

® The Arhats, the Pratyekabuddhas, and the Bodhisattvas on the 3 last Stages.

1* upadana = fie-bar-len-pa. Dar. 94 b, 4, —Desire, incorrect views, bigotry,
and the conception of an Ego.
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ceivable manner.! It corresponds to Decrepitude and Death? which
are conditioned by (preceding) birth.

Now, the Arhats, the Pratyekabuddhas and the Bodhisattvas
who have attained the (10) Controlling Powers, have not extirpated
the force of Transcendental Illusion which is a foundation of all the
defiling elements. On account of this they are possessed of all those
forces which attract the impurity of the passions. Therefore they
cannot attain the culminating point of Absolute Purity.

On the foundation of this force of Transcendental Illusion the
differentiation of separate entities (Pluralism)® manifests itself, though
in a very subtle form. (The Arhats, &c.) being possessed (of this
differentiation), cannot attain the Absolute Unity which is not pro-
duced by causes and conditions,® (a motionless Whole where no
room is left for the manifestation of the active forces of the Pheno-
menal World).

Now, the subtle manifestations of Plurality (in the conscious-
ness of the Arhats, &c.) and the force of Transcendental Illusion by
which this is conditioned, call forth the undefiled Biotic Force. On
the basis of the latter the groups of elements® of a non-physical
nature® become originated. On account of this (separate spiritual
existence which, though far from the sufferings of Phenomenal Life,
still bears the character of uneasiness? accompanying every kind of
origination), the perfect Absolute Bliss which is the cessation of
(even) such (a separate existence) cannot be attained.

(Finally), as long as the essence of the Buddha which is the
cessation of all the defiling forces, those of passions, of the Biotic
Force and of (repeated) origination, is not fully realized,® one does not
become free from the constant changes of existence which are of

! Cf. Abhidharmakoda IX. ® jara-marana = rga-$i.

3 prapaiica = spros-pa. * asaiskrta = hdus-ma-byas. ° skandha = phun-po.

8 This “non-physical” existence is not to be confounded with the existence
in the Immaterial Sphere (aripya-dhatu).

" duhkha = sdug-bsnal.

8 Dar. 95 a. 5—06.—through perpetual concentrated trance.
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an inconceivable character. Consequently, (the Arhats, &c.) are
incapable of attaining the Absolute Eternity where there is no change.
Here the elementary force of Transcendental Illusion corresponds to
the moral defilement [28 a. 1.], the production of the undefiled Biotic
Force—to the defilement of the latter (in general), and the origination
of the 3 forms of non-physical existence as well as the changes of
the states of existence, a constant transformation taking place in an
inconceivable manner,—to the defilement of repeated birth.

Reference to Scripture.

This theory is to be known in detail from Scripture. It is
said:! O Lord, the existence in the 3 (worldly) Spheres is conditioned
by the Egocentristic Properties and has for its cause the Biotic
Force which is influenced by defilement. In the same way, O Lord,
the spiritual forms of the Arhats, the Pratyekabuddhas and the
Bodhisattvas who have attained the (10 Controlling) Powers arise,
being conditioned by the elementary force of Transcendental Illusion
and having for their cause the undefiled Biotic Force. O Lord, the
elementary force of Transcendental Illusion is thus the condition for
the origination of the non-physical forms of existence and for the
activity of the undefiled Biotic Force.—So we have it in detail.
These 3 forms of non-physical existence, peculiar to the Arhats,
the Pratyekabuddhas, and the Bodhisattvas who have attained the
(10 Controlling) Powers, have not the Absolute Properties of Purity,
Unity, Bliss, and Eternity. Therefore, only the Cosmical Body of
the Buddha represents Absolute Eternity, Absolute Bliss, Absolute
Unity, and Absolute Purity.

The Motives of the 4 Absolute Properties.

36. (The Cosmical Body of the Buddha)? is perfectly pure, [28 b. 1.]
Being immaculate by nature and free from all the defiling forces.

! In the Sri-mala-devi-simhanada-sttra. Kg. DKON. VI. 271 a. 3—6.
? Dar. 96 b. 1.
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It represents the Unity (of the Cosmos), the perfect Quiescence
Of all Plurality, of the Individuals as well as their impersonal
elements.
37, Through the extirpation of even the non-physical elements

And of their causes, it is the Supreme Bliss,

And, through the intuition of the identity of Samsara and Nirvana,

It is eternal (being free from the limits of both).

In short, the Cosmical Body of the Buddha is known as the
Absolute Purity out of 2 motives:—1) It is perfectly pure by nature,
this being its general essence! (through all the seeming varieties of
being), and 2) it has the special essence? of being quite pure by
stripping off all the defilement of Phenomenal Life (at the time of
becoming a Buddha by coalescing with the Cosmical Body).

It is to be known as the Absolute Unity likewise for two
motives:—1) It is the negation of the Plurality of the Individuals,
through the rejection of the extremity peculiar to the Brahmanical
heretics,® and 2) it is the negation of the Plurality of the (separate)
impersonal (elements), this being a result of shunning the Hinayanistic
extremity.

Furthermore, two causes make it the Supreme Transcendental
Bliss, namely 1) the extirpation of the Phenomenal Elements* and
their causes,® and through this the annihilation of the continuance
of the defiling forces® and 2) the full realization of the Extinction?
of Phenomenal Life and thus the cessation of the (highest separate)
non-physical existence.?

[The Unstable, Non-dialectical Nirvanpa.]®

(Finally) two motives make it known in its character of
Absolute Eternity:-—1) It neither represents a fall into the Nihilistic

samanya-laksapa == spyihi-mtshan-iiid.
visega-laksana = khyad-par-gyi-mtshan-iiid. 3 tirthika = mu-stegs-pa.
duhkha = sdug-bsial. 5 samudaya = kun-hbyun.

vasana-anusaindhi = bag-chags-kyi-mtshams-sbyor.

nirodha = hgog-pa. ¥ manomaya-kaya = yid-kyi-ran-biin-gyi-lus.

R R

apratisthita-nirvana ==: mi-gnas-pahi-myan-hdas.
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Extremity,! because Phenomenality must not be suppressed (as
being additional to the Absolute), 2) nor can it be regarded as
a fall into the (opposite) Iiternalistic Extremity,® since Nirvana
(or Eternality) is mnot something which can be added (to

Phenomenal Existence).?

[Reference to Scripture.]

It is said:*—O Lord, if we cling to the conception that all
the active elements of existence5 are evanescent [29 a. 1.], it will
be a nihilistic point of view which is incorrect. If (on the other
hand) Nirvana is considered to be (a separate reality which is)
eternal, this will be an eternalistic conception which is likewise false.—

From the standpoint of this our theory of a monistic Absolute,
the Phenomenal World itself, taken in the aspect of Ultimate Reality,
is to be called Nirvana.® The reason is, that the Saint has a direct
intuition of the non-dialectical Nirvana.” Now, though this be so,
still, for 2 motives, we have merely an indication of this unstable
stability as a state in which the Saint is neither immediately in-
volved in the Phenomenal Life of the living beings (because he becomes
identical with the Absolute), nor remote (from the living beings,
owing to his intense love.® What are the 2 motives?— (Answer:—)
The Bodhisattva is not involved in the life of the living beings,

! uccheda-anta = chad-pahi-mthah.

* fasvata-anta = rtag-pahi-mthah.

3 Cf. Abhisamayalamkara V. 21. napaneyam atal kincit prakseptavyair na
kimcana | dragtavyan bhiitato bhitan bhiuta-darét vimucyate.

¢ In the $ri-mala-sutra. Kg. DKON. VI. 279b. 6—7. The version of Kg. is
slightly different.

5 samskara = hdu-byed in the sense of samskrta-dharma.

8 Cf. Conception of Buddhist Nirvina, p. 205.

7 apratigthita-nirvana. The Saint realizes that form of Nirvana which does
not represent a residence, either in the Phenomenal World, or egoistic peace, since
he has no dialectical thought-construction, no differentiation of both Sainsira and
Nirv@na as separate entities.

8 Cf.Abhisamayzlaimkaral.16. prajiaya na bhave sthanam krpaya na same sthitih,
and 1II. 16, na ’pare na pare twre nantarale tayoh sthita.
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since he rejects all the residues! of Phenomenal Life by his High
Wisdom. On the other hand he is not remote from them, since
he does not forsake them, owing to his Great Commiseration. This?
is the means for attaining, subsequently, the Perfect Supreme
Enlightenment, an essential character of which is this Unstable
Stability. Through the rejection of all the residues of Phenomenal
Existence by means of Highest Wisdom, the Bodhisattva helps
himself. Indeed, having his thoughts directed toward Nirvana, he
does not abide in the Phenomenal World, as do those living beings
whose intentions are not those of attaining Salvation. On the other
hand, as he does not forsake the suffering living beings® out of
Great Commiseration, he administers help to others. [29Db.1.] For
this reason his activity is founded upon the Phenomenal World, and
he does not reside in Nirvana in the manner of those who have
only the ome tendency of attaining Quiescence. Therefore, these
2 qualities (of the Bodhisattva) are spoken of as the principal
foundation of Supreme Enlightenment:—

38. (The Saint) by his great wisdom rejects all selfish (worldly)

inclinations,

But, being merciful and attached to the cause of the living
beings, he does not attain Quiescence.

Thus, having his stand in Wisdom and Love, these means of
Supreme Enlightenment,

The Saint neither resides in this world, nor does he depart to
(egoistic) peace.

The Fuuctions of the Germ of the Buddha (4).

Now, what shows the second half of verse (34) referring to
the subject of the functions (of the Essence of Buddhahood) which
has been taken in consideration before?—

! anu$aya = lLag-la-fial.
? The special forms of Wisdom and Commiseration (Dar. 98 b. 4.).
3 Cf. Abhisamayalaimkara V. 3. aparityakta-sattva-artha.
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39, If the Germ of the Buddha! did not exist,
The aversion to the suffering (of this world) would not arise;
There would be no desire of Nirvana,
And there would be no effort? for attaining it.

It is accordingly said:*—O Lord, if the Essence of the Buddha
were not existing, there would be no aversion to (this) Phenomenal
Existence. Accordingly, there would be no desire of Nirvana, no
inclination* (toward it), no request® (of it) and no efforts (made for
its attainment). In short, the Essence of the Buddha, the perfectly
pure Germ which has its abode even in those living beings who
are definitely rooted in error, exercises its activity in two ways:—
1) It arouses the aversion (to this worldly existence) through the
perception of the sufferings of Phenomenal Life and the harm caused
by them, and 2) it calls forth inclination, desire, request, and efforts
(directed toward the attainment of) Nirvana, all of which are founded
upon the contemplation of the bliss of the latter and its advantages.®
Here “inclination ” has the meaning of a clearly expressed wish.
[30 a. 1.] “Desire ” means a direction (of the mind) toward the
attainment of the aim proposed. “ Request” is used in the sense
of a search of the means of attaining the desired aim, and “ effort”
is a manifestation of the will? directed toward this attainment.

40. This contemplation
Of the sufferings of Phenomenal Life and the bliss of Nirvana,
Of the defects (of the former) and the advantages (of the latter)
Is (conditioned) by the existence of the Germ. Therefore,
With those in whom there is no Germ,® this contemplation
does not exist.

! Dar. 99b. 3,—The Germ of the Buddha, that is the seed perfectly pure
by nature and uninfluenced by the defiling elements.

? pranidhana = smon-pa. Cf. below.

3 In the Sri-mala-siiihanada-sutra. Kg. DKON. VI. 281 a. 8—b. 1.

4 chanda = hdun-pa. 5 prarthana -— don-du-giier-ba.

8 anufamsa = phan-yon. 7 citta-abhisamskara = sems-mion-par-hdu-byed-pa.

8 The absence of the Germ is to be understood in a conventional sense. Cf.below.
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The individual possessed of virtuous elements® perceives the
harm and suffering of Phenomenal Existence and the bliss and
advantages of Nirvana. This perception is called forth by the existence
of the Germ (of the Buddha); it is not something uncaused and
unconditioned. Why that?—If (the said perception) were without
causes and conditions and were not brought about through the
extirpation of sin, it would likewise exist with the living beings who
are possessed of vain desires and cannot attain Nirvana. (In reality)
as long as the Germ (of a living being has not been aroused to
life)? by means of the 4 conditions,® beginning with the reliance
upon a saintly personage,* and as long as the faith in either of the
3 Vehicles has not been obtained,—(the perception in question)
cannot arise.

The Annihilation of the Germ is to be understood in
a Conventional Sense.

It is however said:%—After that the rays of the Divine Wisdom®
of the Buddha which resembles the disc of the sun hit the bodies
of even those living beings who were definitely rooted in error and
administer help to them. They produce the causes of future (bliss)
and cause to thrive all that is virtuous. (In the Mahkaparinirvana
and other Stutras) ? we read: “ he who is possessed of vain desires cannot
attain Nirvana altogether.”
those who hate the Mahayanistic Doctrine, this hatred being the
cause of all the sinful inclinations, and refers only to a certain period

This has been said in order to convert

! $ulkla-dharma = dkar-pohi-chos.

2 Sic acc. to Dar. 100 b. 6—101 a, 1.

3 Dar. 100 b. 5—6.—The reliance upon a saintly personage (1), the accumu-
lation of virtue (2), a favourable dwelling-place (3), sublime vows and correct
appreciation (4).

¢ satpuruga = skyes-bu-dam-pa.

5 In the Jiiana-aloka-alamkara-sutra. Kg. MDO. III. 285 b. 6—7.

¢ Dar. 101 a. 3. After having taken recourse to the study of the Highest
Doctrine.

7 Dar. 101 a. 6.
Acta orientalia. IX. 12
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of time.! As the Germ (of the Buddha) which is perfectly pure by
nature exists (in every living being), it is impossible that there
could exist some (living being) who would never become purified.
Indeed, the Lord, having in view the fact that all the living beings,
without any difference, have the possibility of attaining perfect puri-

fication, has said:*—

(The elements of Phenomenal Life)

Have no beginning, but they have an end.

The Absolute Essence,® eternal and pure by nature,

Is (only) obscured by defilement which is beginningless;
Therefore it cannot be perceived,

Just as gold buried (in mud and dust).—

The Relations of Germ to the Factors and the Result of
Purification (5).

Now let us take (the Germ of the Absolute) from the point
of view of its (different) relations. We have here the following
verse:—

[The Relation to the Causes of perfect Purity.]
41. (The Essence of the Buddha) is like the Great Ocean

Being the inexhaustible repository of jewels—its sublime pro-

perties;

It is (moreover) like a light, since, by its nature

It is endowed with properties indivisible (from it).

Now, what shows the first half of the verse?—

42. As it contains the sources
Of the Cosmical Body, of the Buddha’s Wisdom and Commi-

seration,

! Dar. 101 b. 3.
1 Cf. $ri-mala-simhanada-sitra. Kg. DKON. VI. 280 b. 8—281 a. 1.
3 Tib. chos-can = dharmin. The Dar. (107 a. 3.) gives the synonym de-bsin-

fitd = tathata.
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It appears as being akin to the ocean,

Since (the causes of purity to which it relates

Bear a resemblance) with a receptacle, with jewels, and with

water.

The “relation ” of the Germ of the Buddha is to be understood
(first of all) in the sense of its relation to the causes (of perfect
purity). (From such a point of view) 3 distinctive features give it
a resemblance with the great ocean in 3 ways, respectively. [31a.1.]
What are the 3 distinctive features?—They are as follows:—(The
Germ of the Buddha) is connected with the cause of the perfectly
pure Cosmical Body, of the factors for the attainment of the Wisdom
of the Buddha, and of the causes for the manifestation of the Buddha’s
Mercy and Love. Now, the cause of the perfectly pure Cosmical
Body we know to be the concentration upon the Faith in the
Mahayanistic Doctrine. The factors for the attainment of the Wisdom
of the Buddha is the concentration upon the Climax of Wisdom and
the medium of transic meditation.! The cause for the manifestation
of the Buddha's Great Mercy and Love is the concentration upon
Great Commiseration as the property of the Bodhisattva.?

Here the concentration upon the faith in the Mahayanistic
Doctrine has a resemblance with a receptacle,® since the jewels of
Wisdom and transic meditation which are numberless and have no
end, as well as the waters of Great Commiseration are included in
it. The concentration upon Highest Wisdom and transic meditation
may be compared with a wish-fulfilling gem, because they are possessed
of the quality (of bringing about the desired aim) without dialectical
thought-construction.* Finally, the concentration upon the Bodhisattva’s

! samadhi-mukha = tin-ne-hdzin-gyi-sgo,

2 The word maha-karuna—Great Commiseration is, in the Tibetan, rendered
in 2 ways. As a property of the Buddha it appears in the honorific form thugs-1je-
chen-po, and as the property of the Bodhisattva it is translated in the ordinary
way—ashin-ije-chen-po. Cf. Conception of Buddhist Nirvanpa, p. 83.

3 bhajana = snod.

4 Dar. 108 a. 5.—without thinking *it is necessary to bring forth such aud
such a result.”

192%



180 . Obermiller.

Great Mercy and Love bears a similarity with water, having a
uniform, soft, moist character with regard to all that lives." The
3 causes mentioned correspond to the 3 distinctive properties (of the
Buddha).? The relation (of the Germ) to the causes of purification
and their distinctive features,® is the “relation” spoken of here.

[The Relation of the Germ to the Result.]
What is shown in the second half of verse (41)?

43. (When) the state of Perfect Purity (is attained),
One is possessed of the supernatural faculties,*
Of the Wisdom bringing about the extirpation of defilement,
And this extirpation itself, which are indivisible.
Therefore (the Essence of the Buddha in the aspect of the result)
Suggests a resemblance with the rays, the heat, and the colour
of a light.

Here the “relation” is to be understood as the relation of the
Essence of the Buddha to the result (of purification). The 3 characteristic
features (of this result) have resemblance respectively with the distinctive
properties of a light. [31b. 1.] What are the 3 characteristic features?
Answer:— The (D) supernatural faculties, the Transcendental Wisdom
bringing about the extirpation of the defiling forces,® and this extirpation
itself. The b forms of supernatural perception have here a resemblance
with the rays of a light, since they appear in their faculty of dis-
pelling the darkness caused by all the impediments to the perception
of the truth. The Transcendental Wisdom removing the defiling
forces bears a likeness with leat, since it appears as consuming the
fuel of the Biotic Force® and the passions. The removal of all

! Cf. Meghadita, Uttaramegha, 30.—prayahk sarvo bhavati karuna-vrttir
ardrantaratma.

* Dar. 108 a. 6.—The Cosmical Body, Highest Wisdom and Highest Com-
miseration.

3 Dar. 108 b. 1.

¢ abhijfia = mion-par-§es-pa.

5 asrava-ksaya-jhana = zag-pa-zad-pahi-ye-Ses.

¢ karma = las.
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defilement which is a metamorphose! (of the elements) may be
compared with the colour of a light, since it is, essentially, imma-
culate, perfectly pure, and radiant. It is immaculate through the
removal of the Obscuration of Moral Defilement,? it is perfectly
pure through the extirpation of that of Ignorance,® and it is radiant,
since it never has the character of being, occasionally, obscured
by either (of these) 2 (obscurations). Thus, the (5) supernatural
faculties uninfluenced by the defiling forces, the Wisdom extirpating
all defilement, and the removal* (of the Obscurations)—these 7 are
the properties of the individual who has finished the course of
Training (on the Path)® and are mutually indivisible within the
immaculate monistic Absolute (the metamorphose of the elements) of
such an individual. The relation (of the Germ) to this indivisible
Absolute in the sense of its being identical with it,—this is the
relation meant in this case.

Reference to Scripture.

These examples referring to the subject of the relations (of
the Germ) are to be known in detail from Scripture. It is said:—
(0] S:‘lriputra, take for instance a light [32a. 1.] or a precious stone.
The properties (of the former), its rays, heat, and colour, (as well
as of the latter),

its shine, colour, and form, are indivisible and
inseparable. In the same way, o Sariputra, the Cosmical Body mani-
fested by the Buddha is possessed of the properties of the Buddha
which are greater in number than the sands of the Ganges and
are indivisible, and is, moreover endowed with the spiritual attributes
inseparable (from it).—

The Manifestations of the Germ (6).

Next we have a verse referring to the subject of the mani-
festations (of the Germ of the Buddha):—

b paravrtti = yons-su-hgyur-ba. * klesa-avarana = iion-mons-kyi-sgrib-pa.
3 jheya-avarapa == $es-byahi-sgrib-pa.
4 prahana = spans-pa. 5 afaiksa — mi-slod-pa.
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44. The Absolute manifests itself differently
In the worldlings,* the Saints, and the Supreme Buddha.
Having perceived this, (the Lord) has declared
That the Essence of Buddhahood exists in all that lives.

What is said here?

45. With the ordinary beings (the Absolute) is obscured by error,
And with those who perceive the Truth ? it is the reverse.
As to the Buddha who has the full and perfect intuition,—
With him it is completely free from error and differentiation.®

In the Prajiaparamita and elsewhere, in connexion with the
teaching about the medium of direct intuitive knowledge, the Lord
has demonstrated to the Bodhisattvas the general character* of the
Absolute Essense of all the elements, perfectly pure (by nature), as
being the Germ of the Buddha. This (Absolute) is to be known as
manifesting itself in 3 different ways:—in the ordinary (worldly)
beings who do not perceive the Truth, in the Saints who have an
intuition of the latter, and with the Buddha who has attained the
culminating point of the perfectly pure introspection of the Ultimate
Reality. Accordingly, it may be either obscured by error, or (partly)
free from it, [32 b. 1.] or completely devoid of every kind of error
and differentiation, respectively. Now, it is obscured by error with
the ordinary worldlings, since the conceptions and views of the latter
are totally incorrect. The reverse, that is a (partly) unerring character,
is to be found with the Saints, since they have rejected these (false
views). Finally, (the Absolute) completely free from all error and
differentiation is the form peculiar to the Supreme Buddha, since he
has completely annihilated the passions and the residues, as well as
the Obscuration of Ignorance.

! prthagjana = so-sohi-skye-bo.

* The Saints (arya-pudgala).

3 prapaiica = spros-pa.

4 samanya-laksana = spyihi-mtshan-iid.
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The different States of the Germ (7).

After that, in connexion with the subject of the manifestations
(of the Germ), we have the remaining 4 subjects! and their varieties
demonstrated. First of all we have a verse referring to the different states
of the Germ corresponding to the 3 kinds of individuals just mentioned : —

46. Impure, (partly) pure and (partly) impure,
And perfectly pure—(the Absolute)
Is called (the Germ of) ordinary beings, (that of) the Bodhisattvas,
And the Perfect Supreme Buddha,? respectively.

‘What is said here?—

47. The Germ (of the Buddha) considered
From the 6 points of view beginning with (its) essence,
Is, in accordance with its 3 states,
Designated by 3 different names.

The undefiled Germ (of the Buddha) has been demonstrated
by the Lord in detail, in many divisions of Secripture, having been
discussed from 6 points of view,—that of its essence, the cause (of
its purification), the result (of the latter), its functions, relations, and
manifestations. All this, in short, refers to the 3 different states (of
the Germ) which have, respectively, 3 different names, viz.:—1) in
the impure [33 a. 1.] state (the Germ) is called “the fundamental

”

element of a living being;” 2) in the state which is (partly) pure

and (partly) impure, it bears the name of “the (Essence of the)
Bodhisattva.”® 3) Finally, in the state of perfect purity (the Absolute
which is no more a Germ) is called “ the Buddha.”*

! The different states, the all-pervading character, the inalterable, and the
indivisible character (of the Germ).

* l.e. the Absolute is in the last case identical with the Cosmical Body of
the Buddha.

3 Lit. “bears the name of the Bodhisattva.”” Cf. Abhis. @loka. MS. dharma-
dhatu-svabhavenaiva bodhisattvena ...

¢ Tathagata. The word is here taken in the sense of tathatam gata iti ta-
thagatah *“ He who has coalesced with the Absolute.”
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Reference to Scripture concerning the 3 different
States of the Germ.

The Lord has said:—O Sariputra, this Cosmical Body® when
it is concealed by the innumerable coverings of defilement, carried by
the stream of Phenomenal Life, and subjected to a beginningless and
endless migration through death and birth,—is called the fundamental
element of a living being. O Sariputra, when this same Cosmical
Body has become averse to the suffering (experienced) in the stream
of Saimsara, when it is free from attachment to all the objects
arousing desire, firmly rooted in the 10 Transcendental Virtues, and,
with the help of the analysis of innumerable elements of existence,?
acts in order to attain Enlightenment, then it is called (the essence
of) the Bodhisattva. O Sariputra, when this very Cosmical Body is
completely free from all the bonds of defilement, delivered from
Phenomenal Existence,® devoid of all the stains of the passions, is
merged in the pure, the stainless, the universally immaculate Absolute,
abides in a state that is looked to by all living beings, has attained
the power of the one-without-a-second perceiving everything cognizable,
is free from all the Obscurations, and has the illimited power of the
Supreme Lord governing all the elements of existence,—then it is called
the Tathagata, [33 b. 1.] the Arhat, the Perfect Supreme Buddha.—

The All-pervading Character of the Germ (8).

Now comes a verse referring to the Germ of the Buddha as
having in its 3 different states an all-pervading character:—

48. Just as,being essentially freefrom (dialectical)thought-construction,
The element of space is ubiquitous,

In the same way the Immaculate Essence which is of spiritual
nature, pervades all that exists.*

! Is to be understood in the sense of ‘the Germ of the Absolute, the final
metamorphose of which is the Cosmical Body.”

? Lit. the 84,000 classifications (dharma-skandha). 8 duhkha.

¢ Cf. Sutralamkara IX. 15. yatha *mbaram sarvagatai. sada matam, &c.
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What is said by this?

49. It penetrates, in its general essence,
The defective, the virtuous, and the ultimate point (of perfection),
Just as space embraces all visible forms,
The base, the intermediate, and the sublime.

The spiritual Essence of the ordinary worldlings, the saints,
and Perfect Supreme Buddha, being devoid of (dialectical) thought-
construction is, with .regard to the 3 states (of the living beings),—
that which is thoroughly defective, that characterized by virtuous
properties, and that which represents the culminating point of perfec-
tion,—all-pervading, all-embracing, equal (with all), and eternally the
same. It has accordingly a resemblance with space (which is the same)
whether included in an earthen, brazen, or golden vessel, respectively.

Reference to Scripture concerning the All-pervading Character.

For this reason it has been said, immediately after the demon-
stration of the 3 different states:—Therefore, O Sariputra, the
fundamental Germ of a living being is not one separate element,
and the Cosmical Body—another (quite different from it). The Germ
of a living being is the Cosmical Body, and the Cosmical Body in
its turn is the Germ of a living being. They are essentially identical,
and only the words expressing them are different.

The Germ in its unalterable Character (9).

The Germ of the Buddha, being in its 3 different states all-
pervading [34 a. 1.] is, moreover, unchangeable, (since it cannot be
really influenced) neither by the defiling,! nor by the purifying?
elements. The following 14 verses all refer to this subject. This (first)
one is to be regarded as a summary of their contents:—

50. It is possessed of occasional defects
And of virtuous properties relating to its essence;

! sankledika = kun-nas-fion-mons-pa.

¢ vaiyavadanika = rmam-par-byai-ba.
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But in the initial’ and in the subsequent? states
It remains the unalterable Absolute.

12 verses refer to (the Germ) in its impure state, and one (the
13th) to that state which is (partly) impure and (partly) pure. In
both these cases (the Germ appears as) possessed of the primary$
and the secondary* defiling elements, all of which are of a casual
character. The 14th verse relates to (the Absolute) in the state of
complete purification, when it is essentially endowed with all the
properties of the Buddha, indivisible, inseparable, and greater in
number than the sands of the Ganges. In the former (2) cases, as
well as in the latter, the Germ of the Buddha is demonstrated as
completely inalterable and as having (trom this point of view) an analogy
with space. Now, what (is said in) the 12 verses referring to the
inalterable character (of the Germ) when it is in an impure state?

[The Germ of the Buddha cannot be affected by the defiling elements.]

51. Just as space fills everything,®
And, owing to its subtle (transcendental) character,® cannot be
polluted,
In the same way this (perfectly pure Germ) has its abode
In all living beings, but remains undefiled (by their passions).

[The Germ is not affected by Origination and Destruction.]

52. Just as, in space, the worlds and all their elements
Become originated and are destroyed,
In the same way, in the Eternal” Substance,
The forces of Phenomenal Life appear and disappear.

! In the state of an ordinary worldly being. Dar. 114 a. 2,

* With the Srvaka and the Pratyekabuddha Saint, as well as with the
Bodhisattva. Ibid.

3 mala-kle$a = rtsa-bahi-fion-mons-pa.

4 upakle$a — fie-bali-fion-mons-pa.

8 Dar. 114 b, 6. penetrates the whole of the Receptacle-world (bhajana-loka).

¢ Ibid. 115 a. 1. It is subtle, since it is not accessible to the perception by
the sense-organs,

" asaimskrta = hdus-ma-byas.
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53. Just as space will never be destroyed
By the (destructive) fires (at the end of the world) [34b. 1.],
In a like way this (Iissence of the Buddha)
Is not consumed by the fires of death, of illness, and decrepitude.

54, The earth is supported by water, the water is supported by air,

And air is supported by space;
But space (in its turn) has no support,
Neither in air, nor in water, nor in the earth.
55. In a similar manner the elements of life (classified into) groups,?
component elements,® and bases of cognition?
Have their foundation in the Biotic Force and Desire*
And the latter (two) are always supported
By the naive appreciation (of existence).?

56

This naive, incorrect evaluation

.

Is supported by the Spirit that is perfectly pure;
But the true Essence of the Spirit (which is the Absolute)
Has not its support in any (of the worldly elements).

57, We know that the elements of life (classified in) groups, com-

ponent elements, and bases of cognition, are similar to the earth;

We know that the Biotic Force and the defiling elements of
the living beings are akin to water.

58. And the naive appreciation (of existence)
Bears a likeness with the element of air;
The Spiritual Essence® is like space, having no foundation and
no substratum.

} skandha = phuii-po.

¥ dhatu = khams.

3 ayatana == skye-mched. Lit. “the sense-organs (dbai-po = indriya).”
Dar. 115b. 1—2. mig-gi-dbar-po-la-sogs-pahi skye-mched-rnams.

4 Ibid.—which are the cause of these elements.

5 ayoni$o-manasikara == tshul-b4in-ma-yin-pahi-yid-la-byed-pa. Dar. 115 b, 2—
perceiving the reality of the individual and the separate elements.

