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FRAGMENT OF A BUDDHIST SANSKRIT TEXT ON
COSMOGONY

ERNST WALDSCHMIDT

The Aggafifia-Sutta or “Discourse on the beginning of things” in the Dighanikaya' is
called by T. W. Rhys Davids in his “Dialogues of the Buddha”, Vol. I, pp. 105 sq., “in
many respects cne of the most interesting and instructive of all the Dialogues. It is a kind of
Buddhist book of Genests......... when the evolution of the world began, beings were at first imma-
tertal, feeding on joy, giving light from themselves, passing through the air. There was thick
darkness round about them, and neither sun nor moon, nor stars, nor sex, nor measures of
time. Then the earth rose in the midst of the waters, beautiful as honey in taste and colour and
smell, and the beings, eating thereof, lost their brighiness, and then sun and moon and
stars appeared, and time began to run.....”” A corresponding text is preserved in the Maha-
vastu, Ed. Senart, Vol. I, pp. 338 sq.; besides there are many versions and citations of
the story, handed down to us in Chinese, Tibetan and other translations.”

Here I am going to notify a Sanskrit fragment—it represents one third of a folio
only—found in the oasis of Sorcuq by the third German expedition to Sin-Kiang (Central
Asia) between 1907 and 1908.2 It contains a few passages of the beginning of the story
on primeval times and apparantly has come from a manuscript of a Sanskrit version of
the Aggafifia-Sutta.* After the provisional identification by Dr. Else Liiders mentioned in
note 3, I examined, for the sake of a clear understanding of the text, some of the Chinese
and Tibetan translations of lost Sanskrit originals, referred to already by former writers
on the subject. There is no doubt, Stitra 154 in the Chung-a-han-ching (=Madhyamagama)®
has a near relation to the wording of our text, but even more closely related to it is a
section in the Vinayavibhanga (on Pardjika 1) of the Milasarvastiviada school.® With the
help of this parallel, especially in its Tibetan translation,” it has been possible to fill up
the gaps in our text and to give below in the right column a continuous translation of the
Sanskrit transcribed in the left column.

TEXTS

1.

Sanskrit

(03) bhavati sa samayo yad ayam

lokah samvartate (|) samvartamane®

loke y(adbhiiyasa satva abhasvare
devanikdye upapadyante | te tatra
bhavanti ripino'® manomaya avikala
ahinendriydh sarvangapratyam)(04)-
gopeta(h) Subhd varnasthayinah sva-
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Translation

1. There comes a time, when this world-

system passes away. And when it
passes away, (beings are mostly reborn
in the class of the Abhasvara gods.
There they have form, are made of mind,
are not defective, with perfect sense-
organs), provided with (all limbs
great and small), shining, continuing




Sanskrit

yamprabha vaihayasagaminah pr(iti-

bhaksah prityahara dirghayuso dirg-
ham adhvanam tisthanti |)*.

. (tena khalu samayena mahaprthivi
ekodikd bhavati ekdrnava | tasy)(05)-

a(m) ekodikdyam mahaprthivyam

ekarnaviyam vayuna Sarah sammi-

rcchitah samtanoti (tadyatha pakvasya

ksirasya Sarah® sammiircchitah samta-
noty evam eva tasyam ekodikdyam
mahéaprthivyam ekarnavayam va)(06)-
yund §arah sammirechitah sam (ta) noti

(|) sa bhavati prthiviraso varnasampa-

nno gandhasampanno (rasasampan-

nah | tadyathd navanitam evamvar-
nab | tadyatha'® ksaudram madhv
anedakam evamasvadah |)*.

. (bhavati sa samayo yad ayam loko
vivartate |) (R1) vivartamane loke

satva ayuhksayat karmaksayat punya-
kgayad abhasvarad devanikayac cavi-

tval® (ihatye manusyasabhigatimagac-
chanti | te ’pi r@ipino pirvavad yavad
dirgham adhvinam tisthanti |)'7.

