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STUDIES on ALAYA

1. H.P.B. SOURCES

1.1 Secret Doctrine

Secret Doctrine Volume 1 p. 47

STANZA I.9

BUT WHERE WAS THE DANGMA WHEN THE ALAYA OF THE UNIVERSE (Soul as the basis of all, Anima Mundi) WAS IN PARAMARTHA (a) (Absolute Being and Consciousness which are Absolute Non-Being and Unconsciousness) AND THE GREAT WHEEL WAS ANUPADAKA (b)?

Secret Doctrine Volume 1 p. 48-50

(a) Here we have before us the subject of centuries of scholastic disputations. The two terms "Alaya" and "Paramartha" have been the causes of dividing schools and splitting the truth into more different aspects than any other mystic terms. Alaya is literally the "Soul of the World" or Anima Mundi, the "Over-Soul" of Emerson, and according to esoteric teaching it changes periodically its nature. Alaya, though eternal and changeless in its inner essence on the planes which are unreachable by either men or Cosmic Gods (Dhyani Buddhas), alters during the active life-period with respect to the lower planes, ours included. During that time not only the Dhyani-Buddhas are one with Alaya in Soul and Essence, but even the man strong in the Yoga (mystic meditation) "is able to merge his soul with it" (Aryasanga, the Bumapa school). This is not Nirvana, but a condition next to it. Hence the disagreement. Thus, while the Yogacharyas (of the Mahayana school) say that Alaya is the personification of the Voidness, and yet Alaya (Nyingpo and Tsang in Tibetan) is the basis of every visible and invisible thing, and that, though it is eternal and immutable in its essence, it reflects itself in every object of the Universe "like the moon in clear tranquil water"; other schools dispute the statement.

But what is the belief of the inner esoteric Schools? the reader may ask. What are the doctrines taught on this subject by the Esoteric "Buddhists"? With them "Alaya" has a double and even a triple meaning. In the Yogacharya system of the contemplative Mahayana school, Alaya is both the Universal Soul (Anima Mundi) and the Self of a progressed adept. "He who is strong in the Yoga can introduce at will his Alaya by means of meditation into the true Nature of Existence." The "Alaya has an absolute eternal existence," says Aryasanga -- the rival of Nagarjuna. In one sense it is Pradhana; which is explained in Vishnu Purana as: "that which is the unevolved cause, is emphatically called by the most eminent sages Pradhana, original base, which is subtile Prakriti, viz., that which is eternal, and which at once is (or comprehends) what is and what is not, or is mere process." "Prakriti," however, is an incorrect word, and Alaya would explain it better; for Prakriti is not the "uncognizable Brahma." 

Secret Doctrine Volume 1 p. 58

(a) The Primordial Substance had not yet passed out of its precosmic latency into differentiated objectivity, or even become the (to man, so far,) invisible Protyle of Science. But, as the hour strikes and it becomes receptive of the Fohatic impress of the Divine Thought (the Logos, or the male aspect of the Anima Mundi, Alaya) -- its heart opens.

1.2 Collected Writings

Collected Writings Vol.VI p. 203

It is not difficult for a Theosophist to recognize in this God (a) the UNIVERSAL MIND in its cosmic aspect; 

note : This “God” is the Universal Mind, Alaya, the source from which the “God” in each one of us has emanated. 

Collected Writings Vol.X p. 324 (Transactions of the Blavatsky Lodge)

Q. Manas is said to be the vehicle of Buddhi, but the universal mind has been spoken of as a Maha-Buddhi. What then is the distinction between the terms Manas and Buddhi, employed in a universal sense, and Manas and Buddhi as manifested in man?
A. Cosmic Buddhi, the emanation of the Spiritual Soul Alaya, is the vehicle of Mahat only when that Buddhi corresponds to Prakriti. Then it is called Maha-Buddhi. This Buddhi differentiates through seven planes, whereas the Buddhi in man is the vehicle of Atman, which vehicle is of the essence of the highest plane of Akaśa and therefore does not differentiate. The difference between Manas and Buddhi in man is the same as the difference between the Manasa-putra and the Ah-hi in Kosmos.

