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V1 BIBLIOGRAPHY AND ABBREVIATIONS

D=the Divyavadana [the numbers refer to pages].
L=the Lalitavistara [the numbers refer to pages].
Mi=Le Mahavastu, Tome i
Mii= Do. T [the numbers refer to
Miii = Do. i ) pesesl:

S=the Saddharmapundarika [the numbers refer to
pages].
G =G4atha or verse.

Other texts have been given in their full titles.

An Outline Syntax of Buddhistic Sanskrit.

INTRODUCTION.

~_ Buddhistic Sanskrit, or Sanskrit as written by Buddhist
authors, falls into three distinet divisions. These are—

(i) The writings of Asvaghosa, e.g., the Buddhacarita, the
Yaundarananda, and the fragments of the two dramas edited
and published by Professor Dr. Liiders of Berlin; . .. . -

(i) The Lalitavistara, the Divyavadana, the Avadanasataka,
and the Saddharmapundarika,—only the prose portions of these
texts ;

(ii#) The Mahavastu and the metrical portions of the Lalita-
vistara, the Saddharmapundarika, etc.

The above are the more important works in Buddhistic
Sanskrit available so far in print.

The first division diﬁ’erﬁery—}i’etle%—rom the Paninian
Sanskrit. The very slight difference lies in (1) the use of a few
péculiar words and technical terms, (2) a few ungrammatical
forms, and (3) the greater use of the cognate accusative. [Cf.’8.
Sen, ¢ On the Buddhacarita of Asvaghosa,”’ Indian Historical
Quarterly, September, 1926.]

The second division differs from the classical Sanskrit (of
Panini) in a still greater degree. It contains a number—though
not very large—of grammatically incorrect (and dialectal) forms
[e.g., duhitin, rasmi (feminine), mahya (=mama), vyusthaya
(=vyutthaya), vijehya (=vihaya), upasamkramat (upasema-
kramat), ajanamanak (=ajanan), etc.]. It has also peculiar
idioms and phrases.
~ The third division is the Buddhistic Sanskrit properly
called. It is generally known as the ¢ 3atha language,” or as
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‘ Mixed Sanskrit.” * Its philological importance is of the utmost.
From the syntactical point it is doubly interesting, as it retains
much of the remnant of Old Indo-Aryan idioms which were lost
in the classical Sanskrit, as well as it contains the germs of
many of the peculiarly New Indo-Aryan idioms.

An outline of the syntax of Buddhistic Sanskrit is to be
found in these pages. No systematic comparisons have been
made with the Prakrits or with Pali as these will be treated
separately and subsequently.

It must be added that in this present work all the three
divisions of Buddhistic Sanskrit referred above, have been treat-
ed as a whole, but mention has always been made of peculiarities

of each division as well as of each text as far as practicable
within this short compass.

THE NOUN-SYNTAX.
GENDER.

In the earlier Buddhistic Sanskrit works there occur
a few instances where the gender does not correspond with that
of classical Sanskrit. Thus: loke in neuter, e.g., lokdni hi
trini « the three worlds » [B 13.31]; raémi in feminine [L, S];
aiijana in feminine [B 8.21]; udaka as masculine [L 87];
lokadhdtu in feminine [S 239].

I the Gathas as well as in the Mahavastu, however, words
generally have arbitrary gender.

Note I.—Iw the Divyavadana, we find instances where the
change of gender is accompanied by a change of meaning;
e.g., &ilpa (neuter) <art,> (masculine) «artisan, » e.g.,
tena ilpan ahuyoktah < by him artisans were called and told »
[43] ; bhatavalagra (neuter) «army, > (masculine) < hero »
[281].

Note I1.—The Vedic type of neuter plural is also found in a
few instances in the Divyavadana, e.g., kula baddha for kalani

1 0/. Lefmann, Zum Githi-dialect, ZDMG., XXIX, pp. 212-34,

“
Y
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baddhani [76] ; jambanada (for °ni) nasya samd (for °ni)
bhavanti « gold is not its equal » [78].

In the Divyavadana mdrga has been used as neuter [52]
and trdna as masculine [114].

NUMBER.

i ion 1 in the
There is hardly any aberration from the norma
usage of the number, the (3athas, however, being excepted.

AGREEMENT.

In a few instances the agreement between the subjt.act and
the verb in person and number, or between the substantwe a-l?'d
the adjective in gender and number, is f.aulty. Tl-le sub]ect. in
the first person is generally construed with Yerb in tl.le third.
Thus : nrpo’pi ca prapur 1mam girim vrajen < the king also,
walking, reached that hill» [B 11.78] ; aham avocat -—(Bnl’fldlia
says) I said>» [L 296]; aham magadhesu p-rak'rant_o ?)hut\
« (Buddha says) I went to Magadha » [L 296]; aham prlamkgat
« T entered » [L 297], ete.; aham ve‘usavagramgke bra_hmargy
asit « I was (born as) a Brahmin woman in the village Vasava »
[D 13]; aham vasava-gramake brahmana asit =1 was (borm
as) a Brahmin in the village Vasava > [D 1.1].; te kanthe
parisvajya ruditum arabdhau «they two (feminine gender)
embracing by the neck began (mase.) to ery* [D 17] ;qham
aradam kalamam etad avocat < (Buddha says) I said this to
Arada Kalama - [M ii 118] ; vire kim prarthayet « what should
you want, O hero?» [M iii 251 (&)]. o .
Note 1. —With the passive past participle 1n the‘ passive
voice masculine singular has been used for the neutez smgula.? :
sakrena tam brahmanavesam antarahdyitva svakena rupena sthz.to
. Saki-a, having done away the garb of a Brahmana, stood in
his own appearance » [M iii 6]. . N
Note I1.—Neuter singular has been used 1n appo_s.lf,lon t(f a
masculine, a feminine, and a neuter singular : rdja subahu
samatyaparijano devi ca sudhanusya 1{z&t¢i sarz;am cu antalf-
puram udyanam nirdhavitam <« the king Subahu, with his
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ministers and retinue, and the queen, the mother of Sudhanu,
and the entire seraglio, went to the garden » [M ii 113].

THE CASES.
[A] THE NOMINATIVE.

The nominative is the subject case; and there is very little

which goes against the normal usage. The following instances
however, are noteworthy : ’

(a) Impersonal verbs.

(1) Without any -grammatical subject : yada te prakramitu-
kama bhavanti tad@ badhate sma « whenever they wished to go
out it pained them » [L 77] ; with bh& it is a standing idiom
in the Mahavastu, e.g., tasya rajio bhavati katham wme putro
bhaveyd < it occurred to the king, ‘ how can a son be (born) to
me’* [Mi272] ; reisya bhavati nayam cakravartt bhavisyati
« it occurred to the sage ‘ he would not become an emper(;r ‘e
[Mii 32]. Cf. also in D., tasya te katham bhavisyati < what
would you do? » [38] ; esa me huthd «this occurred to me »
[Delhi-Topra Pillar Edict of Asoka, vii, 14, 15].

(i4) With an active agent as the subject: kale ca dede
pravavarga devak < the god rained in the coun‘try in time» [B
2.7] ; kalena devah pravarganti sma <« the gods rained in time »
[L 82] ; devo na vargigyati <« the god will not rain> [L 516] ;
kale devo hi varsate « the god rains in time » [L 86 ()] ; cfj
Pali, devo vassati « the god rains » [Jataka, vol. i, p. 100].

(i43) With a cognate nominative: divyam puspavarsam
varsati divyam curnam varsati < divine flowers and (scented)
dust rained (i.e., fell in showers) » [M i 214] ; mahat puspa-
varsam abhipravarsat bhagavantam <« a great shower of flowers
fell on the lprd > [S 5]; cf. Taittirlya Brahmalja : yaé vca
varganti vrstayak < what rains do rain » [3.12.8].

(b) The following instances call for attention :

‘(i) amukto manyase mukto < (though) fettered you think
yfmrself as unfettered » [M iii 416 (G)]. Thisis a Vedic sur-
vival; ¢f. indro’suran hatva ’karyam cakrodn amanyata
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< having killed the Asuras, Indra thought himself to have done
a wrong deed » [Paficavimsa Brahmana, 22.4.2].

(i) ne kahim cit mama -edréo mano nipatati yathayam
sramano < nowhere has my mind thus fallen as in this Sra-
mana » [M iii 258]. Sramana here ought to have been con-
strued in the locative.

(¢) Nominative Absolute. In a few instances the nomina-
tive has been construed with the absolutive. Thus: so kando
tasya rajio padamale sthitvd padaphalakam khandikrtam < the
arrow having fallen at the feet of the king the footstool was
broken into pieces > [M ii 82] ; sa buddha iti adrutapurvam
éabdam srutva sarvaromakapani ahrstani < he having heard the
hitherto unheard of word ° buddha’ (the awakened), all his
hairs stood om end (in joy)* [D 35]. This use is also
sporadically found in classical Sanskrit, e.g., vigay@ vinivartante
nirdharasya dehinah, rasavarjam 7aso’pyasya  param drstoa
nivartate < enjoyment ceases for a being who has given it up,
(but) not the rasa (sub-conscious attraction) ; the rasa ceases for
him, (after) having seen the Supreme * [Bhagava.dgitﬁ.]; see,
infra under the Conjunctive. Note.—In the Asoka Inscriptions
the nominative absolute occurs several times but only with the
present participle in -ant.

[B] THE ACCUSATIVE.

The Accusative is the case of objective constructions with
verbs, propositions, etc., and also is used adverbially.

Its broad usages in Buddhistic Sanskrit tally with that of
classical Sanskrit, but the following are its especial idioms :—

(a) Buddhistic Sanskrit, unlike the classical, favours cog-
nate accusatives, both etymological as well as non-etymological.
In this respect it is closely allied to the language of the Vedic
prose.

(i) The etymological cognate accusative. In the Buddha-
carita : nanida simhanadam < roared the lion’s roar> [5.84];
puspadrumah svam kusumam puphullub « the flower plants put on
their own blossoms * [1.44]; tapamsyatapta < practised
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penances »* [2.49]; gambhiradhirani vacamsyuvaca < uttered
words solemn and sober> [1.59]; vacanam cedam uvdca
« spoke that word» [5.29]. In the Lalitavistara,—pravarsa
jamdbudhvaje vargsam <«rain a shower in the Jambudhvaja >
[13] ; caryam caran <« practising (religious) practice» [297];
nada buddhasimhanddam <roar the roar of a liom Buddha»
[18(G)] ; dharmasravanam érogyatha « shall hear the hearing
of dharma » [32] ; kalavilokitam dvipavilokitam vilokayati sma
« looked the looking of the time, of the island, of the place, i.e.,
chose the suitable time, etc. » [21]; evam codanam udanayanti
sma [34] ; siksam ca §iksa « to learn the lesson» [51 (G)];
dharmacaranam carethah <«should practise the practice of
dharma » [41 (G)]; magiratnam pravarsa jambudhcaje varsam
« shower a shower of jewels in the Jambudhvaja- [14 (G)];
na ca kamavitarkdm vd vyapadavitarkdin va himsavitarkam va
vitarkayati sma <«he did not think the thought of desire,
or of killing, or of mischief> [80]; samyaksambodhim
abhisambhotsyase < you shall realise the perfect realisation »
[43] ; dirghacankramam cankramnate sma <« was treading
long steps, or taking long walks » [488]. In the Saddharma-
pundarika :  bodhisattvacaryam caranti <« practise the prac-
tice of a DBodhisattva> [7]; bhiksavo wmahaprapatem
prapatigyanti < the Bhiksus shall fall a great fall> [37];
simhandadam nadante sma <« were roaring the lion’s roar»
[271]; paripurnam aditim vargani danam dadyat <« should make
charity for full eighty years » [347]; darunim vedandm vedaya-
masub « suffered acute pain> [382]. In the Divyavadana :
tad eva pravaranam pravdrayitva < having accepted that gift»
[98]; carikam caran « making a tour or journey > [80]; samyak-
sambodhim abhisambuddhak <« realised the perfect realisation: »
[85]; cara brahmacaryam < practise Brahmacarya (the life of
a celebate religious student) » [36]; ud@nam udanayati [2];
aranyacarikam caranti « walk in the forest » [93]; kardm krtva
« having done an act of worship » [23], etc.
In the Mabhavastu: caranto narakacarikam <« making a
journey in the hell » [15]; mah@ravam ravantdnam «of them
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making a loud roar® [i 6]; vedanam vedentd fpercei-ving
perception * [i 6]; anuttaram samyaksambodhim abhisambuddho
« realised the supreme, perfect realisation » [i 44]; dirghacan-
kramam cankrame < took long steps, or took a long walk »
[i 817] ; catvari mahavilokitani vilokayati « takes the four great
looks or views > [i 197] ; uposadham upogati <fasts a fast»
[ii 177] ; survabhatehi muhayajiam yajigyami « I shall hold‘a
great sacrifice with all creatures » [ii 98] ; dakakridam kridig-
yamah « we shall sport in water » [ii 171] ; instrumental is also
found, e.g., te dani udakakrilaye krilanti <they are now
sporting in the water » [ii. 171]; marak......... dadavidham
mahawhasitam Bhase < the Tempter laughed the ten great laughs »
[ii. 268] ; marah ...... maha@paridevitam parideve < the Tempter
mourned a great mourning * [ii. 276] ; bodhisattvo mahdsi'i.nha- ‘
vijrmbhitam vijrmbheti « Bodhisattva exerted the great lion’s
axertion » [ii. 281) ; bhiksacdram car@mi «I make the beggar’s
round » [iii. 168]; dhyanamp dhyayasi <«you meditate the
meditation » [iii. 149] ; adrakgid bodhisattvam abhitavikrantam
vikrdmantam « he saw Bodhisattva showing fearless prowess®
[ii. 264]. :

(i1) Non-etymological cognate accusative. In the Buddha-
carita : vakyam abravit «uttered the speech » [4.3] ; abravid
vacak < gave out the speech » [9.62] ; vaco babhdge « spoke ’.ohe
word » [13.8]; bruvan vakyam idam tasthau < he stood speaking
this speech» [6.13] ; giram ity uvdca < delivered this fspeec}.x >
[7.37]. In the Lalitavistara: aitjalim pranamya < bowing with
folded palms» [7] ; agarad andgarikam pravrajisyati « he shall
walk out as a (homeless) mendicant from home » [20] ; kalam
akarot « made time, i.e., finished the days, i.e., died » [112] ;
simhavat hladandtmikdm vicam bhagate sma <« he was uttering
pleasing words like a lion » [97] ; magadhesu carikdm prakrdmat
< he made journeys in (the country of) Magadha » [309]._ In
the Saddharmapundarika : a@tjalim pragrhya « having folded the
palms » [161] ; dasanakham a#jalim pragrhya < having folc.led
the palms with the ten nails » [458] ; kalam ca krtva < hav1.ng
died » [123] ; adjalim prardmya < having made a bow with
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fo » 7
Caiting arow logged o th great rudgment s » [19]; poryen
B - the | judgment seat » [19]; paryan-
o vd niganno’ bhut < he crossed his legs and seated
h}n?s?lf » [245]. In the Divyavadina: magadhesu janapadesu
carikam prakrantah « he set out on journey in the s:ettlexnénts ?n
N{a:gadha [93] ; mahdkasyapasya pindapdtam caratah of Maha-
l’;ﬁsyapa wandering for food » [84]; kalam karoti < dies » [103] ;
fllam gatah -_dead » [83]; paryankam baddhv@ « having crossed’
his legs » [42] ; paryankam abhujya « having crossed his legs »
[20] ; taya......bhiksam afantya < by her, going for beggin"
z.mlms- [89] ; bhiksam afati <« goes abegging. alms» ..[8'9]g'
idantm bhiksam atate <«now he goes on begging alms » [6;] :
cf. bhiksam atannaripure $vapakam api vandate « (he) goes t(;
the enem_ies’ place for begging alms and (he) humbles himself
before a Svapaka (literally, one who cooks a dog), i.e., a low-
cgste » [Bhagavatapurana] ; aétjalim pragamya < l’la;’il‘]’g bowed
with folded alms [47], [92] ; vedyam vahayati « lives the life of
a hetaera» [14]; cf. tasmin pradede brahmanah langalam
vahayati « in that province a Brahmin works at' tile plough.'
[76]. In the Mahavastu: abhiksmam nirayacarikam gacchati
. —frt.aquently he journeys to hell » [i. 4] ; bhagardn...].'anapade;u
a'./mkam prakramet « the lord would journey in the settlements' >
[i. 2?.>1] . kalam karoti « dies > [i. 5] ; paryankam abhuiijitoa
« having seated himself cross-legged » [i 144]; yena bhagavin
Fenfz "fijalim pranimetvd <« having made a bow with folded palms
in the direction the Liord (was) » [i 255]; brahmadatto raja
abhikspam wmrgavyam nirdhdvati < the king Brahmadatta fre-
quenntly_went out a-hunting » [i 859]; yam wvelam maharaja
mrgavydm mnigkasati < the time when the great king goes out
a-hunting » [361]; s@ cdsya bharyd ghatam . adaya udakahdarim
gatd «his wife, she took a pitcher and went out to fetcil
water » [ii 65]; caturdi§am afijalim pranametvd <having bowed
with folded palms towards the four quarters » [ii 95]; prahanam
praha‘re-yam «I should make an effort> [ii 124]; tahim  ca
_anuh.zmavante datadrukule duve lubdhakaputr@ m.rgavydn; ah-
vanti <near the Himalaya, on the bank of the Satadru,. thel.ﬁe
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wander two sons of a hunter a-hunting » [ii 101]; mrgavyam
anvantah « while roaming on hunting * [iib 156].

