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“MAITREYA’S QUESTIONS” IN THE PRAJNAPARAMITA

BY

Edward Conze and lida SHoTARO

At some time the Paficavimsatisahasrika was revised to conform
to the divisions of the Abhisamayalarnkdra. That revised version
contains a passage dealing with some problems raised by Maitreya,
which is sandwiched between VIII5,21 and VIII 522 of the
Abhisamaydlankara and is missing from the Safasdhasrika, and
also in the Gilgit Ms of the Asiadasasahasrika and in all Chinese
sources. Haribhadra probably refers to it in the Abhisamayd-
larikaraloka', and Asvabhava quotes it twice in his commentary
to the Mahayanasamgraha®.

The text exists in one Sanskrit and three Tibetan recensions.
The Sanskrit (here called 8) is found in the revised Paficavimsalisd-
hasrika. The present text has been established on the basis of
the Tokyo Ms3, ff. 461b9-466bl (= Ms T) ; Cambridge Add. 1628
(= Ms P) and 1629 (= Ms L) have also been compared. Mr. Iida
has inserted 91 subdivisions into the text. The repetitions have
been abbreviated, and three dots (...) indicate that the same for-
mula is repeated for the last four skandhas.

The Tanjur (To. no. 3790) contains an almost literal translation
of this Sanskrit text (Narthang III ff. 130a7-147a6.) This trans-
lation is designated as Ta, and it has been the basis of the Dezhung
Rinpoche’s comments (marked with the initials DR) which, with
the help of Mr. Gene Smith, he gave to Dr. Conze between June and
August 1964 in Seattle. J '

1. Ed. U. WocInARA, 1935, p. 47, 12-15. tal punas irividham ripam. kalpitam
rapam grdahya-grahaka-riipena kalpilaival. vikalpilam ripam asad-bhiita-parikalpena
jAidnam eva tathd pralibhdsata iti vikalpitatval. dharmatd-ripam tativaio ripam eva
$anyald-rapena parinigpannatvdt. evam vedand-adayo’pi vdcyah.

2. In E. LamotTE, La Somme du grand véhicule d’Asanga, 11 1, p. 91, he quotes
" our no. 39-41, and elweshere our no. 43-6.

3. S. MaTsuNaMI, A Calalogue of the Sanskrit Manuscripls in the Tokyo Universily

Library, 1965, no. 234.
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Both the Tibetan versions in 18.000 and 25.000 slokas have at
the end a miscellaneous collection of items missing in the version in
100.000 Lines, and in both cases the Maitreya-chapter is the first
of these additions. It is there entitled, “The distinctive features
(rab-tu phye(dbye)-ba, prabhdvand) of a Bodhisattva’s training”.
Chapter 83 of the version in 18.000 slokas is fairly close to the Tan-
jur text, and we call it Th.  On the other hand, chapter 72 of the
version in 25.000 slokas (= Tc) differs a great deal from Ta and Tb.
The translator not only frequently uses different Tibetan equivalents
for the technical terms, but also seems to have had before him a
different recension of the text.

This chapter has given rise to some discussions in Tibet. Buston
describes it, and three further chapters, as a later additionl,
Tsong-kha-pa in his Legs-bsad siin-po? discusses it. at some length,
and refers to it as Byams shus-kyi le'u, “The chapter preached at
the request of Maitreya”. His problem concerns the three
successive proclamations of the Dharma, as well as the division of
the Scriptures into those which are literally true (nilartha, ries don )
and those which are not (neydrtha, drani don). The first proclam-
ation of the Dharma taught the four holy Truths, the
second the marklessness (mishan-iiid med-pa) of all dharmas,
and the third was known as “well classified” (suvibhakia, legs-par
rnam-par phye-ba) because it clearly distinguished between the
three kinds of form, etc. (i.e. parikalpita, etc.). ~According to the
Rinpoche the three “turnings of the wheel of the Dharma’’ arose
because the thinking of the scholars became estranged from the
mind of the Buddha, and so they were naturally at odds with one
another. ‘

As for the difference between nitartha and neydriha, it is bound to
arise in all traditions which last for a long time. In radically
altered circumstances some of the older teachings must appear as
distinctly outmoded, and in contemporary Christianity, for instance,
we find that they are relegated to the status of ‘“mythological”
accretions, while at the same time efforts are made to reformulate

1. Trsl. E. OBERMILLER, 11 50. — Chos-"byun, fol. 71 b of the Lhasa blockprint
(in Seattle) : ston-phrag brgya-par byams (1) rtag (2) chos-'phags (3) mjug-sdud (4)
bshi med-pa ni klu-sgrub-kyis klu'i yul-nas gdan ma ‘drons-pa yin no. The four chapters
which Nagirjuna did not bring up from the realm of the Nigis are 1. Maitreya (Ad 83,
P 72), 2. Sadaprarudita (Ad 85, P 73-4), 3. Dharmodgata (Ad 86, P 75), and 4. the
conclusion at the end (Ad 87, P 76). Obermiller misunderstood rlag to mean
« Eternity », whereas in fact it stands for riag-par rab-lu nu-ba. E. Conze's The Prajiid-
paramild Literature, p. 39 must be amended accordingly.

2. To no. 5396. Dran-ba dan nes-pa’i don rnam-par 'byed-pa’i bstan-bcos, Legs-
bsad siin-po. 114 pp. Pha 103 b-111 b.
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the essential message of the religion in new terms (e.g. taken from
Heidegger’s philosophy). In Buddhism neydrtha is equated with
samurli, and Mahayanists believe that the Buddha may deliberately
deceive people in order to put them on the path to salvation.
Nildrtha, on the other hand, is the pure truth and corresponds to
paramartha'.  Nildartha statements are ultimate and can be
taken literally (sgra ji bshin-pa), whereas neydrtha statements are
provisional and require further interpretation?