Collected Writings Vol.X p. 346 (Transactions of the Blavatsky Lodge)

Q. Does “Alaya” mean that which is never manifested and dissolved, and is it derived from “a,” the negative particle, and “laya”?
A. If it is so etymologically—and I am certainly not prepared to answer you one way or the other—it would mean the reverse, since laya itself is just that which is not manifested; therefore it would signify that which is not unmanifested if anything. Whatever may be the etymological vivisection of the word, it is simply the “Soul of the World,” Anima Mundi. This is shown by the very wording of the Sloka, which speaks of Alaya being in Paramartha—i.e., in Absolute Non-Being and Unconsciousness, being at the same time absolute perfection or Absoluteness itself. This word, however, is the bone of contention between the Yogâchârya and the Madhyamika schools of Northern Buddhism. The scholasticism of the latter makes of Paramartha (Satya) something dependent on, and, therefore, relative to other things, thereby vitiating the whole metaphysical philosophy of the word Absoluteness. The other school very rightly denies this interpretation.
Q. Does not the Esoteric Philosophy teach the same doctrines as the Yogâchârya School?
A. Not quite. But let us go on.

Collected Writings Vol.XII p. 55

With the ancient Mystics and even the modern Occultists, the physical body was ever called, “the grave” and the “Hell,” while the Spiritual man was referred to as the Heavenly Power, etc.

[the necessity of alternate action upon natural Bodies . . . . they must be . . . prospered and saddened, in order to be made pliable and yielding . . . . . . all of which must be done with one Fire . . .] Man rises to glory through suffering in order to be made “pliable and yielding,” or impervious to the emotions and feelings of his physical senses.
This “Fire” is that of Alaya, the “World-Soul,” the essence of which is LOVE, i.e., homogeneous Sympathy, which is Harmony, or the “Music of the Spheres.” Vide The Voice of the Silence, IIIrd Treatise, page 69.

Collected Writings Vol.XII p. 114

Thence the ceaseless and untiring self-sacrifice of such natures to what appears religious duty, but which in sober truth is the very essence and esse of the dormant Individuality—“divine compassion,” which is “no attribute” but verily “the LAW of LAWS—eternal Harmony, Alaya’s SELF. (The Voice of the Silence. pp. 69, 71. )

Collected Writings Vol.XII p. 313

For the Divine Spiritual “I” is alone eternal, and the same throughout all births; whereas the “personalities” it informs in succession are evanescent, changing like the shadows of a kaleidoscopic series of forms in a magic lantern. It is the “Ancient,” because, whether it be called Sophia, Krishna, Buddhi-Manas or Christos, it is ever the “first-born” of Alaya-Mahat, the Universal Soul and the Intelligence of the Universe

Collected Writings Vol.XII p. 371

For, as Occultism teaches, if the Higher Mind-Entity— the permanent and the immortal—is of the divine homogeneous essence of “Alaya-Akasa,”* or Mahat—its reflection, the Personal Mind, is, as a temporary “Principle,” of the Substance of the Astral Light. As a pure ray of the “Son of the Universal Mind,” it could perform no functions in the body, and would remain powerless over the turbulent organs of Matter.

* Another name for the universal mind

Collected Writings Vol.XII p. 607 (E.S. Instruction N°. III)

THE ETERNAL BASIC PRINCIPLES 

3. Buddhi; because Buddhi is a ray of the Universal Spiritual Soul (ALAYA).

Collected Writings Vol.XII p. 630 (E.S. Instruction N°. III)

(2) Now what are the functions of Buddhi? On this plane it has none, unless it is united with Manas, the Conscious Ego. Buddhi stands to the divine Root-Essence in the same relation as Mûlaprakriti to Parabrahman, in the Vedânta School; or as Alaya, the Universal Soul, to the One Eternal Spirit, or that which is beyond Spirit. It is its human vehicle, one remove from that Absolute which can have no relation whatever to the finite and the conditioned.

Collected Writings Vol.XII p. 635 (E.S. Instruction N°. III)

(1) The Divine Ego does one of two things: either (a) it recommences immediately under its own Karmic impulses a fresh series of incarnations; or (b) it seeks and finds refuge in the “bosom of the Mother,” Alaya, the Universal Soul, of which the Manvantaric aspect is Mahat.


Collected Writings Vol.XIII p. 267

This idea of Mahat (the great) Akasha or Brahma's aura of transformation with the Hindus, of Alaya, « the divine Soul of thoughts and compassion » of the trans-Himalayan mystics; of Plato's perpetually reasoning Divinity, » is the oldest of all doctrines now known to, and believed in, by man.

Collected Writings Vol.XIV p. 439

Âlaya alone having an absolute and eternal existence, can alone have absolute knowledge; and even the Initiate, in his Nirmânakâya† body may commit an occasional mistake in accepting the false for the true in his explorations of the “Causeless” World. The Dharmakâya Bodhisattva is alone infallible, when in real Samâdhi. Âlaya, or Nying-po, being the root and basis of all, invisible and incomprehensible to human eye and intellect, it can reflect only its reflection—not Itself. Thus that reflection will be mirrored like the moon in tranquil and clear water only in the passionless Dharmakâya intellect, and will be distorted by the flitting image of everything perceived in a mind that is itself liable to be disturbed.