(1ii) Adverbial cognate accusative : mesavadam sambhasgase
< you talk false (or falsehood) » [D 70]; pratinavam druhigyati
« should change boats > [Mii 90]; jivagriham grhuitvd pasead-
bahu-gadha-bandhanam bandhitvd  dvasurasya mahendrasya
madrakardjiio upandmitd < taking (her) by (her) life, binding
(her) with (her) arms tied behind, (she) was taken before (her)
father-in-law Mahendra, the king of Madraka » [Mii 490];
urastadam krandati « cries beating on the chest > [Miii 205].

(b) Accusativus Temporis. The temporal accusative ex-
presses the time occupied by an action without any reference
to its completion. This was the Indo-European usage, and is
strictly preserved in classical Sanskrit. But in Buddhistic
Sanskrit its use is varied and interesting.

(i) Normal usage as in Old Indo-Aryan : sa tatra bahuni
varsini vipravaset <there he should sojourn for many years®
[S 101]; so tam bhagavantam dasa varsasahasrini satkdres:
« he entertained the lord for ten year-thousands » [Mi 59]; tam
khalu ratrim...adhiv@sitavdn entertained...that night » [D 201;
trani saptakdni ckaviméatidindni vistarene jatasya jatimaham
krtvd <« having held the rejoicing for the birth of the child for
thrice seven, (or) one and twenty days> [D 3]; sanmasdn
svapiti <he slept for six months > [D 106]; evam ydvat sad
divasin «thus for six days* [D 86]; atha ratnagikhi...nadyd
gangayds tire rtrim vasam upagatah <nOW Ratnasikht passed
the night on the bank of the river Ganges > [D 63]. The phrase
bhutapiroam bhiksavo atitam adhvdnam <in the past, 0
Bhiksus, in remote days », introduces every parrative in the
Mahavastu; in the gaddharmapundarika, however, we find atite’
dhoani instead of atitam adhvanant. The Avadanasataka begins
with simply bhutapurvam.

(i) The temporal accusative sometimes denotes only a part
of the time, which is generally denoted by the locative in classical
Qanskrit. In fact, the locative is also often used side by side :

2
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yam eva ca r@trim bodhisattvo matuk kuksim avakrantah « the
night when the Bodhisattva entered (his) mother’s womb »
[L 78]; yam ca ratrim bodhisattvo jatak tasydm eva ratryam
kanydsahasrani « the night when Bodhisattva was born, thz;t
very night a thousand girls were born > [L 134]. Cf. yam
ca r@trim ajdyethdh « the night I (?) was born > [Aitareya
Brahmana 39.1.2].

In the following instances, too, the temporal accusative has
re?placed the temporal locative: yo asmakam ito saptamam
divasam sarvaprathamam himavantam parvatardjam gamiqyaz.‘,i
. wh(?ever among us would go on the seventh day from hence to
the- king of mountains, the Himalayas » [Mii 69]; bhavisyasi tvam
andgatam adhvanam tathdgato « you would become a Tathagata
in the time to come » [Mi 57].

(c) Accpsativus Spatii. The spatial accusative denotes the
space occupied. Thus: sd parvasyam disi astddase buddha-
ksetrasahasrni prasptd «she stretched for eighteen thousand
- Buddha-spaces in the eastern quarter » [S 20].
) To this is allied the accusative of measure. Thus : sapta-
talam uccaih <« seven tdlas in height > [L 157; sphutibhavati
sdmantena yojanam <it would appear in a yojana ali round »
[L 18]; stapan karisyati yojanasahasram samucchrayena
« would raise stapas a thousand yojanas in height » [S 150j-
yapam ca ucchrapaya @rdhvam vyamasahasram tiryak sodaéa-’
p.ravedham <raise & y¥pa a thousand vydmas in heigl'lt' and
sixteen pravedhas in breadth » [D 59]; rdjaa...caityam karitam
samantdt yojanam uccatvena <«a caitya was raised by the kin.
—(it w'as) a yojana high all round> [D 221; so na.rako.g
Z?::canMyiogﬁ(fsatam ayato <that hell...is many yojanas in
(1) The correlative adverbial pair ydvat ca...yavat ca «from
...to >, «between...and », governs the accusative. Thus : adhi-
vasayatu asmikam bhagavin yavacca $ravastim ydpaccc; r(i‘a-
gFham atr@ntardt <may your Lordship accept us (i.e o]u
company) between Sravasti and Rajgrha»> [D 93];‘g;djv’a (';
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rajugrham yava ca gaydyd tirtham margam pratijagrtha
« watch the road from Rajagrha to the ford of the Ganges »
[Mi 258] yavad rajakulam ydvacca udyanabh@mmim atrantare
pratijagratha < watch (i.e., attend) (on the road) between the
royal palace and the garden » [Mii 150].

(i) In the Divyavadana the adverbial pair antard ca...
antard ca < between...and .. » governs the accusative: antard
ca §ravastim antard ca rajagrham atrantaran maehatavyam
caura-sahasram prativasati < between Sravasti and Rajagrha, in
this space a thousand thieves dwell > [94].

(d) The accusative with transitive verbs. No instances
need be given, but the following instances are noteworthy :

dharmanadim pasyati jivalokak « the world of beings would
drink of the river of dharma» [B 176]. The accusative here
carries with it the idea of the partitive genitive.

kintu atmdnam aham rodimi <but I mourn for myself »
[L 119]. Intransitive rud «to cry, to weep », has here been
used as transitive. Cf. yatheyam stri pautram agham na rodat
«so that this woman does not mourn the loss of her son »
[Mantra Brahmana I. 1. 10].

$atham hasanti « (she) laughing at the villain > [Saunda.
7.18].

muktakuswnani ca mahim vikirantah (sic=vikiryamanani)
«flowers (that were) being showered on earth> [L 401].
Here the root kir <to scatter > governs double accusatives;
mahim denotes the idea of the locative. In classical Sanskrit
it would have been either, mmuktakusumair mahim...... , or,
muktakusumani mahyam......... '

tam gramam...pindaye caritod < having wandered in the
village for alms » [Mi 301]. The accusative denotes the goal
of an action, not the place of action ; the accusative here ought

to have been the locative.

aham vapym padmani grhnisyami « 1 shall pluck the lotuses

in (or, from) the pond > [Mii 450]. The root grah governs
double accusatives ; the accusative in vapim denotes the idea
either of the locative, or of the ablative.
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yena takgasilayam sthitena varanasim kandam ksiptam
«by whom, staying in. Taksasila, an arrow was darted in
Benares » [Mii 83]. The accusative in ksiptam has been used
for the locative ; see supra.

tena kgetraranyam anvantena amara karmaradarika drsta
bhaktam adaya gacchants «<by him while roaming in fields
and woods, Amard, the daughter of the blacksmith was seen:
carrying food » [Mii 83]. See supra, under tam gramam...
pindaya caritva.

te sarve...sthalam ksipta «they all were thrown ashore »
[Miii 354]. See supra, under yena taksasilayam, etc.

sa sarvam kasibhamim ksamati tasmat sa kasika ti vuccati
« she, (the hetaera) fascinated the entire surroundings of Kasi ;
hence she was called Kasika » [ Miii 375].

atha khalu...sagaranagarajaduhitur eko manir asti yah
krtsnam...lokadhatum wmalyam ksamate < now the daughter of
the king of the Nagas of the sea had a jewel which equals in
value the entire world » [S 264].

(e) Accusative with primary derivatives—substantives and
adjectives :

sukham vibhir mam apahaya < afraid of pleasure, (and)
leaving me [B 8.64].

In the Buddhacarita desiderative adjectives govern the ac-
cusative. The substantive didrksa@ < desire of seeing », however,
governs the genitive, c.g., didrksaya $akyakuladhvajasya « with
a longing for seeing the pillar of the Sakyas » [1.63], except
in the compound vanabhumididrksayd <« with the desire for
seeing the woodland » [5.2] where the compound would not
be possible if vanabhumi is to be taken to be in the genitive.

In the Saddharmapundarika the following occur : ratna-
dvipam gamanaya «for going to the Ratnadvipa (treasure
island) » [187] ; tam $ravandaya gamisyamak <we (two) shall
go to hear that (dharma)> [459]; gamisyamy aham...tam
bhagavantam Sakywmunim...dardandya vandandye paryupdasa-
naya <1 shall go to see, to pay homage to, and to attend to
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the lord, the sage of the Sakyas> [425] ; abhyagata mam...
dharmaparyayam §ravanaya mawjudriyam  ca kumarabhutam
daréandya < come to hear this lecture on dharma and to see
Maiijusri in the state of a child » [431]. The genitive has once
been used : mamae darsandya...dharmaparyayasya §ravanaya < to
see me...to hear the lecture on dharma » [427].

na casyopayam pasyeti tam parvatam adhirohandya <« he
does not find any way for mounting the hill » [D 113].

In the Mahavastu: devasareghdh sukharatrim...prcchaka
dgacchanti <« the host of gods came to ask (whether he passed)
a happy night » [ Mi 214]; bhagavintam dardanayd upasan-
kramandya paryupasanaye <«to see, to approach, and to attend
to the lord» [Mi 255]; bhagavantam anujanaye rajagrhato
vaisalim gamandya « permitted the lord to go from Rajagtha
to Vaisali» [Mi 257); anujidta kinnaranagaram gamanaya
« were permitted to go to the city of the Kinnaras» [Mii 101];
alindaya mahadeviye padam vandanaya upasamkranta <came
to pay homage to the feet of the chief queen Alinda>»
[Mii 445]; padminim padyanaya gata <« went to see the lotus-
pond » [Mii 450]. Genitive has once been used : kolitagrama-
kam gacchati kolitasya darsanaye < goes to the village of Kolita
to see him> [Mii 57]. devt ca amravanam preksika gata
« the queen went out a looker (i.e., to see) of the mango
grove » [Miii 12].

Instances of the accusative governed by the primary
derivatives in -ana do not obtain in classical Sanskrit. In the
Vedic, however, a few such instances are found. These are:
vanam-karana, ayaksam-karana [Atharvaveda Samhita 19.2.5];
yady enam ksiram kevalam pane’ bhyabhavet «if it should
happen to him to have to drink pure milk» [Satapatha
Brahmana 2.3.1.16].

'This copious use of the primary derivatives ending in -ana
governing the accusative, shows that these derivatives have
real'y been used as infinitives.

(fy The . Accusative governed by the adjectives. These
adjectives are all past participles in -ta and compounded with
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upasargas. Thus: aparamataram prasaktah <« attached to
another’s mother » [Mi 244]; tam vyaghrim rsabho allino <
bull approached the tigress> [Mii 70]; striyam anurakto
« attached to the woman » [ Miii 296].

(9) The Accusative with adverbs: asfamam bhumim
prabhrti < from the eighth ground » [Mi 105]. In classical
Sanskrit prabhrti is construed with the ablative.

(h) The Accusative governed by prepositions. In Buddhis-
tic Sanskrit the only case-governing preposition is prati. It is
used in various senses and to denote various case relations. It
occurs fourteen times in the Buddhacarita, e¢.g., 1.73 (twice);
1.81; 2.47; 4.24; 6.43; 7.12,45; 8.54; 9.14,67; 11.50,62;
13.16. In other texts: iyatani evaham dasa nimittani jane
gamanam prati < I know these ten portents for (an auspicious)
journey » [D 112]; etc.

[C] THE INSTRUMENTAL.

The Instrumental was originally a local case. It indicates
the relation of concomitance or adjacency, passing over into
that of means or instrument: it is the with- or by- case in
the various senses of these prepositions.

(a) The Sociative Instrumental.—In Buddhistic Sanskrit so-
ciative instrumental is generally construed periphrastically with
sirdham, and samanvageta <accompanied », and rarely with
saha, e.g., so dani magardja ugrasenena kasirajaa sardham
ekaparyaikena nigappo < then the king of the Nagas sat on the
same seat with Ugrasena the king of Kasi» [Mii 179]; saha
darsanamatrena ganikaye tasmim sarthavahe premnam nipatitam
« (simultaneously) with the look the love of the hetaera fell on
that merchant > [ Mii 168].

(i) Special uses of the instrumental of concomitance without
the use of sardham, etc., : pravrajisyami samyageva §raddhaya
agarad anagarikam < with perfect reverence I shall get out as
homeless (mendicant) from home » [D 17]; aham manga-
laih samprasthitah < I set out auspiciously > [D 4,5]; sarca-
jabena pradhavitak <set out with all speed» [D 94]: the
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instrumental here is virtually an adverb; vasavesya rajitak
putro jato ratnapratyuptaya ikhaya « the king Vasava had a
son born with the crest imbedded with a jewel* [D 62];
purohitam daulyena presayati < sends the priest on errand »
[L 163]; tani buddhaksetrani ratnavrksaié ca citrant sam-
drsyante sma < those fields of Buddha looks splendid with
jewel-trees » [S 243]; samudradevatd ca brahmanavesena
upasamkramitoa ahamsub < the deity of the sea approached in
the garb of a Brahmin, and said » [Mii 90]; atha suryo kumaro
candam kumaram mithilayam rajyendbhigiicitvd « now the
Prince Sirya having anointed the Prince Candra in kingship
in Mithila [Miii 172]; ka esa bhobk......kedaik sitaik « who is he
with grey hair? » [B 8.28].

(b) The Cognate Instrumental.—The Cognate Instrumental
is unknown in classical Sanskrit though a few instances are
found in the Vedic and the Avesta. In Buddhistic Sanskrit it is
quite frequent: divyendvabhasenavabhasya < illuminating
with divine radiance> [L 4]; éirsavyavalokena vyavalokayati
sma < was looking with a look at the head [L 17]; na ca raga-
paridahena va dvesaparidihena va mohapariddhena va pari-
dahyate sma « was not smarting with the affliction of attachment,
nor of hatred, nor of ignorance> [L 80]; mahaparinirvanena
parinirvapayati « is extinguished (i.e., emancipated) with the
great extinction » [S 82]; ovadena ovadanti < (they) call with a
call » [ Mi 104]; parip@rnaye arcanaye arcayitvd < having honour-
ed with full honour » [Mi 212]; arcanaye arcayitva <having
honoured with honour » [Mii 16]; so arado kalamo paramaya
pujayd pujaye paramayd ca prasamsaya prasamse < he, Arada
Kalama, worshipped (the lord) with supreme worship and
praised (him) with the highest praise> [Mii 119]; te dami
udakakridaya kridanti <they are now sporting the water
sport » [Mii 171]; nagavilokitena vilokayanto <looking with
the look of a Naga » [Miii 281]; cf. upasadbhir upasidan < be-
sieged them with the sieges > [Satapatha Brahmana 3.4.44];
kramair atyakramad vajs < with strides the courser hath strode
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out > [Taittirlya Sawphitd 5.7.24]; tag-ca navo sraéstu gaya
joainti < these men live a happy life » [Vendidad 2.71].

(¢) Instrumental with Verbs.—The verbs which are
gen»erallir construed with the instrumental in Old Indo-Aryan are
mostly construed periphrastically with sardham, etc., no doubt
for the instrumental becoming a purely sociative case. A very
few instances, however, are found where the Old Indo-Aryan
practice has been preserved intact. Thus :  devaparsadam
gathabhir abhyabhasanta * addressed the assembly of the gods
with (these) verses® [L,S,M]; cf. tasyam velayam imam
gatham abhasata < at that time he uttered this verse» [L 49];
yasyepsitam divyaik sukhair hi ramitum satatam < whose desire
(is) to enjoy divine bliss always > [L 49]; asau devata bodhisat-
tvam divyaib puspair abhyavakirya tatraivantardadhe < then
the god after having scattered divine flowers on Bodhisattva
disappeared then and there » [, 141]; gandhodakaik snapaya-
manak « being sprinkled with fragrant water > [L 54(g)]; kascit
prasravantyo lalabhik < some (women) were watering in their
mouths; literally, were oozing with water of mouth » [L 251];*
abhir balah kridanti « with them (only) childs play » [L 253];
ekaikaé ca bodhisattvo devaputraié caivam samjanite sma < each
Bodhisattva was thus concoursing with the sons of gods > [L
361]; asanenopanimantrayate sma < invited with a seat* [L
117]; nisparusena taryena kridati ramate paricarayati < plays,
delights in, and sports with the sweet-sounding trumpets *[D 3];
sarvo’yam lbkalz suvarnasya $§raddadhati, na tu kascin mama

* The instrumental here really represents an accusative : it is perhaps due to ana-
logy with the roots kir ‘ to scatter,’ sic * to sprinkle,’ sni ‘ to bathe,’ etc., which generally
govern the instrumental. Tt should also be remarked here that in Avesta and Old
Persian the instrumental wuas sometimes used for the accusative [vide Hilbschmann, Zur
Casuslebre, pp. 268-66 ; Spiegel. Vergleichende Grammatik, pp. 428-29] ; e.g., vispao gaéthos-
ca tanvai-ca azdebis-ca ustanas-ca kehrpaé-ca tevisii-ca baoda’-ca urvinem-ca fravasim-ca
pairi-ca dademah’ @-ca vaédayamahi ‘' a!l creatures and bodies and bones and frames
and forms and power and intellects and soul and Fravashi we both exalt and proclaim’
[Yaét 55.1]. This idiom obtains in Old Slavie, Germanic, Gothic, Old Norse, Anglo-
Saxon, Greek and Sanskrit. [ Vide Delbriick, Vergleichende Syntax Bd. i., pp. 2567-60;
Audouin, Déclinaison dans les langues indo-européennes, pp. 19, 85-86].
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sraddhaya gacchati <all people believe in (the efficiency of)
gold, and believe me mot> [D 17]; puspair abhyavakiranti
sma « scattered flowers (on him) » [S 69]; kumarakah...kri-
danaik...kridanti ramanti paricarayants « the boys played, enjoy-
ed and sported with toys » [S 72] ; devi navayanehi prakridita
« the queen sported with boats » [Mi 217] ; devehi samgramenti
« fought with the gods » [Mi 30] ; jayena vardhapitva « greeting
him with (a benediction for) victory » [Mii 31] ; nandati putrehi
putrimam < the father delights in (his) sons » [Miii 417 (G)];
matare samagacchaty «let him be united with his mother »
[Miii 181, 182]; distyasi maya putrehi ca samangibhuta < lucki-
ly you are joined with myself and two sons » [ Miii 167] ; so ca
kasiraja kosalardjiio fivitena nandati < that king of Kasi will
delight in (for taking) the life of the king of Kosala » [ Miii 852];
katham nama wupalikalpako hinajatyo rajia Suddhodanena
bhasati « how is it that the barber Upali, a low-caste, talks-
with the king Suddhodana ?» [Miii 181]'; samvibhajisyamy
aham rdjyena <1 shall participate (my) kingdom (with him) »
[Miii 207].

