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VIIL

On the VEDAS, or SACRED WRITINGS of the
' Hindus.

BY H. T. COLEBROOKE, ESQ.

as

IN the early progress of researches into Indian
literature, it was doubted, whether the Védas
were extant; or, if portions of them were still pre-

"served, whether any person, however learned in

other respects, might be capable of understanding'
their obsolete dialect. It was believed too, that,
if a Bréhman'a really possessed the Indian scrip-
tures, his religious prejudices would nevertheless
grevent his imparting the holy knowledge to any,

ut a regenerate Hindu. These notions, supported
by pogular tales, were cherished long after the
Védas had been communicated to Da’ra’ Suucon ;
and parts of them translated into the Persian lan-
guage, by him, or for his use*. The doubts were
not finally abandoned, until Colonel PoLrier ob-
tained from Jeyepdr a transcript of what purported
to be a complete copy of the Védas, and which
he deposited in the British Museum. About the
same time, Sir RoBeErT CHAMBERS collected, at
Benares, numerous fragments of the Indian scrip-
ture: General MARTINE, at 3 later period, ob-
tained copies of some parts of it: and Sir WiLLiam
Jowes was successful in procuring valuable por-
tions of the Védas, and in translating several cu-

* ExTRACTS have also been translated into the Hinds lan-

guage : but it does not appear, upon what occasion this versiop
iuto the vulgar dialect was made.
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The tenth chaptér closes with a hymn to night;
and the eleventh begins with two hymns relative
to the creation of the world. Another, on this
subject was translated in 4 former essay *: it is the
last hymn, but one, in the Rigvéda; and the au-
thor of it is AG’HAMARSHAN'A (a son of Map™-
HUCH'HANDAS), from whom it takes the name by

* which it is generally cited. The other hymns, of
which a version is here subjoined, are not ascribed
to any ascertained author. PrAJA’PATI, surnamed

. Paramésht’hi, and his son YAINvYa, are stated as

-the original speakers.  But, of these names, one
is a title of the primeval spirit; and the other
seems to allude to the allegorical immolation of

Brahma. ik :

1. ¢ Then was, there no enti'_.-{, nor nonentity;
no world, nor sky, nor ought above it: nothing,
any where, in the happiness of any one, involving
or involved: nor water, deep and dangerous.
Death was not; nor then was immortality : nor
. distinction of day or night. But THAT t breathed
without afflation, single with (Swad’ké) her who
-is sustained within him. Other than him, nothing
existed, [which] since [has been]. Darkness there
was; [for] this universe was enveloped with dark-
_mess, and was undistinguishable [like fluids mixed
in] waters: but that.mass, which was covered by
the husk, was [at length] produced by the power

- * Apsiatic Researches, Vol. V. p. 361,

4+ The pronoun (ted), thus emphatically used, is understood
to intend the supreme being according to the doctrines of the
Védinta. 'When manifested by creation, he is the entity ¢eat);
while forms, being mere illusion, are nonentity (asat). The
whole of this hymn is expounded according to the received doc-
trives of the Indian theology, or Védénta. Darkness and desire
(Tamas and Céma) bear a distunt resemblance to the Chaos and
Eros of Hes1op. ,Theog, v. 116, ' .
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of conteémplation. First desire was.formed in his
mind: and that became the original productive
seed; which the wise, recognising it by the intel-
lect in their hearts, distinguish, in nonentity, as
the bond of entity.’

¢ Did the luminous ray of these [creative acts]

-expand in the middle? or above? or below? That

productive seed, at once, became providence [or
sentient souls], and matter [or ’tﬂe elements]:
she, who is systained within himself*, was infe-
rior; and he, who heeds, was superior.’

‘' Who knows exactly, and who shall in this
world declare, whence and why this creation took
place?” The gods are subsequent to the produc-
tion of this world: then who can know whence it
proceeded ? or whence this varied world arose? or
whether it uphold [itself], or not? He, who, ‘in
the highest heaven, is the ruler of this universe,
does indeed know ; but not another can possess
that knowledge.’ .

IL. ¢ That victim, who was wove with threads
on every side, and stretched by the labors of a
hundred and one gods, the fathers, who wove and
framed and placed the warp and woof, do wor-
ship. The [first] male spreads and encompasses
this [web]; and displays it in this world and in
heaven: these rays [of the creator] assembled at
the altar, and prepared the holy strains, and the
threads of the warp.’ '

¢ What was the size of that divine victim, whom

-all the gods sacrificed ? What was his form? what

® So Swad’hé is expounded: and the. commentator makes it
equivalent to Méyé, or the wi:)rh:l of ideas, : .
3

\
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558 PHILOSOPHICAL HYMNS.

still fluid state. They next appear as appellatives,
not yet as proper names; they are organic, not yet
broken and smoothed down. Nor can we compare
that earlier, lower, and more savage phase of thought
which we find in the Veda, with what we know of
really barbarous tribes, such as the Negroes of Africa
or the Indians of America. For, however inferior
to the Greeks of Homer and the Jews of Moses,
the Aryas of the Seven Rivers are far above those
races, and had long crossed the bounds of an un-
conscious barbarism, when they worshipped Dyaus
and the other bright gods of nature.

Let us consider but a single point. We have
accustomed ourselves to regard a belief in the
unity of God as ome of the last stages to which
the Greek mind ascended from the depths of a
polytheistic faith. The one unknown God was the
final result which the pupils of Plato and Aristotle
had arrived at when they came to listen to the strange
teaching of St. Paul at Athens. But how can we tell
that the course of thought was the same in India ? By
what right do we mark all hymns as modern in which
the idea of one God breaks through the clouds of a
polytheistic phraseology ? The belief in a Supreme
God, in a God above all gods, may in the abstract
seem later than the belief in many gods. Yet let one
poet but once perceive how he is drawn towards the
Divine by the same feelings that draw him tawards
his father, let such a poet in his simple prayer but
once utter, though it be thoughtlessly, the words,
“ My father,” and the dreary desert through which
philosophy marches step by step, is crossed at a single
bound. We must not compare the Aryan and the
Sernitic races. Whereas the Semitic nations relapsed
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from time to time into polytheism, the Aryans of
India scem to have relapsed into Monotheism. In
both cases these changes were not the result of a
gradual and regular progress, but of individual
impulses and peculiar influences. I do not think,
therefore, that the mere occurrence of monotheistic
ideas, and of other large philosophical conceptions,
is sufficient to stamp any class of hymns as of modern
date. A decided preponderance of such ideas, coupled
with other indications in the character of the lan-
guage, might make us hesitate before we used such
as witnesses for the Chihandas period. But there is
a monotheism that precedes the polytheism of the
Veda, and even in the invocations of their innumer-
able gods the remembrance of a God, one and infinite,
breaks through the mist of an idolatrous phraseology,
like the blue sky that is hidden by passing clouds.
There is a hymn of peculiar interest in the tenth
Mandala, full of ideas which to many would seem
to necessitate the admission of a long antecedent period
of philosophical thought. There we find the conception
of a beginning of all things, and of a state previous
even to all existence. ** Nothing that is, was then,” the
poet says; and he adds, with a boldness matched
only by the Eleatic thinkers of Greece, or by Hegel’s
philosophy, ¢even what is not (3 p3 3v), did not
exist then.” Ile then proceeds to deny the existence
of the sky and of the firmament, and yet, unable to
bear the idea of an unlimited nothing, he exclaims,
“ What was it that hid or covered the existing?”
Thus driven on, and asking two questions at once,
with a rapidity of thought which the Greck and the
Sanskrit languages only can follow, he says, “ What
wastherefuge of what ?” After this metaphysical flight,

4o B 3\%\‘5"1 g
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the poet returns to the more substantive realities of
thought, and, throwing out a doubt, he continues,
“Was wagerthe deep abyss, the chaos, which swallowed
everything?” Then his mind, turning away from na-
ture, dwells upon man and the problem of human
life. ¢ There was no death,” he says, and, with a logic
which perhaps has never been equalled, he subjoins,
“ therefore was there nothing immortal.” Death, to
his mind, becomes the proof of immortality. One
more negation, and he has done. “ There was no
space, no life, and lastly, there was no time, no
difference between day and night, no solar torch by
which morning might have been told from evening.”
All these ideas lie imbedded in the simple words, “ Na
ritryd ahna 8sit praketah.” Now follows his first
assertion ; *“ That One,” he says, and he uses no other
epithet or qualification—* That One breathed breath-
less by itself: other than it nothing since has been.”
This expression, “it breathed breathless” secms to
me one of the happiest attempts at making lan-
guage reflect the colourless abstractions of the
mind. ¢ That One,” the poet says, * breathed, and
lived; it enjoyed more than mere existence; yet
its life was not dependent on anything else, as our
life depends on the air which we breathe. It breathed
breathless.” Language blushes at such expressions,
but her blush is a blush of triumph.

After this the poet plunges into imagery. * Dark-
ness there was, and all at first was veiled in gloom
profound, as ocean without light.” No one has ever
found a truer expression of the Infinite, breathing
and heaving within itself, than the ocean in a dark
night, without a star, without a torch. It would
have been easy to fill out the picture, and a modern
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writer would have filled it out. The true poet, how-
ever, says but a single word, and, at his spell, pictures
arise within our own mind, full of a reality beyond
the reach of any art.

But now this One had to be represented as grow-
ing —as entering into reality —and here again nature
must supply & similitude to the poet. As yet, the
real world existed only as a germ, hidden in a husky
shell ; now, the poet represents the one substance as
borne into life by its own innate heat. The beginning
of the world was conceived like the spring of nature ;
one miracle was explained by another. But, even
then, this Being, or this nature, as conceived by the
poet, was only an unconscious substance, without will
and without change. The question how there was
generation in nature, was still unanswered. Another
miracle had to be appealed to, in order to explain the
conscious act of creation: this miracle was Love, as
perceived in the heart of men. ¢ Then first came love
upon it,” the poet continues, and he defines love, not
only as a natural, but as a mentalimpulse. Though he
cannot say what love is, yet he knows that all will
recognise what he means by love, —a power which
arises from the unsearchable depths of our nature,
— making us feel our own incompleteness, and draw-
ing us, half-conscious, half-unconscious, towards that
far off and desired something, through which alone
our life seems to become a reality. This is the
analogy which was wanted to explain the life of nature,
which he knew was more than mere existence. The
One Being which the poet had postulated was neither
self-sufficient nor dead: a desire fell upon it,—a
spring of life, manifésted in growth of every kind.
After the manifestation of this desire or will, all

oo
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previous existence seemed to be unreal, a mere
nothing as compared with the fullness of genuine life.
A substance without this life, without that infinite
desire of production and reproduction, could hardly
be said to exist. It was a bare abstract concep-
tion. Here, then, the poet imagines he has discovered
the secret of creation, — the transition of the nothing
into the something, — the change of the abstract into
the concrete. Love was to him the beginning of real
reality, and he appeals to the wise of old, who dis-
covered in love, “the bond between created things
and uncreated.” What follows is more difficult to
understand. We hardly know into what new sphere
of thought the poet enters, The growth of nature
has commenced, but where was it ? Did the piercing
ray of light come from below, or from above? This
is the question which the poet asks, but to which he
returns no answer, for he proceeds at once to describe
the presence of male and female powers, nor is it
likely that what follows, “svadhi avastit, prayatih
parastit,” is meant as an answer to the preceding
inquiry. The figure which rqpresents the creation
as a ray entering the realm of darkness from the
realm of light, occurs again at a much later time in
the system of Manichaeism?, but like all attempts at
clothing transcendental ideas in the imagery of
human thought, it fails to convey any tangible or in-
telligible impression. This our poet also seems to
have felt, for he exclaims “ Who indeed knows ? Who
proclaimed it here, whence, whence this creation was
produced ? The gods were later than its production,
therefore who knows whence it came ?” And now a

! Lassen, Indische Alterthumskunde, iii. p. 409.

A OOQIE
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new thought dawns in the mind of the Rishi, a thought
for which we were not prepared, and which ap-
parently contradicts the whole train of argu-
ment or meditation that preceded. Whereas hitherto
the problem of existence was conceived as a mere
evolution of one substance, postulated by human
reasoning, the poet now speaks of an Adhyaksha, an
overseer, & contemplator, who resides in the highest
heavens. He, he says, knows it. And why ? Because
this creation came from himn, whether he made it or
not. The poet asserts the fact that this overseer is
the source of creation, though he shrinks from deter-
mining the exact process, whether he created from
himself, or from nothing, or from matter existing
by itself. Here the poet might have stopped; but
there are yet four more words of extreme perplexity
which close the poem. They may be interpreted
in two ways, They either mean *“ Or does he not
know ?” and this would be a question of defiance ad-
dressed to all who might doubt his former assertion;
or they mean * Or he knows not,” and this would be
a confession of doubt on the part of the poet, startling
perhaps after the firm assertion of his belief in this
one overseer and creator, yet not irreconcilable with
that spirit of timidity displayed in the words, * whe-
ther he made it himself or not,” which shrinks from
asserting anything on a point where human reason,
left to herself, can only guess and hope, and, if it ven-
ture on words, say in last resort, ‘ Behold, we know
not anything.”

I subjoin a metrical translation of this hymn, which
I owe to the kindness of a friend :—

oo0?2
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¢ Nor aught nor naught existed ; yon bright sky
Was not, nor heaven’s broad woof outstretched above.
What covered all? what sheltered? what concealed ?
‘Was it the water's fathomless abyss?
There was not death — hence was there naught immortal,
There was no confine betwixt day and night;
The only One breathed breathless in itself,
Other than it there nothing since has been.
Darkness there was, and all at first was veiled
In gloom profound, —an ocean without light.—
The germ that still lay covered in the husk
Burst forth, one nature, from the fervent heat.
Then first came Love upon it, the new spring
Of mind — yes, poets in their hearts discerned,
Pondering, this bond between created things
And uncreated. Comes this spark from earth,
Piercing and all-pervading, or from heaven?
Then seeds were zown, and mighty power arose —
Nature below, and Power and Will above.
Who knows the secret ? who proclaimed it here,
‘Whence, whence this manifold creation sprang ?—
The gods themselves came later into being.—
‘Who knows from whence this great creation sprang ? —
He from whom all this great creation came,
‘Whether his will created or was mute,
The Most High seer that is in highest heaven,
He knows it,— or perchance e'en He knows not.

Many of the thoughts expressed in this hymn will,
to most readers, appear to proceed rather from a
school of mystic philosophers than from a simple and
primitive clan of shepherds and colonists. Medita-
tions on the mysteries of creation are generally
considered a luxury which no society can indulge in
before ample provision has been made for the lower
cravings of human nature; such is no doubt the case
in modern times. Philosophers arise after the se-
curity of a state has been established, after wealth has
been acquired and accumulated in certain families,
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after schools and universities have been founded, and
a taste created for those literary pursuits which, even
in the most advanced state of civilisation, must neces-
sarily be confined to but a small portion of our ever-
toiling community. Metaphysics, whether in the form
of poetry or prose, are, and always have been,
the privilege of a limited number of independent
thinkers, and thoughts like those which we find in -
this ancient hymn, though clothed in a form of ar-
gument more in accordance with the requirements
of our age, would fail to excite any interest except
among the few who have learnt to delight in the
speculations of a Plato, a Tauler, or a Coleridge.
But it would be false to transfer our ideas to the
early periods of oriental life. First of all, the merely
physical wants of a people living in the rich plains of
India were satisfied without great exertions. Second-
ly, such was the simplicity of their life, that nothing
existed which could absorb the energies of the most
highly gifted among them. Neither war, nor politics,
nor arts, opened a field for the exercise of genius, and
for the satisfaction of a legitimate ambition. Nor
should it be forgotten that, in the natural course of
human life, there is after all nothing that appeals with
greater force to our deepest interests than the problem
of our existence, of our beginning and our end, of our
dependence on a Higher Power, and of our yearnings
for a better life. With us these key-notes of human
thought are drowned in the din of our busy society.
Artificial interests have supplanted the natural desires
of the human heart. Nor less should we forget how
in these later ages most of us have learnt from the
history of the past that our reasom, in spite of her
unextinguishable aspirations, consumes this life in a

o
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360 RIG-VEDA SANHITA.

Varga XVIL

9. May those who are our foes be driven off;
may we through INpra and Aaent destroy them ;
may the Vasus, the Rupras, and the Apiryas make
me the high-reaching, fierce, intelligent, supreme
ruler.!

ANUVAKA XI.

ADHYAYA VII. CoNTINUED.

, Sdgra I. (CXXIX.)

The deity is Paramiras, the author of the creation, preservation
and dissolution of the various entities (dkdvas), these being
the subjects treated of in the hymn; the Rishs is Paramsrus,
under his appellation PARaAMESHITHIN.

