LATEST WORK OF DR. B. C. LAW

Rajagriha in Ancient Literature (Memoirs of the Archxological Survey
of .Indla, No. 58) with plates, published by the Government of India, 1938,
Price Rs.2-12 or 4s. 6d. A detailed study of one of the most important

cities of Ancient India has been made in this memoir under the following
heads:

(a) Different names: their origin and significance.
(b) General description and topography.

(c) Antiquity and history of Rajagriha.

(@) Antiquity and location of the five hills.

(¢) Rajagriha in religious history.

(f) Architecture of Rajagriha.

(Continued from page vi)

Times of India, Bombay, Feb. 22, 1936 :—* * *: Distinguished by the
scholarship characteristic of the publications in this series... Dr. Law
seeks to recreate the picture of Sravastias it was. He draws his information
mainly from ancient literature—the Brahmanical, Buddhist and Jain texts
and commentaries as revealed in inscriptions on stone and sculpture
unearthed by successive excavations in this area. Dr. Law has pieced
together the evidence and the picture he presents is at once impressive and
fascinating * * * Dr. Law carries his learning lightly. He holds his reader’s
attention even while impressing him with his scholarship. This is not
quite as easy as it sounds.
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THE VEDAS AND ADHYATMA TRADITION
By VASUDEVA S. AGRAWALA

It is now high time for Vedic scholars to realize, if they would
redeem Vedic studies from stagnation, that the orthodox and tradi-
tional interpretation of the Vedas is essentially adhydtmic. 'The
Brahmana writers of old look upon the vedas as documents of
spiritual culture. Modern scholars no doubt have spent infinite
labour on handling the texts and interpreting them, but they were
circumscribed in their scope mostly to sifting antiquarian material
which had only by chance become incorporated in these works.
Where the interpretation of Vedic thought confronts them with diffi-
culty the language of the hymns is declared to be obscure, and most
of the mystical expressions are taken to be incoherent on account of
the imperfect understanding of the grammar of philosophic ideas
behind them. There is only one solution to this difficulty. We
should now begin to study more closely the explanations of the
mystical Vedic terminology offered in the indigenous literature,
specially the Brahmanas and the Aranyakas, which are replete with
interpretational material that has remained useless in the absence
of the Adhyatmavid School of Vedic interpreters. Unfortunately
there are many today who could claim to represent the Aitahasikas
and Akhyanavidas of Yiaska, but very few who could say that they
are carrying on the torch of the Adhyatma-vidas referred to in the
Nirukta. The Asyavamiya sikia of the Rigveda (I. 164) is a case in
point. No rational explanation of this highly philosophic hymn
has yet been offered. Even what little Sayana did in that way has
been treated with indifference. This hymn offers little in the way
of the material aspect of culture, but its importance for the eluci-
dation of Aryan thought in respect of the philosophy of soul and
the theory of creation cannot be over-estimated. For example,
the oft-quoted verse 46 emphatically speaks of the one Supreme
Spirit occupying the centre of all pantheistic conception:

% fas quwtaaTs-

ot feap: & guat waw |

TH afkur 79T ITY-

& ww e )
i.e., Indra, Mitra, Varuna, Agni, Garutma Suparna, Yama, Matarisva,
these are some of the names the sages apply to the One, The
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Balakhilya hymn in the eighth Mandal i -
the same idea: & ndala of the Rigveda re-echoes

& a1 5% fqam |de |
‘ The One has modified as the All.’

The One is the central entity, the object of all knowledge.
In the recognition of this fact lies the paramount truth of Vedic
metaphysics:

WH WYL TN YA
It R wiuten fag: )
aem 3T R wfafs

7 THleg® T/ qA@rEq |
Rig. I. 164. 39.

‘In the highest Akshara is the source of the Riks: ther
do all the Gods reside. Who know not Him of what use to theni
the Riks! But who know Him, theirs is the glory to sit in synods.’
']%Eotgnlciefkpozile%ge dls extol%ed here in the most emphatic style.

e beliet 1n the fundamental unity of Vedic knowledge reverberat
through the Upanishads and the Gita: 8e reverberates

| 3T TEIATHATA
auryfa saifa = a5z |
At sy Wk
a9 YT ¥ €URW sSEifAaag |
Katha Up., II. 15; Gita, VIII. 11.