This is how the Dezhung Rinpoche further explained this matter:
Whatever the foolish common people (prthagjand) can conceive
with their intellects (blo) is ipso facto merely conventional truth
(samorii).  But when one becomes an drya, then, at the beginning
of the first bhami, at the stage of the chos-fiid-kyi bden-pa, the
samorti is cut off and one knows that all samurti things are false.
For the drya everything is paramdrtha, though full understanding
(yonis-su rdzogs-pa) comes only on the stage of a Buddha. At
this point Conze asked: ‘If ultimate truth is inexpressible, how then
can the verbal expressions of the Prajiiaparamitda be regarded as
paramartha?”  In reply he was told that we must distinguish two
kinds of paramadrtha, i.e. (1) rnam-graris-pa’i don-dam bden-pa, and
(2) rnam-grans ma yin-pa’i don-dam bden-pa®. The meaning
of the Scriptures is realized on three successive stages: (I) on the
first one hears about them from others (srutamayt) and all that one
is able to grasp there is merely their general sense (don spyi (sdma-
nya)lsam); (1I) on the second one thinks about them for oneself
(ciniamayi) and that leads to greater understanding (rlogs-kyi
don), and on the third (III) one meditates about them (bhavand-
mayi) with the result that one has a direct experience, face to face
(mrion-sum-gyi ‘riogs-par 'gyur).  On the first two stages books
are paramdrtha in the first4, on the third stage in the second sense.
It is only on the third level that one knows from real experience
that verbal expressions are mere words, and from the second to the
tenth bhiimi no words are used. ‘

This was then made perfectly clear by a comparison : (I) There
is the general idea of the great ocean on the part of a man who has

1. Ultimately (mthar thug) the two are the same, but on the level of the deceived
mind there is a distinction (DR),

2. e.g. « One should not take life » must be taken literally, but not so that «one
should achieve Buddhahood through slaying one’s parents » (DR).

3. parydya-paramdrtha, where parydya is equivalent to updya (see Edgerton
p. 335 b) ; nisparydya-paramdrtha: in DhSA 317 nippariydyena has the meaning of
«not figuratively ».

4. «They are paramdrtha, but not really so» (DR). —For a useful collection of
passages about paramdrtha see G. H. Sasaki in ¢ Journal of the Oriental Institute,
Baroda », XIV, 1965, 236-251.
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never seen it.  But he has heard a lot about the ocean, and desires
to see it. If you ask him to describe the ocean, he says that it
is large, has many waves, has fishes in it, has a briny taste, has
islands with jewels, is very deep, joins with the horizon and touches
the sky. So, although he has never seen it, from listening to
others he has an image, an idea of the ocean.  (II) He has thought
much about it, and thinks the ocean is like this. But he cannot be
certain.  So, when we learn about the characteristics of paramar-
tha, e.g. that it is avacaniya, etc., these statements represent on
levels I and II only approximate knowledge. (III) Finally, the
man says, | must see the ocean, please lead me toit. He will then
arrive at the ocean and see it. All his doubts will be resolved
because he has personally experienced it. So when a Bodhisattva
joins quietude with insight, reaches samddhi and bhavand, he will
perceive inwardly face to face.  This latter is the real paramariha?.

The dividing line between niiariha and neydrtha varied, of course,
with the philosophical schools. When for the Abhidharmists the
doctrine of the absence of a ‘“‘self” or.‘“person’” in all dharmas
became one of central importance, all references in the Siitras to a
person (pudgala), as well as the use of words such as “I”’, *‘mine”’,
etc. had to be devalued as neyartha®. The difference of opinion
which concerns us here is that between Madhyamikas and Yoga-
carins®.  They both agreed that the doctrine of the Hinayana was
clearly neyartha. Each one then pronounced their own doctrine
to be pure nitdrtha (ries don mihar thug-pa) and relegated that of
their rivals to the position of being a mixture between nildrtha and
neyartha (dran don res don giiis-pa). This led to some difficulties
when later ages found in the Prajiiapdramita, normally the canonic-
al basis of the Madhyamikas, a chapter (to us, but not to them, a
clear interpolation) which seems to expound the Yogacarin doc-
trine of the triple svabhdava, normally derived from the Sandhinir-
mocanasiira®.  To a Madhyamika most of the Prajidpdramita
would be nitdrtha, and the ‘Maitreya-chapter’” neyartha. In
contrast to these scholars® Tsongkhapa, who usually follows

1. In other words, if modern scholars try to define paramdrtha without taking
account of the level of spiritual realization, they are apt to heap confusion uppn
confusion (EC).

2. See e.g. E. ConzE, Buddhist Scriptures, 1959, pp. 195, 197.

3. Tsongkhapa discusses the wider background of the problem on pp. 103 b 5-106 a.

4. gal le Dgons-'grel-gyi mishan-fiid gsum-gyi rnam-gshag (vyavasthapanatad)
rnal-"byor spyod-pa’i lugs-su *chad na Byams shus-kyi le'u las mishan-fiid gsum gsuns-pa
yan de-bshin-du 'dod dam mi ‘dod. 'dod na yum-gyi mdo-rnams sgra ji-bshin-par
(yathdrula), etc.

5. Whereas some authors name their opponents, Tsongkhapa refers to them by
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Candrakirti, in this case preferred a more eclectic attitude, and
decided after lengthy deliberations? that the teaching of the three
laksanas is as authoritatively nilartha as the remainder of the
Prajiiaparamila. He disagreed with those later Yogacarins, like
Ratnakarasanti (one of Atisa’s teachers) who had assumed
the doctrine of the ‘“Maitreya chapter”’ to be identical with
that of the Sandhinirmocana. And he claimed that the three
laksanas of the-*‘Maitreya chapter” are a genuine part of the
Prajiidparamila, and thereby ipso faclo nilartha, because they serve
a purpose different from that of the triple svabhdva of the Yoga-
carins and are expounded only in order to clear up a misunderstand-
ing that might arise from an erroneous interpretation of the
Prajiiaparamila teaching according to which “all dharmas are mere
names”. A modern historian, on the other hand, cannot fail to
note that this “Maitreya chapter” differs radically from the remain-
der of the Prajiidpdramild in vocabulary, style and doctrinal
content. Be that as it may, scholars will welcome the publication?
of this new and important document, in some ways clearer than
others, concerning a doctrine of the tree svabhdvas which may, or
may not, be identical with the Yogacarin division into parikalpita,
paratanira and parinispanna.

