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G. KOMOROCZY

BEROSOS AND THE MESOPOTAMIAN LITERATURE

=3

Berosos! (= *Beél-ré’dsu,? «BEl is his shepherd»), the man of «Chaldean»®
i.e. of «Babylonian»? origin, according to Tatianus,® was «priest of Belos» of
Babylon. This means — with other words — that he received his training in the
temple of the Babylonian Marduk (4Bgl), in the Esagila, one of the scientific
centres® of Hellenistic Mesopotamia.?” The work of Berosos, the «Babyloniaca»,8

1 Or: Bérosos. The name was handed down in several Greek variants of writing.
Among these already on the basis of the Akkadian etymology (see note 2), the Brodoog
of Josephus Flavius, C. Ap. I 19 (§ 129), ete., and the Binowads of Tatianus, Or. ad Gr.
36 seem to be most correct.

2 The etymology of the name is due to C. F. Leaman~-1Taver, see RLA 2 (Ber-
lin— Leipzig 1937) 2 a; cf. W. v. SopeN, RGG? 1 (Tibingen 1957) 1069.

3 avnp Xaldaioc uéy 1o yévos, see Josephus Flavius: C. Ap. 1 19 (§ 129); cf. Vit-
ruvius: De arch. 1X 6, 2; Moses Chorenensis: Hist. Arm. [ |.

1 dvije Bafvldwios, see TaTianus: Or. ad Gr. 36.

5 {epedg 100 mag® avroic Mjlov, ibidem.

6 As to Hellenistic Babylon see K. ScumipT: Die Griechen in Babylonien und das
Weiterleben ihrer Kultur. Jahrbuch des Deutschen Archédologischen Instituts 56 (1941)
786 —844; S. A. Parnis: The History of Babylon 538 —93 B. C. In: Studia Orientalia I.
Pedersen . . . dicata. Copenhagen 1953. 275 294; F. WETzZEL — E. ScaMIipT —A. MaLL-
witz: Das Babylon der Spitzeit. Berlin 1957; H. KLeNeEL: Babylon zur Zeit der Perser,
Griechen und Parther. Forschungen und Berichte, Staatliche Museen zu Berlin 5 (1962)
40— 53. See also the literature uoted below, in note 7.

7 Works essential to the history of Hellenistic Mesopotamia: M. ROSTOVTZEFF:
Seleucid Babylonia: Bullae and Seals of Clay with Greek Inscriptions. Yale Classical
Studies 3 (1932) 1—114; A. FavkensTEIN: Topographie von Uruk, I. Teil. Uruk zur
Seleukidenzeit. Leipzig 1941. G. GoossEns: Au déclin de la civilisation babylonienne,
Ourouk sous les Séleucides. Académie Royale de Belgique, Bulletin de la classe des lettres
et des sciences morales et politiques, 8¢ série [Mededelingen] 27 (1941) 222 —244; G. H.
SarkIsyan: Camoyupasusiiouiicst ropon Ceneskujckoii Basumonnn. VDI 1952, 1, 68-—83;
O ropoackoii semse B Cesntepkuackoii BaBunonunn. VDI 19563, I, 59—72; 3HauenHe KIHHO-
MHCHOIl HOTapHaJLHO-NPaBoOBOil cucremsl B ropogax Ceneskuackoil Baswionud. Kos 48
(1957) 29 -44; S. K. Eppy: The Kind is Dead. Studies in the Near Eastern Resis-
tance to Hellenism, 331 —34 B. C. Lincoln, Nebr. 1961; M. MEULEAU: Mesopotamien
unter der Herrschaft der Seleukiden. In: Fischer Weltgeschichte 6 (Frankfurt a.M.
1965) 270—291; G. WinpENGREN: Geschichte Mesopotamiens. In: Handbuch der Orien-
talistik, 1. Abt., Bd. I1., 4. Abschnitt: Orientalische Geschichte von Kyros bis Mohammed,
Lief. 2. Leiden 1966. 1 —31; H. J. NisseN: Siidbabylonien in parthischer und sasanidi-
scher Zeit. XV1I. DOT. Vortridge 3 = ZDMG Suppl. 1. Wiesbaden 1969. 1036 —1037 and
BaM 6 (1973) 79 —86 (the complete text); F. ScHacHrrRMEYR: Alexander in Babylon
und die Reichsordnung nach seinem Tode. Wien 1970; J. SoumipT: Uruk-Warka. Zusam-
menfassender Bericht iiber die 27. Kampagne 1969, BaM 5 (1970) 51 —96, esp. 75 ff.
and in UVB XXVI--XXVII. Berlin 1973. 43 ff.; F. E. PETERs: The Harvest of Hellen-
ism. A History of the Near East from Alexander the Great to the Triumph of Christian-
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126 G. KOMOROCZY

preserved in excerpts and citations, is a summary of the history of the country,
naturally in the ancient sense of the word «history», i.e. in accordance with the
practice of ancient historiography, viz.. including in the elaboration also the
mythical, legendary traditions of early times, which were, however, of historical
authenticity according to contemporary public opinion. The dedication of the
book was addressed to Antiochus (= Antiochus 1 Soter, 293— or 281 —262
B. C.).» Thus Berosos wrote it presumably about 280 B. C., already in his
advanced age.’® The book is the most important monument of Babylonian-
Greek syncretism. lts material consists of Babylonian traditions, but the
realization, the composition shows a certain Greek taste.l!

Assyriology had turned earlier with keen interest towards the work of
Berosos. However, the great summarization closing down the earlier investi-
gations, viz. the book of P. Schnabel,’? appeared exactly half a century ago.
Since then at the most certain details have been examined.?® In the meantime,

ity. New York 1971. — The bibliography of publications of documents from this period
is collected by J. OrLsNEr: ZA 61 (1971) 160 ff. On the language, literature and
personal name source material of the Gracco-Babylonian contacts see A. UneNAD: Zur
Aussprache des Spétbabylonischen. MAQOG 4 (Festschrift B. Meissner, 1928 —29) 220 —
225; W. RoLuic: Griechische Eigennamen in Texten der babylonischen Spétzeit. Or 29
(1960) 376—391; E. SoLLBERGER: (iraeco-Babyloniaca. Iraq 24 (1962) 63—-72; W.
RoLLic: Griechen. RLA 3, IX (Berlin 1971) 643 —647, esp. § 2—3; J. OBLSNER: Zur
Bedeutung der «Graeco-Babyloniacay fiir die Uberlieferung des Sumerischen und Akka-
dischen. MIO 17 (1972) 356 —364.

8 Its latest edition: F. JacoBy: Die Fragmente der griechischen Historiker, I11.
Teil, C. I. Bd. Leiden 1958. In the following | quote by pages and lines.

9 Tatianus: Or. ad Gr. 36.

10 I do not touch the problems connected with the supposed emigration of Berosos
to Kos. I only note that — if the relevant classical reports are worthy of eredit at all
— this emigration can probably be presumed only about 316 B.C., i.e. in the youth of
Berosos, between his 25 — 35 years (he was born in the time of Alexandros). This, neces-
sarily leads to the conclusion that later he returned to Babylon. For all this see [. M.
DiakoNorr: HMetopusi Migii. Leningrad 1956. 35 n 1. The chronological data mentioned
by Tatianus, Or. ad Gr. 36, are obviously wrong.

" The whole structure of the work, the geographical introduction, the mentioning
of the sources in advance, ete. point to Greek influence.

12 P, ScHNABEL: Berossos und die babylonisch-hellenistische Literatur. Leipzig—
Berlin 1923.

13 See first of all the reviews of IP. Schnabel’s book, which are important from the
viewpoint of Assyriology and have not become out of date even today, e.g.: B. Muiss-
NER: DLZ 1924, 2158; J. Lewy: OLZ 28 (1925) 861 —863; E. WEIDNER: AfK 2 (1924 —25)
32—36; A. T. OLMsTEAD: JAOS 46 (1926) 85 —87; as well as H. ZiMMERN: Die altbabylo-
nischen vor- (und nach-) sintflutlichen Konige nach neuen Quellen. ZDMG 78 NF 3
(1924) 19—-35; C. F. LenumManN-HavupT: Neue Studien zu Berossos. Klio 22 (1928)
125—160; Berossos. RLA 2 (Berlin— Leipzig 1938) 1 —17; TH. JacoBsEN: The Sumerian
King List. (AS 11.) Chicago 1939; I'. CorRNELIUS: Berossos und die altorientalische Chrono-
logie. Klio 35 (1942) 1--16; W. v. SopEN: Berossos. RGG3 I (Tiibingen 1957) 1069; W.
SPOERRI: Beros(s)os. Der kleine Pauly | (1964) 1548; G. HuxLey: Nikolaos of Damascus
on Urartu. GrRoBySt 9 (1968) 319--320. — Unfortunately, the unpublished thesis of
W. SproERRI: Untersuchungen zur babylonischen Urgeschichte des Berossos und zu den
Turmbausibyllinen (Habil.-Schrift Hamburg, 1961) was unaccessible for me. On the
presumed astrological activity of Berosos see J. Bingz: Les écoles chaldéennes sous
Alexandre et les Séleucides. AIPhOS 3 (1935) 41 -89, esp. 48 —52; 8. Tourmin: The
Astrophysics of Berossos the Chaldacan. Isis 58 (1967) 65— 76, and the discussion on
this article, Isis 59 (1968) 91 —94. Cf. also note 31 below.

Acta Antiqua Academiae Setentiarum Hungaricae 21, 1973



BEROSOS AND THE MESOPOTAMIAN LITERATURE 127

however, the investigation of the literatures in cuneiform writing has advanced
considerably in all fields. It becomes, therefore, more and more imperative
to put also Berosos on the scale of our present knowledge, just as this has been
done e.g. with the image of Babyvlon given by Herodotus already on several
occasions, and now at last also with Ktesias.’® I am convinced that this task,
viz. the disclosure of the Mesopotamian sources of Berosos, and — beyond the
source-criticism — the analysis of his independent personality as a writer,
today can no longer be accomplished in an isolated form. Berosos cannot be
taken out from the whole of the culture of Hellenistic Mesopotamia. However,
for the svnthesis first much preparatory work of the most different character
is required.’ The present paper is also intended to be such a preparatory work.
My aim is not simply the analvsis of the fragments of Berosos. 1 should like
to examine the question of the knowledge and survival of Mesopotamian
literature in the Hellenistic Age.
[

What could Berosos know of the monuments of the Mesopotamian
literacy ? The question can be divided into two parts. What was in the 4th to
3rd centuries B.C. available of the several thousand years old cuneiform
literature in Babylon? And what was accessible of this material for Berosos?

It is well-known that most of the Greek or Roman writers dealing with
the Orient, from Herodotus — let us say — to Pliny, from Aeschylus — let us
say — to Lucianus were obliged to satisfy themselves with indirect informa-
tions, with data obtained second-hand, and very likely frequently with inaccu-
rate informations. It seems that in this respect Berosos is an exception. It is

true that the details of his life story are covered by impenetrable darkness.
But at any rate his name points to the fact that he knew Akkadian. If he was

14 0. E. RavN: Herodotus’ Description of Babylon. Kebenhavn 1942; F. WeTZEL:
Babylon zur Zeit Herodots. ZA 48 NF 14 (1944) 45 —68; W. BAUMGARTNER: Herodots
babylonische und assyrische Nachrichten. ArchOr 18, I—I1 (1950) 69—106 = W.
BAUMGARTNER: Zum Alten Testament und seiner Umwelt. Leiden 1959. 282 —331;
see also the literature quoted in note 6; cf. also R. DrEws: Herodotus’ Other Logoi.
AJPh 91 (1970) 181 191; R. 8. RzcHiLADZzE: [TosHuii BaBusion B «Mcropuu» I'epogoTa.
Thilisi 1971.