. (tena khalu samayena)(R2) na strya-
candramasau prajfidyete na ratridiva-

sam na méasa(m) ardhamasam na

rtum na (ksanalavamuhtirtam prajiia-
yante ...... na strina puman'® | satvah'®
satva ity ekasam)(R3)khyam gac-
chati (|)%. o
. athanyatamo lolupajitiyah satvah
amgulyagrena prthivi(rasam asvada-

yati | yathd® yathasvadayati tatha

)

.G!

Translation

in beauty, self-luminous, going through
the air, (feeding on joy, having joy as
food, of long life, remaining for a
long period of time).

(At that time the great earth was only
water, was only flood; then on that)
great earth, which was only water,which
was only flood, a scum-like substance
having congealed by the wind extended
(as a crust). (Just as the scum of cook-
ed milk having congealed extends
(as a crust), in the same manner on
that great earth, which was only water,
which was only flood,) a scum-like
substance having congealed by the
wind extended (as a crust). This savour
of the earth was endowed with colour,
was endowed with odour, (was
endowed with flavour. The colour was
just the same as that of fresh butter,
the taste was just the same as that of
pure's honey of the Ksudra bee).

(There comes a time, when this world-
system re-evolves. And) when it
re-evolves, beings, on account of decay
of life, decay of action (and) decay
of merit, having fallen away from the
class of the Abhasvara gods (come in
this state here into the common lot
of men. They too have form etc. (see
§ 1) up to: remaining for a long period
of time).

(Now at that time) neither sun nor
moon appeared, neither night nor day,
neither month nor half-month, no
season, no (instant, minute, or moment
appeared, no fortnight, no period, no
year appeared, no female or male. ‘A
being’, ‘a being’) this was the only
designation.

Then some being of very greedy nature
(tasted the savour) of the earth with the
tip of his finger. (The more he tasted,
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Sanskrit

tatha pratikamksati | yatha yatha
pratikdmksati tatha tatha kabadim-
karopakramena praparibhuktah |)*.

. (R4) adraks(ur)® anyatame satva(s)
tam satvam kabadinkaropakramena

prthivi(rasam paribhufijanam | drs-
tva ca te ’pi satvd amgulyagrena
prthivirasam asvadayanti| yatha yatha-
svadayanti pirvavad yavad® kaba-
dinkaro)(R5)pakramena prapari-
bhukta(h|) yata§ ca te satva tam
prthivirasam (kabadinkaropakramena
praparibhuktds tesim® kaye drdha-
tvam gurutvam prajfidyete subhavarno
‘ntarhitah | andhakaro loke pradur-
bhiitah |)%.

. (dharmatda kha)(R6)lu vasistha
andhakarasya loke pradurbhiavat sir-

ya(candramasau prajfidyete) etc. as
in §4.7

Translation

the more he became desirous; the more
he became desirous, the more he feas-
ted by means of making balls).

5. Other beings saw that being feasting

on the savour of the earth by means of
making balls. (Having seen they also
tasted the savour of the earth with the
tip of their finger. The more they

~ tasted etc. up to): they feasted by means

of making balls.

And because these beings had feasted
on the savour of the earth (by means of
making balls there appeared solidness
and heaviness with their bodies; their
luminous appearance faded away.
Darkness became manifest in the
world).

. (Now it is a rule), Vasigstha, that on

account of the manifestation of dark-
ness in the world sun and moon appear
(and so on as in § 4).

At this stage of world evolution the text of our fragment comes to its end. None of the
Berlin manuscripts from Sin-Kiang I have come across as yet gives anything of the con-
tinuation of the ‘“‘genesis” down to the manifestation of bisexuality and of social grades
and distinctions.

NOTES

1. Quotations from the Pali text refer to the edition of the Pali Text Society by J. E.
Carpenter, Vol. I1I, London, 1911, pp. 80-98, especially to§§ 10-12 on pp. 84-86. For
general information on the Aggafiia-Sutta see pp. 258-260 in Malalasekera, Ency-
clopaedia of Buddhism.