With sardham : bodhisattvena sardham vispardhamanak
vying with Bodhisattva » [L 174]*; mayaiva sardham bodhi-
sattvo samlapati « Bodhisattva talks with me only> [L 78],
see supra; bhagavata sardham sammukham sammodanam
samrafijanim vividham katham vyatisarya « having talked face
to face the various complimentary talks with the lord » [D 70];
te taih Satrubhik sardham yudhyanti <« they fight with these
enemies » [S 289]; tasya ca magardjio putro dharmapilena
manavakena sardham prinayati kathasamullapena ramati < the
son of the king of the Nagas made merry with the man Dharma-
pala and delighted in conversation (with him) » [Mii 78]; ete
na samartha sapta rajanak kusena sardham samgramam datum
« these seven kings were not competent to give battle to Kusa »

‘1 0f. tam brahmanam falpati ** talks to, or converses with the Brahman ' [Mii 427].
s Cf. viépamitra-jamadagni vasisthenaspardhetam ** Visvémitra and Jamadagni had a
quarrel with Vasigtha [Taittiriya Sgmhits, 3.1.7;'5.4.11]. i

3
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[Mii 486]; agragamikaye sardham vivadantam <« quarrelling
with the prima hetaera » [ Miii 37].

(1) Instrumental of Exchange: jambudvipena mulyena
Sakyam érotum subhagitam < with the Jambudvipa as the price a
good saying can be heard » [Mi 94 (G)] ; krimanti putradarena
ekagatham subhdgitam « in exchange of the son and the wife
they buy a good saying consisting of a single verse> [Mi 91
(®)] ; kiyata malyena diyate < at how much price would it be
given? » [D 31]; tac curnakasyartham Larsapanasahasrena
vikritam vartate « the right over the powder is sold at a thousand
karsapanpas » [D 31].

(d) Instrumental with Nouns: the instrumental as con-
strued with nouns can be divided into two classes—(a) the instru-
mental with nouns, the roots of which generally govern the instru-
mental, and (b) the instrumental denoting other oblique case
relations.

(a) apsarobhik samvisch <«dwelling with the celestial
nymphs » [L 41 (G)]; kim maya sardham samagamena < what
is (the good of) meeting me> [D 25]; tena tesam vanijam
ratnaib samvibhagak krtak < then by him was made the division
of the jewels among the merchants » [D 43]; rajiias te dravyena
prayojanam utpannam <the king has requirement with your
things » [D 33].

(b) annapanena se chandak motpadyate <«she finds no
desire for food and drink » [Mii 459]; tasya dani sarvehi tehi
gogthikehi putrasya premnakena putrapremnam «for all these
companions she had the affection for the son owing to her
affection for (her) son » [Miii 375]'; tasya kakiye rajabhojanena
dohalako <the hen-crow had a desire for (partaking of) the
king’s dish » [ Miii 125].*

(c) In the Mahavastu the compound noun wvinabhava
« state of separation » has been often used for the regular post-
positive adverb vind@ <« without »: tato maya vindbhavo na te

! The instrumental here denotes the semse of the locative. It might also be locative
as in the Maha@vastu the affix -hi is often the sign of the locative.
% The instrumental has here been used for the locative,
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jatu bhavigyati <then may you never have separation from
me» [Mii 141(G)]; tene mrgena muh@rtam api vindbhavo
na bhavati «there was no separation with the stag even for a
moment » [Mii 234]. See infra, under vinakrta.

(e) Instrumental with Adjecctives (see supra, remarks
on the Instrumental with Nouns) : ksipram ma mahardja
putrena sanginim kurugva <«soon, O great King, make me
a companion of (my) son> [L 290]; sardham dasubhib
strisahasraih parivrta «attended by ten thousand ladies »
[L 45]; svadhancna tusta <satisfied with her own wealth >
[L 46(G)]; asti tv asau kadcit sattvo yo maya sadréak éilena
ca samddhind va «is there any such being who rivals me in
merit and absorption (samadhi)? » [L 96]; deva asti punar iha
nagare kadcid yo maya sardham samarthah Silpena éilpam
upadarsayitum « Sire, is there anybody in this city, who is able
to compete with me in different arts and crafts ? » [L 163] ;
viviktam kamaik <« devoid of desires> [L 439]; anena sutrena
kificid anyat s@trasmn samam asti «is there any other sutra
equal to this satra? » [S 263]; na hi kificid samyaksambuddha-
nam lokcna samam < nothing is equal to the world of the
Perfectly Awakened Ones » [Mi 159]; kuladharmena samyuktah
« attached to the family customs » [D 28]; yo yenarthi bhavati
hiranyena va... <« whoever needs anything, whether gold or... »
[D 116]; naham Lamair arthi < I am not desirous of pleasures »
[D 35]; aham dhanendnurthi «I am not desirous of wealth »
[D 84]; idpréena ksanti-saurabhycna samanvagatak <« attended
with such richness of toleration> [D 40]; yady asau arthat
paribhrastah kim prajhayapi paribhragtah <« if he 1is bereft of
money, is he also bereft of reason ? » [D 81]'; yatha ksetre
ca vijena pratyaksas tvam iha dvija\ cvam karmavipakesu
pratyaksa hi tathdgatak v < as you, O Brahman, are discerning
in field as well in the seed, so also are the Tathdgatas
discerning in the maturing of karma = [D 71]% éramana-

' prajiiaya is ablative-instrumental : also note the use of arthat in the same sentence,
* yijena is locative-instrumental ; it might be the scribe’s error for vije ca.
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brahmana-bhojanena vyagra bhavigyati < would be eager for
feeding Sramanas and Brahmans » [D 88] ; aham samgramehi
apargjito «I am invincible in battles > [Mii 70] ; aham pi
maharaja aksehi kusalo <I, too, O great King, am expert in
dice » [Miii 169] ; arthino vayam bhagavams tathagatejiiana-
daréanena « we are desirous, O Lord, of perceiving the intention
of Tathagata > [S 180].

(i) In the Buddhacarita the instrumental with vinakrta
occurs several times : 8.21; 8.37; 8.78; etc. [Vide I. H. Q.,
Vol. ii, p. 658].

(i7) One or two instances of comparative instrumental are
found in Buddhistic Sanskrit : atha ko hi dani bho renu tena
bhagavata mahagovindena anyo panditataro < now, whois there,
O Renu, wiser than his lordship Mahagovinda? » [Miii 208].
This idiom obtains frequently in the epics; e.g., mama pranath
priyatarah «dearer than my life» [Ramayana]. It occurs
also in Pali: natthi bata bho loke rasatamhaya papakataram
ndma «there is nothing worse in earth than the desire for
enjoyment » [Jataka I ; p. 158].

(f) The instrumental denoting other case relations: the
instrumental sometimes app ears instead of other obhque cases,
notably locative and ablative. Thus:—

(¢) The instrumental denoting cause: this is a regular
construction of the instrumental even in Old Indo-Aryan : kaécid
ananda dardanendpi priyo bhavati <«some one, O Ananda,
becomes dear even at sight » [ 102]. The ablative is a perfect
equivalent of the causal instrumental, e.g., kadcid ananda
daréanad eva priyo bhavati «some one, O Ananda, endears
himself at sight » [L 102]. kena karanena < with what cause,
i.e., why » [S, etc.].!

(43) sapi devata kasikaye vesena tesim gosthikanam dardana-
pathena deée atikramati <« she too, the deity, in the appearance
of Kasika, come in view of the companions » [Miii 376];?

! The accusative also obtains here e.g., kip karaném [why ?]; also the dative, e.g.,
kasyarthaya [why?] [D].

* daréanapathena=genitive.instrumental.

S. SEN 21

.dvihi kulehi...bodhisattva jayanti ksatriyakule brahmanakule

«<in (either of) two castes are the Bodhisattvas born, in a
Ksatriya or in a Brahman family » [Mi 197].}

(9) The instrumental with adverbs, etc. :

(1) With the postpositive vina « without » : bodhisattvena
vind « without the Bodhisattva > [ L 150]; na ca Sakyate vina
nimittena pupyam kartum <it is not possible to earn merit
without a miracle » [D 59].

(11) With the interjection dhik «fie!»: dhik panditasya
purusasya ratiprasangath <«fie to the amorous relations of a
wise man> [L 230(9)]. 1In classical Sanskrit it always
governs the accusative; so also dhiratthu in Pali.

(h) Instrumentalis temporis. In Old Indo-Aryan the in-
strumental denoted the time occupied by an action up to its
completion [Panini 2.3.6; cf. Liebich, Bezzenbeeger’s Beitraege,
band XI, p. 297]. In Buddhistic Sanskrit, however, the in-
strumental is not restricted to this sense alone, it is freely used
for the accusative or the locative of time. :

(1) The instrumental of completed action: tato’ Ilpair
ahobhis tad dhanam pariksayam paryadanam gatam <then in
course of a few days all that wealth was spent and gone» [D
100]; na pramasyanti karmani api kalpadatair api «the karmas
do not perish even in course of hundreds of kalpas > [D 54].

(2) The instrumental for the accusative of time : adhivasa-
yatu bhagavan aryamahakasyapam uddisya bhaktam saptihena
« may your lordship accept food for a week with the reverend Maha-
kasyapa » [D 85]; sa yan masena gacchati « what (distance) he
plies ina month » [D 103]; tena khalu punak samayena bhaga-
va#t chravastim mahanagarim upanihéritya viharati sma ® «at
that time the lord, resorting to the great city of Sravastl was
roaming (there) » [L 2]; athaparepa samayena <now another
time » [Li 146]; tena khalu samayena varanasyam dvau jaya-
patikau <at that time (there lived) a Brahman couple in

! kulehi=locative-instrumental.

* The phrase tena khalu punah samayena is o characteristic phrase of Buddhistic
Sanskrit. It does not, however, occur in Advaghosa. It obteins in Pali.
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Benares » [D 22]; tena kalena tena samayena < at that time >
[D 74; Mi 45; etc.]; yavad aparena samayena vasavasya rajiak
putro jato ratnapratyuptaya $ikhaya < then at other time the
king Vasava had a son born with the crest imbedded with
a jewel » [D G62]; tena khalu punak samayena <« now at time »
[S 5]; asamkhyeyaik kalpaik tatah parena paratarens yad asit
tena kilena tema samayena < during the innumerable kalpas...
even at the time much earlier than that » [S 156].

(3) The instrumental denoting the ablative of time:
atha khalu bhagavan tasyam eva ratryam atyayena tenmopasam-
kramat < now the lord, after the dawning of that night, went
there» [I. G]; dasanam masanam atyayena <at the end of
ten months » [ 95]; dvadasabhir varsair bodhisattvo matub
kuksim avakramisyati « twelve years hence will the Bodhisattva
be conceived in his mother’s womb » [L 15]; atha viméater
varganam atyayena < now at the end of twenty years > [S 107];
sadbhir masaik kalam karisyati « would die after six months »
[D 109].

(4) The instrumental denoting the locative of time: tas-
minn eva ksanalavamuhirtena « in that very moment » [L 18];
cf. tasminn eva ksanalavamuhirte « in that very moment > [L
19]; pariparnehi dasahi masehi sarve bodhisattva matub kuksau
pradurbhavanti < in full ten months all the Bodhisattvas appear
in their mothers’ wombs » [ Mi 148].

(1) Instrumentalis spatii : like the temporal instrumental,
the instrumental of space denotes various local case relations.
Thus :

(a) anandena dvoabhyam krosabhyam bhery ahatabhut « there
Ananda sounded the trumpet along two krodas> [L 176]; un-
margena samprasthitah « started along the wrong way > [D 7];
paécimam diam sthalena gamyate « the western quarter can be
approached by land » [D 112] ; parvatasya daksinena parévena-
tavydm sthalena samprasthitah < by the southern side of the
mountain he went by land through the forest » [D 113]; dvarena
nirdhavitah « ran through the door» [S 81]; sa eva mrgo
udakena gacchati « that stag was going along water » [Mii 217].
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(b) The instrumental denoting the sense of the locative :
rajagrhasye ardhayojanena kolitagramakam .ndma grdmam
« there was a village named Kolitagramaka within half a yojana
from Rajagrha » [Miii 56]; yena magadhakanam gaya tam
anusrtya < going towards where there (was the city of) Gayad of
the people of Magadha » [L 309]; yenasau plakso mahddrumalz
« where (was) the great plaksa tree ® [L94]; sarvena javena
prasrta yena sarthah « sped towards where the caravan (was) »*
[D 94]; yena daridravitht tatrasmakam @&haracivaram alpa-
krcchrenaiva utpatsyate « where *here (is) the slum, there we
can easily find food and clothing > [S 104]; gaccha tva.m bhol,f
purusa yenakamksas « go, O man, wherever you wish> [S
105].

(c) The correlatives yena...tena < where...there » is a re-
markable feature of Buddhistic Sanskrit. It, however, does not
occur in the writings of Asvaghosa. It arose from the con-
fusion of the instrumental and the locative. Thus: yena
bhagavin tenopasamkraman they went where the lo.rd (was) »
[L 4] ; yena bhagavan tenadijalim pragamya <having bowed
with folded palms (in the direction) where the lord (was) *
[L6,7;8 60;ete.]; akarnad dhanub purayitvd ye.ndyu.smdn
purnas tena pradhavitah < having drawn the (bow-string) up to
the ear, he ran where the long-lived Purpa (was) * [D 39];
atha éronah kotikarno yenayusman mahadkatyayanas tenopasam-
krantah «now Srona Kotikarga went where the long-lived
Mahakatyayana. (was) » [D 15]; yena tam makaramukham tena
pradhavita < (the ship) glided along where there (was) the
mouth of the sea-monster » [Mi 245].

(j) Such a phrase as kalena kdlam < from time to time », etc.,
is a chief characteristic of Buddhistic Sanskrit. The instru-
mental generally denotes the sense of the locative or the ablative,
while the accusative is either an. object accusative or the ac-
cusative of time. The examples are interesting. Some in-
stances have, however, arisen out of analogy.
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Thus ; (1) kalena kdlawm : naitah samartha bodhisattvam
kalena kalam wpasthatum « they are not capable of entertaining
the Bodhisattva from time to time» [L 114-15]; aryam ca
mahakatyayanam kalena kalam pindakena pratipadaya <enter-
tain the reverend Katyayana the great with food from time to
time > [D 10, etc.]; kalena ca kalam vyavalokayisyanti « they
would look up from time to time » [S 225]; kalena ca kdlam
dharmam bhasate « he talks dharma from time to time » [S 276].

(2) cetasa cetak « from mind to mind » : bhiksunyas ceta-
saiva cetak parivitarkam ajnaya < knowing from mind to mind
the doubt of the bhiksuni » [S 269, etc.].

(3) vrksena vrksam < from tree to tree » : maya devi vrksena
vrksam paryafantt vanad vanam cankramyamand drumad drum-
am nirtksamana anuplrvena yendsau plakso mahadrumak..tam
plaksavrksam upajagama < the queen Maya, moving from tree to
tree, roaming from bower to bower, looking at from tree to tree,
gradually came where the great plaksa tree (was), and approach-
ed the tree » [L 94].

(4) silpena ilpam < from art to art » : deva asti punar iha
nagare kascid yo maya sardham samarthah silpena $ilpam upa-
" darsitum «sire, is there anybody im this city, who is able to
compete with me from art or craft to art or craft (i.e., in differ-
ent arts or crafts) » [L 163].

(5) varnena varpam <«from colour to colour »: candra-
suryav evam...vargendpi varpam tejasdpi tejo nanubhavatak
« the sun and the moon do not thus excel from colour to colour,
from brightness to brightness (i.e., in different colours and
degrees of brightness) » [S 163]. '

(6) tejasa..tejak <«from brightness to brightness=>: see
supra, (5).

(7) darena duram <«from distance to distance»: tena
bhiksund grhasthapravrajiténam antikad darena dwram viharta-
vyam « the bhiksu should remain from distance to distance away
from (both) the householders and the pravrajitas » 8 287].
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(8) vaktrena vaktram «lip to lip » : kanthe so grhya mama
prakasam vaktrena vaktram pranidhaya éabdam karoti < taking
me by the neck and putting (her) mouth to mine (she) made a
sound » | Miii 149].