1. The non-existent* was not, the existent was

not ; then the world was not, nor the firmament,

! See Yajur Veda, XXXIV. 46. ,

* To render this phraseology intelligible we must restrict the
meanings of saf and asaf (‘“‘ens” and ‘‘non-ens”) to visible
and invisible existence, or in Hindu cosmology to matter and
spirit ( prakrits and purusha), which in the Vaidik system would
not, as in the Sdnkhya, have a distinet existence, but would be
blended and lost in the¢ one invisible, immaterial, incompre-
hensible First Cause, or Brahkma, in the intervals of creation.
The language used in describing this is usually somewhat vague,
but the nofien is evidently that the First Cause was in the
beginning undeveloped in its ‘effects, and existed before either
inactive matter or active spirit, considered as distinét; it is not
intended to be said that no cause or origin, no Author of the

" universe, existed before creation, but that nothing clse existed,

ncither matter nor spirit, and consequently that Ile created
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nor that which is above (the firmament). How
could there be any investing envelope,’ and where ?
Of what (could there be) felicity?? How (could
there be) the deep unfathomable water ? 2

2. Death was not nor at that period immortality,
there was no indication of day or night; TuaT ONE
unbreathed upon breathed of his own strength,*
other than THAT there tvas nothing else whatever.

3. There was darkness covered by darkness in
the beginning, all this (world) was undistinguish-
able water; that empty united (world) which was
covered by a mere nothing, was produced through
the power of austerity.’

both: see the Vishpu Purdna, p. 12, where a similar passage
is cited from the Veda, and this passage also is guoted by the
commentator (Zbid. note 16): though it is not perhaps quite
accurately explained.

! The Scholiast refers to the Purdnas for an explanation, and
accordingly see Pishpu Purdpa, p. 16, and note 25. Each
element as created or developed is invested by its rudiment.

* 7.e. of whom or of what living being could enjoyment, or
fruition, whether of pain or pleasure, be predicated, there being
no life ? ‘ A

3 Sdyana explains away another text, idam agre salilam dsit
“ this in the beginning was water,” by saying that that referred
to another period. )

4 Séyana takes swadkd as meaning Mdiyd or Prakyiti (1llusion
or Nature), the source of the world of phenomepa. He under-
stands sakae ¢ breathed along with Maya.”

5 Tapas is said to mean not penance, but the contemplation
of the things which were to be created.
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4. In the beginning there was desire, which was
the first seed of mind; sages having meditated in
their hearts have discovered by their wisdom the
connexion of the existent with the non-existent.

5. Their ray? was stretched out, whether across,
or below, or above ;* (some) were shedders of seed,
(others) were mighty ; food was inferior, the eater
was superior. '

! {.e. in the mind of the Supreme Being.

? [This, according to Siyana, refers to the suddennecss of
creation, which was devcloped in the twinkling of an eye, like
the flash of the sun’s ray. It was so quick, he continues, that
it was doubtful whether the things in the central space (under-
stood by the word ¢ across”) were created first, or those above
or those below; in other words, creation took place simultane-
ously in all three portions of the universe. Sdyana tries to
reconcile this with the received notion of creation in a series
(viz: that from dimd came the dkdse, and from the didse the
wind, from the wind fire, ete.), by saying that this was the
order in which things were created, but the development of
the world was like a flash of lightning, so that the series could
not be distinguished. ]

3 The word tiraschinah, ‘¢ across,”” perhaps refers to the
tiraksrotas, *‘that in which the stream of life is horizontal,”
t.e. the animal world. The epithets in the second line of the
verse are unusual and obscure ; according to Siyana, the meaning
is that among the created objects some were living creatures,
others were great, as the sky, etc., the former being the enjoyers
(bhoktdrak), the latter the things to be enjoyed (bhgjydk), so the
creation was distinguished as the food and the feeder. The
verse occurs Yajush, XXXTII. 74, where Mahidhara gives it
several different interpretations, none more intelligible than

those of Sayana.

-

[2]
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6. 'Who really knows ? who in this world may
declare it? whence was this creation, whence was
it engendered P! The gods (were) subsequent to
the (world’s) creation; so who knows whence it
arose ?

7. He from whom this creation arose, he may
uphold it, or he may not (no one else can) ; he who
is its superintendent in the highest heaven, he
assuredly knows, or if he knows not (no one else
does).?

ftrra II. (CXXX.)
The subject of the hymn is creation, therefore PrasArarr is the
deity ; the Riski is YasNa, the son of Prasapari, the metre of
the first verse is Jagati, of the rest Zlishfubh.

1. The sacrifice which is extended on every side Varga XVIIL.

by the threads (of created things) spread out by
the worship of the gods for a hundred and one
(years), these our progenitors, who have preceded
us, weave it, weaving forwards, weaving backwards,?
they worship (Prajdpati) when (the world) is woven.

! 4.e. from what material cause, and from what creative cause,
did it arise ?

? Sdyana’s commentary on this sikta is wery elaborate, but
it is evidently influenced by the Veddntism of a Iater period.
Although, no doubt, of high antiquity, the hymn appears to
be less of a primary than of secondary origin, being in fact
a controversial composition levelled especially against the
Sdnkkya theory.

? By combining the superior and inferior weaving, that is,
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2 PLAN OF THE PRESENT VOLUME.

sentations given of the most popular divinities became not only at
variance with the characteristics ascribed to their prototypes in the
Vedas, but even in some respects different from the descriptions which
occur in the older Purinas themselves.

These successive mutations in Indian mythology need not occasion
us any surprise, as they merely afford another exemplification of a
process which may be remarked in the history of all nations which
have given free scope to thought, to feeling, and to imagination, in
matters of religion.

In carrying out the plan just sketched, I shall, first of all, quote
the texts in the Vedic hymns which refer to the creation of the world,
and to the god Hirapyagarbha or Prajipati; these shall be succeeded
(2) by passages from the Brihmanas, and (8) by quotations from
Menu, the Mahébhirata, the Riméyana, and the Puripas having re-
_ ference to the same subjects.

I shall then proceed in a similar order with the various texts which
relate to the gods Vishpu and Rudra, with occasional notices of
any other Indian deities whose history it may appear desirable to
illustrate.

CHAPTER 1.

TEXTS FROM THE VEDIC HYMNS, BRAHMANAS, AND PURANAS,
ETC., RELATING TO THE CREATION OF THE UNIVERSE, AND
TO THE GOD HIRANYAGARBHA, PRAJAPATI, OR BRAHMA,

Secr. I.—Zezts from the Rig-veda regarding the orealion and
Hiranyagarbha.

SeecuzATIONS ABOUT CREATION,—RiIG-vEDA, X. 129.

R. V. x.129, 1 ff.—Na asad dsid no sad asit tadantim na dsid rajo
no vyoma paro yat | kim dvarivah kuha kasya darmann ambhah kim asid
gahanaim gabhiram | 2. Na mrityur astd amyitam na tarhé na ratryd
ahna' dsit prakelah | anid avatam svadhayd iad ockam tasmad hanyad
na parak kifichandsa | 8. Tama Gstt tamasda galkam agre® apraketasm
salilath sarvam 4 sdam | tuchhyena abhv apshitam yad dsit tapasas tad
mahina ’jayataikam | 4. Kamas® tad agre samavarttatadhsi manaso retah
prathamam yad dsit | sato bandhum asati niravindan hrids pratishya
kavayo manieha | 5. (Vaj. 8. xxxiii. 74) Tiraéchino vitato raémir esham

! The Vishgu Puridys, i. 2, 21 f., quotes (from some source which is not indicated)

" ® verse which seems to be in some degree founded on the text before us and employs

it in support of the Sankhya doctrine of Pradhdna: Veda-vada-vido vipri niyatd
Brakma-vadinal | pathanti vai tam evartham Pradhana-pratipadakam | 22. Naho
ne ratrir na nabho na dAumir ndsit tamo jsyotir abAid na 3 'nyat | drotradi-
Suddhyanupalabhyam ckam pradhanikam Brahma pumiaims tadasit | * Brahmans
learned in the temets of the Veds, firm assertors of its principles, repcat the
following statement establishing the doctrine of Pradhina: 22. ‘There was neither
day nor night, neither sky nor earth; there was neither darkmess nor light, nor
snything else. There was then the One, Brahma in the form of Pradhina, the Male,
incomprehensible by the ear, or other senses, or by the intellect.’ ”

2 These words are quoted by Kullika or Manu, i. 5, of which passage this may
be the germ.

3 In the passages which I shall quote from the Satapatha Brihmana, etc. further
on, we shall see that the creative acts of Prajapati are constantly said to have been
preceded by desire: s0 *kamayata, “ he desired,” eto.




4 TEXTS FROM THE VEDIC HYMNS, ETC. [cmar. 1.

adhad svid asid upari evid asit | retodhd dsam mahimdna dsan svadha
acastat prayatih parasiat | 6. Ko anga veda ka sha pravochat kula djatd
kuta syam visrishtih | arvag deva asya eisargjanena atha ko veda yaia
ababhiva | 7. Iyain visrishpir yata ababhiva yads va dadhe yadsi v@ na |
yo asyadhyazah params vyoman sa anga veda yadi vi na veda |

“There was then neither nonmentity, nmor entity; there was no
atmosphere, nor sky beyond it. What covered [all?] where was
the receptacle of each thing? was it water, the deep abyss? 2.
Death was not then, mor immortality; there was no distinction
of day or night: That One breathed calmly, with svadid (nature);
there was nothing different from It [that One] or beyond It. 3. Dark-
nees there was; originally enveloped in darkness, this universe was
undistinguishable water; the empty‘ [mass] which was concealed
by a husk [or by nothingness] was produced, single, by the power
of austerity (or heat). 4. Desire first ayose in It, which was the
first germ of mind. This the wise, seeking in their heart, have
discovered by the intellect to be the bond between nonenmtity and
entity. 5. The ray which shot across these things,—was it above,
or was it below? There were productive energies, and mighty
powers ; Natare (svadhd) beneath, and Energy (prayats) above. 6.
Who knows, who here can declare, whence has sprung, whence, this
creation ? The gods aro subsequent to its formation; who then knows
from what it arose? 7. From what source this creation arose and
whether [any; one] created it or not,"—He who in the highest heaven
is its ruler, He knows, or He does not know.”

Bee Professor Miiller's translation of this remarkable hymn, his
enthusiastic appreciation of its merits, and his remarks in regard
to its age, in his * History of Ancient Sanskrit Literature,” pp. 559~
566; and Professor Goldstiicker’s observations on the same subject
in his “Papini,” pp. 144 1.

VisvaxirMaN,—Ri1c-vEDA, X. 81 AND B2.

R.V.x. 81, 1 ff (=V&j. 8. 17, 17-23).—Ya smd vifvd bhuvandns
Juhvad rishir hotd nyashidat pita nak | ea aéisha dravinam schhamana

¢ Bee Boehtlingk and Roth’s Lexicon under the words adAs and tuchAya.
8 0b Einer sie schuf oder wicht. Boehtlingk and Roth’s Lexicon, under the root
dka (p. 903).

85CT. 1.] RELATING TO CREATION OF UNIVERSE, ETC. 5

prathama-chhad avardn dviveda | 2. Kim svid dsid adhishthanam dram-
bhanam kathamat svit katha 'sit | yato Bhamim janayan Vifvakarmad vi
dyam aurnod mahing vidvachazah | 3. (A. V. 13, 2, 26) Vidvatadchazur
uia vifratomukho vidvatobahur wla vidvataspat | sam dahubhydm dhamats
sam palatrair dyded-bhiami janayan deva ckah® | 4. Kim svid vanafh
ka « sa vriza Gsa yato dydva-prithivi mishfataxup | manishino manasd
prichhatedw tad yad adhyatishthad Bhuvanani dhdrayam | 6. Ya te
dhamani paramans ya 'vamd ya madhyama Viévakarmann utemd | $iza
aakhibhyo Ravishs svadhdeak svayain yajasva tanvaih oridhanal | 6. (=8.
V.2,939.) Vidvakarman havisha vavridhana}k svayam yajasva prithioim
wta dyam’ | muhyantu amye abhito jandsa® shdsmdakam maghavd sirir
astu | 7. (=Vaj. 8. 8, 45.) Fachaspatih Visvakarmazam itaye manoju-
vaR vdje adya Auvema | sa no vifvans Aavanani joshad visvabambhar
avase sadhukarma |

B.V.x 82, 1 ff (=Vij. 8. 17, 25-31).—Chazushas pitd manasd
hi dhiro ghritam® ene ajanad mamnamane | yada id amta adadyihantas
pirve ad sd dyava-prithivt aprathetam | 2. Vidvakarma vimand ad
vihdya dhata oidhdata paramola samdrik' | tesham dshians sam sha
madants yaird sapta rishin pare ekam ahuk | 3. (=A.V.2,1,8.) Yo
nal pild janita yo vidhata dhamans veda bhuvandns vised | yo devanam
namadha eka eva tam samprainam bhuvand yants anya | 4. Te dysjania
dravinaih sam asmas rishayah pirve garstdro na bhand | asarite sirtts
rajasi nishatts ye bhatans samakrinvann imani | 5. Paro diva para end
prithivyd paro devebhir asurair yad asti | kah svid garbham prathamam
dadhre dpo yatra devah samapadyants viéve | 6. Tam id garbham pra-
thamath dadhre dpo yalra devdh samagachhanta vibve | ajasya nadhav
adhy c¢kam arpitam yasmin vibvdans Bhuvanans tasthub | 7. Na tah
viditha ya vma jajana anyad yushmdkam antaram babhiva | nikdrena
prdcritd jalpya cha asuirips ukthabdsaé charants |

R. V. x. 81, 1 f.—* Our father, who, a rishi and a priest, celebrated
a sacrifice, offering up all these worlds,—he earnestly desiring sub-
stance, veiling his earliest [form], entered into later [men]. 2. What

$ The readings in the A. V. differ a good deal from those of the R. V.

7 Instead of pritAivim uta dyam the 8. V. reads tanvam swa As te.

¢ Instead of jdndsah the Vaj. 8. reads sapainah.

* Compare R. V. v. 83, 8.

10 See R. V. iv. 1, 6, and iv. 6, 6, and Roth’s Illustrations of Nirukts, x. 26, p. 141,
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by the introduction of different names, and the aseription to them of
various agencies, to explain the process of creation, forms a striking
contrast to the eublime vagueness and sense of mystery which char-
acterize the following composition (B.V. x. 129).%

(5) Nonentity, Entity, and the One, n.v. x. 129.

1. Na asad asid no sad &atl tadanism ndsid rajo no oyoms paro yat |
kim dvarsoal kuha kasya Sarmann ambhak kim dsid gahanatkh gabhiram |
2. Na myityur asid ampitamh na tarki na ratryah ahnab aeit praketad |
anid avatam svadhayd tad ekain tasmad ha anyad na parah kincAandsa |
8. Tamah asit tamasd galkam agre aprakstam salilawm sarvam & idam |
tuchhyena abhu apihitam yad asit tapasas tad mahind 'jayataikam |
4. Kamas tad agré samavarttatadhs manaso relalh prathaman yad asié |
sato bandhum asats niravindan Apids pratishya kavayo mantsha | 5
(=Vaj. Sanh. xxxiii. 74). Z¥raschino vitato raémsr esham adhak svid
asid wpars svid asit | retodhdk dsan mahimanah dsan svadha aevastaé
prayatih parastit | 6. Ko addha veda kah tha pra vochat kutah ajata
kutah iyah visrishtik | arcag devah asya visarjanena atha ko veds yatad
ababkava | 7. Tyath vispsshisr yatah Gdabhiva yads oa dadhe yads vd ne |
yo asyddhyakshak parame vyoman so axga veda yads va na veda |

1. There was then neither nonentity nor emtity: there was no

80 This hymn has been already translated by Mr. Colebrooke and Professor Miller,
as well as in the 4th vol. of this Work, p. 4. I have now endeavoured to improve
my own version, and otherwise to illustrate the sense of the hymn. The following
is & metrical rendering of its contents : —

“ Then there was neither Aught nor Nought, no air nor eky beyond.
‘What covered all? Where rested all? In watery gulf profound ?
Nor death was then, nor deathlessnees, nor change of night and day.
That One breathed calmly, self-sustained ; nought else beyond It lay.
Gloom hid in gloom existed first—one sea, eluding view.

That One, & void in chacs wrapt, by inward fervour grew.

‘Within It first arose desire, the primal germ of mind,

‘Which nothing with existence links, as sages searching find.

The kindling ray that shot across the dark and drear abyss,—

‘Was it beneath P or high aloft? What bard can answer this
There fecundating powers were found, and mighty forces strove,—
A self-supporting mass beneath, and energy above.

‘Who knows, who ever told, from whence this vast creation rose P

No gods had then been born,—who then can e’er the truth disclose ?
‘Whence sprang this world, and whether framed by hand divine or no,—
It’s lord in heaven alone can tell, if even he can show.”
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atmosphere, nor sky above. What enveloped [all]? Where, in the
receptacle of what [was it contained]? Was it water, the profound
abyss? 2. Death was not then, nor immortality : there was no dis-
tinction of day or night. That One " breathed calmly, self-supported ;
there was nothing different from, or above, it. 3. In the beginning
darkness existed, enveloped in darkness. All this was undistingunish-
able water.®® That One which lay void, and wrapped in nothingness,
was developed by the power of fervour. 4. Desire first arose in If,
which was the primal germ of mind; [and which] sages, searching
with their intellect, have discovered in their heart to be' the bond
which connects entity with nonentity. 6. The ray [or cord}*® which
stretched across these [worlds], was it below or was it above? There
were there impregnating powers and mighty forces, a self-supporting
principle beneath, and energy aloft.** 6. Who knows, who here can
declare, whence has sprung, whence, this creation ? The gods are
subsequent ** to the development of this [universe]; who then knows
whence it arose ? 7. From what this creation arose, and whether [any
one] made it or not,—he who in the highest heaven is its ruler, he
verily knows, or [even] he does not know.”