15 F.W. KoN16: Die Persika des Ktesias von Knidos. Graz 1972. On Ktesias see
also G. Goossens: [’histoire d’Assyrie de Ctesias. L’antiquité classique 9 (1940) 25 —45,
with the previous literature; R. Drews: Assyria in Classical Universal Histories. Historia
14 (1965) 129 —142.

18 With all this I do not want to anticipate J. OELSNER’s investigations bringing
already many results and promising even more, see his publications: Ein Beitrag zu keil-
schriftlichen Konigstitulaturen in hellenistischer Zeit. ZA 56 NF 22 (1964) 262 —274,
here, 274 n 43, he also writes about his plan of the comprehensive elaboration of the theme;
of. Or 34 (1965) 453; Kine Rechtsurkunde aus dem seleukidischen Uruk in der Hilprecht-
Sammlung Vorderasiatischer Altertiimer. WZJ 19 (1970) 905 —912; ZA 61 (1971) 159 —
170, ad CT 49; War Nippur Sitz einer spiitbablyonischen Astronomenschule? WZJ 20
(1971) 141--149; Zur Bedeutung der «Graeco-Babyloniacay fiir die Uberlieferung des
Sumerischen und Akkadischen. MIO 17 (1972) 356 —364.
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128 G. KOMOROCZY

priest of the Hsagila, he also had to know some Sumerian. And in the Marduk
temple of Babylon he could also study the texts in cuneiform writing.

But all of them? It is a fact known for a long time that part of the
literature written in cuneiform was regarded as secret science. Tablets originally
prepared in a eryptographic svstem of writing have been preserved,!” but much
more important and characteristic than these are those texts, which are quali-
fied as secret by their colophons.’® We could make a more detailed and more
diversified picture about Mesopotamian secret literature only as a result of
the recent investigations. R. Borger has collected the tablets containing
gecret ciphers nearly one decade ago, and he also prepared their analysis
according to their contents.’® According to this, as secret science were qualified,
among some other texts, the lists of names of gods, including also those, which
contained the identification of the deities and stars; the lists of statues of gods
and liturgical requisites; prescriptions regarding the repair of the statues of
gods; the ritual books, omen-collections, incantations; as well as the — mostly
linguistic — commentaries on all these, etec. Among the secret tablets there are
also important literary and mythological texts. On the other hand, the chronol-
ogy of the secret tablets has not been analvsed by R. Borger, although this is
far from being indifferent. In fact, the gradual becoming secret of the written
tradition can be followed only on the basis of the chronology of the tablets, the
phenomenon becomes historical through this. In the 2nd millennium B. C. only
sporadically occur such colophons, which would refer to the secret character
of the tablets. The crvptographic texts written at this time contain rather
professional — «patent» — secrets, than secret science. We meet with the latter
in Jarger quantities in the beginning of the period starting with the last decades
of the 8th century B. C., and mainly in the second half of the 1st millennium
B. C., that is in the late period. However, at this time also such tvpes of
texts were regarded as secret, the public character of which had not been
limited earlier. This means that the traditional Mesopotamian scientific
culture, and within the framework of this especially the special priestly

178ee (+. CoNTENAU: La cryptographie chez les Mésopotamiens. In: Mélanges
biblicques rédigés en honneur de A. Robert. Paris 1957. 17 —21; E. Lrtcary: in: Studies
Presented to A. L. Oppenheim. Chicago 1964. 152 ff.; K. WEIDNER: (eheimschrift.
RLA 3, ITT (Berlin 1964) 185 — 188; R. LABAT: Crytographie cunéiforme. RA 59 (1965)
183; R. LaBat: Jeux numériques dans P’idéographie susienne. In: Studies in Honor of
B. Landsberger. (AS 16.) Chicago 1965. 257 —260; K. JariTz: Geheimschriftsysteme im
alten Orient. Adeva-Mitteilungen, Heft 8 (Graz, Mai 1966) L1 - 15; (. .J. Gapp: Omens
expressed in Numbers. JCS 21 (1967) 52 —63; H. Hu~NGERr: Kryptographische astiolo-
gische Omina. In: li§an mithurti. Festschrift W. v. Soden (Kevelaer — Neukirchen-
Viuyn 1969) 133 —145; K. REINER: Deux cryptogrammes akkadiennes. RA 63 (1969)
170 171,

18 On the colophons see H. HuxGERr: Babylonische und assvrische Kolophone.
Kevelaer — Neukirchen-Vluyn 1968.

1 R. BorGER: Geheimwissen. RILA 3, [1I (Berlin 1964) 188 —191; see also R.
BORGER: nigirti bariti, Geheimlehre der Haruspizin. BiOr 14 (1957) 190 —165; W. v.
SonEN: AHw 795 ff. s.v. nigirtu; 866 s.v. piridtu.
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BEROSOS AND THE MESOPOTAMIAN LITERATURE 129

material of knowledge, hecame in fact esoteric only in the later period. From
the investigations of R. Borger we also know that the secret tablets were
accessible for the priests. Initiation, priestly education and priestly office were
prerequisites for the survey of the whole of the tradition.

Berosos, who was a priest, on account of his position could reach the
whole literature of the age, the fresh copies just like the «closed», library
material.

I

All this — as compared with the previous interpretations — places a few
details of the prefatory part of the «Babyloniaca» into a new light.

In the prologue, among the remarks on the sources used by Berosos we
read?? that Berosos found numerous «recordings» (dvayoagr]) in Babylon. These
recording were preserved there from time immemorial, «with great care».2!
The remark expresses exactly the same thing as the colophon of the tablets in
cuneiform writing, when for example it writes as follows: Li-ma gaba-ri labiri
(LIBIR.RA) babili¥' $utir(AB.SAR), «Written on the basis of an old Baby-
lonian specimen».22 However, bevond this, the whole formula of Berosos,
especially the phrase pera moddijs émipeldelas, points to the same thing as the
colophon of the secret clay tablets. That is, Berosos used the ancient, carefully
preserved, secret texts of the Babylonian temple. Berosos also gives the age of
the recordings.?® Now it is immaterial, whether the date handed down with
different vear numbers can be converted, and eventually how. Much more
important than this is that Berosos adjusts himself even with the fantastically
high figure to the character of Mesopotamian historical tradition.

In the eves of posterity — in the later antiquity — Berosos was thought
to be very well informed. This is testified by several appreciating remarks of
the epitomists. Tatianus savs about him that <he is a very reliable man».4
Moses Chorenensis calls him «verv well versed in all teachings».2® This is,
however, not the praise of some ordinary knowledge. Josephus specially
mentions that «Berosos followed the oldest recordings».2® Also here we can
think only about Babylonian recordings, that is — in accordance with the
nature of the thing — about the clay tablets of the Marduk temple. In this
relationship the remark of Seneca deserves earnest interest, according to

20 JacoBy: 367: 26 ff.; cf. 364: 30 ff.

M guidocecBar pera moldijc émpeleiag.

2 . REIsNER: Sumerisch-babylonische Hymnen nach Thontafeln griechischer
Zeit. Berlin 1896. VII rev. 13 = H. HuNgeRr: Babylonische und assyrische Kolophone.
Kevelaer Neukirchen-Viuyn 1968, No. 163.

B Of. Jacony: 368: ) ff

H JaroBy: 365: 3: dwjp ixuvdratog.

35 JacoBy: 365: 24: omnis doctrinae peritissimus.

 raic dpyatotdralg énuxolovddv dvaygauis, see JosepHUs Fravius: C. Ap. 1 19 (§
130) = Jacoy: 365: 12 ff.
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130 G. KOMOROCZY

which Berosos «interpreted Belus».?” is here nothing else than the scientific
tradition of the Babylonian temple of Bel. All this is equivalent with the fact
that in the introductory part of his work, Berosos himself refers to the ancient
Babylonian recordings as his sources. On the basis of this, antiquity could more
or less be clear about the fact that Berosos, as regards his thorough knowledge,
is initiated in esoteric Babylonian priestly science, and his work conveys this
science to the Greeks.?

If we are conscious of the circumstance that Berosos undertook the
summarization of the teaching of the ancient «Babylonian» recordings so to
say intentionally, then we shall, undoubtedly, interpret also the remark
differently from the interpretations made so far, which is made in the prefatory
part of the «Babvloniaca» on the contents of the recordings used as sources, and
by this — at least indirectly — on the subject of the book of Berosos. These
recordings, as we read,?® report «on the sky, {and on the earth],*® and on the
sea, and on the primordial origins, and on the kings, and on their deeds». The
first item of the enumeration has so far unanimously been referred to the
science on sky, to astronomy. This is an absolute mistake ! There are several
reasons to support this standpoint. 1. As this has recently been pointed out
by O. Neugebauer, the most eminent scholar in ancient mathematics,” in the
preserved fragments of the «Babyloniaca» there is hardly any trace of math-
ematic astronomy. Moreover — in contrast to the generally accepted opinion® —,
in fact we have no evidence to prove that Berosos, the author of the «Babylo-
niaca» would have played any role in bringing Babylonian astronomy nearer
to Greek science. 2. The word «sky», on the basis of the terminology of ancient
oriental astronomy, in itself does not at all compel us to think about astronomy,
the science of the stars. 3. Between the Greek text preserved with Syncellus
and the Armenian translation of the Xpovixoi xavdves of Eusebius just in this
point we find a difference concerning the essence. The latter text mentions the
«earth» («von der Erde» ap. Jacoby, l.c) immediately after the «ky», as I
quoted it above. And in fact the «ky», the «earth» and the «ea» are the most
important principles of ancient oriental cosmogonies. Later on Berosos himself
mentions the Akkadian word, more correctly name, which in the Akkadian
cosmogonic myth most important in Babylon, viz. in the Endma elis, means

27 SEnEca: N. Q. III 29, 1: Berosos, qui Belum interpretatus est.

*8 JoseprUSs Fravius: C. Ap. I 19 (§ 129) = JacoBy: 365: 12 ff., 11 cf. ibidem
app. crit.

PP o JacoBy: 368: 2 ff. megiéyew 8¢ tac avaygapas iotoplag mepl Tob odpavod xal Haldo-

ong xul mowroyovias xal Puciréwy xai Téw xat’ avtovs mpdfewv.

30 See JAacoBy: 368 left column 4; see also below.

31 0. NEUGEBAUER: The Exact Sciences in Antiquity. Providence, Rh. 1. 1957, 157.

32 On this recently B. L. vax pEr WAERDEN: Die Anfinge der Astronomie.
Groningen 1965. 252, etc. The relationship of the Babylonian and Greek astronomy is
reasonably judged e.g. by G. HuxLEY: The Interaction of Greek and Babylonian Astro-
nomy. Belfast 1964.