(k) Instrumental Absolute. One or two instances of the
instrumental absolute are found in Old Indo-Aryan (in Vedic
prose as well as in the classical Sanskrit). It arose out of the
sociative instrumental. Some cases of the ablative absolute in
Latin represent an original I.-E. instrumental absolute. In
Buddhistic Sanskrit (not excluding the poems of Asvaghosa)
it 1s a standing idiom. '

Thus: &ariracittavyasanatapais tair evamvidhais taid ca
nipatyamanaik naivasandc chakyamunié cacala < notwithstand-
ing those austerities of body and mind, and inspite of such
(followers of Mara the tempter) assailing, the sage of the Sakya
race did not move from his seat » [ B 13.43]; mahat@ ca pugpa-
varsenabhipravargatd... kanydsatasahasrani sthitany abhBvan «a
great shower of flowers having been showering the hundreds of
thousands of girls stood (there) » [Li 141]; tay@ grhitaya nasya
kaye Sastram kramisyati «that being put on no missile would
strike him » [D 113]; sa bhagavan...samadhim samapanno’bhut
anifijamanena kayena sthitena < the lord remained engrossed in
ecstasy the body remaining calm»> [S 19-20]; lokadhatum
agacchati sma prakempadbhib ksetraik pravargadbhik padmaik
« he was coming to the world while the ground was shaking and
flowers were being showered » [S 428]; tena agatena...vyadhik
prasamyati « when he is come the epidemic will cease * [Mi 257];
yatra maitreyena bodhisattvena prathamam kusalamulani avaropi-
tani rajiia vairocanena cakravartibhtena ayatim sambodhim prar-
thayamanena < where Maitreya the Bodhisattva first implanted
the roots of happiness, Vairocana, in the state of the emperor,
wishing for the coming awakening » [Mi 59]; yugmehi vinitehi
mahdjanakayo vinayam agamigyati < you being educated a great
many people will come in for enlightenment » [Mi 198]; kim
nu khalu mayi parinirorte imehi ca éravakehi parinirvrtehi

4
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ito kettakasya kalasya buddho bhagavin loke upapadisyati « I and
all these éravakas being extinguished, when from this time
is the lord Buddha going to be born in the world? » [Mi 50];
uparuddhena kumarena grham nikdreyam samorttam  sarvd
laksmi antarahita « the prince being imprisoned the palace be-
came luckless and the entire fortune disappeared* [Mii 101];
“yam tvam salehi phullehi syamam kaudeyavasinim | gadham an-
kena pidesi sai te kausalyam prcchatin « when the Sala trees
blossomed, Syama, wearing silken garment, whom you tightly
pressed in your lap, now asks about your welfare » [Mii 175];
te dani tema yanapatrema vipannena devaderdam namasyants
« the ship having foundered they then prayed to the gods»
[Miii 68]; tena pitena asya smrtir utpadyate « it being drunk his
memory will revive » [ Miii 173].

THE DATIVE.

The Dative was a living case in the earlier period of Old
Indo-Aryan, but its use was much restricted as it is chiefly a
personal case. In course of gradual development of Indo-Aryan
the dative began to be merged in the genitive; the culmination
of this process is to be found in the Prakrits where the dative,
as a distinct case, was unknown. In Buddhistic Sanskrit also this
decline is quite apparent. In the works of Asvaghosa we find a
-few instances where the dative has been replaced by the geni-
tive; and this process goes on till we come to the Mahdvastu
“where the instances with the dative hardly exceeds a score.

(¢) THE DATIVE WiTH VERBS.

(1) Verbs meaning <«to speak, to call,> etc. In the
Buddhacarita this is the normal construction, but two instances
occur where the genitive replaces the dative. In the Lalita-
vistara : ete bodhisativa ebhyo devaputrebhyo bhagante <« these
Bodhisattvas speak to these sons of gods > [38]; raja bodhi-
~sattvaya tam prakrtim a@rocayati < the king imparted that in-
formation to the Bodhisattva» [163]; in the Divyavadana ;
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taya matapitrbhyam arocitam « by her it was imparted to (her),
parents » [17]; maghaya...arocayati < he informs Magha » [111];
tatah...supriyaya kathayati « then he speaks to Supriya » [112];
punar anyasma acakgita < he should speakto another » [S 346].

(#i) With verbs meaning « to give »: na l@vac chramana-
brahmanebhyo 'nudad@mi « I will not give (it) to Sramanas or
Brahmins » [D 88]; amukaya...bhagavate éaktubhiksa pradapita
« by so-and-so (woman) charity of gruel was made to the lord »
[D 70]; sarvam asmai purugaya niry@tay@mi < all T shall make
over to this man » [8 108]; sa ca manis tayd...bhagavate dattal
« the jewel was given by her to the lord » [S 264]; bodhisativaya
sadhukaram adat « he gave thanks to the Bodhisattva » [8 397].
| (iii) With other verbs : katamam bho upadhyaya lipim me
éiksayisyasi « what alphabet, O teacher, would you teach me? »
[L 143]; tasmai pratiérutye < having promised to him > [S 195];
tathagatas tasmai dharmam desayati « the Tathagata explained
dharma to him » [S 137]; imam satrantam...parebhyah...vistar-
ena samprakadayisyanti < they would reveal this s#tranta in
detail to others » [S 375]. »

(b) The Dative with substantives and adjectives : na can-
yasmai gandhaya sprham utpadayam-asub «did not have any
liking for any other smell » [L, 479]; namas tasmdy acaryaya
parnaya « homage to that master Pirpa » [D 42]; cf. arogyam
jyesthabhavikaya bhavatu « freedom from diseases be to the wife
of the elder brother ! » [D 28]. Kascid eva vaidyapurugo bhavet..
sukusalah sarvavyadhiprasemunaya «if there be a physician

“competent for curing all kinds of diseases » [S 320]; apratikilo

éravanfiya « not disagreeable to hear » [Mi 194]; kusalam adhig-
thanaya bhavatu « welfare be to the place » [D 76].

(i) The Genitive-Dative : akalam te drona praénav.yakarazbd-
ya < untimely it is, O Srona, for discussing your questions » [D
21]; ko bhadanta hetub kah pratyayo dvayo ratnayor yugapal
loke pradurbhavayae < what is the cause and the reason, O
master, for the simultaneous appearance of the two gems?»
[D 62]; ko bhagavam hetub kah pratyayo smitasya pradus-
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karanaya « what is the cause, O Lord, what is the reason for
showing the smile» [Miii 139]; samayo v@ me agnihotram
juhandya « it is the time for my offering the Agnihotra (obla-
tions) » [ Miii 161].

(¢) The Dative with the adverb : in the Divyavadana the
adverb yavat has been construed with the dative: na casya
amanojiiadabdasravanam yavaed garbhasya paripakaya < no hear-
ing of unpleasant sounds for her until the maturing of the
embryo» [D 2; 99]. .

(d) Dativus finalis : tad bhavigyati bahujanahitiya <« it
would be for the good of many » [L 7]; avilacittaprasadanatayai
samvartate « it serves for pacification of disturbed mind » [L 34];
upasevata varadharmaéravanaya < approach for hearing the
supreme dharma (law) > [L 42(¢)]; bodhdya krtanidcayah
« (one) with resolution made for (attaining) knowledge »[L 25];
bodhisattvasya daréandya vandandya paryupdsandya ca dharma-
§ravanaya cagacchanti sma < they came for visiting, worshipping
and sitting round the Bodhisattva and for hearing dharma as
well » [L 78]; abhiniskramigyate pravrajyayai « would leave
home for mendicancy » [Li 115]; alpaharatayai pratipadyeyam
« 1 shall resort to eating little> [L 320]; érdvastim pindaya
praviksat « entered Sravasti for (begging) food » [D 39]; éravastim
pindaya caritvd « having wandered in Sravasti for food » [D 39];
yadi tavac chronah kotikarnak fivati laghu @gamanaya ksipram
dgamandya « if, indeed, Srona Kotikarna lives for coming back

soon » [D 6]; tegam tad bhavisyati dirgharatram arthayae hitaya

sukhaya « for long time it would be for their prosperity, welfare
and happiness » [S 37]; ye ca...mantra v@ agadd va@ sattv@nam
upakaraye kalpenti « those incantations and herbs which con-
duce to the welfare of creatures » [Mi 134-35]; na c@yam tasya
ramasya dharino niryati tatkarasya samnyakduhkhaksayaya « this
dharma of Rama does not suffice for removing totally the pain of
one practising it » [Mii 120]; atha bodhisattvo...pindaya caritvd
« now the Bodbisattva having wandered...for (begging) food »
[Mii 207]; ma ca saumudram avataranadye cittam karotha <« do
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not make thy mind for plying the sea» [Miii 73]; durdsado
bhavati purugasye upasamkramenaye « it becomes unattainable
for a man to approach » [Miii 104]. :

(¢) Dativus commodi : s@ ca rajiia...bodhisattoaya vrtabhat
« she was chosen by the king for the Bodhisattva » [L 179].
This is the only instance I have noted.

(f) Dativus causalis : the following is the only instance that
has been noted : sattvd @yuhksayaya abhasvarad devanikayato
cyavitvd « creatures having fallen from the shining body of gods
for loss of the span of life » [Mi 52]. :

THE ABLATIVE.

The Ablative has been very little used in Buddhistic Sans-
krit. This is due to the fact that the sense of the ablative is
generally expressed periphrastically, and that very often the
instrumental is the substitute for the ablative. Those verbs
which were construed with the ablative in Old Indo-Aryan are
mostly construed in Buddhistic Sanskrit with the genitive plus
the ablative adverb antikat.

(a) The Ablative with verbs: bhavantak...padcimabodhi-
sattvasyantikad dharmadravanam érogyatha « you would hear the
lecture on dharma from the future Bodhisattva » [L 82]; iti hi
rdja...brahmanebhyah...pratiérutya < the king baving heard this
from the Brahmins » [L 66][see p. 27 supra] ; mamantikad...
abhayam pratiydcante sma < they were begging protection from
me » [L 103]; jivitad vyaparopitak « deprived of life » [L281] ;
evam bhagavata sirthaé caurasahasrat pratimoksitak < thus the
caravan was saved by the lord from the thousand thieves » [D 94];
caurasahasrasakasat sartho nigkritak < the caravan was ransomed
from the thousand thieves» [D 94]; purrasyantikad vikriye
« having bought it from Purpa » [D33]; bhagavato 'ntikad dhar-
mam §rnoti sma = hewas listening dharma from the lord » [S21];
meghasya manarasya sahaéato buddhasabdam sunmitva <«having
heard the word ‘ Buddha’® from the young man Megha » [Mi
243]; angano grhapati mamato aprcahitva...bhagavato sakasam
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upasankranto «the householder Angana, without asking me,
approached the lord» [Mii 272]; kim nu khalu ima striyo
asmakam nagarasya daksinato m@rgato varenti « why do these
women forbid us (approaching) ‘ the southern section of the
town? » [Miii 71]; yavajjivam pranatipatat prativiramisyam <1
shall forbear from taking life all through (my life) » [ Miii 268];
parebhyo napi vivyathe < he did not suffer at the hands of others »
[Saundarananda 2.2].

(b) The Ablative with past-participles in -ta (used as ad-
Jectives) : Saranyebhyas tapasvibhyo vinayam §ikgita iva « they
learnt good behaviour, as it were, from the hermits who (always)
offer protection » [ Saundarananda 1.13]; caurasakasat sarthak
paritratak « the caravan was saved from the thousand thieves » [D
101]; yady asau arthat paribhrastah kim prajiayapi pari-
bhrastah « if he is bereft of wealth, is he also bereft of (his) wis-
dom » [D 81]; ahitundikato hastato yatnat kritam subhagitam
« the maxim brought eagerly from the hand (of) an Ahitundika »
[Mi92(G)]; aham stitratnato bhragto « I am bereft of that jewel
of a woman > [Miii 167].

(c) The Ablative with nouns and adjectives : pramocakak
sarvaduhkkhebhyak <« he who frees (one) from all pains> [L
448]; vahirmukhak samsarat < disinclined to the world» [D
1-2]; sarvabhayebhyo vimocakak « the reliever from all fears »
[S 417]; asadharanani pratyelabuddhebhyah < peculiar to the
Pratyekabuddhas » [Mi 158].

(d) The Ablative with adverbs : na ca kadcit tam padmam
padyati smma anyatra sarathinarottamad dadadatasahasrik@cca
mahabrahmanak < no one saw that lotus except that best chario-
teer of men and the great Brahman of ten-hundred-thousands
(words) » [L 73]; anyatra vrkgagrat « except in the tree-top » [D
107]; na...s0 asti sattvo...yo curamam jatim...bodhisattoam vya-
kartum anyatra duddhav@sebhyuk devebhyak « there is no creature,
other than the gods of pure habitation, to explain the last birth
to the Bodhisattva » [Mi 150]. The ablative with prabhrti occurs
several times in the Saddharmapundarika and in the Mahavastu,
e.g., yatak prabhrti « whenceforth » [S 317; Mi 153].
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(i) The Ablative with saha « with» is found in a causal
sense in the Lalitavistara as well as in the Divyavadana (in the
latter it being often written as a compound). This is due to the
fact that in Buddhistic Sanskrit the ablative has very often
been confused with the instrumental. Thus: ye ca kecit...gan-
dharvasuragarudabhutdvigtah...te sarve bodhisattvamatuh saha
daréanad eva svastha...bhavanti « those who were ridden by a
gandharva or an asura or a garuda or a demon would at once
come to therselves simultaneously with the sight of the mother
of the Bodhisattva » [L 81]; maya devi trragulmakam api...
glanebhyak sattvebhyo 'nuprayacchati sma te saha pratilambhad
aroganirvik@ra bhavanti sma «the queen Maya gave even a
straw or a bit of grass to the suffering creatures, (and)

‘simultaneously with getting it they became cured » [L 71];

saha daréandd asya etad abhavat « simultaneous with (her) see-
ing, it occurred to her » [D 67]; sahadaréandc c@nena bhagavato
‘ntike cittam abhiprasdditam < with the sight their heart in-
clined towards the lord » [D 49]; saha$ravanid eva dhanasam-
matasya r@jfio marga utpannakh < on hearing it the king Dhana-
sammata became angry » [D 62].

(e) The Ablative of comparison : padyami kim mamantikad
abhirapatara @ahosvin na iti « I (shall) see whether (he is) more
beautiful than I or not» [D 75].

(1) The following instances are interesting inasmuch as
the regular comparative adjectives are either absent or totally
suppressed : dharmasya tasyasravandd aham hi manye vipattim
tridive 'pi vasak « I think that living in heaven is worse than
hearing that dharma» [B 1.82]; paramahila dahanato’py
amanyata « he thought of other’s women as (fiercer) than fire
itself » [ Saundarananda 3.32].

(13) The ablative sometimes appears for the genitive in
superlative constructions : éraddhadhanam $resthatamam dhane-
bhyak prajiarasas trptikaro rasebhyak \ pradhanam adhyatma-
sukham sukhebhyo ’vidyaratir duhkhatama@ ratibhyak 1 <« the
wealth of reverence is the best of wealths; the rasa of intellect
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is the (most) palatable of the rasas; of all (kinds of) happiness
that of spirituality is the chiefest; (and) of all attachments that
of wrong outlook ‘(avidya) is the most painful » [Saundarananda
5.24]; tebhyo ye uddaratama devaputrak < of them the most ex-
alted sons of gods > [L 52].

(f) The Causal Ablative : the causal ablative is of rare occur-
rence in Buddhistic Sanskrit : kasmad hetoh « from what cause,
i.e., why?»[D, 8, etc.]; tesam alabhat samtapyatha « you pine
for not attaining them » [S74];atha...50 vaidehako brahmanaraja
ayubksayac ca karmaksayac ca Lalam akarsi « now that Brahmin
king of Videha died on account of the loss of his span of life as
well as the loss of karma » [Miii 172].

(9) The Temporal Ablative : the ablative of time generally
denotes that some action has taken place after some other event
or after the loss of some time : caturpam masandm atyayat « at
the end of four months> [L 114]; sasthandm va navandm v@
masandm atyayat prasuta < she was delivered (of the child) at the
expiry of eight or nine or ten months » [D 2]; masanam atyayat
prasatd [D 99]; sasthyantarakalpanam atyayat « at the end of six
kalpas » [S 21].

(i) In the following instances the ablative carries the sense
of the temporal instrumental : t@ryani...pravadayamasur yavat
tasya bhagavato mah@parinirvanasamayat « they sounded the
trumpets till the time of the lord’s great extinction » [S 160];
tena astacatvariméadvarsat kumaram brahmacaryam cirpam vedd
ca adhitd < by him was practised the celibate studentship up to
(his) forty-eighth year and the Vedas were learnt » [Mii 209].

THE GENITIVE.

In Buddhistic Sanskrit the genitive is the most living
of the oblique cases. All the oblique cases, in fact, are often
replaced by the genitive. The dative is, as a rule, replaced by
the genitive. But it should be noted that the partitive genitive
and the genitive with particular verbs, which is found in earliest
Indo-Aryan is almost totally absent in Buddhistic Sanskrit,
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(a) The genitive with verbs which governed other oblique
cases in Old Indo-Aryan.

