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HALAYUDIIANIBANDIIA ON LEGAL PROCEDURE
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Dr. Lubo RocHER

( Belgian National Foundation for Scientific Research )

In two previous issues of this Journal (Vol. ITI, pp. 328-344,/and Vol. 1V,
pp. 13-32) about a hundred fragments from Halayudhanibapgdha have been
collected on the subject of the vivadapadas. To be complete, this list had to
be supplemented by another series of {ragments regar g vyavahdra proper,
ie., legal procedure. The latter fragments have bee rought together in the
present paper. '

As to the scope and structure of this coflection of fragments the reader
may be referred to the introductory notes ip’the said article on the vivadapadas.

A few additional remarks only will be negéssary here,

First of all, in order to differendate the present fragments from those on
the wivddapadas, they have been pdmbered with Roman numbers.

Secondly, one cannot fail 46 be struck by the absolute disproportion in the
ystantive law and adjective law, respectively. This
auses, but to a certain extent it must also be accounted

number of fragments on

may be due to various
for by the nature ofAhe sources available in both cases:

1. The Igfgest number of quotations on substantive law have been taken

from CANDJSVARA's Vividaratnikara, whereas its counterpart, the Vya-

vabiraratrikara, could not be made use of for the quotations on adjective law,
VARDHAMANA’S Dandaviveka, which also was an important source
the vivddapadas, does not actually treat of legal procedure.
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move away elsewhere 61 The Sriigavat mountain is their exercising ground. 62

The dark half of a month is their day and the bright half is their night. 3
They, who are the piirvadevatas, ® are Soma drinkers, 6

The Amavasya % js dear to them as on that fateful day,
enchanting beauty disdained the passionate longin

fortitude and hence that very memorable day can:
Amaviasya.t?

Amavasu pitr of
g by the power of his enviable
1e to be known after him as

The pitys are ever worried and apprehensive whether
born in the family who would offer water-libations,
full of cool water, who would offer a $rdddha with mi
and water mixed with sesamum seeds,
mixed with honey and ghee on the thirte
§raddha with flesh of rhinoceros once witl
and the food of ascetics.
sun shines. (zo04.3 ff.).
Visnu, the hide of a black

any one would be
especially from the rivers
Ik, roots and other edibles
offer libations of payasa (milk-rice)
enth day in the Varsa and Maghi, a
1 care, with kdlasika, mahasika, honey
The pitys relish the rhinoceros without horns till the
The pitrs have a liking for the ardent devotee of
antelope, a gift of a cow with a young one to the best
of a Brahmin, the letting loose of a bull of white or blue hue, the gift of gold,
silver and land with devotion, the construction of tanks and gardens. They
like the learned and the donor of the Dhar

(204.11 ff). This short’survey gives a glimp
dislikes etc.

masastras according to rites etc,
se into their family, nature, likes,

(To be concluded )

61 MP. 126.66 fi.

82 MP. 114.85.

8 MP. 141.78.

8 Vide fn, 61 above; MP. 17.36.

% fqot gwaREm,  MP. 141.21

so Vigde Goldstiicker., ** Sanskrit Dictionary.”
V. R.R., op. cit.,, Vol. I, p, 83.

¥ fErEgdenfest % 9 af 90 W qe a SRR frsg) faqort F@wr
TERRIARIFRFAN  MP, 14.7-8

S. v. Amavasyi ; Dikshitar

DISCOVERY OF THE GENUINE AGNEYA-PURANA
By
Dr. R. C. HAzZRA, M.A., PH.D., D.LITT., Calcutta.

It is well known that the present Agni-‘{)urdua, whic‘h has been prlintec.l r:el-
peatedly in different parts of India, is a.spurl(.).us work written z:bouttlt 1eS ~l:ll:ml_
century A. D. Vallalasena said that this Plfrar,m (as w.ell asa few o ;er'l -
ed by him) was comysiled by the Tantriks w1th'a sectarian mOtlel? al:(~ \:w[: o
sequently rejected by him as apocryphal.!  With the sp'read_o an rlc,:-s,m i
spurious work attained great popularity, and. the genpme {1g1fe—[1;a-]pu.m, i a’
to save itself from extinction by assuming a different tftlfe, viz., . a ;.n.z-jiumzm .
As modern scholars did not know the real nature ?f this I{ahm;pumz:a (;ccl:]r(;
ring in Manuscripts, they took it to be an Upapurina of minor m\p(;: atncna:lel
believed that the genuine Agneya-purana had bfaen lost for ever. f t(:]r uASiatiz
in 1951 I came across a wrongly described Ms. ‘m t.he collectl?n 0 :ti” atie
Society ( Calcutta ) and found out that the efarller Agneya-pft(;'azz:z.ﬁwatsi till sur-
viving under the title * Vahni-purana’. Being sure of the i en' 1. cz; ;ition "
lected a few more MSS. of this work and begat.l to ,p,)repare a crltllca oiaon of
the same., I also contributed to ‘“ Our Heritage"” (a half-ye'ary .u] e o
the Research Department, Sanskrit Colleg.e, Calf:utta ) an extens.u.fe :;rtlc; t.:o:en_
ing more than one hundred typed pages in Whlcl’f I ma'de a cntch attln mtiile
sive study of the various problems connected v.v1th this work. : ; ns':lr cle
is still awaiting publication, I deal in the following pages very brie ly (;wvlh .
questions of the identification, present. form: and date of the so-calle ahni-
purana mainly on the basis of the Asiatic Society Ms.