THE SANSKRIT TEXT

I. (P 578a5) (T 461b9) (1) atha khalu Maitreyo bodhisattvo
mahasattvo Bhagavanta(T 462a)m etad avocat : (2) yadi Bhaga-
vann abhdvasvabhavah sarvadharmds tada Bhagavan prajhiaparami-
tayam caratd bodhisaltvena mahdsalivena bodhisattva-siksayam $ik-
situ-kdmena ripe katham Siksilavyam? vedanayam samjidydam
samskdresu vijiidne katham $iksitavyam ?caksurayatane srotrayatane
ghranayalane jihvayatane kayayalane mandyatane katham $iksita-
vyam? ripayalane $abdayatane gandhdayatane rasayalane sprastavya-
yatane dharmayatane katham $iksitavyam? caksurdhdtau ripadhatau
caksurvijidnadhalau... manodhatau dharmadhdlau manovijiiana-
dhalau katham $iksitavyam Pcaksuhsamsparsayalane srotrasamspar-
$a-ghrana-jihva-kaya-manah-samsparéayatane katham (P 578b)

way of kha-cig, « somebody » to avoid trouble from the well-known vanity and chur-
lishness of scholars (DR).

1. pp. 106 b-111b.  He quotes, with some comments, our no. 43-5, 1-7, 23, 25-6,
43-19 and 39-41.
2. For an English translation see pp. 642-650 of my The Large Sulra on Perfect
Wisdom, Parts II and III, Seattle 1966. The Madison 1964 version is faulty, and
a corrected translation can be had from Luzac & Co, the agents.

18
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$tkgilavyam ?avidyayam samskaresu... jalau jaramarane katham
Stksilavyam ?dubkhasalye samudayasalye nirodhasalye margasalye
katham siksitavyam? (3) rapisu dharmesv ardpisu sanidar$anesu
anidarsanesu sapralighesu apralighesu samskrlesu asamskplesu
sasravesu andsravesu sdvadyesv anavadyesu hinesu pranitesu
adhyatmikesu vd bahyesu va drsta-§ruta-mala-vijriatesu dlila-
andgala-pratyulpannesu kusala-akusala-vyakrta-avyakrtesu kama-
pralisamyuklesu  ripa-pratisamyukiesu arapya-pratisamyulkiesu
Saiksesv asaiksesu naiva $aiksesu na-asaiksesu katham siksitavyam?
(4) rage pratighe mane avidyayam drsle vicikisayam katham $iksita-
vyam? malsarye dane dauhsilye $ile vyapade ksantau kausidye virye
viksepe dhydne dausprajiie prajiidyam katham $iksitavyam? vikalpe
$anyaldyam nimilte animilte mithyapranihite samyakpranihile subhe
asubhe dharme® katham $iksilavyam? (5) klese klesaprahane sam-
klese vyavadane samsare nirvanadhatau katham $iksitavyam ? buddha-
dharmesu katham siksitavyam?

II. (6) evam ukte Bhagavan Maitreyam bodhisattvam mahasatt-
vam evam aha: prajiidpdramitayam carala Maitreya bodhisattvena
mahdsalivena bodhisallva-siksayam $iksitukamena namamadaltrakam
rupam il $iksitavyam... namamdiram yavad buddhadhérma ili
Siksitavyam®. (7) atha Maitreyo bodhisattvo mahasattvo Bhaga-
vantam etad avocat: yada Bhagavan savastukam idan (T 462b)
namadheyam upalabhyale yad idam riapam ili... savastukam idan nd-
madheyam upalabhyale yad idam yavad buddhadharma iti, yad ula
samskdranimillam upddaya.tada katham bodhisattvena mahasattvena
namamatrakam rapam iti $iksitavyam?... namamatram ydvad
buddhadharma iti $iksilavyam ?atha-avastukam evam sali tlasya
namnas lad api namamairam na prayujyale, yad idam ripam iti
ndamamadtram na yujyale... (P 579a) yavad buddhadharma ili nama-
mdiram na prayujyate. (8) evam ukte Bhagavan Maitreyam
bodhisattvam mahasattvam etad avocat: agantukam elan nama-
dheyam praksiptam< tasmin samskdra-nimitte vastuni yad idam
rapam ili, dgantukam elan namadheyam praksiptam... yad idam ya-
vad buddhadharma ili. (9) yalas ca Maiireya lena samskdaranimillena
vastuni rapam ily etasmin namni rapam ili sampratyayo bhavali.
pralyayagamah pralisamvedands, lena ca Maitreya paryayena-evam
vedilavyam : dgantukam elan namadheyam praksiptam tasmin
samskdra-nimitle vastuni yad idam rapam iti... yad idam yadvad
buddhadharma iti. (10) ial kim manyase Maitreya syad ihaikalyasya
lasminn eva samskara-nimitle vastuni samjid va prajfiaplir vd nama
vd’nuvyavahdro vd-abhiniveso va? (11) aha: evam Bhagavan. (12)
(Bhagavan aha:) lad anena-api e Maitreya paryayena-evam vedi-
tavyam: agantukame etan namadheyam praksiplam tasmin sams-
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karanimille vastuni yad idam rapam iti... yad idam yavad buddha-
dharma itit,

a) dharme, so T, L; Tab: chos-rnams (-la); =subha-asubha-dharmesu?

b) this refers back to an earlier passage of the Prajaapdramiia which
was a great favourite with the Yogacarins, and of which five versions have
been printed in E. Conze, The Prajiiagparamila Literature, 1960, pp. 98-100.