(i) The Accusative-Genitive. In the Saundarananda——
anucakrur vanasthasye dausmanter devakarmanak <emulated
the son of Dusmanta, of godly deeds and living in forest » [36].
In the Lalitavistara : na kasya cit sattvasya rogo badhate sma
« the disease does not attack any one » [59]; ksudha pipdsa...
naiva tasya badhate « hunger and thirst do not oppress him »
[85 (G)]; kasya ca karmano vipakena sa ojovindur bodhisattva-
syopatisthate sma « for the fulfilment of what deed did that drop
of vitality accrue to the Bodhisattva » [74]; jatasya tasya guna-
sagarasya jiiGtvd < knowing Gunasagara to be born » [129 (G)].
In the Divyavadana : tvam apy asmakam utprisayasi <«you too
mock us > [17]; uttare ca pariprcchanti sutrasya vinayasya
matrkayak « the others ask about the Sutra, the Vinaya or the
alphabet » [18]; bhagavams ta arogyayati « the lord greets you »
[129]. In the Saddharmapundarika : yatha mama pratibhats
« as it appears to me » [17]'; sthapayitva tathagatasya < leaving.
the Tathagata aside » [43]; sa cet...sattva nadibhir uhyamana
avalokitesvarasya bodhisattvasya...akrandam kuryuk <if the
creatures being carried away by the river (current) cry the
Bodhisattva Avalokitesvara (for help) »[139]; sesak punak stupd
mamoddisya kartavyak « the rest of the st#pas should be built for
me » [241]; ¢f. D. 99; yad vayam api tathagatasyanusiksemahi
« as we too would learn after the Tathagata » [180]; dharmaraja-
tesam arydndm yodhdanam yudhyatam drsfva «the pious king.
seeing the noble combatants fighting » [290]; puspavarsam
tasya bhagavato bodhimande nigannasyadvyucchinnam pravargay-
anti < (they) showered a shower of flowers to the lord sitting on
the bodhi seat »[159]; naham ayusmanto yusmakam paribhavdmi
<1, O long-lived ones, cannot vanquish you> [378]; asmakam
bhagavan adhyesati < the lord seeks us» [270]. In the Maha-
vastu : tatra tesam nairayik@nam nirayapdald ayudhahasta ud-

' Bubhukgitam na pratibhati kificit *‘ nothing appeals to the hungry " [Mahabhasya)

5
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deéenti « there the guards of the hell hunt those condemned to
the hell » [i 21]; kasya dani...yuyam pratyudgacchatha < whom
do you welcome now » [i 23]; bhiksunam amantreti « invites the
Bhiksus » [i 262]; rajio $reniyasya...dharmaya kathaya sam-
daréayitva « having educated the king Sreniya with religious
talks » [i 261]; aham aryasya nimantremi <1 invite your
reverence » [i 302]; te dani sdkya rsikumaranam prcchati «the
Sakyas now ask the sons of the sages> [i 355]; matapitraam
abhivadetva <« having greeted the parents> [i 354]; tasya
dharmiko’ti krtvd < taking him to be a pious man > [iii 349];
mama uddidya agato < come with reference to me» [iii 361];
mama jivitad vyaparopayitva « having divorced me from life »
[ii 64]; tasydpi na icchati < desires him not » [ii 69]; eg@ mama
evabhikamksati « she wants me » [ii_69]'; suddhodanasya prati-
haretha « inform Suddhodana > [ii 81]; tesdm sarvesdm prsthato
krtva « leaving them all behind » [ii 69]; vyaghri..catuspadanam
pratipdleti « the tigress waited for the beasts » [ii 69]; bhadre
mama patim varehi <« madam, choose me as the husband »
[ii 70]; mama grhuahi <accept me > [ii 70]; brahmayusya
upasamkramitva <« having approached Brahmayu=» [ii 78];
nidhyayati rajakanyandm < thinks of the princesses » [ii 147];
yadodhara.. kumarasya allin@ <« Yasodhard approached the
prince » [ii 48]; sudhanukumaro rajio sucandrimasya prechati
« the prince Sudhanu asked the king Sucandrima » [ii 98];
mama margamano « seeking me » [ii 102]; so tava...kinnara-
nagaram negyati « he would take you to the city of the kin-
naras » [ii 108]; matapit7ndm pranipatitva <having bowed to
the parents » [ii 110]; kacit parasparasyaupagrhya « some hav-
ing embraced each other » [ii 159]; brahmanrasya v@ putrasya
va& ko vivegyati <« who shall take care of the Brahman or the
son > [ii 209]; paramagauravena tesam matapitFpam upathihati
<served the parents with great care> [ii 211]% sa tesim
dakuntakanam pariraksati « he protected those birds » [ii 251];

' Cf. bodhisattvam evabhikamksati ‘¢ desired only the Bodhisattva '’ [ii 69].
* Cf. matapitaram upathihati * serves the parents '’ [ii 212].
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egd...mama pralobheti « she tempts me » [iii 152]; ma yayam...
mama abhividetha «do not salute me» [iii 173]; rajio su-
bandhusya jayena vardhapetvd < having benedicted the king
Subandhu with victory » [ii 421].

(i) The Dative-Genitive. In the Buddhacarita : babhramur
darsayantyo’sya §ronis tanvamsukaortak « they wandered show-
ing him their hips clothed with fine linen» [4.34]; tad
bravimi suhrdbh@tod tarunasya vapugmataeh < so, being a friend
I say to (you), a handsome youth > [1.82]. In the Lalita-
vistara : brahmandnam avocat < spoke to the Brahmans» ; [65
(@)]; vada mama Sighram «tell me soon > [90 (@)]; tam
kumarasya varayigyami <1 shall choose her for the prince »
[161]'; ya te duhita s& mama kumdrasya pradiyatam < give her,
who is your daughter, to my son> [163]; ayam...yugmakam
dharmam desayisyati « he will explain the dharma to you » [43];
gilpajasya kanya datavyd <the girl should be given to an
expert in the arts and crafts > [163]%; bodhisattvasya upana-
yati sma < brought to the Bodhisattva »[73]; tac casya na rocate
«it did not please him > [308]; bodhisattvo...rajiiah suddho-
danasya svapnam upadarayati sma the Bodhisattva caused the
king Suddhodana dream a dream > [224]; abhipravedya maha-
rajasya éuddhodanasya < informing the great king Suddhodana »
[241]; sa...rajfiak $uddhodanasya datam presayati sma < she
sent a messenger to the king Suddhodana » [62]; rajiiak suddho-
danasya nivedaya < impart (it) to the king Suddhodana » [116];
asitasya maharseh pratidrutya < having acquiesced to the great
sage Asita» [117]; tavat kumarasye katamd...kanya rocate
« which of the girls appeals to the prince? » [156]; te...kumara-
syainam prakrtim arocayanti sma <« they informed this matter
to the prince » [156]; tam kanyam asmakam prativedaya «let
me know (the particulars of) the girl> [159]. In the Divya-
vaddna : sarvo’yam lokak suvarnasya éraddadhati <« all people
believe in gold » [17]; anekais tesam arocitam « it was informed

1 ¢ Dativus commodi ’ replaced by the genitive.
s ¢f. karmaiilpajfiaya kanyam dasyami [ibid].
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to them by many » [17]; tata dyusman parno bhratuk kathayati
« then the long-lived Piirna said to (his) brother» [42]; esam
vanijam ratnavibhijam kuru <divide the jewels among these
merchants » [-:2]; tena tasyak pratijiatam « by him it was pro-
mised to her » [15]; tasya bhaisajyam vyapadisa <« prescribe a
medicine for him > [25]; anando bhagavatah pratyasrausit
« Ananda agreed with the lord » [76]; bhiksanam.. . upadarsayet
« should show to the Bhiksus » [77]; pakvam adayagatya dam-
patyor upanamitavan - taking cooked (food) brought (it) before
the husband and wife » [31]; cauranam nivedayati <addressed
the thieves » [101]; taik parnasya dutah presitah <by them a
messenger was sent to Pirna » [33]; tasya tav abhisaram dattva
« having given to him the two as the present> [6]; tau na
kasyacit punar api éraddadhatum arabdhau <«they (two) begam
not to trust anybody » [6]; kim asya praharami « what shall I
dart against him » [40]'; gacchananda tathdgatasya éromyasya
ca...mafijam prajiiapaya < go, Ananda, and show the seat to the
Tathagata and Sronya » [20]; kas te sraddhasyati «who would
believe you?- [70]; atha maghak...supriyasya...kathayati « then
Magha spoke to Supriya » [111]; bubhuksita vayam asmakam
anuprayaccha « we are hungry : give us (food) » [12]; ekasya
kgiptam <«hurled at one> [12]'; tvam asmakam trsartanam
paniyam anuprayaccha < do thou give drink to us smitten with
thirst » [7]; tany aham snusayak samarpayami «those I hand
over to the daughter-in-law » [13]; aham tesam jhatinam sam-
adisami « 1 shall direct to those kinsmen > [18]; evam aryeti
dauvarikah purusak anathapindadasya grhapateh pratyaéraugit
« the man at the gate agreed to the householder Anathapindada,
(saying), ‘ yes sir’ » [81]; maitreyo 'pi...tesam manavakanam
anupradasyati « Maitreya also shall give to those men » [61].
In the Saddharmapundarika: sadhu bhagavann ity ayusma#
ariputro bhagavatak pratyasrausit < ¢ Right, O Lord ’ !—thus

! In the Vedic pra-ht was construed with the dativus incommodi, but in classical
Banskrit it was construed with the locative ; so also kgip.
* Cf. maitreyaya...anupradasyati [ibid].
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did the long-lived Sariputra agree to the lord > [89]; sattvanam
dharmam desayami < I would teach dharma to the creatures»
[40]; gorathakan eva darakasya dadyat <«he should give only
bullock carts to the boy> [73]; evam caisam vadati «thus
speaks to them » [79]; te tathdagatasya lokapitur abhisradda-
dhati « they believe in the Tathagata the father of the world »
[80]; ma kasyacit sattvasya...parinirvanam vadati <does not
speak of the extinction to any creature » [81]; tathagataé cas-
makam evam vadati « the Tathagata thus speaks to us » [108];
na kasyacid acakset « should not divulge to any one »[102;105];
sarvasaltvanam dharmam upadarayitum <to teach dharma to
all beings » [82]; nd@ham yusmakam kificid aparadhyam <1 have
committed no offence against you » [104]; tam daridrapurusam
anayya mahato jiatisanghasyopanamayitvd < having brought
that poor man, produced him before the great (assembly of)
kinsmen » [108]; atha khalu ta r3ayas tasya purusasyaivam
kathayeyuh « now the sages would thus talk to that man»
[1:5]; sa ca jatyandhas tesam purusanam na éraddadhyat < he,
the born-blind, would not believe those men> [133]; nadyas
tesam gadham dadyuk <«the rivers would offer fordability to
them » [439]; sarve’sya...krudhyanti « all are angry with him »
[878]; na ca krudhyanti « do not take offence » [379]; ye cisya-
wam...lostram va dandam va ksipanti « those who hurl a stone
or a stick at him » [379]; buddhanam bhagavatam namaskaram
kuryat « should pay homage to the lord Buddha » [442]; tani
brahmani vimanani tasya bhagavato niryataydmasuk « they
offered those Brahma dirigibles to the lord » [165]; tesam evam
kathayati « thus speaks to them » [189]; imam dharmaparya-
yam paresam samdravayamanak < lecturing that series of dharma
to others> [355]; tesam...arocayet <« should let them know »
[322]; tam dharmam...kasyacid dcaksita « that dharma should
be imparted to any one> [345]. In the Mahavastu: megho...
tani paiicotpalani bhagavato dipamkarasya ksipi « Megha threw
those five lotuses at the lord Dipamkara » [i 238]; tena aparani
pafica purnadatani presitani acaryasya < he sent another five
hundred puranas (gold coins) to the master» [i 243]; mamo
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buddhasya < homage be to the Buddha » [i 245]; adasi uttiyo
éresthi abhiyasya bhiksusya prabh@tam hiranyam « Uttiya, the
merchant, gave much gold to the bhiksu Abhiya» [i 57];
paresam ca deSayanti <lecture to others> |i 46]; prasadam
k@rayitva...samyaksambuddhasya niryatesi < having built a
palace dedicated (it) to the Perfectly Awakened One> [i 49];
sa rdja kuéasya dutim apresaye « the king sent a messenger to
Kusa » [i 128]; mantramsé ca vedamé ca brahmaninam vicent:
« taught the mantras and the vedas to Brahmans » [i 197]; atha
tomaro lecchaviganasya pratiérutvd « now Tomara having pro-
mised to the Licchavis » [i 255]; evam...r@ja sremiyo bimbis@ro
tomarasya lecchavisya jalpati « thus the king Sreniya Bimbisara
spoke to Tomara the Licchavi» [i 257]; patram gramikasya
daréayati « shows the pot to the villager » [i 301]; aham pitari
brahmananam parityakta « I have been given over to the
Brahmans by the father » [i 511]; tehi tesam brahmananam
sandigtam « they told those Brahmans » [i 813]; esé na asma-
kam malini aparadhyati < she, Malini, does not offend us> [i
813]; dautehi rajio éuddhodanasya niveditam < the messengers
informed the king Suddhodana » [i 356]; tasya yuthapatisya
pramipatitd <« she bowed low to the leader of the herd » [i 362];
na kasyaci aparadhyanti » they commit no offence against any-
body »[i 364]; sarvamrgandm ca abhayam dehi <« offer protec-
tion to all the deer » [i 3657; bhagavata kumdrabhutena kanya-
nam alankaram pi vidranantena yadodharaye Satasahasramalyam
h@ram dinnam < when the lord, being a youth, (was) present-
ing trinkets to girls, he gave YaSodhard a necklace worth a
hundred thousands » [ii 64]; ndsyak kificit samovibhajisyam
« I ghall give nothing to her » [ii 65]; mahanamo samdidati rajiio
suddhodanasya na Sakyami yasodharim kumarasye datum « Ma-
hanaman told the king Suddhodana, ¢ I cannot give away Yado-
dhara to the prince’ [ii 73]; tasya vanarasya jalp@hi « speak to
that monkey » [ii 248]; pratih@raraksena .. rsisya niveditam
« the gateman submitted to the sage » [ii 81]; upanametha
kumaram 7sisya «bring the prince before the sage » [ii 32];
tato rajfo éuddhodanasya pravrtti agatd < then news came to
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the king Suddhodana » [ii 207]; paramabodhisamprapto éravas-
tyam bhiksupam vydkaroti « having attained the perfect know-
ledge, (the lord) announced (it) before the bhiksus in Sravastl »
[ii 136]; nanaham yattika kapilavastunagare kanyd tam sar-
vam kumarasya upadardayami <« indeed I shall show to the
prince as many girls as there are in the city of Kapilavastu » [ii
149]; rajiia amatyanam anattam <« the king ordered the minis-
ters » [ii 156]; napi tasya ahitundikasya kupyati < did not flare
up at that juggler » [ii :787; kim maya tava aparaddham
chandakasya ca < what have I injured of you or of Chandaka »
[ii 189]; sa dani sudaréand devi tasya kubjaye rusita aha « now
the queen Sudarsana, angry with that hunch-back (woman),
said » [ii 459]; sa...tasam antakpurikanam rugyati < she is cross
with those women of the seraglio » [ii 480]; kasya va garah@my
aham « whom shall T take to task? » [ii 480 (@)]; yasya sarve
rajano pragamanti < to whom all the kings bow low » [ii 491];
kasirajhio upasamkranta « approached the king of Kasi» [iii
1521; yadi me maharaja mama na éraddadhdsi <if you, O my
king, do not believe me » [iii 42]; bhagavan mama etad uvica
« the lord told me this » [iii 51]; bhagavam venuvane bhiksu-
nam amantrayati < the lord spoke to the bhiksus in the bamboo
bower » [iii 63]; so ddni advaraja tesam vamjakanam samanu-
gasati < now the king of horses spoke to the merchants [iii 7 61;
s0’ham tasya upakasya...sprhayanto abhiksnam etam gatham
bhagami « now I, longing after that Upaka, always utter this
verse »[iii 193]; namas tasya aryasya mahagovindasya < homage
to the reverend Mahagovinda » [iii 223]; tesam bhagavam..bhd-
gati <« the lord addressed them » [iii 434].

(111) The Instrumental-Genitive : mama ca tvam sariputra
dirgharatram anusiksito *bhut « you, O Sariputra, were for a
long time instructed by me »[8 64]; so pi rajio devihi s@rdham
kridanasya kridate «he sported with the king, (who was)
sporting with his queens » [Miii 169]; « parasparasya vivahita
« married to one another » [Mi 851].

(iv) The Ablative-Genitive : athaikasya pratigrahigyami « I
shall accept from one=> [L 497]; dharmasyaparihiyante < do
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not swerve from dharma » [Li 525]; ydcami te « I beg of you»
[L 46 (@)]; ye sattvas tathagatasya dharmam bhasamanasya
érmvanti « the creatures who listen to the Tathagata, talking
dharma > [S 124]; asye dharmaparyayasya uttraset < would be
afraid of this series of dharma » [S 234]; ime kumara asmakam
sujatd pi « these boys are born well of us> [Mi 855]; mama
sarve mrgd trasanti « all deer recoil from me » [ Mii 70]; tesam
mrgapaksinak na samtrasanti < birds and beasts do not recoil
from them [Mii 210]; amatyaputro...sarvesam vindvddyena
viigyati « the minister’s son was distinguished from all in play-
ing the lyre » [ Miii 85]; manusyesu cyavitvd mnarakesupapadyats
« falling from mankind he is born in the hell » [Miii 42].

(v) The Locative-Genitive : kinnariye pi sudhanusya prem-
nam nipatitam < the Kinnarl’s love fell on Sudhanu » | Mii 987;
iccheyam aham bhagavato aradasya brahmacaryam caritum
« T wish to live as a religious student with his reverence Arada »
[Mii 118]; na kaécij janataydh kanydyak kumarasya cittam
abhiramet « may not the heart of the prince be attached to an
ordinary girl » [Mii 149]; so pi pandito Sakuntako tasya sakun-
tikasya visrambheti « the wise bird also trusted the fowler »
[Mii 242]; tasyapi kampillasya rajiio brahmadattasya...punya-
vantasya kumarasya putrapremnam nipatitam « Brahmadatta,
the king of Kampilya, felt an affection for the boy Punyavanta
as towards a son » [Miii 40]; ma bhavanto éramanasye gau-
tamasya brahmacaryam caratha <do mot live as a religious
student with the Sramana Gautama » [Miii 63]; mama sarve
lagnatha < hold me fast, all of you > [Miii 354].

(vi) The dativus commodi et incommodi is very often re-
placed by the Genitive : kim mama baddham < what is attached
to me? > [S 211]; tams tan gandhan paresim api vyakaroti
« emits that perfume for others as well » [S 3617; dandakarmam
karotha yatha caurasya kriyati tasya me « give me punishment
as is done to a thief » [Miii 174].