That the present Vahni-purana is the same as the genuine /Igneya-pzfrdzza

known to and used by the comparatively early authorities, can be established
n h

by a number of evidences, of which a few may be mentioned here. In the Mss.

1 See Dana-sdgara ( India Office Ms. No. 719 ): fol. 3b-4a—
tarksyam puranam aparam bréhman} ag.neyam eva ca |
trayoviméati-sahasryam purdnam api vaisnavam _n
sat-sihasra-mitam lingam purdanam apatam tafthal
&iksi-pratisthé-pisanda-mukti-ratna-paflks.agalh I
mrsi-vaméanucaritaih kosa-vyikaranﬁdﬂ?hlh 1
asa'ﬁgata-kathi-bandha—paraspara-vlrodh.lfal:l |_|
tan minaketanadinam bhanda-pﬁsam_la-lmgmam'|
loka-vaficanam &lokya sarvam evavari ( ? dhi)ritam |



- mentaries and Nibandhas,

412 DR. R. C. HAZRA

of the so-called Vahni-purana the work has been called Agni-samjiiita Purana’
(and not ‘Vahni-samjiiita Purina’ or ¢ Vahni-purana’) in the body of the
text, ® and the title ‘ Agneya Purasa’ occurs in the final colophons as well as in
the colophons of Chapters I-3 and 64 of all the Mss. we have got in our posses-
sion. It is remarkable that, in spite of the occurrence of the title * Va/ni-
purana’ in many of the chapter-colophons, even the scribes of these Mss. knew
the work under the title * Agni-purana’. This is shown by the occurrence of the
syllables ‘ srfi° ’, "sifig®’ or “&1°g°’ (all being abbreviations for the name ‘ ufg-
gUu’) in the upper corner of the left margin of the second page of all the leaves
of all the Mss.). Such traditional identity of the genuine Agneya-purana and
* the Vahni-purana explains why in some of the lists of eighteen principal Purinas
" the title ‘ Vahni-purana’, ‘Vahnija’ or ‘ Vahna' is found to occur in place of
‘ Agneya-purana’ or ‘dgneya’. In commenting on Bhagavata-purana xii. 13.
4-8 Sridhara-svamin, Vira-raghavacarya, Vijaya-dhvaja-tirtha and Sukadeva

~ take the name ‘ Vahna’ to mean the ° Agneya’ or ¢ Agni-purana’.

More definite evidence in favour of the identity of the so-called Vakui-

- purana and the dgneya-purana is adduced by those comparatively early Smrti-

writers who have named and drawn upon the Agneya-purana in their com-

It is remarkable that most of the numerous verses

- and extracts quoted from the ‘Agneya-purana’, * Agneya’, or * Agni-purana’

" in the printed Agni-purana.3

“in the works of Vallilasena, Halayudha, Hemadri, Cande$vara, Madhavicirya,

Siilapani, Vidyapati Upadhyaya, Vacaspatimisra, Ganapati, Govindananda,
Raghunandana, and many others, occur in the present Vahni-purana but not
It is true that a few of the verses quoted in
some of the works of these writers are also found in the printed Agni-purana,
but this is due to the fact that this work retained some verses or groups of

verses here and there from the genuine Agneya-purana which it tried to replace
by imitating its title, form and contents.