I am not in possession of Bayapa’s eommentary on this hymn; but
the scholiast on the Taittiriya Brahmana (sve also the explanation of
verse 4, in commentary on Taitt. Arany. p. 142) in which the hymn is

81 Compare R.V. i. 164, 6, “ What was that One in the form of the unborn which
supported these aix worlds P (vf yas tastambha shal imi rajainss ajasya riipe kim aps
ovid okam). In Vilakhilys, x. 2, it is snid: eka evdgnir Bahudhd samiddah ekah
siiryo vidvam anu prablutah | ckaivoshah saream idain vi dhati ekam wai idam vs
babhiiva sarvam | * There is one Agni, kindled in many places; one mighty Sirya
who extends over all things; one Ushas who illuminates this entire world ;—this one
has been developed into the all.”

52 In the M. Bh. S'antip. 6812 ff., it is eaid that from the mther “ was produced
water, like another darkness in darkness; and from the foam of the water was
produced the wind ** (tatap salilam uipannaim tamasiviparam tamah | taamich cha
salilotpidad udatishthata mirutah).

839 Professor Aufrecht has suggested to me that the word raéms may have here the
sense of thread, or cord, and not of ray.

8% Does this receive any illustration from R.V.i. 159, 2 (quoted above, p. 21),
which speaks of the “thought (manas) of the father” (Dyans), and of the “mighty
independent power (mahs svatavas) of the mother** (Earth) ?

8 Compare x. 72, 2, 3, quoted above, p. 48, and x. 97, 1, where certain plants
are said to be anterior to the gods, by throe yugas (yah osAadAih pirvdh jatah
devebhyas triyngam purd),
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repeated (ii. 8, 9, 3 ff.), explains it in conformity with the philo-
sophical ideas of a later period. From such sources we have no right
in general to expect much light on the real meaning of the ancient
Vedic poets. The commentator in question, who is obliged to find in
the words of the infallible Veda a meaning consistent with the speca-
lations believed to be orthodox in his own age, interprets the first verse
as follows, in terms which, indeed, after all, may not be far from
correctly expressing its general purport: Yada parvasrihtih praling
witarasrishtié cha na wipanni tadanii sedasatl dve api sabkatam |
ndmaripavisishiatvena spashtapratiyaminain jagat ¢ sat-"$abdena uchyats
naravishanddisamanai Sinyam *‘asad™ sty wchyate | tadubhayan ndsit |
kintu kachid avyakidvastha Gsit | 4a cha vispashatvabhavad na sati jagad-
utpadakatvena sadbhavad ndpy asatt | “In the interval between the
absorption of the previous, and the produotion of the subsequent,
creation, there was neither entity nor nonemtity. The world at the
time when, by possessing both ‘name’ and ‘form,’ ™ it is clearly
manifested, is designated by the word ¢entity,’ while a void which
may be compared to such non-existing things as a ‘man’s horns,’ eto.,
is called ¢ nonentity.’ Neither of these states existed ; but there was a
certain unapparent condition, which, from the absence of distinctness,
was not an ‘entity,’ while from its being the instrument of the world’s
production, it was not & ¢ nonentity.' ”

A much older commentary on this verse, probably one of the oldest
extant, is the following passage from the Satap. Br. x. 5, 3, 1: na
1va vas sdam agre asad asid na sva sad dsit | dsid sva vat idam agre na
tva dsit | éad ha tad manah eva dsa | 2. Tasmad olad rishing 'bhyanaktam
“ng asad asid no sad astt tadanim’ sti | na sva hi sad mano na sva
asat | 3. Tad idam manak syishtam dosrabubhishad néruktataram mir.
tataram | tad atmanam anvasohhat | tat tapo 'tapyala | tat pramarchhat |
tat shaptriméatain sahasripy apadyad atmano 'gnin arkin manomagyin
manaéchstah slyadi | “In the beginning this [universe] was not
either, as it were, nonexistent, nor, as it were, existent. In the

# Thess Vedintic terms mame and form ooour (ss obeerved in the Bection on
Yama, p. 309) in the Atharva-veds, x. 2, 13: * Who placed in him (Purusha) name,
magnitude, and form P** and in xi. 7, 1: “In the remains of the sacrifice (weAAizh{a)
name and form, in the remains of the eacrifice the world, is comprehended.” The

original texts will be found further on in the subsections on Purusha and Uchhishta,
See B'atap. Br, xi. 2, 3, 1 ff,, to be quoted below, in the subsection on Brahma.
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beginning this universe was, as it were, aud was not, as it were,
Then it was only that mind. Wherefore it has been declared by the
rishi (in the verse before us), ¢ There was then mneither nonentity
nor entity ;’ for mind was, as it were, neither entity nor nom-
entity. 2. Then this mind, being developed, wished to become mani-
fested, more revecaled, more embodied. It sought after itself; it
practised austere fervour. It swoomed. It beheld 36,000 of its own
fires, suns, formed of mind, placed by mind, etc.” Mind then creates
voioe, voice creates breath, breath oreates eye, oye creates ear, ear
creates work (or ceremony), and work creates fire.

Theso ideas of entity and nonentity * seem to have been familiar to
the later Vedio poets, as in R.V. x. 72 (noticed above, and translated in
the section on Aditi, p. 48), we find it thus declared (verses 2, 3), that
in the beginning nonentity was the source of entity: *‘In the earliest
age of the gods entity sprang from nonentity; in the first age of the
gods entity sprang from nomentity.” In the A.V. x. 7, 10 (which
will be quoted in the subsection on Bkambha), it is eaid that both
nonentity and entity ** exist within the god SBkambha; and in verse
25 of the same hymn: * Powerful indeed are those gods who sprang
from nonentity. Men eay that that nonentity is ome, the highest,
member of Skambha.”®* The Taittiriya Upanishad also (Bibliotheca
Indioa, p. 99) quotes a verse to the effect: * This was at first non-
entity. From that sprang emtity ”’ (asad vas ¢dam agre asit | tato vas
sad gjayata).

The author of the Chhindogya Upanishad probably alludes to some
of theso texts when he says (vi. 2, 1£. Bibl. Ind. p. 387 £.): 8ad era
somya sdam agre asid ekam eva adeitiyam | tad ha eke dhur © asad eva

837 The Taitt. Arapy. i. 11, 1 (Bibl. Ind. p. 84), ascribes the development of ex-
istence from nonexistence to the seven rishis, etc. (asatah sad ye tatakshwr rishayad
sapta Atrii cha yat | sarve trayo Agastyad cha).

s Ancther verse of the A.V. xvii. 1, 19, says : “Entity is founded (pratishfhitam)
on nonentity; what has become (3Aita) is founded on entity. What has become is
based (GAitam) on what is to be, and what is to be is founded on what has become **
(wowté sat pratishhitam sati bAitem pratishthitam | dhitam Aa dhavys Ghit
bAavyam bAiite pratish{hitam).

82 This phrase (see above, p. 51) is also applied to Agni in R.V. x. 5, 7, where it is
said that that god, being ““a thing both esa?, nonexistent (i.e. unmanifested), and ses,
existent (i.e. in o latent state, or in eseence), in the highest heaven, in the creation of
Dakaha, and in the womb of Aditi (comp. R.V. x. 72, 41.), became in & former age
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tdam agre dasid ekam eva advitiyam lasmad asatah sa) jaysta” | 2. Kelas
tu khalu somya evaii syad <4 ha uvicha katham asatah sqj jayeta iti |
sat tv eva somya sdam agre asid ekam ova advitiyam | tad askshata behs
syam prajayeya iti | * This, o fair youth, was in the beginning ex-
istent (or entity) (saf), one without a second. Now some say, ¢ This
was in the beginning non-existent (or non-entity) (asat), one without
a second ; wherefore the existent must spring from the non-existent’
2. But how, o fair youth, he proceeded, can it be so? How can the
existent spring from the non-existent? But, o fair youth, this wasin
the beginning existent, one without a second. That [entity] thought,
‘Let me multiply and be produced.’ ¥ &

There does not appear to be any discrepancy between the statement
in R.V. x. 129, 1, ** There was then neither nonentity nor entity,” and
the doctrine of the Chhandogya Upanishad, for in the second verse of
the hymn, also, a being designated as the One is recognized as existiog,
which may be regarded as answering to the primal entity of the Up-
anishad ; whilo the original non-existence of anything, whether non-
entity or entity, asserted in the first verse, may merely signify, as the
commentator on the Taittiriya Brahmana explains, that there was as
yet no distinct manifestation of the Oue. In like manner the A.V. x.
7. 10, 25 (quoted above), does not assert the absolute priority of non-
entity, but affirms it to be embraced in, or a member of, the divine
being designated as Skambha. The Chbiudogya Upanishad has, how-
ever, & greater appenrance of being at variance with itself, iii. 19,1
(asad evedam agre asit lat sad asit), and with the Taittiriya Upanishad,
as well as with verses 2 and 3 of the 72nd hymn of the tenth book of
the R.V., above cited, which assert that entity sprang from nonentity.
If theso verses are to be taken literally and absolutely, we must
suppose the poet to have conceived the different creative agents whom
he names, Brahmapaspati, Uttdnapad, Daksha, and Aditi, to have
sprung out of nothing, or from each other, or to be secondary mani-
festations of the entity which was the first product of nonentity. If,
however, with the commentators, we take *‘ nonentity’’ to denote
merely an undeveloped state, there will be no contradiction.

the first-born of our ceremonial. and is both a bull and 2 cow.” In A.V.xi. 7,8,
is said that the uchhishfha (remains of the sacrifice) is both san and aaan (mascalive).
40 See English trans. p. 101, which I have not followed.
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The first movement in the process of creation as conceived in the
hymn (R.V. x. 129) is this: the One, which in the beginning breathed
calmly, sclf-sustained, is developed by the power of Zapas, by its own
inherent heat (as Professor Miiller explains, Anc. Sansk. Lit. p. 561),
or by rigorous and intense abstraction (as Professor Roth understands
the word ; see his Lexicon, s.0.).%' This development gave occasion

#1 Roth’s interpretation is supported by a text in the A.V. x. 7, 38 (see further on
in the subsection on mabh), as well as by numerous passage in the Brihmapas,
Thus in S'atap. Br. xi. §, 8, 1 (qmmd in the 8rd vol. of this work, p. 4), Prajipati,
who is described as being the universe, is md to have desired (aklmcyata) to propa-
gate hxmulf, and to have striven and ngomu abstraction (tapo *tapyata).
And in the same Brahmags, xiii. 7, 1, 1 (cited in the 4th vol. of this work, p. 25),
the self-existent Brahma himself is similarly related to have practised tepas, and
when he found that that did not confer infinity, to have offered himself in sacrifice.
The gods are also said to have attained heaven and their divine character by tapas
(sco above, p. 15, and the 4th vol. of this work, pp. 20, 21, 24, and 288). Compare
also the Taitt. Up. ii. 6, where it is said : Sa tapo 'tapyata | sa tapas taptea idain
sarvem asrijota yad idawm kincha | ¢ He (the supreme Soul) desired, ¢ Let me be
multiplied and produced.” He performed Zapas, and having done so, he created all
this,”” In his commentary on this passage, S’ankara explains that, in conformity with
another Vedic text, knowledge is called tapas, and that, as the supreme Soul has no
unsatisfied desires, no other sense would be suituble; and that the phrase means
‘“ He reflected upon the construction, etc., of the world which was being created
(tapak iti jninam wuchyate | “ yasys jninemayam tupalc" sts lruty~an¢md apu.
kammub cM lurtnya mmblmn& eva | “sa tapo ' ta'’ tapas ¢
Uy d- alochanam akarod Gtma ity arthah). TItis
true that lll these passages from the Bribmanas are of a later date than the
hymn, but the R.V. itsolf, x. 167, 1, says that Indra gained heaven by tapas
(see above, p. 14), where the word can only mean rigorous abstraction. The word
is also found in R.V. ix. 113, 2, where soma-juice is said to be poured out with
hallowed words, truth, faith, and tapas (ritacGhena satyena éraddhaya tapasa sutak);
and in x. 83, 2, 3, where Manyu (wrath personified) is besought to protect, or to
elay enemies, along with tapas. (tapasi sajoshad, or tapasi ywja). This view of the
word is also supported by Taitt. Br. iii. 12, 8, 1: “Let us worship with an obla-~
tion that first-born god, by whom this entire universe which exists is surrounded
(paribhiatam)—the self-existent Brahma, which is the highest tapas. He is sonm,
father, mother. Tapas was produced as the first object’ (yenedain vidvam paridAii-
tam yad asti prathamajasii devam Mavishd vidhema | svayambhu Brahma paramam
tapo yal | aa eva pulrak sa pitd sa mats | tapo Aa yaksham prathamain sambabhiiva).
In the Mahibhirata, S'antiparve, 10836, Prajapati is said to have created living
beings by tapas, after having entered on religious observances, or austerities (vratdns).
Tapas is also mentioned as the source from which creatures were produced, A.V. xiii.
1,10, Compare Bhagavata I'urina, ii. 9, 8, 7, 19, 23, and iii. 10, 4 ff. Tapaes is
connected with an oblation of boiled milk in & passage of the A.V. iv. 11, 6: yome
deval} svar Gruruhur Aitod dariram empitasya nabhim | tena geshma sukpitasyw
lokaim gharmasya vratena tcpasi yasasyavah | “ May we, renowned, attain to the
world of righteousness by that cezemony of offering boiled milk, by tapas, whereby the

e,
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to desire (Kima) which immediately took possession of the One, and is
described as the first germ of mind, and the earliest link ** between
nonentity and entity, The poet then goes on to speak of impregnating
powers, and mighty forces, of receptive capacities, and active energies;
but confesses himself unable to declare how the universe was produced.
The gods themselves having come into existence at a later stage of
creation, were not in & position to reveal to their worshippers the
earlier part of the process of which they had not been witnesses. The

gods ascended to heaven, the centre of immortality, having left behind their body.”
But 1i. 6, 5, connects tapas with heat: * The Brahmachdrin, born before Brahma,
dwelling (or clothed) in he‘t, uou through tapas*’ (piirvo jto Brehmano breAma-
ehari gharmam vasi ishfAat. In A.V. vii. 61, tapas is connected with
Agni. In A.V. xvii. 1, 24 tapas mesus the heat of the sun. Tapas is mentioned
slong with karman in AV. xi. 8, 2, and is suid to have been produced from it

(ibid. v. 6).
2 The commentator on the Taitt. Br ii. 8,9, 6 (p 928 of Oalcnm e(hhon. in
Bibl. Ind.) says: kamasys sarva Aetwt

atho kAalo GAub “ kimamsyah waylm purwshah” iti | yan p: smarati “ kime~
Sandhanam evedoii ninysd astiha dandhanam ™ iti | asmed-anublave 'pi tetha
drisyats | sarvo As mm,n thamain kinchit k@mayitvd tadartham prayate-
manah sukhain dubkhain v labheta | “ The Vijasaneyins record that desire is the
cause of all action, and say ; * this Purusha is himself actuated by desire’ (Brihad&r.

Up. p- 854). And Vyiisa too declares in his smyiti, ¢ That which binds this world is
desire ; it has no other bond.” The same thing, too, is seen within our own observa~
tion ; for it is only after 8 man has first desired something that he will strive after it,
and so experience pleasure or pain.”” In numerous passages of the Brihmanss and
Upanishads (as in those quoted in the last note), we are told that the first step in the
creation was that Prajipati or Brahma *“‘desired’” (skdmayats). In his remarks on the
pasage of the Taittiriya Upanishad, quoted in the last note, S'ankars considers it
necessary to explain that the supreme Soul is not subject to the dominion of desire, as
if, like men, he had any wish unfulfilled, or were subject to the mﬂmduy
desirable objects external to himself, or were dependent on other t.lnng- as instru-
ments of attaining any such external objects; but on the contrary, is independent of
all other things, and himself, with & view to the interests of living beings, originated
his desires which poesees the characteristics of truth and knowledge (or true know-
ledge), and from being a part of himself, are perfootly pure (timayitritvad esmed-
Gdi-ved andptekimai chet | ne | svatantrydt | yatha 'nydn pavavedikyitya kamadi-
doshi) prevartiayanti wa tathd BraAmapah proverttakih kamah | kathewm tarki
satya-jnina-lakshanah switmebAutatoid ouuddlu'l@ | #a tair Brama pronruyaa |

teshim tu tat-praveritakam Brahma prawm kehaya | ¢ ¢ svdtantryain
kdmesAu Brahmawa) | ato na anaptakimam Breima Muﬂdﬂbldcnd
eha | kincha yatha "nyesham andtmabhiiah dharmadi-nimittopekohih kaimik sodtma-
eyatirikta-karya-karana-sidhanantaripekshdchAa (-ad cha ?) na tath BraAmewo
nimittady-apekohatoam). I shall below treat further of Kams, as & deity, and of
s correspondence with the Greek “Epws, as one of the first principles of creation,
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very gods being at fault, no one on earth is able to say what was the
origin of the world, and whether it had any creator or not. Even its
ruler in the highest heaven may not be in possession of the great secret.