(b) The Genitive with verbs which were so construed in
0ld Tndo-Aryan. It is rather remarkable that in Buddhistic
Sanskrit, the genitive appears with some verbs which governed
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the genitive in the Vedic but not so in Classical Sanskrit :—tad
vahanam godirsacandanasya purayitvd « having filled the cart
with sandal wood » [D 42]; catvaro lohasamghatak suvarnasya
parnis tigthanti « the four iron pots stand filled with gold »
[D 14]; suvarnasya kaladah parayitvd sthapitak « the pitcher was
kept filled with gold » [D 16]; tasmad udakasya patrapuram
anaya « fetch a cup full of water » [D 51]; ratnanam tad vaha-
nam paritam <« the cart was filled with gems> [D 57; bhuyis-
thena éariputraivam-rapanam bodhisattvanam pariparnam tad
buddhaksetram bhavisyati « that land of Buddha, O Sariputra,
will be filled much with suchlike Bodhisattvas » [S 66]; éundam
udakasya paretva « having filled the proboscis with water »[ Miii
132]*; kumbho visasya parigiktah « the pot filled with poison »
[L 180 (G)]; aham te smarayisyami <1 shall remember you »
[D 57]; bhagavamé casmakam smarayati tathagatajiianadaya- -
dan « the lord remembers us, the cosharers of the knowledge
of the Tathagata » [S 110]7; jenti tvam vailasikaye dhita, tave
putro na kificit paitFkasya rajyasya ca dravyasya ca prabhavati
« Jayanti, you are the daughter of a hetaera : your son would not
inherit paternal kingdom or any other thing» [Mi 349]; raja
subandhu nama...sasthindm nagara-sahasranam rajyam karayati
« the king named Subandhu rules over sixty thousand cities »
[Mii 420]1; matub pituk na utkasthitam sya « he may not be
anxious for the parents > [ Mii 165].§

# Thig is a kind of partitive genitive. It is an Indo-European idiom; the cognate

verbs in the different Indo-European dialects—Glk. a'M:ns, wkn;ms, Lat. plenus, Goth. fulls,
Lith. pilnas—are all construed with the genitive. In Vedic the adjective purna is so con-
strued : @ madhoo asma asicann amartam indraya purnam [Atharvaveda Samhita, 9.7.6];
parnan parisrutah kumbhan [Satapatha Brahmana, 11.5.5.18]; in Classical Sanskrit also
gometimes : ghatam apam purnam [Manu Sambita, 11.183] ; also in Pali.

4 In classical Banskrit, smr (here the causative carries the sense of the simple root)
governs the accusative. This idiom is Indo-European often, but in the Vedic there is only one

instance (that in the Atharvaveda Samhita) : puvnoropas Tov pirov *‘ I remember the friend "’

‘=Latin memini amici ; yatha mama smarad asau ** as he may remember me’’ [AV. 6.130.8].

T These two idioms are allied to the Vedic idiom of the genitive governed by verbs mean-

ing * to rule.”
§ Cf. utkanthamano bharato guranam * Bharata feeling anxious for his superiors *

[Bhattikavyal.

Vsl
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(o) Elliptic Genitive : sa drnpoty eva amdtydinam = he l.istens
to the (speech of the) ministers » [Mi 272]*; tasya grdmzkasyt_s
§rutvd « hearing (the words of) the villager » [Mi 302]; putraka
na yugmabhir mamatyayat stripam érotavyam . O sons,. you
should not pay heed to the women after my demise» [D 27];
na ca vijanasi paicayojananantarasthitasya janasya. bh&qamatlasgla
« you cannot understand (the speech) of one speaking at a dig-
tance of five yojanas » [S 135]. .

(d) The Genitive with substantives and adjectives : mah&-
brahmago "nukampam upadaya « feeling pity for Mahﬁbra_hmfm »
[Li 78-74; etc.]; anuttarayah samyak-sambodher labhined
« attainers of the unsurpassed perfect knowledge » [S 41; e?.o.] :
ndndd_dindm bhiksupam abhiprasanno « pleased Yvittlf th.e_bhzlf{ms
beginning with Nanda » [Mi 36]; sahasrasam visarjayitd v giver
of thousands> [S 340]; miyato me manugyanam v?nﬁbh.avo
» certain is the bereavement of men» [Mii 103]; »Gja reisye

" vismito = the king was surprised at (the deeds of) the sage *

[Mii 82]; pidacasya ca etasya ca ndsti kificit nana k&ramuf
« there is no differentiation between him and. a ghoul » [l?du
469; didrksayd...munek « with a desire of seeing the herfmt »
[Saundar@nanda, 4.40, etc.]; yatha ca daréi tegam sattvandm
« (ane) who looks upon all creatures (as) equal » [ 1?4]. ]

(e) The Genitive with adverbs : uttiyasya éresthzsya. dhitub
sardham vipradusto « corrupted with the daughter of Uttlya. the
merchant » [Mi 36]; bodhisattvo ca mayays matub sardlzam
ivikam samaradho « the Bodhisattva, with (bis) mother Maya,
boarded the palanquin» [Mii 26]; gangayad ca yamunaya ca
antara kasyapo 18i yajiam yajati « the sage Kasyapa holds_ a
sacrifice (in the place) between the Ganges and the Yamuna »
[Miii 363]. N ,

(f) The Comparative Genitive: katamo’sya deva mamae
vifigto « what other man is more distinguished thanI, O sirel>»

* gmatyanam for amatyanam vakyam ; df. asmakam ic chynuhi ** hear (=o}1r- zvorda)
[Rgveda Samhita, 7.28.1] ; drudhy asya ‘‘ hear him '’ [RV., 7.88.2]; 'myc vd éuirdgante
*“ him men wish to listen to '’ [Kausitaki Brahmaga, 7.6] ; also in Pali, o

*;__“""‘f“ e e s i -
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[L 136 (G)]; sarvesam tesam bhratPnam susikgitah < (he) was
better educated than all his brothers » [Mii 4347]; wupali bhikeu
yugmakam vrddhatarako « the bhiksy Upali is older than you
(all) » [Miii 181].

(8) Appositional Genitive is a remarkable phenomenon in
Buddhistic Sanskrit of the Mahavasty parnam cisya putrasaha-
sram abhiigi $hrandm virdgam « he had full thousand sons—
(sons) heroic and valiant s [Mi 49]; rdjagrhe .. parvam vartat;
poficinim taposatanam « a (sacrificial) session js being held at
Rajagrha,—a session of five hundred austerities > [Miii 87);
purpam casya putrasahasram bhevet Suranam viragam <« he will
have a full thousand sons (all) brave and heroic » [Miii 107];
tasya rajiio brahmadattasya putrasatam kumaranam « the king
Brahmadatta (had) five hundred sons (all) young » | Miii 361].%

(b) Genitivus Materie et Originis : caturasiti katagara-
sahasragi karayesi.. saptanam ratndnam « he built eighty-four
thousand cottages of the seven gems» [Mi 49]; éakyo vicitram
kuthim upasthapayet simhacarmaparivarindm vyaghracarma-
parivaranam dvipicarmaparivaranam « the Sakya brought rugs
(made) of skins of lions, tigers and of leopards » [Mii 117].

(i) The Genitive Absolute t : Panini lays down the rule [2.
3.88] that the absolute genitive expresses anddara < disregard »
in classical Sanskrit. Though the absolute genitive does not
occur in the Rgveda, it appears sporadically in Vedic prose, but
there often no sense of anadara is apparent. So also with Bud-
dhistic Sanskrit. Even in the chaste Sanskrit of Asvaghosa

* The existence of the appositional or apexegetic genitive in Sanskrit is denied by
Whitney in his Sanskrit Grammar. But there occurs at least one certain example of it in
Old Indo-Aryan. It is this :

antar agne rucé tvam
ukhayai sadane sve |
tasyas tvam liarasa tapan
jatavedah Sivo bhaval .
** O Agpi with glow | Within thy own seat of pan | Heating with her blaze 1 Be thou,
O All-knower, auspicious '’ [Taittiriya Samhits, 4.1.91; Kej
slgtion of the above].

"t Vide Huebschmann, Zur Casuslehre, p. 280 ; de Saussure, L’emploi du genitif absolu
en sanicrit. R C . cL

th's Introduction to the tran-
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there occur instances where the absolute genitive implies no
anadara; thus : iti padyata eva rajasanor idam uktvd sa mabhak
samutpapata « the king’s son thus looking on, he leaped into the
sky » [B 2.20]; samantaravatirnasya ca bodhisattvasya..prthivim
bhitva mahapadmam pradurabhat « as soon as the Bodhisattva
(was) born, a great lotus sprang up cleaving the earth » [I 95];
tasya khalu punah...padmaprabhasya tathagatasye pariniror-
tasya dvatriméad antarakalpan saddharmah sthasyati « the Tatha-
gata Padmaprabha having attained final extinction, the true
dharma will exist for thirty-two kalpas » [S 67].

THE LOCATIVE.

Like the other local cases (such as the instrumental and the
ablative) the locative in Buddhistic Sanskrit—though in a lesser
degree—was very often expressed periphrastically with antika
and other similar adverbial postpositives.

(a) The Locative with verbs : prayata sv@tmahite jagaddhite
ca « strive for your own as well as for the world’s good> [B
5.78]*; kamesv ajasram pramamada nandah « Nanda committed
great excesses in pleasures » [Saundarananda, 4. 32]; mahamu-
nau bhaktivasit pranemuk « bowed low to the great sage out of
reverence » [ibid, 5.1]; tasminn aham abhirame é&antiparame
« T delight in the supreme peace » [Bruchstiicke Buddhistischer
Dramen, p. 66]; makamesu mithydcarisyatha < do not for no-
thing ply in pleasures » [L 16]; careyam aham bho arade kala-
me brahmacaryam «I shall live as a religious student with
Arada Kalama » [L 259]t; tena khalu punak samayena pasicaka
bhadravargiya rudrake r@maputre brahmacaryam caranti sma
« at that time five good men were leading the life of religious
studentship under Rudraka Ramaputra » [L 308]; aham arade
brahmacaryam careyam <1 shall be a student under Arada »

% Cf. devasurd va esu lokesu samyetire '‘the gods and the Asuras strove for (the

supremacy of) these worlds ** [Aitareyas Brahmana, 87.6.1].

+ Thisis a Vedlc idiom; ¢f. protir ha kausambeyah kausuruvindir uddalake Grunau
brahmacaryam uvase ** Proti, the son of Kusuravinda, of Kauéambi, dwelt with Uddalaka,
the son of Aruna, as a student '’ [Satapatha Brahmana, 12.2.18]. Cf. Pali : brahmacariyam
sugate cardmase ** we shall live as religious students with Sugata ’ [Buttanipate, 2.161.

)
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[Mii 118]; mundham udrake r@maputre brahmacaryam care
«indeed I live as a student with Udraka (=Rudraka) Rama-
putra » [Mii 119]; dharme caratha éramapabrahmanesu <« deal
religiously with the Sramanas and Brahmanas> [Mi 196]; tad
ayuktam etat...mama bhavet...yad aham anuttar@yam samyak
sambodhau nabhisambuddheyam « it would be improper for me
if I do not be fully awakened in the unsurpassed perfect awaken-
ing» [l 43]; guman atmani pratijanite <admits (to have)
virtues in herself » [L 161]; matapitarau ca $aranagamanasik-
¢apadesu prasthapitau < the parents were established in taking
refuge and in the teachings> [D 177; sa bhagavata...bodhau
vyakrta « she was coached in bodhi by the lord » [D 70]; kasi-
rajiia supriyo mahasarthavahatve 'bhisiktah « Supriya was ap-
pointed in the (post of the) merchant-in-chief by the king of
Kasi» [D 100]; tada lipyam upanyastah <then (he was) in-
structed in the alphabet » [D 3]; tam te putratve samadapayis-
yams « I shall establish him in your sonship> [D 57]; na ca
kamesu sajjate badhyate v « (he) is not attached to, nor bound in
pleasures » [D 116]; utpatane 'ham na bibhemi...netradvayasya
« I am not afraid of plucking out the eyes » [D 411]; sa bhaga-
van...érigartamn nama  bodhisattvam...anuttarayam samyak-
sambodhau vyakrtya « having instructed the Bodhisattva, named
Srigarta, in the unsurpassed perfect knowledge, the lord... » [S
21]; atha sa bhagavan nirvanadhateu parinirortah < now the
lord was finally pacified in the state of extinction» [S 21]; te
tenaiva paripdcitd abhuvann uttarayam samyaksambodhau
« they were instructed by him only in the unrivalled perfect
knowledge » [8 22]; dharmesu niryatak « instructed thoroughly
in dharma » [8 60]; te codarayam buddhabodhau samadapitah
= they were established in the comprehensive Buddha-faith »
[8 110]; tathagatasasane 'bhiyujyante « are enjoined to the com-
mand of the Tathagata » [8 30]; piteva priya ekaputrake karu-
nam janayitod « having felt pity like the father for the only
dear son » [S 186]; tesu casma prayuktd ghatamana vyayaccha-
manak « we are engaged in, trying, and struggling for them »
[S 109]; tan sarvan sva atmabhdve pasyati «looks upon them
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with the feeling for the self» [S 3870]; ghatikdrah.. mardhni
kedegu par@mréati « Ghatikara takes hold of the hair om the
head » [Mi 821]; bhagavato dipankarasya santike brahmacary-
am carigyama « we shall live as students with the reverend
Dipankara » [Mi 243]; megho gatvd bhagavato d¥pankarasya
santike pravrajito « Megha went and was admitted to religious
mendicancy under Dipankara > [Mi 248]; sia dani sudarfand
devi..,aparasu devigu jalpati < now the queen Sudarfani talked
to the other queens> [Mii 449]; asmabhik...sramanabrahma-
#egu...uddrani danani dinndni « by us generous gifts were given
to Sramenas and Brahmanas » [ Miii 43].*

(b) The Instrumental Locative : rdjandm sahasresu ca pari-
vtto bhaveya <1 would be surrounded with a thousand kings *
[Miii 107]; dvdtriméallaksanesu upagatam « endowed with the
thirty-two (auspicious) signs » [Mii 88(3)].

(c) The Dative Locative : s@ dani sudaréana devi...apardsu
devigu jalpati [see supra]; asmabhib...éramanabrahmanesu...
udaragi danani dinnani [see supra].

(d) The Ablative Locative : yatha kumbhakarah samanasu
myttikasu bhajanani karoti « just as the potter makes (different)
pots from the same earth » [S 132]; janapadesu api jano aga-
ochati « peoples come from the provinces» [Mii 74]; yanesu
pratyaruhya « getting down from the vehicles [Miii 179]; yatha
matdye putrapremena stanegu kgiram pravaheya evam tasya
rgisya tato angulito kgiram pravahati < just as milk flows from
the mother’s breast for love for her child, so also milk flowed
from that finger of the sage » [ Miii 358].

(¢) In the following instance the genitive has been used in
apposition to the locative : vinitayam bahuérutayam...pramadot-
tamaydm bodhisattvah matub kukgim avakramanti «the Bodhi-
sattvas resort to the womb of the mother who is well-behaved,
educated ...and is the best of women » [Mi 205].-

* Cf. daridre diyate dénam saphalam pandunandana * the gift given to the poor, O sen
of Paydu, is fruitful * [Hitopadela].
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(f) The Locative with substantives and adjectives: sarva-
vidyasv atiparagatah <« perfectly at home in all branches of
learning> [L 50 (G)]; ye ca deva-manugya bodhisattvasya
guyegu pratyakedh « those gods and men that are eye-witnesses
of the virtues of the Bodhisattva » [l 322]; yatha keetre...pra-
tyakgas tvam...evam karmavipakesu pratyaksd hi tothagatah
« a8 you are the witness in the matter of the field, so the Tathé.
gatas are witnesses in the evolutions of karma » [D 71]; paficasu
sthanesu krtavi samorttak < became expert in the five sthanas »
[D 58; ete.]; so’ham tirthikasddhdranyam rddhyam visapsah
« I am incapable of those powers common to the tirthikas»> [D
447; atha ya devata ayusmati purge ’bhiprasanndh < now the
deities that were pleased with the longlived Pirpa» [D 42];
astasu parikeasu udghatako vacakah pavditah samvritah « he
became an expert, an exponent and a master in the eight exa-
minations » [D 8]; éilpe va igvasire v@ hastismim va dhanutsa-
rusmim va@ rajadastresu v@ na kahimcit kumaro gatim-gatah
« the prince is not educated in art, or in missiles, or in ele-
phants, or in fencing, or in polity > [Mii 78]; éravako’ham
asmi sugate +I am a éravaka under the Sugata» [Miii 51];
ndham maharaje kdmegu arthika «1 am not, O Great King,
desirous of pleasures » [Miii 169]; aham vo’tra sthane pratibhuk
* I stand guarantee for you in this matter » [S 79].

" (g) The Locative of time generally denotes a period as
against the instrumental (which then denotes a point of time in
that period) : tasydm velayam as against tena samayena.

(h) The Locative Absolute is abundant in Buddhistic Sans-
krit. Examples need not be multiplied : tatra rdtrau vinirga-
tayam dditya udite...bodhisattvo vinirgato’bhist « then the night
having passed away and the sun having risen the Bodhisattva
went out » [L 189].

PERIPHRASIS.

As in Middle Indo-Aryaw the oblique cases in Buddhistic
Sanskrit are generally expressed periphrastically with help-
words which serve to make the case-meaning clearer,
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The following .are the different postpositives with the
different cases. ‘

(a) The Accusative of space is expressed by the genitive
plus such adverbs as samanantatah, samantena, the accusative of
goal with uddisya, etc. :

(b) Not only the sociative, but all kinds of the instrument-
als are invariably construed with sardham, saha, samam, saman-
vagata, etc. The sociative instrumental is sometimes construed
in the genitive with sardham. The causal instrumental is ex-
pressed by the accusative with agamya.

(c) The dative is construed in the genitive with artha, krta,
arabhya, uddisya, antika, etc.

(d) The ablative is construed in the genitive with antika
or santika, in the accusative with arabhya, upadaya, ete.

(e) The locative is construed with antah, antika, etc.

[See infra under the Nominal Phrase.]-

THE CASE-FORMS AS ADVERBS.