¢ Dar. 116 a. 6. The Absolute which is of spiritual nature (sems-kyi-ran-btin
don-dam-pahi-bden-pa = citta-svabhava-paramartha-satya).
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59. The wrong appreciation (of existence)
Is supported by the spiritual essence.
This naive, incorrect evaluation
Calls forth the Biotic Force and the passions.

60. From the waters of the Biotic Force and Desire
Arise the elements of life (as classified into) groups, component
elements, and bases of cognition;
And just as (the element of water), which is destroyed and
formed anew,
Do (the elements of life) appear and disappear again.

61. But the Spiritual Essence is like space,
Being uncaused and unconditioned;
It is devoid of the complex (of producing factors)
And knows no birth, destruction, and (temporary) stability.

62. The Spiritual Essence which is pure and radiant
Is inalterable like space
And cannot be polluted by the occasional stains
Of Desire and the other (defiling forces)
Which arise from the wrong conception (of existence).

[35a. 1.] The Essence of the Buddha in the impure state is
thus demonstrated as being the inalterable Absolute, by means of
this comparison with space. This is (moreover) expressed in the

following verse:—

63. It does not become produced
By the waters of the Biotic Force, of Desire and the rest,
And it cannot be consumed by the violent fires
Of death, of illness, and infirmity.

The (5) groups, the (18) component elements of an individual,
and the (12) bases of cognition (may be compared with) a world (that
is formed anew). They become originated on the foundation of the
water of the Biotic Force and the defiling factors, which in their
turn arise from the naive appreciation of existence, this appreciation
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having a resemblance with the sphere of air.! This origination (of
the elements of Phenomenal Life) does not affect the Spiritual Essence
(of the Absolute), which is analogous to space. This (newly formed)
world of groups; component elements, and bases of cognition has
(as we have just seen) its support in the naive appreciation, in the
Biotic Force and Desire, of which (the first has a resemblance) with
air, and (the latter two) are akin to water. It (subsequently) becomes
destroyed through death, illness, and decrepitude (which bear a like-
ness) with (destructive) fires. Dut, (just as the origination of the
worldly elements does not add anything to the pure Spiritual Essence),
in a like way it is not liable to destruction (through death, illness
and decrepitude). It is thus shown that, in the impure state (of the
living beings), all the defiling elements, those of Desire, of the
Biotic Force, and Origination, which are like the Receptacle-world,
appear and disappear, but that the Eternal Essence of the Buddha
is, like space, not liable to origination and destruction and has a
totally inalterable character.

[Reference to Scripture.]

We have this example of space enlarged upon in Scripture,”
where it stands in connexion with (the subject of) the medium of
perfect purification. This medium is, to speak otherwise, the means
of (perceiving) the light of the essence of the Buddha. [35 b. 1.]
(It is said):—O great Sage, the defiling forces are like darkness,
and purification is light. The defiling forces are feeble in strength;
the transcendental perception of the Truth,® on the contrary, is
powerful. The defiling forces are casual, whereas the perfectly pure
(Absolute) is the true fundamental Essence (of all that exists).* The

defiling forces are imputed® (and essentially unreal, whereas the

! vayu-mandala = rlun-gi-dkyil-hkhor.

? In the Gaganaganja-Satra. Kg. MDO. XIIIL 320 a. 6—321 a. 7.

3 vipa$yana = lhag-mthon.

* Dar. 118b. 5. ran-biin-gyis-rnam-par-dag-pa-ni chos thams-cad-kyi rtsa-baho
—the foundation, the root of all the elements.

5 parikalpita = kun-tu-brtags-pa.
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Absolute is the true (essence of all the elements) and not a con-
struction (of the mind). O great Sage, such is the state of things.—
This great earth is supported by water, water reposes in the air,
and air is supported by space. But space itself has no support.
Moreover, of these 4 elements, that of space is, in comparison with
the elements of earth, water, and air, the most powerful.! It is
stable, motionless, knows no decrease, no origination, and no de-
struction. It is enduring by its very nature. Now, the 3 (other)
elements are liable to origination and destruction; they are not
stable and have no long duration. With everyone of them a constant
change may be perceived. But space (on the contrary) does not
undergo the slightest change.

In a similar way the (5) groups (of elements), the (18) com-
ponent elements (of an individual), and the (12) bases of cognition
have their foundation in the Biotic Force and Desire. These two
are founded upon incorrect appreciation, and the latter has its support
in the (spiritual) essence, which is perfectly pure. This essence is
(by itself) pure and radiant and cannot (really) become polluted by
the occasional defiling forces. [36 a. 1.]

Now, the incorrect appreciation, the Biotic Force and the
defiling factors, as well as the groups, component elements, and
bases of cognition are all of them originated by the complex of their
causes and conditions; as soon as these causes and conditions cease
to exist, (the elements of life) are all of them annihilated. On the
other hand, that which represents the (Absolute, Spiritual) Essence
is uncaused, unconditioned, is not a product (of both causes and
conditions); it neither becomes originated, nor does it disappear.
Now, the (spiritnal) Essence is like the element of space. The in-
correct appreciation is akin to the element of air. The Biotic Force
in the passions are like the element of water, and the groups, the
component elements, and the bases of cognition bear a likeness with
the element of the earth. Therefore, it is said:—The foundation of

! In the sense of its being indestructible.
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all the elements is to be cognized as follows: they are completely
devoid of any real foundation, their foundation is not essential and
is not stable. (At the same time) they have a foundation that is
perfectly pure and are founded on the absence of a real foundation.!
Thus, with regard to its inalterable character even in the impure
state (of a living being),—the Absolute is represented as resembling
space. The wrong appreciation which is founded upon (this Spiritual
Essence), the Biotic Force, and the defiling factors are, as concerns
their character of causes (producing Phenomenal Existence), spoken
of as having a similarity with the elements of air? and water.®
Finally, with reference to the character of a result* peculiar to the
groups, the component elements, and the bases of cognition,—these
are all shown in their similarity with the element of the earth.

[The Indestructible Character of the Germ.]

Now, the factors bringing about the destruction (of the Pheno-
menal Elements) viz. death [36 b. 1.], illness, and decrepitude, have
the character of the greatest calamities, (being like destructive) fires.
They have, accordingly, a resemblance with the element of fire.
(This resemblance) has not yet been spoken of; it is to be demon-
strated presently.

64. The 3 fires,—those of death, illness, and decrepitude,
Are known to have a resemblance with 3 (other) fires,—
That (which arises) at the end of the world® the fire of hell,
And the ordinary fire, respectively.

Death, illness, and decrepitude are known to bear a likeness
with fire for 3 motives respectively. (The first) completely destroys

! As the elements of Phenomenal Life have no real connexion with the
Absolute Essence.

2 The wrong appreciation of existence.

3 The Biotic Force and the defiling elements.

4 vipaka = rnam-par-smin-pa.

5 Dar. 119b. 5. The fire which destroys the external world (dhajana-loka).
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the 6 (internal) bases! as constituting an individual. (The second)
produces the feeling of suffering in many different forms, and (the
third) brings to full development? the forces® (which produce the
changes in a state of existence). Now the Germ of the Buddha, even
in the impure state, does not undergo any change through these
3 fives of death, illness, and decrepitude. With respect to this unchange-
able character it has been said:*—O Lord, “ Death ” and “ Birth "—
these are but worldly names.® O Lord, that which we call “ Death”
is the annihilation of the bases of cognition. That which is called
“ Birth ” is the fact of assuming these bases anew. As to the Essence
of the Buddha, O Lord, it is not subjected to birth, death, decrepitude,
and rebirth (anew). Why that? Because, O Lord, the Essence of the
Buddha does not belong to the objects that are caused and conditioned.
It is eternal, persistent, quiescent, and indestructible.—

The Germ of the Buddha with the Saints (partly pure
and partly impure).
Now, let us take the inalterable character of the Germ in the
state which is partly pure and partly impure (that is as it exists in
the Saint). We have here the following verse:—

65, Being delivered from birth, death, illness, and old age,’
The Sage® is not subjected to the misery of either of them;
[87 a. 1.]
However, as he knows the true nature (of the Germ within him),
And is full of mercy toward the living beings,
He continues to reside (in this world in order to help them).

! abhyantara-ayatana.
? Lit. “maturity” (paripake = yoris-su-smin-pa).
3 samskara = hdu-byed.

¢ In the Sri-mala-sitra. Kg. DKON. VI. 281a. 3—6.

8 laukika-vyavahdara = hjig-rten-gyi tha-sfiad.

8 samskrta = hdus-byas.

7 Dar. 120 b. 2. —which are caused by the Biotic Force and the defiling factors.

¢ The Mah&yanistic Saint.
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What is said here?

66. The Saint has rooted out the suffering
Of death, of illness, and old age.
He is not subjected to the birth conditioned by the Biotic
Force and Desire;
Therefore the sufferings of the Phenomenal World which follow
(such a birth)?!
Are not experienced by him.

In the state which is completely impure, the causa materialis?
of the fires of death, illness, and old age, the fuel for these fires is
the birth® which is preceded by the Biotic IForce and the defiling
elements, and by incorrect appreciation. In the state which is partly
pure and partly impure we know that with the Bodhisattvas, who
have attained the non-physical existence,* the birth conditioned by
the Biotic Force and the passions is not experienced at all. Follow-
ingly, the fires of death, &c., are altogether incapable of blazing forth.®

67. As he has perceived the Absolute Truth,
He is delivered from birth and the other (stages of Phenomenal
Life);¢
But being full of Great Commiseration,
He appears as (being subjected to) birth, death, decrepitude,
and illness.

The Bodhisattvas act in the Phenomenal World (furthering) the
roots of virtue (of the living beings). They have the controlling

! Sic ace. to Dar. 121 a. 2.

? upadana-karana = fier-len-gyi-rgyu.

3 Dar. 121b. 6. min-gzugs-kyis-bsdus-pahi-skye-ba = nama-riipa-samgrhita-
Jjanma—the Dbirth (existence) included in the physical and the mental elements.

¢ manomaya-kaya = yid-kyi-ran-bin-gyi-lus.

5 Bic acc. to Dar. 122 a. 1. Lit.—* as the one (the birth conditioned by the
Biotic Yorce and Desire) is not experienced at all, the others (the fires of death, &c.)
are altogether incapable of blazing forth.

8 Cf. Abhisamayalamkara V. 21. drastavyair bhatato bhataim bhiita-darss
vimucyate.

Acta orientalia, IX. 13



194 E. Obermiller.

power over their own birth (as they can assume this or that form
of existence) according to their desire. On the foundation of this
their power, (the Bodhisattvas), guided by Commiseration toward all
living beings, exercise their activity in the 3 Spheres of Existence.
They appear as being subjected to birth, old age, illness, and death.
(In reality) the elements of birth,! &ec., are not experienced with
them, since they have the (introspective) intuition of the Absolute
Essence? in its true nature as neither appearing nor disappearing
(anew).
[Reference to Scripture.]

This state of the Bodhisattvas is to be known in detail from
Scripture, where it is said:3—What are the virtuous Desires* which
cause them to reside in the Phenomenal World? [37 b. 1.] They are
as follows:—Non-satisfaction in the search of the Accumulations of
Virtue,® (the will of) assuming an existence in the Phenomenal World
in accordance with the intention (of assisting other living beings),®
the desire of an encounter with a Buddha,? the absence of an aversion
(toward Phenomenal Existence) owing to the intention of bringing
other living beings to complete maturity,® the efforts for perfectly
apprehending the Highest Doctrine, the energy in acting for the sake
of other living beings in every possible way, the fact of never becoming
deprived of virtuous thoughts, and the non-reluctance from the practice
of the Highest Virtues.? Such, O Sagaramati, are the Desires connected
with the roots of virtue, owing to which the Bodhisattvas act (in
the Phenomenal World) without however becoming polluted by the

! Dar. 122 a. 6.—as conditioned by the Biotic Force and the defiling factors.

2 Ibid. don-dam-pali-bden-pas-bsdus-pahi-khams = paramartha-satyena samv-
grhitadhatuh.

3 Sagaramati-pariprechd, Kg. MDO. XIV. 85 b. 5—86 a. 1.

4 dge-bahi-rtsa-ba-dan-mtshuns-par-ldan-pahi-ion-mons-pa == kusala-mula-sari-

prayukta-klesa (!)
5 punya-sambhara = bsod-nams-kyi-tshogs.
¢ Dar. 122 b. 3. " buddha-samavadhana = sans-rgyas-dan-phrad-pa.

8 paripacana = yons-su-smin-pa. 9 paramita.
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defilement of the passions.—It is said further on:!'—(Sagaramati
asked):—O Lord, if (thou speakest of) the roots of virtue, how can
their causes be called Desires? The Lord answered:—O Sagaramati,
such is the state of things.—Owing to the desires of such a nature
the Bodhisattva exercised his activity in the 3 spheres of this world.
Now, as the (existence in these) 3 Spheres is (as a general rule)
conditioned by Desire, and as the Bodhisattvas, manifesting their
skill and the power of their virtue, voluntarily assume this or that
state of existence, the factors (which bring it about) are called “ the
Desires connected (with the roots of virtue).” —Thus the Bodhisattvas
continue to abide in the 3 Spheres of this World, but their existence
is not conditioned by a mind which is influenced by defilement.

The Parable of the Householder.

O Sagaramati, let us take the following example. Suppose a
rich merchant or householder [38 a. 1.] had an only son, beloved,
handsome, affectionate, and having nothing displeasing in his appear-
ance. Suppose now that this boy, having grown older, would, whilst
playing, fall into a pit filled with impurities. Thereupon the child’s
mother and her relatives would behold the boy fallen into the impure
pit. Upon seing this they would become distressed, weep and lament,
but would not make an effort to enter the pit and draw the boy
out. After that the father of the child would come to the place and,
seing his only son fallen into the impure pit, would become resolved
to draw him out in the most speedy manner. Accordingly he, without
any feeling of disgust, would descend into that impure pit and rescue
his only son from it.—O Sagaramati, this example has been made
in order to illustrate a special subject.—What is this subject?—The
impure pit, O Sagaramati, is a name for the 3 Spheres of lixistence.
The only son is a name for the living beings (in general), since the
Bodhisattvas have for every living being the consideration as for an
only child. The mother and the relatives,—this is a name for the

! Sagaramati-pariprecha, Kg. MDO. XIV. 86 a. 1—b. 4.
13%
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individuals who belong to the Vehicles of the Sravakas and the
Pratyekabuddhas. These behold the living beings fallen into the
Saimsara, are distressed and lament, but have not the power of
rescuing (the living beings). The great merchant or householder,—
this is a name for the Bodhisattva. It is he who is possessed of a
spirit pure, immaculate, and completely free from defilement [38 b. 1.],
directly perceives the eternal Absolute Issence, and, in order to
convert the living beings, by his own will assumes a continuance of births
in the 3 Spheres of Lxistence. O Sagaramati, such is the Great
Commiseration of the Bodhisattvas that, being free from all the successions
(of births), they nevertheless become born in the Phenomenal World
(for the sake of others). Owing to their skill and wisdom they cannot
be harmed by the defiling forces; in order to deliver other living
beings from the bonds of these forces, they demonstrate the Doctrine
to them.—This fragment of Scripture thus shows how the Bodhisattva
who is possessed of the power of helping other living beings, voluntarily
assumes this or that form of existence (in the Phenomenal World)
being at the same time free from all defilement owing to his wisdom
and skill. It accordingly demonstrates the state (of the KEssence of
Buddhahood) which is partly pure! and partly impure.?

Now, the Bodhisattva, having come to the correct intuition of
the Germ of the Buddha as being neither born nor conditioned,
finally attains (the full realization) of this Absolute Essence (within
him). A detailed exposition of this subject is to be found in Seripture.
It is said (in the Sagaramati-pariprccha):3—Q Sagaramati, perceive
thou, with the separate elements, the absence of any real essence of
their own,* the absence of a creator, the absence of (a real individual
who is) their owner, of a real living being (constituted by them), of
an individual soul,® [39a. 1.] of the personality ¢ (as an independent

! Dar. 123 b. 5.—through the absence of the defiling elements.

? Ibid.—through the fact of being born in the Phenomenal World.

3 Kg. MDO. XIV. 85 a. 2—D. 5.

4 Dar. 124 a. 3.—The separate unreality of the elements (dharma-nairatmya).
5 jwa = srog. ¢ pudgala = gan-zag.
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whole), and of the Ego. Indeed, do not think of them and do not
interprete them volubly. O Sagaramatr, the aversion toward the
geparate elements, whatever they might be, will never arise in the
Bodhisattva who is full of faith in the inalterable essence (of the
Unique Absolute). He will become possessed of the pure transcendental
perception, that not one (of the separate elements) can be (really)
favourable or harmful. Thus, he will perfectly cognize the true essence
of the elements and will not cast off the armour of Great Commiseration.
O Sagaramati, take thou for instance a stone of lapis lazuli of
immeasurable value, finely polished, perfectly pure and completely
free from every stain. Suppose it were thrown in a mire where it
would remain for many thousands of years. Then, after these thousands
of years would have passed away, it would be extracted from the
mire, and purified, being well-washed, wiped and polished. Through
all this it would not lose its essence of a precious stone. In a similar
manner, O Sagaramati, the Bodhisattva cognizes the spirit of the living
beings as perfectly pure and radiant by nature, and at the same
time perceives that it is obscured by the defiling forces which are of
an occasional character. He thinks as follows:—These defiling forces
do not affect the essence of the Spirit which is pure and radiant.
They are only occasional and a product of incorrect imputation.!
[39b. 1.] I have the power of demonstrating the Doctrine in order
to pacify the defiling forces of the living beings. Having once thought
80, he never becomes depressed (whilst accomplishing his task), and
is possessed of the intention of going into the world of living beings
repeatedly. He has moreover the following thoughts:—These defiling
forces have no efficiency and power. These defiling forces have no
strength, they are feeble, and there is nothing real and true about
them. They are produced by incorrect imputation and, being examined
and appreciated correctly, cannot excite anger (on account of their
unreality). I, myself, have no relation to them; therefore I can
investigate them accurately. There exists no contact, no real connex-

! parikalpana = kun-tu-rtog-pa.
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ion with the defiling elements. Now, if I had some relation to the
Desires, how could I teach the Doctrine in order that the living
beings who are fettered by the bonds of Desire could cast them off.
In reality I have no connexion with the Desires; therefore, in order
to deliver the living beings from their bonds, I shall teach the
Doctrine to them. But, in order to convert the living beings, I must
become possessed of those Desires which, though they are connected
~ with the roots of virtue, still produce a relation to the Phenomenal
World. Here “ Phenomenal World, Samsara” is to be understood
(metaphorically) [40 a. 1.] in the sense of the non-physical existence!
in the Unaffected Plane,* of which there are 3 forms corresponding
to the 3 spheres of this world. It is Phenomenal Existence inasmuch
as it is induced® by the pure roots of virtue. At the same time,
as it is not conditioned by the Biotic Iforce influenced by defiling
agencies and by Desire, it represents Nirvana. In regard of this it
has been said:*—O Lord, for this reason there is a conditioned and
unconditioned Sathsara and a conditioned and unconditioned Nirvana.
—Now, as we thus have a manifestation of the Spirit of a mixed
nature, both conditioned and unconditioned,—this state is called partly
pure and partly impure. This state is, in its principal features,
characterized as the manifestation of the character of the Bodhisattva.
Indeed, through the concentration upon Highest Wisdom?® frce from
impediments and the contemplation of Highest Mercy and Love,
(the Bodhisattva) gets close to (the attainment of) the supernatural
faculty of extirpating the defiling elements.® DBut, in order to save
the Germs of all the living beings, he does not realize this last
result” (i.e. he does not pass away into egoistic Nirvana).

manomaya-kaya = yid-kyi-ran-bsin-gyi-lus.

anasrava-dhatu = zag-med-kyi-dbyins.

abhisamskrta = mnon-par-hdus-byas-pa.

“ In the Sri-mala-simhanada-sitra. Kg. DKON. VL. 277 b, 4—5.

5 prajiia-paramita.

S asrava-ksaya-jiianae = zag-pa-zad-pali-ye-$es.

" Cf. Abhisamayalammkara 1V, 28. phalasaksatkriyatmakam (Laritram).



The Sublime Science, of Maitreya. 199

With reference to the Transcendental Wisdom extirpating de-
filement, it has been said, in connexion with the parable of the
man,! as follows: —O noble youth, in the same way the Bodhisattva,
having manifested his great efforts, his great energy, and his firm
altruistic intentions,? attains the D supernatural faculties.® Through
concentrated trance and supernatural perception his mind becomes
purified [40b. 1.], and he gets close to the full extirpation of defilement.
In order to save all living beings he makes his Creative Effort full
of Great Commiseration, and purifies the Wisdom through which
all defilement is annihilated. Having then purified his mind again,
he causes the Transcendental Wisdom which is free from all attach-
ment to arise, this whilst abiding on the Gth Stage.® Owing to (the
said Wisdom) he draws near to the extirpation of defilement. Thus
on the Stage of the Bodhisattva called Abhimukhi, he attains the
power of making manifest the annihilation of the passions. This
shows (the Bodhisattva and his Germ) in the state which is perfectly
pure. (On the other hand) he who has assumed such a character
is desirous to save the living beings who are on the wrong way,
owing to his Great Commiseration, (as he thinks):—I must bring
others to that true knowledge which I have attained myself.—He
has thus no taste for the bliss of (egoistic) peace and looks to the
living beings that abide in the Phenomenal World. The Iatter is
made sublime by him as a means (of saving others). Being directed

toward Nirvana, he, in order to bring to accomplishment the factors
for the attainment of Supreme Enlightenment, descends from the
worlds of trance,® and again, voluntarily, assumes an existence in
the world of Carnal Desire.” As he is desirous of acting for the sake

1 Cf. Appendix. 2 drdha-adhyas$aya = lhag-pahi-bsam-pa-brtan-pa.

3 abhijiia == mion-par-Ses-pa (== mnon-$es).

¢ Cf. Abhis. aloka. MS. 17 a. 11—12. éanyata-karuna-garbhair bodhicittan
prapidhi-prasthana-svabhavai dvividham utpadya.

5 abhimukhi = manon-du-gyur-pa. The name of the 6th Stage refers, as we
clearly see, to the fact of the Bodhisattva’s being close to the extirpation of defilement.

¢ Dar. 126 b. 3. 7 kama-dhatu = hdod-khams.
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of living beings as speedily as possible, he becomes born in many
varieties of forms, including that of animals, and thus shows himself
in the state of an ordinary worldly being. This his faculty alludes
to the character (of the Bodhisattva) which is not perfectly pure
(inasmuch as he continues to exist in the Phenomenal World).

The partly pure and partly impure State of the Bodhisattva
as compared with the ordinary being and the Buddha.

Another meaning of verse (65 is shown in the following
verses):—

66. The son of the Buddha! directly perceives
This immutable Absolute Essence;
Nevertheless, he is to be seen [41 a. 1.]
As one of those obscured by ignorance,
Subjected to birth and the like;

This is really wonderful!

67. He has attained the position of a Saint,?
And nevertheless appears in the state of a worldly being,
Manifesting thus, for all that lives
The help of a friend and Highest Commiseration.?

68. He has drawn far from all that is worldly,
And nevertheless he does not leave the world;
For the sake of the world he acts in the world,
Unaffected by the world’s impurity.

69. Just as a lotus flower growing in the water
Is not rendered impure by the latter,
In the same way he, though abiding in the world,
Is not influenced by the worldly elements.

1 jinatmaja = rgyal-sras.

* Dar. 127 b. 1.— completely delivered from the sufferings of birth, death, &ec.

3 Cf. Abhisamayalamkara IV, 27. hitai sukhaii ca tranam ca éaranam layanan
nrpam | parayanam ca dvipam ca parinayakasanjiiakam (karitram).
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His Wisdom pursuing the welfare (of others),
Constantly blazes up like a flame;

At the same time he is always merged

In the quiescent trance and mystic absorption.

Being completely free from all constructive thought,
And of effort,—owing to his previous vows,

He does not use any exertion,

In bringing the living beings to maturity.

By teaching, by (various) apparitions,

By (demonstrating such and such) acts and means,—
Who, how, and by what means is to be converted,—
All this (the Bodhisattva) perfectly knows.

In such a way, among the living beings,

Who, (in their number), are infinite like space,

The Sage, constantly, withouth effort and hindrance,
Exercises his activity for the sake of all that lives.

This character of the Bodhisattva

Bears a similarity with (the activity of) the Buddhas in this world,
Which they undertake after the attainment (of Enlightenment)
In order to bring deliverance to all living beings.

Though this be so, still the Buddha and the Bodhisattva
Differ from each other (in the greatness of their acts)

Like the great Earth and a grain of sand,

Or like the ocean and (a pool of water)

Left in a foot-print of a bull.

Of these 10 verses taken respectively, 9 refer to the sublime

Desires of the Bodhisattva after the attainment of the Stage of Joy!

[41Db. 1.}, and the 10th,—to the state of perfect purity peculiar to
the Bodhisattva on the Stage of the Clouds of the Truth.? In short
the 4 kinds of the Bodhisattvas on the 10 Stages, in the state which
is partly pure and partly impure, are demonstrated in these verses.

! pramudita = rab-tu-dgah-ba. * dharma-megha = chos-kyi-sprin.
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The 4 kinds of the Bodlisattvas are:—1) He who has made the
first Creative Effort (as a Saint),! 2) he who exercises the activity
of a Saint, 3) he who has attained the Irretrievable State,® and 4)
he who is separated (from Buddhahood) only by one birth.* The
first and the second verse (66 and G7) show the perfectly pure
nature of the properties of the Bodhisattva who makes the first
Creative Effort (of a Saint) on the Stage of Joy, as he has (for the
first time) the intuition of the Transcendental Absolute Essence which
had not been perceived by him before from the outset. The third
and fourth verses (68 and 69) show the same with regard to the
Bodhisattva who exercises the activity (of a Saint) beginning with
the Immaculate Stage* and up to the Motionless,5 as he acts without
being affected (by the defiling elements). The fifth verse (70) de-
monstrates the perfectly pure character of the properties of the
Bodhisattva who has attained the Irretrievable State, as he, abiding
on the Motionless Stage, is constantly merged in trance in order
to attain Supreme Enlightenment. The sixth, the seventh and the
eighth verses (71, 72 and 73) show the perfectly pure character of
the properties of the Bodhisattva when he, abiding on the Stage
called the Clouds of the Truth, has reached the uttermost limits of
skill in fulfilling his own aim and that of others, and is separated
from the attainment of the Stage of the Buddha and the Perfect
Supreme Enlightenment only by one birth. [42 a. 1.] Finally, the
ninth and the tenth verses (74 and 75) make known the similarity
of the properties of the Bodhisattva who has fully attained his own
aim and that of others, with those of the Buddha, and the difference
between them.

! The so-called Absolute Creative Effort on the Path of Illumination (daréana-
marga), not to be confounded with the Initial Creative Effort at the beginning of
the Path.

2 avaivartika or avinivartantya = phyir-mi-ldog-pa.

3 eka-jati-pratibaddha == skye-ba-gcig-gis-thogs-pa.
4 vimala = dri-ma-med-pa.

5 acala = mi-gyo-ba.
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The Absolute in the State of Perfect Purification.

Now we shall take in consideration the unalterable character
of the Absolute in the state of complete purification. We have here
the following verse:—

76. (The Cosmical Body of the Buddha is eternal),!
Being the unalterable Ultimate Essence of Existence possessed
of imperishable properties,
The refuge of living beings, infinite and extending beyond all
limits,
Always unique and free from (dialectical) thought-construction,
Of undestructible nature, and not produced (by causes).

What is said here?

71. It is not born, nor does it die,
It knows neither harm nor decrepitude,
As it is enduring and stable,
Quiescent and undestructible.

78. Being eternal, it is not subjected
LEven to the origination peculiar to the non-physical body.?
It knows no death, since it is stable,
And does not migrate in an inconceivable way.

79. Being quiescent, it is unharmed
By the fever of the subtle defiling forces,
And, indestructible, it is not liable to decrepitude
Through the undefiled active forces of life.

If we take the Essence of Buddhahood as it is on the Stage
of the Buddha, immaculate, perfectly pure and radiant, from the
standpoint of its beginning, (we shall find that) it does not become
originated anew, not even in the manner of the non-physical body
(of the Arhat, &ec.),® because it is eternal. [42 b. 1.] As regards the
end, we see that it is not liable even to the inconceivable change

! Sic ace. to Dar, 130 b. 2,
2 manomaya-kaya = yid-kyi-ran-btin-gyi-lus, 3 Cf. below.
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of the states of existence i.e. the form of death (of the non-physical
body), owing to its stability. Being taken in the aspect of both
beginning and end, it proves to be unaffected by the agency of the
force of Transcendental Illusion,! since it is perfectly quiescent. It
is not, moreover, subjected to that decrepitude which is the result,
the product of the undefiled Biotic Force. Indeed, it cannot be
affected by anything harmful, owing to its indestructible nature.

80. Here two words and the following two
(Are explained) by two and again two, respectively,
Making known, in regard of the Absolute Essence,
The meaning of “ Eternal ” and the rest.

The words “ Eternal,” “ Stable,” “ Quiescent,” and “ Inde-
structible ” (are all of them epithets) of the immutable Essence of
the Absolute. The subject designated by each of these words, is,
respectively, explained by 2 and again 2 sentences which, taken
separately, are to be known from Scripture.

81. It is possessed of properties which never take an end,—
This is the meaning of “the Lternal, Inalterable Kssence,”
It is like the Supreme Limit of existence,—
Such is the sense of “ a stable, essential refuge.”

82. It is by nature devoid of (dialectical) construction,—

This shows the meaning of “ the undialectical quiescent Absolute,”

Its properties are real, inartificial,—

By this the meaning of “indestructible ” (is explained).?

It is accordingly said:—O Sariputra, being possessed of proper-
ties which never take an end, this inalterable Cosmical Body is
eternal.—O Sariputra, being similar with the Supreme Limit of
existence, this Cosmical Body, a firm persistent refuge, bears the
character of stability.—O Sariputra, owing to the absence of dialectical
opposition, this non-dialectical Cosmical Body is perfectly quiescent.—

! avidya-vasana = ma-rig-pahi-bag-chags.
? Sic ace. to Dar. 132 b. 4.



The Sublime Science, of Maitreya. 205

O Sariputra, [43 a. 1.] being possessed of a true unartificial essence,
this Cosmical Body is imperishable and indestructible.—

The Essence of Buddhahood in its indivisible Character.

The Essence of the Buddha which represents the culminating
point of purity has, in this state of perfect purification, an indi-
visible nature. With reference to the latter we have the following verse:—

83. It is the Cosmical Body,' it is the (Buddha),—one with the
Absolute ?
It is the Highest Truth and point of saintliness,® and it is Nirvapa,
Just as the sun and its rays, so are its properties, indivisible;
Therefore there is no Nirvana apart from Buddhahood.*

Now, what is shown in the first half of this verse?