8uch a confession of ignorance on the part of a Vedic rishi could not,
howaver, bo taken in its obvious and literal sense by those who held
the Veda to have been derived from an omniscient and infallible source.
And in consequence the commentator on the Taittiriya Brahmaps is
obliged to explain it away in the following fashion :—

Atra kochid dgamam wupekshys sva-sva-buddhi-balad anyathd 'nyatha
slprokshants | tatha Ai paramdnave milakaranam ¢ts Kandda-Gaoula-
mddayo manyante | svataniram ackstanam pradhinaim jagato mulakara-
sam it Kapila-prabhystayah | éinyadito jagad-utpattsr sts Madhyamskah |
Jagato kdranam eva ndéts scabhdvitalh eva avalishthate sts Lokayatikah |
e sarve 'ps bhrantah eva | ‘‘ko addha veda® jagat-kirenam ko nama
pwrushal sakshad avagachhats | anavagalya cha *‘ kak sha pravochat™
svayam adrishtod ko ndma jogat-karamam idrig s¢s vaktum éaknots | ko
*yam atra vaktavydsisal st chet | uchyats | syam vividha syishpsh ¢ kutah
ajata” ta(ka P)emad wpadana-kirandt sarvatah utpannd punaraps kulo
nimstidd ulpannd st tad idam upadanam nimitiarm cha vektavyam tack
cha vakium afakyam | kuto ’laktsr <is chet | uchyats | ki devd} etad
braywh kxto 'nyah kabchid manushyak | na tavad devah vaktum Saktah te
Ay asya jagato vividhasyishier * arvdg” eva vidyante ma tu srishfe}
pirvan te santi | yada devanim aps tdrist gatis tadantim *‘ yatah™
Jagad *“ ababhiva tat kdranam vaktum anyah “ko” oa ‘‘veda” | devaé
eha manushyds cha srishish prig anavasthandd na tavat pratyaskshena
pabyants tadanim svayam eve abhicdd napy anumadlufs éaktas tad-yog-
yayor Retudrishtantayor abhdvat | tasmad atsgambhiram idam para-
wmartha-tativad vaidika-samadhigamyam ity abhiprayah | . ... syai
dridyamand bhata-bhautika-rapa vividAd syvshtir yatah upadanakaranad
4 abadhava” sarvatah wtpanna tad upadanakiranam yads va kinchit
svardpai dhrstvd ’vatishthate yadi vd tasya svaripam eva ndsti lam
imaih sirsayan yakh Paramebvero ’sya jagato *'dhyakshal” svami “so
anga veda” sa eva veda yadi va s0 ’pi ma veda | ifitriditavyadi-laukika-
oyavahdra-drishtya *“ so anga veda® sty ukiam | yatra lv asys sarvam
atma eva abhit kona kam padyed styadi-sarva-vyavaharatila-paramartha-
drishtyd ‘‘yadi v na voda' sty wkiam | ato manushyadishu tad-vedana-
danka *pi durdpeta |


http:ilflitlDpU.Ai

864 RISHI'S CONFESSION OF IGNORANCE EXPLAINED AWAY.

¢ There are certain persons who contemn revelation, and propound
different theories of creation by their own reason. Thus the followers
of Kapada and Gautama, etc., consider atoms to be the ultimate canse
of the world. Kapila and others say that an independent and un-
conscious Pradhina is the cause. The Madhyamikas declare that the
world rose out of a void, eto. The Lokayatikas say that the universe has
no cause at all, but exists naturally. All these speculators are in error.
Our hymn asks what mortal knows by actual observation the caunse of
the world ? and not having himself had ocular proof, how can any
one say it was 8o and so? The points to be declared are the material
and instrumental causes of the universe, and these cannot be told.
The reason of this impossibility is next set forth. Can the gods give
the rcquired information ? Or, if not, how can any man? The gods
cannot tell, for they did not precede, but are subsequent to, the
creation. Since the gods are in this predicament, who else can know ?
The purport is, that as neither gods nor men existed before the creation,
and cannot therefore have witnessed it, and as they are at the same time
unable to conclude anything regarding it, from the absence of any ade-
quate reason or illustrative instance, this great mystery can only be
understood by those versed in the Vedas. . . .The last verse of the hymn
declares that the ruler of the universe knows, or that even he does not
know, from what material cause this visible world arose, and whether
that material cause exists in any definite form or not. That is to say,
the declaration that ‘he knows’ is made from the stand-point of that
popular conception which distinguishes betweeen the ruler of the uni-
verse and the creatures over whom he rules ; while the proposition
that ‘he does not know’ is asserted on the ground of that highest
principle which, transcending all popular conceptions, affirms the
identity of all things with the supreme Soul, which cannot see
sny other existence as distinet from itself. [The sense of this
last clause is, that the supreme Soul can know nothing of any object
being created external to itself, since mo such object exists]. ‘4
Jortiors, the supposition that such beings as men could posseas this
knowledge is excluded.”

It would, however, be absurd to imagine that the simple author of
the hymn entertained any such transcendental notions as these. He
makes no pretensions to infallibility, but honcstly acknowledges the
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perplexity which he felt in speculating on the great problem of the
origin of the universe.* '

As a further illustration, both of the more ancient and the later
ideas of the Indians regarding the creation of the world, and the
manner in which the supreme Spirit, previously quiescent, was moved
to activity, I add another passage from the Taittiriya Brahmanps, ii. 2,
9, 1, with some of the commentator’s remarks. The text of the Brih-
mapa runs thus:* ¢ This [universe] was not originally anything.
There was neither heaven, nor earth, nor atmosphere. That being
nonexistent (asaf), resolved, ‘Let me be.’ That became fervent (or
practised rigorous abstraction, afapyats). From that fervour (or
abetraction) smoke was produced. That became again fervent. From
that fervour fire was produced. That became again fervent. From
that fervour light was produced.” And so on,—flame, rays, blazes,
eto., being generated by a repetition of the same process. (It may
perhaps be oonsidered that the manner in which the word lapas is
used in this passage is favourable to the idea that in R.V. x. 129, 3, it
signifies heat rather than rigorous abstraction.)

Ibid. ii. 2, 9, 10: deato 'dhé mano 'spijyata | manak Prajdpstim
asryata | Projapatih prajah asrijata | * From the nonexistent mind
(manas) was created. Mind created Prajipati. Prajapati created
offapring.”

The commentator’s explanation of the first part of this passage is in
substance as follows: ¢ Before the creation no portion existed of the
world which we now see. Let such a state of nonexistence be sup-
poeed. It comceived the thought, ‘Let me attain the condition of
existence.” Accordingly, this state of things is distinctly asserted in
the Upanishad (the Taittirlya, see above, p. 359): ¢ This was origi-
nally nonexistent. From it existence was produced.’ Here, by the
word ¢ nonexistent,” a state of void (or absclute nullity), like that ex-
pressed in the phrase ‘a hare’s horns,’ is not intended ; but simply a
state in which name and form were not manifested. Henoce the Vija-
saneyins repeat the text: ¢This was then undeveloped; let it be
developed through name and form.’ Earth, the waters, etc., are

89 Similar perplexity is elsewhere expressed on other subjects by the authors of

the hymns. See the 8rd vol. of this Work, pp. 279 .
#4¢ The words of the original will be found in the 1st vol, of this work, pp. 37 f.
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¢name.’ Hardness and fluidity, ete., are ‘form.'” The words “un-
developed” and ‘“developed " are then defined, and Manu, i. 5, is quoted
in proof. The supposition that the passage before us can be intended
to denote & void is next contravcned by adducing the text of the
Chhandogya Upanishad above quoted, where that theory is referred to
and contradioted. *‘In the Aitareya Upanishad (at the beginning) it
is declared : ¢Soul alone was in the beginning this [universe]. No-
thing else was active." Hence the negation in our text, ¢ This [uni-
verse] was not originally anything,’ refers to the world, consisting of
name and form, framed by the Supreme Spirit, and is not to be under-
stood absolutely. Designated by the word ‘nonexistent’ (asat), be-
cause devoid of name and form, but still (really) existing (sa?), the
principle [called] the Supreme Spirit, impelled by the works of the
creatures absorbed in It, conceived a thought in the way of s reflec-
tion, ‘Let me be manifested as existent in the shape of name and
form.” Asa man in a deep sleep awakes that he may enjoy the fruit
of his works, so the thought of causing all living creatures to enjoy
the fruit of their worka arose in the Supreme Spirit. Possessed by
such a thought, that principle [called] the Bupreme Spirit, practised
rigorous abstraction (fapas) as a mesns of creating name and form.
Here tapas does not mean any such thing as the kyichhra or chandri-
yana penances, or the like ; but denotes consideration regarding the
particular objects which were to be created. Wherefore writers of the
Atharva-veda school record the text: ‘He who is omniscient, all-
understanding, whose apas consists of knowledge.” From the fact that
this fapes has nothing of the character of any penaroe, it may be
properly regarded as denoting the reflection of a being who, though
unembodied, is yet omnipotent,” etc., etc. ¢ From the supreme God,
being such as has been described, in conformity with his volition, s
certain smoke was produced,” eto., eto.

( Yad sdath sthavara-jangams-ripai bhalokadwrapam cha jagad sdanth
drifyats tat kimapi spishfeh pirvam nasva delt | tat tadrifam ased-
riipam eve vartlamdndm syal | sad-ripatdm prapnuydm sty stddyiéom
mano 'kuruta | tatha cha upanishads pirvam asad-ripam paiehdt sad-
riipatotpatti cha vispashtam amndyats * asad vas sdam agre asit talo ves
sad ajayata” iti | atra ‘ asat-"éabdema na Sabs-vishanadi-samdnen
$anyatvain vivakshstan kih tarRy anabhivyakta-nama-rapaieam | atah ovs

it
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Vajasaneyinah samdmananti * tad Ra idan tarky avyakritam asit | tad
nadma-rapadhyim eva vydkriyeta’ sts | Bhamir dpak styadikam ndma
kathinya-dravadikam rapam |. . . . Aitareyinas tv adhiyate * Gima vas
sdam skah ova agre dsid na anyal kinchana mishad” sti | tasmad ‘‘nasva
kinchana asid” sty ayam wishedhak Paramatma-nirmsta-nima-ripat-
maka-jagad-vishayo na tu kritsna-vishayah | nama-ripe-rahitatvens
¢ gaat - Sabda-vachyath sad eva avasthitam Paramaima-tattvai svdimany
antarhsta-pragi-karmapreritam sad wama-ripakirens dvirbhaveyam it
paryalochana-ripam wmano "kurute | yatha gddha-nidram praptasys
purushasya karma-phala-bhogaya prabodhah wutpadyate tathd sarvin
prasinal sva-swa-karma-phalam bhojaystem 1driéo vicharah Paramat-
manah pradurabhat | tathavidha-vieAara-yukiah tat Paromdtma-tativa-
ripam ndma-ripa-srishti-sddhana-rapam tapo *kurxia | na atra tapah
krichhra-chandrayanads-ripom | kintw esrashiavya-padartha-visssha-
vishayam paryalochanam | atah eve Atharvenikah amanenti * yah
sarvajnal sarvavid yasys jndnamayam tapahk sty | krichAradi-rapatva-
bhavad afarirasya api sarvo-dakis-yuktasya paryalochanam upapannam |

. tadridat tasmaé Paramefvarat va - sankalpamusdrena kaéchid

Jb.ﬂm& udapadyata |)
(6) Purusha.

Another important, but in many places obscure, hymn of the Rig-
veda, in which the unity of the Godhead is recognized, though in a
pantheistic sense, is the 90th of the tenth book, the celebrated
Purusha Sikta,%* which is as follows :

1. SahasrafireAdh Purushak sahasrdkshah eahasrapdat | sa bhamsm
eifvalo vritvd aty atishthad deangulam | 2. Purushah evedarh sarvasm
yad bAitah yach cha bhavyam | utampitatvasyeidno yad annendivrohats |
8. Etdvan asya mahimad alo jydyams cha Piarushah | pddo 'sya viévd

%4 Translations of this hymn (which is also given with slight variations in V3j. 8.
13, 1-16, and A.V. 19, 6, and 7, 6, 4) will be found in Mr. Colebrooke's Miscel. Esa.
i. 167 (see also the note in p. 309 of the same volume), as also in the 1st vol. of this
Work, 9 ff.; (into French) in the Preface to Burnouf’s Bhigavata Purana, vol. i.
pp- cxxxi, . (where see the notes); and (into German) in Professor Weber's Ind.
Stud. ix. 5. I have now endeavoured to supply some further illustrations ol the
ideas in the hymn. I have passed over several obscurities on which I have been
unable to throw any light. The first two verses are given in the S'vetisvatara

Upanishad, iii. 14, 15, where the commentary may be consalted,
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HYMN OXXIX ]

may we, unwounded, have brave heroes
round us.

4 For me let them present all mine oblations,
and let my mind’s intention be accom-
plished. '

May I be guiltless of the least transgres-
sion : and, all ye Gods, do ye combine
to bless us.

5 Ye six divine Expanses, grant us freedom:
here, all ye Gods, acquit yourselves like
heroes.

Let us not lose our children or our
bodies: let us not benefit the foe, King

Soma !

6 Baffling the wrath of our opponents,
Agni, guard us as our infallible
Protector.

Let these thy foes turn back and seek their
houses, and let their thought who watch
at home be ruined.

7 Lord of the world, Creator of creators :
the saviour God who overcomes the
foeman.

May Gods, Brhaspati, both Asvins shelter
from ill this sacrifice and sacrificer.

8 Foodful, and much-invoked, at this our
calling may the great Bull vouchsafe us
wide protection.

Lord of Bay Coursers, Indra, bless our chil-
dren : harm us not, give us not as prey
to others.

9 Let those who are our foemen stay afar
from us : with Indra and with Agni we
will drive them off.

Vasus, Adityas, Rudras have exalted me,
made me far-reaching, mighty, thinker,
sovran lord.

HYMN CXXIX. Creation.

1. THEN was not non-existent nor existent :

there was no realm of air, no sky beyond
it.

5 Six divine Expanses : the four cardinal points and
upper and lower spaces; or, according to Siyana,
Heaven, Earth, Day, Night, Water, and Plants.

7 After Creator of creators Sayana supplies tam devan
staumi, ‘that God I praise’, Indra or Savitar is intended.

8 The great Bull : Indra.

1 Then : in the beginning. Non-existent : dsat : that
does not yet actually exist, but which has in itself the
latent potentiality of existence. ‘There was a certain
unapparent condition,” says an Indian Commentator,
which, from the absence of distinctness, was not an
‘entity,” while from its being the instrument of the world’s
production, it was not a ‘non-entity.’ :
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What covered in, and where ? and what
gave shelter ? Was water there, unfatho-
med depth of water ?

2 Death was not then, nor was there aught
immortal : no sign was there, the day’s
and night’s divider.

That One Thing, breathless, breathed by
its own nature : apart from it was
nothing whatsoever.

3 Darkness there was : at first concealed in
darkness this All was indiscriminated
chaos. '

All that existed then was wvoid and form-
less : by the great power of Warmth was
born that Unit.

4 Thereafter rose Desire in the beginning,
Desire, the primal seed and germ of
Spirit.

Sages who searched with their heart’s
thought discovered the existent’s kinship
in the non-existent.

5 Transversely was their severing line exten-
ded : what was above it then, and what
below it ? -

There were begetters, there were mighty
forces, free action here and energy up
yonder

6 Who wverily knows and who can here
~declare it, whence it was born and
whence comes this creation ?

The Gods are later than this world’s pro-

2 That One Thing : the single primordial substance,
the unit out of which the universe was developed. Cp.
I. 164. 6 and 46.

3 Warmth : Prof. Wilson, following Siyana, translates
tdpasah by ‘austerity,” meaning the contemplation of
the things that were to be created. M. Burnouf, in La
Science des Religions, pp. 207ff., has shown how warmth
was regarded by the Aryas as the principle explaining
movement, life, and thought.

4 Desire : Kama, Eros, or Love. Sages : ancient Rsis,

5 Line : a line drawn by the ancient Rsis to make a
division between the upper world and the lower, and to
bring duality out of unity. Begetiers : the Fathers may be
meant. Free action : the happiness of the Fathers. The
stanza is obscure, and its connection with stanza 4 is
not obvious. An intervening stanza may, perhaps, have
been lost.

The hymn has been translated by Colebrooke, AMis-
cellaneous  Essays, 1. pp- 33, 34; by Dr. Muir, 0. S,
Texts, V. 356, 357; by the authors of the Siebenzig Licder,
and by Mr. Wallis, Cosmology of the Rguveda, pp. 59 ff.
“The latest of the many Commentators on this hymn are
Professor Whitney in the Journal of the American
Oriental  Society, vol. xi., p. cix, and Dr. Scherman,
Philosophische Hymnen aus der Rg-und-Atharva-veda
Sarbhita 1887.°—Wallis. See Prof. Max Miiiler, History
of Ancient Literature, pp. 559—%63.
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duction. Who knows then whence it
first came into being ?

7 He, the first origin of this creation, whether
he formed it all or did not form i,
Whose eye controls this world in highest

heaven, he verily knows it, or perhaps
he knows not.

HYMN CXXX. Creation.
1. THE sacrifice drawn out with threads on
every side, stretched by a hundred sacred
ministers and one,—
This do these Fathers weave who hither-
ward are come : they sit beside the

warp and cry, Weave forth, weave
back.