¢) This refers back to A ii 47 (= P f. 219a) : dgantukam elan namadheyam
praksiptam avasiukam etan namadheyam praksiptam anatmiyam elan nama-
dheyam prakgiptam andrambapam etan ndamadheyam praksiptam yad ula
saflvah saltva iti. Haribhadra p. 179 comments: katham tarhi sattva iti
vyavahdro'tipratita ity aha-agantukam etad ity adi. hetu-samudaya-prabhava-
pratyaya-akara-nisedhad agantukam ity-adi padacatuslayam. prakgiptam
adhydropitam samurti-mdtram iti yavat.

d) These three terms are not very well attested in the dictionaries.
Ta gives: Yan-dag-par riogs-pa dan, rab-tu rtogs-pa dan, so-so yan-dag-par
rig-par. Tb omits. One may perhaps translate: “the conviction, the
assignment, the recognition’. The translation of the first term follows
Monier Williams. But since the Mahadvyulpatti gives sampratipaiii as an
equivalent or yan-dag-par rtogs-pa, the meaning might also be “affirmation”,
As to the second, since in the Lankdvatdra Saira suprativibhdga renders
rab-tu rtogs-pa, one might also translate as “apportioning’’, or “distinctive
attribution”. For the third the usual rendering as *“experience’” seems
unsuitable here, and we follow Edgerton s.v. apratisamuvedanad.

e) Ms T adds: ekam; MS L: ekalan, = eva tan?

f) Here Tb adds a fairly long passage, i.e. ff. 132b5-134a4 in the Narthang
print.

III.  (13) atha khalu Maitreyo bodhisattvo mahasattvo Bhagavan-
tam etad avocat: evam sali Bhagavann upalabhda eva bhavati rapasya
svabhdvo yat lat samskdra-nimitlam vaslu.yad updddya nama-
samjid-prajiiaplir-anuvyavahdro bhavati.yad idam rapam ili..yad
idam yavad buddhadharmd iti. (14) evam ukte Bhagavan Maitre-
yam bodhisattvam mahasattvam evam 3aha: samskara-nimitte
vastuni  ndma-samjiid -prajfaptir-anuvyavahdro ripam ili.lal
kim manyase Mailreya svabhdvo vd sa ripasya prajiapti-matram
celi? (15) dha: prajiaptimdtram Bhagavan yad idam prajhapti-
malram. (16) Bhagavan aha: tat katham Mailreya tavaivam bhavaly
upalabdha eva bhavali riipasya svabhava iti yal lat samskara-nimilla-
vasiu yad((T 463a))upddaya nama-samjfid-prajiaplir-anuvyavahdro
bhavali. yad idam ripam ili... yad idam yavad buddhadharma iti. tal
kim manyase Mailreya (P 579b) svabhavo vd sa vedandyah samjfid-
yah samskdranam vijidnasya yavad buddhadharmanam prajiapti-
malram celi? (17) aha: prajiiaptimairam Bhagavan yad i(dam)
prajiaplimairam. (18) Bhagavan aha: tal katham Maitreya tavai-
bam bhavaly, upalabdha eva* bhavali vedandydah samjidyah samskara-
ndm vijidnasya yavad buddhadharmanam svabhava iti? (19)
Maitreya aha: saced Bhagavan ndama-samjfia-samkela-prajfiapti-
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vyavahdra-matratvam ripam...yavad buddhadharma iti.tad evam
sali na lu-upalabdha eva svabhdvo bhavali.ripasya yad idan nama-
samkela-prajfiapti-vyavahdara-matratvam iti, tad evam sali... ydvad
buddhadharmanam yad idam ndma-samjfia-samketa-prajiapli-vya-
vahdra-malratvam ili? (20) Bhagavan aha: {al kim manyase Maiir-
eya yad rapam ili namasamjidsamketaprajiiaplivyavaharamdiral-
vam...yavad buddhadharma iti ndamasamkelaprajiiaplivyavahdra-
matratvam, api nu tasya-utpado va prajiayate vyayo vd, samkleso vd
vyavadanam va? (21) aha: no hidam Bhagavan. (22) (Bhagavan
aha:) tat kutas tavaivam bhavali Mailreya upalabdha eva svabhdvo
bhavali rapasya...yavad buddhadharmanam iti peyalam. (23) Mai-
treya aha: kim punar Bhagavan sarvasah svalaksanena® na-asty eva