Acta Antiqua Academiae Scientiarum Hungaricae 21, 1973



BEROSOS AND THE MESOPOTAMIAN LITERATURE 131

the principle of the sea (ti’@mat).?® Thus we have a well-founded reason to
presume that in the introductory part of the «Babyloniaca» the word wky» is
directly and closely connected with those following it, among which the
«earth» should be inserted also in the Greek text. Thus the phrase does not
apply to astronomy, but — as it is shown by the ensemble of the «ky», the
«earth» and the «ea» — to the cosmogonic myths, or, as it is said by Berosos
with his word following just after these, to the «primordial origination» (mowro-
yovia). This means that Berosos did not mention the Babylonian astronomic
recordings as the sources of his work, but on the one hand — using a «Babylon-
isn, «Akkadism» — the cosmogonic texts, and on the other hand, the monu-

ments regarding «the kings and their deeds». Otherwise, these two — as we
shall see later — cannot be separated sharply from each other.
IIT

The interpretation of the introductory part of the «Babyloniaca» expound-
ed above, as regards its essence, differs from the opinion represented in the
special literature so far. Naturally, no matter how the content of the introduc-
tory part is judged, in practice the investigators counted with the possibility
that Berosos knew and used Babylonian mythological poetry. The two great
mythological sujets of the «Babyloniacas, viz. the theomachy™ and the deluge3s
are in such a close affinity with the relevant material of the cuneiform sources
that the result of the first modern analyses, according to which in these stories
Berosos followed the Babylonian sources, has been almost indisputable more
or less a century.’® With the new interpretation of the introductorv part, I
have tried to furnish a principled basis for this practical realization. However,
we can go even farther than this. As regards the details of the myths, the
wording, there are still many points to be clarified in the relationship of Berosos
and the cuneiform tradition.

For example, the origin of the name Omorka could not be clarified up to
the present time. At Berosos the name occurs in the story of the theomachy.®
There Berosos writes that a woman was the leader of the miraculous beings of

33 See Jacosy: 371: 26 ff.

31 The Mesopotamian traditions and Berosos are shown together for example
by A. HEDEL: The Babylonian Genesis. The Story of the Creation. Chicago 19542, Iisp.
75 ff.

35 The Mesopotamian traditions and Berosos are shown together for example
by A. HeipEL: The Gilgamesh Epic and Old Testament Parallels. Chicago 19582, Fsp.
116 ff.; and recently W. G. LaMBrrT --A. R. MILLARD: Atra-hasis. The Babylonian
Story of the Flood. Oxford 1969. Esp. 134 ff.; see also note 54 below.

36 (. SMiTH: The Chaldean Account of Genesis ... London 1875,

37 Jacomy: 371: 25 ff. — An earlier attempt for etimology can be found in
the article of . HavpT: Omoroka and Thalatth. AJPh 39 (1918) 306 —311 (*um-
en gur, «mother of the depth of the sea»); see also 1). Q. Epzarp, in: Worterbuch der
Mythologie, Bd. [. Goétter und Mythen im Vorderen Orient. Stuttgart 1965. 123 s.v.
Nchopfung 5.
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the chaos, the statues of which he saw in the temple of Belus. Her name was
*Oudpxa, which is «in the Chaldean language» Oaldtd, and its Greek translation
is «seay (ddlaooa), and its numerical value is equal to that of Selene. The name
occurs also in several variants in the manuscript tradition,?® but taking also
the numerical value of the letters into consideration®® only the form >Oudpxa
can be regarded as correct. At the same time it seems to be doubtless that the
word Galdrd said to be a «Chaldean» (= Akkadian) word is a corruption of the
text under the influence of the Greek translation following it, and in its place
we must expect the Greek equivalent of the Akkadian ti’@mat.4® The word
Tavdn occurring at Damascius more or less fulfils those phonetie rules, which
are known to us from the Akkadian-- Greek transliteration from this period.®

The interpretation of the name Omorka is furnished bv a phrase in the
Entima elis? Here, on Tablet 11, the gods, upon the encouragement of Ansar,
prepare to fight against the powers of the chaos, and especially against Ti'amat.
None of the gods ventures to undertake the fight. Now Ea draws his son Marduk
aside and instructs him what he must do (11 100 ff):

maut-ti-i§ an-&dr qit-ru-bi-i§ ti-hi-e-ma
[e]-pu-u§ pi-ka i-zu-za e-ma-ru-uk-ka ni-i-hu

The interpretation of the two lines is not easy. We find very differing solutions
in the current translations and commentaries.®® I would translate them as
follows:

Before AnSar — go near him,
open your mouth;* (she) fumed — curb the flood.

The crux of the passage, and its most important element, is the word e-ma-ru-
wk-ka. The previous translations brought it into connection with the verb
amaru «to look», «to see»,* from which more or less the following translation
resulted: «f he beholds vou», namely Ansar beholds Marduk, then «he will

38 Jacony: 371 app. crit.

39 These are: 70, 40, 70, 100, 20, 1; and 200, 5, 30, 8, 50, 8; both groups added
up make 301. In the eryptographic cuneiform texts the writing of the names in numbers
is very frequent, see the literature quoted in note 17 above.

10 See W. ROBERTSON SMITH: ZA 6 (1891) 339; JacoBy: 372 app. crit.

4 Cf. A. UNgNaD: OLZ 26 (1923) 424 —426; MAOG 4 (1928 —29) 220 —225, as
well as the more recent literature quoted in note 7.

42 The new edition of the cuneiform text: W. G. LAMBERT: Knwma elis. The Baby-
lonian Epic of Creation. The Cuneiform Text. Oxford 1966; 19672

13 Cf., besides the translations in ecirculation, A. L. OppENHEIM: Or 16 (1947)
221: «and state your conditions! Take your stand before him (without fear) hs will be
peaceful when he sees your; CAD A Il 7 s.v. amaru; <having been angry(?) at your
word(s), they will be appeased at seeing yous.

4 Literally ! The phrase is otherwise frequently an idiom, see A. L. OPPENHEIM:
Tdiomatic Accadian. JAOS 61 (1941) 251 —~271, esp. 261.

4 Cf. W. v. SopEN: AHw 40 ff.; CAD A Il 5 ff.
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calm down», «he will regain his composures.®® It was recognized by W. v.
Soden?” that the meaning of the word is not this but it derives from Sumerian.
On the basis of this the word emarukkw (a hapax legomenon) oceurring in this
passage of the Eniama eli§ should be explained from the Sumerian word
a-ma-ru ora-ma-uru; The meaning of the Sumerian word is «floody,
«deluge».*® In our opinion the Akkadian word can directly be derived from the
Sumerian form a-ma-ru-kam< *s-ma-ru-(a)k-am; the initial
e - can be found already in Sumerian.®® The «flood», mentioned here by the
Entma elis, is the water of the primeval chaos, Ti’amat. Thus Ea encourages
Marduk to take up the fight with Ti’amat.3°

All this means that Berosos denominates the principle of the sea of the
primeval chaos, the female Ti’amat with such a word, which is used also
commonly, but in this peculiar sense occurs only in the Endma eli§. The
Sumerian word in the literary texts is the name of the «deluge». The investi-
gators counted already before with the possibility that Berosos wrote the
theomachy on the basis of the Enima eli§.3 Now — on the basis of the aboves —
I feel that this is doubtless.

Otherwise, the surprisingly long after-life of the Babylonian myth of
theomachy is shown by Damascius, viz.: his famous § 125 of the Ilepi TGy mpdtawy
apy@v** mentions nearly all the more important mythological names occurring
in the Knama elif.

v

In the case of the other mvthological sujet of the «Babyloniaca» mention-
ed above we can also attempt the nearer definition of the sources of Berosos.
In the deluge-story again a proper name can be our guide.

The exempted king, who is rescued from the general destruction, at
Berosos bears the name Xisuthros (Zivovdpoc).® It is a fact proved long ago

4 From the verb ndhu, see W. v. SopEN: AHw 716 D 1 d «.

17Cf. W. v. Sope~N: AHw 42; 211; 716.

#To the literary occurrences of the word see J. J. A. van Dwx: SGL I 40 ff;
W. H. PH. ROMER: SK1Z 105; see besides this the Sumerian Kings List and the Sumerian
epic of deluge, with which [ shall deal below.

¥ Cf. K. SoLLBERGER: The Business and Administrative Correspondence under
the Kings of Ur. Locust Valley, N. Y. 1966. 99 No. 49.

50 Thus we can drop the assumption of A. L.. OpPENHEIM, according to which Mar-
duk with his deed not mentioned in the epic offended AnSar, and therefore he has to ap-
pease him (cf. Or 16, 221). It is hardly imaginable that the epic would keep silent about
such an important event. — The pair of verbs ezézu — ndhu appears in a similar connec-
tion for example with E. EsrriNG: Die akkadische Gebetsserie «Handerhebungy. Berlin
1953. 46: 89.

31 See A. HrIDEL: The Babylonian Genesis. The Story of the Creation. Chicago
19542 75 ff.

52 (. A. RUELLE, ed. Paris 1889. — For the moment it is unclarified, from where
Damascius took his information.

53 Jacowy: 377: 5, ete; at Abydenus the name is Seisithros (see JacoBy: 401: 11).
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that the Mesopotamian deluge-story was well known to Berosos.5* The myth
has several epic elaborations. The hero bears in each a name indicating his
character, viz.: zi-u;-sud-rd = dife for long dav(s); atram-pasis = «of
streaming wisdomy; @la-na’istim = <he found lifer; am-napisti(-riqu) =
«the day of life ([is] distant)». This circumstance suggests the idea that the
name of the hero is not traditional, as e.g. that of Gilgame§ or Enkidu, but
occasional, i.e. it came into existence on the occasion of the myth of deluge.
It was invented by epical poets, this is why it could more or less be altered
from epic to epic. Well, it has been known for a long time that the name of
Xisuthros derives from the Sumerian name Zi'usudra.® However, it has not
been attempted so far to find an answer to the question, from where Berosos
took the name? The name of Zi'usudra, beside the text of the Sumerian epic
of deluge,® which is its most characteristic place of occurrence, sporadically
appears also elsewhere in the cuneiform records,” but these data, with the
exception of one, have no significance from the viewpoint of Berosos. Only two
compositions can be taken into consideration as the sources of Berosos: the
Sumerian epic of deluge and the Sumerian King List. As regards the King
List,?8 the competent and «officialy version of the text, generally spread in the
first half of the 2nd millennium B. C., does not mention the name of Zi’'usudra.
Zi’usudra, as the last king of the antediluvian age, appears only in one peculiar
version of the list,?® and also here only the name is mentioned, without any
epic feature. The name of Xisuthros oceurs with Berosos for the first time in
the list of the antediluvian kings. On the basis of this we could also think that
Berosos took the name from a list of kings. However, the Xisuthros of Berosos is
not merely a king, but also an epic hero. Although the King List refers to the
deluge, it does not describe or even mention the myth. On the other hand, the
elaborations of the myth in Akkadian do not call the hero Zi’usudra. If Berosos
would have taken the list of the antediluvian kings, including the name of
Zi'usudra, from one of the Sumerian lists of kings, and the myth of deluge from
an Akkadian epic in circulation, and only from that, then he wouldnot have used
the same name in both places. The name Xisuthros comes from elsewhere,

54 These are now discussed in a summarized form by (+. PETTINATO: La tradi-
zione del diluvio universale nella letteratura cuneiforme. Bibbia e Oriente 11 (1969)
1569—173.

5 OOn the name see A. PorEBEL: Historical Texts (PBS 4, I, Philadelphia 1914)
48—-50; TH. JacoBsEN: The Sumerian King List. Chicago 1939. 103 note 189.