2 The Man extends it and the Man unbinds
it :even to this vault of heaven hath
he outspun it.

These pegs are fastened to the seat of
worship : they made the Sima-hymns
their weaving shuttles.

3 What were the rule, the order and the
model ? What were the wooden fender
and the butter?

What were the hymn, the chant, the reci-

tation, when to the God all Deities paid
worship ?

4 Closely was Gayatri conjoined with Agni,
and closely Savitar combined with Usnih.
Brilliant with Ukthas, Soma joined Anus-
tup : Brhaspati’s voice by Brhati was
aided.

5 Viraj adhered to Varuna and Mitra :

here Tristup day by day was Indra’s
portion.

Jagati entered all the Gods together : so

by this knowledge men were raised to
Rsis.

_ As the subject of the hymn is creation t);piﬁed and
originated by the mysterious primeval - sacrifice (cp.
X. gu), Prajapati the Creator is said by Siyana to be
the deity, The Rsi is Yajfia (Sacrifice) Prajapati’s son.

v The sacrifice : sargatmako yajfiah : the sacrifice whicn
constitutes creation.—Sayana. A4 hundred and one : meaning
an indefinitely large number. Fathers : Siyana explains
pitdrak here by palakih, protectors, the Gods,

2 The Man : the first Man or Male; Purusa, Adi-
purusa, Prajipati, according to Sayana, :

3 Wooden fender : the enclosing sticks placed round
the sacrificial fire.

4 Brilliant with Ukthas : ‘gladdening (us) through
hymns (ukthas).”—Muir. Brhaspati’s voice : because his
duty was to speak as Priest, According to the Aitareya
Brahmana, I11. 13, Prajapati ‘alioted to the deities their
(different) partsin the sacrifice and metres.’, S

5 Day by day : was Indra’s portion of the mid-day
(oblation).,’—Wilson. - T '

[Book x

6 So by this knowledge men were raised to
Rsis, when ancient sacrifice sprang up,
our Fathers.

With the mind’s eye I think that I behold
them who first performed this sacrificial
worship.

7 They who were versed in ritual and metre,

in hymns and rules, were the Seven
Godlike Rsis.
Viewing the path of those of old, the

sages have taken up the reins like
chariot-drivers.
HYMN CXXXI. Indra.

1. Drive all our enemies away, O Indra, the

western, mighty Conqueror, and the
eastern.
Hero, drive off our northern foes and

southern, that we in thy wide shelter
may be joyful.

2 Wnat then? As men whose fields are full
- of barley reap the ripe corn removing it
in order,
So bring the food of those men, bring it
hither, who went not to prepare the
grass for worship.

3 Men come not with one horse at sacred

seasons ; thus they obtain no honour in
assemblies.

Sages desiring herds of kine and horses
strengthen the mighty Indra for his
friendship.

4 Ye, Aévins, Lords of Splendour, drank full
draughts of grateful Soma juice,
And aided Indra in his work with Namuci
of Asura birth.

6 I behold them : or, according to Prof. Ludwig’s inter-
pretation :—‘These with the eyes of mind, I think, be-
held them.’

7 “The seven Rsis here are not the Angirases, but
Bharadvija, Kasyapa, Gotama, Atri, Vasistha, Visva-
mitra, and Jamadagni. The knowledge of the ritual
is derived from the divine priests ; the sages or Rsis have
followed them in sacrificing, and modern priests are only
imitators of those who preceded them.—Ludwig.

The hymn has been translated by Dr. Muir, 0. S,
Texts, 111, pp. 278, 279 and by Prof. Whitney, Notes to
Colebrooke’s Essay on the Vedas, p. 114.

—

. 3 With one horse : it seems to have been cousidered
undigunified and disreputable for a wealthy man to come
to the sacrifice in a one-horse car; but the precise mean-
ing of the first line is somewhat uncertain.

4 Hillebrandt, V. M., 1. 146, and Eggeling, Sacred Books
of the East, XLI. 135, interpret differently. The myth
referred to in the following stanza has not been preserved.
See Weber, Ueber den Rgjasiiya, pp. 95, 101.

—
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PREFACE

Tai13 Reader is meant to be a companion volume to my Vedic
Grammar for Students. It contains thirty hymns comprising just
under 800 stanzas, These hymns have been taken exclusively from
the Rigveda, not only because that Veda represents the earliest and
most important phase of the sacred language and literature of India,
but because the addition of specimens from the later Vedic literature
with their divergences in speech and thought would tend to confuse
the learner beginning the study of the oldest period. All the books
of the Rigveda have been drawn upon except the ninth. The reason
of this exception is that, though the whole of the ninth book
practically consists of hymns addressed to Soma only, the hymn
which in my opinion represents that deity best occurs in another
(the eighth) book. All the most important metres are represented,
though no specimens of the rare and complex strophic measures
eould be given because none of the hymns composed in them seemed
to be suitable for the Reader. I have also considered literary merit
a8 far as possible in making the selection. As regards subject-matter,
each of the more important deities is represented by one hymn, Agni
alone by two. There are besides a few hymns of a different type.
One is concerned with social life (x. 84), one with magical ideas
(vii. 108), two with cosmogony (x. 90. 129), and three with eschatology
(x. 14. 15. 1385). The selection thus forms a brief epitome of the

-Rigveda, the earliest monument of Indian thought. The arrange-

ment of the hymns follows their order in the text of the Rigveda aa
shown, together with their respective deities and subjects, in the




206  RATRI ' (x. 12, 6

0

S bakysvé'ya vrkiam vfkam,

Ward off the she-wolf and the
- yavéys stendm, tirmie; wolf, ward off the thief, O Night ;
4tha nah sutdrd bhava. s0 be easy for us to pass.

: cs. separate ; this and other roots ending in 4, as
we?li::g: ;, (: r;iﬂd{ef Guga’ or Vrddhi in the cs. (168,. 1¢), ?qt tlllle
Padapatha invariably gives yavaya; the final vowel 1; m.e r:::nz'

B lengthe.ned (in b it is long by position before st). v«r;'kzy1 4m : 8
bp. 450, 2b. 4tha: final metrically lengthened (cp. p. &3 )-

o 9d a1 At o | &7 | AT A .
| NW| w | fasstwe wfEa
. ol T od: | ATEET | AT N
?l'.ﬁpa i pépiéaﬁ tdmah, The darkness, thickh/ _pam;tmgt
| -krgndm. viaktam asthita: black, palpable, has approached me:
. '(fqa: :n‘é’va. yitaya. ' 0 Dawn, clear it off like debls.

\ipa asthita: 8. & A. of root ao. of stha stand. pépibat: m’bl.l tI:;.
pt. of pié paint, as if it were material. tgas: Dawn, as a cq‘i{ er
part of Night, is invoked to exact = remove the darkness from alr ,
as one exacts money owing. In hymns addressed to.ate;:iari-:lcu a:
deity, another who is cognate or in sczme way as;ocm; , is no
infrequently introduced incidentally. yataya: cs. of yat.

< ot | T ET wd 1 A1 ATSET | W TIFA
B LR sl = g | &Y

o4
< @ W B fh | R A g
ﬁpa_te gé ivé,k;ram, Like kine I have delivered up to
® vrnisvé, duhitar ‘d;,val;l, thee a hymn—choose tt O daughter
Ré.u:i,, stémam nd jigyuige. of heaven, 0 Night—like a song of

praise to a victor.

( : driven up for thee my
4 akaram (1. 8. root a0 ofkr): I ha}re .
so;i; 9;: praise, as(a herdsman delivers up in the evening the cows

which he has herded gince the morning; cP. i, 114,9,1pa te stémﬁn

i

x1%,1] HYMN OF CREATION 207

pabupé iva dkaram I have driven up songs of praise for thee like @
herdsman. vrnigvd : 2. s, ipv. A. from vy choose. b is parenthetical.
stémam is to be supplied with akaram. jigyise: dat. of pf. pt. of
Ji conguer (167 b a). ' : :

HYMN OF CREATION

In the following cosmogonic poem the origin of the world is explained
as the eyolgtion of the existent (sdt) from the non-existent (dsat). Water
thus came into being firat ; from it was evolved intelligence by heat. It is
the starting-point of the natural philosophy which developed into the
Sadkhya system,

x. 129. Metre: Trigtubh.

s LAY atEaRT
wTEZS 7 FHAT 9 qq)
(T 3T g WA,

AL fﬁﬂfﬂ?ﬁi‘i Loy

LR GG EER (G RE G
Wt | AT
w1 ) kA e
LA LW
a1 W | waarc g wet)
wH
wat: | fw | W | T T
eyl
1 nésad 8sin, né sdd asit tadd-  There was not the non-existent
| nim; nor the existent then; there was
nasid‘réjp né vioma paré yit. not the air nor the heaven which is
kim avarivah? kiha? kdsya beyond. What did it contain?
édrmann P Where? In whose protection?
émbhah kim &sid, gdhanam ga- Was there waier, unfathomable,
bhirdm P profound? '

Cf. $B. x. 5,8 1: né_iva va idém dgré§sad asid nd_iva sdd
&sit verily this (universe)t was in the beginning neither non-existent nor
evisient as it were. tadanim: before the creation. #@sit: the usual
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form of the 8. 8. ipf. of as be; the rarer form occurs in 8b. né: for 8 tdma &sit té.mas.z‘m giilhdm égrei ' Darkness was in the be.gimz'ing
.nd u (24). viomid: the final vowel metrically lengthfned (ep. apraketdm salildim sdrvam & ’idden by darkness ; indistinguish-
- p- 440, 4B). pards: adv.; on the accent cp. note on 1. ?5, 3\0- iddm, able, this all was water. That
& avarivar: 8. s. ipf. int. of vr cover (cp. 1_731 8) ; what did lt.‘ cover tuchyénabhii dpihitam y4d asit, which, coming into being, was
up = conceal or contain? kiha: f;herc vlva(s 1t§2;ési’:niirzf‘ix; “;;;: tépasas tdn mahindjayatdikam. covered with the wvoid, that One
ded i im : here as an inter. pel. (p. . oo 4 o '

o mrgg.i, gl;?o :ét?ddxl:dgre salildm El;it this (universe) in the beginning : arose through the power of heat.
- was the waters, the ocean. - gulhdm.: pp. of guh hide (69 6cp.3by, p. 8and 18). as: 8. s.
I o . Wff' ipf. of as be (p. 142, 20); this form is also found twice (i. 85, 1. 7)
UL _Y W q aﬁi 99 le AR N | alternating with asit. b is s Jagatr intruding in a Tristubh stanza
| *‘ ‘? - ) "\ W: A ﬁ: 'W } ] ﬁ_iazl (cp. p. 445, f.n. 7). @bhi: the meaning of this word is illustrated

by &-babhiiva in 6 d and 7 a. mahing = mahimng 90. 2, p. 69).

WATATE &uET 434 et waTaR | Eet | A R |
b LA U e D ¢ WY FHadaTtY TH | A W ) wR ) wd

| T WE | | woEY d: wye qgnia ) =fd )
' @nd mrtytir #sid, amftam nd  There was not death norttti;:; @Wﬁ-‘(ﬁﬁ ok ) WORH | T | S
térhi. : mortality then. There was no : . ’
né rétris dhn Belb prokotdl.  besoon of night, nor of day. That IR vt 7ot i @ andy | W e wfa
#nid avatdm svadhdyd t4d ome breathed, windless, by its own gf‘g- | Ef@&{'d i @ard: | ‘_FF[WT 8
dkam. power. Other than that there was o, . o o
. & pardh kim  not anything beyond. : ¢ kamas tdd dgre sim avarta- Desire in the beginming came
tﬂ’mad, flhﬁnyén ns p : , tadhi, : upon that, (desire) that was the
canasa, - g ; ing-
ﬁtryﬁs: gon. of rétrl (p. 87). &hnas: gen. of dhan (91, 2). . mémjs? rétah prathamdim ydd _(irst sefed of mmc'l. Sjages seelcmg'
énit: 8. s ipf. of an bréathe (p. 148, 8a). tdsmad:- governed by asit. in their hearts with wisdom found
amté.d (‘ps’B 11; 8). dha for ha: 54. anydn né: 83, pards: ep. 8at6 bindhum dsati nir avindan ouf the bond of the existent in the
::; d (. ¢ ﬁ,.sa ¢ pf. of as be (195, 3). | ; brdi pratigya kavdyo manisi®  mon existent.
- s 5 ddhi sim avartata: 8. s. ipf. A. of vrt turn, with sdm come into
. m ﬁ]{ ] - P: ) )
Q'ﬂ# W_l AT, ﬁ_ Wi mt: | NG T | being ; ddhi upon makes the verb transitive = come upon, take posses-
S dfere g L cudl W\@im’[ | H@'@I‘l{ I.ﬁﬂ; ) sion of. tad that = t4d ékam in 2 ¢, the unevolved universe. One
- c . - =" - of the two prps. here is placed after the vb. (ep. 191, and p. 468,
mﬂﬁ! TITHR R 20 Aa). ydd: referring to kémas is attracted in gender to the
adumAt TR o @1} I CER O ER L Predicate n. rétas. satdés: they found the origin of the evolved
- - = - v world in the unevolved. prati-igyd : the gd. in ya has often a long
i | final vowel (164, 1) which is always short in the Padapstha. ma:
adE: | aa | AEET | WATT ) R nigé : inst. of £. in & (p. 77).
» 1903 P

I



http:dhAn,.an

Y

-

- . retodhd san, mahiména fsan;
' ' gvadha avdstat, prayatih pards- there was impulse above.

i1

Y .
S5

210 : .. HYMN OF CREATION

-§ tiradeino vitato ra§mir esam :
fy

|x. 120, &

gt frddy ThoRam,  fagedis: | freda: 1 e war

w fRmtaguR fagr  ww ) faw wilta A Saf | figa
@3 | wE3qN

AT e W AT | S AT | e

ﬁwﬁwmdﬁ: LACICEIIRS U R G ERI R  cU

Their cord was extended across :
adhdh svid asisd, updri svid was there below or was there above?
U BsiStP " There were impregnators, there were
powers; there was energy below,

tat. :

©ragmis: the meaning of this word here is uncertain, but it may be

-an_explanation of bdndhu in 4 c¢: the cord with which the sages

(réferred to by egam) in thought measured out the distance between
the existent:and non-existent, or between what was above and below;

" ep. vii. 25, 18, péri y6 radmina divé dntin mamé prthivydh who

“with a cord has measured out the ends of heaven and earth ; cp. also the

' expression siutram vitatam (in AV. x. 8, 87) the extended string with

Y

"

- accent.

+u peference to the earth, &sit: accented because in an antithetical
. gentence (p. 468, 19 BB). The 1 is prolated, and that syllable (and

_not &) has the Udatta, as in the final syllable of a sentence in ques-
tions (Papini viil. 2, 97); the second question updri svid &si3t is
quoted by Panini (viii. 2, 102) as coming under this rule, but without

retodhas and mahiménas are contrasted as male and

female cosmogonic principles, to which correspond respectively pri-

. yatis and svadha. In TS.iv. 8, 11,1, mention is made of trayo
"+ mahiménah connected with fertility. svadha: this is one of the

" five examples of a N. f. in & left uncontracted with a following

vowel : it is probable that the editors of the Samhits text treated

* these forms as ending in &}, while the Padapatha gives them without

Visarjaniya, doubtless owing to the greatly increasing prevalence of
‘the nominatives in &,

°ﬁﬁ€'f‘gﬁﬁ'~m§§g

7 iydm visrgtir yéta ababhiiva

x. 129, 7 HYMN OF ¢REATION 211
AR CHECE R o R BT T AT I 1T W)
Fa wrsitay CEACRECETIE SR FUTE TR
TR T A gl -
T AT a7 w0 T 1 39T 1 W | Fyewsaw

' e ® T A | e
6k3 addhd veda? k& ing pra  Who knows truly? Who shall
| kﬁtavg'cz;t-’ A . here declare, whence it has been
- aja :t, kiita iydm visrgtin p Dbroduced, whence is this creation?
:rv_ag deva asy&f. visa',rjant;:‘na: By the creation of this (universe)
tha k6 veda yita ababhiivap - e gods (come) afterwards: who
then knows whence it has arisen ?

vocat: a ao. inj. of vac. kutds: b has one syll ;
(p. 44:1, 4a). arvak: the sense is that the gods, geiil:ep::: orfl'l?}lxz
creation, are later than the period preceding the creation, and there-
fpre can know nothing of the origin of the universe, ;S,thi' with
metrically lengthened final vowel (p- 440, 4; cp. 179, 1). .