84. In short, the Immaculate Absolute Essence,
Taken from 4 different points of view,
Is to be known by 4 synonyms,—
That of the Cosmical Body and the rest.’

In short, the undefiled Absolute, the Essence of the Buddha,
being considered from 4 points of view, is designated by 4 synonyms.
What are these 4 points?—

85. (It is the Cosmical Body, since)
The properties of the Buddha are indivisible (manifesting them-
gelves in all that exists).S

! Dar. 133 a. 5. The Cosmical Body which is completely pure from the outset.

? tathagata. Cf. below.

3 arya-satya = hphags-pahi-bden-pa. Dar. 133 a. 6.—The Truth of Extinction
(of Phenomenal Existence) representing the Absolute Truth (paramartha-satya =—
don-dam-bden-pa).

¢ This is a very pregnant expression of the idca of the Unique Vehicle
(ekayana) and the Unique Nirvipa.

5 The Buddha, the Highest Absolute Truth, and Nirvapa.

¢ Dar. 124 a. 2—3. Being the characteristic property of the stream of elements
of a living being, the (Absolute as the) Germ is at the same time indivisible (from
the Universal Whole).
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(It is the Buddha)—

Because the Germ has developped in him into the Absolute.!
(It is the Highest Truth), being neither error nor illusion,
(And it is Nirvana), being by nature quiescent from the outset.

With regard to the indivisible properties of the Buddha it has
been said:2—O Lord, the Iissence of the Buddha never becomes
devoid of the properties of the Buddha which are indivisible, in-
exhaustible, inconceivable, and greater in number than the sands of
the Ganges.—With reference to the Germ as being in an incon-
ceivable manner derived from the Absolute® (and as becoming finally
developed into the latter) it is said:—This (Germ) derived from
the Absolute, beginningless and transferred from one existence to
another,* [43 b. 1.] is as if it were a special property of the 6 (internal)
bases of cognition.—As concerns the true, undeluding character (of
the Cosmical Body) we have:5—The Absolute Truth is the real
(not-seeming) Nirvana. How that?—Because this Germ of Buddhahood
is eternal owing to its perfectly quiescent nature.—With respect to
this perfect Quiescence, (Scripture) says: *—The Tathagata, the Arhat,
the Perfect Supreme Buddha is, from the outset, merged in Nirvipa.
He neither becomes originated anew, nor does he disappear.—In
correspondence with these 4 points we have respectively 4 synonymous
appellations (for the Essence of the Buddha), viz. the Cosmical Body,
the Buddha, the Absolute Truth, and Nirvana. It is accordingly
said:"—1) O Sariputra, the Essence of the Buddha is a name for

the Cosmical Body,—

! tathatam praptam. Cf. below.

? §ri-mala-simhanada-sitra. Kg. DKON. V1. 278 b. 5—6.

8 Cf. Abhis. aloka. MS. 59 a. 3—5. idai prekytisthain gotram anadi-kala-
ayata-dharmata-pratilabdham.

¢ parampareaya = bryyud-nas.

® A similar passage is to be found in the Sri-malf-siitra. Kg. DKON. VL
279 a. 6—1.

8 Jitana-aloka-alamkara-sutra. Kg. MDO. 1II. 283 a. 3.

7 Cf. above.
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2)1 O Lord, it is impossible that the Buddha should be one
entity and the Cosmical Body—another. The Cosmical Body, O Lord,
is no other but the Buddha.

3)* OLord, the Extinction of Phenomenal Existence is represented
as the Cosmical Body of the Buddha endowed with all his properties.

4)3 O Lord, “the Essence of Nirvapa” is a name for the
Cosmical Body of the Buddha. [44 a. 1.]

Now, what is said in the second half of verse (83)?

86. The Perfect Supreme Enlightenment,
And the rejection of all defilement with its residues,—
The Buddha and his Nirvana
Are onc in the aspect of the Absolute.

The 4 synonymous appellations of the undefiled Absolute are
all comprised in the one meaning of the Kssence of the Buddha.
For this reason, as they have all of them one sense, that which is
called Buddhahood on account of the Perfect Supreme Enlightenment
with regard to all the elements of existence in all their aspects from
the standpoint of the unique Absolute, and that which is called Nirvapa
owing to the removal of all defilement and its residues* which takes
place simultaneously with the complete Enlightenment, these 2 are,
within the Immaculate Plane, indivisible, inseparable, and identical.
So are they to be viewed.

87. The properties complete, innumerable,

Inconceivable and immaculate,

All of which are of an indivisible character, represent Salvation,

And this Salvation is (no other but) the Buddha.

It has been said, with regard to the Nirvana of the Arhats
and the Pratyekabuddhas:® O Lord, that which is called Nirvapa

' $ri-mald-simhanada-sutra, Kg. DKON. VL. 274b. 6—17.

2 Cf. above. 3 Ibid. 274 b. 5—6.

¢ Cf. Abhis.@loka. MS. 100b. 4 nirvanty asmin sarva-vikalpa iti nirvanai
tathata.

¢ §1-mal3-simhanada-satra. Kg. DKON. VL. 269 b. 2—3,
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(of the Hinayanists) is a means used by the Buddhas. Just as if
amidst a wilderness a town were produced by magic (as a resting-
place) for travellers tired of a long journey, such is this means used
by the Supreme Buddha, the High Lord governing the elements. It
prevents a relapse (into Phenomenal Existence). [44 b.] O Lord, the
Tathagatas, the Arhats, the Perfect Supreme Buddhas have attained
the (true) Nirvana. Therefore they are possessed of all the complete,
the immeasurable, the inconceivable and the perfectly pure properties.—
So we have the 4 characteristics of the properties demonstrated.
And:—through the attainment of Nirvana which is of a unique
indivisible character, one becomes a Buddha. Accordingly, as the
Buddha and Nirvana are possessed of properties which are indivisible
from each other, there can be no attainment of Nirvana whatever
apart from Buddhahood.—

The Parable of the Painters.

Now the absolute character of the properties of the Buddha is
due to the full realization, within the Immaculate Absolute, of the
Highest Essence of all relative entities.! This is illustrated by the
example of the painters:—

88. Suppose there were some painters,
Skilful (in painting) various (parts of the body),
And each of them, knowing his own special member,
Would not be able (to paint) the rest.

89. (Suppose then) a mighty king would bid to them—
On this (cloth) ye all must draw my portrait,—
And hand the cloth to them with this commandment.

! rnam-pa-thams-cad-kyi-mchog-dan-ldan-pahi-ston-pa-iiid == sarva-akara-vara-
upeta-fanyata. Acc. to Dar. 135D, 5—6. it is the Transcendental Wisdom perceiving
the universal Relativity and the Absolute forming the background of this Wisdom.
It is moreover said (Ibid. 136 b. 1—2) that it represents 1) the true Essence of the
Buddha (buddha-dharmata) which is attained on the foundation of the Accumulations
of Virtue and Wisdom (pupya-jiana-sambhara), 2) the Transcendental Wisdom of
the Buddha constantly merged in the Absolute and 3) the Transcendental Intuition
of the Bodhisattva, whilst abiding on the Path.
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And (the painters), having heard (his word),
Would start their work of painting.

90. (Suppose again), of these (painters) engaged in the work,
One should go abroad and, owing to his absence,
Their number being incomplete, the portrait
Could not be accomplished in all its parts. [4b a. 1.]

91. The painters who are meant here
Are Charity, Morals, Patience, and the rest,!
And that which is the highest point of excellence,
The essence of all relative entities,—this is the picture.

Now, of (the 6 virtues)—Charity and the rest, each appears
in an endless variety of forms in correspondence with the objects of
the Buddha’s activity, which are infinite. It is therefore to be regarded
as illimited. (If we take the properties of the Buddha) from the
point of view of number and power, they prove to be inconceivable.
As they remove the residues® of envy® and the other negative
counterparts* (of the 6 virtues), they represent the highest point of
Purity.

Through the contemplation of the Highest Essence of all relative
entities, the (steadfastness in regard of the) teaching about the non-
origination (of the elements)® is attained. On account of this, on the
Stage of the Bodhisattva called the Motionless,® (one is possessed of
the direct knowledge of the Path which is free from (dialectical)
construction ? and from all defilement, and manifests itself uninterrupt-
edly by its own force. On the basis of this knowledge, the complement
of the Buddha’s properties within the pale of the Immaculate Absolute
is attained. On the Stage of the Bodhisattva called That of Perfect

! The 6 Transcendental Virtues (paramita).
vdsana = bag-chags.
3 matsarya = ser-sna.
¢ vipaksa — mi-mthun-phyogs.
5 anutpattika-dharma-kganti = mi-skye-bali-chos-la-bzod-pa.
8 acalda = mi-gyo-ba.
" nirvikalpaka = rnam-par-mi-rtog-pa.
Acta orientalia. 1X. 14
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‘Wisdom,! by means of innumerable hundreds and thousands of forms
of transic meditation and magic formulas,® one (becomes endowed
with) the knowledge for assuming all the illimited properties of the
Buddha. On the foundation of this kind of knowledge, the Bodhisattva
realizes the limitless character of the said properties. On the Stage
of the Bodhisattva called the Clouds of the Truth,® basing upon the
knowledge revealing the secret characteristics of all the Buddhas,
(the Bodhisattva) realizes the inconceivable character of the properties,
[45 b. 1.] Thereafter, in order to attain the Stage of a Buddha, he
takes recourse to the knowledge through which one becomes completely
delivered from the Obscurations of Moral Defilement* and of Ignorance$
with their residues, and through this attains the Highest Point of
Purity. The Arhats and the Pratyekabuddhas do not possess the
intuition of these 4 spiritual foundations of the (highest) stages (of
perfection). Therefore they are far from attaining the 4 kinds of
properties and the unique indivisible essence of Nirvana.
92. The Analytic Wisdom, the Ilighest knowledge and the Deli-
verance (from passion)

Are (respectively) clear, radiant, pure, and indivisible.

Therefore they are similar to the light,

The rays, and the disc of the sun.

The Analytic Wisdom, the Highest Knowledge, and the Deli-
verance (from all defilement), through which the 4 kinds of properties
are attained, and which all characterize the unique indivisible essence
of Nirvapa, appear as having a resemblance with the sun in 3 and
in 1 aspect, respectively, there being altogether 4 points of resemblance.
The Transcendental Wisdom free from all dialectical constructions®

! sadhumati = legs-pahi-blo-gros.

? dharani == gzuns. Cf. Sutralaihkara XII. 23 and comment. samadhi-mukhata
dharapi-mukhata ca.

3 dharma-megha == chos-kyi-sprin.

¢ kle$a-avarana = fion-mons-kyi-sgrib-pa (= fion-agrib).

b jiieya-avarana = des-byahi-sgrib-pa (== Ses-sgrid).

8 nirvikalpaka = rnam-par-mi-rtog-pa.
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appears as removing the darkness (that hides) the true absolute
essence of everything cognizable; it has accordingly a resemblance
with the light of the sun. The Divine Knowledge of all the objects
of cognition which is attained subsequently! penetrates into all the
objects cognizable in all their forms; it is thus akin to the net of
(the sun’s) rays which is spread (over everything perceptible). The
deliverance of the Spiritual Essence which is the foundation of both
these (kinds of Wisdom), being completely immaculate and brilliant,
[46 a. 1.] bears a likeness with the perfectly pure disc of the sun.
All these properties constitute the indivisible essence of the Absolute,
therefore they resemble (the light, the rays, and the disc of the sun)
in their indivisible character.

93. Therefore, without the attainment of Buddhahood,
The (ultimate)? Nirvana cannot be reached,
Just as it is impossible to see the sun
Separated from its light and rays.

The Germ (of the Buddha), the Essence which exists without
beginning and is possessed of (the sources of) all the virtuous proper-
ties, contains the essence of all the indivisible attributes of the Buddha.
Therefore, without the attainment of (the state of) the Buddha who
is possessed of the Divine Transcendental Intuition free from attachment
and impediments, it is not possible to realize the full intuition of
Nirvana, the essence of which is the deliverance from all the
Obscurations, just as it is impossible to see the sun without perceiving
its rays and light. For this very reason it has been said:3—O Lord,
the intuition of the (real, the ultimate) Nirvapa does not relate neither

! pratha-labdha == rjes-su-thob-pa. The Wisdom of a Saint abiding on the Path
is of 2 kinds:—1) The Wisdom at the time of intense concentration (samahita-
jilana — mfiam-btag-ye-Ses) having for its object the unique Absolute and 2) the
Wisdom that is acquired subsequently, after the termination of the trance (prstha-
labdha = rjes-thod), and is directed upon the objects of the Empirical World.

? Dar. 139 b. 3. mya-nan-las-hdas-pa-mthar-thug-pa.

3 §ri-mala-simhanada-sutra. Kg. DKON. VL. 272 b. 1—3.

14%
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to the base elements (of the Phenomenal World), nor to the perfection®
(of Hinayanistic Nirvana).?2 O Lord, the intuition of the final Nirvapa
is the attainment of the properties identical with the Highest Wisdom
(of the Buddha). The (true) Nirvana is (moreover the attainment of)
the properties which are one with Divine Knowledge, with Deliverance
and the intuition of the latter.® Therefore, O Lord, (as all these
properties are indivisible), the Essence of Nirvana is spoken of as
unique and of one taste,* that is the taste [46 b. 1.] of Wisdom and
Salvation.—

The 9 Examples illustrating the Essence of Buddhahood in
the living beings.

94. In such a way, the Essence of the Lord
Is characterized from 10 points of view.®
Now, this essence, as concealed by the coverings of defilement,
Is made known by the following examples.—

Thus, in order to make known the Eternal Absolute Essence,
identical with the Ultimate Point of Existence, this Germ of the
Buddha has been characterized from 10 points of view. Now we
shall take into consideration “the coverings of defilement” which,
existing without beginning, are essentially unconnected (with the
pure Spiritual Essence),® and the Absolute Essence which likewise
has no beginning, but is perfectly pure and connected (with the spirit
of every living being). Here, in accordance with the (7athagata-
garbha)-sutra, we have the Essence of the Buddha, as it is concealed
by the innumerable coverings of defilement, illustrated by 9 examples.
What are these nine?

prapta == gya-nom-pa.
8ic. ace. to Dar. 140 a. 2.

vimulkti-jiana-darsana = rnam-par-grol-bahi-ye-ses-mthon-ba.

Cf. above.

1

3

3

¢ eka-rasa = ro-gcig-pa.

5

8 Dar. 140 b. 1—2. sems-kyi-ran-bin-la-ma-4ugs-par-ma-hbrel-pali . . .
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Like the Buddha in an ugly lotus flower,

Like honey (concealed by) a swarm of bees,

Like a kernel of a fruit in the bark, and like gold buried in
impurities,

Like a treasure in the ground, and like a sprout hidden in a
small seed,

Like the image of the Lord covered by a tattered garment,

. Like the Chieftain of men?! in the womb of a miserable woman,

And like a precious statue covered by dust,
In such a way does this Germ abide
In the living beings obscured by the occasional stains.

These stains are like a lotus,? like bees,®

Like the bark,* like impurities,® and like the ground,®

Like a sced,” like a tattered garment®,

Like a woman tormented by violent pain,® and like dust.!®
The Immaculate Germ has a resemblance

With the Buddha,'! with honey,!* with the kernel of a fruit,!?

! The Universal Monarch (cakravarti-raja).

? The example illustrating Desire (raga = hdod-chags). Dar. 141 a. 4—6.

3 The example illustrating Hatred (dvesa = 4e-sdan). Ibid. 141 a. 6.

¢ The example illustrating Infatuation (moha = gti-mug). Ibid.

5 The example illustrating the 3 Sources of Evil in a developed state.

Ibid. 141b. 1.

6 The example illustrating the Force of Transc. Illusion (avidya-vasana =

ma-rig-pahi-bag-chags). Ibid. 141 b. 2.

7 The example illustrating the Obscurations extirpated by Intuition (drsfi-

heya). Ihid.

8 The example illustrating the Obscurations extirpated by Concentration

(bhavana-heya).

® The example illustrating the Obscurations on the 1st seven Stages of the

Bodhisattva.

19 The example illustrating the Obscurations on the 3 last Stages.

1 As the source of the Cosmical Body. Dar. 141 b. 5.

1% The Word of the Buddha demonstrating the Absolute Truth. Ibid. 141 b. 6.
13 The Word demonstrating the Empirical Reality. Ibid.
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With gold,! with a treasure,? with the Nyagrodha tree, and a
precious image,*

With the Highest Lord of the Universe,® and with a golden
statue.® [47 a. 1.]

I. The defiling forces are like the petals of an ugly lotus flower,
and the Germ has a resemblance with the Buddha himself.?

97. Suppose, in a lotus flower of ugly form,
The Buddha, shining with a thousand marks of beauty, were abiding,
And a man possessed of immaculate divine sight® would
perceive him
And draw him out from the petals of the water-born lotus;
98. In the same way the Lord perceives with his sight of a
Buddha?®
His own essence even in those that abide in the lowest of hells,
And, endowed with the uttermost Commiseration, free from
impediments,
Delivers the living beings from the Obscurations.
99. Just as a person possessed of divine sight
Sees in an ugly lotus flower with folded leaves
The Buddha who abides in its interior,
And rends asunder the petals (in order to release him),
In the same way the Lord perceives the Essence of the Supreme
Buddha
Existing in all that lives, but obscured by lust, hatred and
other coverings of defilement,
And, full of mercy, vanquishes these Obscurations.

! The Absolute in its inalterable nature. Ibid. 142 a. 1.

2 The Germ as the fundamental element of a living being as existing by
itself (prakrtistha-gotra = ran-btin-gnas-rigs). Ibid. 142 a. 1—2,

3 The Germ as becoming developed (samudanita-gotra). 1bid.

¢ The Cosmical Body. 5 The Body of Bliss. ° The Apparitional Body.

? Tathagata-garbha-siitra. Kg. MDO. XXII. 248 a. 3—249 a. 6.

8 divya-caksuh = lhahi-mig. ® buddha-caksuh = sans-rgyas-kyi-spyan.

19 avici = mnar-med.
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I1. The defiling forces are like bees, and the Essence of the

Buddha is like honey.!

100.

101.

102.

Suppose some honey were encircled by a swarm of bees,
And a skilful person, desirous to obtain this honey,
Would perceive it and, by using clever means,

Would separate the honey from the swarm.

Similarly, the Greatest of Sages with his vision of Omniscience,
Sees this fundamental Essence, resembling honey,

And brings about the complete removal

Of the Obscurations that are like the bees.

A man who is desirous of obtaining honey

Hidden by thousands and millions of bees,

Removes the latter and disposes of the honey as he wishes.

[47b. 1.] The undefiled Spirit that exists in the living beings
is like the honey,

The defiling forces are like the bees,

And the Lord who is skilful in vanquishing them

Is like the man (that obtains the honey).

III. The defiling forces are like the husk of a fruit, and the

Germ of the Buddha is like the kernel contained within.?

103.

104.

The kernel of a fruit covered by a husk
Cannot be enjoyed by any man. Therefore
They who are desirous of eating it and the like
Extract it from the husk (that hides it).

In a similar way the (Essence of the) Buddha

Exists in the living beings, mingled with defilement,

And as long as it is not free from the contact with the stains
of the passions,

It cannot perform the acts of the Buddha in the 3 Spheres.

! Tathagata-garbha-satra. Kg. MDO. XXII. 249 a. 6—250 a. 2.
? Ibid. 250 a. 2—b. 2.
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105.
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The kernel of a grain of rice, of buckwheat or barley, un-
extracted from its husk and covered with bristles

And not duly prepared, cannot become sweat food enjoyed
by man.

Similar is the Body of the Lord of the elements,

Existing in the living beings and undelivered from the coverings
of defilement,

It does not grant to the living beings affected by the passions

The delightful flavour of the Truth.

IV. The defiling forces are like a place filled with impurities,

and the Germ of the Buddha has a resemblance with gold.!

106.

107.

108.

109.

Suppose that the gold belonging to a certain man

Were, at the time of his departure, cast into a place filled with
impurities.

Being of an indestructible nature, this gold

Would remain there for many hundreds of years.

Then a god possessed of pure divine vision

Would see it there and say to men:—

The gold which is to be found here, this highest of precious
things,

I shall purify and return to it its precious form. [48 a. 1.]

In a like way the Lord perceives the true virtues of the living
beings

Sunk amidst the passions that are like impurities,

And, in order to wash off this dirt of Desire,

Lets the rain of the Highest Doctrine descend on all that lives.

Just as a god, seeing gold falling into a pit of impurities,

Would zealously show it to men in its beautiful nature in
order to gladden them,

In a like way the Lord sees in the living beings

1 Tathagata-garbha-sitra. Kg. MDO. XXIIL 250 b. 2—251 a. 3.
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The jewel of the Supreme Buddha fallen amidst the great
impurities of the passions,
And shows the Doctrine in order to purify it.

V. The defiling forces are like the depths of the earth, and the

Germ of the Buddha is like a treasure of jewels.!

110.

111,

112.

Suppose in a poor man’s house, deep under the ground,
An inexhaustible treasure were concealed.

The man would know nothing about it,

And the treasure itself could not say to him

That it is to be found here in this place.

Similar to this is the treasure contained in the Spirit,

The Immaculate Essence which neither diminishes nor increases;
The living beings that know nothing about it

Constantly experience manifold suffering that is like poverty.

As a treasure of jewels concealed in a poor man’s house

Does not make it known to that man—

I, the treasure am here,—and the man does not know about it,—

Such is the treasure of the Highest Truth abiding in the dwelling-
place of the Spirit,

And the living beings possessed of it are like beggars;

In order to secure for them this treasure

The Sage makes his apparition in this world.

VI. The defiling forces are the rind of a seed, and the Essence

of the Buddha is like the germ contained within.? [48 b. 1.]

113. The germ of a seed, contained in the fruit

Of the Mango-tree and the like, is of an imperishable nature,
And through cultivation of the ground, water and other (agencies),
Gradually attains the form of a lordly tree.

114. In a like way the Sublime Absolute Issence

Is concealed under the coverings of the fruit
1 Tath@gata-garbha-sutra. Kg. MDO. XXII. 251 a. 3—252 a. 1.
* Ibid. Kg. MDO., XXIL 252 a. 1—252b. 3.
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115.
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Of a living being’s ignorance and the like,
(But) on the foundation of this and that form of virtue,
It gradually assumes the character of the King of Sages.

Conditioned by water, the light of the sun,

By air, soil, time, and space,

From the rind of the Mango’s and Palmyra’s fruit

There springs forth a tree;

Like that the Germ of the seed of the Buddha,

Concealed in the peal of the fruit of a living being’s passions,

Can thrive when the Highest Truth is revealed by this and
that condition.

VII. The defiling forces are like a tattered garment, and the

Germ of the Buddha is like a precious image.!

116.

117,

118,

Suppose the image of the Lord made of precious jewels
Were covered by a tattered foul-smelling garment,

And a god travelling that way would see it

And, in order to free it (from that covering),

Would explain the meaning of its abiding on the path
To the people that are met with there.

In a like way the Buddha perceives his own Essence

As it exists even in animals,

Covered by the various forms of defilement which are be-
ginningless,

And, in order to release it, shows the means (of deliverance).

As the precious image of the Buddha covered by a foul-smelling
garment

Is seen by a god with divine vision who shows it to men in
order to release it,

In the same way the Lord perceives, even in the beasts,

The Germ covered by the tattered garment of defilement

! Tath3gata-garbha-sitra. 252 b. 3—253 b. 1.
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And abiding on the path of worldly existence,—
And expounds his Doctrine in order to deliver it.

VIIL. [49 a. 1.] The defiling forces are like a pregnant woman,

and the Germ of the Buddha is like a Universal Monarch abiding
in an embryonal state.!

119.

120.

121,

Suppose a woman of miserable appearance and helpless

Were abiding in a place without shelter and protection,

And, bearing in her womb the glory of royalty,

Would not know that the Lord (who could protect her) were
in her own body.

The birth in this world is like the house without shelter,

And the impure living beings are like that pregnant woman;

The Immaculate Germ through which one is protected

Is like (the king) abiding in the womb.

As a woman of ugly appearance, covered with a foul-smelling
garment

Experiences the greatest suffering in a place without shelter,

Though the Lord of the Earth abides in her own womb;

In a like way the living beings whose spirit is helpless,

Though the protection exists within themselves,

Abide amidst sufferings, their minds being troubled by the
passions.

IX. The defiling forces are like a covering of mud and dust,

and the Germ of the Buddha is like a golden statue.?

122,

Suppose a great statue of melted gold from within,

And from without covered by mud and dust that hides (the
gold),

Were seen by some, who, knowing its nature,

Would remove the outward cover in order to purify the gold
within;

! Tathigata-garbha-satra. Kg. MDO. XXII, 253 b. 1—254 a. 5.
2 1bid. 254 a. 5—255 a. 4.
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123.

124,

125.

126.

127,
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In a like way the Buddha perceives

That the Essence! is pure and radiant and that the stains,
Are only occasional (and not real),

And leads (the living beings) to Supreme Enlightenment
Which purifies from all the Obscurations

The living beings resembling jewel-mines.

Just as a statue wrought of pure, shining gold and covered
by earth [49Db. 1.]

Is seen by one who, knowing its true nature, removes the earth,—

In the same way the Omniscient perceives

The quiescent Spirit which is like gold,

And, by teaching the Doctrine, produces a cisel

Through which he removes all the Obscurations.

The meaning of all these examples is in short as follows:—

Within a lotus, amidst a swarm of bees,

Within the husk of a fruit, impurities, and the ground,

Within a seed, within a tattered garment,

The womb of a woman, and the covering of earth, respectively,

Like the Buddha, like honey, like the kernel of a fruit,

Like gold, like a treasure, and like a tree,

Like a precious image, like the sovereign

Of the Universe, and like a golden statue,—

The Immaculate Issence of the Spirit in the living beings

Is unaffected by the coverings of defilement;

As such it exists eternally,

Being spoken of as having no beginning.

In short, these examples given in the Tathagatu-garbha-sitra

illustrate the fact that all the defiling forces are accidental in every

living being containing the element of Buddhahood which is the

beginningless spiritual element. They are also an indication that all

the purifying forces are innate and inseparable from the beginningless

1 Of the living beings. Dar. 148 a. 2.
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spiritual element. Therefore it is said:—Owing to the Desires, &c.,
the living beings are affected by defilement, and, owing to the
undefiled Essence of the Spirit, they become purified.—

The Varieties of the Defiling Elements illustrated by the
9 Examples.

128, Passion, hatred, infatuation,
Their outburst in a violent form,
The force of Transcendental Illusion,!
The defilement that is extirpated by intuition,?
And that removed by transic meditation,?
00 a. 1.] The stains relating to the impure,*
And to the pure® Stages (of the Bodhisattva).

129. These 9 forms (of defilement) are illustrated
By the example of the petals of the lotus and the rest;
But all the coverings of defilement

In their variety extend beyond millions and millions.

In short 9 forms of defilement are, with regard to the element
of Buddhahood, perfectly pure by nature, of an accidental character.
They are thus like the coverings of the lotus with respect to the
form of the Buddha (contained within) and the like. Now, what
are these 9 forms? Answer: 1) The defilement consisting in the
dormant residue ® of Passion, 2) the defilement which has its essence
in the dormant residue of Hatred, 3) the defilement which represents
the dormant residue of Infatuation, 4) the violent outburst of all the
three, D) the defilement contained in the Force of Transcendental
Illusion, 6) the defilement that is to be extirpated by means of

! vasana = bag-chags stands here for avidya-vasana (Dar. 145 a. 5).

2 drsti-heya = mthoi-span.

3 bhavana-heya = sgom-spai; lit. — that which is to be removed on the
Paths of Illumination and Concentrated Trance.

* The first 7 Stages beginning with pramudita and ending with darangama.

5 The 3 last Stages — acala, sadhumati, and dharma-megha.

8 anubaya == bag-la-fial.
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direct intuition, 7) that which is to be removed by concentrated
trance, 8) the defiling elements peculiar to the impure, and 9) those
relating to the pure Stages (of the Bodhisattva). Now, first of all
we have the defilement which is contained in the stream of elements
of one who is free from worldly passion. It is the cause of the
forces! producing a motionless state of existence in the Iithereal®
and the Immaterial® Spheres, and is to be extirpated by means of
Transcendental Knowledge.# This defilement represents the dormant
residues of Passion, Hatred and Infatuation. Then we have the
defiling forces which exist in the living beings that indulge in passion
and the like. They are the cause of virtuous and sinful deeds, &e.,
produce an existence only in the world of Carnal Desire,? [50 b. 1.]
and are to be overcome by the Contemplation of Impurity® (of the
objects of Desire, &c.). These represent a violent outburst of Passion,
Hatred and Infatuation. Next come the defiling elements which are
to be found with the Arhat. These are the cause for the mani-
festation of the undefiled Biotic Force,” produce the non-physical
existence® (of the Arhat), and are to be removed by the Transcen-
dental Wisdom, the Supreme Enlightenment of the Buddha. The
said defiling elements are those which are included in the Force of
Transcendental Illusion.

The individuals that undergo training (on the Path)® are of
2 kinds, viz. the ordinary beings!® and the Saints.’* Now, the de-
filement which exists in the stream of elements!? of an ordinary
being abiding on the Path and which is to be suppressed by the

-

sanmskara = hdu-byed.

rpa-dhatu = gzugs-khams.

arapya-dhitu = gzugs-med-khams,

3

lokottara-jiiana = hjig-rten-las-hdas-pahi-ye-des.
8 kama-dhatu = hdod-khams.
a$ubha-bhavana = mi-sdug-pali-sgom-pa.

“ o

anasrava-karma = zag-pa-med-pali-las.

manomaya-kaya = yid-kyi-ran-biin-gyi-lus.
9 faikga = slob-pa. 10 prthagjana = so-sohi-skye-bo.
! arya = hphags-pa. 1% saiitana = rgyud.
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first intuitive Transcendental Perception of the Truth is said to be
“extinet through the intuition of the Truth.” (The defiling forces)
which exist in the saintly individual on the Path and are to be ex-
tirpated through transic meditation over the perceived Transcendental
Truth are said to be “removed by means of Concentrated Meditation.”

(Thereafter we have) that defilement which is to be found
with the Bodhisattva who has not attained the uttermost limits of
perfection. It consists of the hostile elements® on the first 7 Stages
of (the Bodhisattva's) intuition, and is to be suppressed by the
transic meditation on the 3 (last) Stages, beginning with the eighth.
We call this “ the defilement relating to the impure Stages.” (Finally,
there are the Obscurations) that exist with the Bodhisattva who has
attained the uttermost limits of perfection. These are the impediments
to the Transcendental Intuition on the 3 last Stages beginning with
the eighth, and are to be removed by means of the transic meditation
called “the Diamond-cutter.”® We call these defiling forces “those
relating to the pure Stages.”

