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KAMALESWAR BHATTACHARYA

TR A T

PHYLLIS GRANOFF

INTRODUCTION

It is a pleasure and an honor to dedicate this issue of the Journal
of Indian Philosophy to Kamale$var Bhattacharya on the occasion
of his retirement from the formal academic world, but by no means
from active scholarship. As his bibliography amply demonstrates, the
study of Indian philosophy owes much to this one man, who through
his meticulous text editions, annotated translations and articles has
deepened our understanding of the history and development of Indian
thought. Kamale$var has also had a major influence on the study of
Indian philosophy through his unceasing efforts to train students and
his generosity to his colleagues. Many of us, spread out all over the
world, have turned to Kamalesvar with our questions and come away
enriched by his insights. And then there is the less tangible influence
he has had on all of us simply through the enormously high standards
he set in his writings and presentations.

Kamalegvar Bhattacharya was born in a little village in what is now
Bangladesh. He studied in Calcutta, Paris and at the Sanskrit University
in Varanasi. In September 1955 a French Government Scholarship
brought him to Paris, under the condition that he work on an area of
Indology that was a particular specialty of French scholarship. At that
time Indo-China most closely fit this requirement. The great French
Sanskritists Auguste Barth, Abel Bergaigne and Louis Finot had edited
and translated Sanskrit inscriptions from Cambodia and Champa. George
Coedes, a man whom Kamalegvar has called “the greatest scholar in
the field for all times”, was bringing to completion his monumental
work, Inscriptions du Cambodge.

In February 1962 Kamalesvar was awarded the Doctorat &s Lettres
(Doctorat d’Etat) with the “mention tres honorable”, The two works, Les
Religions brahmaniques dans I'ancien Cambodge, d’apres | ‘épigraphie
et liconoraphie (1961) and Recherches sur le vocabulaire des inscrip-
tions sanskrites du Cambodge (1964 and 1991), that resulted from his
doctoral research are considered by scholars in the field as classics
in Khmerology. Kamalesvar still works on Cambodia, particularly in
response to the many invitations he receives to contribute articles to
publications on the subject. Recently he wrote the chapter on the reli-
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gions of Cambodia for the. catalogue of the Angkor exhibition held
in Paris and Washington. He has been correcting the translations and
readings of the Sanskrit inscriptions from Cambodia in the editions of
Barth, Bergaigne, Finot and Coedés. He is one of the only scholars
who has the knowledge required for this task, and Khmerology will
owe him a great debt for this labor.

Soon after receiving his degree Kamale$var turned to the more clas-
sical branches of Indology, particularly philosophy. His long association
with Louis Renou (1956-1966, when Renou passed away), shaped his
philological outlook and has guided him in all of his work. His next
book L’atman-Brahman dans le Bouddhisme ancien (1973), which
was based on an extensive study of the Pali Canon and the relevant
Sanskrit sources, grew out of his earlier studies on Cambodia. He sub-
sequently turned to later Buddhist philosophies, including Madhyamaka
philosophy and select issues in Buddhist epistemology. His annotated
translation of the Vigrahavyavartant and his articles on the grammati-
cal basis of Nagarjuna’s thought remain models of scholarship for the
coming generations of scholars.

For the last thirty years Kamale$var has published widely on different
branches of Indian thought, philosophy, logic, semantics and poetics. He
has almost completed his annotated translation of a Navya-Nyaya work,
the Siddharitalaksanaprakarana of the Tattvacintamani of Gangesa
with the Didhiti of Raghunatha Siromapi and the Tika of Jagadisa
Tarkalamkara. He also expects soon to publish his edition of Yajfiapati
Upadhyaya’s Tattvacintamaniprabha (Anumanakhanda). This is the
earliest commentary to the Tattvacintamani known so far. In his work
on these texts, Kamalesvar has focused on the close relationship in
India between the science of grammar and philosophical thinking.

Throughout his career Kamale$var has held many positions of dis-
tinction and received many well deserved honors. Thanks to the support
of Louis Renou, he entered the Centre National de la Recherche Scien-
tifique in Paris in 1960 as Attaché de Recherche. He retired from there
as Directeur de Recherche in September 1996, During the same period
he also taught as a Visiting Professor at Brown University (1967-69),
at the University of Toronto (1977 and 1979), at Visva-Bharati Univer-
sity, Santiniketan (1980) and at the Adyar Library and Research Center,
Madras (1994, 1995). Kamale$var remembers with particular fondness
his days at Brown University. The Vietnam war was at its height and
he found himself suddenly in the position of friend and counselor to the
many students who struggled with their conscience and the demands
of their government.
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Over the last twenty-five years, Kamalegvar has traveled extensively in
the West and in Asia, giving lectures, conducting seminars, and chairing
meetings at international conferences. He has also been engaged in a
search for Sanskrit manuscripts, particularly in China and Tibet.

In 1978 upon the retirement of Jean Filliozat, Kamale$var agreed to
let his name stand as a candidate for the Sanskrit chair at the College
de France. After securing a majority of votes from those who were

. in favor of maintaining the chair, he learned that the chair would be
- abolished. This was the oldest Sanskrit chair in the world, having been

established in 1814, and Kamale$var would have only brought it the
highest honor. In 1996 the Asiatic Society of Calcutta (founded 1784)
honored hjm with a gold metal.
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AKIHIKO AKAMATSU

THE TWO KINDS OF ANUMANA IN BHARTRHARI’S
VAKYAPADIYA '

In his Vakyapadiya, Bhartrhari uses the word ‘anumana’ 13 times. In
most cases it is employed in emphasizing indirectness or incompleteness
of a cognition.! It seems that no technical definition is presupposed when
Bhartrhari uses this word. Karikg 189 of the second Kanda, however,
is the only place in the Vakyapadiya where the term ‘anumana’ has a
technical meaning. Karika 2.189 runs as follows:

sthadibhih kevalair Yac ca gamanadi na gamyate/

tatranumanad dvividhat taddharma pradir ucyatel/

[The verb ‘prastha-’ means ‘to set out’,] but [the meaning of] ‘going’ is not understood
from the isolated root ‘stha-’. In this case, it is said that [the prefix] ‘pra-’ is the
conveyer of [the meaning of] ‘going’, on the basis of the two kinds of anumana.

This karika represents the view that the prefixes including ‘pra-’ and
others reveal the meaning that also is possessed potentially by the root;
they are dyotaka. The point of importance is that Bhartrhari refers to the
two kinds of anumana in this verse. As far as I know, Bhartrhari makes
no explicit statement about the twofold distinction of anumana in any
other place in his Vakyapadiya. His silence corresponds to the fact that
this karika was propounded on the presupposition that everyone knew
about the two kinds of anumana, Now, taking this into account, we
can ask the following question: Which anumanas does Bhartrhari have
in mind when he puts forward this view? To answer this question we
shall investigate the Vriti. The Vrtti on this karika runs as follows:2

In one case a conclusion is drawn by the drstam anumanam, in another case by
the samanyato drstam anumanam, Between the two, [the former is as follows:] The
prefix ‘pra-’ in this verb ‘prasthd-’ was seen before in some other verb being able
to reveal the meaning of ‘the beginning of an action’. [From this experienced fact,]
it follows that it (the prefix ‘pra-’) now in this case also has the same meaning,
On the other hand, [the latter is as follows:] It is well known that among all the
other verbs roots of the same kind have several different meanings. Then, in this
case of the verb ‘prastha-, it follows that the root ‘stha-’ also is the conveyer of
the meaning of ‘going to. another place’, which is not perceptible.

The main point of this argument is that the prefix ‘pra-’ can reveal
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