2. Professor Hiin-lin Dschi of Peking gave in Zeitschrift der Deutschen Morgenlindi-
schen Gesellschaft (ZDMG), Vol. 97, 1943, pp. 318 sq. a German translation of the
story on cosmogony as found in the Chinese version of the Aggaiifia-Sutta contained
in the Dirghagama = Ch’ang-a-han-ching of the school of the Dharmaguptas (=Siitra
5, Taisho Ed., Vol. I, p. 37b sq.). His article has the heading: ‘Parallelversionen zur
tocharischen Rezension des Punyavanta-Jataka”.—In a note on pp. 317-319 Dschi
supplied comprehensive bibliographical references for the episode on cosmogony.
An earlier “Bibliographie sommaire de lagenése bouddhique ”’ is found with Louis
de La Vallée Poussin, in his translation “L’Abhidharmakosa de Vasubandhu, traduit
et annoté”, Troisiéme Chapitre, Paris, Louvain 1926, p. 204. I also like to hint at
German translations of relevant Pali texts and bibliographical references to be found
in the paper of H. Ginther, “Die buddhistische. Kosmogonie”, ZDMG, Vol. 98,
1944, pp. 44-83, especially on pp. 48 sq. —Some years ago the Aggaffia-Sutta has
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10.

11.

12.

been submitted to textual criticism by Ulrich Schneider in his article “Ein Beitrag
zur Textgeschichte des Aggaiifia-Suttanta”, Indo-Iranian Journal, Vol. I, 1957,
Pp- 253-285.

The fragment (Cat.-No. 1583, formerly S 489) has not been recovered after the pre-
cautionary shifting of the Central Asian manuscripts from the Berlin Academy of
Sciences to a mine at the end of the last world war. Luckily Dr. Else Liiders had
made a first transliteration of the text many years ago on which our treatment could
be based. She already referred to the Aggania-Sutta in the heading of her transcript.

As passages on cosmogony, similar to those in our fragment, are found at many
places of Buddhist literature, it is the vocative wvasistha (cp. §7) in line 6 on the
reverse of the fragment (corresponding to Pali vaseftha) that gives a decisive support
to the identification; vaseftha is used in the Aggaififia-Sutta by Lord Buddha in addres-
sing a young brahmin of this name who, together with his friend Bharadvaja, appears
as the Lord’s interlocutor in the Sutta. Besides, we find in the first line of our
fragment some ak:aras read by Mrs. Liiders as: rno (gau). a(go) durvarno (so ya)m.
Apparently this has to be emended to (suva)rno gautamo durvarno so ’ham, corres-
ponding to pasadiko samano gotamo dubbanno *ham asmi (in the Aggaififia-Sutta, 1.c.p.
84).

Taisho Ed., Vol. 1, p. 674 b-c.
Chinese translation: Taisho Ed., Vol. 23, p. 635a, [. 19—b, 1.8 (for our §§ 1-7).

Peking Ed. as reproduced by the Tibetan Tripitaka Research Institute, Tokyo-
Kyoto, Val. 42, 1957, p. 159.3.5-5.2 (for our §§ 1-7).

The passages or words preserved in the Sanskrit fragment have been underlined.
O (observe) and R (reverse) together with the number of the line give the particular
place from where the text comes. Throughout the text retranslated or restored
letters or passages are given in round brackets.

The Sanskrit text of § 1 from this sentence onwards is known from the Vidyasthano-
pamasiitra §§ 4-5, cp.E. Waldschmidt, Von Ceylon bis Turfan, Goéttingen 1967,
p- 374, and is also found in the Sakrapraénasﬁtra, cp. l.c., note 16. There is a reference
also in Vasubandhu’s Abhidharmakos$a, Taisho Ed., Vol. 29, p. 223b,1.1: cp. La Vallée
Poussin, 1. c. (note 1) pp. 204 sq.

La Vallée Poussin quotes the interpretation of the words rapinah ete., given in Yas-
omitra’s Vyakhya (=Ed. Wogihara, Tokyo 1932-1936, p. 339, 9-14). The order of
succession of the attributes in the three texts mentioned in the foregoing note is
always the same.