130. These 9 forms of defilement, Passion and the rest, [51a. 1.]
Being taken in short, respectively,
Are illustrated by 9 examples,—
That of the coverings of a lotus and the rest.

It is said that the Essence of the Buddha is concealed under
the coverings of defilement of which there are innumerable millions.
To speak in detail (these innumerable defiling elements) which are
classified into 84,000 groups, are as infinite as the knowledge of
the Buddha (which cognizes them).

131. The ordinary beings, the Arhats,

Those undergoing training, and the Sages?

Are rendered impure by four, by one, by two,

And again two forms of these defiling forces (respectively).

1 vipakya == mi-mthun-phyogs.
3 vajropama-samadhi = rdo-rje-lta-buhi-tin-re-hdzin,
3 The Bodhisattvas.
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The Lord has declared:
with the Essence of the Buddha.—Here the living beings, in short,

All the living beings are endowed

are presented in four varieties, viz. the ordinary beings, the Arhats,
the individuals undergoing training (on the Path), and the Bodhi-
sattvas (on the 10 Stages). These, taken respectively, are spoken
of as rendered impure by four, by one, by two, and again two
forms of defilement, owing to which they cannot become for ever
merged in the immaculate Absolute Essence.!

The Concordance between the Examples illustrating the Ob-
scurations and the Points expressed by them.

Now, what do we know to be the points of resemblance
between the 9 forms of defilement and the petals of the lotus, &e.
Likewise, what similarity is there between the Element of Buddha-
hood and the form of the Buddha (abiding in the lotus) and the
other (examples illustrating it)?

132. The water-born lotus flower

At the first appearance causes delight,

But later on (when it withers) it no more excites joy,

Similar to it is the delight of sensual passion.

133. Just as the bees, [D1b. 1.]
Being disturbed, sting painfully,
In a like way hatred, being aroused,
Produces suffering of the heart.
134. As the kernel of a fruit and the like
Is concealed by the outward peal,
In a like way the perception of the Truth which is essential
Is hindered by the covering of ignorance.
135. Just as impurities are something repulsive,
In a like way with those that are possessed of desire,
The outburst of their passions, being the cause
For giving way to the desires, is abhorrent like impurities.

1 anasrava-dhatu = zag-pa-med-pahi-dbyins. Sic. acc. to Dar. 154 a. 5—6.
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138.

139.

140.

141,
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. As riches, being hidden in the ground,

Are not known of and cannot be obtained,
Similarly, in the living beings, the self-sprung (essence)
Is obscured by the elementary force of illusion.

As a sprout and the like, growing gradually,
Rend asunder the peal of the seed,

In the same way, the perception of the Truth
Removes all those forms of defilement

That are to be extirpated by direct intuition.

The Obscurations which are to be removed

By the Wisdom on the Path of Concentrated Trance
Of those who, acting on the Path of a Saint,

Have done away with the views of a real personality,—
Are shown as resembling a tattered garment.

The stains relating to the first 7 Stages

Are like the impurities in the interior of a womb,

And the non-dialectical wisdom® resembles the mature form
Delivered from the coverings of the womb.

The stains connected with the last 3 Stages

Are known as being like the covering of muddy ground.
They are to be suppressed by the concentrated trance

Called “the diamond-cutter ” which is of most sublime nature.

Thus the 9 forms of defilement, passion and the rest

Have a resemblance with a lotus flower and the other forms.
And the Essence of the Buddha, which of is threefold nature,?
Bears a similarity with the Buddha, &c.

If we take into consideration the Essence of the Buddha, the

perfectly pure spiritual element in its threefold nature [52 a. 1.], we

! nirvikalpaka-jiiana. Dar. 155 a. 6. The Wisdom of him who has attained

the 8th Stage.

? As the source of the Cosmical Body, as the Absolute, and as the element

of Buddhahood in a living being. Kar. 27,
Acta orientalia. 1X, 15
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shall find a resemblance with the 9 examples mentioned, the form
of the Buddha and the rest. Now, what is the threefold nature?

142, Its nature is that of the Cosmical Body,
Of the Absolute, and the lineage® of the Buddha;
These are to be known by three,
By one, and by five examples (respectively).

The (first) 3 examples, those of the form of the Buddha, honey,
and the kernel of a grain, make known the element of Buddhahood
in its nature of (being identical with) the Cosmical Body. Then one
example, that of gold, illustrates the nature of the (inalterable)
Absolute. Finally, the (last) b examples, those of the treasure, the
tree, the precious image, the universal monarch, and the golden
statue, show (the Essence of the Buddha) in its character of the
source from which the 3 Bodies of the Buddha take their origin.

Now, of what nature is the Cosmical Body?

143. The Cosmical Body is to be known in 2 aspects:—

It is the Absolute perfectly immaculate,

And its natural outflow, the Word?

Which speaks of the profound (Highest Truth)?

And (of the elements of the Empirical World) in their variety.*

The Cosmical Body of the Buddha appears in 2 forms. It is
(first of all) the perfectly pure Absolute accessible only to the non-
dialectical ® intuition. As such it is to be known in its character of
the Absolute Truth revealed to the Buddhas by introspection. The
cause bringing about the attainment of it is (the Word which is) the

! gotra = rigs.

2 Dar. 156 a. 6.—The Word which is the natural outflow (nigyanda-phala =
rgyu-mthun-pahi-hbras-bu) of the direct introspection of the Absolute by the Buddha.

3 Ibid. The discourses of direct meaning (nitartha == nes-don) demonstrating
the profound Absolute Truth.

¢ Ibid. The discourses of conventional meaning (neyartha = dran-don)
demonstrating in a variety of forms the Empirical Reality, the individual, and the
component elements.

5 nirvikalpaka = rnam-par-mi-rtog-pa.
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natural outflow of (the intuition of) this very Absolute. (This Word)
instructs the living beings in accordance with the character of (every)
convert taken separately. Such do we know to be (the Cosmical
Body) in the aspect of the Doctrine, the Teaching (of the Buddha).l

Now, this Teaching is of 2 kinds inasmuch as there is a dif-
ference in the exposition of the Truth, viz. the subtle, and the extensive.
There are the following (varieties):—[62b. 1.] 1) The Code of the
Bodhisattvas? which teaches the profound Doctrine referring to the
Absolute Truth, and 2) the exposition of various teachings in many
different forms (of style), as the Aphorisms,® the Sing-song,* the
Prophecies,® the Verses,® the Solemn Utterances,” the Introductions,?® &c.
144. (The Cosmical Body) is of unworldly nature,

And in this world there is absolutely nothing

With which it can be compared.

Therefore it can be shown only in its similarity

With the (corporeal form of) the Buddha himself.
145. The Teaching of the profound and subtle Doctrine

Is like honey that has only one taste,®

And the other, Empirical, Teachings, in their various forms,

Are like the interior (of different grains)

Covered by various kinds of peel.

Thus, these 3 examples,—of the form of the Buddha, of honey,
and the interior (of a grain), refer to the Cosmical Body of the
Buddha as it pervades all the living beings without exception, since
it is said:—All the sentient beings are possessed of the Essence of
the Buddha.—Indeed, among the categories of living beings, there
exists absolutely none standing apart from the Cosmical Body

1 deéana-dharma = bstan-pahi-chos.
2 bodhisattva-pitaka = byan-chub-sems-dpahi-sde-snod, i.e. the Mah3ydnistic
Doctrine as a whole.

3 sutra — mdo-ade. ¢ geya = dbyans-kyis-bsiiad-pa.
8 vyakarana = lun-du-bstan-pa. ¢ gatha = tshigs-su-bead-pa.
7 udana = ched-du-brjod-pa. 8 nidana = glen-géi.

9 eka-rasa = ro-gcig-pa.
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of the Buddha, (not pervaded by it). (This Cosmical Body) has
accordingly a resemblance with space that fills up all physical
forms.! It is said:®*—

As space is considered to be always all-embracing,

In a like way it3 is held to be all-pervading for ever and

anon.
Just as space fills up all visible forms,
Similarly it pervades all the multitudes of living beings.

146. Being by nature inalterable,
Sublime, and perfectly pure, [53 a. 1.]
This Absolute is spoken of
As having a resemblance with gold.

That which represents the spiritual element is, notwithstanding,
its contact with innumerable forms of defilement and the miseries
(of Phenomenal Existence), perfectly pure and radiant by nature.
Therefore it cannot be spoken of as being alterable and, for this
very reason, since it is unchangeable like fine gold, it is called the
Absolute,* the true Essence (of existence). This (Absolute) exists
without any difference even in all those living beings who are
possessed of the factors for becoming definitely rooted in error. But,
(every time) when it attains the full purification from all the
accidental defiling forces, (he in whom this has taken place) is
called “the Buddha.” > Therefore, with regard to the indivisible
character of the Absolute, we have the comparison with gold which
illustrates the fact that the Absolute Essence of the Buddha is (at
the same time) the fundamental element of the living beings. Having
in view this unique, perfectly pure Absolute Essence which is of
spiritual nature, the Lord has said:®—O Maiijusri, the Buddha has
a direct knowledge of the root, the foundation of all the ego-centristic

! Dar. 157 b. 1. Like space in the interior of a vessel, &c.

* Sutralamkara 1X. 15. yathambaram sarvagatair sada matam, &c.

3 The Essence of the Buddha. 4 tathata = de-btin-nid. 5 tathagata.
% In the Ji3na-dloka-alamkara-sutra. Kg. MDO. III. 297a. 5—6.
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properties.! Through this (knowledge) he protects (the living beings)
from egoistic views. As the true Unique Essence has become per-
fectly pure (in him), he cognizes the perfectly pure essence of the
living beings (identical with his own). That which represents the
pure Unique Essence and that which is the pure element of Buddha-
hood in the living beings are the same thing; they cannot be separated

from each other. It is moreover said:*—

The Absolute, though unique with all,

Is, every time that it becomes purified, [53 b. 1.]

No other but Buddhahood; therefore

All the living beings are endowed with the element of the
3uddha.

147. Being like a treasure and like (the germ of) a tree in a seed,
The source (of Buddhahood) is known to be of 2 kinds,—
The Fundamental® that exists without beginning,
And that which undergoes the highest process of development.*

148. From these 2 forms of the source of Buddhahood
The 3 Bodies of the Buddha take their origin,
From the first arises the first of the Bodies,?
And from the second,—the latter two.

149. The Body of Absolute Existence®
Is like a beautiful, precious image,
Since, by nature, it is not wrought (by human hands)
And is the treasury of all the virtuous properties.
150. The Body of Supreme Bliss? is like a universal monarch,
Being endowed with the sovereignty over the Grand Doctrine,?

! upadana = qi¢-bar-len-pa.

? Satrdlamkara IX, 37. sarvegam avidista’pi tathata $uddhim agata | tatha-
gatatvair tasmac ca tadgarbhal sarvadehinah.

3 prakrtistha-gotra = ran-biin-gnas-rigs.

¥ samudanita-gotra — yan-dag-par-blans-pahi-rigs.

5 The Cosmical Body. 8 svabhava-kaya = no-bo-fiid-sku.

7 saibhoga-kaya = lons-sku.

* Cf. Abhisamayalamkara VIII,12.—sanmbhogiko matah kayo mahayanopabhogatah.
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And the Apparitional Form? is like a golden statue,
As it has the nature of being an image.

Therefore, these b remaining examples,—of a treasure, a tree,
a precious image, the universal monarch, and the golden statue,
refer to the source that gives rise to the 3 Bodies of the Buddha,
as it exists (in all living beings). They illustrate the fact that (from
this point of view likewise) the element of Buddhahood is the
fundamental element of all the living beings.? Now, Buddhahood
manifests itself in the 3 Bodies of the Buddha. Therefore, the source
of Buddhahood in its 2 forms is the cause for the attainment (of
these 3 Bodies). The word dhatu (element or essence) has here
accordingly the special meaning of “a cause.” It is accordingly
said:—In every living being there exists the Essence of the Buddha
as the element owing to which (the properties of the Buddha) are
attained, but the living beings do not know about it. We have it,
moreover, as follows:3—

The Essence that has no beginning

Is the foundation of all the elements,

Owing to its existence, all the Phenomenal Life,
And Nirvapa, likewise, is made manifest [54a. 1.]

Now, how is it that there is no beginning?—It has been said
and ascertained:—An initial limit is not to be perceived (with the
Absolute Essence). This “ Essence ” is spoken of as follows:4—O Lord,
that which is the Essence of the Buddha is likewise the Essence
of all the supermundane and perfectly pure elements.—As concerns
“ the foundation of all the elements ” it is said:5—O Lord, for this reason
the Essence of the Buddha is the foundation, the support, and the

! nirmana-kaya = sprul-sku.

? Dar. 160 a. 2—3.—The word dhatu has the sense of a cause, the essence,
and an element. The dhdtu of Buddhahood is to be understood in the sense of a cause.

3 Dar. 160 a. 6. Chos-mnon-pahi-mdo-las—in the Abhidharma-sutra.

+ In the Sri-mala-siitra. Kg. DKON. VI, 281 b, 6—8.

3 Ibid. 281 a. 6—38.
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substratum of the immutable! elements which are united (in one
motionless whole), indivisible, and inseparable. (At the same time),
O Lord, this very Essence of the Buddha is the foundation, the
substratum, and the support of the elements that are produced by
causes and conditions,® which are disunited (in their plurality), are
differentiated and separated from each other. “ All the Phenomenal
Life ” is spoken of as follows:3—O Lord, as the Essence of the
Buddha exists, one can conventionally call it “ The Phenomenal
World.”—%“ And Nirvapa is made manifest.”—Here we have:¢—
O Lord, if the Essence of the Buddha did not exist, there would be
no aversion to Phenomenal Existence, and there would be no desire,
no effort, and no will of attaining Nirvana.

This Essence of the Buddha is great and extensive like the
Cosmical Body, and is by its very nature identical with the Buddha
[54b. 1.]. It has the character of the fundamental element which
invariably exists in all the living beings, and is to be viewed in
such an aspect, its measure being its own essential nature (i.e. the
Absolute). It is said:>—O noble youth, such is the true essence of
the elements.—May the Buddhas appear in this world, or may they
not,® all the living beings are possessed of the Essence of Buddha-
hood.—That which represents the true essence of the elements acts
here as the argument, the mode of proof, and the means (of cognition),
since such is the state of things and there is no other. In every case,
for the accurate investigation of the spiritual element and a correct
knowledge about it, the Absolute Essence must be resorted to, and
represents a logical foundation. This Essence itself is not accessible
to discursive thought and to investigation. It can only be the object
of faith.

! asamskrta == hdus-ma-byas.

? samskrta = hdus-byas.

3 In the Sri-mala-sitra. Kg. DKON. VI. 281 a. 1—2.
4 Ibid. 281 a. 8—b. 1.

5 Tathigata-garbha-sitra. Kg. MDO. XX. 248 b. 6.

¢ utpade va tathagatanam anutpade va.
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151. The Absolute Essence of the Buddhas
Can be cognized only by faith.
The blazing disk of the sun
Cannot be seen by those who have no eyes.

In short, four kinds of individuals are characterized as not
being possessed of the faculty of vision perceiving the Kssence of
the Buddha. Who are these four?—The ordinary worldly beings,
the Sravakas, the Pratyekabuddhas, and the Bodhisattvas who have
recently entered the Vehicle. It is accordingly said:'—O Lord, this
Essence of the Buddha is not accessible to those who have fallen
into the error of maintaining the existence of real individuals, to
those who have a false conception (of the Absolute Truth), and those
whose mind deviates from the principle of Relativity?® [B5a. 1.].—
Here “ those who are fallen into the error of maintaining the existence
of real individuals ” are the ordinary worldly beings. Indeed, the
latter admit that the elements influenced by defilement,? the (5) groups
and the rest, constitute a real Ego and belong to it. They thus
cling to the conception of “ Ego” and “ Mine ”, and, owing to this
conception, cannot have any faith in the immaculate Absolute Essence
which represents a negation of the principle of separate individuality.
Therefore, they cannot cognize the Essence of the Buddha which
is accessible only to the Omniscient. “ Those who indulge in a
misconception (of the Absolute Truth)” are the Sravakas and the
Pratyekabuddhas. How that?—Answer:—These (the Hinayanists),
instead of repeatedly meditating upon the idea of Eternity with
regard to the Essence of the Buddha which must be contemplated
as eternal, indulge in the contemplation of the evanescence (of the
separate elements). Further on, instead of repeatedly meditating
upon the idea of bliss with respect to the Essence of the Buddha
which is the Supreme Bliss, they find pleasure in concentrating

! In the Sri-mala-sitra. Kg. DKON. VI. 281 b, 5—6.
? ganyata == ston-pa-fiid. Cf. below.

3 sasrava = zag-bcas.
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their mind upon the idea of the suffering (of Phenomenal Life).
Being far from the concentration upon the idea of the Unity (of the
Universe),—the Essence of the Buddha having to be contemplated
as this Unity,—they take delight in meditating upon the idea of the
absence of a unity, (the impersonality) of the elements. And, averse
to the concentration upon the idea of Absolute Purity with regard
to the KEssence of the Buddha which is to be contemplated as such
[65 b. 1.], they find satisfaction in fixing their mind upon the impurity
(of the Phenomenal World).

Reference to the Mahaparinirvana-sitra.

Thus, in such a form, we have it stated that the Essence which
is characterized as the Absolute Eternity, Bliss, Unity, and Purity,
is not accessible to any of the Sravakas and Pratyekabuddhas, since
they find pleasure in (venturing on) the Path that is not favourable
to the attainment of the Cosmical Body. This fact, that (the Absolute)
cannot be the object of those who indulge in false views and cling
to the conception of Kvanescence, Suffering, Impersonality, and
Impurity,—is discussed in detail in the Mahaparinirvana-satra® where
the Lord makes it clear by the comparison with a stone of lapis lazuli
in a pond. The passage runs as follows:—O brethren, suppose, in
the hot season, the people, having washed and tied up their garments,
begin to play in the water with their ornaments and objects of
pastime. Suppose then, someone would cast into the water a valuable
stone of lapis lazuli, and then, in order to get that stone, they all would
leave their ornaments and begin to search for it. They would consider
the pebbles and the gravel in the pond to be precious stones, seize
them and draw them out, thinking:—I have got a precious stone.—
Having thus extracted (the pebbles) they would look at them on
the bank of the pond and become convinced that they are not precious
stones. (The mistake would be caused) by the water of the pond,
which, owing to the efficiency of the real stone would appear as

1 Tib. Yons-su-mya-nan-las-hdas-pa-chen-pohi-mdo.
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similar to it in its shine and colour. Therefore, the person thinking:
Ob, this is a precious stone,—when it is really only the water (that
is so coloured), will be possessed of the idea of the quality (of the
stone transferred to the water). Thereafter one who is experienced
[66 a. 1.] and attentive would really get hold of the stone. O brethren,
in a similar manner, ye who are ignorant of the true essence of the
elements, which is like a precious jewel, maintain that all things are
evanescent, that there is only suffering, and that everything is im-
personal and impure. Ye all meditate upon (this idea) and, contem-
plating it repeatedly, many times, fix (your mind upon it). In reality,
all this is of no use. Therefore, O brethren, ye must become experienced
(in order that these ideas) should not become for you like the pebbles
and the gravel of that pond. O brethren, with those elements which
ye maintain to be all of them evanescent, suffering, impersonal, and
impure, and repeatedly contemplate as such, there exists (an essence
which represents) Eternity, Bliss, Purity, and Unity.—Such is in detail
the passage referring to the true Supreme Essence of the elements
and showing the incorrectness (of clinging to the conception of
evanescence, &c.), as we have it in Secripture.

The true Conception of Relativity and Non-substantiality.

Now, “the individuals whose mind deviates from the true
principle of Relativity ” are the Bodhisattvas who have recently
entered the Vehicle and who are deprived of (the cognition of) the
Essence of the Buddha in the aspect of Universal Relativity. There
are those who say that the subsequent annihilation, the destruction
of elements which did really exist, represents Nirvana. They thus
understand “the Medium of Liberation of Non-substantiality ”* as
the destruction of real entities? [56 b. 1.]. Then there are such who
say that the Non-substantiality ® that is to be cognized and contem-

1 $anyata-vimoksa-mukha = stor-pa-nid-kyi-rnam-thar-gyi-sgo.

3 Ace. to Dar, 164 a. 6. the Bodhisattvas who have not abaudoned Hinay3-
nistic views.

3 $unyata = ston-pa-wiid.



The Sublime Science, of Maitreya. 235

plated, is some separate reality, differing from Matter and the other
(elements). They thus, in their contemplation of Non-substantiality,
cling to it as an absolute principle.! Now, what is the Essence of
the Buddha, as it presents itself in the aspect of Relativity, (the
true meaning of Non-substantiality).

152. Here there is nothing that is to be rejected,
And absolutely nothing to be added;
The Truth must only be directly perceived,
And he who sees the Truth becomes delivered.®

153. The element of Buddhahood is by nature devoid
Of the accidental (defiling forces), which are different from it,
But it is by no means devoid of the highest properties,
Which are, essentially, indivisible from it.

What is said by this?—There exists absolutely no real defiling
element that is to be removed from the Essence of the Buddha,
since it is from the outset devoid of all the accidental defilement,
this being its nature. There exists likewise not the least purifying
element that could be added to it, because it is itself the true essence
of all the perfectly pure properties which are indivisible. Therefore
it is said that the Essence of the Buddha is devoid of all the coverings
of defilement which can be separated (from the spiritual element)?
and stand apart from it, and that on the other hand it is not devoid
of the properties of the Buddha, which are indivisible, inseparable,
inconceivable, and greater in number than the sands of the Ganges.
We know that an object is “ devoid ”* of something, if this does
not exist with it [57 a. 1.], and that if something is added to it, it
must always exist. These 2 verses demonstrate the essence of the

! Dar. 164 b. 1.—the Yogacaras.
* This verse is exactly the same as in the Abhisamayadlamkara (V, 21).
na'paneyam atal kiicit prakseptavyam na lLim ca na
dragtavyain bhiitato bhétanw bhita-daréi vimucyate.
3 Dar. 166 b. 6. sems-kyi-rai-btin-las-rnam-par-dbye-ba-yod-pa hbral-bar dies-
par-hbral-ées-pa.

4 §unya = ston-pa.
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true Relativity, free from the extremities of imputed Realism and
Nihilism.* Now, (the individuals) whose mind turns away from this
principle, is distracted and not-concentrated upon it, we call “ those
that deviate from the principle of Relativity.” Now, without the
transcendental knowledge of the Relativity of the Ultimate Reality*
it is impossible to intuit and realize the non-dialectical® Absolute,
With regard to this subject it has been said:—The Transcendental
Wisdom cognizing the Kssence of the Buddha is the knowledge about
the Relativity of the Buddhas. This essence of the Lord cannot be
perceived and cognized by the Hinayanists. As the Esscnce of the
Buddha is the Essence of the Cosmical Body, it is spoken of as not
being accessible to those who have fallen into the conception of a
real individuality.* Indeed, (the intuition of) the unique Absolute is
an antidote against such erroneous views. As the Cosmical Body
represents the Transcendental Essence (of the Universe), it cannot
be the object of those who indulge in a wrong view (regarding the
Absolute Truth), since the Cosmical Body in its transcendental nature
is put forth as the antidote of all the worldly properties as evanescence
and the rest [57 b. 1.]. Then it is said that, as the Cosmical Body
is the essence of all the purified elements,® it is not accessible to
those whose mind deviates from the true principle of Relativity.
Indeed, owing to their perfectly pure nature, the properties which
are indivisible and characterize the Transcendental Cosmical Body
are by their nature devoid of all the accidental defiling elements.
Through the cognition of the unique spiritual medium which is
inseparable from the Absolute in the aspect of monism, the perception
of the Transcendental Cosmical Body, perfectly pure by nature, is

! samaropa = sgro-hdogs and apavada - = skur-hdebs. Cf. Abhisamayalammkira
1V. 52—samaropapavadanta-muktata sa gabhirata.

! paramartha-éunyata = don-dam-pa-stori-pa-iid.

3 nirvikalpaka = rnam-par-rtog-pa-med-pa.

¢ satkaya-drsti = hjig-tshogs-kyi-lta-ba.

5 Cf. Abhisamaydlamkara VIIL 1. sarvakarai visuddhim ye dharmal prapta
nirasravah | svabhaviko muneh kayas tepan. prakrtilaksanah.
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attained. As regards this perception it has been said that the
Bodhisattvas abiding on the 10 Stages may slightly perceive the
Essence of the Buddha. They are considered to intuit it by means
of their Absolute Transcendental Wisdom.! We have it accordingly
in Seripture:—
Thou hast here only a partly knowledge of the Truth?
Which is perceived like the sun in the sky covered with clouds;
Even the Saints possessed of pure spiritual vision cannot see
it at all times.
O Lord, only they whose Wisdom is illimited, perceiving the
Cosmical Body,
And pervades the Essence of everything cognizable that is
infinite like space,—
They can perceive the Truth at all times.

Controversy.

It is said:—This Essence of the Buddha is thus not always
accessible even to the Highest of Saints that abide on the Stages
characterized by the full absence of Desire. If this be so, it is
something exceedingly hard to be cognized. Therefore, what is the
use of this teaching about it to the ordinary worldly beings?—
[068 a. 1.] The necessity of this teaching is in short expressed in
2 verses, one containing the question, and the other being the reply
given to it.

154. It has been said in these and those (parts of Scripture)?

That all the things cognizable are essentially unreal,

Being like clouds, like visions in a dream, and like an illusion.

Wherefore then has the Lord declared here*

That the Essence of the Buddha exists in all living beings.

1 At the time of intense concentration,

3 Dar. 168 a. 4.—perceiving it only at the time of intense concentration.

3 Dar. 169 a. 4 and 172 a, 5.—in the Scripture of the intermediate period, the
éatasﬁhasrikﬁ, Astas@hasrika, &e.

¢ In the Scripture of the later period.
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There are b kinds of defects (in a living being):—

Depression of the mind, contempt regarding those that are inferior,

Evaluation of the unreal, nihilistic views regarding the Absolute
Truth.

(The teaching about the element of Buddhahood) has been exposed

In order that those with whom these defects exist

Might become rid of them.

The meaning of these 2 verses is, in short, explained by the

following ten:—

156.

157.

158.

159.

The Ultimate Reality (is the Essence of the Buddha),

It is devoid of all the elements that are conditioned?! in all
their forms;

The passions, the Biotic Force and their consequences

Are described as resembling the clouds and the like.

The passions, they are like the clouds,

The Biotic Force that is produced (by ignorance)

Is (unreal) as the objects of enjoyment in a dream,

The consequence of the passions and of the Biotic Force,—

The groups of elements, they are like illusionary forms produced
by magic.

So has it been ascertained before.?

Then, subsequently, in this Highest of Teachings,?

In order to remove the 5 kinds of defects (in a living being),

It is shown that the Essence of the Buddha exists.

Indeed, if one has not heard about it,
There may arise the defect of self-depreciation,*

! samskrta. Dar. 178 b. 3—4. The Absolute Reality that is the spiritual element

of a living being, perfectly pure by nature, is the Essence of the Buddha that is
spoken of here. It is devoid of all the elements of Phenomenal Existence and their

causes (duhkha-samudaya).

? In the Scripture of the intermediate period. Dar. 174 b. 4.
3 Or ‘* the latest Teaching "’ (Uttaratantra = the Scripture of the latest period).
¢ Dar. 175 a. 2.—thinking oneself incapable of attaining Buddhahood.



160.

161.

162.

163.

164.

The Sublime Science, of Maitreya. 239

Owing to which the mind becomes depressed in some,
And the spirit directed toward Enlightenment!
Is not aroused in them.

(There are others) who, having made the Creative Effort,
Are full of pride, thinking that they are the highest,

And have thoughts of extreme contempt

For those in whom the will of Enlightenment is not aroused.

With him who thinks like that [68 b. 1.]
Correct knowledge does not arise;

He perceives that which is unreal,?

And does not know the true state of things.

(Indeed), the defects of the real beings are unreal,

Since they are not-genuine and accidental.

As the defects are thus imputed,

Only the virtuous properties are pure by nature.

He who is possessed of a mind having regard for the defects
that are unreal,

And depreciating the virtuous properties that are true,

Cannot perceive the equality of oneself and other living beings 3

And become full of love for them.

Therefore, having heard about this*

(One can become possessed of) zeal,

Of regard (for all living beings)® as for the Teacher,

Of Highest Wisdom, Transcendental Intuition, and great Love.
These D properties having become originated,

! bodhi-citta == byan-chub-kyi-sems.
2 Dar. 175 a. 6.— He considers that which is unreal, i.e. the defects of the

living beings, to have a real essence of its own.

3 Dar. 173 b. 3.— In the sense of being possessed of the element of Buddhahood

and of being capable of attaining the state of a Buddha.

4 1bid. 173 b. 4—5.— about the existence of the element of Buddhahood in all

the living beings.

5 Ibid. 173 b. 5. sans-rgyas thob-hdod-kyi spro-ba dasn sems-can gian-la ston-pa-

Yéin-du-gus-pa.
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165. One becomes free from the defect (of self-depreciation),
Perceives the cquality (of oneself and others),
Is devoid of (real)! defects and possessed of virtuous properties,
And having made one’s aim the weal of others,
One attains Buddhahood at an early date.

Finished the explanation of Essence of Buddhahood, the summary
of which is to be found in the first verse (concerning the subject).?
So we have it, as a part of the investigation of the sources of the
3 Jewels as contained in the Treatise on the Sublime Science of
the Great Vehicle.

End of the exposition of the Absolute mingled with defiling
elements.

II. Enlightenment and the Absolute free from Defilement.

Now we shall speak of the undefiled Absolute. What is this
undefiled Absolute?—It is the condition of a complete metamorphose
(of the elements of existence) which become fully merged in the
unaffected Absolute Essence* of the Buddhas. This is brought about
through the removal of the defiling elements in all their forms. In
short, this (undefiled Absolute Essence) is to be considered from
8 points of view. What are these 87—

1. Perfect purity,5 the factors that bring it about,®
The removal (of all the stains,” the action in behalf of one-
self and others,

! Ibid. 174 a. 1.  skyon-ran-biin-gyis-grub-pa-med-cin-yon-tan-hbyun-run-du
ldan-pa.

? Le. verse 27,

3 pardvrtti = yois-su-gyur-pa.

¢ anasrava-dhatu = zag-pa-med-pali-dbyins.