rapam... na sanli eva ydvad buddhardharmah? (24) Bhagavan aha:
na-aham Maiireya sarvasah svalaksanena ripan na-asti-iti vadami...
yavad buddhadharma na sanii-iti vadami. (25) Maitreya aha:
katham Bhagavam ripam asti... yavad buddhadharmah santi? (26)
Bhagavan aha: loka-samketa-vyavahdralo Maitreya ripam asti, na tu
paramarthalo... yavad buddhadharmdh santi, not paramdrlhatah.
(27) Maitreya dha: yatha khalv aham Bhagavan Bhagavato bhasita-
syartlham ajandmi, nirabhilapya eva dhatuh* paramarthatah, {P 580a)
saced Bhagavan nirabhilapya dhaiuh paramarthartah, tat katham yal
tat samskara-nimittam vasiu yaira rapam ity agantukan namadheyam
praksipyale? ...yavad buddhadharma (T 463b)ily dgantukan nama-
dheyam praksipyale paramarthato na bhavali ? sacet tan' na paramar-
lhalas, katham nirabhilapya dhatur bhavali, samskara-nimitlam vastu
nirabhilapya dhdtur ili na yujyatem? (28) Bhagavan aha: lena hi
Maiireya tvam eva-aira pralipraksyami yathd le ksamate tathaivam
vydkuru. tal kim manyase Maitreya yatha le nirabhilapya-dhatau
prajid-pracaro bhavali. upalabhase lvam lasmin samaye samskara-
nimitiam vastu yalra-idam agantukam namadheyam praksiptam yad
idam ripam ili... yavad buddhadharma iti? (29) (aha:)no hidam
Bhagavan. (30) (Bhagavén aha:} tad anena-api ie Maitreya parya-
yena-evam vedilavyam. yat tal samskara-nimittam vaslus tan nira-
bhilapyad dhalor na-anyan na-apy ananyan, [sacel» asmat samskdra-
nimitldd vastuno na-anyd nirabhilapya dhatur na-apy ananya,
yatra-idam agantukan namadheyam praksiplam yad idam rapam ili...
yavad buddhadharmd ili], samskaranimiilac ced vaslunda Mailreya
nirabhilapya dhatur na-anya® syad api-idanim sarvabalaprihag-
Jjanake parinirvayur anutlaram samyak-sambodhim abhisambud-
dheran. (31) angass cen Maitreya samskara-nimittad vastuno
nirabhilapya dhatuhb syad api-idanim tad api nimittan nopalabhyela.
yatas lasya nirabhilapyasya dhatoh prativedho bhavel, tad anena-api
le Mailreya parydayena-evam vedilavyam, na lasmal samskdra-
nimillad vastuno’nya nirabhilapya dhatur, na-api tasmad ananyd
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nirabhilapyda dhatur yatredam daganlukan namadheyam praksilam
yad idam rapam iti... yavad buddhadharma iti. (32) Maitreya aha:
saced Bhagavam bodhisallvo mahdsallvo nirabhilapya-dhatu-upani-
baddhe prajiiapracare varitamdnas lal samskdra-nimitlam vastu
nopalabhale yaira-idam dgantukam namadheyam praksiptam yad
idam rapam ili... (P 580b) ydvad buddhadharma iti tal kalham
Bhagavan vidyamanam (va-avidyamanam) nopalabhate? (33) evam
ukte Bhagavan Maitreyam bodhisattvam mahasattvam evam aha:
na hi Maitreya lasya samskara-nimitlasya vaslunah kacid vidya-
mdnald vd avidyamanatd vd. lat kasya helor? yasmin hi va Maitreya
samaye lal samskdra-nimittam vasiu vikalpayasi lasmin samaye tat
samskdra-nimittam vastu vikalpato grahanam eli. yasmin® vd punah
samaye nirabhilapya-dhatu-upanibaddhe prajiia-pracare varttamano
na vikalpayasi tasmin samaye nirvikalpalo grahanam eti? (34)
Maitreya aha: evam Bhagavan. (35) Bhagavan dha: (na) tv evamt
sati Maitreya vikalpa-matram elad yad ula samskdara-nimittam vastu
yairedam dagantukam namadheyam praksi(T 464a)ptam yad idam
rapam ili...yavad buddhardharma iti, vikalpamatre vda punas lasya
nirvikalpe va dhatau varttamanasya vikalpesv apagalesu katama lasya
vidyamanata va-avidyamanala va upalabhyate yalra-idam dgantukan
namadheyam praksiptam yad idam rapam iti...yavad buddhadharma
iti.