T e | ud: | ey

SR TR TR P

A wideww: ) w@ )
SHiAT )

®WAIF 19T 19 (a1 119y

: Whence this creation has arisen -

yadi va dadhé yddi va ng s whether ke founded it or did not:

G 2
¥6 asyadhyaksah paramé vio- ke who in the highest heaven is its

'm.an ~ Surveyor, ke only knows, or else he
80 angd veda, yddi va nd véda. knows not,

afX a1 g9 afE qr W
o7 FRTEN: @ At
NAF IR AR WA

a and b are dependent on veda in d. agya : is uni i
. . @88ya: of this universe. b is
defectnfe by two syllables (p. 440, 4 a): possibly a metrical pause
expressive of doubt may have been intended. vydman: loc. (90 2).
véda: the accent is due to the formal influence of yédi (p. 246, éa).
P2
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III
THREE VEDIC HYMNS

The Vedas, as we possess them, embody a tradition of
immemorial antiquity, already locally developed in
characteristic idioms, but by no means original or exclusive
. to themselves : Veda antedates the Vedas, However, it is
not so much intended here to stress this argument, as to
point out that there is little or nothing in the metaphysics
of the Upanisads that necessarily implies a ‘‘ progress
with respect to the older Vedic books. The ‘ three
Vedas " are primarily concerned with *“ Works ”’ (karma,
yagfia) and with ““ Genesis ” (bhdva-vyita, Byhad Devatd,
I1, 120%; - perhaps also jata vidyd, Rg Veda, X, 71, 11,
and Nirukia, 1, 8) : exegetical matter, such as appears
abundantly in the Atharva Veda, Brahmanas, Upanisads,

and #mirukta generally, is included amongst the Vedic
liturgies only as it were by accident and incidentally.
That the language of the Upanisads is less archaic than
that of the three Vedas proves only a late publication of
the traditional exegesis, but in no way proves, nor even
suggests to those who recognize the consistency of one
tradition in the Vedas and Upanisads, that the essential
doctrines of the latter had not ‘“ always’ been taught
to those possessed of the necessary qualifications.® This
would fully accord with the traditional mterpretatlon of
“Upanisad ” as “secret doctrine” or ‘ mystery,”
rahasya, without contradicting the traditional connotation
“ doctrine with respect to Brahman.”” In any case, the

_history of tradition, and the hlstory of literature, are..

_ two dlﬁerent things ; and that is especially true in India,
52
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where even at the present day it is felt that none but a
living teacher can communicate ultimate truth. ‘r

Furthermore, that is an erroneous view which des-
cribes the “ beginnings ”’ of Indian ‘“ philosophy " as a
process of ““ syncretic ”’ thought, as a “ tendency to see
that all the angels are really One.” On the contrary,
Vedic ‘‘ mythology ” as we possess it represents an
already “ late ”’ and sophisticated stage in the history of
symbolism, an employment of increasingly diverse
similitudes and images, and of new-found essential names
and epithets, accompanied by a tendency towards a
conception of these names as those of independent powers,
so that a superficial aspect of polytheism is brought about,
of the same sort as that which can be recognized in
Christianity when it is said with respect to the Trinity,
“We do not say the only God, for deity is common to
several,” St. Thomas, Sum. Th., I, Q. 31, A. 2?5, These
elaborations may be regarded from some points of view
as a progress in theological science, but from that point
of view which takes into consideration that ‘‘ the angels
have fewer ideas and use less means than men,” and
holds that in a single seeing and in one idea ““ He
beholds himself and all things simultaneously, and
accordingly that with the knowledge of That One * this
entire universe becomes known,” Mundaka Up., 1, 1, 3,
rather as a decline. In reality, the notion of a progress or
decline is out of place, an absolute progress or decline
being no more conceivable in metaphysics than in art:
the thing known can only be in the knower according to
the mode of the knower,* and that is why under changed
conditions alternative-formulations (parydya) necessarily
present themselves; each of these, in so far as it is
“ correct,” and not in the measure of its complexity or
simplicity, expressing one and the same truth. All that
concerns the historian of style, rather than the expositor
of the meaning of meanings, paramdrtha : it is precisely
with respect to that ultimate significance that ya evam

33
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vidvan might have been said at any time, and not for the
first time when the Upanisads were finally “ published.”
A single illustration of this may be cited in the equivalence
of Varupa, Brahmi-Prajapati, Vi§vakarma, and Nara-
yana-Visnu, which can be demonstrated easily from many
points of view (cf. Yaksas, II, p. 36). That the Vedic
kavi*? was in fact vidvan is shown by such well-known
assertions as that * The priests speak in divers ways of that
which is but one: they call it Agni, Yama, Matari$van
. .." Rg Veda, 1, 164, 46 ; * Priests and singers make
manifold the (Sun-) bird that is unique,” ibid., X, 114, 5;
or when Aditi or Prajapati are identified with all that is,
- gbid., I, 89, 10, and X, 121. The ideas and often the actual
locutions of the Upanisads are to be found in the Vedas,
e.g., VI, 16, 35, yastd vijanat, equivalent to ya evam
vidvan ; and even more striking, V, 46, 1, na asyah vasmi
vimucarnm na avyttam punah, vidvan pathah pural’ etd yju
nesati, ‘1 covet neither deliverance nor a coming back
again, may He that is waywise be my guide and lead me
straight,” where punar Gvyttam can hardly be otherwise
understood than in the “ later ™ literature.

A translation of the famous dhdva vrtta, or * Creation
hymn,” Rg Veda, X, 129, now follows :

Rg Veda, X, 129

* Non-existence (asat) then was not, nor Existence
(sat) ; nmeither Firmament (rajas), nor Em-
pyrean (vyoman) there beyond :

What covered o’er all (dvarivar) and where, or
what was any resting-place (Sarman)? What
were the Waters (ambhah)? Fathomless abyss
(gahanam gambhivam). 1.

Then was neither death (mytyu) nor life (amyta),
nor any fetch (praketa) of night or day :
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That One breathed (#nit) breathless (avdta) by
intrinsic-power (svadkd), none other was, nor
aught there-beyond. 2.

In the beginning (agre), Dark-Inert (famas) was
hid (g#atha) by Dark-Inert (famas). This all
was fluid (salila), indeterminate (apraketa) :

Void (fucchi) by void (@bhu) was overlaid
(apihita) : That One was born (ajdyat) by the
all-might (mahi) of intension (tapas). 3.

In the beginning, Will (kdma) arose (samavartat)
therein, the primal seed (refas) of Intellect
(manas), that was the first :

Searching the heart (hyd) throughly by thought
(manisa) wise-singers (kavayah) found there
the kin (bandhu) of Existence (saf) in the
Non-existent (asat). 4.

What trace was stretched across below, and
what above ?

Seed (retas) was, Allmight (mahimanah) was ;
Intrinsic-power (svadha) below, Purpose (pra-
yati) above. 3,

Who knows it aright ? who can here set it
forth? Whence was it born (@jatd), whence
poured forth (visytih)

These Angels (devah) are from its pouring-forth
(visarjana), whence then it came-to-be (iba-
bhiiva), who knows ?

Whence outpoured (visrstih) this came to be
(@babhitva), or whether one appointed (dadhe)
it or not,
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He who is Over-Eye (adhyaksa) thereof in utter-
most Empyrean (vyoman), he knows indeed,
or knoweth not. 7.

That is what is called a ‘“late” hymn: from our
present point of view it suffices that it antedates the
earliest Upanisads by some centuries. A likeness to
Upanisadic texts generally, and to our Bphadiranyaka
Up., 1, 2, 1, and Maitri Up., V, 2, in particular will be
noticed at a glance. This similarity is partly one of verbal
identity (agre, sat, asat, tamas, salila, tapas, kama, retas,
manas, hyd, tad-eka, anit = praniti, vata = vayu, avata =

wirvata, visysti, visarjana, ctc.), partly of verbal sense
(ambhah, salila = apah, tapasah-mahi = tejas, svadha =
maya, $akfs, svabhdva)® and partly of total statement.
Bandhu (= sajata) ““ kin >’ as of blood relationship, is an
exceedingly well-found expression for the * opposite
relation ” of Existence to the Non-existent, God to
Godhead, Essence to Nature® ; as also in Byhaddranyaka
Up., I, 1,2: As for rajas, granted thaj no more is here
directly implied than ‘‘ firmament” or ‘‘space,” and
that the Sarmkhya as a formulated system is of later
publication,0 it still remains significant that in our
hymn (not to speak of other Vedic sources) we have a
trinity of terms (tamas, rajas, and tapasah-mahi = tejas =
sattva)'® employed in their correct factorial (gauza)
senses to denote the principles of passivity, movement, and
~ essentiality, “ later ’ represented by the three gumas
y more explicitly, and by the corresponding Trinity of
{ Vispu, Brahma, and Siva. By the ‘‘ primal seed of
Intellect,” I understand rather  intellectual virility,”
“ creative intellect,” than the sowrce of Intellect: cf.
Rg Veda X, 71, 2, Byhadaranyaka Up., 1, 5, 7, and similar
j passages, where Intellect (manas) is the fecundating
| power - that begets upon Utterance or Wisdom (vdc).
Amyta, in the second stanza, is not ** immortality,” but
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simply life, continued existence, as in Rg Veda,
VII, 57, 6, and equivalent to dirghamayuh in X, 85,
19; the sense is ‘‘neither birth nor death as yet
were.”

That ““ He breathes without air” (avafa, cf. later
nirvaga, ‘ despiration ”’) is a profound and significant
expression, implying all the correlative of motion without
local movement, and the like, which may be properly
enunciated of the First Principle, * for (only) where there
is a duality, as it were ” (Byhadaranyaka Up., IV, 5, 15)
could it be otherwise. The thought is taken up and further
developed in several passages of the Upanisads, par-
ticularly the Byhaddranyaka Up., as quoted above, p. 46,
Kena Up., 1, 8, “ Know that as Brahman which breathes
(prdniti) without breath (na . . . prdnena) yet by whom
breath (prdna) is breathed (praniyate) ’, Mundaka Up.,
I1, 1, 2, and 3, where That from which Intellect (manas)
and Spiritus (prdna) are born (jayate) is Itself imageless
(amitrtta), un-intelligent (amanassa), de-spirited (aprdna),
and Taittiriya Up., 11, 7, where That without which none
might breathe (prdnyat) is Self-less (andtmya), indis-
criminate (anirukta), placeless (anilayana).

“ By intrinsic power ” (svadhd): cf. Rg Veda, 1V,
13, 5, ‘“by what intrinsic-power (svadhd) does he
move ? ”’ and the answer in 1, 144, 2, ‘* When he (as Fire)
dwelt diffused in the womb of the Waters (apammpasthe),
thence got he (adhayat) the intrinsic powers (svadhdh)
whereby he proceeds (iyate) ”: the Waters, nirguna-
Brahman, unconscious Godhead, being as explained above,
the source of all omnipotence (mahimanah) and facility
(kausalya). Essence being impotent (sfari) apart from
nature ; nature being power ($ak#) and magic (maya),
means whereby anything is done.*? Cf. Bhagavad Gita,
IV, 6, “I am born by my own power,”” where dima-
mayayd is clearly the same as sva-dhayd, cf. mayayd in
Rg Veda, 1X, 73, 5 and 9.

“That One” is clearly here not an existence, for
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as we have seen, his mode is modeless, in that he breathes
without breath: a similar conception is met with .in
Rg Veda, 1, 164, 4, where That “ which suppor.ts H"ff
who is by way of being the first born emb(.)dlme.nt,.
athamam jaya-manam-asthanvantam . . . vibharts, 1is
itself * bodiless,” or more literally, “ boneless,” anasthd,
that is to say, ‘ structureless.” ¢ That” is not yet
« Gelfed ”’ (@tmanvi)—*‘ before creatures were, God was
not God, albeit he was Godhead,” Eckhart, I, 410.
Tamas (as in Maitri Up., V. 2), apraketa sal?'la, gf'zhanam
gambhira, etc., are all terms naturally desngnz.ltmg. the
undifferentiated, unintelligible Godhead, * which is as
- though it were not,” Eckhart, I, 381 : asat, non-existent,
giilha, hidden, there where “ darkness reignsin the unknown
known unity,” Eckhart, 1, 368, Cf. p. 6 and Note 21.
“ What covered o'er?” That is, what and where
\ was the world ?  dvarivar being from wvari, intensive
' reduplicated form of vy, “ to cover,” veil.” The world

'is thought of as veiling the ultimate reality, cf. Rg

Veda, V, 19, 1, “state after state is generated, veil
(vavri) from veil appears,” hence also the prayer,
Maitri Up., VI, 35, with respect to the Sun, ‘‘ That
face do thou unveil (apavynu)” or “ That door do thou
open.” _ .

Our hymn is by no means necessarily an expression c?f
scepticism : it is rather wonder than a wonder'mg that is
suggested. ‘* Who knows ” is no more sceptical ”’ than
Kabir's tdsuka soi santa janai, * who are the Compre-
hensors thereof ? ”’ or Blake’s ““ Did he who made the
lamb make thee?” * He knows or knows not,” if
understood to mean “ he knows and knows not ™’ would
be sound theology. In the last stanza, alternative theories
of * emanation ”’ and of ‘“ creation by design " are pro-
pounded.?s In any case, the very form of the varipus
statements and questions proves that sound ontologlcgl
speculation was by no means a new thing, for it is

inconceivable that such questions had been correctly
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formulated just a week or year before this particular
hymn was published.
Not only are the terms and implications of our hymn all
‘formally correct (pramits), they tally also in form and
content with those of the Upanisads. Yet we are asked
to believe that Vedic thought was ‘‘ primitive ’1%4—that .
the wise-singers of the Vedic hymns were able to express
themselves in terms that have been universally employed
elsewhere and otherwhen with a deep and known signifi-
cance, and all without knowing what it was they said.
It is as though it were argued that the law of gravity had
been hit upon by lucky chance, long before anyone had
consciously observed that heavy objects have a tendency
to fall. Surely our faith in uniformity forbids us to
imagine, what is outside the range of our experience, viz.,
that any sound formula, any clear statement of principles,
could have been propounded by anyone who did not
understand his own words.1°® It would be far easier to
suppose that such a statement had been propounded in
the past by those who knew what they were saying, and
that it had since come to be repeated mechanically without
understanding : but on the one hand, that would be to
push the beginnings of wisdom too far back for the comfort
of those who fondly believe that wisdom came into the
world only in their own day, and on the other would need
proof by some internal evidence of the presumed mis-
understanding. I prefer to believe that wherever and
whenever a proposition has been correctly and intelligibly
stated (and that covers both verbal and visual symbolisms,
both *“ scripture "’ and ‘‘ art ”’) the proposition was also
understood. Problems of ontology are not so simple that
they can be solved by ‘““luck ” or ‘ inspiration””: on
the contrary there is no sort of work more arduous than .
‘“ audition,” and here a man has need of all the power of
the pure intellect. ‘
A version now follows of another hymn of creation,
RgVeda, X, 72 :
59
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5. He by whom the sky was made strong and
the earth made firm, by whom the heaven and the
celestial vault were set in place, who measured out
the regions in the atmosphere—to what god, ete.?

6. He whom the two roaring [armies], who have
sought support with his help, look upon trembling
in mind when the risen sun is shining —to what
god, ete.?

krandasi: cf. 6.25.4; 2.12.8. The two roar-
ing (armies?) could conceivably be the armies
of the Adityas and the Danavas or they might
be any pair of armies in array against each
other. Or the two Roarers might be Heaven
and Earth, since the verb krand is used of
Dyaus and Parjanya, and in that case the dual
would mean the Sky and the Other One
(= Earth). The mythic allusion could then
be to Indra’s forceful separation of Heaven

~ and Earth after he had drunk the soma before
going to battle with Vrtra. But this stanza
seems to be a contradiction of 2.12.8, where
a translation of krdndast as “ Heaven and
Earth ” seems impossible.

Y. When the mighty waters came bearing the
embryo (Sun) and giving birth to Agni, then the
life spirit of the gods came into existence —to
what god, ete.?

8. He who in his might looked upon the waters
which bore ritual skill (dakse) and created the
sacrifice, he who was the sole god over the gods —
to what god, ete.?

9. May not he harm us, he who is the progenitor
of the earth, he who with truth as his funetion
created heaven and caused the bright and mighty
waters to be born — to what god, ete.?

10. Prajapati, other than you no one has en-
compassed all these creations. Whatever we desire

when we invoke you, let that be ours! May we be
lords of wealth!

RV10.125. To Vic as a hymn of self-praise
(@tmastuti), a glorification of the Sacred Utter-
ance. For Vie cf. 10.71.
_ 1 I travel with the Rudras and the Vasus, the
A(;ﬂ:yas and the Vi§ve Devih. Both Varupa and
Mitra do I support, Indra and Agni, and the
‘Agvins.

. T uphold the swelling Soma, Tvastr, Pfisan,
and Bhaga. I bestow wealth on the zealous patron

of the sacrifice, who makes the oblation and presses
the soma.

3. I am the queen, the confluence of wealth, the
one with penetrating perception, the first of those
who should be worshipped. Me have the gods dis-
tributed manifoldly, me who dwell in many homes,
who have caused [the chants] to enter many places.

tim ma devd vy ddadhub puruird, cf. 10.
71. 3c.

bhitry aveSdyantim, cf. 10.81.1. Also note
the expression ¢ vi§ giras, which occurs fre-
quently.

4, Through me that one eats his food who really
sees, who breathes, who hears [me as] that which is
spoken. Though knowing it not, they dwell with
me. Hear, you man of renown, I tell you what you
must believe !

yd im-$rndty uktdm, cf. 10.71.6c (note also
10.71.4).

5. Only I myself say this in which gods and
men rejoice. Whomever I give my favor to, him I
make powerful, a true knower of the mystical
power, a rsi, a successful sacrificer. .