3 Dar. 176 b. 6.—Perfect purity, the essence of Enlightenment.

8 The causes of Enlightenment. Dar. 176 b. 6.—The Transcendental Wisdom
at the time of intense concentration (samahita-jiiana), and the wisdom acquired
after (the termination of the trance—prstha-labdha).

T Dar. 177 a. 1. Enlightenment taken from the standpoint of the result.
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And the foundation of these kinds of action,

The Profound,* the Magnificent,? and the Magnanimous 3 [59a. 1.]

(The 3 Bodies) that endure as long as the world exists*

And manifest themselves in accordance (with the needs of the
converts).5

This verse indicates, respectively, 8 subjects which are as
follows:—1) the essence, 2) the cause, 3) the result, 4) the functions,
5) the relations, 6) the manifestations, 7) the eternal, and 8) the
inconceivable character (of Buddhahood).

Now, we know that the fundamental element, when it is not
delivered from the coverings of defilement, is called “the Essence
of the Buddha.” This same essence, in the state of complete purifica-
tion, has the character of a metamorphose (of all the elements). It
is accordingly said:® O Lord, those who have no doubt as regards
the Essence of the Buddha as it is concealed under all the millions
of coverings of defilement, shall likewise not be doubting of the
Cosmical Body of the Buddha delivered from all the bonds of
the passions.

(The cause which brings about the attainment of Enlightenment
is) the Highest Wisdom (of a Saint), which is of two kinds, viz. the
supermundane,” non-dialectical,® and the mundane® that is acquired
after (the termination of the trance).’® This mundane and super-
mundane knowledge is the cause of the metamorphose (of the

! The Cosmical Body. Dar. 177 a. 3. zabd-pa-chos-kyi-sku (= dharma-kaya).
? The Body of Bliss. Ibid. »gya-che-ba-lons-spyod-rdzogs-pahi-sku (— sambhoga-
kaya).
3 The Apparitional Body (nirmana-kaya — sprul-sku).
¢ Dar. 177 a. 3. The eternal character of Buddhahood.
5 Ibid. 177 a. 4. The inconceivable character of Buddhahood.
¢ $ri-mala-simhanada-sutra. Kg. DKON. VL 277 a. 5—6.
7 lokottara = hjig-rten-las-hdas-pa.
8 nirvikalpaka == rnam-par-rtog-pa-med-pa.
9 laukika = hjig-rten-pa.
10 pretha-labdha = 1jes-las-thob-pa.
Acta orientalia. IX. 16
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elements).! The idea of the cause is expressed by the word (“factors
for the) attainment,”—* that by which something is attained.” ®

The result (produced by) these (factors) is of 2 kinds, viz.
the removal of the Obscuration of Moral Defilement, and the removal
of the Obscuration of Ignorance.*

The accomplishment of one’s own aim and of that of others,—
these are the functions (of the supermundane and the mundane
Wisdom) respectively.

The connexion of the foundation of these 2 forms of activity
with its properties is the relation (spoken of here) [59b. 1.]. The
manifestations are those of the 3 Bodies of the Buddha which are
respectively characterized by profundity, magnificence, and magnan-
imity. They are realized in an inconceivable manner and endure
as long as the world exists.

Summary.

2. The essence, the cause, and the result,
The functions, the relations, and the manifestations,
The eternal and the inconceivable character,—
By these the state of the Buddha is characterized.

Now, (first of all) we have a verse referring to Buddhahood
and the means for the attainment of it, that is to say, the essence
and the causes (of Enlightenment)—

3. Buddhahood?® is that which is called pure and radiant,
(Shining) like the sun and (immaculate) like the sky,
Which was darkened by the Obscurations
Of defilement and ignorance as by dense multitudes of clouds,

! Cf. Sutralammkara IX. 12 and Vasubandhu thereon—suvisuddha-lokottara-
ifiana-marga-labhat tat-prytha-labdha-ananta-jiieya-visaya-jieya-marga-labhac ca.

* hdis thob-pas-na thob-paho — prapyate anena iti praptih.

3 klefa-avarana = fion-mons-pahi-sgrib-pa.

¢ jheya-avarana = fes-byahi-agrib-pa.

5 In its essence.
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And is now perfectly pure, possessed of all the properties of
the Buddha,

Is eternal, firm and indestructible.

It is attained on the foundation of the knowledge of the Truth,

Which is free from dialectical thought-construction,

And the knowledge analyzing (the elements of existence).!

The meaning of this verse is in short explained by the
following 4—

4. The state of the Buddha is characterized
By the indivisible purest properties.
It has a resemblance with the sun and the sky
In its character of wisdom and of purity.?

5. It is radiant and uncreated,’
Tt manifests itself in its indivisible essence,*
And is possessed of all the properties of the Buddha,
Which excel in their number the sands of the Ganges.

6. Being by their very essence unreal,
Pervasive and occasional,
The Obscurations of Defilement and of Ignorance
Are spoken of as resembling clouds.

7. The causes for the removal of these 2 Obscurations
Are the two kinds of Highest Wisdom,—
That which is free from (dialectical) construction,
And that which follows (the concentrated trance).

[60 a. 1.] It is said that the state of perfect purity represents
the complete metamorphose (of the elements). Now, this purity, to
speak briefly, appears in 2 forms, viz. the natural purity, and the

1 Bic ace. to Dar. 178 b. 3.

2 Lit. the removal (of the Obscurations—prahana = spans-pa).

3 Dar. 179 a. 3—4.—It is not produced anew by causes and conditions.

+ Dar. 179 a., 4. ran-béin-rnam-dag-gi-chos-iiid-la-1o-boki sgo-nas dbyer-med-par

hjug-pa-can.
16*
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purification from (the accidental) defilement.! As regards the natural
purity, it represents (the Absolute as the beginningless fundamental
element), which is essentially free (from every real contact with the
defiling elements), but is not separated from the (accidental) Obscura-
tions. Indeed, this spiritual essence, being pure by nature, is at the
same time not necessarily devoid of the stains of an occasional character.
The purification from these occasional defiling forces is complete
deliverance and the removal of all the stains, as water is purified
from dust and the like. Indeed, the spiritual essence which is pure
and radiant finally becomes devoid of all the accidental defilement.
Now, with regard to the purification from defilement which represents
the result, we have the following verse:—

8. Like a lake full of the purest water
And covered by lotuses that have developed gradually,?
Like the full moon delivered from the jaws of Rahu,’
Like the sun free from all obscuration
Caused by the dense multitude of clouds,*
It is possessed of immaculate properties,
Is radiant and illuminating.

9.5 Like the Highest of Sages,® like honey, and like the kernel
(of a fruit),
Like precious gold, like a treasure and like a tree,
Like the immaculate images of the Buddha,

Like the ruler of the earth and like a golden statue—such is
Buddhahood.

! Cf, Sutralamkara, XII. 15.—svabhava-fuddhain mala-$uddhitam ca.

? Dar. 179 b. 5 —6.— being possessed of immaculate properties, owing to the
complete extirpation of desire (raga).

3 Ibid. 179 b. 6.—being endowed with the light of immaculate love and
Commiseration, owing to the removal of hatred (dvesa).

¢ Ibid. 179 b. 6.—180 a. 1.—being possessed of the immaculate lustre of
wisdom through the complete removal of infatuation (moha).

® The 9 examples illustrating the fundamental element now applied to
Buddhahood.

® muni-rgabha = thub-pahi-khyu-mchog.
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The meaning of these two verses is, in short, explained by the
following 8:—

10. Similar to the waters of a lake and the like!
Is the state of perfect purity, (the liberation)
From desire and the other occasional defiling forces.
It is, in short, spoken of as the result
Of the Wisdom free from thought-construction. [60 b. 1.]

11. The certain attainment of the (3) Bodies of the Buddha
Possessed of the highest of all the forms of existence
Is demonstrated as being the result
Of the Wisdom following the transcendental contemplation.

12. Through the removal of the dust of Desire,
And by pouring forth the waters of transic meditation,
To the converts that resemble lotuses,
(Buddhahood) is like a lake of purest water.

13. Being delivered from the Rahu of enmity,
It pervades all that exists
By the rays of Commiseration and Highest Love.
Therefore it is like the immaculate full moon.

14. Being free from the clouds of infatuation,
Buddhahood removes all darkness in the living beings
By the rays of its Divine Wisdom,
Having thus a resemblance with the sun free from every stain.

15. It is possessed of properties incomparable (with others)
And equal (only with the Buddhas),
It spreads the flavour of the Highest Doctrine
And is free from the coverings (of the Obscurations),
Therefore it is like the Body of the Buddha,?
Like honey and like the kernel of a fruit.

1 Dar. 180 b. 2.—the moon delivered from Rahu and the sun freed from
the clouds.
2 As incomparable with anything else.
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16. It is pure; by the richness of its properties
It removes all (moral) poverty,
And brings to maturity the fruit of deliverance.
It is thus like gold, like a treasure, and like a tree.

17. As it represents the precious Cosmical Body,
1s the Highest Lord of all the bipeds,
And appears in the most precious of forms,
It is like a precious image, a king and a golden statue.

The Functions of Enlightenment.

The supermundane, non-dialectical knowledge, and the knowledge
which is acquired after the transcendental contemplation are the
causes of the metamorphose (of the elements) which is called “the
result consisting in the separation ” (from the defiling forces).! The
functions of these (2 kinds of wisdom) is that which we call the
complement of one’s own weal and of that of others. Now, what is
this complement of one’s own weal and of that of others?—(Answer):
That which represents the attainmeunt of the undefiled Cosmical Body
and the deliverance from the Obscurations of passion and of ignorance
[61a.1.] is called “the complement of one’s own weal.” That which,
being founded on the latter, consists in a twofold manifestation, viz.
the activity free from effort? by appearing in (either of the) two
(corporeal) forms? as long as the world exists and the miraculous
power of teaching,*—is the complement of the weal of other living
beings. With reference to these functions we have the following
3 verses:—

! visanyoga-phala = bral-bahi-hbras-bu, i.e. the Extinction of the elements
of Phenomenal Life (nirodha-satya). Cf. Abhidharmakosa I. 6.

2 anabhoga = lhun-gyis-grub-pa.

3 The Body of Bliss and the Apparitional Body.

¢ Dar. 181b. 2.—The act of teaching the Doctrine in such a manner that,
being communicated in one way, it is understood by all the different converts, each
in his own language.
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18. Immaculate, of all-pervading Wisdom, imperishable,
Firm, quiescent, eternal, and motionless,
The Buddha (in his corporeal forms) is the cause
That the pure faculties of sense perceive their objects
As space is the receptacle for all things.

19. He conveys the perception of (his) miraculous apparitions,
The pure audition of the most sublime words,
The pure scent of the Buddha's morality,
The relish of the flavour of the Highest Doctrine,
The enjoyment of the felicitous feeling of transic meditation,

20. And the cognition of the subject profound by its very nature.?
But, if closely investigated,
The Buddha who grants thus the true and highest bliss
Is (in his Cosmical Essence) uncaused and unconditioned.

The meaning of these 3 verses is, in short, made known by
the following eight:—

21. In short, such do we know to be the functions
Of the 2 kinds of Highest Wisdom,—
The attainment of the fully accomplished Cosmical Body
Which is free (from all defiling elements)
And the activity of this Cosmical Body.

22. The perfectly delivered Cosmical Body and its manifestations 3
Are to be known in two aspects and in one,
Being free from all defilement, all-pervading,
And the substratum of eternal properties.*

23. They are undefiled owing to the extirpation
Of all the passions and their residues,

! Dar. 181b. 6. As, on the background of space, the 6 forms of consciousness
of the living beidgs perceive each their own object.

* The meaning of universal Relativity and Non-substantiality.

3 Dar. 182 b. 6.

¢ Sic ace. to Dar. 183 a. 1—2.
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[61b. 1]
24,

25.

26.

21.

28.
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Being free from every attachment and hindrance!
They are all-pervading in their wisdom.

They are eternal, being

Of a totally indestructible nature;

This imperishable character, being demonstrated in short,
Is expressed by the ideas of firmness and the rest.

Now, evanescence is known to be of 4 kinds,

Which are the reverse of firmness, &c.,—

Putrification, the changes caused by illness, birth,

And migration which takes place in an inconceivable way.

Owing to the absence of these, (the Cosmical Body) is firm
and quiescent,

It is eternal and knows no migration.

This immaculate spiritual element, being the support

Of all the purest properties,® represents their substratum.

As space, being itself uncaused,

Is the cause for the perception of visible forms,

And, with regard to the sounds, smells, tangibles and mental
elements,?

The cause of their audition and the rest.

So the 2 Bodies,* in their unimpeded activity,

Represent the cause for the origination

Of all the purest virtuous properties

Accessible to the perception of the Bodhisattvas.

It is said:5—The Buddha has the character of space.—This

refers to the special absolute character of the Buddha, which has
nothing in common with anything else. Indeed, if we were to
recognize the Buddha only by the 32 corporeal marks of a super-

! asakta — chags-pa-med-pa, and apratihata = thogs-pa-med-pa.
? $ukla-dharma — dkar-pohi-chos.

3 dharma-ayatana or dharma-dhatu.

¢ The Body of Bliss and the Apparitional Body.

5 In the Jiiana-Aloka-alamkara-sutra.
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man,! the universal monarch? would turn to be a Buddha as well.—
Now, with reference to the relations (of Buddhahood to the pro-
perties) of an absolute character, we have the following verse:—

29. Inconceivable, eternal, quiescent, indestructible,

Perfectly pacified, all-pervading, free from (dialectical) con-
struction, and akin to space,

Free from attachment and impediments whatever, and devoid
of rough sensation,

Imperceptible, incognizable, sublime, immaculate,—such is the
Buddha [62 a. 1.].

The meaning of this verse is, in short, made known by the

following eight:—

30. The Cosmical Body, perfectly delivered, and its manifestations
Represent the fulfilment of one’s own aim and of that of others.
This support of the twofold aim
Is possessed of properties inconceivable and the like.

31. Buddhahood is accessible only to the Wisdom of the Omniscient,
Is not the object of the 3 (kinds of ordinary) knowledge,®
Therefore those, endowed with spiritual bodies*

Cognize it as being inconceivable.

32. Owing to its subtle transcendental character,
It cannot be made the object of study,
Being the Absolute Truth, it cannot be investigated,®
And, as the profound Ultimate Essence, it is not accessible
To mundane meditation and the like.

33. Indeed, as the visible forms for those that are born blind,
It is not accessible to the perception of ordinary beings;

! maha-puruga-laksana.

? cakravarti-raja = hkhor-los-bsgyur-bali-rgyal-po.

3 The knowledge which is a result of study, analysis, and meditation (éruts-
cinta-bhavana-mays prajia).

4 The Saints who have not attained the final Enlightenment.

5 Cf. Bodhicary@vatara IX. 2. duddher agocaras tattvam.
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And even to the Saints who, though they perceive it (a little),
Are with respect to it like new-born infants
Perceiving the sun from the house where they are kept.

34. It is eternal, as it is not subjected to birth,
And firm, since it does not disappear;
It is quiescent, being free from both (search and thought-
construction),!
And indestructible as the Ultimate Essence (of the elements).

35. It represents the D’erfect Peace, being the negation (of Phe-
nomenal Existence),?
It is all-pervading, as it cognizes everything,
It is free from thought-construction through the non-insistence
(upon the reality of the elements),?
Devoid of all attachment, owing to the extirpation of defilement.

36

Through the complete removal of the Obscuration of Ignorance,

It is free from impediments regarding everything (cognizable),*

And devoid of both (languor and distraction),® and duly
purified,

It is free from every rough sensation.

37. Being immaterial, it is not perceptible,

And, as it has no real characteristic marks,

It cannot be cognized by inference.

It is sublime, being perfectly pure by nature,

And free from every stain through the complete removal of
defilement.

Now, Buddhahood [62 b. 1.] manifests itself as indivisible from
its properties and as being (unique and undifferentiated) like space.
At the same time it applies, as long as the world exists, in an
inconceivable manner, great skill, commiseration and Highest Wisdom,
being the cause for the realization of the welfare and happiness of

! witarka-vicara (Dar. 185 a. 2.). ? nirodha-satya = hgog-bden.
3 Sic ace. to Dar. 185 a. 4. ¢ Ibid. 5 Cf. below.
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all living beings. (In this activity) it is to be viewed as manifesting
itself, uninterruptedly and free from effort and hindrance, in the
3 immaculate forms, viz. the Body of Absolute Existence,! the Body
of Bliss,? and the Apparitional Body.® This is due to the fact of
its being endowed with the (18) exclusive properties.* With reference
to these manifestations we have the following 4 verses, which describe
the 3 Bodies of the Buddha:—

The Body of Absolute Existence.

38. It has neither beginning, middle, nor end, is indivisible,®
Devoid of the 2 (extremities), delivered from the 3 (Obscurations),
Immaculate and free from thought-construction,

Is that which represents the Essence of the Absolute, and is
perceived

By the Saint,® who cognizes it in concentrated trance.

39. Possessed of properties, inconceivable, unequalled,
Immeasurable, and excelling the sands of the Ganges,
This immaculate Essence of the Buddha
Is devoid of all defects and defiling forces.”

40

The Body endowed with the numerous rays of the Highest
Doctrine

Exerts itself in working for the salvation of all that lives;

In its acts it is like the king of wish-fulfilling gems,®?

Appearing in various forms, which, however, are not identical
with it.

41. Acting on the Path that leads to the pacification of worldly

existence,
! svabhava-kaya = no-bo-fiid-alku. * sambhoga-kaya — lons-sku.
3 nirmana-kaya = sprul-sku. ¢ avenika-dharma = ma-hdres-pahi-chos.

5 From the Unique Absolute (dharma-dhatu). Dar. 188 b. 6—189 a. 1. chos-
dbyins-las no-bo tha-dad-pahi-tshul-du rnam-par-dbyer-med-pas tha-mi-dad-pa.
¢ yogin = 1nal-hbyor-pa. 7 vasana = bag-chags. 8 cintamani-ratna-raja,
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The Body,! which is the cause of Salvation and of the Highest
Teaching,

Abides here in this world, uninterruptedly

As the visible forms in the element of space. [63 a. 1.]

The meaning of these 4 verses is explained by the following

twenty :—

42,

43.

45

46.

The Omniscience of the Divine is

That which is called the state of the Buddha,
The Ultimate, Highest Nirvana,

The Buddha's inconceivable introspection ;—

Its varieties are the Profound,? the Magnificent,3
And the Magnanimous;* owing to these

It manifests itself in the 3 Bodies,—

The Body of Absolute Existence and the rest.

Now, the Body of Absolute Existence of the Buddhas,®
Characterized by 5 distinctive features,

Is, in short, known to be possessed

Of 5 kinds of virtuous properties.

It is eternal and indivisible,

Is devoid of the 2 extremities,’

And completely free from the 3 Obscurations,
Of defilement, ignorance, and distraction.’
Free from all stains and thought-construction,
Accessible to the introspection of the Saints,
Representing the Essence of the Absolute,
Immaculate by nature,—it is pure and radiant.

! The Apparitional Body of the Buddha (nirmana-kaya).

? The Body of Absolute Existence (svabhava-kaya).

3 The Body of Bliss (sambdhoga-kaya). 4 The Apparitional Body.

5 The Body of Absolute Existence is unique and undifferentiated with all

the Buddhas. Cf. Vasubandhu on Sitralamkara IX. 62. svabhavikah sarva-buddhandmn
samo nirvifiglataya.

¢ Of imputed Realism and Nihilism (samaropa-apavada).
" samapatty-avarana = siioms-hjug-gi-sgrib-pa.
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51.

52.

53.
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Immeasurable, innumerable, inconceivable,

Incomparable, and representing the highest point of purity,—
With these kinds of virtuous properties

The Body of Absolute Existence is fully endowed.

Being great, extensive, and numberless,

Inaccessible to discursive thought,

Unique and devoid of the force of Illusion,

It is immeasurable and so on, respectively.

The Body of Bliss.

By its nature enjoying the Doctrine in its various forms,
It appears uninterruptedly, as this Doctrine enjoyed by it,
Being the natural outflow of purest Commiseration,

It works uninterruptedly for the weal of all that lives.

Free from constructive thought and without effort,

Fulfilling the desired aim (of the converts),!

It abides, enjoying the miraculous power?

Similar to that of the wish-fulfilling gem.

Teaching, manifesting itself, and acting uninterruptedly,

Devoid of a will (connected with exertion)3

It appears here in various forms,

Without demonstrating its true nature;—

Such are its 5 distinctive features.

Just as if a precious stone,

Being dyed with various colours,

Does not make manifest its real essence,

In a like way (the Buddha), pervading all that lives in various
forms,

Is not perceived in his true nature.

Full of Commiseration, with a perfect knowledge of the world,
He has (mercifully) looked down upon the living beings,

1 Dar. 191 a. 4. ? rddhi = rdzu-hphrul.
3 Cf. Abhisamaydlamkara Il. 25. sarvasya'nabhisaiskrtih.
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And, without stirring from his Cosmical Body,

Has manifested himself in various emanations.

The 12 Acts of the Buddha as a mere Manifestation of
His Apparitional Body.

54. Ile became born (in the form of Svetaketu)!,
Descended from the abode of Tusita,
Entered (his mother’s) womb, and was born (again);
He showed his skill in dexterous acts,

55. Led a merry life in the circle of noble women,
(Then) departed from home, practised asceticism,
Made his apparition at Bodhimanda,

Vanquished the hosts of the Evil-One,

56. Attained the Perfect Supreme Enlightenment,

Swung the Wheel of the Doctrine,

And departed into Nirvapa.—

Such acts he exhibits in the impure spheres,
As long as dures this world’s existence.

57. He perfectly knows the means of conversion,

By teaching about Evanescence, Uneasiness,

About Impersonality and Quiescence,?

He creates aversion in the living beings

With regard to the 3 Spheres of Existence

And directs them toward Nirvana.

To those who have entered the Path

That leads to the (egoistic) Quiescence,

And think they have attained (the true) Nirvana,
He teaches about the true essence of the elements?
As in the White Lotus of the Highest Doctrine,* &ec.

58

! Dar. 192 a. 3.

2 The 4 main aphorisms of the Doctrine.

3 The separate unreality of subject, object, and act (trimapdala-vibuddhi).
¢ The Saddharma-pundarika.
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59, He diverts them thus from their selfish desires,

And, using his Highest Wisdom and Skill,!
[64a. 1.] Converts them to (the teaching of) the Highest Vehicle,

And prophecies Supreme Enlightenment for them.

60. Profound, displaying manifold power,
And guiding the ordinary beings, making his aim their weal,
(The Buddha is known) in these 3 forms, respectively,
As the Profound, the Magnanimous, and the Magnificent.

61. The first of these is the Cosmical Body,
And the latter two are the corporeal forms;
As visible matter abides in space,
So are the latter two supported by the former.?

The Eternal Character of the 3 Bodies.

The 3 Bodies (of the Buddha) manifest themselves by working
for the weal of all living beings and having as such an eternal
character. With reference to this subject we have the following
verse :—

62. Called forth by causes that are infinite,?

Having an endless number of living beings to convert,*

Possessed of mercy, miraculous power, wisdom and of the

complement of Bliss,

Governing all the elements,® vanquishing the demon of Death,

And transcendental by nature,—the Lord of the World is

eternal.’

The subject spoken of here in short is explained by the following
6 verses:—

1 prajia-upaya.

* Cf. Sutralamkara IX. 60.—prathamas tu dvayaérayah.

3 Dar. 195 b, 1,—The Accumulations of Virtue and Wisdom (punya-jiiana-
sambhara).

¢ Dar. 195 b. 2. 5 dharme§vara = chos-kyi-dban-phyug.

¢ Lit, unreal as an empirical, worldly entity (nijsvabhava).

7 Cf. Abhisamayalamkara VIIL 11,
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64.

65.
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Giving up his body, his life and his property,
He has preserved the Highest of Doctrines;
He administers help to all living beings,

And fully accomplishes his previous vows.

The Buddha thus makes manifest

His Commiseration, pure and immaculate,

And shows his miraculous activity,

Which he applies in his acts, abiding eternally.

Owing to his Wisdom, he is free from the conception
Of Samsara and Nirvana (as 2 separate entities);

As he constantly partakes of the complement of bliss
Of the inconceivable concentrated trance,

He, whilst acting in this world,

Is unaffected by the worldly elements.

He has attained the state of immortality and quiescence,
Leaving no room for the activity of the Demon of Death;

[64b. 1.] Therefore, the Lord, being of an immutable! nature,

67.

Is perfectly quiescent from the outset.

Thus, eternal, he is fit to be

A refuge for the helpless and the like.—
The first 7 of these motives show

The eternal character of the corporeal forms,
And subsequent 3 demonstrate

The Eternity of the Cosmical Body.

The inconceivable Character of Buddhahood.

This character of the Buddha, representing the complete meta-

morphose (of the elements of existence) we avow to be inconceivable.

The following verse refers to the fact of its being such:—

! asamskrta — hdus-ma-byas. Dar. 196 b. 1.—merged for ever in the immu-

table Absolute.
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Unutterable, representing the Absolute Truth,

Inaccessible to constructive thought and incomparable,!

Being the highest point of perfection,

Relating neither to the Phenomenal World,

Nor to the (Hinayanistic) Nirvana,

The sphere of Buddhahood is inconceivable even for the Saint.

The subject expressed here in short is to be known from the

following 4 verses:—

69.

70.

71.

(The Buddha) is inconceivable, since he is unutterable,

He is unutterable, being the Absolute Truth,?

He is the Absolute Truth, being inaccessible to thought-con-
struction,

And is inaccessible to thought-construction, since

He cannot be cognized through inference.

He cannot be made the object of inference,

Being the Highest Point of Perfection standing above all,

And he is highest of all, since he is not included

(Neither in the elements of the world, nor in Hinayanistic
Nirvana),

He is such, as he does not abide (in either of them),

Having no view for the defects (of the former) and the merits
(of the latter).

The Cosmical Body is inconceivable,

Being subtle and transcendental out of 4 motives,

And the corporeal forms are likewise beyond the reach of
human intellect,

This owing to a sixth motive, (as they represent

Mere reflections of the Cosmical Body),?

Which have no real essence of their own.

! Dar. 197 a. 2,—he cannot be cognized on the foundation of dist. marks,
2 Cf. Bodhicaryavatara IX. 2. buddher agocaras tattvam.
3 pratibimba — gzugs-brfian,

Acta orientalia. IX. 17
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72. Being possessed of Wisdom, higher than which there is none,

Of greatest Commiseration and all the other properties,

The Lord, who has attained the highest point of perfection,
Is inaccessible to human thought.

Therefore this Ultimate Essence of the Buddha

Cannot be cognized even by the highest sages

Who have attained the controlling power! over the elements,

[65 a. 1.]

Finished the exposition of Supreme Enlightenment, the second

chapter of the Analysis of the sources of the 3 Jewels, called “ The

Sublime Science of the Great Vehicle.” Finished the desecription of
the Absolute free from defilement.

III. The Properties of the Buddha.

Now we have to describe the properties (of the Buddha, which

are perfectly immaculate by nature). (These properties) have for their
foundation (Supreme Enlightenment), with which they form one

inseparable whole, like the form and the colour of a precious stone.

Therefore, after (the exposition of the Immaculate Absolute)—we have

a verse referring to the varieties of the properties of the Buddha:—

1. The ultimate aim of oneself and of others (respectively)

(Consists in) the Body which represents the Absolute Reality,?
And the worldly emanations which are founded upon it.3
These Bodies are the result of purity* and perfection,®
Possessed of the properties that appear in 64 varieties.—
What is said here?

. The position of perfect bliss for one’s own self

Is the Body which represents the Absolute Truth,®

vaditi-prapta = dban-thob—the Bodhisattvas on the 3 last Stages.

2 The Cosmical Body as the attainment of one's own aim Dar. 198 b, 1—2,
3 Thecorporeal formsof the Buddha as the complement of the weal of others, Ibid.
¢ visamyoga = bral-ba—the removal (of the Obscuration).

vipdke == rnam-par-smin-pa.

8 Dar. 198 b, 3—4.—The immutable Body of Absolute Existence (svadhava-

kaya) and the Body of Absolute Wisdom (jhiana-dharma-kaya).
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And the foundation for the complement (of the weal) of others
Are the emanational® forms of the Divine.

. The first of these Bodies is possessed

Of the Powers and other attributes of perfect purity,
And the latter two (Bodies) are endowed
With the properties of perfection,—the marks of the super-man.

The following text refers to the character of the (10) Powers

and the other properties, and the manner in which they are to be cognized.

4,

[65b. 1.]

Summary.
The Powers (of the Buddha) are like a thunderbolt,
Breaking the impediments caused by ignorance;
His intrepidity in the circle of hearers is like that of a lion;
The Buddha's exclusive properties are like space,
And the corporeal forms of the Lord are like
The moon and its retlection in the water.

The 10 Powers.
It is said that the Buddha is possessed of the (10) Powers.!

. These are the 10 Powers of Cognition—

Of the possible and the impossible,?

Of the fruit of one’s former deeds,® and of the faculties,*

Of the component elements (of the Universe),®

And of the inclinations (of the converts),®

Of all the different paths,” of that which is defiling and purifying

U samketika-kaya == brdahi-sku—* the conventional Bodies,”

1 Cf. M. Vyutp. § 7.

? sthana-asthana-jiiana-bala = gnas-dan-gnas-min-mkhyen-pahi-stobs.

3 karma-vipaka-jiiana-bala = las-rnams-kyi-rnam-smin-mkhyen-pahi-stobs.

¢ indriya-parapara-jiana-bala = dban-po-mchog-dan-mchog-ma-yin-pa-mkhyen-

pali-stobs.

5 nana-dhatu-jiiana-bala = khams-sna-tshogs-mkhyen-pahi-stobs.
8 nana-adhimukti-jiiana-bala — mos-pa-sna-tshogs-mkhyen-palhi-stods.
T sarvatra-gamini-pratipej-jiana-bala = kun-tu-hgro-bahi-lam - mkhyen-

pahi-stobs,

17%
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In the states of mystic absorption and the like,!

The power of remembering the place of former residence,?

The Divine Vision® and the Wisdom that pacifies (all the
defiling forces).*

It is said that (these Powers) resemble a thunderbolt.—

. The cognition of that which is possible and impossible,

Of the fruit of former deeds, of the elements,

Of the paths, and the different inclinations,

Of the defiling and purifying, of the complex of faculties,
And the remembrance of the place of former residence,

The Divine Vision, and the means of removing defilement,—
These powers pierce, break, and cut down

The armour, the massive wall, and the tree of ignorance.—
Therefore they have resemblance with a thunderbolt.