g) evam, Ms T, L(?); Tab: dmigs-pa kho-na’o

h) Tab, mtshan-nid thams-cad-kyis, = sarvalaksanaih?

i) so Mss T, L

k) i.e. the dharmadhatu (DR).

1) = all dharmas (DR).

m) If no dharmas exist, you cannot talk of non-existing, and also not of
a dharmadhatu (DR).

n) Should we read katham for sacet? If not, we do not understand the
passage we have placed into square brackets.

0) Ms T: anya; Ms L: anyah.

p) So Ti; Ms T: sarvakalam prthagjanah; Ms L: sarvakaram prthagjanah.

q) Tab: gshan; Ms T, L: ananyas

r) Tab: bcom ldan 'das ci mchis-pa mi dmigs lags sam *on te ma mchis- pa
mi dmigs-pa lags? '

s) Tab, gan-gi tshe; Mss T, L: tasmin

t) so Ms L; Ms T: enam ; Tab: de-ltar yin na

IV. (36) Maitreya aha: prajidaparamilayam caratd Bhagavan
bodhisaltvena mahasativena dharma-prabheda-kausalye varitamdanena
katibhir dakarair rapa-prabheda-prajiiaplir anugantavya?...yavad
' buddhadharma-prabheda-prajiiaplir anuganlavya? (37) Bhagavan
aha: Iribhir Maiireya akdrair bodhisallvena mahdasattvena prajiia-
paramitayam carata dharma-prabheda-kausalye vartiamanena ripa-
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prabheda-prajiiaplir anuganlavya...yavad buddhadharma-prabheda-
prajiaplir anugantavya. yad ula-idam parikalpitam rapam, idam
vikalpitam rapam, idam dharmatda-rapam iti... (P 581a)...ime yaval
parikalpita buddhadharmd, ime vikalpila buddhadharma, ime
dharmata-buddhadharmah. (38) Maitreya dha: kalamad Bhavagan
parikalpitam rapam, katamad vikalpitam riapam, katamad dharmala-
rapam?...yaval katame Bhagavan parikalpila buddhadharmah? kata-
md vikalpita buddhadharmdh? katamd dharmata-buddhadharmah?
(39) Bhagavan aha: ya Mailreya tasmin samskdranimille vastuni
rapam iti nama-samjfia-samketa-prajfiapti-vyavahdran nisritya ripa-
svabhdvalaya parikalpand-idam parikalpitam ripam... (T 464b)...
yaval ime parikalpita buddhadharmak. (40)ya punas lasya samskdra-
nimittasya vastuno vikalpamatra-dharmatayam avasthanala vikalpa-
pralitya-abhilapanala latra-idam namasamjriasamkelaprajiiapti-
vyavahdro ripam ili...ydvad buddhadharmd iii. idam vikalpitam
rapam...ime vikalpila buddhadharmah. (41)ya ulpadad va tathagala-
nam anulpadad va sthilaiveyam dharmdnam dharmata dharmasthi-
lita dharmadhatur yat lena parikalpila-rapena tasya vikalpita-
rapasya nilyam nityakalam dhruvam dhruvakalam nihsvabhdvata
dharma-nairaimyan tathala bhatakotir idam dharmatd-rapam...ime
yavad buddhadharma. (42) Maitreya aha: esam Bhagavan irayanam
rapanam, katamad ripam adravyam drastavyam? katamat sadravyam
drastavyam? kataman naiva-adravyam (drastavyam) na sadravyam
drastavyam, paramartha-prabhdavitam?...irayanam (P 581b) ydvad
buddhadharmanam kalame’dravyah drastavyd kalame sadravya dras-
lavya katame naiva-adravyd drastavyd na sadravyd drasfavya para-
marthaprabhavitah?+ (43) Bhagavan aha: yan Maitreya parikal-
pilam riapam idam adravyam darstavyam. (44) yad vikalpitam ripam
idam vikalpitam rapam-~ sadravyatam upddaya~ sadravyam drasi-
avyam na tu svatanira-vritilah. (45) yad dharmata-ripan tan naiva-
adravyam na sadravyam paramariha-prabhavitam drastavyam...
yavad ye Mailreya dharmatd-buddhadharmas fe naiva-adravyd na
sadravyah paramdrthena prabhavita drastavydh. (46) Maitreya dha:
yad uktam Bhagavan Bhagavald dvayasyaisa ganana kria yad ula
raipam ity~...yavad buddhadharma ili, tad evam riipa(pra)bheda-
prajiiaptau salyam=...ydvad buddhadharma-prabheda-prajiiaptau sa-
tyamy, kim sandhaya nirdisiam Bhagavala advayasyaisa ganana
kria yad ula riapam ity...yavad buddhadharma ity advayasyaisa
gana(T 46ba)nd kria-iti? (47) Bhagavan aha: lal kim manyase
Maitreya ya parikalpite rape’dravyald.ripam va lan na va-iti? (48)
dha: no hidam Bhagavan. (49) (Bhagavan aha:) yd punas latra
namasamjndprajiiaptivyavahdra-matrala rapam ity api nu lad ra-
pam? (50) gha: no hidam Bhagavan. (51) (Bhagavan aha: fad anena
Maitreya paryayena-evam veditavyam. yal parikalpitam ripam lan
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na rapam na-aripam, yal punar na ripam na-ariapam tad advayam.
idam ca samdhaya-ukiam maya advayasyaisa ganana kpld yad idam
rapam iti. (52) lal kim manyase Mailreya ya vikalpilasya rapasya
sadravyald’pi nu lad rapam yad upadaya namasamjridprajiiaplivya-
vaharo bhavaliz rapam iti? (53) aha: no hidam Bhagavan. (54) (Bha-
gavan aha:) lal kim manyase Mailreya ya nimitlena parikalpilena
rapena pari(P. 582a)kalpilasya ripasya ial svabhavala sallaksa-
natd-api nu lad ripam®? (55) aha: no hidam Bhagavan. (56) (Bhaga-
van aha:) lad anena te Mailreya paryayena-evam vedilavyam. yad
vikalpilam rdpam api na ripan na-ardpam, yat punar na ripam
na-aripan tad advayam, idaii ca samdhaya-ukiam maya advayasyai-
$d ganand krld yad idam rapam iti. lal kim manayase Maitreya ya
dharmald-ripasya nairatmya-prabhdvita-api nu tad rapam? (57)
adha: no hidam Bhagavan. (58) (Bhagavan aha:) ya punas lathaivam
dharmald-ripasya ripa-dharmata api nu tad rapam? (59) aha: no
hidam Bhagavan. (60) (Bhagavan aha:) lad anena Mailreya parya-
yena-evam veditavyam yad dharmaid-rapam api na ripam na-
aripam, yan na ripam na-aripam tad advayam, idam ca samdhdya-
ukiam maya’dvayasyaisa ganand kria yad idam ripam ili...ydvad
buddhadharmesu peyalam karitavyam.

u) prabhdavila, rab-tu phye-ba. For the various meanings of this term
see E. Conze, Vajracchedikd, 1957, pp. 98-9.

v) Tab: rnam-par rtog-pa rdzas-su yod-pa'i phyir

w) e.g. at Ai27.

X) Tab: de-ltar gzugs rab-tu dbye-ba’i btags-pa 'an ma mchis-la

y) as x)

z) Tab: gari-la brien-nas gzugs ses bya-ba'i min dan, blags-pa dan, tha-
snad-du 'gyur-ba rnam-par blags-pa'i gzugs rdzas-su yod-pa rid gan yin-pa
de ci ga gzugs ma yin-la yin nam?

a) Tab: rnam-par blags-pa'i (vikalpitasya!) gzugs de iiid-la kun blags-
pa’i gzugs des, de’i ro-bo-fiid ma yin shin, de'i mishan-iiid ma yin-pa gan
yin-pa de gzugs yin nam?