" The Matsya and the Skanda-purana describe the ‘Agneya’ Purana as
follows :

“That [Purana people] call * 4gneya * which was spoken out by Agni
to Vasistha in connection with the affairs of the Isana-kalpa. This
[ Purana J'of 16,000 [ Granthas or Slokas] yields the fruits of all sacrifices
to one who prepares a copy of it and gives it away in the prescribed

* See Vahni-purana, Chap. 1, verse 18 ($rotum

purdnam agni-samjiiitam ).
3 A complete list of these traced verses has been given in my article
contributed to * Qur Heritage ™.

icchamahe tvattah
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- e el ;
manner in the month of Margadirsa after furnishing it with a lotus made o
2 4
gold and a cow made of sesamum,

The Saura-purana also says:
“The fruit of the Rajasiiya sacrifice accrues eternally [to him wl'xo]
chances to give the Adgneya [ Purana] on) the:5 first lunar day to [a Brahmin ]
aintai sacred fire ( @ahitagni).”
TIxe“g]i(\)far?r‘:\‘l?at:;:iktl‘::l)da (2. 34 )( of the Samkara-samh_itz"i of the .Skanjd.a-pu;
rana declares the ‘ Adgneya’ Purana to be the Om}f Puranic work 1(;1 p.rdlisedo
Aéni (agner igneyam ekakam ). ® The Padma-purana, Uttara-kh;nt_la, 1;1;: udes-
the ‘ Agneva’ among the Tamasa Purdnas, 7 and the Matsyfz an1 .;e it anda
purana inform us that the Tamasa Puranas are tho-se. which glorify gml or
Siva..8 From these statements of the differelft Purau'tc works we llearln. :na:
the Agneya-purdna known to them praised Agni (the vFlre-gf)d') _as .t]l; ' ;lg 1.es
deity, dealt with the sacrificial rites a_nd conduct of the A{ntagm rfx 1lmms,
vus’concemcd with the events of the I$ina-kalpa, had Agni agldea51§1§1at§z
the principal interlocutors, and cousisted of 16000 Grant.ha.s or l((l) as.t a“s the
present Vahni-purdna contains some of these ch’aractt'm_stlcs, alll) [IO ’ i;] d
as the printed Agni-purana also frequently .calls itself Agn.eycf lu.ra:_mlocumrs
body of its text and has Agni and V'aSI'stha as the.pnnlepa in ler sem:
there arises serious doubt as to whether it is the Vahni-purana or the pre

1 yat tad iéanakam kalpam vrttantam adhikrtya ca |
vasisthayagnina proktam agneyam tat pracaksafen
likhi‘t‘va tac ca yo dadyiddhema-padma-sam.anv1tam 1
margadirsyam vidhanena tila-dhenu-samanvitamn -
daga-sa -kratu-phala-pradam 1
: tac ca sodaga-sihasram sarva-kra -
Matsya-purana ( Anandasrama Press ed.) 53. 28-30a; ,al‘ld :Skanda ptc;r‘azm- v
(Prabhasa-khanda). i. 2. 47-48 (v. L. “i$ana-kalpasya’ in line 1, and ‘ marg
éirse’ and ¢ tila-dhenu-yutam tatha’ in line 4). N
B agneyam pratipady eva pradadyad ahitagnaye |
’ Ty jit ti §agvatam n
Ajasliyasya yajiiasya phalam bhava 2
e Saura-purana ( Anandagrama Press ed.) 9. 25.
s Eggeling, India Office Catalogue of Sanskrit Mss., VI, Nos. 367172, p.

63. i . ‘
o 7" See Padma-purana (Anandasrama Press ed.) Uttara-khanda, 263.

81-85 8 Matsya-purana 53. 68-69 ; and Skanda- purana VIL. i. 2. :t’/':: rincipal
The Skanda purana adds, in verse 89, that among the eig f ;ral?mi wad
Purdnas four are given to the praise of Vi?nu, two eaclf to that o_ e v
Ravi .( the Sun ), and the rest to that of Slya ( Ca'tmbh“ bhag%vazivali '")
bhyam brahma tatha ravil | astadasa-puranesu Sesesu bhagavan T

012
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Agni-purﬁzza which is the genuine Agneya-purana. This doubt is set aside by
‘Vallalasena who quotes a large number of verses and extracts from the genuiﬁe

ffgne_)fa Puranpa’ without the least shade of doubt as regards its authenticity
but rejects the present Agni-purana (‘dealing with il;itiation consecration’
salvation of Pasandas, testing of gems, fictitious genealogies,’ lexicooraphy’
grammar, etc. ) for its spurious character and Tantric elements. As :wost o;
these‘ quoted verses and extracts, together with the interlocutors mentioned
ther-em, are found in the present Vahni purapa, and as, unlike the printed Apni-
purana, thti present Vahni-purana shows no trace of Tantric inflnence, it is sgure
that the Agneya-purana, drawn upon by Vallilasena, has come (]()'Wll to us
}mder the title * Vahni-purana.’ We have already said that the great major-
fty of the verses quoted from the * Agneya-purana,’ Agneya’ or  Agni ;burd:m ’
in th-e works of comparatively early Smrti-writers are found not in the priu'led
f‘lgm-purdna but in the present Vahn; purana, which, therefore, must be ident-
ical with the genuine Agneya-purana known to them. ,