The following are the most characteristic of fossilised case-
forms used as adverbs :—(1) The instrumental : parena, para-
tarena, daksinena, etc.; samantena, ksanena, nacirena, agrena,
bhuyisthena, svasting, paéci. (2) The ablative : cirat, cira-
cirat, kiyaccirat, antikat, etc. (3) The genitive : sucirasya,
nacirasya, cirasya, etc.

THE NOMINAL PHRASE.

Nominal phrases and periphrastic expressions are anything
but rare in the Buddhistic Sanskrit. The examples would ex-
plain themselves :— , 4

kim karanam < why » [L, 8, M, etc.].

tatak parena parataram <« earlier, more earlier than that »[8].

gandhikanam haste vikrito « (it) was sold to the perfumers »
[Miii 84]; yadi icchatha raksasinam hastito moksam -« if you
wish deliverance from the hands of the demonesses » [Miii 75];
bodhisattvo chandakasya haste Gbharanani ca deti « the Bodhi-
sattva hands over the ornaments to Chandaka [Mii 165].

e ———
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yadi etaya mama mule prema bhave « if she have any love
for me » [Mii 65]; deviye miule « regarding the queen » | Mii 66];
ko vo’tra utsahati samudrapattanam gantum amukasya sartha-
vahasya mulam « who of us offers to go to Samudrapattana to
the so and so merchant » [Mii 90]; tatra ca r8isya mule aéruta-
purvam ca madhuram gitaéabdam érpoti « heard an unheard-of
sweet sound from the sage> [Mii 96]; so dani brahmazo...
asramapadam gatva gautamasya r8isya mule pravrajito «now
the Brahman going to the hermitage took to religious mendi-
cancy under the sage Gautama» [Mii 210]; tatak so mama
malato gatva taye sardham dsati « then he going from me sat
with her » [Mii 246]; malakarasya mule vasitva « dwelling with
the garland-maker » [ Mii 463]; mahendrakasya dhita...kusasya
malato palayitva pitukh sakdéam agata <«the daughter of
Mahendra, flying from Kusa, came to her father » [Mii 485].!

atmana caturthak < the fourth with himself =with his three
companions » [ Mii 108, 110]; cf. French lui quinzieme <him-
self the fifteenth, i.e., he with fourteen others ».

mama karanena = mama arthaya = mamantarena = mama
krtena « for me » [Li, D, 8, etec.].

yato adhikaranam <« whenceforth» [M]; tato nidanam
« thenceforth » [M].

mama prsthena prsthimam samanubaddhd « they followed at
my heels > [Miii 296].

kalena kalam «from time to time » [see supra].

sarvena sarvam <« all in all, i.e., completely » [see supra].

cetasa cetak <from mind to mind, i.e., thoroughly » =

- cittena cittam [see supra, p. 23 ff.]. ‘

vairatikaputrasya...sakade parivrdjakapravrajyam pravrajita
« they adopted the life of religious itineracy under (the guid-
ance of) Vairatikaputra » [Miii 59].

! tasye amatyaputrasya punyavantasye rajeputrasya mile premnap nipatitam *‘ the
son of the minister fell in love with Punyavanta, the king's son '’ [Miii 89] ; ye'py asma-
kam mulato daraka jata ‘‘ those sons that are born of us’ [Miii 72] ; yothahem tasam
raksasindm milato svasting musiceya ** so that we may safely geb away from the demon-
esses '’ [Miii 72].

1
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bhagavato santike brahmacaryam carigyamak « we shall lead
the life of a religious student under the Lord » [M]; tathagata-
syantike brahmacaryam caritum <to lead the life of religious
studentship under the Tathagata » [M].

imam dlokap éresthiputrasya vajrasenasya santike bhamatha
. ;tger this verse before Vajrasena, the merchant’s son » [Mii
175].

imam gathdm rajiio brahmadattasya sakasato srpvanti« they
bear this verse from the king Brahmadatta » [Miii 191].

ahatp rakgasidvipasya madhyena agacchami s 1 go to the
island of the demonesses » [Miii 287].

THE NUMERAL.

The compound éatasahasra « hundred thousand » is of very
frequent occurrence.

A very noteworthy point is the predominant use of the
syntactical compound with numerals instead of having the nu-
meral as aw adjective or in the genitive case, as in Old Indo-
Aryan; e.g., calurafilya hayarathasahasraib « with eighty-four
thousands of horse carriages » [Li].

The following instance is peculiar : dvecaturaditi (2 x 84)-
ratha-sahasrani < one hundred sixty-eight thousand chariots »

[Mi 259].
THE COMPOUND.

Syntactic compounds are very frequent ;
be adduced. Yy Irequent ; no examples need

The following compound formations are peculiar and note-
worthy.

suhrdbruvg < one who calls himself a friend » [B 8.35].

upavasogita « fasting a fast » [I, 15].

svakasvaka « own » [L, S, D, M].

vrddhavrddha « old and old » [L].

nopama for anupama « unsurpassed » [L 160].

putraddram «son and wife » [Mi 3].

kakoluka « crows and owls » [Mi 7],
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yenakamam < according to wish » [M].
yenakamamgama « going at will» [Mi 81}. Also in Pali.
devadevata « gods and gods » [Mi 245].
nadiganga « the river Ganges »: vayam phanasankramena
bhagavantam nadigangdm uttarayema « we would help the Lord
to cross the river Ganges through a bridge of our hoods » fDr 55].
ehibhiksuka « the call ‘ Come, O bhiksu (ehi bhikso), be a
student with the Tathagata (cara tathagate brahmacaryam)’»
LD, M, ete.].
jayapatikam « husband and wife » [D 259].
jantisnla . jivantiéalam karayati <impales a woman
alive » [D 417].
ardhaprahasanti « (a woman) half smiling » [Mii 72].
samasama « equal, rival » [Mii 75].
advavanijya « a trade in horses » [Mii 167].
vahiravahirena « outside and outside » [Mii 254].
Lulakula : kulakulesu bhiksenta « begging from house to
house » [Miii 73].
sthavirasthavira « old and old, i.e., very old » [Miii 103].
disodisam « hither and thither » [Miii 146].
langhitabahubhik for bahulanghitaik [Miii 254 (G)].
é@nyasimya « all empty » [Saundarananda, 1.10].
ciracirat « for a very long time » [D].
saratrim « the whole night » [D 5].
atikrantatikranta : vayam devamanugyesu alikrantatikran-
tah «we among gods and men, have crossed (the stream of
sorrow) » [D 47].
angamangini « limbs and limbs, i.e., all limbs»> [Miii
258].

THE VERB.

INTRODUCTORY.
In Buddhistic Sanskrit the finite verb occurs more frequent-
ly than in the classical Sanskrit. In the latter the finite verb is-
very often replaced by the passive construction with the past
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participle in -ta or by the active construction with the posses-
sive adjective formed from the past participle in -ta with
the suffix -vant. The passive construction with -ta forma-
tions, though not unknown, are comparatively rare in Bud-
dhistic Sanskrit, while the other construction, the active con-
struction with -ta-vant is almost unknown.

The writers of Buddhistic Sanskrit—Asvaghosa not except-
ed—were very fond of putting a number of verbs one after another,
mostly for the sake of emphasis. Thus : imam cagaram adiptam
na jénanti na budhyante na vidanti na cetayante nodvegam
apadyante « they do not know, nor perceive, nor understand, nor
realise, nor feel concerned, that that house (is) on fire » [S 72];
te kumarakak...tad bhasitam navabudhyante nodvijanti nottra-
santi na samirasanti na samtrasam apadyante na vicintayanti na
nirdhavanti napi jananti na vijananti kimetad adiptam nama
« the boys cannot understand his words, nor do they feel terri-
fied..., nor do they think, nor do they run, nor do they know...
what is to be on fire » [S 73].

Asvaghosa was very fond of verbs. Thus, for instance :
ekam vininye sa jugopa sapta saptaiva tatydja raraksa padica
prapa trivargam bubudhe trivargam jajiie dvivargam prajahau
dvivargam U « he subjugated the one, he cherished the seven;
he discarded the seven, he nourished the five; he attained the
group of three, he realised the group of three; he cultivated the
group of two, he gave up the group of two» [B 2.41]; ruroda
mamlau virurdva jaglau babhrima tasthau vilalapa dadhyau\
cakdra rosam vicakdra malyam cakarta vaktram vicakarsa vas-
tramu « (the wife of Nanda) cried, drooped, wept, pined, ran,
stood, mourned, thought, showed anger, threw off the garland,
struck at her face, and tore at the clothes » [Saundarananda,
6.34].

The desiderative (verbs as well as nouns and adjectives) are
rare in Buddhistic Sanskrit generally. But in the works of
Asvaghosa they are too frequent. Thus: (1) verbs : ajihirgit,
acikirgit, avivaksit, adidhaksit, aruruksat, yiyasants, paripsanti,

> 4
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jigisanti, jighrksati [B]; (2) nouns : didrksa, vivaksea, niéciknf-
misd, vivatsa, jijivisd, cikirsa, jighamsa [B]; (3) presen!; partl.-
ciples : aruruksant, rirakgisant [B]; (4) adjectiYe.s : niéc.zil.c.r"a:rm-
su, mumuksu, nirmumuksu, vijighamsu, Yyasu, VIRASY,
bubhuksu, amumuksu, pipasu, titirsu, didrksu, jihirsu, susrugu,
prepsu, figisu, jighamsu, didhaksu [B]. -

The middle voice is almost entirely absent in Buddhistic
Sanskrit (excepting of course the writings of Asvaghosa). The
passive voice also is comparatively rare.

Compound verbs—consisting of the accusative of the verbal
noun plus the root kr—do occur in the Saddharmapundarika:
the Divyavadana, and the Mahavastu. Thus: ksoditam .krtva'
« having pounded > [S 134]; tesam ca stupanam pujam 'kan:,syatz
« will worship the stapas » [ 161]; bodhisattvam...adhigthanam
krtva « having established the Bodhisattva > [S 405]; agaman-
am kurugva « do you come » [D 43]. This idiom is current in
Bengali as well as in very late Sanskrit. '

The causative forms are often used instead of the simple
forms | svarthe nic of the Sanskrit grammarians], e.g., smarayati

for smarati.
THE TENSE.

THE PRESENT.

The present is very often am equivalent of the aorist:
avagihyottarat samudrat pratyuttarati\ pratyuttirya samyag eva
rddhya vihayasa rajadhanim agatyopari antakpuradvare ’ksatam
evasthat « having plunged he got out of the northern sea; having
got out he came to the capital with his powers through air and
gat safe on the door of the seraglio » [L 17].

Sometimes the present is used for not very proximate past:
tahim eva divaviharam kalpayitva smrtim pratilabhate < spend-
ing the day there he regained (his) memory * [Mii 264;|.

The present with the particle sma expresses durative past.
Examples are too frequent to be cited. But very often' such a
present is a perfect equivalent of the perfect and the aorist.
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TrE IMPERFECT.

The past tense is indicated either by the perfect, the im-
perfect, and the aorist or by the present with sma, and some-
times with passive past participles in -ta. There is 1o syntactic
difference between tbe imperfect, the perfect, and the aorist.
Of these three the imperfect forms are the least frequent.

THE PERFECT.

In the Buddhacarita and in the Saundarananda the perfect
forms by far outnumber the aorist. In the Buddhacarita the
perfeet occurs with about 145 roots and about 645 times,! while
the aorist occurs with 11 roots and about 25 times. In the
Saundarananda the third canto has nothing but perfect forms.

But in Buddhistic Sanskrit proper the perfeet oceurs very
rarely.

In the Lalitavistara the perfect occurs with these roots:
stha, stu (abhi-), ah.

In the Saddharmapundarika it occurs with these roots : vac,
stha, ah, kr.

In the Mahavastu it occurs with these roots: vac (several
times), bh#, bhas, hr(vi-), drs.

[For the periphrastic perfect, see infra.]

THE AORIST.

In Buddhistic Sanskrit the aorist is the most living of the
tense forms. In the Lalitavistara it occurs with the roots:
stha, stu (abhi-), dra, pracch, bha, vac, jRa, dha (anter-), ky,
éru, hr (vi-a-), etc.; in the Saddharmapundartka with the roots:

! The following roots occur with the perfect in the Buddhacarite : arc, ap, ¢, kam, kamg,
kasnke. kaé, kuc, kr, kram, kr3d, krué, keip, kgubh, gad, gam, gal, ga, gah, gup, granth,
gharn, caks, car, cal, chid, jan, jop, jalp, ji, fiv, jrmbh, ival, tap, tam, tus, tr, tyaj, tras, da,
dré, dru, dvig, dha, dhr, dhya, nad, nand, nam, naes, nind, ni, nrt, pat, pad, pa, pus, preh,
plu, phull, bandh, barh, budh, bhaj, bha, bkas, bhas, bhid, bhi, bhuj, bhr, bhram, bhréj, man,.
ma, muc, mud, mug, mr, mré, ya, raks, rafij, rabh, ram, raj, ru, ruh, lap, labh, lamb, lih,
B3, vac, vand, valg, va, vas, oij, vis, vrdh, vre, vyath, sak, éam, sams, éas, &3, éuc, éram,
éru, évas, sad, saij, sah, sific, s, sr, srj, s7p, sev, skhal, stambh, stu, stha, sma, epys,
sphurj, smi, sme, aru, svaj, svan, han, has, ha, hr, heg, hes, hr3, hoe.
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bh#, vac, dré, pad (ut-), bhasij (pra-), ji (para-), stha, kr, kr
(vi-@-), sad (ni-), éru, da, kgip, etc.; in the Mahavastu with the
roots : kr (vi-a@-), dré, kr, vac, éru, stha, bhu, sad (ni-), jia,
1 (adhi-), ete.

In the Buddhacarita the ratio between the aorist! and the
perfect is about 1 : 20. Inthe Saundarananda, Canto II, all
the verbs are aorists.

As in classical Sanskrit there is no syntactical difference
between the aorist and the perfect, e.g., idam avocat bhagavan,
idam vaditva sugato hyathaparam etad wvica éasta < the Lord
said this, having said this Sugata the teacher said again »

[S 357].
TeE FUTURE.

The future is sometimes used for the habitual present: so
dani tatah yanapatrato pratindgvam druhigyati <« he then has to
change boats » [Mii 90].

The future is often interchangeable with the optative [see
Optative, infra].

In the following instance the aorist-optative has beemw cor-
related with the future : kamam khalu me éakya tiksnena éastrena
angamangani chindensub sampradalensuh na tveva rahuladirisya
svakasya putrasya naciksigyam « Sikyas may well chop or
pound (my) limbs with sharp weapons, yet I never shall not
divulge (it) to my son Rahulasri » [Miii 258].

[See Periphrasis, infra.]

THE PERIPHRASIS.
TreE PerRIPERASTIC FUTURE.

The periphrastic future does not occur in Buddhistic Sans-
krit proper, but it appears in the Buddhacarita. In the latter
the third personal forms, as usual, are without the auxiliary root
as. There are only two instances : kim esa dogo bhavita mamapi
« would this defect accrue to me also? » [3.32]; na punar aham

! In the Buddhacarita the simple sorist occurs with the roots : i (adhi-), kr, gam, car,
tep, bhu, éak, yaj, vao, §%, ha ; the reduplioated agrist with joal, bhid, han, hy, kr, raks, vac
and dih,
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kapilahvayam pravista <1 will not again enter (the city of)
Kapila(-vastu) » [5.84].

THE PERIPHRASTIC PERFECT.

The periphrastic perfect is not more frequent than the
simple perfect in Buddhistic Sanskrit. In the Lalitavistara it
occurs only with stha(pra-), e.g., pratisthapayam-asa [43]; in
the Saddharmapundarika with 15 roots,' all with the auxiliary
as; in the Mahavastu it does not occur at all.

In the Buddhacarita the periphrastic perfect occurs with
about 22 roots giving about 82 forms—20 with the auxiliary as,
7 with kr, and 5 with bhs. Three instances occur where the
auxiliary is separated from the principal root by an intervening
word ? : matrsvasa matrsamaprabhava samvardhayam atmajavad
babh#va « the aunt (mother’s sister), prevailing as the mother,
reared (him) up as her own son » [2.19]; divyair videsair maha-
ydm ca cakruk < they worshipped (him) with celestial prepara- \.
tions » [6.58]; tataé ca taik pratyarcayam dharmabhrto babhuva 1
« then with those he honoured the sages in turn » [7.9].

WirHE THE PRESENT INDICATIVE OF as AND THE IMPERFECT
INDICATIVE OF bhi.

In the Buddhacarita and in the Divyavadana the passive past
participle with the present indicative of as is often used for the
finite verb form, e.g., asti...drstak < isseen > [D 70]; and in the
TLalitavistara and in the Saddharmapundarika with the imperfectaor sk
of bh@, e.g., aham...magadhesu prakranto’bhat <1 went to
Magadha » [L 299]; samadhim samapanno’bhut « was absorbed
in meditation » [S 19].

) ointayamasa, cintay@masuh, anuvicinteydmasa, amantrayamasa, abhipravargayama-
suh, abhipravadayamasuh, arocayamasub, niryatayamasuh, pravartayamasae, sampredayam-
asub, avalokayamasa, pravartayamasuh, dharayamasub, vedayamasuh, dedayamasub, praj-
valayamasa, pratisthipayamasa, adipayamasa.

* In the Raghavam#a two such instances occur : tam patayam prathamem aGsa papata
paicat ** (the arrow) felled it and then fell itself '’ [9.61]; prabhraméayém yo nahugam
eakara ** who caused Nahuga to fall ™’ [18.86].
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Peculiar as well as interesting is the following instance
from the Buddhacarita, where the finite verb dsmi «I am » has
been used for the regular pronoun aham : ma bhun matis te nrpa
kacid anya niksaméayam tad yad avocam asmi < may you have no
other thought, O king; certain it is that I have said » [1.72].
This idiom appears sporadically in the epics as well as in classi-
cal Sanskrit. Mallinatha, in his commentary on the Kiratar-
juniya [8.6], says that asmiis an indeclinable used for the
first personal pronoun. He quotes the Ganavyakhyana as his
authority and cites an example : dase krtagasi bhavaty ucitak
prabhunam padaprahara iti sundari nasmi diaye « a kick to the
offending servant is proper for the masters: so I do not grudge,
O beautiful lady>. There are other examples too : candra-
grahanena vind nasmi Tame < unless you take the moon I do not
play».  Occasionally asti is used for the third person.
Boehtlingk and Roth quote the Vamanapurapa (5.2.82) for a
corresponding use of asi for the second person. This idiom has
evident connection with the periphrastic future forms, datasmi
and dataham < I shall give >—the latter form occurring sporadi-
cally in the epics.