The 4 Forms of Intrepidity.®
It is said that (the Buddha) has attained the 4 kinds of

intrepidity.—

7. The intrepidity (of the Buddha) is of 4 kinds:

That of cognizing all elements of existence,
Of removing all the impediments,
Of showing the Path, and the annihilation of defilement.

8. He knows himself and makes known to others

All the things cognizable in all their forms,

! sarva-dhyana-vimolksa-samadhi-samapatti-sainkle$a-vyavadana-vyutthana-jfiana-

bala = bsam-gtan danr rnam-par-thar-pa dan tin-ne-hdzin dan siioms-par-hjug-pahi

kun-nas-fion-mons-pa-dan-rnam-par-byan-ba-mkhyen-pahi-stobs.

! parva-nivasa-anusmrti-jiiana-bala = sion-gyi-gnas-rjes-su-dran-pa-mkhyen-

pali-stobs.

8 The power of premonition of birth and death by means of supernatural

perception—cyuty-upapatti-jiiana-bala = hchi-hpho-dar-skye-ba-mkhyen-pahi-stobs.

¢ asrava-ksaya-jiiana-bala = zag-pa-zad-pa-mkhycen-pahi-stobs.
% vaidaradya = mi-hjigs-pa, M. Vyutp. § 8.
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He has removed all the Obscurations and causes others to
remove them,

Has entered the Path and induces others to do the same,

And has attained himself and causes to attain

The purest and highest of all aims.

Thus, teaching the Truth for himself and for others,

The Sage, wherever he might be, meets with no opposition.

It is said that (this intrepidity of the Buddha) is akin to

of) the lion.—

As the king of beasts in the forest is always free from fear,

And, fearless, roams about amidst the other animals,

Similarly, in the multitude of hearers, that lion who is the
Lord of Sages,

Abides without depending on others,

And endowed with firmness and dexterity.

The 18 Exclusive Properties.!

It is said that he is possessed of the 18 Exclusive Properties

peculiar only to the Buddha.—

10.

11.

12,

(With the Buddha) there is no error,® and no ill-sounding
speech,® [66 a. 1.]

The Teacher knows no loss of memory,

He is not possessed of a non-concentrated mind,

Nor has he a pluralistic outlook.*

He has no ill-considered indifference,b

Knows no bereavement of his zeal, his energy, and his memory,

Of Highest Wisdom, of his freedom (from the Obscurations),

And of the intuition of this freedom.

His acts preceded by Divine Wisdom,

His unimpeded knowledge regarding time,

U avepika-dharma == ma-hdres-pahi-chos. 3 skhalita == hkhrul-ba.
3 ravita —: ca-co. 4 nanatva-sanjiia <= sna-tshoge-pali-hdu-ses.

5 apratisaikhyayopeksa == ma-brtags-btan-siioma.
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These 18 are the properties of the Teacher
Which have nothing in common with anyone else.
13. Error, unmelodious speech, forgetfulness,
A distracted mind, a pluaralistic outlook,
And ill-considered indifference —these do not exist with the Sage;
He is not deprived of zeal, of energy,
Of pure, immaculate Wisdom,
Of eternal freedom (from all the bonds),
And of the intuition of one who has attained this freedom,
And the perception of the true essence of all things.
14. He makes manifest the 3 kinds of acts
Which are preceded by Transcendental Knowledge,!
And of the Knowledge great, extensive and certain,
Regarding present, past and future.
The position of the Lord who, possessed of these properties,
Free from fear, swings the Wheel of the Highest Doctrine
For the sake of all living beings
And is endowed with the Highest Commiseration,—
This is attained by the Buddha.

It is said that (these properties) have a resemblance with
space.—
15. The properties which characterize
The elements of Matter, the solid? and the rest,
Are absent in the element of space.
And the property of space which consists in its being penetrable
Does not exist with the elements of Matter.
However the solid, the liquid,* the hot,5 the moving,® elements
and that of Space likewise,

! jiiana-parvaingama-jiana-anuparivarti (kaya-van-manas-karma).
? prthivi-dhatu = sali-khams.

3 Cf. Abhidbarmakosa. 1. 5. tatra’kasam anavrtih.

* ab-dhatu = chuhi-khams. 5 tejo-dhatu = mehi-lhams.

¢ vayu-dhatu = rlun-gi-khama.
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Are common to all the (material) worlds,
But the Exclusive Properties have not in the least
Anything in common with the worldly elements.

The Body of Bliss.
The 32 Characteristics of the Super-man.!

It is said that the Buddha is possessed of the corporeal form
endowed with the 32 marks of the super-man. [66 b. 1.]

16. Firm and steady feet,” palms and soles marked by ecircles,3
Broad (heels),* and ancles with invisible joints,®
Fingers long,® and hands and feet likewise long,
(The fingers and the toes) connected by a web,?

17. With fine, soft, and juvenile skin,?

.

Seven spans in stature,® legs like those of the deer,!®
The private parts concealed as with the elephant,!?

18

The upper part of the hody is like that of the lion,'?
His shoulders and his breast are broad,
He has well-rounded shoulders,'® long and tender arms,

19. The (body) standing upright, and not bending,'*

Perfectly pure and surrounded by a nimb,
His neck is pure and resembles a shell,
Ilis jaws are like those of the king of beasts,!s

20. The teeth are 40 in number and equal,
Well arranged and closely set;
These pure and uniform teeth
Are- above all of an exceeding whiteness.

1 M. Vyutp. § 17. These marks evidently refer to the statue of the Buddha.
2 supratigthita-pada. 3 cakrankita-hasta-pada-tala.

4 ayata-pada-pargyi. 5 ucchankha-pada. ¢ dirghanguli.

7 jala-avanaddha-hasta-pada. 8 mpdu-taruna-hasta-pada-tala.

? saptotsada. 10 gineya-jangha. 1! koéa-gata-vasti-guhya.

12 ghiha-pthvardha-kaya. 3 susanwrita-skandha.

U gthita-anavanata-pralamba-bahuta. (?) 18 ginha-hanu.
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21. A long tongue, the best taste, infinite and unthinkable,
A voice self-originated and clear like that of the Kalavinka;
22, His eyes are beautiful like a lotus with eyelashes like those
of a bull?
His face is handsome and has the immaculate hair of treasure,?
His head is adorned with a crest,® and the skin
Of the highest of beings is delicate and gold-like.t

23. The hairs (on his body) are fine and soft,
Each of them turning upward and to the right,
The hair on his head is pure and like precious sapphires,
And rounded like the full-grown Nyagrodha-tree

24. Is the sublime and incomparable body of the Sage,
Which is firm and possessed of the power of Vishnu.?

[67 a. 1.] These 32 inconceivable features

The Teacher has declared to be the marks of the Lord of Men.

It is said that (these 32 marks) are like the reflection of the
moon in the water—
25, As the form of the moon in a cloudless sky
Is seen in the blue waters of a lake in autumn,
In a similar way the Body that is surrounded by the multi-
tudes of Bodhisattvas
Can be perceived (in its reflected form on earth)
Within the circle of adherents of the Supreme Buddha.®

Thus, the 10 Powers, the 4 kinds of intrepidity, and the
18 exclusive properties of the Buddha, as well as the 32 marks of
the super-man, being united under one head, make up the number

sixty-four.
! atinila-netra gopaksma. ? @rpa-kesa.
3 ugwiga-mardha. ¢4 gukgma-suvarna-cchavih. 5 Tib. sred-med-bu.

¢ Dar. 204 b, 2—3.—In a like way this Body of Bliss which is surrounded
by the multitude of Bodhisattvas can be perceived in its reflected form, as the
Apparitional Body, in the circle of adherents of the Supreme Buddha, by the
$ravaka and Pratyekabuddha Saints, and by some of the ordinary beings.
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26, These 04 distinctive features

Each taken separately with- their causes

Are in gradual order to be known

From the Ratna-darika-sutra.

These 64 properties of the Buddha in their variety are
contained in the Ratna-darika-sutra,' being indicated in the same
order in which they have just been described. These points are
spoken of as resembling, respectively, a thunderbolt, the lion, space,
and the moon, and her reflection in the water. This subject which
has been indicated in short is explained in the following 10 verses:—

27. (Being respectively) unbreakable, knowing no failure,
Incomparable and unchangeable,
(The Buddha's properties) are illustrated
By the examples of the thunderbolt, the lion,
Of space, and of the moon with her reflection in the water.

28. Of the complex of the Buddha's powers, six,
Three, and one, taken respectively, [67 b. 1.]
Remove (the Obscurations of) Ignorance, Distraction,
And (that of Defilement) with its residues,

29, As if they were piercing an armour,
Breaking a wall, and cutting down a tree.
The powers of the Sage are like a thunderbolt,
Being steady, essential, firm, and unbreakable.

30. Why are they steady?—Because they are essential.
Why are they essential?—DBecause they are firm.,
Why are they firm?—Because they are unbreakable.
And being unbreakable, they are like a thunderbolt.

31. Being free from fear and independent,

Being firm and (possessed of) the highest dexterity,
The Lion of Sages is like a (real) lion,
Always fearless within the circle of hearers.

! Tib. Bu-mo-rin-po-chebi-mdo.
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e has a clear knowledge of everything,

Therefore he abides without fearing anything, whatever
might be,

And he is fully independent,

Since his perception is by nature incomparable

Even with that of those who are purified.?

He is firm (in his knowledge) since his mind

Is always concentrated upon all the elements of existence,
And as he has overcome the force of illusion,?

He is possessed of the highest dexterity.

With the worldlings, with the Sravakas,

With those that act in solitude,® with the Sages,*
And with those of self-originated knowledge,®
The wisdom is (respectively) higher and higher,
And is of a more and more subtle character;

It is therefore illustrated by 9 examples.

(The first four)® are common in these worlds,
They are thercfore similar to the solid,

The liquid, the hot, and the moving elements.

(But the properties of the Buddha), as they surpass
Everything mundane and supermundane,

Have a resemblance with the element of space.

Of these properties, thirty-and-two

Represent the Buddha’s Cosmical Body,

Being inseparable from it like the form,

The shine, and the colour of a precious stone.

The other 32 distinctive features,
Which, being perceived, arouse delight,

! Sic ace. to Dar. 205 D. 5.

% avidyd-vasani = ma-rig-pahi-bag-chags.

3 The Pratyekabuddhas. ¢ The Bodhisattvas. 5 The Buddhas.
¢ Dar. 206 a. 1—2,—The properties of the first four.

it
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Are those peculiar to the Apparitional Body
And to that which completely enjoys the Truth,!

38. To those that are far and near from purification
[68a.1.] Abiding in the circle of the Victor of the World,
These Bodies appear in two forms,
Like the moon’s reflection in the water,
And like her true form in the skies.

Finished the exposition of the properties of the Buddha, the
3rd chapter of the analysis of the sources of the 3 Jewels called
“The Sublime Science of the Great Vehicle.” Described the im-
maculate attributes of the Buddha.

IV. The Acts of the Buddha.

Now we have to speak of the functions (peculiar to the Buddha's
Properties, viz. the acts) of the Lord. These acts, in short, manifest
themselves in 2 ways,—without effort,® and uninterruptedly.® There-
fore, after (the description of the properties of the Buddha), we
have a verse referring to the Buddha’s acts performed without effort
and interruption:—

1. The constitution of the converts, the means of conversion,

The benefit of the convert in accordance with his nature,

The place and time at which he is to act,—

The Lord pervades (by his Wisdom)

And constantly manifests himself without effort.

2. The ocean of Wisdom bearing the most precious jewels—his
sublime properties,

Endowed with the light of the sun

Of Virtue and of Highest Wisdom,

Realizing the Paths of all the Vehicles,

! The Body of Bliss (sambhoga-kaya).

? anabhoga = lhun-gyis-grub-pa. 3 anucchinna = rgyun-mi-hchad-pa.

¢ Cf.Abhisamayalaikara VIIL 9. —paripakair gate hetau yasya yasyayada yada'
kita bhavati kartavyair prathate tasya tasya sal.
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Having neither middle nor end,

Extensive and all-pervading like space,—

The Buddha perccives the treasury

Of immaculate virtues in all that lives,*

And, by the wind of his Divine Commiseration,

Disperses that web of clouds,—the Obscurations of Defilement
and of Ignorance.

The summary given in these 2 verses is respectively explained

in the following eight and ten:—

3. Who and by what means is to be converted,

[68 b. 1.]
4,

What is to be the aim,® and at what place and time,—
Without having any constructive thought regarding all of this,
The Sage always acts completely free from effort.

Indeed hLe does not give himself up to thoughts

As to what may be the constitution of the convert,

Which of the many means of conversion is to be used,
Where and when it is to be accomplished, the place and the

time,

. And, as concerns the factors of deliverance?® and their foundation,

Their result and the favourable object,*
The Obscurations and the conditions for their removal.

The factors of deliverance are the 10 Stages,
And the 2 Accumulations® are their cause,

The result—it is Supreme Enlightenment,

And the living being (fit for the attainment of it)

Represents the favourable sphere.

The Obscurations are the innumerable forms of defilement,
The secondary defiling forces® and their residues,?

! The fundamental element or Essence of the Buddha,

? Of the conversion.

3 mairyanika = nes-hbyin. 4 purigraha = yons-hdzin.
5 Of virtue and wisdom (punya-jaana-sanbhara).

¢ upakle$a — die-bahi-fion-mons. " vasana = bag-chags.
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And the factor which always suppresses them
Is the great Commiseration (of the Buddha).
These 6 points, taken respectively,

Are known to have a resemblance

With the ocean, with the sun, with space,
With a treasure, with clouds, and with the wind.
Being endowed with the waters of Wisdom,
And with the jewels of virtuous properties,
The stages of perfection resemble the ocean;
By administering help to all living beings,
The two accumulations are akin to the sun.

Great and extensive, without middle or end,

Supreme Enlightenment is like the element of space;

Being the Essence of the Supreme Buddha,

The element of the living beings resembles a treasure.

Accidental, pervasive, and essentially unreal,

The defiling elements are like a multitude of clouds,

And, bringing about the removal of these,
The Great Commiseration is like a mighty wind.

Performing acts of deliverance for the sake of others,
Perceiving the identity of himself and the living beings,
And, knowing no termination in his (altruistic) work,

269

The Buddha acts uninterruptedly, as long as the world exists.!

The 9 Examples illustrating the Acts of the Buddha.

It is said ® that the Buddha is characterized as neither becoming

originated nor disappearing (anew). Being thus immutable, he cannot

be regarded as acting (in the ordinary sense) [69a. 1.]. But, free

from all (dialectical) thought-construction, he, without any effort,

uninterruptedly exercises the special activity of the Buddha. Such

! Gsamsaram = hkhor-ba-ji-srid-du.
2 In the Ji@na-aloka-alamkara sitra. Kg. MDO. 1II. 278 b. 6.
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is his magnanimous nature. The following verse illustrates this
magnanimity (of the Buddha) by examples in order to arouse faith
in the inconceivable sphere of the Buddha with those who are free
from doubt and error.—

13, Like Indra,! like the celestial drum,? like a cloud,® and like
Brahma,*
Like the sun,® and like the wish-fulfilling gem,®
Like the echo,” like space,® and like the earth,®—
Such is the Buddha in his aects.

This verse has a resemblance with a main aphorism. The
variety (of examples) is now to be demonstrated in detail. This we
have in successive order in the remaining part of the text:—

I. It is said that the Buddha appears like the form of Indra.!*—

14. Suppose here were a surface
Of the purest Vaidarya stone,
And, owing to its purity, the chief of the gods,
With the multitude of the daughters of the gods,

15. The great palace of Vijaya,
And the other abodes of the gods,
With all their various dwellings,
And their manifold objects of enjoyment
Were to be perceived on that surface.

! The example illustrating the miraculous essence of the Buddha's Body.
Dar. 211 a. 2—4.

? Ditto—of the Buddha’s Word. Ibid.

3 Ditto—of the Buddha's Mind. Ibid.

4 Ditto—of the corporeal and oral acts., Ibid.

5 Ditto—of the mental acts. Ibid.

¢ Ditto—of the inconceivable nature of the Mind. Ibid.

" Ditto—of the inconceivable nature of the Word. Ibid.

8 Ditto—of the inconceivable nature of the Body. Ibid.

® Ditto—of the foundation of the Buddha’s activity. Ibid.

1 Jfiana-dloka-alainkdra-siitra. Kg. MDO. IIL. 278 b. 6—280b. 1.
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Suppose then, that multitudes of men and women,
Abiding on that surface of the earth,

Would come to see the vision,

And utter the following entreaty:

May we, at an early date

Become like that chieftain of the gods!—

And, in order to attain such a state,

They would abide in the practice of virtue,

Owing to these their virtuous deeds,

They, without having a notion

That (the form perceived by them) was only a vision,
Would, after passing away from this earth,

Become reborn in the realm of the gods. [69b. 1.]
That vision (of Indra), by itself,

Would be devoid of thought and motionless;
Nevertheless, (appearing) on the surface of the earth,
It would aid in the attainment of a great aim.

Similarly, if one is possessed of purest virtue, faith, &e.,
Conditioned by the practice of these virtues,
Appearing in one’s mind, the Supreme Buddha,
Endowed with all his marks and features,
Walking and rising,

Sitting and lying,

Exercising different forms of activity,
Preaching the Doctrine of Quiescence,

Silent and abiding in concentrated trance,
Showing many miraculous apparitions,!
Possessed of majesty and glory in his acts,
Can be perceived by the living beings.

Having seen him, one becomes full of desire,
And acts for the attainment of Buddhahood;

1 pratiharya = cho-hphrul.
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And, having brought to development all the factors,
One comes to attain the desired position.

24. Thus, the apparition of the Buddha,
Completely free from constructive thought and motionless,
Abides, nevertheless, here in this world,
And aids in the attainment of the highest aim.
25. The ordinary beings, they do not know
That this is a reflection of their own mind,*
But they perceive the form (of the Buddha),
And this leads to the fulfilment of their aim.

26. Gradually, on the foundation of this perception,
Those that abide in this (great) Vehicle
Come to see, by transcendental vision,
The sublime Cosmical Body within themselves.

27. Suppose the whole of the earth would become
Free from all unevenness and stain,
And grow smooth, shining and pure
Like a clear and beautiful Vaidarya stone.
And, owing to its purity, the numerous abodes of the gods
And the form of Indra would appear on it;
But, as this surface would gradually lose its smoothness,
The vision (thereon) would subsequently disappear.
28. However, anxious to attain (the desired state),
Devoting themselves to worship,
To obeissances, charity and the like, [70a. 1]
The multitudes of men and women
Would offer flowers with minds full of sublime desire.
Like that, in order to attain (the state of) the Lord of Sages,
Whose form appears in the mind as in a pure Vaidirya stone,
The sons of the Buddha, with minds full of delight,
Direct their minds toward Supreme Enlightenment.

! A very pregnant expression of Arydsanga's idealistic views,
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As on the pure surface of Vaidirya

The reflection of the highest god’s body is perceived,
Similarly on the pure surface of a living being's mind

There appears the reflection of the Body of the Highest Sage.

The appearance and disappearance of this reflection of the
living beings

Proceeds in accordance with their own mind,

Which can be either serene or turbid;

And as the reflection (of Indra)

Only appears as arising and vanishing,

So the existence and disappearance (of the Buddha's form)

Is not to be perceived as a reality.

II. Tt is said that (the Word of the Buddha) has a resemblance
the celestial drum.?

Just as, amongst the gods,

By the force of their previous virtues,
Without effort, without a special place,
‘Without form, without consciousness,
And without any constructive thought,

The drum of the Doctrine, again and again,
Summons the inattentive gods

By the sounds of “evanescence,” of “suffering,”

Of “impersonality,” and of “ quiescence.”?

In a similar way, being all-pervading

And free from effort and the like,

The Buddha comprises all living beings by his Word,
And shows his Doctrine to the worthy.

As, amidst the gods, the sound of their drum

Arises as the result of their own virtuous deeds,

In a like way, in this world, the Doctrine of the Lord,

! Jidna-aloka-alamkara-satra. Kg. MDO. 111 280 b. 1—282 a. 4.
? The 4 main aphorisms of the Doctrine.

Acta orientalia. 1X. 18
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Is, though preached by him, a result
Of the (virtuous) deeds of the living beings.

35. Devoid of effort, place, form, and constructive thought,
[70b. 1.] The sound (of the celestial drum) is conducive to quiescence,
Similarly the Doctrine, devoid of these 4 (properties),
Conveys the realization of Nirvana.

36. In the city of the gods the sound of their drum,
Beating uninterruptedly, arouses their fearlessness,
And at the time of their starting to battle with the passionate
(Asuras)
Vanquishes these and keeps off distraction.
In a similar way, in this world, the Word of the Buddha,
Speaks of the Path for overcoming the passions
And the sufferings of a living being,
Which Path is conditioned by profound meditation
And mystic absorption in the Immaterial Sphere.!

Now, why has the drum of the Doctrine only been referred
to (as an example), and not the cymbals and the other forms (of
celestial music). These are likewise a product of the previous
(virtuous) deeds of the gods, and appear in this Satra as accom-
panying the drum which is delightful to the ears of the gods.—
(We answer:—They are not referred to, since) they have 4 points
of dissimilarity with the voice of the Buddha. What are these?
—(The fact of) being limited,® of not affording help, of not
causing (real) felicity, and of not being conducive to deliverance.
On the other hand, the drum of the Doctrine summons all the
multitudes of inattentive gods, and its sound never ceases. For
this reason it is demonstrated as not being limited (or local).
Then it protects from the fear of being harmed by the Asuras and
the other hosts of adversaries, and directs toward the sphere of
attention. Therefore it appears as administering real help. Further-

! catvari dhyanani and aripya-samapattayah.

? pradesika = fii-tshe-ba.
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more, it puts an end to the impure joy of sensual desire and is
conducive to the true bliss, the supreme delight of the Doctrine.
It thus brings about the attainment of (real) felicity. And, (finally)
it utters the sounds, the words “ evanescence,” “ suffering ” [71la. 1.],
“ impersonality,” and “ non-substantiality,” and brings about the
pacification of all harm and misfortune. Consequently, it appears
as being conducive to deliverance. In short, the sphere of the
voice of the Buddha has a resemblance with the drum of the
Doctrine through these 4 characteristic properties, and is superior
(to all other sounds). Accordingly, we have now a verse referring
to the spherial potency of the Buddha's voice:—

37. As it has regard for all living beings,
Administers help, grants the Ilighest Bliss,
And manifests the 3 miraculous powers,!
The voice of the Lord is superior
To the sounds of the celestial music.

These 4 points of superiority are in short demonstrated in the

4 following verses in successive order:—

38. The tremendous sound of the celestial drum
Does not reach the ears of the inhabitants of the earth,
But the drum-like voice of the Buddha
Reaches the living beings who abide
Even in the lowest spheres of the world.
39. In the region of the gods, the celestial music,
Of which there are many millions of forms,
Sounds only in order to kindle the flames of desire,
But the unique voice of those
Whose essence is Highest Mercy
Sounds in order to calm the fire of suffering.
40. Amongst the gods, the sweet and pleasant sounds of their music
Only enhance the emotion of the mind,

! pratih@rya = cho-hphrul. Cf. below.
18%
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(On the contrary) the voice of the merciful Buddha
Summons one to give up the mind
To the practice of profound meditation.

41. In short, that which is the cause of bliss,
In all the regions of the world, the celestial and the earthly,
Is said to have its foundation in the unique voice
Which pervades the whole of the world without exception.
[(71b. 1]

Now, (as regards the miraculous manifestations of the Buddha)
we have first of all the corporeal manifestation; as it pervades all
the regions of the world in the 10 quarters of the sky, it is called
“ the manifestation of the Buddha’s miraculous power.”! Then there
is the miraculous manifestation of (the faculty of) revealing the
secret mental acts of the living beings.? It is due to the knowledge
of all the varieties of the spiritual element. And finally we have
the miraculous manifestations of (the Buddha’s Teaching). These
are the precepts and instructions® delivered by utterances of the
Buddha's voice, which refer to the Path conducive to deliverance,
Thus, the unimpeded voice of the Buddha manifests itself as illimited,
akin to the element of space. It cannot however be heard in all
its forms and everywhere. The reason consists in the defects of
the living beings, but not in those of the voice (since there are
none). The following verse demonstrates this, and shows that the
defects are to be found only with those who are not able to hear:—

42. Those that are deprived of the faculty of audition
Cannot hear the subtle sounds,
And, likewise not all the sounds can reach,
Even the ears of those who are possessed
Of divine, superhuman audition.

! rddhi-pratiharya = rdzu-hphrul-gyi-cho-hphrul. M.V. § 16. 1.
% adebana-pratiharya = kun-brjod-pahi-cho-lprul,
3 anubasani-pratiharya = rjes-su-bstan-pahi-cho-hphrul.
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43. In a similar way the Doctrine, exceedingly subtle,
As it is the object of Transcendental Knowledge,
Can reach only the ear of one
Whose mind is free from defilement.

II1. 1t is said that (the mind of the Buddha in its activity) is
like a cloud.!—

44, As, in summer-time, the clouds,
The cause of an abundant harvest,
Discharge, without any effort,
Their torrents of water upon the earth,—
45. In a like way, from the clouds of Commiseration
The rain of the waters of the Lord’s Highest Doctrine
Is the cause of the harvest of virtue with living beings,
And descends without any searching thought.
46. [72a. 1.] As, amidst the living beings
Who venture on the path of virtue,
The clouds, agitated by the wind,
Discharge their torrents of rain;
Similarly, as the virtues of the living beings
Grow through the wind of Commiseration,
The rain of the Highest Doctrine
Descends from that cloud which is the Buddha.
47. Representing Highest Wisdom and Mercy
Abiding in the inalterable pure celestial sphere,
And having for hLis essence the immaculate waters of con-
centration and memory,
The Lord of Sages is like a cloud
The cause of the harvest of virtue in this world.

With regard to the varieties of the “receptacles”? (of the
waters of the Doctrine), we have:—

! Jiidna-gloka-alamkara-sitra. Kg. MDO. 1II. 282 a. 4—283 a. 5.
? bhajana = snod.
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48, Cool, sweet, soft, and light
Is the water descending from the clouds,
But having touched on earth such places
That are filled with salt and the like,
It becomes possessed of many different tastes.

49. Similar is the rain of the Doctrine
Concerning the eightfold Path of the Saint;!?
Abundant, it issues from the clouds of mercy,
But, owing to its repositories, the hearts of the living beings,
It subsequently assumes a variety of forms.

With regard to the manifestations (of the Buddha's mind), which
are independent (from the character of the converts), we have:—

50. The three categories of living beings,
Those that have faith in the Great Vehicle,
Those of intermediate character, and the hostile,
Ave (respectively) like men, like the peacocks,
And like the ghosts? (with regard to the rain).

51. When, at the end of spring, there are no clouds,

The human beings and the birds that do not move in the skies
are distressed,

And, on the contrary, when, in summer-time,
The rain descends on earth, the ghosts are suffering;
Similar is the state of the living beings
Desirous of the Doctrine and hostile to it,
When, from the clouds of Commiseration,
The waters of the Doctrine descend or not.

52. Discharging thick drops of rain, hail and lightening,
The clouds have no special regard

[72Db. 1.] For the small insects and the inhabitants of the caves,

Similar are the clouds of Wisdom and Mercy
With their subtle and their grand methods and means.

! arya-asgtanga-marga — hphags-pahi-lam-yan-lag-brgyad.
? preta = yi-dvags.
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They (eject the rain of the Doctrine) independently
From those that are purified from passion
And those who indulge in egoistic views.

As concerns the fact that (the rain of the Doctrine) quenches
the fire of suffering, it is said:—

53. Five are the paths by which one travels
Through beginningless and endless birth and death in the
Saiisara,
And there is no happiness in these D states of existence,
As there cannot be a sweet odour with impurities,
The suffering is constant, it is like the feeling
Which is produced through the contact with fire,
With weapons, ice, salt,! and the like;
But the rain of the Doctrine which descends
From the clouds of mercy can pacify it.
54. With the gods,—transmigration, and with men—
The constant search of objects of desire—,
This is suffering; having come to this conviction,
Even the highest of gods and men,
Grown wise, will have no desires;
Guided by wisdom and by the Word of the Buddha,
They perceive: “ This is suffering, this its cause,
And this is its extinction.”
55. The illness is to be cognized, its cause removed,
The state of happiness attained, and the remedy used;
Like that, Phenomenal Life, its Cause, Extinction, and the Path 2
Are to be cognized, removed, realized, and resorted to.

IV. It is said that (the Buddha in his acts) is like the great

Brahma:3—

! Dar. 118 b, 1.—Like salt put on a wound.

2 The 4 Truths of the Saint.

3 Tib. tshans-pa-chen-po. Jiidina-8loka-alamkara-sitra. Kg. MDO. IIL. 284 b. 5—
286 a. 7.
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56. As Brahma, without moving from his abode,
In all the regions of the gods
Demonstrates his apparition without effort,

57. In a similar way, in all the regions of the world,
The Lord, though motionless in his Cosmical Body,!
Shows himself in apparitional forms
Without effort to those that are worthy. [73a. 1.]

58, Just as Brahma, never moving from his abode,
Manifests himself in the World of Desire,?
Is seen by the gods, and this perception
Pacifies the desire of the objects (of enjoyment),—
Similarly the Lord, though motionless in his Cosmical Body,
Is seen by the worthy in all the regions of the world,
And this his vision removes for ever all defilement.

59. As owing to the vows of Brahma himself3
His vision is perceived without effort,
So is the Apparitional form (of the Buddha),
Which becomes originated by itself.

With regard to the fact of the Buddha'’s being invisible (for
some) we have:—

60, Manifesting the descent from Tusita, the entrance into the womb,*
Birth, and the arrival at his father’s palace,
His merry life (amongst noble women),
His existence in solitude, the victory over the Lvil One,
The attainment of Supreme Enlightenment,
And the teaching of the Path that leads to the city of Peace,
The Lord is inaccessible to the eyes of the unworthy.

V. It is said (that the Buddha in his mental acts) is akin to
the sun:5—

! Cf. above. 2 kama-dhatu = hdod-khams.
3 Dar. 120 a. 1. ¢ garbha-avakranti = lhums-su-hjug-pa.
5 Jfiana-Aloka-alamk3ra-sutra. Kg. MDO, III. 284 b. 5—286 a. 7.



The Sublime Science, of Maitreya. 281

61. Warmed by the sun, at one and the same time,
The lotus flower expands and the Kumuda folds its leaves;
But the sun, it has no searching thought
About the qualities and the defects
Of the water-born flowers as they open and fold.
Similar to that is the Saint (in his aects).

The living beings are by nature of 2 kinds, viz. the converts
and the non-converts. Now, as concerns the converts, they appear
as similar to a lotus flower and to a receptacle of pure water:—

62, Free from any searching thought,
The sun, expanding its light, simultaneously, everywhere
Makes the lotus flower unfold its leaves
And causes to ripen (other kinds of plants).