N A careful analysis of the contents of the present Vahni-purana shows that
originally this work praised Agni, the Fire-god (who was idenliﬁ.ed with Siva
as the few chapters retained by it from its earlier form indicate), dealt exter(l'
sively with the details of sacrificial rites and procedures, and had ’a good num:
'ber of chapters on other matters characteristic of the ancient Purinas and that
in c.ourse of 'time most of these chapters were replaced by those ;ler;x'e(l from
va-no_us ancient works such as the Mahabharata, Hartvamsa, Visnu-purana
Ramaym;m, etc., and especially the Vispu-dharma, from which the. .Valzm' (o;
rather Agneya-purana ) derived not only a large number of chapters on religious
matters but also the sage Vasistha as one of the principal interlocutors, It igdue
to these mixed contents of the present Vahni-purana that the genuine Joneya-
pun-i;_m has been described in the Matsya and other Puranas as a ]‘gmisa
Pura}r_la praising Agni or Siva and as containing the illte;locution between
Agni and Vasistha. The absence of any mention of the Isana-kalpa in the
present Vahni-purana must be due to the replacement of a large number of

original chapters of the genuine “‘Igneya-;burdqm’ with those derived from
ather sources.

As to the present extent of the Vahni-purana, which is found to consist of
about 12000 Granthas or Slokas, it may be said that the Purinas themselves
are not unanimous on this point. For instance, the Matsya-{m'rdna Skanda-
purana (Prabhasa-khanda and Reva-khanda). Devi-bhagavata (i. 3.;; ), etc. give
the exte.nt- of the  Agneya Purana’ as 16000 (Granthas or Slokas); tl;e B'hti a-
vala (Xxii. 13.5) and the Brahma-vaivarta-ﬁurdzm (iv. 133. 14-15’) give itgas
15400 (Granthas or Slokas); and the apocryphal Agni-purana gives 12000
('Gr.anthas or Slokas) as the extent of the “dgneya’. So, it.can hardlyvbe
denied that extent of the genuine dgneya-purana was not the same at all times

DISCOVERY OF THE GENUINE AGNEYA-PURANA 415

and in all places and that it varied with the differente in time and locality.
However, the mention of an extent of 12000 ( Granthas ot Slokas ) in the printed
Agni-purana is important in that this became the extent of the genuine Agneyas
purana when the former was composed with an idea of replacing it by imitating
its title, form and extent,

That a good number of chapters on sactificial rituals and other matters
¢haracteristic of the early Purinas came to be lost from the so-called Vahni-
purana is shown by a Puriinic work, published under the title ¢ Nandi-purana’,
which claims to belong to the * Vahni-purana’ and pretends to continue the
conversation between Agni (or Vahni, the Fire-god) and Vasistha, who, as we
have already seen, appear as interlocutors in the present Vahui-purana (i.e.
Agneya-purana) in its Vaisnavite form. At the very outset of this work
Vasistha is found to request Vahni (the Fire-god ) saying:

‘“ bhagavan deva devigra vibho dharmidi-karana |

tvat-prasadic chrutal sarve dharma varpasramocitah 1

kunda-mandapa-vedinam pramanam ca yatha-§rutam |

diksam yajfiadikanam ca vastu-sastra-niriipanam ||

avatarin bhagavata$ caturvimsati-sammitan |

mantra-diksa-vidhi$ capi samskaran asta-samyutan 1

catvariméan-mitin siirya-soma-vamséadi-varpanam |

etad anyac ca bhagavan chrutam vistarato maya i

adhuni érotum icchami brahmindasya niriipanam |

samksepit kathitam yac ca purd hy etat tu vistarat i

$rotum icchdmy aham vahne briihi pralaya-karanam n”’

(Nandi-purana, Chap. 1, verses 1-6a).