% Published by A. PoeBeL: Historical and Grammadtical Texts (PBS 5, Philadel-
phia 1914) 1; elaborated by idem : Historical Texts 7 —70; its more recent translation
by S. N. KRAMER, in: ANET 42 ff.; its completely new elaboration by M. Civir: The Sumer-
ian Flood Story. In: W. . LAMBERT —A. R. MiLLARD: Atra-hasis. The Babylonian
Story of the Flood. Oxford 1969. 138 — 145; 167 — 172.

57The data are collected by A. POEBEL, see in note 55 above.

58 Elaborated by TH. JacossEN: The Sumerian King List. Chicago 1939.

3 WB 62, edited by S. Laxepon: The Weld-Blundell Collection, 1. Historical
Inscriptions (OECT 2, Oxford 1923) tablet VI; elaborated by idem : The Chaldean Kings
Before the IFlood. JRAS 1923, 251 —259.
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eventually from an epical myth of Zi'usudra. If we look at the two Sumerian
texts, the King List and the myth, exactly in the elaborations of the theme of
deluge, are not as distant from each other, as we could think at first sight.
The Sumerian Epic of Zi’'usudra begins with the enumeration of the antedilu-
vian cities. At the same time the first paragraph of the Sumerian King List, the
list of the antediluvian cities and kings, with which we shall deal also later, is
proved to have come from a mythological source.?? Thus it can be presumed
that there was such a Sumerian composition, which in an epical way told both
the myths of the antediluvian age and of the deluge, and the Sumerian King
List, on the one hand, and the Epic of Zi'usudra, on the other, equally took
their material from this composition. At any rate, the Epic of Zi'usudra, with
regard to its contents, its genre and its structure is nearer to this inferable
primary elaboration of the myths of deluge than the cofficialy Sumerian King
List. In all probability, Berosos used one of the versions of the Sumerian
King List. This has long been obvious from the names and dates used by him.
But we must presume that besides this he also had another source, an epic of
deluge, which stood near to the Epic of Zi'usudra known by us.

This recognition has a double meaning. On the one hand, for Berosos it
confirms the authenticity of the author as the interpreter of the Mesopotamian
traditions. On the other hand, for Assyriology it can prove that the Sumerian
literary compositions of the first third of the 2nd millennium B. C. were
accessible, and — to a certain extent — even known also in the latest pertods
of the history of the records written in cuneiform. In the living existence
of Mesopotamian literature, the Sumerian epic of deluge was digested by the
Akkadian elaborations — just like the sown seed by the sprouting plant — : as
from the 1st millennium B. C. it has no direct trace. In my opinion, however,
Berosos can prove that it was preserved by the archives even at this time.

Nearly all the copies of the Sumerian King List preserved to us were
written in the first half of the 2nd millennium B. C. However, we also know
about a copyv from the library of AsSur-ban-apli.#? In the chronological order
this is followed by the catalogue of Berosos. The latest known evidence for the
knowledge of the Sumerian King List in late antiquity is the list, found in
1959 —60 in Warka.®? The tablet is dated from 165—4 B. C.%3 It is the list of the

80 See H. ZiMMERN: Die altbabylonischen vor- (und nach-) sintflutlichen Konige
nach neuen Quellen. ZDMG 78 NF 3 (1924) 19 -35; TH. JAcoBSEN: The Sumerian King
List. Chicago 1939. 556 —77; F. R. Kraus: Zur Liste der dlteren Konige von Babylonien.
ZA 50 NF 16 (1952) 29 —60; J. J. FINRELSTEIN: The Antediluvian Kings: A University
of California Tablet. JCS 17 (1963) 39 —51; W. W. HaLLo: Beginning and End of the
Sumerian King List in the Nippur Recension. JCS 17 (1963) 52-—57; Antediluvian
Cities. JCS 23 (1971) 57 —67.

St T'H. JacoBsEN: The Sumerian King List. Chicago 1939. 11 (K).

%2 Published by J. vaxn Dwk, in: H. LENzEN: 18. vorliufiger Bericht tiber die . . .
Ausgrabungen in Uruk-Warka. Berlin 1962. 44 —52. In the following: UVB 18.

8 Cf. mu-147-k a m ™an-ti-’i-ku-su lu gal, as to the conversion of the date
see R. A. PARkER = W. H. DUBBERSTEIN: Babylonian Chronology 626 B.C. — A. D. 75.
Providence, Rh. 1. 1956.
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antediluvian kings and the «weven sages» connected with them. The text is of
unequalled significance in every respect. The names of the «weven sages»®
(a b gal= apkallu)® can be collated with the names of those ¢hemidaimonsy,
which — presumably after Berosos — are mentioned by Abvdenus.® Up to
now the names of these «hemidaimons» could not been shown from the cunei-
form sources. The names of kings of the Warka list accurately follows the
forms of names of the Sumerian King List. This means that its compiler in the
2nd century B. C. (!) was able to come at a copy of the Sumerian King List.
The «seven sages» bear all pure Sumerian names. This list cannot be invented,
even on the basis of the fact that some of its names occur also in the earlier
sources. This list of names was also taken by the compiler of the Warka list
from earlier sources. I do not see anyv obstacle to our presuming the same thing
also about Berosos, not only in connection with the Sumerian King List, but
also in connection with other texts, e.g. with the Sumerian epic of deluge or
with list of the abgal-s.

Berosos mentions three cities from the antediluvian period. These are
«Babylon»,% «Pautibibla»®® and «Larancha».%® As it is known, all the three
names can be identified, viz. with the names of Babylon, Bad-tibira and Larak.?®
The Sumerian King List and the Epic of Zi'usudra mention not three but five
antediluvian cities. These are as follows: Eridu, Bad-tibira, Larak, Sippar and
Suruppak. 1t is obvious that Berosos followed this list. It is true that with him
instead of Eridu we find Babylon, but this could be a modification of the
tradition of local character. Bad-tibira and Larak were so insignificant in the
Ist millennium B. C. that their names can originate only from the ancient
tradition, and not from contemporary mythology. If Berosos mentions these
two names, then this is a sure evidence to the effect that he wants to adher to
Sumerian traditions. Many of the investigators believe™ that Berosos disregard-
ed the last two names of the list. In all probability this is not the case. Sippar
occurs also at Berosos, and as we shall see soon, in no insignificant role. It is
true that Suruppak formally is really missing, hut this can easily be explained.

%4 To these see H. ZIMMERN: Die siecben Weisen Babyloniens. ZA 35 (1923) 151 --
154; for an exhaustive enumeration of the further (rich) literature see J. J. A. vaAN Duk:
La sagesse suméro-accadienne. Leiden 1953. 20 note 56; see also E. REINER: The Ktiolog-
ical Myth of the «Seven Sages». Or 30 (1961) 1—11; W.W. Harro: On the Antiquity
of Sumerian Literature. JAOS 83 (1963) 167~ 176, esp. 175 ff.; . O. KpzARD, in: Worter-
buch der Mythologie, 1. Stuttgart 1965. 38.

65 To the word itself see M. v. SopEN: AHw 58; ef. CAD A Il 171 ff.

8 JacoBy: 400: 11 ff.; for the analysis of the names see J. van DK, in: UVEB
18, 47 ff.

87 JacoBy: 374: 26.

88 Jacony: 375: 21; ¢f. 400: 10 (Abydenus).

% Jacony: 377: 2.

70 On the names see for the last time TH. JACOBSEN: The Sumerian King List.
Chicago 1939. 71 ff., note 17; 74, note 24, — To the location of Bad-tibira c¢f. V. CrRAW-
FORD: The Location of Bad-tibira. Iraq 22 (1960) 197—199.

1 For the last time for example W. W. Harro: JCS 23 (1971) 63.
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In fact, in the literary tradition Suruppak is sometimes a city name and
sometimes a personal name (father of Zi'usudra,” thus also in the already
mentioned version of the Sumerian King List™), and Berosos was obviously
confused by the indetermination. With other words, if we disregard the actualiz-
ing modifications, we must find that Berosos faithfully follows the Sumerian
mythological tradition on the antediluvian period also in respect of the city
names.

The name of Sippar gives us a good opportunity to take into account the
Mesopotamian sources of Berosos also in connection with another passage.
Berosos describes that Xisuthros, before going on board of the ship made by
himself to escape this way from the deluge, upon the order of «Kronos» in
Sippar, city of «Helios» he buried certain writings, which contained «the
beginning, middle and end of evervthing».” Then, when the deluge came to an
end, he dug out the writings and gave them to the people.” Helios, the sun-god,
corresponds to the Akkadian Samas. Sippar is really the city of Samas. The
remark on the contents of the books simply means «everything». Its nearly
complete Akkadian parallel can be found in the colophon of a literary text
from the 1st millennium B. C. recently published by W. G. Lambert.”® The
text of Berosos should be understood so that the deluge avoided Sippar. This
could be in the age of Berosos an at least half a millennium old tradition.
The text of the Akkadian Epic of Erra mentions:? 8 ""si-par al sa-a-ti §d
el matati ina a-qar pa-ni-§u a-bu-bu la u-bi-u-&i, «As (regards) Sippar, the
ancient city: the Lord of the lands (= Bél) did not let the deluge to go across
the surface of its land».” The scripture from before the flood is a commonplace
in the Akkadian literature of the lst millennium B. C. A8Sur-ban-apli, as
he himself writes it, «tudied the stone inscriptions from before the flood,
which are enigmatic, obscure, confused».?”® As it is written in the prologue of the
Akkadian epic from the Neo-Assyrian age, Gilgame§ «brought news from

2 As in the text entitled «Instructions of Suruppaks, which through a recent find
has been known from the middle of the 3rd millennium B.C., see R. ). Bigas: JCS
20 (1966); 78; M. CiviL--R. D. Braas: RA 60 (1966) 1 ff.; W. G. LaMBerT: BWL 92 ff.

73 See note 59.

“ . Jacosy: 378: 27 ff.

s JacoBy: 380: 29 ff.

% W. G. LaMBERT: Literary Style in First Millennium Mesopotamia. JAOS
8K (1968) 123—132, see 132 obv. 12 ff,, rev. 11 ff.

77 According to the latest attempt for dating, viz. the opinion of W. v. SODEN,
it was written about 765— 763 B. (., see Ugarit-Forschungen 3 (1971) 255 ff.

78 [V 50; see F. (10ssMANN: Das Era-Epos. Witrzburg 1956; L. Caeni: L’epopea
di Erra. Roma 1969;. Das Erra-Epos, Keilschrifttext. Rome 1970.