Pili (§ 10): hots kho so vaseftha samayo yam kaddci karahact dighassa addhuno accayena
ayam loko samvaftati | samvattamane loke yebhuyyena satta abhassarasamvatianika honti|
te tattha honti manomayad pitibhakkha sayampabha antalikkhacard subhatthayino
ciram digham addhanam tigthants.—Mahavastu (1. 338.13-15); bhavat bhiksavah sa
kalo bhavati sa samayo yad ayam loko dirghasyadhvano ‘tyayena samvartati|samvar-
tamane ca punar bhiksavo loke yobhiyena satva abhasvare devanikdaye wpapadyanti.

Cp. Vasubandhu, Abhidharmakosa, IIT. 46. b; translation of La Vallée Poussin,
I1I, p. 140: “Ensuite ’eau, agitée par un vent que suscite la force des asctes, devient
de or dans la partie supérieure, comme le lait cuit devient de la créme”. Yasomitra’s
Abhidharmakosavyakhya (Ed. Wogihara, p. 324. 10) explains: yathd pakvasya ksi-
rasya Sari | strilinganirdesah Sara ity arthah|athava Sarasya Ohavah Saribhivah
striprayogak | yatha ’saw ghanibhavena bhavati | evam jalasyoparisthat kamcanamayi
bhiimar .
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13.

14.

15.

16.

17.

18.
19.
20.

21.

23.
24.
25.

Tibetan: dper-na sbran-bahi (read:buhi) sbran-risi ma bskol-ba lta-buho. The Maha-
vyutpatti (Ed. Sakaki No. 5728) has sbrasn-buhi sbrasi-risi as Tibetan translation of
ksaudram madhu. Misprint: sbun-buhi.

Pali (§ 11): ekodakibhutam kho pana véisettha tena samayena hoti....atha kho tesam
vasettha sattanam kadact karahaci dighassa addhuno accayena rasapathavi udakas-
mim samatans | seyyaiha pi nama payasotatiassa nibbayamanassa wpari santanakam
hoti evam eva patur ahosi | sé ahosi vannasampanna gandhasampanna rasasampannd
seyyathé pi nama sampannam va sappt sampannam va navanitam evamvannd ahosi
seyyatha pi nama khuddamadhu anelakam evamassada ahosi.—Mahavastu (1. 339.
7-9): ayam api mahaprthivi udakahradam viya samudagacchet | sa cabhiad varpasam-
pannd rasasampannd sayyathapi nama ksudram madhv anedakam evamdsvado say-

-yathapt nama ksirasantanam va sarpisant@nam va evam varnapratibhéaso.

For anedaka “pure” cp. Critical Pali Dictionary, s. v. anelaka and H. Liders, Beob-
achtungen iiber die Sprache des buddhistischen Urkanons, ed. by E. Waldschmidt,
Berlin 1954, Akademie Verlag, § 45.

Hybrid for cyavitva, cyutva; the following shatya is explained in Yasomitra’s -Abhi-
dharmakosavyakhya (Ed. Wogihara, p. 330. 25) as follows: - thabhava thatyah |
adhobhumika ity arthah.

Pali (§ 10): vivattamane loke yebhuyyena satta abhassarakaya covitva itthattam dgac-
chants | te ca honti manomayd pitibhakkhd sayampabha antalikkhacara subhattha-
yino ciram digham addhanam titthanti.—Mahavastu (1. 338.16-19): wvivartamane
khalu punar bhiksavo loke samsthite lokasannivede anyatard satva ayuhksayaye ca
karmaksayaya ca abhasvarato devanikaydto cyavitva icchatvam agacchanti |te bha-
vanti satva svayamprabhah antariksacara manomaya pritibhaksah sukhasthayino yena-
kamamgatah.

Gap fully filled up according to the Tibetan version in my English translation.
Tibetan: sems-can sems-can zes bya-ba hbah-tig-gi grans-su hgro-ho.