6. I stretch the bow for Rudra so that his arro
may reach the hater of religion and destroy him.
I rouse the battle fury for the people. I have
penetrated Heaven and Earth.

ahdm dydvaprthivi d vivesa, cf. 10.81.1.

7. On the brow of this universe I give birth to
the father. My birthplace is in the waters, in the
ocean. Thence I spread out over the worlds on all
sides. I touch yonder sky with the crown of my
head.

tito vi tisthe bhivandnu visvatah, cf. 10.90. 1.

8. I breathe like the wind supporting all the
worlds. Beyond the sky, beyond this earth so great
have I become by my might. ’

paré divd pard end, cf. 10.82.5; 10.129.6.
etdvati mahindg sém babhiva, cf. 10.90. 3a.

RV 10.129. To cosmogony.

1. There was not then either the Non-existent
(asat) or the Existent (sat). There was no atmos-
phere nor heavenly vault beyond it. What covered
all? Where? What was its protection? Was
there a fathomless depth of the waters?

What covered all (kim dvarivah) ? In the old
myth it was Vrtra: . . . néhd yé vo dvavarit /
ni sim vrirdsya mdrmant vdjram indro apipa-
tat, “he (Vrtra) who covered you (waters)—
Indra has hurled his vajra into Vrtra’s vitals”
(RV 8.100.7).

2. There was neither death nor immortality
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then. There was the sheen neither of day nor
night. That One breathed (came to life), though
uninspired by breath, by its own potentiality.
Besides it nothing existed.

“neither death nor immortality”; cf. RV

10.72.9; AV 10.7.15.

“by its own potentiality ”; cf. RV 10.72.1.

3. There was darkness hidden by darkness at
the beginning. This all was an unillumined flood.
The force (with power of evolution) which was
enclosed in emptiness (a shell), That One, was
born through the power of its own (creative incu-
bating) heat.

cf. RV 10.190.1.

tuchyéna . . . dpihitam. Possibly there is
implied here the idea of a universe contained
in an egg-shaped container or shell (cf. ChU
3.19, Maitri U 6. 36, and the later expression
brahmdnda). The developing power (abhi)
is to put in it the sat and the asat, and in the
sat will put the rdjas and the vydman (st. 1).

4. In the beginning desire came over That
[One], which became the first seed of mind. The

sages by their pious insight in their heart (i.e., by}
introspection) found the relation of the Emstent
with the Non-existent.

In RV 10.72.1 the rsis mystically perceive th
cosmogonic process.

5. A line of demarcation was extended hori
zontally for them (the sages). What was below it
what above it? There were seed-depositors, there
were powers; there was potentialily here below
there was emanation above.

6. Who is there who knows, who here (shd) can
tell whence was the origin, and whence this crea
tion? The gods are this side of the creation. Wh
knows, then, whence it came into being?

In RV 10.72.6 the gods, as secondary crea
tors, stir up the dust, as though in dancing
cf. Indra in RV 1.56.4 and 10.124.9, per
haps also RV 4.17.13 and 4.42.5

7. This creation, whence it came into bein
whether spontaneously or not — he who is ifs high
est overseer in heaven, he surely knows, or perhap
he knows not.

A MORPHOPHONEMIC PROBLEM IN THE SPOKEN TIBETAN OF LHASA

Kuxy Cmave and BETTY SHEFTS
UNIVERSITY OF CALIFORNIA, BERKELEY

THERE ARE IN THE SPOKEN TiBETAN of Lhasa
compounds in ‘which the first member ends in a
nasal vowel, 1, or m.r Other alternants of these

* We gathered the data we cite during the course of
our work on the N.D. E. A. Spoken Tibetan project at
the University of Washington, 1960-63. Our informants,
Mr. Nawang Nornang and Mrs. Lhadon Karsip, were
both from Lhasa.

The phonemes and phoneme sequences we use in our
transcription are: g, gh, 'n, nh, kh; k, kh; ¢, ch, @, #h,
$; t, th, r, rh; t, th, m, I, Ih, 8; ts, tsh; p, ph, m, mh;
Y, w5 i, e & e; A a; i, 6; u, 0, 6, and 5. Vowels are
either oral or nasal, single or geminate. Syllables with
single vowels not followed by 5 or m have either high or
low tone; syllables with geminate vowels or single vowels
followed by n or m have high, high-falling, low, or low-
falling tones. In our Manual of Spoken Tibetan (Uni-
versity of Washington Press, 1964) we indicated nasal-
ized vowels by a tilde over the vowel sign, and tones by
an overline for high tone, an underline for low tone, and
a grave accent for falling tone. The exigencies of print-
ing make it necessary for us to adopt a new system here.

components regularly end in an oral vowel, g, o
p. The second member of such compounds, wher
it occurs independently or as the first member o
other compounds, has no nasal initial. In every
compound in which it is the second member, how:
ever, it is preceded by a mnasal vowel, y, or m,
depending on the phonological makeup of th
first member. We analyze these occurrences o
nasal vowels, 1), or m as belonging to two morphs
the oral features to the prior morph, the nasal
feature to the latter. This latter morph is thu
made up of a sequence of phonemes preceded b;
a phonemic feature, nasah‘q

Whenever 13 occurs in these compounds, we hav

In this article we indicate nasalized vowels by N follow
ing the vowel sign. We indicate the tomes for a whol
form by raised capitals following the form, with
hyphen separating the tone of one syllable from that ©
the following one. Abbreviations for the tomes are: H,
high; L, low; F, falling; 0, zero (minimal stress).
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(Continued from p. 303)
He prays for the highest form of it. He gives a welcome to that. The word occurs in the last
stanza of the Bhiimi Siikta of the AV. (XIL 1.63), and of the Bhagavad Gita (18.78). [The
word is prefixed to names in modern India, meaning ‘ the illustrious ”. It also means ‘grace’
(S8ee AV. XII. 1.63) and in that sense the prefix will mean, ‘the gracious’ as in ‘Sri
Krishna'.}

(2). St. 1 line 1: The ultimate is beyond the antithesis of positive and negative concepts.
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Having encompassed all creatures, encompassed all worlds,
encompassed all the regions and directions,
and approached the First-born of Eternal Order,
he with the Self entered into the Self. (11)

And going swiftly round the heaven and earth,
around the worlds, around the quarters, around the sky,
and lengthening out the wide-spread thread of Order,
he saw That, he became That, he was That. (12)

The wonderful Lord of the Assembly,
dear to Indra, lovable, who
bestows wisdom, has been approached by me. Hail ! (13)

The talent that Devas and Fathers esteem,
with that talent, Agni, endow me today. (14)

May Varuna give me talent,
may Agni and Prajéipati give it ;
May Indra and Vayu grant me talent,
and Dhatri grant it to me. Hail | (16)

Let both the spiritual and the political man
possess the lustre that I seek.
May the Devas give me the noblest lustre. ,
To thee, that lustre, Hail | . (16)

(2) THE HYMN OF CREATION

Rievepa X. 129 Metre : Tristhubh

Rishi: Prajapati Parameshthin

There was neither existence nor non-existence then,
Neither the world nor the sky that lies beyond it ;
What lay enveloped? and where? and who gave it protection?
Was water there, deep and unfathomable? 1)

St. 11 : Having manifested himself in the creation, the Divine Being was absorbed in
Himself.

St. 12 : lengthening . . . Order : establishing the all embracing Rita, moral and cosmic
Law, He saw... Thai — the manifested Deity became the Absolute again.

St. 13: Lord... Assembly — Agni, presiding over the ritual.

St. 14 : talent — medha. This is a prayer at the close of the ritual. ,

8t. 16 : Lustre — $ri. It is the brilliance possessed by the enlightened man. The Priest
of the ritual passes it on to the men who are either spiritual or secular in their vocation.

{Continued on p. 302)
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(Contsnued from p. 305)

In the Brikadiranyaka Upanishad, Gargi, plying the sage Yajiiavalkya with questions
wants to know the origin of the Ultimate Being himself. The sage warns her : ‘Gargi, don’t
ask too much (matiprakshih)’ — ITI. 6.1. The idea has been presented in a legendary form
in Buddhistic and Puranik literature. (See The Call of the Vedas, A. C. Bose, Serial
No. 91, Note).
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There was no death then, nor immortality,
nor of night or day was there any sign.
The ONE breathed airless by self-impulse ;
other than THAT was nothing whatsoever. (2)

Darkness was concealed in darkness there,
and all this was indiscriminate chaos ;
That ONE which had been covered by the void
through the might of Tapas was manifested. (3)

In the beginning there was desire,
Which was the primal germ of the mind ;
The sages searching in their hearts with wisdom
found in non-existence the kin of existence. 4)

Their dividing line extended transversely.
‘What was below it and what was above?
There was the seed-bearer, there were mighty forces ;
impulse from below and forward movement beyond. (5)

Who, really, knows? who can here declare it —
whence was it born and whence come this creation?
The Devas are later than this world’s production ;
Then, who knows from where it came into being? (6)

“That from which this creation cams into being,
whether It had held it together or It had not,
He who surveys it in the highest region,
He, truly, knows it, or maybe He does not know ! (7

St. 2 lines 3-4 : Here is found the basis for Vedantic monism.

St. 3 Tapas—spiritual fire. The manifestation of the Divine (in Creation) is a spiritual
act.

St. 4 lines 1-2: desire — kama. Cf. ** He, the Atman, desired (akimayata) : May I become
many ; let me procreate myself. He performed Tapas. Having performed Tapas he created
all this”. — Taittiriya Upanishad, I1. 6. . .

lines 3—4 : This is a special feature of Vedic thought — the finite and the infinite
(similarly, the mortal and the immortal, the human and the divine) are not altogether
exclusive of each other. (Here the mind works on a plane higher than the logical).

St. 5: Creation is, to speak biologically, an interbreeding of the non.existent and the
existent, the infinite and the finite.

St. 6 : The origin of creation is, after all, a mystery.

lines 34 : The Devas are the manifestations of the Absolute on the relative plane;
they represent Divine splendour in the universe. See ‘ Birth of Devas’, RV. X. 72, p. 267.

St. 7: The Upanishad quoted above (Note on St. 4) simplifies the matter by saying that
everything proceeded from the Atman (and accepts monism). The Veda, however, does not
do so. It leaves the question of the origin of creation open. (Contd. on p. 304)
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A RE-EXAMINATION OF RGVEDA X.129,
THE NASADIYA HYMN

WALTER H. MAURER
Unwersity of Hawaii

“This article is dedicated to the revered memory of Dr. W. Norman
Brown, under whose inspiring tutelage its author first became ac-
quainted with the tantalizing problems of the Veda.’

This well-known hymn is here re-examined in the light of the ex-
tensive study that has been expended upon it by many scholars over the
years. Each stanza is discussed and annotated in detail and a new,
closely literal translation provided, which, it is hoped, reflects greater
clarity and cohesiveness in the development of the ideas from one
stanza to the other.

The Nasadiya 1 Hymn, or Creation Hymn as it is often
somewhat misleadingly called, belongs to a group of hymns,
numbering under a dozen and almost entirely confined to the

*The writing of this paper has been a gradual process involving several
separate stages, in the course of which I have made many small modifica-
tions in my original views as first presented to the XXIXth International
Congress of Orientalists, Paris, 1973, partly as a result of exchanges with
colleagues and students, and partly in consequence of further reflection
and study of my own. To all those whose views have contributed to the e-
volution of this paper from dsat to sat, so to speak. I here express my pro-
foundest gratitude.

1. This term Nasadiya is derived, by the addition of the suffix -fya, from the first
two words of the hymn, nd asad (contracted into ndsad by vowel coalescence). A
longer name, Nasadasiya, made similarly from the first three words, nisad asin {minus
the final consonant!), is occasionally seen (e.g. it is used by Ludwig and Deussen).
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here, by omitting all mention of the agency, might imply either
the kind of evolution which has been the principal subject of
the hymn or some cosmic agency, not necessarily the overseer,
however.

At this point, in the interest of clarity, it may be well to re-
peat the English translation as a unit, unbroken by commenta-
rial matter and without even the occasional parentheses to mark
words that are supplied. For only in this way, when the poem is
viewed as a whole, can the coherence and interrelationship, as
they are developed from stanza to stanza, be appreciated.

1. Not existent was it nor non-existent was it at that time;

there was not atmosphere nor the heavens which are beyond,

What existed? Where? In whose care?
Water was it? An abyss unfathomable?
2. Neither mortal was there nor immortal then;
not of night, of day was there distinction:
That alone breathed windless through inherent power.
Other than That there was naught else.
3. Darkness it was, by darkness hidden in the beginning:
an undistinguished sea was all this.
The germ.of all things which was enveloped in void,
That alone through the power of brooding thought was
born.
4. Upon That in the beginning arose desire,
which was the first offshoot of that thought.
This desire sages found out to be the link between
the existent and the non-existent,
after searching with the wisdom in their heart.
5. Straight across was extended their line of vision:
was That below, was That above?
Seedplacers there were, powers there were:
potential energy below, impulse above.
6. Who, after all, knows? Who here will declare
whence it arose, whence this world?
Subsequent are the gods to the creation of this world.
Who, then, knows whence it came into being?

43. Cf. Thieme, Gedichte, p. 67, who translates: * ... ob sie gétitigt worden ist
(von einem Agens) oder ob nicht.’

A RE-EXAMINATION OF RGVEDA 235

7. This world — whence it came into being,
whether it was made or whether not —
He who 1s its overseer in the highest heavens
surely knows — or perhaps He knows not!
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Appendices

I am the queen, the gatherer of wealth,

I know knowledge, the first to be sacrificed.

The gods have scattered me to all places;

I have many homes, (for) I have scattered the chants in many places

Through my power, he eats and sees,
Breathes and hears, who hears me as Vac.
Even if they do not know, they dwell in me.
In truth I speak: hear me, famous men.

Only I utter the word that brings joy to gods and men.
The man I favor, to him I give my power;

I make him like a god,"

The seer, a perfect sacrificer.

I stretch the bow for Rudra, so

That his arrow may pierce wisdom’s enemy.
I rouse the battle fury for the people.

I have pierced Heaven and Earth.

On the brow of the universe I give birth to the Father.
My birthplace is in the waters, in the deep ocean.
From there I spread out over the worlds on all sides.
And with the height of my head I reach the sky above.

I breathe like the wind holding all the worlds.
I am so powerful

That I go beyond the heavens

And beyond this broad earth.

RG VEDA 10.127
HYMN TO NIGHT

Goddess Night, with all her twinkling eyes,
To different points in splendor she comes.

Immortal, she broods over the high and low;
The Goddess, with her gaze, lightens the dark.

In her trail, her sister Dawn follows,
And with her the darkness vanishes.

Favor us, O Night, for we follow your pathways
As birds their nest upon a tree.

229
Selected Chants from the Rg Veda

The villagers, all that flies and walks
Are closed in their homes. Even vultures ignore their prey.

O Urmya (Night), fence off the wolf and its mate;
Fence off the thief. Be easy for us to pass.

Bright she has come near me, the darkness subdued
With light’s promise. Dawn, cancel darkness like a debt.

Night, Child of Heaven, I have brought these songs to you
Like cattle. Accept them as for a conqueror.

RG VEDA 10.129

THE HYMN OF CREATION

Neither Existence nor Non-Existence was as yet,

Neither the world nor the sky that lies beyond it;

What was covered? and where? and who gave it protection?
Was there water, deep and unfathomable?

Neither was there death, nor immortality,

Nor any sign of night or day.

The ONE breathed without air by self-impulse ;
Other than that was nothing whatsoever.

Darkness was concealed by darkness there,

And all this was indiscriminate chaos;

That ONE which had been covered by the void
Through the heat of desire (tapas) was manifested.

In the beginning there was desire,

Which was the primal germ of the mind;

The sages searching in their own hearts with wisdom
Found in non-existence the kin of existence.

Their dividing line extended transversely.

What was below it and what above?

There was the seed—bearer, there were mighty forces!
Who therefore knows from where it did arise.

Who really knows? Who can here say

When was it born and from where creation came?

The gods are later than this world’s creation;

Therefore, who knows from where it came into existence?

That from which creation came into being,
Whether it had held it together or it had not
He who watches in the highest heaven

He alone knows, unless . . . He does not know.
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58 Dawn and Birth I

we know that we do not know, which would then be mere pre-
tending, but that we really do not know even if it is at all knowable

by any possible knowledge. The hymn concludes with this query,

this constitutive uncertainty which is of infinite magnitude, because
we are all involved in it. To answer the query would amount to
killing the very unfolding of reality. It is the openness of this inter-
rogation which allows the universe to emerge and to exist.

Nasadiya Sitkta RV X, 129

1. At first was neither Being nor Nonbeing,.
There was not air nor yet sky beyond.
What was its wrapping? Where? In whose protection?
Was Water there, unfathomable and deep?

2. There was no death then, nor yet deathlessness;
of night or day there was not any sign.
The One breathed without breath, by its own impulse.
Other than that was nothing else at all.

3. Darkness was there, all wrapped around by darkness,
and all was Water indiscriminate. Then
that which was hidden by the Void, that One, emerging,
stirring, through power of Ardor, came to be. -

4. In the beginning Love arose,
which was the primal germ cell of the mind.
The Seers, searching in their hearts with wisdom,
discovered the connection of Being in Nonbeing.