7 M. STrECK: Assurbanipal und die letzten assyrischen Konige. Leipzig 1916,
256: 18— 19, previous to this he mentions the Sumerian and Akkadian (= from Agade)
texts; ¢f. TH. BAUER: Das Inschriftenwerk Assurbanipals. Leipzig 1933. 11. 84 ff. note 3;
W. v. SoneEN: AHw 98 s. v. baldlu (cf. CAD B 41); 435 s, v. kanaku (c¢f. CAD K 137);
651 s.v. miistu; as to this, and to the further data, see also W. (i. LAMBERT: JCS 16
(1962), 72, ad VI 15.
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before the flood».8® The colophon of a medical text gives this as its source:
« . .according to the mouth of the ancient sages (apkalle™ef ), who (lived)
before the flood».8! In a literary inscription the king of Sippar, who calls him-
self the suceessor of Enmeduranki, mentions his predecessor with the follo-
wing attribute: «seed preserved from before the flood».#* Enmeduranki is in
the Sumerian King List also the antediluvian king of Sippar (en-me-en -
diar-an-na, 1 26). But he also appears at Berosos (Fdedwoayyos, Jacoby
376: 8) and in the Warka list e n-me-dur-an-ki, 1 7). Finally let
us mention an incantation, the title of which is as follows: «Incantation of
Alulu, of the antendiluvian king».8% Alulu also appears in each of the above
mentioned lists. But we can mention cuneiform sources also for the last
motif of the passage of Berosos under discussion, to the digging out of the
antediluvian written works. About the middle of the 1st millennium B. C.,
and especially in the last century of the Neo-Assyrian Empire, and then in the
Neo-Babylonian Empire people turned with growing interest towards the
monuments of the past.8 Thev paid attention not only to the texts at hand,
preserved in libraries, but sometimes also carried on excavations in order to
find certain old inscriptions. For example the excavation report of Nabi-na’id
is impressive even today.8® The long known text material was recently complet-
ed by W. G. Lambert with a more poetic description than those known so
far.® In the given relationship it deserves our attention that the finds of
NabG-na’id came to light in Sippar. It is not impossible that old texts were
found in Sippar also later on, in the second half of the 1st millennium B. C.#
In fact, the city continued to be an important cultural centre of Mesopotamia
up to the latest times.®8 The finds of texts, whether they were accidental, or
the reward of exploratory endeavour, definitelv added considerably to the fact
that Sippar, the «ancient city» (uru-ul-1la = al sdfi,?? in the interpretation

so [, I 6.
81 To the frequently uoted colophon see for the last time H. HuNceEr: Babylo-
nische und assyrische Kolophone. Kevelaer - Neukirchen-Viayn 1968, 142 No. 533.

82 W. . LAMBERT: Enmeduranki and Related Matters. JOS 21 (1967) 126 — 138,
esp. 128: 8.

83 Quoted by W. (G, LAMBERT ~A. R. MiLLARD: Atra-hasis. The Babylonian Story
of the Flood. Oxford 1969. 27 (e).

81 About this in a summarized form see (5. (1008SENS: Les recherches historiques
a I’époque néo-babylonienne. RA 42 (1948) 149—159.

83 See ST. LANGDON: NBK p. 224 ff. (1o the further literature see for the time
being R. BorGEr: HKL 284), and p. 254 ff. (and R. BORGER: loc. cit.).

88 \W. (3. LAMBERT: A New Source for the Reign for Nabonidus., AfOQ 22 (1968 —69)
1—9. - - On the value of the chronological calculations of Nabii-na’id see F. SCHMIDTKE:
Die Fehldatierung Naramsins durch Nabonid. WdO 1, IT (1947) 51 -56.

87To the modern Sippar finds of texts see for example V. ScHEIL: Une saison
de fouilles & Sippar. Le Caire 1902.

8 But see now .J. OLsNER: War Nippur Sitz einer spiatbabylonischen Astrono-
menschule? WZJ 20 (1971) 141 - 149, by whom the classical data understoo:d on Nippar
(e.g. Pliny, H. N. VI 123) are disputed to the favour of Nippur.

89 Bee CAD § 116 ff., esp. 118 b, 2"
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of W. W. Hallo? straight «eternal city», cf. with the concept of the urbs
aeterna), became one of the crystallization points of the legends on the past.
Thus the legend of Sippar occurring at Berosos can be brought in connection
with the many centuries old Mesopotamian traditions. Obviously, in the
development of the legend the discovery of the old writings is the starting
point. But exactly in Mesopotamia the motive of the hiding is not a mere in-
vention either. The royal building inscriptions, which were buried at the
laving of the foundations,® were addressed to the posterity finding the tablet
later on, frequently from a «diluvial» distance.

It is not necessary to touch also the other motives of the storv of deluge at
Berosos. These have been handled with proper attention also hitherto, and
their close relationship to the euneiform sources was pointed out everywhere.
I should like to deal in brief only with one detail. Berosos writes that part of
the ship of the deluge «has been preserved in the Kurdish mountains of Arme-
nia, and there are people who carrv away the tar taken off from the ship to use
it for the averting of diseases».?> On the problem, which I wanted to touch, in
fact 1 have already told my opinion in the translation, viz. that in my opinion
the phrase & toig Kopdvaiwv dpeot refers to the mountainous region of Kurdis-
tan, to the territorv mentioned bv other classical writers under the name
lopdvvr} or Kogdowwi},® and which — partly — coincides with the region of the
NE oil fields of present-day Iraq. The tar layers on the surface of the area
were also known to the classical writers (e.g. Strabo XVI 1, 24). The country
of Madga, from whose «mountains» tar was transported to Southern Mesopo-
tamia since the 3rd millennium B. C., has to be placed here.* Naturally, the
aetiology of Berosos recognizably shows the influence of the Akkadian epics of
deluge, perhaps most probably of Tablet X1 of the Akkadian Epic of Gilgames.
The mountain, on which the bark is stranded here, the mountain of Nisir, is
also in the north, even if not exactly in the area of Urartu (the memory of
which has been preserved by ’Ararat ~ Ararat of the Old Testament), but at
any rate near to it. The Akkadian epic also mentions the tar used to the
building of the bark (X1 65). As far as 1 know, Berosos is the first to relate
about the remainders of the bark of the deluge.

90 W W, HaLro: JOS 23 (1971) 65 ff.

9T About the custom see R. 8. Krris: Foundation Deposits in Ancient Mesopo-
tamia. New Haven -- London 1968. 94 ff.; and 169 ff., here we can also find the enumer-
ation of the material from the 3rd millennium B.C. up to the Persian age.

¥ Jacosy: 381: 21 ff; ep. 402: 9 ff. (Abydenus).

9 Cf. BAUMGARTNER: PWV 7 (1912) 1594 foll. Otherwise to the ancient oriental
sources regarding Kurdistdan see, among others, (. R. DriveRr: The Dispersion of Kurds
in Ancient Times. JRAS 1920, 563 -572; K. A. Speiser: Southern Kurdistan in the
Annals of Ashurnasirpal and Today. AASOR 8 (1928) 1 —41; . J. Epmonps: Kurds,
Turks and Arabs. London 1957,

91 To this see A, FarkensTiEIN: [GL 515 H. SavreN: Annali dell [stituto Orientale,
Napoli 31 (1971) 165 182,

Aeta Antigra dcademiae Scientiarum Hungaricae 21, 1973



140 G. KOMOROCZY
v

Up to the present time the cuneiform material, which could be placed
besgide the words of Berosos dealing with «prehistorics age, was verv meagre.
However, at present the Sumerian texts throw light upon the Mesopotamian
gources of Berosos from an unexpected side.

«In Babylon», savs Berosos immediately when from the geographic
description he pass over to the story, «there was an immense mass of people,
and these lived in disorder, like the animals».? Or, according to the even more
characteristic wording of the Armenian translation of Eusebius: «...thev
lived without constraints, like the senseless animals and wild sheep».¥? In this
wording, even if it is not spoken out, «Babylon» is still the only city of the
ancient times, the city. According to the description of Berosos, men learn
city-planning only later on. This idea is a commonplace in Sumerian mytholog-
ical poetry. In various cosmogonic myths Nippur, Uruk, Isin, Kis, Eridu and
many other cities appear asg the only city of early times.%

The reference of Berosos to the beastlike way of living of the first men?%
also harmonizes with a characteristic idea of Sumerian mythology. According
to the Sumerian mythological texts at the turn of the 3rd and 2nd millennia
B. C., man, before he came to know the grain, lived like the sheep. I quote the
most characteristic passage. 100

uktu-e udu- [gim] @« ka-ba mu-ni-[ib-ku]
«The people, like the sheep, ate the grass with their mouths.»191

The Sumerian myvthographer does not vet regard then as real men. In the
words «with their mouths» (k a - b a) he does not use the pronominal personal
suffix belonging to the grammatical class of the «living», but that belonging
to the category of the «woullesy, the «objects», thus he classifies them as animals.

nam-la-ula-u-ri-a-ke-ne
ninda-kd-u1-dé nu-mu-un-zu-us-am
tig pi-muy;-mu,-bi nu-mu-un-zu-ud-am

% The first investigator, who in connection with the interpretation of Berosos
referred to old Sumerian texts, is C. J. GApD: ldeas of Divine Rule in the Ancient Kast.
London 1948. 10 ff.

% JacoBy: 369: 1 ff.: &v 0¢ it BapvAddve mold alijfo; dvBodnwr yevéolba, [...] {iv
O¢ adtols draxtws Gonep Ta Inpla

97 Ihidem, left column.

98 About this in more detailed form see (G. KoMoréczy: AntTan 18 (1971) 178,
and note 9 (in Hung.).

99 Cf. also LucreTIUSs: De rerum natura V 911; Oviprus: Fasti IV 395—402, ete.

100 Cp. G. PETTINATO: Das altorientalische Menschenbild und die sumerischen
und akkadischen Schépfungsmythen. Heidelberg 1971, 32 ff.

101 «How did the grain come to Sumer? sce S. N. KRAMER—I. BERNHARDT:
Sumerische literarische Texte aus Nippur I (TMH NF [11, Berlin 1961) 5: 1; cf. A w,
SJoBERG: BiOr 20 (1965) 45; W. HEiMPEL: Tierbilder in der sumerischen Literatur. Rome.
1968, 223 No. 10.11.
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uku gis-ge-na su-bé mu-un-gin
udu-gim ka-ba d mu-ni-ib-ka
a-mua-sar-ra-ka i-im-nag-naga-ne

«The mankind of olden times

did not vet know to eat bread,

did not vet know putting on of garments,
people went about with naked limbs,

like the sheep, with their mouths they ate grass,
drank water from ditches.»!"?

In the beginning of the 2nd millennium B. C. a few Sumerian texts
applied this idea of mythology also in contemporary relations. For example a
roval hymn writes about the enemies of king Ur-Ninurta (from Isin, end
of the 20th centurv B. C.) as follows:

udu-gim ka a ka ha-ba-ur;-ur,
g anag ha-ba-gd-ga

«Liike the sheep, (An) should cause them to eat
grass with (their) mouths,

So should he cause them to drink water
with (their) throaths.»103

And a lamentation characterizes the awful state of the Country after the fall
of the 1lIrd dynasty of Ur as follows:

uklu-sag-gig-ge 0-hi-a udu-gim bi-ib-ku-a
«The black-headed people ate grasses, like the sheep»!™

As it is shown by the quotations, the Sumerian mythological texts
compare the pre-civilization humanity to the sheep, and describe their way of
living similar to that of the sheep. This idea, in this form, is unknown in the
Akkadian mythology of the 2nd and 1st millennia B. C. Its strongly trans-
formed version applied to one man can be found in the Epic of Gilgames, in
the description of Enkidu, who lived among the wild animals; the passage had

102 (Sheep and Grainy, recently see (. PETTINATO: Das altorientalische Menschen-
bild und die sumerischen und akkadischen Schépfungsmythen. Heidelberg 1971. 86
ff.; ef. W. HEmpiL: Tierbilder in der sumerischen Literatur. Rome 1968. 223 ff. No.
10.12. Quoted: lines 20 to 25 of the composition. As to the translation of line 23 see A.
FarLgensTEIN: WO 1, 11 (1947) 45; C. WiLckEe: Das Lugalbandaepos. Wiesbaden 1969,
160.
193 A, FALKENSTEIN: ZA 49 NF 15 (1949) 106: 24; cf. ¢bidem 128; W. HEIMPEL:
Tierbilder in der sumerischen Literatur. Rome 1968, 224 No. 10.24.