The highest entity, designated Om is said to be the object of
profound religious meditation.
_ VYaskais emphatic in censuring bookish learning in which there
1s no attempt to probe into deeper mysteries of meaning. ‘ Dense as
a block and a mere load-bearer is he who reads the texts without
comprehending the secret meaning. But happy is he before whom
the sense lies revealed, he of purified soul certainly attains to heavenly
bliss.” The author of the Sankhiyana Aranyaka is even more
severe in his castigation of him who fails to realize the adhyatmic
truth behind the words of the texts. The particular portion of the
book enunciating this point of view is called the Veda-$ira Upanishad.
It says: He who reads the Veda without understanding that secret
which is the crown of the Riks, summit of the Vajus, head of the

. the essence of the Tray? doctrine.

PNp—

—e—— e ————
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| Samans and cranium of the Atharvans is nescient, he is like a trunk
.With head detached.

@ st guiv agugaati
Tt frdsedut gEYE« |
AHAsSHd WRATSERY
furctavaTsat Faa a1
Sankh. Aranyaka, XIV. 1.

It imparts to the adhydtmic point of view its true position as
Kalidasa, whose works of genius
were inspired by the best traditions of ancient Aryan culture,
reiterates this position in the following immortal lines:

FreTswar Wity Ao afadwan )

o} fuwaa ERAEmWEEr |
Mal. 1. 14.

‘The Queen wearing an auspicious attire appears beautiful in
the company of Kauéiki robed as a nun, just as the Trayl knowledge
would shine in the company of incarnate Adhyatma Vidya.’

Let us illustrate by an actual example the difference in the
meaning of a mantra interpreted in accordance with the d@dhyatmic
(i.e. traditional) and non-@dhydtmic points of view:

GETHAHGT™ ATt g ywta waan fauta:
g% W wEat fUwd aonawRtrta ey

Rik. X. 177. 1.
Griffith’s rendering:—

‘The sapient with their spirit and their mind behold the Bird
adorned with all an Asura’s magic might. Sages observe him in
the ocean’s utmost depth; the wise disposers seek the station of his
rays. We confess inability to make out sense from this muddle
of words. Now let us turn to the meaning of the Brahmanas. In
the Jaiminiya Upanishad Brahmana this mantra is quoted and the
following explanation offered:

wt } wdr | yafey wERRts TOESd | YEW TN | Wg™
wraRfy | WO 1 WY | WYY WA | QW AEA WE | €= wata
wnar Gufaa k66| wRT WA wabw Twaar faufea: | 96 W at
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fouma wfa | wwat R wgn wd fag © waw | @ wEt awswalY frwwd |
ARt il v wfa | @ 11 91 Tar [ wRhEtgofzaesa |

‘The discerning sages behold with their intuitional eye the
prapic power functioning under the influence of the mind. Within
their own body they seek and realize the powers of the various gods.’

A comparison of the two meanings is enough to bring home to
us with conviction the wisdom of adopting the esoteric meaning
wherever available. In the face of this clear enunciation of meaning
free from obscurity or incoherence may we not in justice demand
of our modern critical interpreters of the Veda to revise their exegeti-
cal canons? Indeed if properly explored the Brahmana literature
will be rediscovered as the veritable mine of information in connection
with the ddhydtmic exposition of many Vedic terms. ’