From these words of Vasistha we learn that, besides giving a brief account
of the universe, the Vahni-purana (ie. the Agneya-parana) dealt elaborately
(vistaratah ) with the entire duties of the different castes and orders of life,
and also with the construction of sacrificial pits, pandals and altars, consecration
for and preliminaries to Vedic sacrifices, various matters relating to the building
of houses, the twenty-four incarnations of the Bhagavat (7.e. Agni, who is con-
sidered to be identical with Rudra-Siva), the forty-eight sacraments, the method
of imparting initiatory Mantras, the accounts of the Solar, Lunar, and other
dynasties, and so on (etad anyac ca ). It should be mentioned here that in the
Vahni-purana (i.e. Agneya-purana) in its present form there are no chapters or
verses on most of these topics; and this elimination was undoubtedly made by
the Vaispavas not during their first recast of this work but in a subsequent one
to which they must have subjected it in course of time.

As to the date of the present Vahni-purdna it may be said that this work,
in its changed form, existed earlier than Vallalasena, the printed Agni-purana
(circa 8th century A.D.), and Malsya-purana, Chap. 53 (which is to be dated
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between 550 and 650 A.D.).? So, the Agneya-purana (i.e. the present Falinis
purana) must have been recast by the Vaisnavas not later than 500 A.D. As
the Visuu-dharma, from which the Vahni-purana has borrowed a large number
of chapters, cannot be dated earlier than 200 A.D. and seems to have been
written some time during the third century A.D., the date of the Vaisnava
recast of the present Vaini-purana is to be placed between 300 and 500 A.D,
From its mention of Rasis, ‘Hora’, etc. and from the absence of Kalidisa’s
influence even in its Rima legend it appears that the present Vahni-purina was
recast by the Vaispavas towards the beginning of the fifth century A.D. Thus,
the Vahni-purana in its original form must have been

composed wuch earlier
than the fourth century A, D,

® See R. C. Hazra, Puranic Records on Hindu Rites and Customs,

pp. 39¢
>4t and 176,

- CONCEPT OF KALA AND AKASA IN THE SAMKHYA-YOGA SYSTEM
By
DR. INDUKALA JHAVERI, M.A., PILD., AHMEDARBAD,

KALA—TIME

The Samkhya-kirika of I$varkrsna is the earliest :\v:}ilable work of the
Samichya System (3rd cent. A.D.). It does not say anything on th.e. co'l(nlcept
of Kala. Among its commentaries only the Simkhya-tattva-kaumudi incident-
ally touches it in the following passage :—

* According to the Vaidesikas, Time is one (indivisible) :cmd hence it.can-
not admit of such divisions as ‘ past,’ ‘ present * and’ fut‘u.re . They attrlbflte
these divisions to certain ‘ accidents’ ( adventitious conditions) : but according
to the Samkhydcaryas, these same ‘accidents’ themselves’ may be regarded as
the basis of the notions of ‘ future’, ‘ preseunt * allfl ! lzast , and there is no nele(l
for the postulating of an intervening entity as * T_m'le . This is the reas.on w ]ny
Time is not accepled as as a distinct entity ". (Samkhyatattva-kaumudi on the
Samkhya-kirika 33.)

The Vyisa-bhisya on the Yoga-siitras of Pataﬁjflli', the comm_ent:ries of
Vicaspati Midra { Tattva-Vaidaradi) and Vijiidna bhikéu (qua-varttl;/a)'_ on
the bhiisya deal with the concept of Kila at some length. Thus the Vyisa-
bhasya (III. 51) says:—

‘As an atom is a substance in which minuteness re.ache's i.ts limit, so a
moment is a division of time in which minuteness reach.es its ]Imlf.. Onj a mo-
ment is that much of time which an atom takes in le.avmg the posm(;m in space
it occupies and reaching the next point. The succession of m.oments is tllne non-
cessation of the flow thereof. The moments and their collfectlon do not fall into
a collection of actual things. The Muhiirta, the day and mgflt are a.lI ag.gre.gates
of mental conceptions. This time which is ncft a subst?nhve rea!lty in 1tself;
but is only a mental concept, and which com.es into tll'e mind as a pl‘ece of Ye.rtl')a
knowledge only, appears to people whose mmfis are given to out-going acdtlvx tlles
(=gfRaaadami), as if it were an objective rea.hty. Tlfe momen.nt falls fm cfr llg
head of reality and is maintained by successml.l. This su.ccessmn consnstsfm.t 1e
sequence of moments. The Yogis who know time call this by the name of time.

Further two moments cannot co-exist. There can be no succession of two
co-existent moments. It is impossible. The uuinte.rrupted sequencF of the
first mement and of the one which follows, is what is called succession. For
this there is but one moment existing in the present ; the antecedent and Post-