THE MODES.
THE OPTATIVE.

As in Old Indo-Aryan the optative was often used for the
future : yaé ca me dharmam deditam ajaniydt ma ca mam sa
vihethayet « he who shall understand the dharma taught by me,
shall not hate me» [L 524]. yadd tvam naradatte Srpuyd
buddho loka utpanna iti tadd tvam gatva tasya sasane pravrajel’
tat te bhavigyati dirgharatram arthaya hitaya sukhaya < when
you, Naradatta, shall hear that the Buddha has come into the
world, then you shall go and take the holy order under him; it
shall for long conduce for your benefit, good and happiness »
[L 123].

* Hortative Future,
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In the following instance the optative is correlated to the
future : sa ced asav imam dharmam §rogyaty ajiiasyati tasyai-
vaham prathamam dharmam dedayisye na ca mam sa vihethayet
« if he hears and understands, to him shall T first divulge my
dharma; (and) he shall not spite me » [L 524].

In the Saddharmapundarika the optative has regularly been
used in narration; e.g., tad yathapi nama Sariputreha syat kas-
cid eva grame va@ mnagare va...grhapatik...mahac casya miveda-
nam bhavet...ekadvaram ca tan nivesanam bhavet...tasya ca
purusasya bahavak kumarakah syuh, etc. < as there may be, O
Sariputra, in a village or in a town a householder...his resi-
dence may be big...it may have only one door...the man may
have many boy children... » [72-76]; tad yathapi nama kula-
putrah kadcid eva vaidyapuruso bhavet...tasya...bahavah putra
bhaveyuk sa ca vaidyak pravdsagato bhavet, etc. «<as it is, O
gentlememn, there may be a physician...he may have many sons
and that physician may have gone abroad » [820-322].

In the following instance the optative is an equivalent of
the imperfect : sa tena cestalalitena bhartub sathyena cantar-
manasd jahdasa\ bhavec ca rugta kila nama tasmai lalatajihmam
bhrukutim cakara w*

THE IMPERATIVE.

The imperative is very rarely used in a future sense and ap-

pears correlated with the future : matare samagacchatu ma iha

andhdro marigyati < let him join the mother, so that he may not
die of starvation » [Miii 181-32]. madharmena rajyam karaya
ma narakaparayano bhavigyasi <do not rule unrighteously;
(therefore) do not be destined for the hell » [D 597.

The negative practice ma is very often construed with the
imperative : ma@ bhavatu «be it not > [M]; ma vilamba « do not
tarry » [M]; ma...tisthata « do not stand » [S 106]; ma bhavan-
to’smin ..abhiramadhvam <« do not make merry in this » [§ 79].

' * Bhe, at that gracefully expressed disloyalty of her husband, laughed within herself ;
she Was angry at him for show, and (hence) put up a frown with the forehead tucked '’
[Saundarananda, 4.16]. See the Conditional, infra.

8. SEN 59

In the Lalitavistara ma is very often construed with the
aorist.! :
The passive imperative occurs several times in the Lalita-
vistara : iyam bhagini suvarpapatri kim kriyatam < what, O
sister, should be done with this cup of gold » [335]. It hardly
occurs in other texts.

TuE CONDITIONAL.

The conditional does not occur in Buddhistic Sanskrit
proper. In the Mahavastu an instance occurs where the future
indicative is correlated with the future optative, in the sense of
the conditional : yadi tathagato’nuttaram samyaksambodhim
abhisambuddho na bhavisyati samsare samsaranto bhagavanto
yattaka etani chattrani tattakani cakravartirdjyani karayisyet
« had the Tathagata not attained the perfect supreme knowledge,
the lord, dwelling in the world, would rule over so many impe-
rial dominions as there are umbrellas here » [Mi 267].

In the Saundarananda the conditional has once been re-
placed by the optative : tam sundarim cen na labheta nandak sa
vd nigeveta na tam natabhruak dvandvam dhruvam tad vikalam na
dobhetanyonyahinav iva ratricandrau « had not Nanda won her,
or had she, the arch-browed one, not accepted him, surely the
couple, thus eclipsed, would have suffered (in beauty) like the
night and the moon divorced from each other » [4.7].

In the Buddhacarita the conditional occurs in one instance :
yadi hy ahesisyata bodhayan janam ksuraih ksitau va'py akar-
18yata dhvanim\ hanusvanam va’janayisyad uttamaip na ca’bha-
vigyan mama dubkham idréam <if (the horse) had neighed

! The negative particle ma is used with—

(1) the aorist (asin the classical Sanskrit) ;

(2) the imperative (as sometimes in the classical Sanskrit, e.g., ma jalpa sahasini
‘‘ do not talk, O daring lady ’);

(8) the future : ma me...bhavigyati *‘ may it not be' [M]; ma sha anaharo mari-
gyati ** may he not die here of starvation '’ [Miii 181-32] ;

(4) the present : ma me bhya dGgacchasi ‘' do not come to me again ' [Mi 244];
80'pi tam bhiksum dretod danki samortto ma me bhikgu imamhi edhigth@namhi dusaya-
titi ** he too, on seeing the bhikgu, became anxious, (thinking,) ‘may he not defile this
place * * [Mi 244]. ma’si treitab, ma trgito’si ** be not thirsty ** [D 9, 11],
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waking people, or had it raised sound by (striking) the hoofs
on the ground, or had it made loud sound of the bit ini its mouth,
such sorrow would not have been mine » [8.41].

THE PRECA'IIVE.

The only occurrence of the precative that I have noted
occurs in the Saddharmapundarika where it has been used along
with the future and not differentiated in sense from the future :
yo me jyestham dharmam anupradasyaty artham cakhyasyati
tasyaham daso bhaydsam « he who would import to me the best
dharma and teach (it) and explain the meaning (of it), to him I
shall be a slave » [257]. One instance occurs in the Buddha-
carita : bhayad ayam bhamipatir yathoktah < may he be a king
as predicted » [1.53].

THE PARTICIPLE.

[i] TEHE PASSIVE PAST-PARTICIPLE.

In the passive constructions the past participle occurs in all
the texts. As in classical Sanskrit the participle with the
verbs meaning to go is used in the active voice, e.g., manda-
‘mandam samprasthitak « he went away slowly » [D 7].

[ii] THE PossESSIVE PAST-PARTICIPLE.

The use of the possessive past-participle for the finite verb
in the active constructions does not seem to occur in the Lalita-
vistara' where it occurs only as adjectives [116, etc.], nor in

the Mahavastu. It does occur in other texts; e.g., sa...brahma- -

caryam sampprakasitavin « he manifested the religious student-
ship » [S 18]; but it is not so frequent as the passive participle.

[iii] THE PERFECT PARTICIPLE.

The following are the perfect participles used in the differ-
ent Buddhistic Sanskrit texts.
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In the Buddhacarita: @civan <«said> [3.43]; upeyivin
«came> [5.8]; sameyivan <«came> [5.10]; upajagmivan
« arrived » [12.2]; tasthusi « sat » [7.36].

In the Saddharmapundarika the only occurrence is upeyivan
[257].  All these are used for the finite verb. :

It does not occur in the Mahavastu.

THE CONJUNCTIVE.

The most striking thing about the conjunctive in Bud-
dhistic Sanskrit is its absolute use, i.e., its not having the same
subject as the finite verb. This is incorrect according  to
Sanskrit grammar no doubt, yet there are many such in-
stances available in Vedic as well as "in classical Sanskrit.!
It is found even in the works of As$vaghosa, which, strictly
speaking, do not belong to Buddhistic Sanskrit proper. Thus :
tam preksya kasmat tave dhira vagpah « seeing him why, O firm
one, (does) your tears (flow)?» [B 1.68]; ato me dhyanani
labdhvapy akrtarthataiva « so though obtaining the dhyanas, still:
(there is) my unsuccess* [B 1.82]; na cipy akrtva bhavati
siddhik < not having done, the success cannot come » [L41(®];
tdn drstva tasya kdrupyam utpannam < seeing them his pity was
excited» [D 7]; érutva...kiyantam kusalam bhavet < having
heard (it) how much good can accrue? » [S 845 (G)]; sarvasya
janasya tam drstvd ghrpa utpadyati < on seeing her ab'hqrrencg
comes over to all men » [Mi 352]. T

In classical Sanskrit the conjunctive is sometimes used
absolutely with the negative particles ma and khalu [P 3.4.18].
A similar idiom sometimes appears in Buddhistic Sanskrit;
e.g., kim tarhi devamé ca manusydmé ca sarmvacye < what is the
good of having lived among the gods and men ? > [D 70].

! One instance however occurs in Li.—anugthitavantah [476].

! tam hainamp drstod bhir viveda ** seeing him fear came upon (them)’’ [Satapatha Brah-
mana, 11.6.1.7] ; tan bhumau patitan drgtva...mahams traso ‘bhavan mamae ‘*‘ seeing them
fallen on the ground a great fear arose in me * [Ramayapa, 3.21.10) ; raso’py asya param
dretvé nivartate ** seeing the Supreme bis desire vanishes * [Gital; dilipanantaram rdjye
tap nidamya pratigthitem | purvem pradhumito rajiam hydaye’gnir ivotthital» I “ hearing
of him as established in his dominions...the fire...became aflame *‘ [Raghuvampéa, 4.2].
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A chain of conjunctives is very often used instead of separate
gentences with finite verbs (as also is the case in the latest stage of
Sanskrit). An extreme example is the following : sa khalu aham
bhikgavak anupurvena kiyabalasthanam janayitva sujatoye gra-
mikaye madhupayasam grhitvd naganandikalasamaye yena nadi
nairafijand tenupasamkramitod nadydm nairaijandyam gatrani
&italikrtva yena svastiko yavasikah tenopasamkramitvd svastikam
yavasikam trpamugtim yacitod yena bodhiyasti tenopasamkra-
mitvi bodhiyastiye purato anyateraya trmasamstaram prajiia-
payitvd bodhiyastim triskrtyo pradakginikrtod nigidi paryankam
gbhuijitvd rju pracinabhimukho purimam kayam pranidhaya
pratimukhim smrtim upasthapayitva < then I, O bhiksus,
generating physical strength and vigour, (and) accepting sweet
porridge from the village maiden Sujata, (and)...going to the
river Nairafijana, (and) cooling the limbs in the river Nairaii-
jand, (and) going over where Svastika Yavasika (was), (and)
begging a handful of straw of Svastika Yavasika, (and) going
over where the Bodhi plant (was), having strewn the straw
before the Bodhi plant, (and) having thrice circumambulating
the Bodhi plant, sat down (after) having squatted, (and) having
made the hody rigid and straight, looking towards the east,
(and) having resorted to favourable memory » [Mii 131].

The conjunctive ig sometimes used for the finite verb : kacit
parasparasya upagrhya kacid vamadaksinato viksiptagatra kasad-
cit mukhato lala sravati < some (women) embraced each other :
gome (had) their bodies reclining towards the right or left; (and)
some had their mouths watering > [Mii 159]; sarve te eva ré-
pesu dvipadegu punyaksetresu kusalani krtva < they all did good
for such...fields of goodness » [Mii 183].

THE VERBAL PHRASE.

[See Periphrasis : p. 47f., supra].
The different case relations are expressed by means of verb-
al phrases consisting of the conjunctives. Thus—
agamya + having come » : yd@ kdcid asmakawm érisaubhagya-
sampat sarvasau buddham bhagavantam dagamya < whatever
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beauty, fortune or wealth we have, all those are owing to the lord
Buddha » [D 95]; malatim dgamya < due to Malati » [Mi 313].
arabhya « beginning », « regarding »; see supra.
upadaya « taking »: tam eva divasam upadayae « from that
very day » [D 25]; yad upadaya rija vipravasito tad upadaya
devo na varsati « since when the king was banished since them
the god does not rain » [Miii 44].

uddisya < having detected > ; see supra.

nidritya « resorting to » : dakginam kukgim nidritya tigthati
« remained in the right side of the womb » [D 98].

samdhaya « having fixed »: tam...samdhaya « with reference
to it » [D 8¢].

sthipayitva « having kept aside, excepted »: sthapayitoa
bahubalam < bodily strength excepted » 8 [79].

Other phrases :

iti krtva <«thus having done>, <« therefore », «because »
dasakaé cirayatiti krtva palako’bhihitah <as the servant was
making late, Palaka was addressed » [D 5]; na ca vairena vairani
damyante iti krtod imam Slokam uvaca < he uttered the verse
because (he thought that) enmities are not removed by enmity »
[Mi 157].

adau krtvd « taking at the lead » : manasapi tasim pramado-
ttamanam rigo notpadyate sarvapurugegu bhartiram ddou krtva
« of these best of women (illicit) love does not appear even at
heart because of (their king) their husband at the top, i.e.,
because they have the highest regard for the husband, they give
never even a thought to disloyalty » [Mi 272].

samitim asamitim krtvd « making the meeting no meeting;
i.e., dissolving the meeting » [D 41].

so’ham tasya vacanam avacanam krtva mahasamudram
avatirnab < I, disregarding his advice, set sail in the ocean =
[D 41].

Compound verbs : slesam dattva (for éiigtod) « having em-
braced » [D 64]; praharam dattva (for prahrtya) <« having
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beatenj [D 31]; éraddhaya gacchanti (for éraddadhati)
« believes » [D 17].

THE SENTENCE.

The Divyavadana shows a peculiar idiom of suppressing
the finite verb; e.g., purvena krosamatram gatva mahat canda-
navanam < there is a great forest of sandalwood on going just a
kroda to the east> [113]; tatra tena purusema tamrapattaih
padau baddhva tan parvatan viryabalena langhayitva sapta ksara-
nadyah...sapta ksaranadib samatikramya trisankur nama par-
vatak « there the man having mailed his feet with copper sheet,
and (then) having crossed these mountains by might, seven
rivers of acid (would appear before him);...crossing the seven
rivers of acid the mountain called Trisanku (appears) [D 106].

In the Mahavastu a verb is sometimes repeated in the same
sentence probably for emphasis: syat khalu punar bhiksavo
yusmakam evam syat < thus, O bhikgus, it may occur to you »
[ii 72, etc.]. Cf. uttistha pipa caura asti nama tvam rajakulam
dharsayasi « rise, you villain thief, you indeed (dare to) break
into the royal palace » [ii 168].!

In the Mahavastu is found the idiom that obtains in the
narrative prose of classical Sanskrit—the idiom of suppress-
ing the finite verb in the opening sentences of a narrative; e.g.,
kalingesu dantapuram nama nagaram <in the province of
Kalinga there (was) a city called Dantapura » [Miii 361]; asma-
kesu godavari nadi « in the country of the Asmakas there (is)
the river Godavari » [ Miii 363].

THE CORRELATIVES.

- The following correlatives occur in Buddhistic Sanskrit :—
yavat...tavat « as long...so long » this is the order of the

! It may be that iti is understood and asti has for its nominative etat understood. Iti
is very often suppressed in Buddhistic Sanskrit, e.g., aéraugit...uttiyasya éregthisya dhita
abhiyo bhikgur bhagavata...samyaksambodhaye vyakrto ‘‘ the daughter of the merchant
Utttiya heard that the bhiksu Uttiya has been instructed by the lord in the perfect realisa-
tion ”’ [M 441,

~oogmee ~1
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correlatives in classical Sanskrit but in Buddhistic Sanskrit the
order is generally reversed : sa sartha tavads gato yaval pra-
bhitam « the caravan set out then when it was dawn > [D 5].
na tavad aham punarapi kapilavastu mahanagaram pravekgyams
yavan me nanuttard samyaksambodhir abhisambodhya < so long
I shall not enter the great city of Kapilavastu as long as the
perfect realisation (still remains) to be realised by me » [S 282].
Sometimes tavat is omitted : svapiti kumdro maharse muhﬁrtam
agamayae yavad utth@syati « the prince sleeps, O great sage; wait
a moment till the prince wakes » [8 117]. -
yena...tena « where...there » : yena bhagavams tenaiijalim
pranamya < having bowed to the direction where 1’;h¢‘3 lord
(wag) » |Li 6, 7]. Sometimes tena is suppressed : te'pi sarve
yena bodhimandapranata abh@wvan «<all of them l.)owed to th.e
direction of the Bodhi seat> [L 341]. Sometimes yena is
correlated to tatra : yena daridravitht tatrasma@kam @aha@raciva-
ram alpakrcchrenaivotpadyate « where (there is) the slum there
our food and raiment can easily be got > [S 103]. o
api . api < both...and »: api bhiksavo vitarﬁgfltvad api pary-
upasitatvat < both for loss of attachment, O bhiksus, and for
'» [D 57].
revel;;cia.fyac 043 « both...and * : yac ca k&éyape‘na samyaksam-
buddhena yac caitarhi bhagavatd < both by Kasyapa the per-
fectly Awakened One and by the lord now * [D 77]. )
yendntarena...ten&ntarena « Whlle-...the_n.’ - yefn-a%tarem
paiica sakyakumaraéota m&tdpit?f,t&m. mitrajhatisalohitanam ca
pratisammodenti tenantarena updli prathamataram p.ravmj.q.to
« while the five hundred Sakya youths were ?emonstratu.lg. with
their parents, kinsmen and relatives, in that interval Upali was

the first to take holy orders » [Miii 180].
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