104 W, HemMpeEL: Tierbilder in der sumerischen Literatur. Roms 1968. 224 No.
10.13. On the whole of the lament see 8. N. KraMer: Lamentation over the Destruction
of Nippur. Eretz-Israel 9 (W. F. Albright Volume, 1969) 89 —93; 8. N. Kramer -1I.
BeRNHARDT: Sumerische literarische Texte aus Nippur, [1 (TMH NF IV, Berlin 1967)
14 ff. ad No. 16.

Acta Antiqua Academiae Scientiarum Hungaricae 21, 1973



142 G. KOMOROCZY

in the Old Babylonian version only a few words,'® but in the Neo-Assyrian
version a somewhat longer form.'" Here the most striking element of the
description is the hairiness of Enkidu. This motif, alone, occurs on several
occasions in the texts from the Ist millennium B. C., sometimes again with
reference to the «prehistorie» times, for example in an incantation: ap-Lal-lu
sa sig-ba-ra-a u§-$u-ru, «the sage (apkallun), whose long hair is let out».19?
Another text calls the already mentioned Enmeduranki «the long-haired of
Sama$».1% The long hair (sig-bar-ra = sighard)*® could mean always
long hairs on the body. Thus primitive man was <hairy» also according
to the conceptions of the 1st millenium B. C. However, this is still far from the
description of primitive man by Berosos. Thus the idea of the sheep-like way
of living of primitive man could not be taken by Berosos from the mythology
of the 1st millennium B. C. Therefore we have to presume that he knew such
Sumerian texts, in which this idea occurs.

In the first part of his work, in the short description of the geography
and natural conditions of the country, Berosos mentions an uliginal plant,
some kind of root, which is edible, and which is of identical value with the
barley (bread).'® He also gives the local name of the kind of root, viz.: dvoud-
Lealar adras ydyyas. The name is gong also in the Armenian translation of
Eusebius. The word, which has not been identified so far can be probably
collated with the Akkadian plant name kungu or gungu.'V

Vi

In the whole material of the «Babyloniaca» — undoubtedly — the
name?? and myth'?® of Oannes had the greatest influence!!* on posterity.

105 Pennsylvania tablet, I 18; II 52.

106 [, II 36 ff.

107 W, G. LamMBERT: JCS 21 (1967) 133 b ad line 25.

108 Ihidem 132: 25.

109 The more detailed analysis of the word sig-barra, with further source-
data, see A. W. 856BERG: JCS 21 (1967) 278, No. 8. Cf. also W. W. Hatro: CRRA 17
(Ham-sur-Heure 1970) 125: 44 and p. 132. The Sumerian hymn on the temple of Enki
in Eridu (E’engura) also give a similar deseription of Enki, see line 48. — Be it said
only by the way that similar ideas can also be found in Jewish literature, see Genesis
Rabba ¢. 14 ad Gen. 2:7 (A. WtnNscHE: Der Midrasch Bereschit Rabba. Leipzig 1881.
66). Cf. Jud. 5:2.

10 Jacosy: 368: 12 ff,

11 Bee W. v. SopeEN: AHw 506 ff.; CAD K 539; ¢p. R. C. THOMPSON: A Dictionary
of Assyrian Botany. London 1949. 12.

12 In the manuseript tradition the name occurs in several variants; of these the
form Qannes, "Qdwne, if we do not take its Greek ending into consideration, perfectly
satisfies the akkadian etyvmology of the name (about this see below).

13 JacoBy: 369: 7 ff.

L Cf. J, Storm: PWRE L7, TT(1937) 1677 —1679; of the earlier literature worth-
while to see even today the article by A. JEREMIAS, in: W. H. RoscHER, ed., Ausfiihrliches
Lexikon der griechischen und romischen Mythologie, Vol. 3, Part L. Leipzig 1897 —
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Interest was enhanced by the fact that the myth of Oannes is in close affinity
with well-known myths of the culture creating or inventing gods and heroes of
classical mythology and folk-lore.’’3 Assvriology could solve the enigma of
Oannes only slowly and gradually — but not completely so far.

The starting point was the outward appearance of Oannes, his peculiar
half fish and half human body."1¢ This was brought into connection already by
F. Lenormant with the fish cult of Eridu or with the figure of the god Ea.1%?
Mesopotamian mythology really keeps account of the fishman.'®# A Baby-
lonian catalogue, which describes the outward appearance of the deities,
introduces him as follows: «His head: .. .!1%head; according to his hands:
man; he wears a belt; from his head to his belt: man; from his belt on his
body: fish; his name is kulullu; he belongs to the god KEa».120

Several attempts have been made for the explanation of the name
Oannes.’™ The etvmology has been given by the Warka list mentioned already
several times.’? This list gives the names of the antediluvian kings and the
gages (a b g al) connected with them, side by side, linked to each other. Both
lists of names tally with the two lists of names published by Berosos and
— following Berosos — by Abydenus on the antediluvian kings and «<hemi-
daimons» respectively. On the Warka list among the sages the first name is
U’an (u, - 4an), and at Abydenus the first name among the sages is Oannes.
This renders it doubtless that at Berosos the name Oannes derives from the

1902. 577—593. — Among the less known ancient data the Kara I'alilaiov Adyog
of Emperor Julian, 176 AB, is worth mentioning. — Aelianus (De nat. anim. V 27),
referring to Theophrastus, writes that the fish comes out from the river and grazes on
the land; this, at least from a distance, reminds of the already mentioned Mesopotamian
ideas. Of the new Kuropean literature we can mention for example the work of (3. FLau-
BERT entitled «Tentation de Saint Antoine», in which Oannes also appears (Part 5).

115 On the figures of the culture bringing gods or heroes see A. VAN DDEURSEN:
Die Heilbringer. Groningen 1931; A. KrrEINGUNTHER: [lpdvoc edperiis. (Philologus
Suppl. 26, 1, Leipzig 1933); H. TAeNAEUS: Le héros civilisateur. Studia Ethnographica
Uppsaliensia, 11, 1950; W. HIRSCHBERG: Wairterbuch der Vélkerkunde. Stuttgart 1965,
244 ff. (Kulturheros); 306 ff. (Mythische Vorzeitwesen).

18 Cf. E. UngER: Fischkentaur. RLA 3, I (Berlin 1957) 70 —71; and especially
E. Buscaor: Meermiinner. Munchen 1941,

117 . LENORMANT: La Magie chez les Chaldéens et les origines accadiennes. Paris
1874. = Magie und Weissagekunst der Chaldder. Jena 1878. 376 ff.

118 fulullu, on the word see W. v. SopEN: AHw 501 b kulilu 111; CAD K 526 ff.

19 kissugu, on the word of uncertain meaning see recently CAI) K 429; A. SALONEN:
Die Fischerei im alten Mesopotamien. Helsinki 1970. 208. The possibility of interpreting
the word as a kind of fish is precluded by this description.

120 . K6cHER: Der babylonische Gottertypentext. MIO 1 (1953) 57—107, the
quotation: 80: VI 5 ff. Cf. CAD K 526 foll.

121 According to the most popular view it derives from the akkadian word ummdanu
«anastery; to other attempts see K. WEIDNER: AfK 2 (1924 —25) 35; F. HoMMEL, in:
Aus fiinf Jahrtausenden morgenlindischer Kultur. Festschrift M. F. v. OppENHEIM.
Berlin 1933. 41—44; B. Hrozny — F. HoMMEL: ArchOr 7 (1935) 1—5, ete.

122 J. vaN DIk, in: UV B 18, 44 ff; in the following — in this paragraph — essen-
tially I follow him.
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Sumerian name U’an.'?3 The Sumerian name ist the shorter form of u,-(Da n-
-a-da-pa; this latter is a name indicative of character, viz.: «Light shin-
ing together in the sky (or: with the god An)». On the basis of the Warka
list it has become clear that the name of U’anadapa is mentioned also by
other texts. According to the propagandistic poem written against Nab{i-na’id 2
the king wanted to build a temple to such a god, whose wl i-di zi-kir-§i w,-ma-da-
num-a-da-pa, «name is not known to U.»%® We have to do here with the god
Sin of Harran. (In the text the name U. appears in an Akkadized form.)
In 201 B. C. Anu-uballit, alderman of Uruk, by his Greek name Kephalon, in
his building inscription attributes the construction of the main temple of
Uruk, the Bit-Ré$ to Uanadapa.’® Two catalogues of authors from the
Hellenistic age, published by W. G. Lambert,'?? also mention the name. In one
of these we read that certain literary works «were dictated» by Mu,-an-na-a-da-
pa, 28 and in the other we find that he is the author of various «antediluvian»
collections of incantations.!? The name U’anadapa is known in two shorter
forms. One of these is ’an, which appears in the colophon of an Uruk tablet
from the Hellenistic age:3° «...what u;-4dan wrotes. The other shorter
form of the name is Adapa, name of the well-known Akkadian mythological
hero. Thus the Adapa myth originates from the same mythological concepts, as
the Oannes myth of Berosos. This makes it clear, why Adapa appears among
the seven prehistoric sages, and even at their head.? An important bilingual
text, restored by E. Reiner,'* writes about the seven «whining» (zald g-ga =
nam-ru-tuy) apkallu’s that they are «the fish(es) of the sea» ([suhujr-ku,
a-ab-ba= pu-rad tam-ti1% and «were grown up in the river» (id-da
ma-mia-da = & ina ne-a-ri ib-ba-nu-i). This characterization also points
towards the bodily figure of Oannes. The connection of the name Adapa to

123 We cannot accept the assumption of J. van Disk (L.e. 47), according to which
the Greek form does not derive from Sumerian, but from Akkadian, viz. we know the
Akkadianized transcription of the name (see below), and it is entirely different. It is
not necessary to presume thas in the name u,-dan the pronunciation u(d) preserved also
at this time. Otherwise see also W. W. Harro: JAOS 83 (1963) 175 ft.

124 8§ SmiTH: Babylonian Historical Texts. London 1924. 27 ff., and tablets V —XI;
the extensive literature dealing with the text see R. Borcer: HKL [ 490.

125 11 3; another interpretation is given by B. LANDSBERGER -TH. BAUurr: ZA
37 NF 3 (1926) 90 note 4.

126 [ts latest elaboration A. FaLkENsTEIN: Topographie von Uruk, I. Uruk zur
Seleukidenzeit. Leipzig 1941. 6.

127VW. G. LaMBeRT: A Catalogue of Text and Authors. JCS 16 (1962) 59 —77.

128 Thidem 64: K 2248, 6 ff.

129 Thidem 66: K 9717, ete., 15 ff.

120 R, C. THompson: A Catalogue of the Late Babylonian Tablets in the Bodleian
Library. London 1927. 29 ff,, tablet 1; quoted by J. van Duk, in: UVB 18, 49, and by
W. G. LamserT: JCS 16 (1942) 74 [1 know it only from these].

w1 Cf. D. O. EpzarD, in: Woérterbuch der Mythologie, T. Stuttgart 1965. 39.

132 . REINER: The Etiological Myth of the «Seven Sagesy. Or 30 (1961) 1 —11.