What the old writers chiefly emphasize appertains to the spiritual
(adhyatma) and the cosmic (adhidaiva) workings of creation, the
secrets of the microcosm as explained in the light of the macrocosm.
A clear grasp of the essential correspondence between these two
orders as envisaged by the Vedic seers, is indispensable for a proper
understanding of the numerous passages in the Brahmanas. The
microcosm within the body functions on the model of the external
cosmos and both in turn throw light on the ritual of the vaidha

sacrifice. The human body bears the likeness of Vajfia, says a
Brahmana passage:
TAET 919 T |

The workings of the human system are only a small-scale repre-
sentation of the vastly extended cosmic processes working on the
virat plane. In Vedic imagery the relation of the two is indicated
by saying that the microcosm is related to the macrocosm as Vamana
is to Vishnu :(—

st ¥ fapoE ) Sat. Br. I, 2. 5. 5.
@ fe faat wsm | Sat. Br. V, 2. 5. 4.

If it is a fact that i@« and faay are inter-related, it becomes

indispensable for our purpose of interpreting the Vedic texts correctly
to grasp this correspondence in terms of the ritual of the sacrifice
as it seeks to interpret through its symbolism the microcosm and
the macrocosm. True to this the Brahmanas and the Upanishads
emphasize the pranic aspect of Agnihotra.

We have the famous passage in the Sankhiayana Brahmana of
the Rigveda: ' ’

fe—n—
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Tt 3 Taew B w efEi gEweaite 9 ateget ang
AN TSN, a0 79 TT qQ, WW IEASITT G@iar, g ufa-
¥, aEar, wRead:, gt s, S TEaEs At gt |

Sankh. Br., XVIL 7

Examples can be multiplied without effort. It is indeed possible
to compile a whole volume of Vedic words and give their dadhyatmic
meanings from the Brihmanas and the Aranyakas. This will be
the first genuine step for the reconstruction of the lost tradition of
the adhyatmic school, which once flourished so vigorously. With it
the science of Vedic interpretation will also receive a new orientation
and fresh impetus. The first essential thing is that scholars should
cast off their prejudices against the adhydima school. Then only can
they redeem Vedic exposition from its present insipid state. Dr. E. J.
Thomas lately remarked in his Foreword to Vedic Gods by Dr. V. G.
Rele that the state of Vedic interpretation ‘looks like a case of
stalemate, where no theory can claim general acceptance’. ‘Even
when we think of German scholars, Ludwig, Kaegi, Pischel, Geldner,
Oldenberg, or of the French school, Bergaigne, Regnaud, Henry, it
cannot be said that Vedic studies are in a healthy state’. Dr. Rele
adduces evidence in favour of the biological interpretation of Vedic
deities, and referring to this new key or new angle of vision,
Dr. Thomas appropriately remarked that ‘It will help the scholars of
India to realize, as we are learning in the West, that the great problem
is not yet solved’. Let us sincerely recognize that the d@dhydtmic
school of interpretation is most deeply rooted in the orthodox
tradition of the ancient exegetical works, and that the copious
material which they offer merits better treatment at our hands than
that of cold neglect usually meted out toit. The various Brahmanas
like the Satapatha, Aitareya, Taittiriya, and the wvoluminous
Jaiminiya (now in course of publication from Lahore) have in the main
followed the adhyatma tradition. We have only to apply our modern
methods of critical research to reclaim that valuable material.

Indra, Agni, Siirya, Vishnu, Prajapati, Soma, and many other
words were once freely used to denote a host of physical and spiritual
conceptions which await first to be duly recognized by modern
Nairuktas and then to be applied in the course of their interpreta-
tions. To take only one example; we have a rich crop of meanings
associated with Soma, and we cannot with justice restrict the meaning
only to the Soma plant. The following is a list excerpted from the
Vaidika Kosha of Pt. Bhagavad Datta and Pt. Hans Raja of Lahore:
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W@ &9t | Yo el IR

v ] Wtw ) we eyiyey

vt fe wta ) ate clen, y
et & arodw | Re ririy

Ta w | We ERIGIRINIYIIRISIYRY
€t 3 Tt e w1 Re ey
wH a9 | FYo &l Mo RIRIBIRE
FE | we sl