1.3 Theosophical Glossary

Alaya (Sk.). The Universal Soul (See Secret Doctrine Vol. I. pp. 47 et seq.). The name belongs to the Tibetan system of the contemplative Mahâyâna School. Identical with Âkâsa in its mystic sense, and with Mulâprâkriti, in its essence, as it is the basis or root of all things.

1.4 The Voice of Silence

Fragment II - THE TWO PATHS

Quoth the Teacher: 

The Paths are two; the great Perfections three; six are the Virtues that transform the body into the Tree of Knowledge

Who shall approach them? 

Who shall first enter them? 

Who shall first hear the doctrine of two Paths in one, the truth unveiled about the Secret Heart? (3) The Law which, shunning learning, teaches Wisdom, reveals a tale of woe. 

Alas, alas, that all men should possess Alaya, be one with the great Soul, and that possessing it, Alaya should so little avail them! 

Behold how like the moon, reflected in the tranquil waves, Alaya is reflected by the small and by the great, is mirrored in the tiniest atoms, yet fails to reach the heart of all. Alas, that so few men should profit by the gift, the priceless boon of learning truth, the right perception of existing things, the Knowledge of the non-existent! 

Fragment III - THE SEVEN PORTALS

So shalt thou be in full accord with all that lives; bear love to men as though they were thy brother-pupils, disciples of one Teacher, the sons of one sweet mother. 

Of teachers there are many; the MASTER-SOUL is one (8) Alaya, the Universal Soul. Live in that MASTER as ITS ray in thee. Live in thy fellows as they live in ITS. 

Thou hast to saturate thyself with pure Alaya, become as one with Nature's Soul-Thought. At one with it thou art invincible; in separation, thou becomest the playground of Samvriti (16), origin of all the world's delusions. 

All is impermanent in man except the pure bright essence of Alaya

Know that the stream of superhuman knowledge and the Deva-Wisdom thou hast won, must, from thyself, the channel of Alaya, be poured forth into another bed.

-o-o-o-o-o-o-

2. OTHER SOURCES

B001 – Analyse du Kandjour (Csoma de Köros) p. 239

[image: image1.png]VOLUME VI, — (Cua)

1l y a dans ce volume trois traités. .

Le premier (folios 1-76) a pour titre sanskrit :

Arya ghana vyiha nima mahd-ybna-sitra. Tib. Hphags-pa-rgyan -
stug-po-Dlod-pa-jes-bya-va-theg pa chen-poli mdo. RN B R
Hro¥g W AN D QAT B 4R 81X . «Vénérable Sitra de grand Véhicule,
appelé : Pornement ou le systéme, la construction épaisse ou dense *. »




[image: image2.png]4 «Nom d'un empire situé au dela des limiles des trois mondes existants (quelque chose comme un
domaine pur). — Lienseignement principal y est celui de 'Aldya: il y est exposé au moyen de conver-
sations ente Bodhisattcas: en quoi consiste la substance ou la plus haute idée do Venseignement (Para-
mértha)t — Puisque le cosur (11 substance) du Tathdgata west pas né et ne périt pas, il se réfiéchit en
toute chose comme la lune dans Ieau. — Qui a créé le monde? L'Alaya peut tout produire, le Tatha-
gata est en état de bien expliquer tout; les cing Skandhas ne sont pas véritables; rien n'existe que da
Ia pensée; pour natre dans le pur domaine du Buddba, il est indispensable et nécessaire de s former
Ia vraie notion (des choses). L'Alaya se lrouve en rapport avec los objets purs et les objets obscurois,
mais il wy a que les hérétiques qui identifient I'Alaya avec lemoi ; le Nom repose sur des signes dis-
tinclifs et ne forme rien do substantiel; en jugeant d'aprés cela, on se trbmpe o Fon juge droitement,
on est un étre vulgaire ou un saint, (Vassiliel, 160-1.)
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We have shewn in the previous section how the meaning
of the word “ vanity” or “ cmptiness,” as it was used in the
carly poriod of Buddhist history—that is, to signify tho
vanity of all carthly sources of happiness,—became changed
or transforred, at a later period, to the question of the
veality or non-veality of all seusiblo pheenomena. (or sensory
perceptions). In the same way, the question about per
manency or impermancney—that s, the permanency of
carthly happiness or the happiness of Heaven (as it wa
generally known),—which occupicd so conspienons a place in
the early Sibras, boeame afterwands the subject of discus
sion in @ senso entirely difforent fron its first use. It be-
came the growndwork of an important argument, the objeet
Deing to prove that there is something which is not snscep-
tiblo of change, and that “That” is the universal self (tsong ;