133 As to the fish species purddu see A. SALONEN: Die Fischerei im alten Mesopo-
tamien. Helsinki 1970. 216 ff.; W. v. SopE~n: AHw 880. — K. REINER: Or 30 (1961) 9
draws the attention to the fact that the Epic of Erra (I 162) identifies the seven apkallu
with the purddu fish; see now L. Caex1: L’epopea di Erra. Rome 1969. 197 ff.
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this circle of ideas is also confirmed by a word list, in which the equivalent of
the Sumerian phrase i-tu-a-ab-ba wea-bormis in Akkadian the word
a-da-put3 The central motif of the epic of Adapa, the celestial voyage of
Adapa, is included in the meaning of the name U’anadapa. Thus the theory
of F. M. Th. de Liagre Bohl — set up on the basis of another train of thought —,
that the Adapa of the Akkadian epic, the king of Eridu, is the historization of a
myth,13 has been verified. Therefore, summing up all this, the name and figure
of Oannes is authentically Mesopotamian: it originates from the traditions on
the aplalle’s and thus, in final conclusion, from the cult of Eridu, from the
mythology of Enki-Ea.

C. J. Gadd pointed out already in 1948 that the myth of Oannes is not
alien to certain Sumerian mythological poems.13 Those texts, to which C. J.
Gadd referred — thanks to the efforts of S. N. Kramer and A. Falkenstein —,
have become accessible also for others in the meantime. The «Enki and the
World Order»' is a large scale didactic poem on the arrangement of the
word. It celebrates the god Enki as the lord of fertility. Enki, who created the
animals (lines 12 ff.) and the cereals (26 {f.), travels — partly by ship (cf.
171—173) — through the Sumerian «ikumene», and then in the Country he
instals the gods of the crafts in their offices one after the other, including
Iskur, the «water commissioner» (k u - g 4 1) of the sky and the earth (307 ff.),
the man of the plough, the yoke, the furrow, the ditch and the canal (316 ff.);
the voluptuous mistress of the cereals, the pea, and the flax (324 ff.); the
bricklaying man, with his implements, the hoe and the mould (333 ff.); the
great master builder, who constructs the sanctuary (338 {f.); the deities of the
field animals (347 ff.) and the stabling animal keeping (356 ff.); the judge
«bringing in the verdicts of the gods» (375 ff.); the mistress of weaving (379
ff.); the divine midwife (394 ff.); the whore of the sky (401 ff.); the seamstress
of the Country (404 ff.); the goddess of the measuring cane, the measuring
line, and the boundary-stakes (410 ff.). I did not describe the deeds of Enki in
detail for their own sake; the didactic poem is really the myth of origins
of the Sumerian civilization. Enki is a culture creating god also in other myths.
In the «Enki and Ninhursag»3 he is the creator of canal-building and irriga-

134 Jorj-tuh I 107, quoted by CAD A 1 102.

135 F. M. TH. pE Liacre BOonL: Mythos und Geschichte in der altbabylonischen
Dichtung. In: Opera minora. Groningen 1953. 217—233; cf. Die Mythe vom weisen
Adapa. Wd0O 2, V-VI (1959) 416—431. — My agreement does not apply to the parts
of the first study dealing with Gilgames.

138 C, J. GADD: ldeas of Divine Rule in the Ancient East. London 1948. 10 ff.;
he is followed by D). O. EpzarD: Oannes. In: Wérterbuch der Mythologie, I. Stuttgart
1965, 117.

137 3. N. KraMER — 1. BERNHARDT: Enki und die Weltordnung. Ein sumerischer
Keilschrift-Text iiber die «Lehre von der Welty ... WZJ 9 (1959 -60) 231 —256; A.
FaLkeNsTEIN: Sumerische religitse Texte, 4. «Knki und die Weltordnungy, ZA 56 NF
22 (1964) 44—113.

1388 N. KraMmer: Enki and Ninhursag. A Sumerian «Paradises Myth., New
Haven 1945,
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tion; of horticulture and fruit production; of the fibre plants and the weaving
pit; of the grasses and medical plants; the mistress of weaving is also his
daughter. In the «Enki and Ninmah»®® Enki is «wise», expert, «creators,
«master of all crafts». In a so-called «competitions disputation (a -da-min -
d uy;- g a, tenzone, Rangstreitdichtung), from which we have already quoted
above, entitled «Sheep and Grain»,#® Enki creates the sheep and the grain,
with the help of which men can rise from their beastly life. In another one,
entitled «Bird and Fish»4, Enkilaid the foundations of the dwelling-places; from
his hand flows the water of life, in which the productive seed strikes root; he
digs canals, ditches and furrows; builds cities, villages and sheepfolds. A myth,
the «Enki and Innin»,#? the frame of which is the divine-vovage,43 gives the
long list of the divine «powers» (m e)'% of Enki. The enumeration'®® covers
every field of Sumerian civilization, social organization and religiosity.

The similarity of the deeds of Enki and Oannes is not simply the affinity
of the myths. The Sumerian myths of the origin of culture, like the aetiological
myths in general, are tracings back, they start out from the existing things,
and attribute the creation of these to the gods or heroes of olden times. The
Sumerian myvths lived in the beginning of the 2nd millennium B. C. in several,
essentially equivalent versions. Those achievements of civilization, for which
the texts reviewed above praise Enki, according to other texts are the creations
of Enlil, Nisaba or others.!® Thus, it is not much if with Berosos we presume
only the general knowledge of these myths. We must think about more than
this, namely that he knew texts, especially texts connected with Enki.

139 J. vAN D1sx: Acta Orient. Hauniae 28 (1964) 24 ff.; G. PerTINATO: Das alt-
orientalische Menschenbild und die sumerischen und akkadischen Schopfungsmythen.
Heidelberg 1971. 86 ff.

140 See for the last time G. PETTINATO: Das altorientalische Menschenbild und die
sumerischen und akkadischen Schépfungsmythen. Heidelberg 1971. 86 ff.

141 See 8. N. KraMER: Sumerian Literary Tablets from Ur. In: CRRA 11 (Leiden
1964) 93—101, esp. 97 ff. = UET 6, I 38 —41.

142 See 8. N. KrRaMER: Sumerian Mythology. Philadelphia 1944, 64 ff.; A. Fauy-
KENSTEIN: ZA 56 NF 22 (1964) 45 ff.; 8. N. KraMeER: Enki and His Inferiority Com-
plex. Or 39 (1970) 103 —110.

13 On this see 1. O. Epzarp: Gotterreisen. In: Worterbuch der Mythologie, I.
Stuttgart 1965, 75—77; H. SAUREN: Besuchsfahrten der Gotter in Sumer. Or 38 (1969)
214 —236; A. S36BERG: (iStterreisen nach sumerischen Texten. RLA 3, VI--V1 (Berlin
1969) 480 —483; D. REsMaN: Ninurta’s Journey to Eridu. JCS 24 (1971) 3 —8; similar
to this is the journey of the divine weapons, see R. HArrIs: The Journey of the Divine
Weapon. In: Studies 13. Landsberger. Chicago 1965, 217 — 224,

14 To the concept of the me see R. LANDSBERGER: Schwierige akkadische Wor-
ter, 1. AfK 2 (1924 —25) 64 68; (G. R. CasTELLINO: Il concetto sumerico di «mes nella
sua accezione concreta. In: Analecta Biblica 12 (Rome 1959) 25 --32; K. OBERHUBER:
Der numinose Begriff ME im Sumerischen. Innsbruck 1963; D. O. Epzarp: Me. In:
Worterbuch der Mythologie, [. Stuttgart 195, 98 - 99; J. van Dk, in: Handbuch der
Religionsgeschichte, ed. by J. I>. AsmusskN -J. Lagssur, 1. Gottingen 1971, 440 ff.

15 Ree J. J. A. vany Dwuk: La sagesse suméro-aceadienne. Leiden 1953, 19; 8. N.
KraMER: The Sumerians. Chicago 1963. 116,

18 Ahout this in detail see (G. KoMoroczy: Zu den Anfingen der Mythographic
im Alten Orient. Acta Ant. Hung. 19 (1971) 179—199, esp. 180 ff.
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Berosos says about Oannes that he also compiled a written work «on
the origins and society» (mepl yeveds xal molireias), and he gave the book to
men.%? The catalogue of authors from the Hellenistic age records the god Ea as
the author of literarv works.#® Among the compositions attributed to him
there are collections of omina, liturgic prescriptions and cosmogonic myths,
partly also accessible for us.249

The phrase of Berosos, with which he summarizingly characterizes the
things invented by Oannes, namely that Oannes gave to men «everything that
belongs to civilized lifes (ndvta Ta meds Huépwow avijxovra Biov),® harmo-
nizes with the summarizing Sumerian word denoting civilization: this word is
ni-du,.st

The myth of Oannes has altogether two elements, which cannot be
brought into connection with the mythology of Enki, »iz. the invention of
writing and dand-measuring».’® We know the Sumerian myth of the invention
of writing, it can be read in the Epic of Enmerkar,®3 but here's* Enmerkar, the
ruler of Uruk, appears as inventor. About the passage of Berosos mentioning
land-measuring, the distant Sumerian parallel of which is the above mentioned
passage of the «Enki and the World Orders (lines 410 ff.), I have-already pointed
out by another ocassion?® that it can be explained with the Mesopotamian legal
practice in the 2nd and 1st millennia B. C. In the beginning of the 2nd millen-
nium B. C., when the final form of the mythology of Enki — in the above-
mentioned poems — took shape, mathematical sciences were still such new
fields of the intellectual life of Mesopotamia that the mythological explanation
of their coming into existence was nearly unimaginable. Thus in these two
ases we must count with later formations of myth.

The initial and concluding motifs of the myth of Oannes, wviz. that
Oannes «in the first year» emerged from the sea, and then again submerged
into the sea,’® on the basis of the cuneiform sources could not be reassuringly
explained up to the present time. The latest attempt was the remark of D. O.

H7 JacoBy: 370: 9 ff.

H8VW._ . LAMBERT: JCS 16 (1962) 64: K 2248, 4; cf. ibidem 72 ff.

149 See ibidem 68 ff.

150 JacoBy: 369: 29 ff.

151 See for example Gudea, Cyl. A T 4; XVIIIT 25; B XVII 12, ete.; ef. A. FALKEN-
sTeIN: GSGL (1 123; W. H. Pu. ROMER, in: lidgin mithurti. Festschrift W. v. SODEN.
Kevelaer -- Neukirchen-Viuyn 1969, 279.

152 JacoBy: 369: 23, and 27.

133§ N. KraMer: FEnmerkar and the Lord of Aratta. Philadelphia 1952; R.-R.
JEsTIN: Le poéme d’En-me-er-kar. RHR 151 (1957) 145 - 220; 1. T. Kaneva: VDI 90
(1964, 1V) 191 - 225,

134 Lines 502 ff.; about this in detail sce G. Komoréezy: Periods of Epical Poetry
in Mesopotamia, I. The Sumerian Heroie Fpies. (In Hung.) Ethn, 84 (1973) 1 28,

155 (3. KoMorOozy: Kin assyrischer Konig in der arabischen Uberlieferung. Altorien-
talische Forschungen 1 (Berlin 1974) 153 —164.