& #H: satfa: atw: | e WRIRIR el
T § e | e QeiIR
AT R W | We WRIULR

TSt 3 §w @ | e ysirng
famsita: &t | @te L€y
da § wta: fugwrg | e Loy
Htat fe oot | we yyoyRe
TRTY RSt & a1 TR | Ao o ypy)
W 3 o wtw: W we RIRIBIRY
€At & vaw | wo RIRigIRR

5T 1Y: v TH W | qo SRR
TI'TH’I‘HT'{?JI e RRIRIRY
|t T | we RIBIBIRY,

< 3 wgEiar | Fo jigy

a3 vl | we Gy

oy VG W ey
w3 2fa | Wt we

HHT 3 WIE | Wo yRIgle

T | Wo YRR

T A W oIy e

T T | W sIRI8le
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e ww | ate {ifle

TE " | e SRIYR

WAL 7 & g | Je Yyys
R T | We QRIGIRIRR

In different contexts Soma stands as a synonym for vitality,
strength, germ, food, glory, truth, lustre, moon, Vritra (enveloper),
year, Prajapati, eagle, Vishnu, Pavamaina, air, night, Indu, leaf,
animal, curds, kingly power, fame, fluid, milk, etc. In further
elaboration it is given in these texts that the male principle is Soma
and the female Sura; or that the quality of dryness appertains to

. Agni and of humidity to Soma:

% * '\| *
T T |

This rich material opens up a vast vista of research on the
meaning of Soma. In face of this overwhelming evidence it is
un-scientific to insist on only one meaning of Soma, viz. a kind
of plant. It is impossible for any conscientious worker to overlook
the much wider meanings of that word, and the test of scholarship
lies in the capacity to judge rightly the application of a particular
meaning in a particular context; we cannot in any case reject the
entire evidence summarily. As a matter of fact no Vedic scholar,
can do justice to his task without bringing under his control this
rich store-house of terminology and its technical explanations from
the Brahmanical and Upanishadic literature. We should wherever
possible supplement the Brahmanical evidence with parallel passages
from the Sttras, the Epic and the Purimas. For example, the
Mahabharata says:—

efafime wni 3% witsed qur |
wRattr ¥ mF: wfanieEt e |
' Santis, 341. 45.
T O, . Nsfreerrey |
Santi, 342. 9.
T8 e ot forang |
: ASvamedhika, 19. 23.

_So also the explanation of Dasahotyi (Ch. 21) Saptahotyi (Ch. 22),
Pagichahotyi (Ch. '23), Chaturhotra (Ch. 25) is contained in the
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Asvamedha Parva and the dialogue of Brahmana-Brahmani (Manas-

Buddhi) in the same place throws light on several kindred words,
Finally we must remember that the doctrine of @ is the

key-note of the numerous mythical legends. Most of the explana-

tions in the Brahmanas converge on the exposition of the mysterious

force called Prana or Life. Prana and Apana are said to be the
two celestial priests:—

v § e Wara 1 Ait. 1L 4

They are the divine physicians (daivi bhishak, Artharva, VII, 53. 1, 2)
and also the Praydjas and Anuydjas of a sacrifice.
indeed represent the highest substance :—

@Y 99 vt wwar ) Sat. VIIL 7. 7. 21

The Pranas are also spoken of as the primeval Rishis whose sacrifice
initiates the cosmic process. It appears as if the Vedic meta-
physicians interpreted all physical phenomena in terms of Prana or
the Vital Energy that functions at the root of each and every thing
and is itself the foundation of all. Prana is conceived as the para-
mount universal principle visible in all cosmic phenomena whether
working on the universal plane or within the human body. Prana
is the mysterious something, the subtle principle which permeates
gods and men, and distinguishes the immortal from the mortal.
To the Vedic seers Prana partaking of the nature of Brahman,
represented the comprehensive metaphysical substratum to which
they could trace the endless divergences of the external world. The
manifold interpretations of the ddhyatmic school naturally concentrate
on Prana and they gain in importance from the light they are capable
of throwing on one or the other aspect of this Vital Force.