[image: image4.png]12, From Swabldva (nature)all things proceeded; by Swablid-
vaall things are presersed. Al theirdifferencesof strueture and of
habits are from Swabhdva : and from Swabhdva comes their des-
truction. Al things are regulated (suddlia) by Sieablidva. Sica-
bidea is known os the Supreme. (Pujé kand,—from the Rucha
Bligavati, where the substance is found in sundry passages.)
13, Akdsh is Swabhdvika, because it is established, governed,
perfected (suddlia) by its own force or nature. All things areab-
Sorbed i it 5 it is uncreated or eternal ; it is revealed by its own
force; it is the essence (Aua®) of creation, preservation, and
destruction it i the essence of the five elements it s iufinite ;
it is intellectual essence (Bodhandtmika). The five colours are
proper to it and the five Buddias ; and the letters. Tt is Siin-
yita; sclf-supported ; omnipresent : to s essence belong both
Pravritti and Nireriti, This Akish, which is omuipresent, and
essentially intellectual,} because infinite things are absorbed into




[image: image5.png]it, is declared to be infinite.  From the infinite nature of this
Akdsh weré produced all moving things, each in its own time,
in due procession from another, and with its proper difference
of form and habits. From the secret nature of Akdsh proceeded
likewise, together with the Vij Mantra of each one, air with
its own mobility ; and from air, fire with its own heat ; and from
fire, water with its intrinsical coldness; and from water, eartl
with its own proper solidity or heaviness; and from carth, Mount
Suméru with its own substance of gold, or with its own sustain-
ing power (Dhitwdtuile); and from Swnéra, all the various
Kinds of trees and vegetables ; and from them, all the variety of
colours, shiapes, flavours, and fragrances, in leaves, flowers, and
fruits. Each derived its essential property (as of fire to burn)
from itself; and the order of its procession into existence from the
one precedent, by virtue of Steabldra, operating in time. The
several manners of going peeuliar to the six clnsses of animate
beings (four-legged, tvo-legged, &e.) and their several modes of
birth, (oviparous, &e.*) all proceeded from Swabhdea. From the
Swabhdra of each mansion or habitat (Bhavana) resulted the
differences existing between the several abodes of all the six or-
ders of animate beings. The existence of the fitus in the womb
procecds from the Swablidra of the union of male and fomale;
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the ubi of reation, &c:



[image: image7.png]Comme le précédent, ce systéme cxige qu'on s’abstienne de toute réflexion,
carelle serait incompatible avec la compréhension parfaite ; mais le dogme
le plus important de cette théorie est évidemment la personnification du vide
par la supposition quune &me, Alaya (tib. Tsang et aussi Nyingpo), est la
base de toute chose. Cette &me existe de temps immémorial, « elle se refléte
en toute chose comme la lune dans une eau claire et tranquille. » C’est la perte
de sa pureté originelle qui la force & errer dans les diverses sphéres de Uexis~
tence. I’Ame peut étre rendue & sa pureté par les mémes moyens que dans le
systéme précédent ; mais maintenant le motif et le succés deviennent évidents,
Pignorance est anéantie et Villusion, qui fait croire que quelque chose peut étre
réel, est dissipée, ’homme comprend enfin clairement que les trois mondes ne

“sont qu'imaginaires; il se débarrasse de l'impureté et revient & sa natare
primitive ; ¢’est ainsi qu’il saffranchit de la métempsycose.

Naturellement, comme tout ce qui appartient au monde, cette nature aussi
est purement idéale ; mais, une fois établi ce dogme d’une pure nature abso-
iue, le bouddhisme arrive bientdt dans les écoles mystiques ultérieures a la
doter du caractére d’une divinité universelle?. Ainsi fut établie la modifica-
tion matérielle de son caractere primitif. -

L'idée de I'dme, Alaya, est le dogme principal du systéme yogacharya,
ainsi appelé parce que® « celui qui est fort dans le Yoga (méditation) est capa-
ble de faire entrer son ame dans la vraie nature del'existence. » Ici se présen-
tent chez les Tibétains plusieurs explications de ce terme et des autres titres
donnés & cette école ; mais ce nom est le plus commun et on attribuea Arya-
sanga la série des arguments déja étudiés. L’importance que, dés le principe,
cette école a attribuée & la méditation révéle les germes de la tendance
qui I'amena & se perdre dans le mysticisme. Aryasanga et ses successeurs





B005 – A Catena of Buddhist Scriptures (S. Beal) p. 284


B026 – Le Bouddhisme au Tibet (E. de Schlagintweit) p. 27


B029 – Literature and Religion of the Buddhists (B.H. Hodgson) p. 108
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