V. (61) Maitreya aha: prajiiapdramitayam carato Bhagavan bodhi-
sattvasya mahdsativasya riapam evam advaya-laksana-kusalasya...
yavad buddhadharmesu evam advaya-laksana-kusalasya-antadvayam
varjayilva madhyamam pratipadam pratipannasya, katham laksana-
parijid, katham laksana-prahdnam, katham laksana-saksatkriya,
katham laksana® -bhavand drasiavya? (62) Bhagavan aha: prajia-
paramilayam Maiireya carato bodhisalivasya mahdsaltvasya-antar-
dvayam varjayitvd madhyama-pratipadam pralipannasya, ripasya
yan na parijidnan na-aprijidnam iyam eva-asya parijid...yavad
buddhadharmanam na parijiianam na-aparijianam iyam eva-asya
parijfid. (63) yad ripasya na prahanam na-aprahanam idam eva-asya
prahanam...yavad buddhadharmanan na prahdanan na-aprahanam
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idam eva-asya prahanam. (64) ya ripasyac na saksatkriya na-asdk-
salkriyd iyam eva-asya saksatkriya...yavad buddhadharmanam na
saksatkriya na-asak(T 465b)satkriya iyam eva-asya sdksatlkriyd.
(65) (ya) rapa(sya) prahanaya na margasya bhavana na-abhdavana
iyam eva-asya bhdvand...(P 582b)...yavad buddhadharmanam
prahandya na mdrgasya bhavand na-abhavana iyam eva-asya
bhavand. :

b) Mss T, L: laksanam-; Tab: bsgom-pa’i mishan-iiid
¢) Ta: gan gzugs spori-ba mron-sum-du byed-pa yan ma yin-la mron-sum-
du mi byed-pa, etc.; similarly Tb.

VL. (66) Maitreya &ha: prajiiaparamilayam Bhagavams caralo
bodhisattvasya mahdsattvasya-evam pari jAid-prahdna-saksatkriyd-bha-
vana-samanvagatasya kalamam nirvanam? (67) Bhagavan aha:
gambhiram Maiireya parama-gambhiram bodhisatlvanam mahasall-
vandm nirvanam. (68) Maitreya aha: kena; karanena bodhisattvanam
mahdsallvandm evam gambhiram paramagambhiran nirvanam? (69)
Bhagavan aha: bodhisativanam mahdsativanam Mailreya nirvanam
yan (na) nirvanan na-anirvanas¢, iena gambhiram paramagam-
bhiram ily ucyale. (70) Maitreya &ha: katham Bhagavan bodhisati-
vandm mahdsallv@nam na nirvanam (na-anirvanam ) bhavati? (71)
Bhagavan aha: para-artham Mailreya-arabhya samsdra-aparilydgo
na nirvanam. datma-artham arabhya nirvana-aparilyago na-anir-
vanam. (72) Maitreya aha: saced Bhagavan bodhisalivo mahdsattvah
para-artham darabhya samsaram na parityajali, samsdra-aparilyagat
leatham anena nirvanam na parityakiam bhavali? (73)saced Bhagavan
bodhisatlvo mahdsatlva alma-artham arabhya nirvanan na parilyajali
tnirvana-aparilyagait katham anena samsdro na parityakto bhavali?
(74) Bhagavan aha: iha Mailreya bodhisattvo mahasatlvah prajna-
pdramilagam caran samsdram api samsdralo na vikalpayali, nirva-
nam api nirvanalo na vikalpayali. (75)tasyaivam avikalpayatah
samame elad bhavali, yad ula samsdraii ca nirvanan ca. lat kasya
hetoh? tatha hi sa yatha samsdram samsdrato’vikalpayan samsaran
nodvijatit. tathaiva nirvanam nirvanato’vikalpayan nirvanato nod-
vijaty!, evam avikalpa-dhdlu-pratisthilasya-anayad yuklyax na sam-
sdra-parilydgo na nirvana-paritydago veditavyah. (76) Maitreya aha:
na nu Bhagavan prajiiaparamitayam caral@ bodhisattvena mahd-
saltvena-avikalpadhalu-pralisthitena samsaro yathaiva na lyaktas
tatha na-adatiak. Katham alyakio bhavali? nirvanam yathd na lyak-
tam lathd na-adattam, katham alyakiam bhavali? (77) Bhagavan aha:
na-aham Maitreya samsdrasya-evam moksanam: va-anaddnam va
vaddmi. nirvanasya-evam daddanam vd-andddnam va vaddimy, (78)
api tu Maiireya prajiiaparamitayam (P 583a) carato bodhisattvasya
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mahasallvasya avikalpadhalvalambanena jiianena cilla-vasitam anu-
praplasya dasadisi loke gamganadivalukopamesu lokadhalusu-upaya-
kausalyena samsara-samdarsanalam upadaya-aham parinirvptanam
bodhisatlvanam mahasatlvanam samsdrasya-aparilyagam vadami.
(T 466a) (79) $dnyala-= anupalambhadhdlu-pratisthanalam upadayar
nirvanasya-aparilyagam vadami. (80) Maitreya aha: avikalpanaya
Bhagavan katham samastalaksanam drastavyam? (81) Bhagavan
aha: yac ca Mailreya ripam... ydvad ye ca buddhadharmd, ya ca
ripasya $iinyald...ya ca yavad buddhadharmanam sianyala, lesam ca
dharmanam lasyas ca sunyalayd ya bhdva-abhdva-advayald ya vd-
aprapaiicand, idam Maitreya avikalpandayah samasta-laksanam
drastavyam.

d) Tab justifies the addition in brackets.

e) as d)

f) Om. Tab; Ms T: nirvandm-

g) Ti: miiam-pas mram-pa, ‘‘exactly the same”.

h) Ms L: nodvijayati; Tab: 'khor-ba-las yid byurn-bar mi ’gyur ro. ]

i) Tab: mya nan-las 'das-pa-las riams-par yarn mi 'gyur le.de-bshin-du
'khor-ba na’ari mi riams so. Tc has ‘“‘does not settle down in’ (na-abhini-
visate) in both cases.

k) Tab: de rigs-pa 'dis

1) Tab, len to

m) so Ms L; ms T: §anyatam-up-?