5. A crosswise line cut Being from Nonbeing.
What was described above it, what below?
Bearers of seed there were and mighty forces,
thrust from below and forward move above.

6. Who really knows? Who can presume to tell it?
Whence was it born? Whence issued this creation?
Even the Gods came after its emergence.

Then who can tell from whence it came to be?

7. That out of which creation has arisen,
whether it held it firm or it did not,
He who surveys it in the highest heaven,
He surely knows—or maybe He does not!

1. SBX, 5, 3, 1-2 (§1 13) considers that manas, the mind, or rather the spirit, i i
E , 3,1-2( 0 1 " 3 , pirit, is the one and only thin
that fulfll'ls the condition of being neither existent nor nonexistent. The spirit is existent only in thin;s ancgi
thmgfs \glthout the spirit are nonexistent. '
. §114.

A, 2 Prelude 59

Indian tradition has interpreted these first two mantras as voicing all the different perspectives under
which the ultimate metaphysical problem can be envisaged. Cf. SU IV, 18 (§ I 7); BG XIII, 12.
2. Own impulse: svadhd, the active principle, has been translated as “by its own energy” (Zaehner),
“power” (Mascar6, Macdonell, Edgerton), “impulse” (Bose), “of itself”’ (Misch), “strength” (Raghavan),
“will power” (Telang-Chaubey), “élan,” “initiative’” (Renou), “Eigengesetz”” (Geldner), just to give an
idea of different readings. Cf. the later idea of sakti or the divine power of the Godhead, always repre-

sented as the Goddess, spouse of the corresponding God.
The One: tad ekam. Cf. § V11, and also RV ], 164, 10; X, 82, 2; 6 (§VII 12); AV VIII, 9, 25-26; 1X, 9, 7; IsU 4

(§VII 11).

Cf. other texts in §17.

3. For the primordial Waters, cf. §1 15 for further references.

Indiscriminate: apraketd, without a recognizable sign, undifferentiated, indistinguishable, unrecog-
nizable, referring to the amorphous chaos, the unformed primordial Waters.

Water: salila, flood, surge, waves, the ocean, waters. The Greek word pelagos would perhaps render the
idea of salila, the open sea without shores or boundaries, amorphous water, a kind of chaotic magma.

The Void: dbhu, or abhu, the primordial potency, capable of becoming everything.

Ardor: tapas, cf. §12.

4. Cf. AV XIX, 52, 1 (§1I 13), where it is translated somewhat differently.

5. “Bearers of seed”’ are considered to be the male forces and “’mighty forces” the female principle. Cf.
daksa and aditi as the masculine and feminine principles, respectively, in RV X, 72, 4 (§ VII 2).

6. Cf. KenU I, 1 (§ VI 3).

Creative Fervor Tapas

Tapas or cosmic ardor, ascetic fire, arduous penance, concentra-

tion, which here amounts to an ontic condensation, is said in this
last but one hymn of the Rg Veda to be the energy giving birth to
cosmic order and to truth. The three major concepts of Indian
wisdom and of Man’s awareness are tapas, rta, and satya, ardor,
order, and truth.

In the preceding hymn the universe is said to emerge out of or
through ardor.!2 In this hymn (v. 1) the first result of the protocos-
mic energy is said to be the double principle underlying the whole
of reality: on the one hand, order (the structure, the formal princi-
ple, the contexture of reality) and on the other, truth (the contents,
the substance, the material principle, the concrete and crystallized
reality itself). Owing to rta, this world is not a chaos, but a cosmos,
not an anarchic mass, but an ordered and harmonious whole.
Owing to satya, the world is not a haphazard place, an irresponsible
game, or an inconsistent and purely fluid appearance. Satya is not
primarily an epistemic truth but an ontic truthfulness, an ontologi-
cal fullness, with content, weight, and reality, namely, being.

The eka, the One of the Hymn of the Origins, is still void and
devoid of reality. No reality can emerge without these two princi-

12. Cf. RV X, 129, 4 (§ 1 1).
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10.129 Creation Hymn (Ndsadiya)

This short hymn, though linguistically simple (with the
exception of one or two troublesome nouns), is conceptually
extremely provocative and has, indeed, provoked hundreds
of complex commentaries among Indian theologians and
Western scholars. In many ways, it is meant to puzzle and
challenge, to raise unanswerable questions, to pile up para-
doxes.

I ‘'There was neither non-existence nor existence then; there
was neither the realm of space nor the sky which is
beyond. What stirred?! Where? In whose protection?
Was there water, bottomlessly deep ?

2 There was neither death nor immortality then. There was
no distinguishing sign2 of night nor of day. That one
breathed, windless, by its own impulse. Other than that
there was nothing beyond.

3 Darkness was hidden by darkness in the beginning; with
no distinguishing sign,? all this was water. The life force
that was covered with emptiness, that one arose through
the power of heat.? ‘

4 Desire came upon that one in the beginning; that was the
first seed of mind. Poets 4 seeking in their heart with wis-
dom found the bond of existence in non-existence.

s Their cord 8 was extended across. Was there below ? Was
there above? There were seed-placers; there were
powers.® There was impulse beneath; thete was giving-
forth above.

6 Who really knows? Who will here proclaim it? Whence
was it produced? Whence is this creation? The gods
came afterwards, with the creation of this universe.” Who
then knows whence it has atisen? i

7 Whence this creation has arisen — perhaps it formed itself,
or pethaps it did not — the one who looks down on it, in

25



;»_}i'» - not know.

SO _ THE RIG VEDA
4 i the highest heaven, only he knows - or perhaps he does

NOTES

" 1. The verb is often used to describe the motion of breath. ‘The
verse implies that the action precedes the actor.
" 2, That is, the difference between night and day, light or dark-
‘fiess, or possibly sun and moon.
‘3. Fapas designates heat, in particular the heat generated by
ritual activity and by physical mortification of the body.

' 4. Kavi designates a poet or saint.
5. Possibly a reference to the ‘bond’ mentioned in vetse 4, ot

" akind of measuring cord by which the poets delimit — and hence

‘create — the elements. ,
' 6. Through chiasmus, the vetrse contrasts male seed-placers,

~ giving-forth, above, with female powers, impulse, below.
~ 7. That is, the gods cannot be the source of creation since they

caine after it.

. | 10121 The Unknown God, the Golden 'Embijo

This creation hymn poses questions about an unnamed god
(whom Max Miiller first dubbed Deus Ignotus); later tradition
(beginning with the subsequent appending of the final verse
of this hymn, a verse that ends with a phrase used to conclude
many othier Rig Veda hymns) identified this god with Praja-
‘pati and made the question in the refrain (who?) into an
answer: ‘Who’ (Ka) is the name of the creator, a name ex-
plicitly said, in later texts, to have been given to Prajapati
by Indra (as agnostics are sometimes accused of praying ‘to
whom it may concern’). But the- original force of the verse
is speculative: since the creator preceded all the known gods,!
creating them, who could he be? In verse 7, he seems to
appear after the waters; in verse 9, the waters appear from
~ him, They are born from one another, a2 common paradox.?
* 'The creator in this hymn is called Hiranyagarbha, a truly
pregnant term. It is a compound noun, whose first element

26

cani )

4+ CREATION . .

means ‘gold’ and whose second element means. ‘womb,
seed, embryo, or child’ in the Rig Veds and later comes to
mean ‘egg’; this latter meaning becomes ptominent in the
cosmogonic myth of the golden egg that separates, the two
shells becoming sky and earth, while the yolk is the sun.?
In the present hymn, the compound functions straight-
b.forwardly: the god /s the golden embtyo ot seed. Later, it
is glossed as a possessive compound: he is the god who
(more anthropomorphically) possesses the golden seed or
egg. Sz'l.yar‘la suggests that the compound may be interpreted
possessively even here, making it possible to include several
levels of meaning at once — ‘he in whose belly the golden seed
or egg exists like an embryo’. This seed of fire is placed in
the waters of the womb; it is also the embryo with which

- the waters become pregnant (v. 7). So, too, Agni is the

child of the waters but also the god who spills his seed in the
waters. ‘These are intetlocking rather than contradictory
concepts; in the late Vedas, the father is specifically identified
with the son. Furthermore, the egg is both a female image
(that which is fertilized by seed and which contains the embryo
that is like the yolk) and a male image (the testicles containing
seed). Thus the range of meanings may be seen as a continuum
of androgynous birth images: seed (male egg), womb (female
egg), embryo, child. '

7 In the beginning the Golden Embryo arose. Once he
was botn, he was the one lotd of creation. He held in
place the earth and this sky.? Who is the . god whom
we should worship with the oblation ?

2 He who gives life, who gives strength, whose command
all the gods, his own, obey; his shadow is immortality —
and death.5 Who is the god whom we should wortship
with the oblation ?

3 He who by his greatness became the one king of the
world that breathes and blinks, who rules over his two-
footed and four-footed creatures — who is the god whom
we should worship with the oblation ?

27
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Rgveda X.129 4635

O fire-divine, an invincible protector as you are, may you de-
fend us, baffling the wrath of our opponents. Let these foes,
dejected, defeated, and frustrated go back to their homes. May
the shrewdness of my opponents be completely made ineffec-

tive. ¢

He is the creator of creators, a protector of the universe, the
divine defender, and the destroyer of enemies; may the twin-
divines and the Lord of vast universe and the divine powers,
protect our selfless public deeds of service and save the accom-
plisher, the head of the family, from disappointment. ,

May the omnipresent (Lord), the mighty, invoked by many,
bless our noble public deeds and give protection; O resplendent
Lord, lord of vigour, be gracious to our offspring; harm us not;

desert us not. 4

Let those who are our foes be driven off; may we through the
blessings of resplendent Lord, and fire-divine destroy them;

~may the Lord of wealth, our Lord of vitality, and all luminaries

make me vested with high authority, fierce and powerful, intel-
ligent, and invincible as a ruler. ,

129

Neither there was non-existent, nor the existent; nor there was
any realm or region. How could there be existing this

unfathomable profound plasma? ,
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pratishya kaviyo manisha || 4 |; tirascino vitato rasmir esham
- adhdh svid asixd updri svid sist.| retodhd asan mahiména
- 8san svadbi avéstat prayatih paréstat || 5 i| ké addhi veda
ké ihd prd vocat kita #jata kita iydm visrishtih | arvdg
~deva asy4 visarjanenitha ko veda yata ﬁba.bh.ﬁva.“.ﬁ [l iydm
vispishtir yéta ababhiva yadi va dadhé yAdi va n | ys
agyddhyakshah paramé vyoman sé angd veda yadi va n4
véda |17 |
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Neither there was death nor at that period immortality. There
was no indication of day or night. That breathless one breathed
upon as if by its own automation. Apart from that one, there
was nothing else whatever. ,

Darkness there was; covered by darkness, a plasmic
continuum, in which there was nothing distinguishable. And
thence, an empty (world), united under a causal covering came
out on account of the austere penance (of that Supreme one). ,

In the beginning, there was the Divine Desire, which was the
first seed of the Cosmic Mind. The sages, seeking in their
hearts, have discovered by their wisdom the bond that operates
between the existent (the manifested) and the non-existent (the
unmanifested). ,

Their controls (rays or reins) were streteched out, some trans-
verse, some below and others above. Some of these were shed-
ders of the seed and the others strong and superb — the in-

- ferior, the causal matter here, and the superior, the creator’s

effort there. 5

Who really knows, who in this world can declare it, whence
came out this (manifested) creation? Whence was it
engendered? Whence will it end? Nature’s bounties came out
much later, and hence who knows whence this creation came

into manifestation? ¢

He from whom this creation arose—verily He may uphold it or
He may not (and then of course, none else can do so). The one
who is the sovereign in this highest heaven, He assuredly
knows, or even He knows not (and then none else would ever

know the secrets). ,
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PREFACE

- Ttisa joy for me to issue this edition' of the Nasadiya
‘Sukta, Rigveda X, 129. In this Hymn of Creation we have
‘the most sublime philosophical song in the history of the
human race. : ‘
I am presenting here a fresh study of its contents. In my
view its seven mantras present a consistent formulation of
the metaphysical doctrine about cosmogony as known to the
Vedic seers.. Many other hymns of the Rigveda present an
elaboration of the theories embodied in this Stkta.

The hymn is planned in three portions as follows :—

1. 'Mantras 1 and 2. These enumerate the various
philosophical doctrines as they prevailed in the time of the
Rigveda, viz., '

* (1) Sad-Asad Vada,

(3) Vyoma-Vada,

(2) Rajo-Vada,
~ (4) Paravara-Vada,

(5) Avarapa-Vada, (6) Ambho-Vada,

A7) Amyrita-Myityu-Vada, (8) Ahoratra-Vada.

{ have explained these in a succinct form.

Il. Mantras 3, 4 and 5. These form the kernel of the
author’s views about creation. This portion bristles with a
bunch of technical terms as Abhu, Tuchchhya, Salilam, Ida
Sarvam, Manas, K8ma, Asat, Sat, TiraSchina Ra$mi, Adhab,
Upari, Retodha’, Mahimanah, Prayati and Svadha, The state-
ment is extremely compact but pregnant with the Sinkhya
system in its origin or first formulation. For example,
Apraketa Salila is Avyakta Prakriti; Idam Sarvam is the
aggregate of the three Gupas by which the cosmos is pro-
duced. Tamas refers to the Avyakta state of Prakriti as it
_existed in its source which was the other Tamas or the Tran-
scendent Purusha. Abhu corresponds to the principle of Mahat
or the Universal. Tuchchhya signifies the finite or the limited

( vii )

principle of Ahankara or individuated mind which is
mentioned as Manas with its potent seed Kama.

Then the seven original categories, i.e., Mahat, Ahankara
and Pafichabhita (Mahadadi Vifeshantah of later times) are
divided into two major classes, namely, A4sat or the Pranic
manifestation of Mahat, and Ahankdra and Sat or Pajicha,
TanmBitras with the five Bhfitas and ten senses, The visible
cosmos is all Sat.

Mantra 5 repeats through various symbols the division
of Sat and Asat. For example, Upari relates to Asat, i.e.
to the higher principle of Prapa or Divine Energy, and Adhak
to Sat, ie. Praokyiti or Matter. Similarly, Prayati Parastat
is mentioned as the higher principle and Svadha Avas:at as
‘the inferior principle of Matter. The Retodha: Gods are in
the higher source and MahimBnah Gods become operative in
matter. Mahima is the same as Mahat or the first category to
.emanate from Tamas or Avyakta Prakyiti.

III. Mantras 6 and 7. These are couched in a special
style which is often found in the Rigveda, giving the doctrine
not as a categorical statement but in the style of Samprasna
or Interrogation. The implication, however, is not negative
but affirmative, e.g. Kasmai devlya havisha vidhema is not the
.query of preplexed ignorance, but an affirmation of the
unknowable Hiranyagarbha, i. e. Anirukta Prajapati whose
symbol is ‘Ka’. The same style is found in the two mantras.
Mantra 6 in fact refers to the doctrine of the Devas ( Deva-
Vidyn) as the basis of creation. The whole of the Rigveda
ultimately lends itself into the hands of the Deva School of
Philosophy (Deva-Vada), which may be taken to be the ninth
doctrine in addition to the eight enumerated in the first two
mantras.

Mantra 7 refers to the Adhyaksha of Visrishti whom the
Rishis knew as Brahman. The statement whether the
Creator himself knows the mystery of creation is rooted in
the height of intuitional experience. This mantra succinctly
and in a covert manner refers to Brahma-Vada, Doctrine of
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‘Brahma as the highest basis of Vedic Philosophy from which-

other points of view originated.

“ " Thus in the seven mantras of this Stikta we find a comp-
lete statement of Vedic metaphysics which is the quint--
essence of the Rigveda. [ have published here a running:

commentary of my own on the main ideas of the Siikta, and

then ‘added comments of modern scholars like Keith,.

Macdonell, Wilson and Coomaraswamy. 1 have also given
the interpretation of ancient Indian writers, firstly from the

Satapatha Brahmana, secondly from Sayana’s commentary on-

this Sukta in the Taittiriya Brahmana, and finally his lucid
“commentary in the Rigveda Bhashya.

"The Nasadiya Siikta is a blooming lotus comparable to-
a Padma-kosha. The seed of knowledge lies somewhere in its-

heart. It is saturated with the fragrance of thought that was
in the intuition of the Rishis. One may repeat the hymn:
and breathe its aroma even now. The words are merely
symbols which explode as thought advances to more subtle-
sheaths of Truth. ‘This hymn is the finest effort of the-
imagination of the Vedic poet, and nothing else equals it.’

Banaras Hindu University

1-6-1963 [sivraqon]

V. S. AGRAWALA.

HYMN OF CREATION

NASADIYA SUKTA [ Rigveda X. 129 ]
[ MERT-qE, FA o1 ]

AEET T

g gorrafe: T | wrAged | e
argETE gREEAl ATEEIS Y s 93 aq |
fraEda: g FEI AR frardigmed T I
a gogdagd A afg 7 WA qg graﬁesr%a:n
ANEad €agdr Jad qEHIgrAT 9% f& =a1a N0
qu wndemar TgRasEd  afes g3qT &9 |
g aEarAfEAISTagH T 13

@;@?}awaqugd
. Sad  JEE |

Fracaed  guAdatE wEE X
gy Srgwafa faefarargfe sdtear  Fadt wAraT Nl
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