156 JacoBy: 369: 7 ff.; and 370: 3 ff.
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Edzard with the conciseness of an encyclopedic note, viz.: «Dic Tradition, die
einen Ort am Meer als Ausgangsort der Zivilisation in Babyvlonien annimt,
ist uralt (— Inanna und Enki). Ein dem Bericht des Berossos zugrunde liegen-
der Mythos lilit sich jedoch bisher nicht sicher nachweisen . . . »%7 According
to this would the myth of Oannes be the allegory of the (pre)historic role of
Eridu? The explanation is not satisfactory. It is not justified to separate the
culture of Eridu from the development of the whole of South Mesopotamia.
The «Enki and Innin» also otherwise does not deal with the origins of civili-
zation, but about the story that Inninsteals the divine «powers» of Enki from
Eridu and takes them to Uruk.158

The sea mentioned by Berosos (Epvdpa #dlacoa) is the Persian Gulf, or
perhaps some inner bays of this, the Sumerian a b z u, and Akkadian aps#.15?
And the «first vear» of Berosos — in my opinion — is the olden time of Sumer-
ian mythologv, and not only in the identity of the idea (this is rather obvious),
but also according to the way of expression. The Sumerian ideas about the
olden time were analysed by a fundamental article of J. van Dijk.16° This
article collected also the places of occurrence of the Sumerian phrase u, - ri - a,
«in illo die».’®t The phrase appears in the cosmogonic introduction of the
Sumerian mythological epics in a threefold formula composed according to the
rules of the so-called altering repetition.162

u,-ri-a On that day ...
gig-ri-a On that night . ..
mu-ri-a In that vear.. .16

The Sumerian epic entitled «Gilgames§, Enkidu and the Nether World»'® also
begins with this threefold formula. The plot proper of the epic is preceded by a
long mythological introduction, viz. the story of the halu b-tree. And this
story also has its own introduction, viz. a cosmogonic myth. I believe that this
cosmogonic myth, if we interpret it in the proper way, gives an explanation
for the motif of the emerging of Oannes from the sea. The first lines of the

137]). O. EpzarDp: in: Wirterbuch der Mythologie, . Stuttgart 1965. 117.

158 About this in detail see (. KoMorOczyY: Az epikus koltészet korszakai Mezo-
potamidban, 1. A Sumer mitolégiai epika (Periods of Epical Poetry in Mesopotamia.
I1. The Sumerian Mythological Epics.). Kthn. 84 (1973) 274 —278.

159 On the word see W. v. SopEN: AHw 61; CAD A [T 194 ff.

160 J. vax Digk: Le motif cosmique dans la pensée sumérienne, I. Acta Orient.
Hauniae 28 (1964) 1 -59.

1t Jhidem 16 ff.; ef. also J. vaAN Dwk: Sumerische Religion. In: Handbuch der
Religionsgeschichte, ed. by J. P. AsmussEN—.J. Lagessopr, 1. Gottingen 1971, 431 --
495, esp. 452 ff.

182 About, this in detail see G. KoMor6czy: Theoretical PProblems of Translation
of Sumerian Poetry. (In Hung.) Fil. Kozl 18 (1972) 237266, and esp. part VI,
Theory of the Sumerian Verse, 6.3; 7.2

163 Here I did not strive to give to the translations any aesthetical value.

1615, N. Kramer: Gilgamesh and the Huluppu-Tree. Chicago 1938; cf. J. vax
Disk: Acta Orient. Hauniae 28 (1964) 17 ff.
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text describe the development of the world, the separation of the sky and the
earth, and then the conquests of the gods of the cosmos:

At this time the sky was seized by An,
the earth was seized by HEnlil,

and to Ereskigal the nether world was left as a present.1%
This is followad by the — as I would call it — myth of the «landing» of Enki:

ba-u;-a-ba ba-u;-a-ba
a-a kur-§e ba-ug;-a-ba
den-ki kur-38 ba-u;-a-ba...
On his setting off, on his setting off,
of the father towards the country on his setting off,

On Enki’s setting off towards the country . . .

The key of the interpretation of the paragraph is the word k u r. According to
the opinion of S. N. Kramer the word k u r, in the mythological texts, is an
infernal monster.1% On the basis of the through ecriticism of Th. Jacobsen,'®? the
«k u r-mythologyv» of S. N. Kramer istoday already generally rejected. The
problems of the pascage were touched for the last time by A. Falkenstein.168
He sees in it a short allusion on the voyage of Enki «gegen das Bergland
(kaum gegen die Unterwelt)s. I believe that this interpretation does not hit
the mark either. Apart from the problem, how could Enki go to the mountainous
region — by ship, this explanation cannot fit the paragraph into the frame-
work of the introduction. The cosmogony in the beginning of the epic narrates
the story of the evolution of the world from the separation of the skv and the
carth to the appearance of the h a lu b-tree, the tree of Innin, on the bank
of the Euphrates. On all this 25 lines are given, and even this is full of repeti-
tions demanded by the poetical form. It can hardly be imagined that such an
allusion could have been included in it, which has nothing to do with the
subject of the introduction, or at least of the later parts. But, as a matter of
fact, in the further parts of the epic the mountainous region does not appear at
all. Thus the translation «Bergland» must very likely be dropped. The meanings
of the word k ur were recently examined by E. 1. Gordon, in another relation,
but on the basis of a careful collection of material.¢? It is true that among the

185 To the interpretation of the paragraph see TH. Jacossen: JNES 5 (1946)
138— 143 = TH. JacossEN: Toward the Image of Tammuz and Other Essays on Meso-
potamian History and Culture. Cambridge, Mass. 1970. 122 ff.

166 S, N. KrRaMER: Sumerian Mythology. Philadelphia 1944. 76 ff.

17Ty, JacosseEN: JNES 5 (1946) 128 — 152 = TH. JacoseEN: Toward the Image
of Tammuz and Other Kssays on Mesopotamian History and Culture. Cambridge, Mass.
1970. 104 - 131, 353 365, here esp. 121 ff.

168 A FALKENSTEIN: RLA 3, V (Berlin 1968) 362 a.

189 |, [, GorDON: The Mecaning of the [deogram dKASKAL.KUR = «Under-

ground Water-course» and its Significance for Bronze Age Historical Geography. JCS
21 (1967) 70 —88.
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known meanings of the word in the literary contexts the meaning «countrv»
is the most unfrequent, but still, we have data also on this meaning, and
in my opinion the passage under discussion must also be interpreted on the
basis of the meaning «country». In the introduction of the epic Enki embark
ship.7® The rostrum of his ship cuts through the water «like the wolfy, its
stern, «ike the liony, strikes it the water down. Enki — although this is not
told expressis verbis —, navigates on the waters of the Apsii. And where else
could he travel than to Sumer? In the plot of the epic later on an important
role is given to him. The «country» where his ship proceeds, cannot be either
the nether world or a foreign country, this would be simply meaningless in the
given context. The word kur stands here obviously in place of the word
k a1 a m, usual otherwise in the literary texts, perhaps just because the mean-
ing of the latter is too definitive.! If we see the conceptual contents of the
cosmogonic myth, summing up the points discussed up to now, the word
k ur is near to the concept which we would denote with the word «world».
Summing up what has been said hitherto, all this means that the myvthological
introduction of «Gilgames, Enkidu and the Nether World» comprises a myth,
according to which Enki arrived in South Mesopotamia from sea, from the
direction of the Apsh. In the given relationship there is no need for me to
analyse this myth separatelv. It is enough if 1 state that such a Sumerian myth
did exist. (Similarly, the Sumerian hyvmn on the temple E’engura of Enki in
Eridu, lines 33— 34, alludes to the myth that the god Enki arrived to Sumer
by the Abzu). Thus, in the background of the emerging of Oannes from the sea
stands the Sumerian myth of Enki’s «landing» discussed now.

The closing motive of the Oannes myth, the submerging of Oannes into
the sea, can also be shown from the cuneiform sources. The full, epical expound-
ing is for the time being notin our hands, but one of the allusions of the Epic of
Erra canrelate to this: um-ma-a-ni Su-nu-ti a-na apst i-e-rid-ma, «I sent down
these 'masters’ to the Apsti» — Marduk sayvs here.l”? Again there is no need for
me to try to clarify the somewhat obscure allusion completely. Now it is
sufficient for us to see that Mesopotamian mythology knew about the submerg-
ing in the sea of the mythical beings belonging in the circle of Enki (Ea). More,
and more accurate, data than this we can only expect from new texts.

In the last part of the paragraph on Oannes, Berosos (cf. Jacoby 369: 31
ff.) writes that since then, that is after the appearance of Oannes, hardly any-

170 u, = rakdbu, as regards the word see W. v. SopEN: AHw 944; A. SALONEN:
Nautica Babyloniaca. Helsinki 1942; A. SALONEN: Notes on the Stem r-k-b in Akkadian.
ArchOr 17, IT (1949) 313 —322.

171 (On the synonymous meaning of the words kur and kalam see also K.
SOoLLBERGER: JCS 21 [1967] 282, note 20.

172 ] 147; ep. K. REINER: Or 30 (1961) 9; L. Cacent: L’epopea di Erra. Rome
1969. 190 ff.
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thing was invented by anybody. This statement has no literal antecedents in the
cuneiform texts, still, in a peculiar way, it proves the adherence to the old
traditions. In fact, in Sumerian myvthology, as this is shown by the «Enki and
the World Order» or the other texts mentioned above, with the culture creat-
ing act of the deity the world becomes definitive, that is it arrives at a state
in which more «inventionsy are already not needed, in which there is everything
«required for a civilized life».

Finally, there is a question, touching the essence. Could Berosos know
these texts ? The classical Sumerian literature is practically unknown from the
clay tablets of the 1st millennium B. C. Still we have a proof, which shows in a
striking wayv that the old clay tablets were accessible to the scholars, scribes
and poets of the 1st millennium B. C. Tablet XII of the Akkadian Epic of Gil-
games was annexed to the preceding eleven tablets probably in the Neo-Assyrian
age. Well, the new text is a literal translation from Sumerian, the second half of
the original text of the «Gilgames, Enkidu and the Nether World».1?? In order to
be able to prepare the translation, the learned poet, of course, also had know
the original text. Thus we can count with the possibility that the Sumerian text
of the «Gilgames, Enkidu and the Nether World» was still accessible at the end
of the 8th century B. C. But the myth of Enki’s danding», in which we could
recognize one of the sources of the Oannes-myth of Berosos, can be read simi-
larlv in the same Sumerian epic, viz. in its first half.

VI

The above analyses have expounded in detail and — it seems — they
have supported what could be concluded already from the prologue of Berosos.
Berosos really used old Babylonian mythological sources for the concept of
this «Babyloniaca».1?* Naturally, he took his informations not exclusively from
these. He stands in the development of Mesopotamian mythological tradition,
and if he writes something eventually in a different way from the old texts,
it is in general no «error», «misinterpretation» or «istortions, but probably a
new element of historical consciousness transformed from time to time. Still,
a considerable part of the material of the book shows the influence of Sumerian

178 About this in detail and with the outline of the background of cultural history,
see 3. KoMordczy: Akkadian Epic Poetry and its Sumerian Sources. Acta Ant. Hung.
23 (1975) in the press.

174 The part of Berosos in the transmitting of the Sumerian literature may be
compared with that of Sanchuniathon and Philo Byblius in connection with Ugaritic
and Old Canaanite mythology.
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mythology, even in a few such points where the contact cannot be explained
with the mediation of Akkadian texts or oral tradition. This shows that, on the
one hand, Sumerian literature after the middle of the 2nd millennium B. C. was
not dost», but — as the literary taste and the world concept have changed —
it was pushed to the periphery, and that, on the other hand, the late period
brought along with it the revival of the past, of the old mythology which,
although unread, was still preserved.
Budapest.
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