63. Similar is that sun which is the Buddha
With its rays—the Highest of Doctrines;
Free from a searching thought, they are directed
Upon the converts resembling lotus flowers.

64. Arising in the heavens of Enlightenment
As the Cosmical Body and the visible forms, [73b. 1.]
The Sun of Omniscience casts the rays
Of Divine Wisdom over all living beings.

65. Indeed, in (the minds of) all the converts
That are like receptacles of purest water
The innumerable reflections of that sun
Which is the Lord simultaneously appear.

Thus, the Buddhas, though they are free from dialectical
thought-construction, appear to the 3 categories of living beings,’
and teach their Doctrines. With respect to this their character they
have a resemblance with the sun:—

! Dar. 221 a. 3.—Those who have a firm conviction regarding that which is
right, those that are uncertain, and those who are definitely rooted in error.
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66. Being always all-pervading
In the sphere of the Absolute, infinite like space,
The sun of the Buddha casts (its rays) on the converts,
As if they were mountains, in accordance with their merit.

67. The sun, great, radiant, and shining,
And illuminating the whole of the world,
Gradually casts (its rays) on the high,
The intermediate, and the lower mountains;
Similar is the sun of the Buddha which gradually
Casts its rays on the multitudes of living beings.

The light of the Buddha is superior to that of the sun. Indeed—

68. (The power of) penetrating into all the different worlds
And all the regions of the sky does not exist with the sun,
And it likewise cannot remove the darkness of ignorance
And demonstrate the essence of everything cognizable;
But the multitudes of rays which, in a variety of colours,
Emanate from him who is endowed with Highest Mercy.—
They illuminate and show the essence of all things.

69. The living beings who, at the time of the arrival of the Buddha,
Are like blind, obtain sight and, free from all harm,
Cognize the truth by this perception,
And those blinded by ignorance,
Who have fallen into the sea of worldly existence,!
And are obscured by the darkness of false views,
Have their minds illuminated by the light of the sun of the
Buddha
And come to perceive the Truth unseen before.

VI. It is said that the Buddha in his acts is like the wish-ful-
filling gem:?—

! bhava-arnava = srid-pali-mtsho.
? Jii@na-aloka-alamkara-sutra, Kg. MDO, I1I, 286 a. 7—287a. 4.
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70. Just as the wish-fulfilling gem [74a. 1.]
Free from a searching thought, simultaneously,
Fulfills, in every case separately, all the desires

Of those who have in view a special aim,—

71. In a similar way, through reliance upon the Buddha,
Those possessed of different thoughts and inclinations
Come to hear the Doctrine in its various forms.—

But the Buddha has no searching thought regarding them.

72. As the jewel fulfilling all wishes, without effort,
Grants to others the objects desired by them,
Similarly the Sage abides as long as the world exists,
Acting without effort for the sake of others in accordance
with their merits.

It is said that the appearance of the Buddha (in this world)
occurs very rarely. Indeed:—

73. Just as precious jewels, concealed
Under the ground or in the depths of the ocecan,
Are hard to be obtained here by those who are desirous of
them;
Similarly we know that with the living beings
Who are unworthy and overpowered by the passions
The perception of the Buddha by their mind

Is exceedingly hard to be secured.

VII. It is said that (the voice of the Buddha) is like the
sound of the echo.! Indeced:—

74. Just as the sound of the echo
Arising from vocal intimation?
Is free from searching thought, is not articulated,

And has no real foundation, neither external nor internal,

! Ibid. 287a. 4—288a. 5.

} vijflapti = rnam-riy,
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Similar to it is the voice of the Buddha.

It arises through the intimations of others,!

Is devoid of searching thought, is inconceivable,

And has no real foundation, neither within, nor without.

VIIL It is said that (the inconceivable character of the Buddha's

Body) has a resemblance with space:®*—

76. Immaterial, invisible,

1.

Inaccessible to the senses,

Without support and without foundation,

Formless and incapable of being pointed to—such is space.
Although it is experienced (as divisible)

In higher and in lower (parts),

This is not its true nature,

Which is that of being one whole. [74 b, 1.]

Similarly, though the Buddha is seen in all his different forms,
He is not such as we perceive him

(Being unique and undifferentiated).

IX. It is said that (the true Essence of the Buddha as the

foundation for his activity) is like the earth:%—

8.

79.

As all that is produced by the earth,

Being, unconsciously, supported by it,

Can thrive, show (its growth), and expand,

In a like way, having, without any searching thought,

Their foundation in that soil which is the Supreme Buddha,
The roots of virtue of the living beings

Can thrive in all their different forms.

The meaning of all these examples is in short as follows:—

The performance of these and those acts without effort
Is not to be perceived (by us). Therefore,

! Dar, 222b. 5. The acts of worship and reverence produced by faith, &ec.
? Jfiana-aloka-alamkara-sutra. Kg. MDO, III. 288b. 4—289a. 5.
3 Ibid. 288 a. 5—288 b. 4.,
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For the sake of clearing the doubts of the converts,
These Y examples have been demonstrated.

And the discourse in which these examples
Are shown in detail, by its very name,!
Shows the necessity of their indication.

Adorned * by this magnificent light?

Of the knowledge* which is the result of study,
The wise will speedily penetrate?

Into the whole of the sphere of Buddhahood.®

The subject discussed is illustrated

By the form of Indra on the Vaidirya surface,
And the other examples, nine in number;
Apprehend thou, in short, their meaning.

The apparition, teaching, and the all-pervading character,
The miraculous manifestations (of the corporeal and mental acts),
The emanation of the Highest Wisdom,

The inconceivable nature of body, speech, and mind,

And the character of Great Commiseration

All this is demonstrated here.

The mind of the Buddha with which all exertion
Is completely purified, since it is free

From every kind of thought-construction,

Is like the apparition of the reflected form

Of Indra on the surface of the Vaidarya stone.

The proposition? is here the pacification of effort,
And the mind free from searching thought is the logical reason,8

! Barva-buddha-vigaya-avatara-ji@na-aloka-alamkara-siitra.

? glankrta = brgyan-pa, 3 aloka = snan-ba.

4 jiiana == des-pa or ye-fes, ® avatarigyanti = hjug-par-hgyur.
¢ sarva-buddha-vigaye = sans-rgyas-kyi-psyod-yul-kun-la.

7 pratijia = dam-bcah, 8 hetu = gtan-tshigs,
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And, in order to prove its analytical character,!
The examples? of the form of Indra, &c., are given.

86. Here the meaning of the subject is as follows:—
The apparition of the Buddha's Body and the other aspects
Are manifested without any effort whatever,
Since the Teacher is not liable to birth and death.

[75 a. 1.] Now, with reference to this subject, we have moreover
the following 4 verses which contain the summary of all the
examples:—

87. He who appears like Indra,

Like the celestial drum, and like a cloud,

Like Brahma, the sun, and the king of wish-fulfilling gems,

Like the echo, like space, and like the earth,

And acts without effort for the sake of others

As long as dures this world’s existence,—

He is cognized by the Saint in meditation.

88. The apparition is like the reflected form
Of the chief of the gods on a precious stone,
And the excellent teaching is like the celestial drum,
The all-penetrating Wisdom and Love, they are like clouds,
Pervading all that lives up to the highest limits of existence.

89. Like Brahma, the Lord is motionless in the immaculate plane,
But shows himself in many apparitional forms,
Like the sun is the Divine Wisdom that ejects its light,
And similar to the pure wish-fulfilling gem is the Buddha's mind.

90. Like the echo, the Buddha's Word is not produced by effort,
His Body is, like space, all-pervading and eternal,
And the state of Buddhahood* is like the earth,

! svabhava-hetu — ran-biin-gtan-tshigs. As this verse shows, the svabhdva-hetu
and the syllogism founded upon it were already known to Arydsanga,

? dystanta = dpe.

3 bhavagra = srid-rtse.

4 buddha-bhumi = sans-rgyas-kyi-sa.
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Being the ground for the growth of those remedies
Which are the virtuous elements of the living beings.

Now, according to these examples, Buddha the Lord is, for
unsubjected to birth and disappearance. How is that? We

perceive (the Buddha) as becoming born and disappearing, and in

such a form he makes manifest, without effort and uninterruptedly,

his activity amongst the living beings. To this we say:—

91.

92.

[15b. 1.]

93.

The causes for the perception of the Buddha

In the mind, pure like the Vaidarya stone,

Is the intensity of the faculty of faith

Owing to which this purity of the mind is preserved.

In accordance with the origination and bereavement of virtue

The form of the Buddha appears and disappears;

But, similar to Indra, the Lord

In his Cosmical Body neither becomes born, nor does he vanish.

Thus, without any exertion and effort,

(Emanating) from the Cosmical Body which neither arises nor
disappears anew,

e manifests as long as the world exists

The apparition (of his body) and his other acts.

The Points of Dissimilarity between the Examples and the

94.

95.

Manifestations of the Buddha.!

Such is the meaning of all these examples,

And such the order (in which they are given);

However the subject has not been discussed

With regard to the dissimilarity that exists

Between the examples and the topics expressed by them.
(Indeed), the Buddha is like a reflected form,

But the latter, being voiceless, cannot match him;

He is like the drum of the gods, but this one

! The following verses contain the so-called vyatireka-alamkara.
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Is not like him in every respect,
Since it is not always efficient.

(His mind) resembles a great cloud,

But (the cloud) is not completely like it,

Since it does not remove the seed of all that is harmful;

He has a similarity with the great Brahma,

But the latter is not perfectly akin to him,

Since he does not bring (all living beings) to maturity.

He is similar to the form of the sun, but as the sun

Does not completely dispel all darkness, it cannot match him;

He appears like the jewel that fulfills all wishes,

But this jewel is not completely like him, as it is not so hard
to be obtained.

He resembles the echo, but as the latter

Is a product of causes, there is no perfect similarity;

He is like space, but space is not the foundation

Of virtue; therefore it is not akin to him.

(The Buddha) is like the surface of the earth,

But as he is the support for the continuance

Of the welfare of all that lives, mundane and supermundane,
(There is no perfect similarity between them).

Indeed, on the foundation of the Buddha's Enlightenment,
The Path that leads out of this world takes its origin,

And, by the deeds of virtue, the saintly Path,

The degrees of mystic trance,! the immeasurable feelings,?
And the absorption in the Immaterial Sphere?® is conditioned.

Finished the exposition of the acts of the Buddha, the 4th

chapter of the investigation of the sources of the 3 Jewels called
“The Sublime Science of the Great Vehicle to Salvation.” [76a. 1.]
Finished the explanation of the subjects contained in the verses.

! dhyana = bsam-gtan. t apramana = tshad-med-pa.
3 aruapya-samapatti = gzugs-med-kyi-siioms-hjug.
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Y. The Merits of Founding one’s Belief in the Doctrine
of the Essence of Buddhahood.

After this we have 6 verses referring to the merits of those
who found their belief in the 4 topics! which have been described:—

1. The element of Buddhahood, the Enlightenment of the Buddha,
The Buddha’s properties, and the Buddha's acts,—
They are inaccessible even to the purest minds,
Being the exclusive sphere of the Leaders (of the world).

2. But the Sage® who is full of faith in these features of
Buddhahood
Becomes a receptacle of all the mass of the Buddha's properties,
And, experiencing the highest delight in these unthinkable
virtues,
Surpasses the merits of all other living beings.
3. One, being desirous to attain Enlightenment,
And possessed of gold and jewels
Equal in number to the sands in all the worlds of the Buddhas,
Daily offers them to the Lord of the Doctrine;
Another, if he hears but one word (of this Teaching)
And through this attains faith, will reap merit
Greater than that of such an offering.
4. One, wise and striving for Supreme Enlightenment
During numerous @ons, without effort,
Preserves body, speech and mind in stainless chastity,—
Another, if he hears but a word of this teaching
And through this comes to faith, can reap
Merit, greater than that of the purest morals.

5. One gives himself up to mystic absorption
Suppressing the fire of passion in the 3 spheres of this World,

! The Essence of Buddhahood, Supreme Enlightenment, the Properties and
the acts of the Buddha.
? The Bodhisattva.
Acta orientalia. 1X. 19
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And, transferred to the limits of the abode of the gods and
of Brahma,

Meditates upon the means of attaining

The inalterable state of Supreme Enlightenment;

Another, if he hears but one word (of this teaching)

And through it comes to faith, will reap [76 b. 1.]

Merit, greater than that of deepest meditation.

. Charity, it secures objects of worldly enjoyment,

Morality leads to blissful existence,!

And deep meditation is conducive to the removal of defilement;

But Highest Wisdom completely removes all defilement and
ignorance,

Therefore it is superior (to all other virtues),

And its source is the study (of the Doctrine).

The meaning of these verses is explained in the following nine:—

The fundamental element, its metamorphose,?

The properties, and the acts pursuing the welfare (of the
living beings)

These are the 4 points discussed,

Which are accessible only to the Wisdom of the Buddha.

But the Sage who becomes full of faith,

As regards their existence, power, and virtuous qualities,

Becomes worthy of attaining the position
Of the Buddha at an early date.

. Indeed, he is full of devotion and faith

That this inconceivable sphere exists,

That one like himself can realize it,

And, having once attained it, becomes endowed with such
properties.

! svarga = mtho-ris,
? parGortti i.e. the metamorphose of the element of Buddhahood through

the purification from all defilement (Dar. 229 b, 4).
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10. One becomes a receptacle of zeal,
Of energy, faith, and concentration,
Of Highest Wisdom and all the other virtues,
And the mind directed toward Enlightenment?
Is always extant with such (a Saint),

11. And, owing to its constant presence,
The son of the Buddha cannot be diverted (from his aim),?
Brings to accomplishment the Highest Virtues,
And becomes possessed of perfect purity.

12. The Highest Virtues are 5 in number,?
And there being no thought-construction
With regard to their 3 aspects,
Their accomplishment represents perfect Purification,
Since all hostile elements are completely removed.

13. The Highest Charity* consists of all the virtues of granting
gifts,®
The Highest Morality represents (the quintessence of) moral
merit, 8
Patience and concentration of mind arise from deepest meditation,?
And energy is peculiar to all of them.® [77 a. 1.]

14. That which represents constructive thought
Regarding the 3 aspects of activity®

Is considered to be the Obscuration of Ignorance,®

1 bodhi-citta — byan-chub-kyi-sems.

? gvaivartika = phyir-mi-ldog-pa.

3 I.e. the first 5 Transcendental Virtues, representing the Accumulation of
Virtue (punya-sambhara; Dar. 231a. 5).

¢ dana-paramita. 5 danamaya-punyakriya-vastu.

8 $ilamaya-punyakriya-vastu. 7 bhavanamaya-punyakriya-vast
8 Cf. Biatralamkara XVI. 7. and Commentary.
9 Dar. 231b. 5.—The habit of maintaining the separate reality of subject,
object and act (trimandala).
10 jfieya-avarana.
19%



292 E. Obermiller.

And the thoughts concerning the reality of envy and the like
We esteem to be the Obscuration of Moral Defilement.!

15. But, without Highest Wisdom,? all the other virtues
Are not possessed of the factors for removing (both) the
Obscurations.
Therefore Highest Wisdom is superior (to all),
And, as the source of it is study (of the Doctrine),
It is this study which is most important.
16. Thus, on the foundation of authoritative Secripture® and of
Logic
I have expounded (this treatise) in order to attain
Perfect purification, for myself, exclusively,
And to assist those whose mind is full of faith
And of the complement of highest virtue.

Next we have a verse concerning the way how (the treatise)
explains (the subject-matter):—

17. As, with the aid of a lamp, of lightning,
Of a precious stone, the sun, and the moon,
Those possessed of vision are able to see,—
Similarly, I have explained all this,
Relying upon the Lord, who illuminates
By (his perfect knowledge of) the meaning,
The words, and the elements, and by his flashes of idea.t

Then comes a verse regarding that which has been explained: 5—

18. The word which is connected with the Doctrine
That pursues the (ultimate) aim (of mankind),

1 Acc. to the Tibetan authors, this is the standpoint of the Prasangikas, who
consider realism in general to be the Obscuration of Moral Defilement,

? prajfia — fes-rab in the sense of prajfia-p@ramita.

3 @gama = lun. Dar. 232 a. 6,—The Sutras commented by the Uttaratantra.

¢ The 4 methods of intense penetration (pratisanmvid),

5 The Word of the Buddha (pravacana).
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Is conducive to the removal of defilement in the 3 spheres of

this world,
And demonstrates the bliss of Quiescence,—
Is that of the Great Sage; all that disagrees with it is of

other origin.

Next we have a verse concerning that by means of which
Word of the Buddha) is explained:!—

That which, referring exclusively to the Teaching of the Lord,
Is an explanation (of this Teaching) by one

Whose mind is completely free from distraction,

And agrees with the Path leading to Salvation

Is to be revered as if it were

The Word of the Great Sage himself.

With regard to the means of preserving oneself from becoming

deprived (of this Doctrine) we have the following verses:—

20.

21,

In this world there is absolutely none wiser than the Buddha,

No other who were omniscient and perceiving

All that exists and the essence of all things;

Therefore, do not have any confusion regarding

The discourses held by the Sage himself;?

Otherwise, the precepts of the Lord will be subverted,

And the Highest Doctrine will undergo harm. [77b. 1.]

The depreciation of a Saint by those possessed of passion and
ignorance,?

And the contempt regarding the Doctrine taught by him

Is always produced by erroneous views;

Therefore let not your mind become mingled

! The Exegetical Treatises (f@stra) interpreting Scripture. Cf. my translation

of Bu-ton pp.25 and 42.

2 Dar, 233b. 5—6. The consideration of the discourses of conventional

meaning to express the direct one and the reverse, and the depreciation of some
of the precepts by saying: “This is not the Word of Buddha.”

3 Dar. 234 a, 4,—who say that the Hinay@nist is not a Saint, &ec.
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With the defilement of these views.—
Only clean a garment may be dyed,
But not one that is smeared with grease.

Concerning the causes for becoming deprived (of the Doctrine)
we have:—

22, Want of intelligence, want of faith in the virtuous (Doctrine),
Indulgence in ill-suited pride,
Obscurity through the rejection of the Teaching,
Apprehension of the conventional! meaning as direct,?
Love of gain, adherence to false views,
Reliance upon one who insults the Doctrine,
The fact of being distant from those that maintain it,
And insufficient devotion,—through all this
One becomes deprived of the Doctrine of the Saints.

With reference to the result of this loss of the Doctrine we
have:—
23, The wise, they need not be afraid
Of fire, of the violent poison of serpents,
Of murderers, and of thunder and lightning,
As are those who have rejected this profound Doctrine.
Indeed, fire, serpents, foes, and lightning,
They only deprive one of (this) life,
But they cannot inspire the fear
Of being reborn in the lowest of hells.?

24. Even one who, repeatedly relying on bad friends,
Is hostile to the Buddha and commits the vilest of sins*
In killing father, mother and the Saints,
And sowing dissention among the Highest Congregation,—
Even that man can speedily become delivered (from sin),

! neyartha = dran-don,

3 mitartha = nes-don,

3 avici = mnar-med,

4 anantarya =— mishams-med-pa.
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If he reflects over the Absolute Essence.
But where is Salvation for one
Who in his mind is hostile to the Doctrine?—

Conclusion.

25. I have thus duly expounded the 7 subjects,—
The 3 Jewels, the perfectly pure element (of Buddhahood),
The immaculate Supreme Enlightenment,
And the Buddha'’s properties and acts.
May, by the merit 1 have acquired through this,
All these living beings come to perceive
The Lord Amitayus! endowed with boundless light,
And, having seen him, may they become possessed
Of the sublime vision of the Highest Truth
And attain Supreme Enlightenment.

The meaning contained in these 10 verses is again explained
by the following three:—[78 a. 1.]

26. Owing to what cause and for what motive,?
What and in what manner has been expounded,?
And what is the natural outflow* (of the Doctrine),®
This is demonstrated by 4 verses.

27, Two verses® refer to the means of self-purification,
And one™—to the cause of the bereavement of the Doctrine,
And then, the following 2 verses?®
Demonstrate the consequences (of this).

28. And finally, the sphere (in which the converts are to be born),®
Their steadfastness (regarding the Teaching),
Their attainment of Enlightenment,

! Tib. tshe-dpag-med.

3 Verse 16. 3 Verses 17 and 18, ¢ nigyanda-phala.
5 The treatises commenting Scripture, verse 19. ¢ 20 and 21.

7 Verse 22. % 23 and 24. ® The circle of Amit&yus or Amitabha.
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And the preaching of the Doctrine (by them),
In short the 2 forms of the result
Are spoken of in the last verse.?

Finished the exposition of the advantages (of being possessed
of faith in the 7 sublime subjects),® the Hth chapter of the investi-
gation of the sources of the 3 Jewels entitled “ The Sublime Science
of the Great Vehicle to Salvation.”—End of the explanation of the
meaning contained in the verses.—

Through this explanation

Of the precious Highest Doctrine of the Great Vehicle

I have reaped inconceivable merit;

May, by the force of it, all living beings become the receptacles
Of the immaculate jewels of this Highest Sublime Teaching.

Finished the teacher Aryasanga's explanation of “ The Sublime
Science of the Great Vehicle,” the work of the Lord Maitreya.—

1 Verse 25.
¥ Sic acc. to Dar, 236 a. 5—6.



Technical Terms.

acala = mi-gyo-ba, 116, 142, 170, 202,
209, 221.

advesa = %4e-sdan-med-pa, 97.

adhigama-dharma = rtogs-pahi-chos, 145,

adhicitta-éiksa = sems-kyi-belab-pa, 121.

adhiprajiia-§iksa = $es-rab-kyi-bslab-pa,
121,

adhimukti (= mos-pa), 158, 163, 164.

adhivacana == tshig-bla-dvags, 114, 128.

adhisila-§ikga = tshul-khrims-kyi-bslab-
pa, 121.

adhyataya = lhag-pahi-bsam-pa, 162.

anantarya = mtshams-med-pa, 294.

anabhinive$a = mnon-par-ma-tin-pa, 165,
166.

anadi-kala-ayata-dharmata- pratilabdham
= gotram, 103, 206.

anabhoga = lhun-gyis-grub-pa, 107, 115,
124, 150, 246, 267.

anasrava-karma = zag-pa-med-pahi-las,
222.

anasrava-jiiana = zag-med-ye-es, 98.

anasrava-dhatu = zag-med-kyi (zag-pa-
med-pahi)-dbyins, 108, 139, 168, 169,
198, 224, 240.

anitya = mi-rtag-pa, 165.

anityata = mi-rtag-pa-fisd, 120.

animitta (-vimokga-mukha) = mtshan-ma-
med-pa( hi-rnam-thar-gyi-sgo), 120.

anucchinna = rgyun-mi-hchad-pa, 267.

anuttara samyaksambodhi = yan-dag-
par-rdzogs-pahi-byan-chub, 114.

anutpattika-dharma-kganti = mi-skye-
bahi-chos-la-bzod-pa, 209.

anuéamsa = phan-yon, 176.

anufaya = bag-la-fial, 136, 175, 221.

anufasani-pratiharya = 1jes-su-bstan-
pahi-cho-hphrul, 276.
antya-cakra(-pravartana) = hkhor-lo-

tha-ma, 81,
apavada = skur-hdebs, 236, 252,
apranihita (-vimoksa-mukha) = smon-pa-
med-pa(hi-rnam-thar-gyi-sgo), 120,
apratisthita-nirvana = mi-gnas-pahi-
myan-hdas, 162, 173, 174.
apratisamkhyayopeksa = ma-brtags-btani-
sfioms, 261,
apratihata = thogs-pa-med-pa, 248.
apramana = tshad-med-pa, 86, 288.
ab-dhatu = chuhi-khams, 262.
abhijfia = mnon-par-ses-pa, 148, 180, 199,
abhinirortta = mnon-par-grub-pa, 127.
abhimukhi = maon-du-gyur-pa, 199,
abhigikta = dban-bskur-ba, 117,
abhisamskrta = maon-par-hdus-byas-pa,
198.
abhisamaya = mnon-rtogs, 94.
abhyantara-ayatana
mched), 192.
abhyudaya = mnon-mtho, 148, 161.
amoha = gti-mug-med-pa, 97.

(= mnan-gi-skye-

ayonifo manasikara = tshul-béin-ma-yin-
pahi-yid-la-byed-pa, 133, 187.

aripa (aripya)-dhatu = gzugs-med-khams,
127,

alobha = chags-med-pa, 97.

avidya = ma-rig-pa, 134, 170.

avidya-vasana = ma-rig-pahi-bag-chags,
105, 146, 153, 170, 204, 213, 221, 266.

avinivartaniya = phyir-mi-ldog-pa, 202,

avict = mnar-med, 214, 294.

avaivartika = phyir-mi-ldog-pa, 202, 291.
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avaivartika-dharma-cakra = phyir-mi-
ldog-pahi-chos-kyi-likhor-lo, 120.

a$ubha-bhavana = mi-sdug-pahi-sgom-pa,
222,

adaikga = mi-slob-pa, 181.

aptadasa- avenika-dharmah (= ma- hdres-
pahi-chos-beo-brgyad), 122.

asanmskria = hdus-ma-byas, 104, 113, 124,
125, 155, 171, 186, 231, 256.

asakta = chags-pa-med-pa, 248.

asad-anta = med-mthah, 87.

akara = rnam-pa, 165.

akasam anavrtih (= nam-mkhah ma-sgrib-
pa), 262.

agantuka = glo-bur-ba, 113.

agantuka-mala = glo-bur-gyi-dri-ma, 90,
105.

agama (= lun), 292,

agama-dharma = luni-gi-chos, 145.

acarya-sanyiia = slob-dpon - gyi- hdu-ses,
153.

atma-drsfi = bdag-lta (= satkaya-drifi),
159,

atma-paramita =. bdag-gi-pha-rol-tu-
phyin-pa (= paramatma-paramita),
164, 166.

atman (= bdag), 164.

adaréa-jiiana = me-lon-lta-buhi-ye-fes, 101,

adi-$anta = gzod-ma-nas-ti-ba, 139.

adedana-pratiharya = kun-brjod -pahi-
cho-hphrul, 276.

ayatana = skye-mched, 105, 187.

arupyae-dhatu = gzugs-med-khams, 171,
222.

artipya-samapatti (= gzugs-med-kyi-sfioms-
hjug), 274, 288.

arya = hphags-pa, 222.

arya-agtanga-marga = hphags-pahi-lam-
yan-lag-brgyad, 278,

arya-pudgala (= hphags- pakhi-gai-zag),
97, 182,

arya-satya — hphags-pahi-bden-pa, 205.

alambana = dmigs-pa, 165.

E. Obermiller.

alaya-vijiiana == kun-g4i-rnam-par-$es-pa,
89, 95, 99, 100.

avarana = sgrib-pa, 111.

avenika-dharma = ma-lidres-paki-chos,
251, 261.

aéraya = rten, 134.

asamsearam = hkhor-ba-ji-arid-du, 168, 269,

asrava-kyaya-jiiana = zag-pa-zad-pahi-ye-
des, 180, 198.

asrava-ksaya-jiiana-bala == zag-pa-zad-pa-
mkhyen-pahi-stobs, 260.

indriya-parapara-jiana-bala = dbas-po-
mchog - dati - mchog - ma-yin-pa-mkhyen-
pahi-stobs, 259.

ifvara = dban-phyug, 107.

uccheda-anta = chad-mthah, 87, 174.

udana = ched-du-brjod-pa, 227.

upaklea = fie-bahi-iion-mons-pa, 186, 268.

upatta - paiica- upadana - skandha = zin-
pahi-nie-bar-len-pahi-phui-po-lia, 166.

upadana = fie-bar-len-pa, 170, 229.

upadana-karana = fer-len-gyi-rgyu, 100,
113, 193.

rddhi = rdzu-hphrul, 253,

rddhi-pratiharye = rdzu-kphrul-gyi-cho-
hphrul, 276.

eka-kyana-abhisambodha (= skad-cig-ma-
geig-gi-maion-par-rdzogs-par-byan-chub-
pa), 151.

eka-jati-pratibaddha =
thogs-pa, 202.

eka-yana (= theg-pa-gcig), 104, 108, 169,
205.

eka-rasa = ro-gcig-pa, 104, 212, 227,

skye-ba-gcig-gis-

aupacarika buddha = sans-rgyas-btags-
pa-pa, 116,

karma = las, 105, 110, 131, 170, 180.

karma-vipaka-jiana-bala = las-rnams-kyi-
rnam-smin-mkhyen-pahi-atobs, 259.

karma-sanmklesa = las-kyi-kun-nas-fion-
mons-pa, 136.

kama-dhatu = hdod-khams, 127, 152, 199,
222, 280.
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kudala-mala-samprayukia-klesa = dge-
bahi-rtsa- ba-dan-mtshuns-par-ldan-
pahi-fion-moris-pa, 194.

krtya-anugthana-jiiana =
pahi-ye-bes, 101, 112.

klista-manas = fion-yid, 100.

kleéa = #ion-mons, 105, 131.

klefa-avarana = fon-mons-kyi-sgrib-pa
(= fion-sgrib), 108, 127, 130, 181, 210,
242.

klesa-sanklesa — fion-mons-pahi-kun-nas-

bya-ba-sqrud-

flon-mons-pa, 136.
garbha-avakrants = lhums-su-hjug-pa, 280.
gatha = tshigs-su-bead-pa, 227.
geya = dbyans-kyis-befiad-pa, 227.
gocara = spyod-yul, 113.
gotra = rigs, 84, 89, 96, 97, 98, 99,
passim.
grahya-grahaka = gzun-hdzin, 87,126,141,
cakravarti-rajan (= bkhor-los-begyur-bahi-
rgyal-po), 213, 249.
catvari dhyanani (= bsam-gtan-bii), 274.
catvars vai$aradyani (= mi-hjigs-pa-bti),
122,

catvari sanmgraha-vastini = bsdu-bahi-
dnos-po-bti, 86,
caturdvipaka lokadhatu = glin-btihi-

hjig-rten-gyi-khams, 152.

citta = seme, 134,

citta-abhisanskara = sems-mion-par-hdu-
byed-pa, 176.

citta-utpada = sems-bskyed (= bodhi-citta-
utpada), 162.

citta-carya = sems-kyi-spyod-pa, 154.

citta-svabhava = sems-kyi-ran-btin, 105.

citta-svabhava-paramartha-satya — sems-
kyi-ran-bsin-don-dam-bden-pa, 187.

cintamans = yid-biin-nor-bu, 148.

cintamani -ratna-raja (= yid-béin-nor-
buhi-rgyal-po), 251.

cintamayt prajfia = bsam-pa-las-byun-
bahi-4es-rab, 112,

caitta = sems-byun, 97.
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cyuty-upapattijiiana-bala = hchi-hpho-
dan-skye-ba-michyen-pahi-stobs, 260.

chanda = hdun-pa, 176.

jara-marana = rga-és, 171,

jati = skye-ba, 124, 125.