n) Tab: slon-pa fiid mi dmigs-pa’i dbyins-la gnas-pa’i phyir

VII. (82) Maitreya aha: kim nu Bhagavan sarvesam $ravakandm
ekamsenaikamsiki nirvana-pratistha bhavali? (83) Bhagavan aha:
no hidam Maiireya. tat kasya hetor? hic nana-dhatuko’'yam Maitreya
loko’neka-dhatukas, tasmim$ ca nand-dhatukesu bhitdh sattva-gotra-
prabhriayar upalabhyante. (84)asti Mailreya sallvanam sa gotra-
jatir ya-adita eva pranilam visesam prarthayale pranilam eva visesam
adhigacchati. (85)asti sa golrajatir ya-adila evar hinam visesam
prarthayate hinam eva visesam adhigacchali. lenaiva ca samtustho
bhavali. (86)asti sa gotrajalir ya-adita eva hinam visesam prarthayate
hinam eva visesam adhigacchali. na ca lavald samtustho bhavaii. tata
utlari pranilam visesam prarthayale pranilam eva visesam adhigac-
chati. (87) Maitreya aha: yo Bhagavams irliyah saltvor gotrabhimi.
so’rhalvam prapya-anullaram samyaksambodhim abhiprarthayama-
no’nupapadyamanas ca katham prapnoly? upapallis ca-asya Bhaga-
vala pralipatlyaiva na vyakria? (88) Bhagavan aha: na-aham
Mailreya karma-klesa-vasena tasya-upapallim prajiiapayami, api
tv acinlyan® nirvana-para-gaminim arhalo’py upapattim prajiiapay-
'ami. (89) Maitreya aha: dscaryam Bhagavan yavad uddra-asayd
bodhisaltva mahdsattva mahatmya-adhyasayas ca. yaira-idani-(P 583b)
m ddila eva* pranitam visesam prdarthayanii. pranilam eva visesam
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adhigacchanli. kalama Bhagavan bodhisaltvanam mahdsativanam
uddra-asayala? katama ca mahalmya-adhyasayala? (90) Bhagavan
aha: yan Maiireya bodhisativo mahdsativah $akratva® -lokapalatva-
cakravarttitva-sarvakara-loka-sampatlibhir anarthino’nuttarayam
samyaksambodhau kusalamilam parindmayali. lasu ca nihsamgala
niravagrahala ca-iyam bodhisattvanam mahdsattvanam uddra-dsayala.
yat* punar bodhisaltva mahdsatlvas lad asakli-sukham anavagra-
ha-sukham nirvptli-sukham ca sarvasattva-sadhdranam icchanto’
nultarayam samyaksambodhau kusalamilam parinamayanii.yadula
samsdra-aparityagatayd, iyam esam mdahaimya-adhyasayata drasia-
vyd.(T 466b) (91) atha khalu Maitreyo bodhisattvo mahasattvo
Bhagavantam etad avocat: ascarya-adbhuia Bhagavam bodhisattva-
dharmah, ascarya-adbhuta Bhavagam bodhisaltva-$iksa, dscarya-
adbhuian Bhagavam kulaputrena va kuladuhitra va bodhisativa-
dharman  anupraptu-kamena~ -anuttarayam samyaksambodhau
cittam ulpadayitavyam.

0) So Mss T, L. hi should come before 'yam?

p) Tab: ran-bshin man-du, = bahu-prakriaya

q) so Ms L; Ms T: evam !

r) So Mss T, L. This seems corrupt. Tab: sems-can rnams-kyi rigs-
kyi rnam-pa gsum-pa gan lags-pa de *dgra-bcom-pa-riid thob-nas. | Emend
to: yo irriyah sattvanam gotrasah (in respect of his lineage) so 'rhatvam (?)

s) Tab: sprul-pa (nirmana, nirmita)dan yorns-su bsrios-pa’o (parinamana,
parindmita). The phrase can mean, “to Nirvana which is the Beyond”, or
“to the beyond of the (Hinayanistic) Nirvana”. — Whereas ordinary people
take birth as a result of their kiesas, Bodhisattvas appear in Samsara by
virtue of their Vow. A Bodhisattva’s body emanates from his spiritual
cognition, and is sometimes called jiidna-sarira (e.g.: Lankdvatdara Satra 20,
3).  For some useful remarks about the rebirth of Arhats see also D.
S. Ruegg, JAOS 82, 1962, 327-8.

t) sp Ms L; Ms T; evam

u) Tab adds: ishans-pa iiid dan .

v) Mss T, L :lat

w) Tab: slab-par ’ishal-bas, = Sikgitukamena

Seallle.

TAITTIRIYA-BBAHJWAJ_VA 1.4.3-4

Les rites de réparation (prayascitiani) qu’il faut exécuter si, a
'agnihotra du soir ou & I'agnihotra du matin, une faute rituelle a
été commise, ou si le sacrifice a été endommagé par quelque événe-
ment imprévu.

(Texte et traduction)

PAR

Paul-Emile DumonT

INTRODUCTION

L’agnihotra, l'oblation a Agni, est un des sacrifices les plus
importants du rituel védique, car c’est un sacrifice que tout chef
de famille appartenant 4 la classe des brahmanes ou 4 la classe des
vai$yas doit offrir chaque jour, soir et matin, sa vie durant.

Si, au cours de ce sacrifice, une faute rituelle a été commise, ou
si un événement imprévu a causé quelque dommage au sacrifice, il
faut exécuter certains rites de réparation. C'est le sujet des cha-
pitres 3 et 4 du quatriéme Prapathaka du premier Kanda du
Taittiriya-Brahmana.

Ma traduction de ces deux chapitres est aussi littérale que possi-
ble, mais, pour la rendre plus claire, j’ai souvent ajouté, entre
parenthéses, les mots qui sont sous-entendus dans le texte, et
quelques explications. '

Pour comprendre certains détails des rites de réparation dont il
sagit dans ces deux chapitres, il importe de connaitre les rites
normaux de I’agnihotra. C'est pourquoi je pense qu’il convient de
présenter tout d’abord au lecteur une bréve description de ’agni-
hotra.

L’agnihotra consiste essentiellement en une oblation de lait
offerte & Agni. Dans quelques cas particuliers, on peut offrir en
oblation d’autres substances sacrificielles, mais, dans le sacrifice
normal, c¢’est du lait qu’il faut offrir en oblation.