Pali (§ 11): tena samayena......na candimasuriya paiificyantt na nakkhattant taraka-
rapant pefiniayantt na rattindiva pafinayantt na maseddhamasa painiayantt na
utusamvacchar & pafiiayants na tthipuma paiifiayants | satta salta tv eva sankhyam gac-
chantt.—Mahavastu (I. 338.19-339.6): dharmata khalw punar bhiksavo yam....... e
candramasirya loke na prajiiayensul | candrasiryehi loke aprajiiayantehi taraka-
riapa loke na prajidayensuh | ,.....naksatrapathd loke na prajiayensul....... ratrimdivd
loke ma prajiiayensuh.....masardhamasa loke na prajiigyensuh......rtusamvatsard
loke na prajiiayante.

Tibetan: ji-lta ji-liar myan-bar byed-pa de-lta de-ltar hdod-par byed-do | ji-lta ji-ltar
hdod-par byed-pa de-lta de-ltar kham-gyi zas-kyi risom-pas zos-par gyur-to.

Pali (§ 12): atha kho vasettha adifiataro satto lolajatiko: ambho kim ev’idam bhavis-
satiti? rasapathavim anguliya sayi|tassa rasapathavim anguliyd sayato acchadesi
tanha ¢’ assa okkami.—Mahavastu (1. 339.9-11): atha khalu bhiksavo anyatarah satvah
capalo lolupajatiyo lam prihivirasam amguliye asvadesi | tasya tam svadayati varpe-
napt gandhenapi rasenaps........ (I. 339.13-14) atha khalu bhiksavah so satvo aparaka-
lena tam prihivirasam alopakaram aharam aharesi.

The fragment reads adrdksa. Common is (3.sg.) adraksit.

The Tibetan has the full wording as in §5.

Tibetan: de-dag-gi lus-la sran-ba-fiid dar lci-ba-fiid byun-tin de-dag-gi kha-dog gsal-ba
baari-po gan yin-pa de yan med-par gyur | hjig-rten-du mun-pa yan byun-bar hgyur-ro.
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26.

Pali (§ 12): adifiatare pi kho vaseitha saitd tassa sattassa ditthanugatim apajjamand
rasapathavim anguliyé sayimsu | tesam rasapathavim anguliyd sayatam acchadesi
tanha ca tesam okkams | atha kho te vaseftha satta rasapathavim hatthehi dlum pakarakem
upakkamimsu paribhuiijitum | yato kho vasettha satta rasapathavim haithehi alum-
pakarakam wpakkamimsu paribhusijitum | atha tesam satt@nam sayampabha antara-
dhayi.—Mahavastu (1. 339.11-13): anye pi satva tasya satvasya drstvanvkrtim dapad-
yante | te pt préhivirasam amgulydasvadayensu | tesam api tam svadayati yavat rase-
napt...... (I. 339.14-18) anye pi satva tasya satvasya drstvanukriim apadyantelte pi
tam prthwirasam dlopakarakam Gharam dharensuh | yato ca bhiksavas te satva tam
prthivirasam alopakarakam aharam aharensul atha tesam kaye gurutvam ca kharat-
vam ca kakkhatatvam ca upanipate|yapi cabhat pirvam sanam svayamprabhati
antartksacoraté manomayakayatia pritibhaksata sukhasthayita yenakamamgamata sa
antarahaye.

Pali (§ 12): sayampabhaya antarakitaya candimaswriya patur ahamsu | candimasuri-
yesu patubhatesu nakkhotténi tarakarapént patur ahamsu | nakkhatiesw tarakarapesu
patu bhutesu rattindivd padfiayimsu | rastindivesu  paiifiayamanesu masaddhamasa
pafifiayimsu | masoddhamasesu pafifiGyamanesw utusamvacchard paiificyimsu | etta-
vata kho vasettha ayam loko puna vivatto hoti.—Mahavastu (I. 340.1-6): svayampra-
bhataye antaritksacarataye manomayatiye pritibhaksatiye yenakimamgamatiye anta-

rhitaye candrasirya loke prajiicyensu....tarvakaripa loke prajiiayensu....naksatra-
pathd loke prajiiagyensu...ratrimdiva loke prajiiayante....masiardhamasa loke pra-
Jhayante.....rtusamvatsard loke prajiiayensu. '
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