Jjati-sankleda = skye-bahi-kun-nas-fion-
mons-pa, 136.

jina = rgyal-ba, 116.

Jinatmaja = rgyal-sras, 200.

Jjwa = srog, 196.

jfiana-kaya (= ye-fes-kyi-sku), 109.

jfiana-dharma-kaya (= ye-ées-chos-sku),
258.

Jjiiana-pirvamgama -jiiana - anuparsvarti
(kaya-van-manas-karma), 262.

jiieya-avarana = $es-agrib or bes-byahi-
agrib-pa, 130, 181, 210, 242, 291.

tathata = de-btin-fiid, 104, 111, 157, 168,
178, 183, 228,

tathagata = de-biin-géegs-pa, 183, 205,
228.
tathagata-garbha = de-btin-géegs-pahi-

siin-po, 82, 89, 104, 108, 114.

tathagatatvam, 157, 229.

tarka = rtog-ge, 133.

tirthika = mu-stegs-pa, 106, 163, 173.

tejo-dhatu = mehi-khams, 262.

trimandala-pariéuddhi (visuddhs) = hkchor-
geum-yons-su-dag-pa, 120, 254,

trisahasra-mahasahasra-lokadhaty = ston-
gsum-gyi-aton-chen-pohi-hjig-rten-gyi-
khamas, 151.

trigi kufala-malani = dge-rtsa-gsum, 97,

trini éaranani — skyabs-gsum, 143.

daréana-marga = mthon-lam, 135, 141,
202.

daéa-bala — stobs-beu, 112, 122.

dafa vaitah = dban-beu, 116, 143.

dana-paramita (= sbyin-pahi-pha-rol-tu-
phyin-pa), 291.

dana-maya-punyakriya-vastu, 291.

divya-cakpuh = lhahi-mig, 214.

dubkha (= sdug-benial), 132,171, 173, 184,
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duhkha-samudaya, 238.

daramgama (= rin-du-son-ba), 221,

drdha-adhyaéaya =
brtan-pa, 199.

drgtanta = dpe, 286.

drsti-heya = mthon-bas-spans-pa, 127, 213,
221.

defana-dharma = bstan-pahi-chos, 145,
2217,

dravya-sat = rdsas-yod, 161.

lhag-pahi-bsam-pa-

dravya-sat-pudgala = gari-zag-rdzas-yod-
pa (= alaya-vijfiana), 99.

dvadaéanga-dharma-pravacana (= gsut-
rab-yan-lag-beu-gfiis), 145,

dvegsa = 4e-sdan, 136, 213, 244.

dharma (= chos), 87.

dharma-ayatana (= chos-kyi-skye, mched),
248.

dharma-kaya = chos-sku, 101 passim.

dharma-kaya- bhiita - kofi - prabhavita —
chos-kyi-sku-yan-dag-pahi-mthas-rabd-
tu-phye-ba, 126.

dharma-dhatu (= chos-kyi-khams), 248.

dharma-dhatu = chos-kyi-dbyins, 104, 141,
251.

dharma-dhatu = gotra, 103,

dharma-dhatu - visuddhi = chos-dbyins-
ram-par-dag-pa, 101,

dharma-dhatu-svabhavaka (= chos-kyi-
dbyins-kyi-ran-bkin), 89.

dharma-nairatmya = chos-kyi-bdag-med,
138, 196.

dharma-paryaya = chos-kyi-rnam-grans,
118.

dharma-megha = chos-kyi-sprrin, 116, 117,
170, 201, 210, 221.

dharma-skandha (= chos-kyi-phus - po),
184.

dharmata (= chos-fiid), 87, 88, 165,

dharme$vara = chos-kyi-dban-phyug, 255.

dharmin = chos-can (= tathata), 178.

dhatu = khams, 82, 89, 96, 111, 230,

dhatu = gotra, 89.

E. Obermiller.

dhatu = khams (the 18 comp. elements),
105, 187.
dharani = gzuns, 121, 210.
dharani-mukhata = gzuns-kyi-sgo, 210.
dhimat = blo-ldan, 116.
dhyana = bsam-gtan, 288.
nand-adhimukti-jfiana-bala = mos-pa-sma-
tshogs-mlchyen-pahi-stobs, 259.
nana-dhatu -jfiana-bala = khams-sna-
tshogs-mkhyen-pahi-stobs, 259.
nanatva-samnjfia = sna-tshogs-pahi-hdu-ées,
261.
nama-ripa = min-dan-gzugs, 124, 127,
nama-rapa-samgrhita-janma = min-gzugs-
kyis-bsdus-pahi-skye-ba, 193.
nitya = rtag-pa, 100, 104, 165.
nitya-paramitd = rtag-pahi-pha-rol-tu-
phyin-pa, 166.
nidana = glen-g4i, 2217.
nidana-parivarta = glen-g4ihi-lehu, 115.
nimitta-grahinah = mitshan-mar-hdzin-pa-
can, 136.
nirukti = nes-tshig, 133.
nirodha = hgog-pa, 98, 111, 131, 132,
147, 173.
nirodha-satya = hgog-bden, 108, 246, 250.
nirmana-kaya = sprul-sku, 101, 110, 112,
230, 241, 251, 252,
nirvana = tathata, 207.
nirvana-dhatu = mya-nan-las-hdas-pahi-
dbyins, 114.
nirvikalpaka = 1nam-par-mi-rtog-pa, 150,
209, 210, 226.
= rnam-par-rtog-pa-med-pa,
236, 241.
nirvikalpaka-jiiana (= rnam-par-mi-rtog-
pahi-ye-fes), 225.
nirvedha-bhagiya (= nes-par-hbyed-pahi-
cha-dasi-mthun-pa), 86.
nihéreyasa = nes-legs, 148.
nigprapafica = spros-bral, 150.
nigyanda-phala = rgyu-mthun-pahi-hbras-
bu, 123, 226, 295,
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nihsvabhava (= ran-blin-med-pa), 255.
nitartha = nies-don, 94, 226, 294,
neyartha = dran-don, 94, 226, 294.
nairatmya = bdag-med-pa, 120,
nairyanika = nes-hbyin, 268.
pafica-dvara-vijiana =
Ses, 101.
paratantra = gtan-dban, 85, 87, 88.
para-pratyaya-agamya = gian-gyi-rkyen-
gyis-rtogs-min-pa, 124,

sgo-lnahi-rnam-

para-pratyayair akrta = rkyen-gtan-gyis-
ma-byas-pa, 135.

paramatman = dam-pahi-bdag, 109, 168,

paramartha = don-dam-pa, 110, 111, 165.

paramartha-éinyata = don-dam-pa-ston-
pa-fisd, 236.

paramartha-satya = don-dam-bden-pa,
123, 205.

paramartha-satyena samgrhita-dhatu =
don-dam-pahi- bden-pas-bsdus-pahi-
khams, 194.

paramarthena samgrhitam buddhatvam,
125.

paramparaya = brgyud-nas, 206.

parartha-sampatti = gkan-gyi-don-phun-
sum-tshogs-pa, 124.

paravrtts = yons-su-gyur-pa, 99, 100, 149,
181, 240, 290.

parikarman = yons-su-sbyon-ba, 119,

parikalpand = kun-tu-rtog-pa, 197.

parikalpita = kun-tu-brtags-pa, 189,

parikalpita = kun-btags, 85, 87.

parigraha = yons-hdzin, 268.

parinigpanna = yons-grub, 85, 87, 100.

paripacana = yons-su-smin-pa, 194.

paripusta-gotra = rgyas-hgyur-gyi-rigs,
100, 107, 113, 157.

paripugta-gotra = samudanita-gotra, 96.

paramarthika $arana = don-dam-pahi-
skyabs, 146, 147.

paramita (= pha-rol-tu-phyin-pa), 194,
209.

pitaka = sde-snod, 160,

301

punya-jiiana-sanbhara (= bsod-nams-dan-
ye-§es-kyi-tshogs), 86, 208, 268.

punya-saimnbhara = bsod-nams-kyi-tshogs,
194, 291,

pudgala = gan-zag, 87, 196.

pudgala -nairatmya = gan-zag-gi-bdag-
med, 138.

parva-nivasa-anusmyti-jiana-bala = snon-
gYi-gnas - 1jes-su-dran-pa-michyen-pahi-
stobs, 260.

parva-pranidhana =
126.

prthagiana = so-sohi-skye-bo, 114, 151,
182, 222.

prthivi-dhatu = sahi-khams, 262.

pratha-labdha = 1jes-su-thob-pa, 211, 240,
241, 242,

prakrti-parinirortta = ran-btin-gyis-yons-

snon-gyi-smon-lam,

su-mya-nan-las-hdas-pa, 88, 109.
prakrtistha-gotra = ran-btin-gnas-rigs,
100, 107, 157, 206, 214, 229.
prajiiapti-sat = btags-yod, 161.
prajia = fes-rad, 164, 292,
prajiia-upaya (= $es-rab-dan-thabs), 255.
prajia-paramita (= ées-rab-kyi-pha-rol-
tu-phyin-pa), 160, 163, 164, 198, 292,
pranpidhana = smon-pa, 165, 176.
pranita = gya-nom-pa, 212,
pratijia = dam-beah, 285.
pratipaksa = giien-po, 102, 163.
= gfien-pohi-phyogs, 131, 132.
pratipatter adhdrah = sgrub-pahi-rten,84.
pratibimba = gzugs-brfian, 257.
pratibhana = spobs-pa, 118.
pratisanvid = so-s0-yan-dag-par-rig-pa,
117, 292,
pratitya-samutpada-dharma = rten-hbrel-
gyi-chos, 144.
pratyaya = rkyen, 149, 155, 170.
pratyavekyana-jiiana = so-sor-riog-pahi-
ye-§es, 101.
pratyatma-vedya = 80-80-ran-gis-1ig-par-
bya-ba, 112,
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prapaifica = spros-pa, 171, 182,
pramudita = rab-tu-dgah-ba, 127, 140,
201, 221.
pravacana = gsun-rab, 111, 292,
prahana = spans-pa, 181, 243.
prahana-jfiana-sampatti = spans-pa-dan-
ye-$es-phun-sum-tshogs-pa, 111.
pratiharya = cho-hphrul, 271, 275.
pradefika = Ai-tshe-ba, 141, 142, 274.
prarthana = don-du-gfier-ba, 176.
preta = yi-dvags, 278.
phalasaksatkriyatmakam (karitram), 198,
bala = byis-pa, 114.
bahya-artha-$unyata (= phyi-rol-gys-don-
gyi-ston-fisd), 81.
bija = samarthya, 95, 98.
buddha-ksetra = sans-rgyas-kys-zZin, 154.
buddha-caksuh =
130, 214.
buddha-dharmata (= sans-rgyas-kys-chos-
#isd), 208.
buddha-bhtimi = sans-rgyas-kyi-sa, 286.
buddha-samavadhana =
phrad-pa, 194,
bodhi = byan-chub, 112.
bodhi-citta = byan-chub-kyi-sems, 127,
239, 291,
bodhi-citta-utpada =
bekyed, 84.
bodhipakgika - dharma = byan - chub - kyi-
phyoge-dan-mthun-pahi-chos, 86.
bodhi-manda = byan-chub-kyi-sfiin-po,116.
bodhisattva-pitaka =
dpahi-sde-snod, 2217.
bodhy-anga = byan-chub-kyi-yan-lag, 155.

sans-rgyas-kyi-spyan,

sans-rgyas-dan-

byan-chub-tu-sems-

byan - chub- sems-

bhava-arnava = srid-pahi-mtsho, 282,

bhavagra = srid-rtse, 286.

bhajana = snod, 179, 277.

bhajana-loka = snod-kyi-hjig-rten,169,186.

bhavana-marga = sgom-lam, 135,

bhavana-maya-punyakiiya-vastu, 291.

bhavana-heya (= sgom-pas-spans-pa), 213,
221.

E. Obermiller.

madhya-cakra(-pravartana) = hkhor-lo-
tha-ma, 81.

madhyama-pratipad = dbu-mahi-lam, 87,

mana-ayatana (= yid-kys-skye-mched),
100.

manas = yid, 134.

mano-jalpa = yid-kyi-brjod-pa, 133.

manomaya-kaya = yid-kyi-ran-biin-gyi-
lus, 170, 173, 193, 198, 203, 222,

mano-vijfiana = yid-kyi-rnam-par-ées-pa,
101.

mala-$uddhita (= dri-mas-dag-pa), 244.

maha-karuna = thugs-1je-chen-po and siisn-
rje-chen-po, 179.

matsarya = ser-sna, 209,

maha-cakravala = khor-yug-chen-po, 151.

maha-puruga-lakpana (= skyes-bu-chen-
pohi-mtshan), 249.

marga = lam, 111, 131, 132, 147.

muni-rgabha = thub-pahi-khyu-mchog, 244.

mula-kleda = rtsa-bahi-fion-mons-pa, 186.

moha = gti-mug, 136, 213, 244,

yogin = rnal-hbyor-ba, 251.

ratna-traya = dkon-mchog-gsum, 116,

ravita = ca-co, 261.

raga = hdod-chags, 136, 213, 244.

réipa = gzugs, 165.

ripa-kaya = gzugs-sku, 110, 111, 124.

rapa-dhatu = gzuge-khams, 127, 152, 222,

lokottara = hjig-rten-las-hdas-pa, 111,
123, 148, 168, 241.

lokottara-jfiana = hjig-rten-las-hdas-pahi-
ye-bes, 222,

lokottara-dharma = hjig-rten-las- hdas-
pahi-chos, 156,

lauktha = hjig-rten-pa, 148, 168, 241.

laukika-vyavahara = hjig-rten-gyi-tha-
siiad, 192.

vajropama- samdadhi = rdo-rje-lta-buhi-
tin-ne-hdzin, 223.

vaéita-prapta = dban-thod, 258.

vdcaka-$abda = rjod-byed-kyi-sgra, 133.

vayu-dhatu = rlui-gi-khams, 262,
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vayu-mandala = rlun-gi-dkyil-hichor, 189.

vasana = bag-chags, 117, 134, 146, 153,
209, 221, 251, 263.

vasana-anusamdhi = bag-chags-kyi-
mtshams-sbyor, 173.

vikalpa = rnam-par-rtog-pa, 109.

vicara (= dpyod-pa), 250.

vijilapti = rnam-rig, 283.

vijiana = rnam-par-ées-pa, 134,

vitarka (= rtog-pa), 250.

vinaéa = hjig-pa, 124, 125.

vipaksa = mi-mthun-phyogs, 209, 223.

vipayana = lhag-mthon, 189,

vipaka = rnam-par-smin-pa, 191, 258.

viprayukta-samskara = ldan-min-hdu-
byed, 98,

vimala = dri-ma-med-pa, 202,

vimukti-jiana-daréana = rnam-par-grol-
bahi-ye-ées-mthon-bda, 212.

videga-lakgana = khyad-par-gyi-mtshan-
fisd, 173,

vigaya = yul, 113, 133,

visamyoga = bral-ba, 258.

visamyoga-phala= bral-bahi-hbras-bu,246.

vatyavadanika = rnam-par-byain-ba, 88,
132, 185.

vaiyavaharika = tha-siiad-pa, 113.

vatéaradya = mi-hjigs-pa, 118, 260.

vyatireka-alamkara, 287.

vyavahara = tha-sfiad, 133.

vyakarana = lun-du-bstan-pa, 149, 227.

éadvata-anta = rtag-mthak, 87, 174.

$astra (= batan-beos), 293.

éitibhuta = bsil-bar-gyur-pa, 128.

fila-maya-punyakriya-vastu, 291,

$ukla-dharma = dkar-pohi-chos, 177, 248,

$uddhi ($uci)-paramita = gtsan-bahi-pha-
rol-tu-phyin-pa, 166.

éinya = ston-pa, 235.

éunyata = ston-pa-iiid, 120, 150, 161, 166,
232, 234

éuinyata- karuna- garbham (bodhicittam),
199.
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$tmyata (-vimokga-mukha) = ston-pa-iiid
(-kyi-rnam-thar-gyi-sgo), 120, 234.

$aiksa = slob-pa, 222,

$rutimayi prajiia = thos-pa-las-byuri-bahi-
fes-rabd, 112.

sad-ayatana = skye-mched-drug, 96.

sanmwortl = kun-rdzob, 87, 96, 110, 111,
144, 165.

samskara =
192, 222,

sanskrta = hdus-byas, 100, 104, 125,
145, 192.

sanekrta-dharma (= hdus-dbyas-kyi-chos),
174.

sanmketa = brda, 133.

sanyfia = hdu-ées, 151.

satkaya-drsts = hjig-tshogs-la-lta-ba, 127,
236.

sattva-loka = sems-can-gyi-hjig-rten, 169.

satpuruga = skyes-bu-dam-pa, 177.

sad-anta = yod-mthah, 87.

samtana = rgyud, 103, 113, 222.

samata-jiana = mfiam-niid-ye-fes, 101,

tin - e - hdzin - khyu-

hdu-byed, 146, 170, 174,

samadhi-rsabha =
mchog, 118.

samadhi-mukha = tin-ne-hdzin-gyi-sgo,
160, 179.

samadhi-mukhata, 210.

samapatty-avarana = siomas-jijug-gi-sqib-
pa, 252.

samaropa = sgro-hdogs, 236, 252,

samahita-jfiana = mfiam-biag-ye-fes, 211,
240.

samucchinna-kuéala-mala = dge-bahi-rtsa-
ba-kun-tu-chad-pa, 98.

samudaya = kun-hbyun, 132, 173,

samudanita (gotra) = yan-dag-par-bsgrud-
pa, 113.

= yan-dag-par-blans-
pa, 157, 214, 229,

sambhoga-kaya = lons-spyod-rdzogs-pahi-
sku = lons-sku, 101, 110, 112, 229,
241, 251, 252, 267.
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sarva-dkara-vara-upeta-$uinyata = rnam-
pa-thams-cad-kyi-mchog-dan-ldan-pahi-
ston-pa-fiid, 208.

sarvagata = kun-tu-son-ba, 151, 157, 184,
228.

sarvalra-gamini-pratipaj-jiana-bala=kun-
tu- hgro-bahi-lam - mkhyen- pahi-stobs,
259.

sarva-dharma-éunyati (= chos-thams-cad-
kyi-ston-fisd), 81.

sarva-dharma-samata = chos-thams-cad-
mfiam-pa-iid, 117.

sarva-dhyana-vimoksa-samddhi-samapatti-
saiklesa-vyavadana - vyutthana- jiiana-
bala = lhsam-gtan-dan-rnam-par-thar-
ba-dai-tin-ne- hdzin-dan-sioms-par-
hjug - pahi - kun - nas-fion-mons-pa-dan-
rnam-par- byan-ba-mkhyen - pahi-stobs,
260.

2arva-prapafica-anta-vinirmukta = spros-
pahi-mthah-thams-cad-dar-bral-ba,123.

samketika-kaya = brdahi-sku, 259.

samkleéika = kun-nas-fion-mons-pa, 88,
132, 185.

sadhumats = legs-pahi-blo-gros, 116, 170,
210, 221,

samanya-laksana = spyihi-mishan-fid,
159, 173, 182.

sambhogika (kaya) = sambhoga-kaya, 229.

E. Obermiller.

sasrava = zag-bcas, 232.

sinhasana = sen-gehi-khri, 118.

sukha - paramita = bde-baki- pha-rol- tu-
phyin-pa, 166.

sitra = mdo-sde, 227.

skandha = phun-po, 103, 161, 171, 187,

skhalita = hkhrul-ba, 261.

sthana - asthana - jfiana - bala = gnas-dan-
gnas-min-mkhyen-pahi-stods, 259.

sthiti = gnas-pa, 124, 125,

svatantra-atman = ran-dban-can-gyi-
bdag, 163.

svato'nutpanna = ran-id-ma-skyes-pa,
135. )

svabhava-kaya = no-bo-fisd-sku, 104, 109,
229, 251, 252.

svabhava-suddha = ran-bin-gyis-dag-pa,
135, 244.

svabhava-hetu = ran-btin-gtan-tshigs, 286.

svayambhs = ran-byun (= pratyeka-
buddha), 160.

svarga = mtho-14s, 290.

svalakgana = ran-gi-mtshan-fiid, 116, 159.

svastika = gyun-drumn, 147.

svabhavika (kaya) = svabhava-kaya, 252.

svartha-saspatti = ran-gi-don-phun-sum-
tshogs-pa, 124.

hetu = gtan-tshigs, 285,

hetu = rgyu, 149, 155, 170.

Works, Authors, and Schools.

Akgayamati-nirdeda-siitra, 92.

Abhidharma, 97.

Abhidharmakoéa (= Mdzod), 96, 98, 171,
246, 262,

Abhidbharmakosa-vyakhya, 98.

Abhidharma-samuccaya (= Manon-pa-
kun-btus), 83, 94.

Abhidharma-sutra = Chos-mnon - pabi-
mdo, 230.

Abhisamayilamkara =Mnon-rtogs-rgyan,
81, 82, 83, 88, 89, 92, 93, 94, 95,

96, 97, 103, 104, 126, 138, 141, 142,
147, 149, 154, 160, 163, 165, 174, 175,
193, 198, 200, 229, 235, 236, 253, 255,
267.

Abhisamayalamkaraloka, 103, 165, 170,
183, 199, 206, 207.

Astas@hasrika, 237.

Sgama-anusﬁrino vijiianavadinah = Lun-
gi-rjes-hbrans-sems-tsam-pa, 99.

Arya-Vimuktasena (— Hphags-pa Grol-
sde), 83.
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AryZsanga i.e. Arya-Asanga (Hphags-pa-
Thogs-med), 81, 83, 90, 92, 94, 95,
96, 99, 106, 286, 296,

Uttaratantra = Rgyud-bla-ma, 81, passim.

Uttaratantra-vyakhy& = Thogs-hgrel, 90.

Kala-cakra, 106.

Kadyapa-pariprecha = Hod-sruns-kyis-
Zus-pahi-mdo, 161.

Skabs-brgyad-ka, 97, 98, 101, 102, 104,
105.

Gaganagafija-siitra = Nam-mkahi-mdzod-
kyi-mdo, 91, 189,

Gunpabhadra, 91.

Giidhartha = Don-gsan, Commentary on
the Mahayana-samgraha, 100,

Gyal-tshab-dar-ma-riu-chen, Commentary
on the Uttaratantra (Dar-tik), 90,
passim.

Grub-mthah, v. Siddhanta.

Grub-mthah-rtsa- bahi-tshig-tik-sel-dkar-
me-lon, 92. ’

Grub-mthah-rin-chen-phren-ba, 130.

Caundragomin, 101.

Carvaka, 161.

Jam-yan-ga-b*i-lo-48 (Hjam-dbyans-dgah-
bahi-blo-gros), Commentary on the
Abhisamay3alamkara, 82, 84, 85, 88.

Jam-yan-Zad-pa (Hjam-dbyans-bfad-pa),
84, 92, 97, 103, 104, 110.

Jo-nan-pa, 106.

Jfiana-8loka-alamkara-sitra = Ye-des-
snain-ba-rgyan-gyi-mdo, 91, 109, 128,
134, 177, 206, 228, 248, 269, 270,
273—285.

JinAnagarbha (= Ye-fes-siin-po), 105.

Hjigs-med-dban-po, 130.

Tathagata-garbha-stitra = De-bZin-géegs-
pabi-sfiin-pohi-mdo, 91, 92, 95, 107,
156, 214—220, 231.

Tathagata-mahd-karupd-nirdefa = Dhar-
anisvara-raja-pariprcchi, q.v., 91.

Dar-tik, v. Gyal-tshab-dar-ma-rin-chen,

Dadabhumaka-Siitra, 119.

Acta orientalia. IX,
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Dignaga(=Phyogs-kyi-glan-po or Phyogs-
glan), 99.

Dolbopa-geirab-gyaltshan, 106.

Dharma-dharmata-vibhanga = Chos-dan-
chos-fiid-rnam-hbyed, 81, 83, 86, 87,
88, 94.

Dharmaraksa (Ku-fa-hu), 91.

Dharani$vara - raja- pariprcch = Gzuns-
kyi-dban-phyug-rgyal-pos-Zus-pahi-
mdo, 91, 115, 116, 119, 150, 153, 154.

Nagarjuna (= Klu-sgrub), 81, 92.

Nayayika, 96.

Nydya-anusfripo vijianavadinah = Rigs-
pahi-rjes-hbrans-sems-tsam-pa, 99.

Paficavim$atisahasrika, 95, 103.

Parivrijaka = Kun-tu-rgyu, 161.

Prajfid-paramita-sutras, 82, 83, 94, 95,
137,

Phar-phyin-skabs-brgyad-ka, v. Skabs-
bryad-ka.

Bu-ton (Bu-ston), History of Buddhism
(Chos-hbyun), 83, 87, 88, 92, 94, 136,
293.

Bodhicaryavatara, 148, 249, 257.

Bodhiruci, 91.

Bodhisattva-bhimi, 95.

Bodhisattva-bhimi-vyakhya, 102,

Blo-bzan-dkon-mchog, 92.

Bhadanta - Vimuktasena (= Btsun-pa
Grol-sde), 83.

Madhyanta - vibhanga = Dbus - mthak-
rnam-hbyed, 81, 83, 86, 87, 94.
Mahayana-samgraha (= Theg-bsdus), 83,

94, 102.

Mah3aparinirvapa-siitra = Yons-su-mya-
nan-las-hdas-pa - chen-pohi-mdo, 91,
177, 233.

Mah3vyutpatti, 116, 122, 129, 132, 144,
151, 152, 167, 259, 260, 263.

Madhyamika (= Dbu-ma-pa), 81, 83, 88,

89, 92, 95, 96, 97, 103, 104.

Madhyamika-Priasangika = Dbu-ma-thal-

bgyur-ba, 83, 95, 96, 130, 292.
20
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Madhyamika-Svatantrika
ran-rgyud-pa), 96.

Meghadita, Uttaramegha, 180.

Maitreya (= Byams-pa), 81, 83, 92, 296.

Tyoi-kha-pa, 83, 95, 96, 103, 104, 110.

Yadomitra, 98.

Yoga, 96.

Yogacarya-bhimi, 83, 94.

Yogacara (= Raal-bbyor-spyod-pa) =
Vijignavida (= Rnam-par-rig-par-
sinra-ba) = Citta-matra-vada (= Sems-
tsam-pa), 81, 84, 85, 86, 87, 89, 92,
94, 95, 96, 97, 99, 100, 101, 103, 107,
235.

Yogic@ra-Madhyamika-Svatantrika =
Rnal-hbyor-spyod-pabi-dbu-ma-ran-

(= Dbu-ma-

rgyud-pa, 83.

Ratnakuta (= Dkon-brtsegs), 104.

Ratna-darik3-pariprechd (= Bu-mo-rin-
po-chehi-mdo), 91, 265.

Ratna-mati, 91.

Ratn@karasanti, 103.

Ratnavali, 117.

Lalita-vistara, 128,

Lun-gi-siie-ma, 92, 97, 138.

Lon-dol (Klon-rdol) Lama, 82.

Vasubandhu (= Dbyig-gfien), 83, 99.

Vasubandu on Siutralamkara, 103, 109,
141, 157, 168, 242, 252, 291.

Vacaspatimiéra, 96.

Vatsiputriya, 102, 161.

Vijiana-vaida = Yogacara.

Vinaya, 97.

Vaibhagika (= Bye-smra-ba), 96, 97, 98.

Vedanta, 96.

Sataszhasrika, 237.
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Suddhimati (= Dag-ldan), 103.

Sravaka-bhami, 95, 102.

Sri-mala-devi-simhandda-sitra = Dpal-
phren-sen-gehi-sgrahi-mdo (= Dpal-
phren-gi-mdo), 91, 114, 123, 134, 139,
140, 145, 146, 147, 150, 166, 172, 174,
176, 178, 192, 198, 206, 207, 211, 230,
231, 232, 241,

Satya-dvaya-vibhanga (= Bden-gfiis),
105.

Saddharma-pundarika (= Dam-pahi-chos-
kyi-padma-dkar-po), 254.

Samdhinirmocana = Dgouns-pa-nes-par-
hgrel-pa (alias Mdo-sde-dgons-hgrel),
84, 86, 92, 94.

Sarva-buddha-visaya-avatara-jidna-aloka-
alamk3ra-siitra = Sans-rgyas-kyi-yul-
thams- cad-la-hjug-pa-ye-§es-snan-ba-
rgyan-gyi-mdo, v. Jiana-8loka-alam-
kara-sitra.

Sagaramati-pariprechd = Blo-gros-rgya-
mtshos-Zus-pahi-mdo, 91, 194,195,196,

Sagaramegha (= Rgya- mtshobhi-sprin),
102.

Siddh@inta = Grub-mthal, 84, 92.

Sutralamkara =— Mdo-sde-rgyan, 81, 82,
83, 86, 93, 94, 95, 105, 109, 110,
157, 164, 168, 184, 210, 228, 229,
242, 244, 255, 291.

Sautrantika(= Mdo-sde-ba), 96,97,98,100.

Sthira-adhyasdaya-parivarta (= Lhag-pabi-
bsam-pa-brtan-pahi-lehu), 113,

Gser-phren, 95, 96, 97, 98, 100, 102,
103, 104.

Haribhadra (= Sen-ge-bzan-po), 83, 103,
104, 165.



Attribution-NonCommercial-ShareAlike 3.0 Unported

You are free:

to Share — to copy, distribute and transmit the work

to Remix — to adapt the work

Under the following conditions:

Attribution — You must attribute the work in the manner specified by the author

or licensor (but not in any way that suggests that they endorse you or your use of
the work).

Noncommercial — You may not use this work for commercial purposes.

Share Alike — If you alter, transform, or build upon this work, you may distribute
the resulting work only under the same or similar license to this one.

With the understanding that:

Waiver — Any of the above conditions can be waived if you get permission from the copyright
holder.

Public Domain — Where the work or any of its elements is in the public domain under
applicable law, that status is in no way affected by the license.

Other Rights — In no way are any of the following rights affected by the license:

« Your fair dealing or fair use rights, or other applicable copyright exceptions and
limitations;
« The author's moral rights;

« Rights other persons may have either in the work itself or in how the work is used, such
as publicity or privacy rights.

Notice — For any reuse or distribution, you must make clear to others the license terms of
this work. The best way to do this is with a link to this web page.

This is a human-readable summary of the Legal Code (the full license). Disclaimer