But it is not possible to forestall all the lines of interpretation
and research that may emerge in the course of the adhyatmic
approach to vedic texts. What we plead for is the recognifion of

the Adhyatma-vid School and the readjustment of our canons of
research to that end.

’

The vital airs

e ——— —

PRABHAKARABHATTA, THE BROTHER OF
RATNAKARABHATTA, THE GURU OF
SEVAI JAISING OF AMBER

By P. K. GoDE

I have reconstructed elsewhere! the genealogy of Ratna-
karabhatta, the author of the celebrated work on Dharmagastra
called the Jayasimhakalpadruma. In this genealogy occurs the name
of Prabhakarabhatta who was the brother of Ratnakarabhatta.
According to the testimony of the ISvaravilasakivya of Krsnakavi
composed about 1744 A.D., Prabhakarabhatta was a habitual resident
of Mathura though his son Vrajanatha resided at Jaipur in company
of Maharaja Sevai Jaising. It appears that Ratnakarabhatta’s
family had a Deccani origin 2 and it is possible to suppose that his

! Vide my article on ‘The ASvamedha performed by Sevai Jaising of Amber
(1699-1744 A.D.)’ in the Poona Orientalist, Vol. II, p. 174. The genealogy of
Ratnakarabhatta as reconstructed by me on the evidence of MSS. is as follows:

Devabhatta  — —Prabhakara—>—Vrajanatha (A.D. 1755)

Maha- AD. 1
e i ( 734 —Gokulanatha

éabda—of Sandilya
Gotra.) —Ratnakara—>Gangarama ~»Ramesvara—Visvesvara
(AD. 1713) (1755 AD.) (1755 A.D.) (after 1788 A.D.)

My friend Pandit Hari Narayan Purohit, B.A. of Jaipur informs me in a private
communication dated 12-9-1938 that there is a grand building and garden at Jaipur
which once belonged to Ratnakarabhatta, the guru of $eva1 Jaising. The descendants
of Ratndkarabhatta are still living at Jaipur. His library of rare MSS. or rather a
portion of it that survived was added to the Private Library of H.H. the Maharala
of Jaipur. I may suggest that a Manuscripts Library in the name of Ratna-
karabhatta should be opened by the Jaipur Darbar as a permanent memorial of
the spiritual and religious association of Ratnikarabhatta with Maharaja Sevai
Jaising which brought about a revival of Hindu religion in his reign. )

% Vide p. 170, Poona Orientalist, Vol. II. My reasons for proving the Deccani
origin of this family are as follows:—

(1) In the ISvaravilasakivya Ratnakarabhatta is called ‘ Rgvedi’ (fol. 37 of
MS. No. 273 of 1883-84.—B.O.R. Institute MSS. Library) verse 8. ) )
(2) The gotra of this family was (‘f Sldzzdzl%'%’ SsRste}te& Sby Rat?alggrabhz);tta in
verse 27 of the Jayasimhakalpadruma (fol. 4 of B.O.R., I, MS. 253 of 1 7-9I).
s‘(3(3)7The fa}’nijl’y deitykalveas ‘Ramacandra’ as Ratnikarabhatta calls himself
‘Ramanghri-pravana’. (Vide verse 27 of J ayasimhakalpadruma referred to above.) ,
(4) The surname of the family was ‘Mahasabda’ which is equal to ‘Mahasabde
Dow current in the Deccan among Rgvedi Defastha Brahmins of Sandilya gotra.
This surname is recorded by Viévesvara, the great grandson of Ratnikarabhatta.
(Ibid., p. 173). ’



